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Canto One – Chapter Nineteen

The Arrival of Çukadeva

The Appearance of Çukadeva
Gosvämé



Section – I

Mahäräja Parékñit regrets, and 

gratefully accepting the curse, 

renounces everything (1-7)



|| 1.19.1 ||
süta uväca

mahé-patis tv atha tat-karma garhyaà
vicintayann ätma-kåtaà sudurmanäù

aho mayä nécam anärya-vat kåtaà
nirägasi brahmaëi güòha-tejasi

Süta said: The King (mahé-patih tu), reflecting (atha vicintayann)
that his act was reprehensible (ätma-kåtaà tat-karma garhyaà),
became very depressed (sudurmanäù). I have performed a deplorable
act (aho mayä nécam kåtaà) like an uncivilized person (anärya-vat)
towards an innocent brähmaëa (nirägasi brahmaëi) with great power
(güòha-tejasi).



In the nineteenth chapter, Parékñit repents for his act,
renounces the kingdom, fasts till death, and Çukadeva arrives
in the assembly of great sages.

When he returned home, he became sad.

His thoughts are described in two and half verses.



I have done a deplorable act (nécam).

Sometimes the word amévam (sin) is seen instead.

Brahmaëi means brähmaëe.



|| 1.19.2 ||
dhruvaà tato me kåta-deva-helanäd
duratyayaà vyasanaà näti-dérghät

tad astu kämaà hy agha-niñkåtäya me
yathä na kuryäà punar evam addhä

Because of my disrespect for this godly person (tatah me kåta-deva-
helanäd) it is certain (dhruvaà) that unpreventable misfortune
(duratyayaà vyasanaà) will come very soon (na ati-dérghät). Let that be
(tad astu kämaà) direct atonement for my sin in full force (hy agha-
niñkåtäya me), so that I will not commit (yathä na kuryäà) such an act
(evam addhä) again (punar).

It (the misfortune) should affect me directly (addhä), not my sons and
others.



|| 1.19.3 ||
adyaiva räjyaà balam åddha-koçaà

prakopita-brahma-kulänalo me
dahatv abhadrasya punar na me 'bhüt

päpéyasé dhér dvija-deva-gobhyaù

Let the fire (analah) of an angry brähmaëa family (prakopita-brahma-
kula) burn up (dahatu) my kingdom (me räjyaà), strength (balam),
and wealth (åddha-koçaà) today (adyaiva), since I am so sinful! May
I never again (na me punar abhüt) think sinfully (päpéyasé dhéh) of
giving suffering (abhadrasya) to brähmaëas, devatäs or cows (dvija-
deva-gobhyaù)!

May my intelligence not cause suffering to the brähmaëas and devatäs.



|| 1.19.4 ||
sa cintayann ittham athäçåëod yathä
muneù sutokto niråtis takñakäkhyaù

sa sädhu mene na cireëa takñakä-
nalaà prasaktasya virakti-käraëam

As he was thus thinking (atha ittham cintayann), he heard (sah
açåëod) about how he would die (yathä niråtih) from the bite of
Takñaka (takñaka äkhyaù) because of the curse issued by the sage’s
son (muneù suta uktah). He considered it beneficial (sah sädhu
mene) that soon (na cireëa) the fire of Takñaka (takñaka-analaà)
would be the cause of detachment (virakti-käraëam) from material
life (prasaktasya).



He heard how he would die from Takñaka in seven days as
pronounced by the son of the sage, from a student called
Gauramukha sent by Çaméka.

“O King! Hearing about the curse made by his ignorant son,
regretting it repeatedly, our guru scolded his son and not
seeing any remedy, fell into grief. Full of suffering he sent me
to you with a message. Understanding this, the King should
make preparations for departing.”



When the messenger had departed, the King wanted to go
there to beg forgiveness for his offense, but considering that
the sage would be embarrassed, and also because he did not
desire negation of the curse, he did not go.

He considered the fiery poison of Takñaka beneficial because it
would produce detachment from all his attachments.



|| 1.19.5 ||
atho vihäyemam amuà ca lokaà

vimarçitau heyatayä purastät
kåñëäìghri-seväm adhimanyamäna
upäviçat präyam amartya-nadyäm

Having previously concluded (athah purastät vimarçitau) that both
were to be rejected (vihäya) — giving up this world and Svarga (imam
amuà ca lokaà) — and thinking that service to Kåñëa’s lotus feet
(kåñëäìghri-seväm) was the highest goal (adhimanyamäna), he sat
down (upäviçat) with a vow of not eating (präyam) on the bank of the
Gaìgä (amartya-nadyäm).



How did he give up the goals of this world and the next?

Previously before the curse, he had already concluded that
both should be rejected.

Then, thinking that service to the Lord’s feet was supreme
among all goals (adhi), he sat down with the vow of not eating
(präyam).



|| 1.19.6 ||
yä vai lasac-chré-tulasé-vimiçra-

kåñëäìghri-reëv-abhyadhikämbu-netré
punäti lokän ubhayatra seçän

kas täà na seveta mariñyamäëaù

Who at the point of death (kah mariñyamäëaù) would not serve (na
seveta) the Gaìgä (täà) who (yä vai), carrying water (ambu-netré)
made excellent (abhyadhika) by the dust of Kåñëa’s feet (kåñëäìghri-
reëu) mixed with (vimiçra) beautiful tulasé (lasat-çré-tulasé), purifies
the worlds (punäti lokän) along with their leaders (sa éçän) inside and
outside, above and below (ubhayatra)?



The Gaìgä is described.

She carries (netré) most excellent (abhyadhika) water.

The water purifies internally and externally, above and below.



|| 1.19.7 ||
iti vyavacchidya sa päëòaveyaù

präyopaveçaà prati viñëu-padyäm
dadhau mukundäìghrim ananya-bhävo

muni-vrato mukta-samasta-saìgaù

Making this decision (iti vyavacchidya) to sit without eating
(präyopaveçaà) on the bank of the Gaìgä (prati viñëu-padyäm), Parékñit
(sah päëòaveyaù), without thoughts of other processes or deities (ananya-
bhävah), peaceful (muni-vrato), and free of all material attachments
(mukta-samasta-saìgaù), concentrated (dadhau) on the feet of Mukunda
(mukunda aìghrim).

Deciding (vyavacchidya) to sit and fast, he did not think of karma, jïäna or
other deities (ananya-bhävaù).



Section – II

Mahäräja Parékñit submits himself 

to the assembled sages (8-24)



|| 1.19.8 ||
tatropajagmur bhuvanaà punänä
mahänubhävä munayaù sa-çiñyäù
präyeëa térthäbhigamäpadeçaiù

svayaà hi térthäni punanti santaù

Noble-minded sages (mahänubhävä munayaù) who purify the world
(bhuvanaà punänä) came (upajagmuh) along with their disciples (sa-
çiñyäù) to see Parékñit there (tatra) on the pretext of visiting a holy
place (präyeëa tértha abhigama apadeçaiù). The devotees (santaù),
being holy places personified (svayaà hi térthäni), actually purify the
holy places (punanti).



The sages came to see Parékñit, not to bathe, since they were
already pure.

“But they are seen to visit holy places.”

This is only a pretext (präyena).



They had understood that seeing Parékñit was superior to
seeing the holy places.

Understanding suddenly by their omniscience that they could
not taste astonishing bliss in any other way, they came to
drink the sweetness of the Bhägavatam.



|| 1.19.9-10 ||
atrir vasiñöhaç cyavanaù çaradvän

ariñöanemir bhågur aìgiräç ca
paräçaro gädhi-suto 'tha räma

utathya indrapramadedhmavähau
medhätithir devala ärñöiñeëo

bhäradväjo gautamaù pippalädaù
maitreya aurvaù kavañaù kumbhayonir

dvaipäyano bhagavän näradaç ca

Atri, Vasiñöha, Cyavana, Çaradvän, Ariñöameni, Bhågu, Aìgiräs,
Paräçara, Viçvamitra, Paraçuräma, Utathya, Indrapramada, Subähu,
Medhätithi, Devala, Ärñöiñeëa, Bhäradväja, Gautama, Pippaläda,
Maitreya, Aurava, Kavaña, Agastya, Vyäsa and Närada came there.



|| 1.19.11||
anye ca devarñi-brahmarñi-varyä

räjarñi-varyä aruëädayaç ca
nänärñeya-pravarän sametän

abhyarcya räjä çirasä vavande

Other exalted sages among the devatäs, sages of great penance (anye
ca devarñi-brahmarñi-varyä), sages among kings (räjarñi-varyä) and
Aruëas (aruëädayaç ca) also came (sametän). Welcoming
(abhyarcya) the best of sages (nänä rñeya-pravarän), the king (räjä)
bowed his head (çirasä vavande).

Aruëas are certain sages who are expert in certain parts of the Vedas.



|| 1.19.12||
sukhopaviñöeñv atha teñu bhüyaù
kåta-praëämaù sva-cikérñitaà yat

vijïäpayäm äsa vivikta-cetä
upasthito 'gre 'bhigåhéta-päëiù

When they were all comfortably seated (atha teñu sukha
upaviñöeñu), standing in front of them (agre upasthitah), with
pure heart (vivikta-cetä) and folded hands (abhigåhéta-päëiù), he
again offered respects (yat bhüyaù kåta-praëämaù) and inquired
from them (vijïäpayäm äsa) concerning what he wanted to do
(sva-cikérñitaà).
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