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Canto One — Chapter Nineteen

The Arrival of Sukadeva

The Appearance of Sukadeva
Gosvami



Section — 1

Maharaja Pariksit regrets, and
gratefully accepting the curse,

renounces everything (1-7)



1 1.19.1 ||
suta uvaca
mahi-patis tv atha tat-karma garhyam
vicintayann atma-krtam sudurmanah
aho maya nicam anarya-vat krtam
niragasi brahmani giudha-tejasi

Suta said: The King (mahi-patih tu), reflecting (atha vicintayann)
that his act was reprehensible (atma-krtam tat-karma (garhyam)),
became very depressed (éudurmané b). I have performed a deplorable
act (aho maya nicam krtam) like an unciviliz n (anarya-vat)

towards an innocent-brahmana ( i@brahmani) with great power
(giidha-tejasi).




In the nineteenth chapter, Pariksit repents for his act,
renounces the kingdom, fasts till death, and Sukadeva arrives

in the assembly of great sages.

When he returned home, he became sad.

——

His thoughts are described in two and half verses.



[ have done a deplorable act (nicam).

Sometimes the word amivam (sin) is seen instead.

Brahmani means brahmane.




11.19.2 ||
dhruvam tato me krta-deva-helanad
duratyayarh vyasanara nati-dirghat
tad astu kamam hy agha-niskrtaya me
yatha na kuryam punar evam addha

Because of my disrespect for this godly person (tatah me krta-deva-
helanad) it is certain (dhruvarn) that unpreventable mistortune
(duratyayar vyasanam) will come very soon (na ati-dirghat). Let that be
(tad astu kamar) direct atonement for my sin in full force (hy agha-

niskrtaya me), so that I will not commit (yatha na kuryarm) such an act
(ezvam#addhﬁ) again (punar),

It (the misfortune) should affect me directly (addha), not my sons and
others.




11.19.3 |
adyaiva rajyarh balam rddha-kosam
prakopita-brahma-kulanalo me
dahatv abhadrasya punar na me 'bhiut
papiyasi dhir dvija-deva-gobhyah

Let the fire ) of_an angry brahmana family (prakopita-brahma-
kula) burn up (dahatu) my kmgdom me rajyam), strength (balam),
and wealth (rddha-kosam) today @ ince | am so sinful! May
I never again (na me punar abhut) think sinfully (papiyasi dhih) of

giving_suffering (abhadrasya) to brahmanas, devatas or cows (dvija-
deva-gobhyah)! o

May my intelligence not cause sutfering to the brahmanas and devatas.



11.19.4 |
sa cintayann ittham athasrnod yatha
muneh sutokto nirrtis taksakakhyah
sa sadhu mene na cirena taksaka-
nalam prasaktasya virakti-karanam

As he was thus thinking (atha ittham cintayann), he heard (sah
asrnod) about how he would die (yathé) from the bite of
Taksaka (taksaka akhyah) because of the curse issued by the sage’s
son (muneh suta uktah). He considered it beneficial (sah sadhu
mene) that soon (na cirena) the fire of Taksaka (taksaka-analam)
V@d be the cause of detachment (Virakti-ké_l‘_a_lylmmom material
life (prasaktasyaj.




He heard how he would die from Taksaka in_seven days as
pronounced by the son of the sage, from | @student called

@m sent by Samika.

W™
“O King! Hearing about the curse made by his ignorant son,
regretting it repeatedly, our guru scolded his son and
@ing any rem@z, fell into grief. Full of suffering he sent me
to you with a message. Understanding this, the King should
make preparations for departing.”




When the messenger had departed, the King wanted to go
there to beg forgiveness for his offense, (put) considering that

the sage would be embarrassed, and also because he did not
desire negation of the curse, he did not go.

He considered the fiery poison of Taksaka benetficial because it

would produce detachment from all his attachments.

—_




11.19.5 ||
atho vihayemam amur ca lokam
vimar$itau heyataya purastat
krsnanghri-sevam adhimanyamana
upavisat prayam amartya-nadyam

Having previously concluded @ purastat vimarsitau) that both
were to be rejected (vihaya) — giving up this world and Svarga (imam
amum ca lokam) — and thinking that service to Krsna’s lotus feet
(krsnanghri-sevam) was the highest goal (adhimanyamana), he sat
down (upavisat) with a vow of not eating (frayam) on the bank of the
Ganga (amartya-nadyam).




How did he give up the goals of this world and the next?

@Viou@ @re the curs¢, he had @ that

both should be Tejected.

Then, thinking that service to the Lord’s feet was supreme

among all goals (adhi), he sat down with the vow of not eating
(prayam). B




1 1.19.6 ||
ya vai lasac-chri-tulasi-vimisra-
krsnanghri-renv-abhyadhikambu-netri
punati lokan ubhayatra sesan
kas tam na seveta marisyamanah

Who at the point of death (kah marisyamanah) would not serve (na
seveta) the Ganga @ who (ya vai), carrying water (@J)
made excellent (abhyadhika) by the dust of Krsna’s feet (krsnanghri-
renu) mixed with (Cimisra) beautiful tulasi (lasat-sri-tulasi), purifies
the worlds (punati lokan) along with their leaders (sa 15an) inside and
outside, above and below (ubhavyatra)?




The Ganga is described.

She carries (netr1) most excellent (abhyadhika) water.

The water purifies internally and externally, above and below.




11.19.7 ||
iti vyavacchidya sa pandaveyah
prayopavesarh prati visnu-padyam
dadhau mukundanghrim ananya-bhavo
muni-vrato mukta-samasta-sangah

Making this decision (iti _vyavacchidya) to sit without eating
(prayopavesar) on the bank of the Ganga (prati visnu-padyam), Pariksit
(sah pandaveyah), without thoughts of othel;p_r?)cesses or deities (ananya-
bhavah), peaceful (muni-vrate), and free of all material attachments
(mukta-samasta-sangah), concentrated (dadhau) on the feet of Mukunda
(mukunda anghrim).

Deciding (vyavacchidya) to sit and fast, he did not think of karma, jiidna or

other deities (ananya-bhavah).




Section — 11

Maharaja Pariksit submits himselt

to the assembled sages (8-24)



11.19.8 ||
tatropajagmur bhuvanam punana
mahanubhava munayah sa-Sisyah

prayena tirthabhigamapadesaih
svayar hi tirthani punanti santah

Noble-minded sages (mahanubhava munayah) who purily the world
(bhuvanarih punana) came (upajagmuh) along with their disciples (sa—
Sisyah) to see Pariksit there (tatra) on the pretext of visiting a holy
place (prayena tirtha abhlgama @padesath). The devotees (santah),
being holy places personified (svayarh hi tirthani), actually purity the
holy places (punanti).




The sages came to see Pariksit, not to bathe, since they were
already pure.

“But they are seen to visit holy places.”

This is only a pretext (prayena).




They had understood that seeing Pariksit was superior to
seeing the holy places.

Understanding suddenly by;their@ that they could

not taste astonishing bliss in any way, they came to
drink the sweetness of the Bhagavatam. -

i




1 1.19.9-10 ||
atrir vasisthas cyavanah saradvan
~ aristanemir bhrgur angiras ca
parasaro gadhi-suto 'tha rama
utathya indrapramadedhmavahau
medhatithir devala arstiseno
bharadvajo gautamah pippaladah
maitreya aurvah kavasah kumbhayonir

dvaipayano bhagavan naradas ca

Atri, Vasistha, Cyavana, Saradvan, Aristameni, Bhrgu, Angiras,
I%Sara, Visvamitra, Parasurama, Utathya, Indrapramada, Subahu,
Medhatithi, Devala, Arstisena, Bharadvaja, Gautama, Pippalada,
Maitreya,; Aurava, Kavasa, Agastya, Vyasa and Narada came there.




[ 1.19.11]|
anye ca devarsi-brahmarsi-varya
“rajarsi-varya arunadayas ca
nanarseya-pravaran sametan
abhyarcya raja Sirasa vavande

Other exalted sages among the devatas, sages ol great penance (anye
ca devarsi-brahmarsi-varya), sages among kirlg_s (rajarsi-varya) and
Arunas (arunadayas ca) also came (sametan). Welcoming
(abhyarcya) the best of sages (nana rseya-pravaran), the\killg (raja)
bowed his head (Sirasa vavande).

s are certain sages who are expert in certain parts of the Vedas.




| 1.19.12]|
sukhopavistesv atha tesu bhuyah
krta-pranamah sva-cikirsitam yat
vijiapayam asa vivikta-ceta
upasthito 'gre 'bhigrhita-panih

When they were all comlortably seated (atha tesu sukha
upavistesu), standing in front of them (agre upasthitah), with
pure heart (vivikta-ceta) and folded hands (abhigrhita-panih), he
again olfered respects (yat bhuyah krta-pranamah) and inquired
from them (vijiapayam asa) concerni?l:g_ what he wanted to do
(sva-cikirsitam).




Il 1.19.13]|
rajovaca
aho vayam dhanyatama nrpanam
mahattamanugrahaniya-$ilah

-_— 0 Ay == e

darad visrstam bata garhya-karma

The King said: Oh (aho)! We are most fortunate (yayarh
dhanyatama) among kings (nrpanam) since we have been qualified
for mercy (. a-S1lah) of the great sages M). The
family of kingsT{rajnam kulai) is generally cast off at a great distance
(durad visrstarh) from the foot washing place of the brahmanas
(brahmana-pada-saucad), since they are involved in impure activities
(bata garhya-karma).




The King expresses appreciation for the natural compassion

towards him that he sees in the sages.

We, among kings, are worthy of being blessed by the great
souls.

This is rare tor kings.




Smrti says darad ucchista-vin-mutra-padambhamsi
samutsrjet: one should keep at a distance leftover food,
excrement, urine and foot water. (Yajhavalkya-smrti 1.154)

The family of kings is kept at a _great distance even from the
foot washing place in the hermitage and are not given even
permission to remain there.

o e—

This is because their actions are completely impure.



1 1.19.14]]

tasyaiva me 'ghasya paravareso
Mesv abhiksnam
nirveda-milo dvija-sapa-rapo
yatra prasakto bhayam asu dhatte

For me (me), whose impure action (tasya eva) was the sin of
disrespecting an innocent hrahmana (aghasya), and whose heart was
very attached (vyasakta-cittasya) to family life (grhesu), the Lord has
come in the form of the brahmana’s curse (dvija-sapa-riapah), which
has become the cause of detachment from material life (nirveda-
miulah). By the Lords presence (yatra) the attached person
(prasakiah) quickly becomes fearless (bhayam asu dhatte).




Impure action (tasya eva) was in my case a great sin
(aghasya), since 1 disrespected the brahmana by putting a
snake around his neck.

-

The Lord @ﬁvar@—the Lord who is distant and near) in
order to show how he delivers the most tallen, has come in the
form of the curse of the brahmana to my side.

o«

He is the cause of detachment from the world (nirveda-
mulah).



Masculine form of mulam instead of neuter form is poetic
license.

He infers that the cause of detachment is the coming of the

great sages, for where the Lord comes, there his devotees
naturally come.

Where the Lord resides, materially attached people quickly
become fearless.




11.19.15]]
tam mopayatam pratiyantu vipra
ganga ca devi dhrta-cittam iSe
dvijopasrstah kuhakas taksako va
dasatv alam gayata visnu-gathah

The brahmanas (tarh vipra) and Ganga-devi (ganga ca devi) should
know (prativantu) that I am surrendered (mam upayatar), and have
dedicated my heart (dhrta-cittam) to the 1 ord (iSe). Let the snake
(taksakah) released by the brahmana (dvija upasrstah), even it it is an
imposter (kuhakah va), bite me (dasatu alar). Please sing (gayata)
topics concerning the Lord (visnu-gathah).




He prays to the sages in two verses.

Ma means “me.”

The sages should know that I am surrendered.




Ganga as a devata (devi) should also know this.

<<

Va indicates his disregard for countermeasures.

Gathah means stories.




11.19.16]
punas ca bhiuiyad bhagavaty anante
ratih prasangas ca tad-asrayesu
mahatsu yam yam upayami srstim
maitry astu sarvatra namo dvijebhyah

On_the other hand (punas ca), in whatever birth (yar yam srstim) I
receive (upayami), may I have (bhiyad) rati (ratih) for the unlimited
Lord (bhagavaty anante), excellent association (prasangas ca) with
his devotees (mahatsu) who take shelter of him (tad-asrayesu) and
friendship (maitry astu) with all living beings (sarvatra)! 1 offer
respects to the brahmanas (namo dvijebhyah).




Punar ca means “on the other hand.”

In whatever birth 1 take, may I have rati for the lord and

excellent association (prasangah) with his devotees, and
friendship with all living entities!

May these three desires be fulfilled!




After praying for these, he then ottfers his respects.

Or_olfering respects can be considered a {ourth wish, out of
repentance for disrespecting a brahmana.

May I have respect for the brahmanas! (dvijebhyah namo
bhiyat).




[ 1.19.17]|
iti sma rajadhyavasaya-yuktah
pracina-miulesu kusesu dhirah
udan-mukho daksina-kiila aste
samudra-patnyah sva-suta-nyasta-bharah

Having decided in this way (iti_sma adhyavasaya-yuktah) the wise
King (dhirah raja), entrusting the country (nyﬁasta—bhargh) to his son
(sva-suta), sat down (aste) facing north (udan-mukhah) on kusa grass

(kusesu) with tips facing east (pracina-mulesu), on the right bank
(daksina-kula) of the river (samudra-patnyah).

Samudra-patnyah means “of the Ganga.”



1 1.19.18]|
evam ca tasmin nara-deva-deve._
prayopaviste divi deva-sanghah
prasasya bhumau vyakiran prasanair
muda muhur dundubhayas$ ca neduh

L

When the hest of the kings (nara-deva-deve) sat fasting (evar tasmin
prayah upaviste), the devatas in the sky (divi

deva-sanghah)
showered (vyakiran) the earth (bhumau) with tlowers (@rasﬁnaiE§ in

praise (prasasya) and continually (muhur) drums sounded
(dundubhayas ca neduh) in joy (muda).




Vyakiran means that they made a shower.

The drums sounded spontaneously (neduh) by themselves.




1 1.19.19]]
maharsayo vai samupagata ye
prasasya sadhv ity anumodamanah
ucuh prajanugraha-sila-sara
yad uttama-sloka-gunabhiripam

Because the great sages (yad ye maharsayah) gathered there
(samupagata) had the quality and ability (sila-sara) to_give mercy to
the citizens (praja anugraha), they approved ol his decision
(anumodamanah) by praising it (sadhu ity prasasya), and spoke
(icuh) to the King who was Geaughul with ‘the qualities of Krsna

(uE@mafsfobaGui: Qbiirapam)




Because they had the quality and ability to give mercy to the
people (yad prajanugraha -$ila-sarah), they approved of his
decision; they spoke to the King who was beautiful
(anuriipam) with the qualities of Krsna.

Or they said that he would have qualities like those of Krsna.




1 1.19.20]]
na va idam rajarsi-varya citram
bhavatsu krsnam samanuvratesu
"

ye 'dhyasanar raja-Kirita-jistam

sadyo jahur bhagavat-parsva-kamah

O best of kings (rajarsi-varya)! It is not surprising (na_va idarm
citrarmh) that those desiring to associate with the ILord (ye bhagavat-
parsva-kamah), born in the Pandava family (bhavatsu) and devoted
solely to Krsna (krsnam samanuvraﬁtesuj, immediately gave up
(sadyah jahuh) the royal throne (adhyasanarm) served by kings
crowns (raja-kirita-justam). i

fhis refers to Yudhisthira and his family.



|| 1 19. 21I|
sarve vay he 'tha

kalevaram yavad asau vihaya

lokarh param virajaskar visokarh
yasyaty ayarh bhagavata-pradhanah

We will all (atha sarve vayam) remain here (tavad iha asmahe) until
the King (yavad asau), the best of the devotees (s=swu bhagavata-
pradhénah) gives up his body (vihaya kalevararh) and attains

(vasvg 1preme planet okam param) which is without
grlef ) and passion Olﬁﬁ-‘:ﬁ)




Hearing the resolve of the king, they express their resolve to
the king. ‘

They consulted each other and spoke this verse.




| 1.19.22]]
asrutya tad rsi-gana-vacah pariksit
samam madhu-cyud guru cavyalikam
abhasatainan abhinandya yuktan
Susriisamanas caritani visnoh

Hearing (asrutya) the words of the sages (tad rsi-gana-vacah), which
were impartial ((sam@ , tlowing with nectar (madhu-cyud), profound
in meaning (guru) and true (ca avyalikam), he then spoke (pariksit
abhasata) with_a desire to hear (Susriisamanah) about the activities of
the Lord (caritani visnoh) after offering respect to the sages (enan
abhinandya yuktan).




Samam means “impartial.”

This is expressed when they said, “We will remain here.”

The words were flowing with honey when they praised him as
the best of the devotees.

g—

The words were profound because they mentioned the planet
devoid of passion (not directly saying the Lord’ planet).




The words were true because they said he would attain the
planet of the Lord.

Hearing these four types ol statements, he otfered respects to
them.

—

Virajaska-lokam means the planet of the Lord.




He would attain only the planet of the Lord.

This is understood from the phrases in the previous verse
(verse 20).

Bhavatsu krsnam samanuvratesu: the Pandavas were
dedicated only to the Lord.

Bhagavat-parsva-kama: they desired association with the Lord.




11.19.23]|
samagatah sarvata eva sarve
veda yatha murti-dharas tri-prsthe
nehatha namutra ca kascanartha
rte paranugraham atma-silam

You who have gathered here (sarve samagatah) from many places
(sarvatah eva) are full knowledge (veda) like the Vedas(yatha miurti-
dharah) situated in Satya-loka, above the three worlds (tri-prsthe).
And you have no goal (na_kascana artha) except to give mercy to
others (rte para anugraham) in this world and in the next (iha atha
amutra ca). Actually that is your very nature (atma-silam).




You are like the Vedas situated in Satva-loka (tri-prsthe).

Having spoken of their great knowledge, he speaks of their great
mercy.

=

You have no goal except to give mercy to others.

[s that their goal?

No, it is their nature.



| 1.19.24]|
tatas ca vah prcchyam imarh viprcche
visrabhya vipra iti krtyatayam
sarvatinana mriyamanais ca krtyam
suddham ca tatramrsatabhiyuktah

O brahmanas (vipra)! I thus ask (tatah viprcche) about your mercy

(vah). That should be determined (imam prcchyam). Since I have
developed faith in your mercy (visrabhya), please consider
(amrsatah) and tell me in common agreement (sarvatmana
abhivuktah) what is the pure activity (Suddharn), though there are
many duties to be performed (iti_krtyatayam) and many duties for
those who are dying (mriyamanais ca krtyam).




I ask about your mercy---what form will it take?

This should be asked; it should be determined (prcchyam).

Since I have develop faith in that (visrabhya), decide with common
agreement (ﬁ), after considering the pure activity for me,
though there are many duties to be done in austerity, yoga or jiana
(iti-krtyatayam) and many duties to be done for those who are dying.

)

Decide and tell me (amrsatah).




Section — III

Feeling extremely gratetful,
Maharaja Pariksit inquires from

Sukadeva Gosvami (25-40)



1 1.19.25]]
tatrabhavad bhagavan vyasa-putro
yadrcchaya gam atamano mapeksah
alaksya—l@ n{ia-labha-t_l-lgg
vrtas ca balair avadhuta-vesah

e

The great son of Vyasa, Sukadeva (bhagavan vyasa-putro), wandering
the earth (gam atamanah) as he pleased (yadrcchaya), ignoring
everyone (anapeksah), without indications of any asrama (alaksya-
lingah), satistied with his own attainment (nija-labha-tustah), wearing
discarded cloth (avadhiita-vesah), and surrounded by children (vrtas
ca balaih), arrived at that time (tatra abhavad).




While the various sages, Qlthout @Lﬂbmn_d:ua.ﬂmu
processes of sacrifice, yoga, austerity, and charity, desired the

——

appearance of Sukadeva in their minds, and were glancmg at
the path with their eyes, Sukadeva arrived.

——




1 1.19.26]|
tarh dvyasta-varsam su-kumara-pada-
karoru-bahv-amsa-kap_gl_a-gatram
carv-ayataksonnasa-tulya-karna-
subhrv-ananam kambu-sujata-kantham

He was sixteen years old (tam dyy__sta-v rsam), with tender (su-
kumara) feet hands hlﬁ arms _(bahp),
shoulders (@m and forehead His tace (ananam) had
beautiful (caru), long eyes (aygia a@) raised nose (unnasa),

symmetrical ears (tulya-karna), and shapely eyebrows (subhru). His
throat was as beautiful as a conch (kambu-sujé_ga—kantham).




He was sixteen.

His tace had beautitul, long eyes and raised nose.

His ears were equal, not irregularly long or short.

His eyebrows were beautiful.




This was the appearance of his face.

His ghroat was beautiful like a conch with three lines.




11.19.27]]
nigiidha-jatrum prthu-tunga-vaksasam
avarta-nabhim vali-valgiidaram ca_
dig-ambaram vaktra-vikirna-kesam

—— CE——

pralamba-bahurm svamarottamabham

e —————- S |

His Collar bon® was well covered (nigiidha-jatrum). His chest
(vaksasam) was broad (ml) and high (tunga). His navel was like a
whirlpool (avarta-nabhim). His abdomen was beautiful (valgu
udarar), indented with three horizontal Times (vali)=The directions
were his clothing (dig-ambaram). His hair was scattered (vikirna-

kesam) on his face (vaktra). His arms reached his knees (pralamba-
hahuiih). His complexion was that of Krsna (su amara uttami@ﬁ).




His collar bone (jatrum) was tleshy.

His complexion was equal to that of Krsna, best among the
devas (su amara).




11.19.28]]

Syamam sadapivya-vayo-nga-laksmya
strinar mano-jiiam rucira-smitena
pratyutthitas te munayah svasanebhyas
tal-Taksana-jna api gidha-varcasam

He was dark in complexion (Syamarh), attractive to women (strinarm
mano-jiiam) with his pleasant smile (rucira-smitena), his bodily
features (anga-laksmya) and his attractive youthfulness (sada apivya-
vayah). Though his splendor was covered (gidha-varcasam api), the
sages (te munayah), knowing the symptoms of a great person (tad-

laksana-jna), rose from their seats to welcome him (pratyutthltah sva

“asanebhyah). -



He was attractive to women because of his natural smile, the
beauty of his limbs, and his ideal age, which was fixed (sada)
at new youth (sixteen years).

Seeing him, even though his splendor was covered, the sages
- \
recognized him.




11.19.29]]
sa visnu-rato 'tithaya agataya
tasmai saparyam Sirasajahara
tato nivrtta hy abudhah striyo 'rbhaka
mahasane sopavivesa pijitah

When his guest arrived (atithaya agataya (sah_visnu-ratah)
worshipped him (tasmai (saparyam) (ajahard) with bowed head
(sirasa). The ignorant women (tatah abudhah striyah) and children
(arbhaka) disappeared (nivrtta). In the worship (pajitah), Sul&deva

(sah) sat (upavivesa) on a huge seat (Inahasane).




Pariksit (visnuratah) worshipped him while bowing with his

head. -

“

The women and children then disappeared.

Sukadeva sat on a huge throne which was offered as part of
the worship.

The sandhi in sopavivesa is poetic license.



| 1.19.30||
sa samvrtas tatra mahan mahiyasam
brahmarsi-rajarsi-devarsi-sanghaih
vyarocatalam bhagavan yathendur
graharksa-tara-nikaraih paritah

The greatest among_the great (mahan mahiyasam), Sukadeva (sah),
seated there (tatra), surrounded. (samvrtah) by the crowd (sanghaih)
of sages among brahmanas (brahmarsi), sages among kings (rajarsi)
and sages among devatas (devarsi) shone (vyarocata alam) like the
moon (yatha bhagavan induh) surrounded (paritah) by groups

(nikaraih) of planets, constellations, and stars (graha-rksa-tara).




There, sitting on the throne, Sukadeva, greatest among the
great, surrounded by the sages, shone like the moon
surrounded by the planets and stars.

The planets are Venus and others.

The constellations are Asvini and others.




The stars are all other luminaries in the sky.

B

pr—

Brahmarsis are headed by Vasistha.

Rajarsis are headed by Arstisena.

Devarsis are headed by Narada.




11.19.31]|
prasantam asinam akuntha-medhasam
munim nrpo bhagavato 'bhyupetya
pranamya muardhnavahitah krtanjalir
natva gira sanrtayanvaprcchat

The devotee King (bhagavato nrpah), approaching (abhyupetya) the
sage (munim) peacefully sitting (prasantam asinam) with unlimited
knowledge (akuntha-medhasarm), offered his respects (pranamya)
with his head (miirdhna), folded his hands (krtanjalih), again offered
respects (avahitah natva) and then inquired (anvaprcchat) with sweet

words (stunrtaya gira).




To ask a question he again offered respects.

With sweet (stinrtaya) words he asked Sukadeva who had
unlimited intelligence in all subjects (akuntha-medhasam).




11 1.19.32-33|]|
pariksid uvaca
aho adya vayam brahman sat-sevyah ksatra-bandhavah
krpayatithi-riaipena bhavadbhis tirthakah krtah

yesam samsmaranat purhsam sadyah suddhyanti vai grhah
ki punar darsana-sparsa-pada-saucasanadibhih

Pariksit said: O brahmana (aho brahman)! Today @ we low ksatriyas
(vayam ksatra-bandhavah) have become respected by the saints (sat-sevyah)

because we have been purified (tirthakah krtah) by your coming as a guest
(bhavadbhih atithi-riipena) out of your mercy (krpaya). Simply from
remembering you (yesarh sarmsmaranat), men’s houses even (pumsam vai
orhalh)) become immediately puritied (sadyah suddhyanti). What to speak of

(kimpunar) seeing, touching (darsana-sparsa), washing your feet (pada-sauca)
and giving you a seat (2sana adibhih)!




Pariksit speaks in eight verses.

—

O brahmana! We low ksatriyas have become respected by the
saints because we have been purified (tirthakah krtah) by
your coming as a guest.

By remembering you, or by being remembered by you, our
houses become purified, what to speak of the bodies of our
wives and sons.




1 1.19.34]|
sannidhyat te maha-yogin
patakani mahanty api
sadyo nasyanti vai purhsam
visnor iva suretarah

Q great yogi, (maha-yogin)! The greatest sins (purhsarh mahagpty api
patakam) are& destroyed (nasyanti) immediately (sadyah) by closeness
to you (te sannidhyat), just as the demons are destroyed by closeness

to the Lord (visnoh iva | sura itarah).

CE——




| 1.19.35]|
api me bhagavan pritah
krsnah pandu-suta-priyah
paitr-svaseya-prity-artham
tad-gotrasyatta-bandhavah

Because of affection (prity-artharn) for his cousins the
Pandavas (p@svma), Lord Krsna (Bh_a_lgvﬁn krsnah),
dear to the Pandavas (pandu-suta-priyah), has shown
friendship (atta-bandhavah) with me (api__me), their
descendent (tad-gotrasya), by sending you (implied).




Paternal cousins of Krsna were the Pandavas.

Krsna has made friendship with me belonging to that family.

You have been sent by him to deliver me.




1 1.19.36l|
anyatha te 'vyakta-gater
darsanam nah katharm nrnam
nitaram mriyamananam
samsiddhasya vaniyasah

Otherwise @) how is it possible (katham) that men like
us (nah nrnam) at the moment of death (nitaram
mriyamananam) can see (darsanam) a perfectea being like
you (te samsiddhasya), whase movements are unknown
(a\laktaggateh), and is most munificent (vaniyasah)?




Vanayita is one who is requested (and grants) benedictions.

Superlative is vanayitrtamah.

This becomes vaniyas by the rule tu isthemeyahsu: the aifix tr is elided
before the affixes istan, imanic and 1yasun (iyas) (Panini 6.4.154)

m—

Vaniyasah means “of the most generous.”

Because he is so generous he will say, “Please ask me.”



1 1.19.37]|
atah prcchami sarsiddhim
yoginam paramarm gurum
purusasyeha yat karyam
mriyamanasya sarvatha

[ ask (atah prcchami) the supreme guru of the yogis (yoginam
paramarh gurum) “What is complete perfection (samsiddhir)
and what is to be done (yat karyarn) at all times (Sarvatha) for
attaining that perfection (iha) for a man about to die
(mriyamanasya purusasya)?”.




I_ask about the complete perfection (samsiddhim) and I ask
the sadhana to e performed at all times for that perfecﬂon)




1 1.19.38]||
yac chrotavyam atho japyam
yat kartavyar nrbhih prabho
smartavyarih bhajaniyam va
brihi yad va viparyayam

O_master (prabho)! Please tell me (brithi) what men (yad
nrbhih) must hear (Srotavyam), chant (atho japyam),
remember (yat smartavyam) and worship (bhajaniyarm va), or
what they should not hear, chant, remember or worship (yad

va viparyayam).




Here he is more specific.

Kartavyam should follow each of the four items.

Tell me what men must hear among things worthy hearing, what they
must chant among things worthy chanting, what they must remember
among things worthy remembering, and what they must WoTSHip
among things worth worshipping. ) )

Viparyayam means fell me what must not be heard, chanted,
remembered or worshipped.




1 1.19.39]]

nunarh bhagavato brahman
grhesu grha-medhinam

na lakslatj? hy avasthanam
api go-dohanam kvacit

O brahmana (brahman)! You do not stay (na kvacit laksyate
hy bhagavato avasthanam) in the houses of attached
householders (grhesu grha-medhinam) even tor the time it
takes to milk a cow (api go-dohanam).




Since it will be very rare to see you again, you should tell me
everything now.

You stay not even for the time it takes to milk a cow (go-
dohanam).




| 1.19.40]|
suta uvaca

evam abhasitah prstah

-_— 0 Ay =

pratyabhasata dharma-jino
bhagavan badarayanih

Suta said: Being addressed (evam abhasitah) and questioned
(p@tah) by the King (rajna) with sweet words (slaksnaya gira),
the great son of Vyasa (sah _bhagavan badarayanih), knower of
dharma (dharma-jiah), began to answer (p@tyabhasata).
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