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Canto One — Chapter Eighteen

The Brahmana’s Curse

Maharaja Pariksit Cursed by a
Brahmana Boy



Section — 1

Stuta Gosvami summarizes Maharaja
Pariksit’s birth, death and dealings

with kali (1-8)



1 1.18.1-3 ||
suta uvaca

yo vai drauny-astra-viplusto na matur udare mrtah
anugrahad bhagavatah krsnasyadbhuta-karmanah

brahma-kopotthitad yas tu taksakat prana-viplavat
na sammumohorubhayad bhagavaty arpitasayah

0 A - -_—e e

Valyasaker Jahau §isyo gangayam svam kalevaram

Suta said: Pariksit, who (yah vai), being burned up by the weapon of Asvatthama {’rﬂl_l_l_;c;a.s.l‘_ra-
viplustah), did not die (na_mrtah) in his mother’s womb (matuh udare) because of the mercy
(anugrahad) of Lord Krsna (bhagavatah krsnasya), performer of astonishing actions (adbhuta-
karmanah); who (yah tw), because he had taken shelter of the Lord (bhagavaty arpita asayah), did not
become bewildered (na sammumoha) with great fear (uru bhayad) from the life threatening snake
(préna—viplavﬁt) called Taksaka (ta___l_gg_akat) called by the curse of the brahmana (brahma—kopa
utthitad); who became the student of Sukadeva (vaiyasakeh sisyah), and_giving up (utsrjya) all
material association (sarvatah sangam) and heing situated in realization of the Lord (vijhata ajita-
sarhsthitih), gave up (jahau) his body (svam kalevaram ) on the bank of "the Ganga (gangayam).




In the eighteenth chapter, the king repents afrer placing a
snake around the neck of the sage, and hears the curse of his

SOIl\

Sata speaks in summary of the astonishing story of Pariksit’s
life from birth till attaining the Lord to the sages who were
very astonished at hearing his punishment of Kali.




Viplustah means burned up.

Becoming the pupil of Sukadeva (vaiyasakeh Sisyah), he
understood the truth (samsthitih) about the Lord (ajlta)

Or vijnatajita-samsthitih can mean “realizing the Lord at the
time of death (samsthitih).”




1 1.18.4 ||
nottamasloka-vartanam
jusatam tat-kathamrtam

syat sambhramo 'nta-kale 'pi
smaratam tat-padambujam

Those who remember (smaratam) the lotus teet ot the Lord
(t—étiadambujam); those who relish (jusatam) the nectar of
pastimes concerning the Tord (tat-kathamrtam); and those
whose very lives are the Lord (ugtamaéloka-vartanamm not
have confusion (na sambhramah syat) even at the time of
death (anta-kale api).




This is not astonishing.

This verse gives the reason.

Uttamasloka-vartanam means “of those whose cause of living
is the Lord.”




11.18.5 ||
tavat kalir na prabhavet
pravisto 'piha sarvatah
yavad 1So mahan urvyam
abhimanyava eka-rat

As long as (yavad) Abhimanyu’s son (abhimanyava), the great
lord (urvyam mahan isah), was the king of the earth (ém—
rat), Kali (tavat kalih), though he had entered everywhere
(sarvatah pravistah api), could not influence anyone (na iha
prabhavet).




After Pariksit punished Kali, what was the situation?

This verse describes the condition;




| 1.18.6 ||
yasminn ahani yarhy eva
bhagavan utsasarja gam
tadaivehanuvrtto 'sav

adharma-prabhavah kalih

On the day (yasminn ahani) that the Lord (yarhy eva
bhagavan) left the earth (utsasarja gam), at that very instant
(tada eva), Kali (asav kalih), the source of irreligion
(adharma-prabhavah), entered the world (iha anuvrttah).




This verse describes Kali’s entrance.

Gam means earth.




11.18.7 |
nanudvesti kalimh samrat
saranga iva sara-bhuk
kusalany asu siddhyanti

netarani krtani yat

The King (samrat) did not kill (na anudvesti) Kali (kalim).
He was like a bee (saranga iva), enjoying the honey (sara-
bhuk)—for at this time he understood that auspicious acts

m bear results () just by deciding to do
them (@su)) whereas sinful acts bearxesult (na itarani) only by

undertaking them (krtani yat).




What was the condition of Pariksit atter punishing Kali?

He was like a bee, gathering the honey.

/Woc‘;
What is the honey?

Just by desiring to do them (asu) pious acts bear their fruits
whereas sinful acts bear fruit only when actually performed
(krtani). N




Even if one does not perform a pious act one gets the result.

One does not have to perform the action, but should simply
make the decision to pertorm it.

Results come simply by the desire to perform the act.




1 1.18.8 ||
kim nu balesu $urena
kalina dhira-bhiruna
apramattah pramattesu
yo vrko nrsu vartate

ofkediie ATV
Kali (yah) was an attentive tiger (apramattah vrkah vartate)

among inattentive men (pramattesu nrsu). But what could
powerful Kali do (kim nu Sarena kalina) to the innocent
people (balesu) since he was airaid of the devetees (dhira-
bhiruna)?




The king had another intention.

Was there a disturbance to the foolish people by Kali?

There was none, because he had fear of the devotees — those
who were discerning in nature.

Kali was a powerful tiger among the innocent.




Section — 11

Stuta Gosvami and the sages discuss

about nectarean glories of hearing

about Krsna (9-23)



11.18.9 |
upavarnitam etad vah
punyarh pariksitam maya
vasudeva-kathopetam
akhyanam yad aprcchata

I have described to you (upavarnitam etad vah) what you had
asked (yad akhyanam maya aprcchata) concerning pure
Pariksit (punyam pariksitarm), which is related to the
pastimes of Krsna (vasudeva-katha gpetam)




11.18.10 ||
ya yah katha bhagavatah
kathaniyoru—karmanah
guna-karmasrayah pumbhih
sarisevyas ta bubhasubhih

Those who desire their own benetfit (ta__bubhtisubhih
pumbhih) should hear (samsevyah) those topics (ya yah
katha) concerning the qualities and activities (gung—k?gm
asrayah) of the Lord (bhagavatah) who performed the greatest
actions (kathaniya uﬂl_-karmanah).




Bubhuisubhih means “by those who desire their own good.”

To do anything other than this is to waste one’s life.




| 1.18.11 ||
rsaya ucuh
sita jiva samah saumya
sasvatir visadam yasah
yas tvam samsasi krsnasya
martyanam amrtarh hi nah

The sages said: O auspicious Siita (stita saumya)! Live for
eternal years (jiva sasvatih samah), since you narrate to us
(yas tvam mnah Sarhsasi), who are mortals (martyanam), the
shining glories (visadam amrtam yasah) of Krsna (krsnasya)!




[ 1.18.12 ||
karmany asminn anasvase
dhiima-dhiimratmanar bhavan
apayayati govinda-
pada-padmasavam madhu

You let us (bhavan), blackened by the smoke (dhtima-dhuimra
fmanam)) at this uncertain sacrifice (asminn anasvase
armany), drink (apayayati) the intoxicating nectar (asavari

madhu) of the lotus feet of Govinda (govinda-pada-padma).




At this performance ol sacrifice (karmani) which is not
credible (anasvase), because the result cannot be guaranteed
due to many irregularities (whereas the results of bhakti are
certain), you let us, whose eyes and other limbs are discolored
by the smoke, drink the nectar.

The genitive case here indicates accusative case.




Drinking the nectar shows that the results ot bhakti are
directly attained.

It is intoxicating (madhu) honey (asavam) since it gives us no
experience of happiness and distress which is present in
everything else and since it gives us the experience of the
sweetness ol the Lord.




1 1.18.13 ||
tulayama lavenapi
na svargarm napunar-bhavam
bhagavat-sangi-sangasya
martyanar kim utasisah

Let us not compare (na tulayama) even a particle (lavena api)
ol devotee association (bhagavat-sangi-sangasya) to Svarga
(svargam) or liberation (apunar-bhavam), what to speak of
(kim uta) any blessings in this world (martyanar asisah).

\




We speak of the glories of the great ocean of association of
such devotees as you, from whatever realization we have.

We should not compare the results of karma, attainment of
Svarga, or the results of jiana (liberation) with a small particle
of association of devotees (bhagavat-sangi).

We will not even compare the blessings of this world, such as

f

a kingdom, with that.




That is because by association with devotees the sprout of bhakti,
which is most rare, appears.

Let us no . en the full results of karma and jadna with a

le of @ f d&oteds doing @a-bha h
N—

What then to speak of extended association, and what to speak of
association with a devotee having bhava, the result of sadhana,
and what to speak of association with a devotee having prema?




Imperative form is used to indicate impossibility.

One does not compare a mustard seed to Mount Meru!

The plural tense indicates that no one can disprove this fact
since this is the consensus of many persons.

Bhagavat-sangi-sangasya is mentioned in the following verse:



na tathasya bhaven-meho bandhas canya-prasangatah |
yosit-sangad yatha pumso yatha tat-sangi-sangatah ||

Man’s bondage and bewilderment (asya mohah ca bandhah) is
not due to (na tatha bhavet) attachment to objects (anya-
prasangatah) as much as (yatha) it_is due to his association
with woman (yosit-sangad) and to his association with men
(yatha pumsah) who associate with women (tat-sangi-
sangatah). SB 3.31.35




This verse says that more than association with women,
association with those who associate with women (tat-sangi-
sangatah) is condemned.

Thus the intention of the verse is to show that association of
the devotees of the Lord is more praiseworthy than association
with the Lord.




[ 1.18.14 ||
ko nama trpyed rasavit kathayam
mahattamaikanta-parayanasya
nantam gunanam agunasya jagmur
yogesvara ye bhava-padma-mukhyah

What knower of rasa (kah nama rasavit) could be satistied (trpyed)
with the topics (kathayam) of the Lord who is the sele;—supreme
shelter (ekanta-parayanasya) of the greatest devotees (mahattama)?
Even those who are masters of yoga (yogesvara) and the devatas
headed by Brahma and Siva (ye bhava-padma-mukhyah), cannot find
an_end (na_antar jagmuh) to the spiritual qualities of the Lord

(gunanam) who is without material qualities (agunasya).




“It is true that association of devotees is praiseworthy because
without that one cannot attain a taste for hearing about Krsna.

We have attained that taste!

Then w in lation?”




With that intention they speak this verse.

IS

If_a person is knowledgeable about rasa, how can he be

satistied with the discussion of that person who is the sole and
supreme shelter of the greatest devotees?

This indicates the great sweetness ol Krsna.




His great power is then indicated.

Those who are masters of yoga, they also cannot find an end
to the spiritual qualities of the Lord who is without material

qualities (agunasya)




[ 1.18.15 ||
tan no bhavan vai bhagavat-pradhano
} mahattamaikanta-parayanasya
harer udaram caritar visuddham

no vitanotu

O learned one (vidvan)! You are the one who (bhavan vai)
prominently serves the Lord (tan bhagavat-pradhanah) among us
(nah)! Please describe in detail to us (vitanotu mh) who desire to
hear (Susriisatam) the great ( argm), pure (Ggstiddbam) and
transcendental activities ( the Lord C@‘ who is the

supreme shelter (ekanta-parayanasya) of the greatest devotees

(mahattama). )




Among us, you are the person who prominently serves the
Lord.

Speak to us who desire to hear.

Genitive is used to denote their relationship to Stta who is
prominent among them.

Visuddham means beyond maya.



1 1.18.16 ||
sa vai maha-bhagavatah pariksid
\yenapavargakhyam adabhra-buddhih

‘ jianena vaiyasaki-sabditena
bheje khagendra-dhvaja-pada-miilam

A
Par@t (sa vai pariksid), the great devotee (maha-bhagavatah), with
pure intelligence (adabhra-buddhih), attained (bheje) liberation
(apavarga akhyam), in_the form of the feet of the I.ord (pada-milam)
having a flag (dhvaja) marked with Garuda (khagendra), through
knowledge (yena jnanena) spoken by Sukadeva (vaiyasaki-
sabditena). o




“By jhana one attains liberation. Why do you not desire

liberation as a result of your knowledge?”

“For us , jAana actually means tasting the activities of

the Lord. Its result, liberation, means attaining the feet of the
Lord. Pariksit is the example. Please talk about the Lord’s

activities by which Pariksit attained the lotus feet of the Lord
who has a flag with Garuda.”




“But in the Twelfth Canto it is said that Pariksit attains
liberation.”

“That is true.

He attained apavarga.

Apavarga means the lotus feet of the Lord for the devotees.



This is explained in the Fifth Canto.

Yathavarna-vidhanam apavargas ca bhavati yo ’sau bhagavati

bhakti-yogah: liberation by methods according to varna is

bhakti to the Lord. (SB Q9 19-20) )

Just as apavarga is defined as the lotus feet of the Lord, jiana
is defined as pastimes of the Lord, as described by SukadeYa.




Thus it is not untrue that Pariksit attained apavarga by jiana.

This answers the question previously asked, “How did his
death take place, and what did he achieve after his death?” (SB
1.12.2)




11.18.17 |
tan nah param punyam asamvrtartham
ﬁkhyananth_yadbhuta-yo_gg-nistham
“akhyahy anantacaritopapannari
pariksitarh bhagavatabhiramam

Please tell us (tad nah akhyahy) clearly (asamvrtartham) the most
pure Bhagavatam (param punyam akhyanam) containing unlimited
pastimes. (ananta acarita upapannam), which is devoted _ to
ast&ni_sﬁigg_b_ha.kﬁ_(atymhuta-yoga-nistham), since it is dear to the
devotees (bhagavata abhiramam) and was recited to Pariksit

(Eﬁriksitam) .




Tell us clearly (asamvrtartham) the Bhagavatam (akhyanam),
which is devoted to bhakti-yoga, because it is dear to the
devotees and was recited to Pariksit.




[ 1.18.18 ||

suta uvaca
aho vayam janma-bhrto 'dva hasma

vrddhanuvrttyapi viloma-jatah
dauskulyam adhir vidhunoti sighram
mahattamanam abhidhana-yogah

Stuta said: Born of mixed castes (viloma-jatah), we have certainly
made our birth successful (janma-bhrtah ha asma) today (adva) by

following after Sukadeva (vrddha anuvrttyapi), _for glorification
(abhidhana-yogah) of great devotees (mahattamanam) quickly

(51ghram) destroys (vidhunoti) the mental pains (adhim) arising from
low birth (dauskulyam).




He expresses his good fortune to attain qualification by mercy

of the sages to hear the Bhagavatam.

Though we are born of mixed caste and therefore condemned,
today our births have certainly (ha) become (asma) successtul
by following the knowledge of the ancients or by following
Sukadeva (vrddhanuvrttya).




This collection of conversations (abhidhana-yogah) of the
great devotees, eventhough i common language, destroys

mental atfliction (adhim) caused by birth in a low tamily.




11.18.19 |
kutah punar grnato nama tasya
mahattamaikanta-parayanasya
yo_'manta-Saktir bhagavan ananto
mahad-gunatvad yam anantam ahuh

What doubt is there (kutah punar) about this (tasya) for _one who
chants the name (nama grnatah) of_the unlimited Tord (bhagavan
anantah), who is the shelter (elgl_n_tg-pamyanasya) of the greatest
devotees (mahattama), who has unlimited power (yah ananta-saktih),
and who is called unlimited (yam anantam ahuh) because he bestows
his unlimited qualities to the devotee (mahad-gunatvad)?




What more can be said for the person who chants the name
which destroys the bad birth of the chanter?

“But_how can bad hirth be destroyed without destroying the

prarabdha-karma which causes the bad birth? It is well known
that prarabdha-karma is destroyed only by experiencing it.
How could chanting the name destroy it?”

This verse answers.



Because the Lord has unlimited e one of those energies

Because he gives his qualities to his devotees (mahad-
gunatvat), those devotees call him unlimited.

S

Because of the Lord’s quahues in the devotees, prarabdha-
karmas Cartnot fdevotee:




11.18.20 ||
etavatalam nanu siicitena
gunair asamyanatisayanasya
hitvetaran prarthayato vibhiitir
yasyanghri-renum jusate 'nabhipsoh

Enough with delineating the Lord (etavata alam nanu sucitena), who
has no equal or superior (asamya anatisayanasya) in qualities
(gunaih)! Ignoring (hitva) Brahma and others (itaran) who pray to
her (prarthayatah), even Laksmi (vibhutih), with_a desire for
receiving all those gualities in full (implied), serves (jusate) the dust
of the feet of this Lord (yasya anghri-renurn) who has no material
desire (anabhipsoh).




Who is able to speak about those qualities?

Enough of so many attempts to describe the Lord who is
unequal and, of course, unsurpassed in his qualities.

Though he is without desire, Laksmi (vibhuth) serves the dust
of his feet becausewml, having

givén up Brahma and others who pray to her.




1 1.18.21 ||
athapi yat-pada-nakhavasrstam
jagad virincopahrtarhanambhah
sesam punaty anyatamo mukundat
ko nama loke bhagavat-padarthah

Who can be called (athapi kah nama loke) by the name Bhagavan
(bhagavat-padarthah) except Mukunda (anyatamo mukundat) whose

toe-nail water (yat-pada-nakha avasrstarh ambhah) purities the
universe (jagad punaty) along with Siva (sa isam) and becomes
arghya for Brahma (virifica upahrta arhana).




The water which tlows trom the toenail of the Lord, which acts
as_arghya water (arhana) Tor Brahma “for worship (upahrta)
pur1fled the whole universe along with Siva (sesam).

—

The meaning of the word Bhagavan cannot apply to anyone
except Mukunda.

He is the Lord of everyone.



Since the most elevated persons in the universe — Laksmi,
Brahma and Siva — serve his feet, they point out that he is
supreme.




I 1.18.22 ||
yatranuraktah sahasaiva dhira
vyapohya dehadisu sangam adham
vrajanti tat parama-hamsyam antyar
yasminn ahirhsopasamah sva-dharmah

The devotees (dhira) who are attracted to Krsna (yatra anuraktah),
immediately giving up (vyapohya) strong attachment
(sangam tudham) to body and other material objects (deha adisu),
attain. (vrajanti) the highest stage of life (tat antyarm), parama-harsa
(parama-harsyam), in which (yasminn) lack of hatred (ahimsa) and
absofption in Krsna (upasamah) are the natural qualities (sva-
dharmah).




Wise men who can be observed are the proot of this.

S

Udham means firm.

Antyam means “reaching the highest stage.”

Yasmin means “in which practice.”



11.18.23 ||
aharn hi prsto 'ryvamano bhavadbhir
acaksa atmavagamo 'tra yavan
nabhah patanty atma-samarh patattrinas
tatha samarh visnu-gatim vipascitah

You are like many suns (bhavadbhir arvamanah)! T will speak (ahaim

acakse) the knowledge requested by you according to what I have
understood (prstah atra atma avagamah). Just as birds (yavan
patattrinah) tly high in the sky sky (nabhah patanty) only accordmg to
their ability (atma-samam), so the wise understand (t@ vipascitah)
the pastimes of the I.ord (visnu-gatith) only according to their limited
ability (samam).




Rejoicing at his good fortune, Stta begins to speak-about
Pariksit again.

You are like suns (arvamanah)! 1 will speak knowledge
according to how much I have understood.

Just as birds fly in the sky according to their ability and not to

the topmost height of the sky, even those who are wise can
know the Tord’s pastimes (gatim) according to their

intelligence (samam).




Section — 111

Maharaja Pariksit gets angry at
Samika Rsi for improper reception

(24-31)



1 1.18.24 ||
ekada dhanur udyamya
vicaran mrgayam vane
mrgan anugatah srantah
ksudhitas trsito bhrsam

One day (ekada) while taking his bow (dhanur udyamya) and
hunting (vicaran @ga@) in the forest (wane), after
pursuing animals (mrgan anugatah), he became tired
(srantah) hungry (ksudhltah) and very thirsty (trsitah
bhrsam)




11.18.25 ||
jalasayam acaksanah
pravivesa tam asramam
dadarsa munim asinam
Santam milita-locanam

’

Not seeing (acaksanah) water anywhere (jalasayam), he
entered (pravivesa) the hermitage of a sage (tam_asramam),
and saw (dadarsa) the peaceful sage (santarn munim) sitting
(asinam) with closed eyes (milita-locanam).

—




11.18.26 ||
pratiruddhendriya-prana-
mano-buddhim uparatam

sthana-trayat param praptam
brahma-bhiitam avikriyam

—

The sage had withdrawn (pratiruddha) his senses, lite air (indriya-
prana), mind and intelligence (mano-buddhim) after controlling them
(uparatam). Having surpassed (param praptam) the three states
(sthana-trayat), he had entered into trance and realized brahman
(brahma-bhuitam). He did not move at all (avikriyam).




The sage was Samika.

He had surpassed the three states of waking sleeping and deep
sleep_and reached the fourth state, samadhi, and had realized
brahman;




I 1.18.27 ||
viprakirna-jatacchannam
rauravenajinena ca
visusyat-talur udakam
tatha-bhatam ayacata

Pariksit, having a dry palate (visusyat-taluh), requested water
(udakar avacata) from that the sage (tatha-bhitam) covered
with (acchannam) unkempt (viprakirna), matted locks of hair
(jata) and dressed in deer skin (rauravena ajinena ca).

/

He was covered with the skin of the ruru, a type of antelope.



| 1.18.28 ||
alabdha-trna-bhamy-adir
asampraptarghya-stnrtah
—avajﬁﬁtam lvatmanarm
manyamanas cukopa ha

Thinking that (manyamanah) he had been disrespected (atmanam
avajnatam iva) by not being offered a grass seat (alabdha-trna-bhumy—
adih), arghya (asamprapta arghya) or friendly words (stinrtah), the
king became angry (CukOEa ha).

Thinking that the sage had done nothing to welcome him—he-became
angry.




11.18.29 ||
ksut-trdbhyam arditatmanah
brahmanam praty abhiid brahman
matsaro manyur eva ca

O brahmana (@! Afflicted (arditatmanah) by hunger and
thirst (ksut-trdbhyam), he suddenly () became angry and
spiteful (matsaro manyur eva abhud) towards the brahmana
(brahmanam praty) as never before (ﬁbhﬁta—pﬁw@).

He could not tolerate the sage’s sense of pride.



1 1.18.30 ||
sa tu brahma-rser amse
gatasum uragam rusa B
vinirgacchan dhanus-kotya
nidhaya puram agatah

In anger (rusa) he placed (sah tu nidhaya) a dead snake (gata asum

uragai) on n the shoulder of the sage (brahma-rser arse) using the tip
of his bow (dhanus-kotya), left the hermitage (vinirgacchan) and

returned to his city (puram agatah).




Dhanuskotya means “with the tip of his bow.”

O brahmana! I am respecting you with this very delicate
garland just as you have nicely welcomed me!”




| 1.18.31 ||
esa kim nibhrtasesa-
karano militeksanah
@-Sa@ﬁdhir ahosvit
kim nu syat ksatra-bandhubhih

Was he actually (esa ki) closing his eyes (milita iksanah) in a state
of withdrawing his senses (nibhrta asesa-karanah)? Or (ahosvit) was

he feigning trance (mrsa-samadhih), perhaps because a fallen ksatriya
had come (ki nu syat ksatra-bandhubhih)?




After the king had left he began to retlect.

Had the sage withdrawn his senses and actually been in
trance?

Or was it fake trance?

What would be the reason?



One skould nol think that the

king had committed a_sin

because of(bad habits o

1t was the desire of the Lord)to bring quickly to his

@ by having him become detached from the world by the

curse of the sage, having him take the association of Sukadeva,

and appearing in the form ol the Bhagavatam, in_order to

deliver the world and give a taste -

or the pastimes such as rasa-

lila that he performed to some devotees who would be born

e
later in Kali-yuga.



This is stated by the wise.

This is understood from Pariksit’s later statement:

tasyaiva me 'ghasya paravareso
vyasakta-cittasya grhesv abhiksnam
nirveda-miilo dvija-$apa-rijpo
yaE_rE_P_rasakto bhayam asu dhatte

For me (me), whose impure action (tasya eva) was the sin of disrespecting.an
innocent brahmana (aghasya), and whose heart was very attached (vyasakta-
cittasya) to family life (grhesu), the Lord has come in the form of the
brahmana’s curse (dvija-sapa-rapah), which has become the cause of detachment
from material life (nirveda-miilah). By the Lord’s presence (yatra) the attached
person (prasaktah) quickty becomes fearless tbhayam asu dhatte). SB 1.19.14




This also shows that the sinful actions of his pure devotee

which are committed acc1dentaﬂyw

yada yada hi dharmasya glanir bhavati bharata |
abhyutthanam adharmasya tadatmanarm srjamy aham ||

Whenever (yada yada) there is destruction in dharma

(dharmasya glanir bhavati), O Bharata (bharata);and=risemn

adharma (adharmasya abhyutthanam), I manifest My own
body (tada aham atmanam srjamy). BG 4.7




Pariksit's condition @ay @roduced ED KO |

order to create an gppm tor the Lord’s appearance in
the form of the Bhagavatam.

Pariksi had such @t,@n his dreamD

Thus it is said that this was something he had not experienced
before (verse 29).




His state of anger did not arise from bad karma, since the
result of this act was the great fortune of meeting Sukadeva.

Nor should one saythatthe cause was his great thirst.

A moment later, without drinking water, being pained by a
hundred repentances, he returned home and immediately

fasted till death.




Since he was filled with spiritual power in birth and death, and
had conquered time in his middle age (by restricting Kali) he

must be considered to have exceptional strength by the-mercy
of the Lord.




Section — IV

Inexperienced Sringi curses and his

father regrets and prays for him

(32-50)



1 1.18.32 ||
tasya putro 'titejasvi
viharan balako 'rbhakaih
rajiagham prapitam tatam
Srutva tatredam abravit

The sage’s powertul son (tasya atitejasvi putrah), playing (viharan)
with other young boys (balakah arbhakaih), hearing (srutva) that the
King (rajna) had offended (agham prapitarm) his father (tatam),
spoke (abravit) the following words (idam) to them (tatra).

His son was Srngi.



11.18.33 ||
aho adharmah palanam
pivham bali-bhujam iva
svaminy aghar yad dasanam
dvara-panam sunam iva

This is the sin (aho adharmah) of kings (palanam) who are like fat
crows (pivnam bali-bhujam iva)! It is a sin committed (agharm) by
servants (yad dasanarm) or door-keepers (dvara-panarm), who are like
dogs (Sunam iva), acting against their masters (svaminy).




Palanam means kings.

Pivnam means fat.

Bali-bhujam means crows.



| 1.18.34 ||
brahmanaih ksatra-bandhur hi
grha-palo nirapitah
sa katham tad-grhe dvah-sthah
sabhandam bhoktum arhati

The tallen ksatriya (ksatra-bandhuh hi) is designated (nirtpitah) as a
door-keeper (grha-palah) by the brahmanas (brahmanaih). How can
he (katham sah), guarding the door (dvah-sthah), enter the house

(tad-grhe) and eat the food (bhoktum arhati) in the pots
(sabhandam)?



The protector of the house enters the house and eats items
such as ghee which are in pots (sabhandam).

How is it proper for the king to boldly enter the hermitage of
the sages and ask for water?



11.18.35 ||
krsne gate bhagavati
Sastary utpatha-gaminam
tad bhinna-setun adyahar
Sasmi paSyata me balam

Since Lord Krsna (krsne bhagavati), the punisher (sastary) of
those who deviate from the path (utpatha-gaminam), has
departed (gate), I will punish (adya ahar sasmi) this breaker

of rules (tad bhinna-setiin). See my power (pasyata me
balam)!



11.18.36 ||
ity uktva rosa-tamrakso
vayasyan rsi-balakah
kausiky-apa upasprsya
vag-vajram visasarja ha

Saying this (ity uktva) to his friends (vayasyan) who were
sages sons (rsi-balakah), eyes red with anger (rosa-tamra-
aksah), performing acamana with water from the Kausiki
River (kausiky-apa upasprsya), he released (visasarja ha) a
thunderbolt of words (vag-vajram).



He spoke to his friends.

The sandhi in the phrase kausikyah apah is poetic license.



11.18.37 ||
iti langhita-maryadam
taksakah saptame 'hani
danksyati sma kulangaram
codito me tata-druham

By my order (me coditah) Taksaka (taksakah) will bite
(danksyati sma) this black sheep of his tamily (kulangaram),
oftender of my father (tata-druham), and a trespasser of
boundaries (iti langhita-maryadam).



Because he placed a dead snake on the body of my father,
Taksaka a living snake, will bite him.

Another version has dhaksayti, “he will burn him to ashes.”

Inspired by me (coditah me) the snake will bite.

Tata-druham means the same as tata-druham (oftender of my
father).



11.18.38 ||
tato 'bhyetyasramam balo
gale sarpa-kalevaram
pitaram viksya duhkharto
mukta-kantho ruroda ha

Returning to the hermitage (tatah abhyetya asramarn), the
boy (balah), seeing his father (pitaram viksya) with the snake
around his neck (gale sarpa-kalevaram), began crying (ruroda

ha) loudly (mukta-kanthah), atflicted with sutfering (duhkha
artah).



| 1.18.39-40 ||
sa va angiraso brahman Srutva suta-vilapanam
unmilya sanakair netre drstva camse mrtoragam

visrjya tam ca papraccha vatsa kasmad dhi rodisi
kena va te 'pakrtam ity uktah sa nyavedayat

O brahmana (brahman)! The descendent of Angirasa (sa va angirasah), hearing
(srutva) the wailing of his son (suta-vilapanam), eventually opened his eyes
(unmilya sanakair netre) and saw (drstva) the dead snake (mrta uragam) on

his shoulder (amse). Casting oft the snake (visrjya tam) he asked (papraccha),
“O son (vatsa)! Why are you crying (kasmad dhi redisi)? Who has wronged
you (kena va te apakrtam)?” Having been asked (ity uktah), his son explained

everything (sah nyavedayat).




11.18.41 ||
nisSamya Saptam atad-arham narendram
sa brahmano natmajam abhyanandat
aho batamho mahad adya te krtam
alpiyasi droha urur damo dhrtah

Hearing that (nisamya) Pariksit (narendram) had been undeservedly
(atad-arham) cursed (Saptam), the sage (sah brahmanah) was not
plegsed (na_abhyanandat) with his son (atmajam). “Oh (aho bata)!
You have committed (te krtam) a great sin (mahad amhah) today
(adya). For a small offense (alpiyasi droha) you have given (dhrtah)
great punishment (uruh damah).”




Ihe curse was not suitable (atad-arham).

The sage spoke words to express his disapproval.

Dama means punishment.




11.18.42 ||
na vai nrbhir nara-devar parakhyam
sammatum arhasy avipakva-buddhe
yat-tejasa durvisahena gupta
vindanti bhadrany akutobhayahj;)rai ah

By this king’s intolerable power (yat durvisahena tejasa) the citizens
(prajah), protected (gupta) and without any fear (akuto bhayah),
enjoy prosperity (vindanti bhadrany). He is equal to Visnu (para) in
fame (akhyarn). You cannot consider (na_vai arhasy) him (nara-
devam) to be the same as ordinary men (nrbhir sammatum) by
immature intelligence (avipakva-buddhe).




Para reters to Visnu.

Akhya means fame.

He has tame like Visnu.

You cannot consider him as equal to ordinary men.




11.18.43 ||
alaksyamane nara-deva-namni
rathanga-panav ayam anga lokah
tada hi caura-pracuro vinanksyaty
araksyamano 'vivaraithavat ksanat

O _child (anga)! When this King (nara-deva-namni),
representative  of Visnu (rathanga-panav), disappears
(alaksyamane), the people (tada hi ayam lokah), suffering
from  thieves (cagra—RraCM), will _be destroyed
(vinanksyaty) in an instant (ksanat) like unprotected sheep
(araksyamanah avivaraithavat).




Alaksyamane means disappearing.

Avivariithava means “like a herd of sheep.”




1 1.18.44 ||
tad adya nah papam upaity ananvayarm
yan nasta-nathasya vasor vilumpakat

parasparar ghnanti sapanti vrijate
pasun striyo 'rthan puru-dasyavo janah

The sin (tad papam), though it is unrelated to us (nah ananvayar),
arising from theft of wealth from people (yan vasoh vilumpakat)
without a protector (nasta-nathasya), will affect us at that time
(upaity). The crowd of thieves (puru-dasyavo janah) will Kill each
other (parasparam ghnanti), curse each other ($apanti) and steal

from each other (yriijate) animals, women_and wealth (pasin striyah
arthan)




The wealth of the people who are without a protector (nasta-
nathasya) will be stolen.

Because of this thett, sin will arise.

Because of that sin, even though unrelated to us, (ananvayam)
we also will enter into sin.




The sin is shown.

They will kill each other, curse each other, and steal from each

other (vrijate) animals, women and wealth.




| 1.18.45 ||
tadarya-dharmah praviliyate nrnam
varnasramacara-yutas trayimayah
tato 'rtha-kamabhinivesitatmanam )
Sunam kapinam iva varna-sankarah

Proper conduct of men (tada nrnam fl_Xg-dharmah) prescribed
through actions of varna and asrama (varnasrama acara-yutah) which
are __ described in the Vedas (trayimayah) will be destroyed
(praviliyate). Mixed castes will arise (tatah varna-sankarah) for the

dogs and monkeys (suna.m_kamam iva) absorbed in money and
women ((ha-kﬁa d&nw.




| 1.18.46 ||
dharma-palo nara-patih
sa tu samrad brhac-chravah
saksan maha-bhagavato
r@grsir haya-medhayat
ksut-trt-Srama-yuto dino
naivasmac chapam arhati

King Pariksit (sah tu nara-patih), the protector of dharma (dharma-
palah), the renowned emperor (brhac-sravah samrad), a sage among
kings (rajarsih), a very great devotee of the Lord (saksad maha-
bhagavatah), performer of horse sacrifices (haya-medhayat), suttering
from hunger, thirst and fatigue (ksut-trt-Srama-yutah dinah), does not

deserve our curse (na eva asmat Sapam arhati).




Having said that he should not be cursed simply because he is
the king, the sage now explains other reasons why he should
not be cursed.




1 1.18.47 ||
apapesu sva-bhrtyesu
balenapakva-buddhina
papam krtam tad bhagavan
sarvatma ksantum arhati

—_—

The Lord (tad bhagavan), the soul of all beings (sarvatma),
should forgive (ksantum arhati) the sin committed (papam
krtarh) to your innocent devotee (apapesu sva-bhrtyesu) by
this boy of immature intelligence (balena apakva-buddhina).




Seeing no other means of atonement because of the
seriousness of the sin (committed by his son), explaining the
sin, he prays to the Lord.




| 1.18.48 ||
t.iraskrtﬁ vipralabdhah
Saptah ksipta hata api
nasya tat pratikurvanti

tad-bhaktah prabhavo 'pi hi

Though the devotees (tad-bhaktah) are capable of counteracting
(prabhavah api hi), they do not react (na_asya tat pratikurvanti)
when scolded (tiraskrta), cheated (vipralabdhah), cursed (saptah),
insulted (ksipta) or beaten (hata api).




Since he was the King, he could counter curse and make the first
curse ineffective.

This did not happen, because Pariksit was a great devotee.

Though criticized, cheated, insulted, and beaten, they do not react,
though they are capable (prabhavah).

They do not take counter measures against those who criticize or

scold.




11.18.49 ||
iti putra-krtaghena
so_'mutapto maha-munih
svayam viprakrto rajia
naivagham tad acintayat

The great sage (sah maha-munih) was sorry (anutaptah) for the sin
committed by his son (iti putra-krta aghena), and did not think at all
(na eva acintayat) that the King (rajna) had committed an offense

(tad agham) when he (the sage) was treated badly (svayam
Vi[ll‘akrtall).

He did not think it an offense when the king treated him badly .



11.18.50 ||
prayasah sadhavo loke
Rélrair dvandvesu yojitah
na vyathanti na hrsyanti
yata atmagunasrayah

Generally (prayasah) the devotees in this world (sadhavo loke), on
experiencing distress and happiness (dvandvesu vojitah) by others
actions (paraih), do not become agitated (na vyathanti) and do not
rejoice (na hrsyanti), since () ‘they do not take shelter of material
happiness and distress (atma aguna asrayah).




This is reasonable.

Dvandvesu means in happiness and distress.

Agunasrayah means “they are not the shelter of material
happiness and distress.”
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