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Canto Two — Chapter Two

Meditating on the Purusa in the Heart

The Lord in the Heart



Section -V

Krama Mukti — The path ot

liberation for the attached yogi
(22-32)



1 2.2.32 ||
ete srti te nrpa veda-gite
tvayabhiprste ca sanatane ca
ye vai pura brahmana aha tusta
aradhito bhagavan vasudevah

O King (nrpa)! Vasudeva (bhagavan vasudevah), after being
worshipped (aradhitah) and being satistied (tusta), described

to Brahma (brahmana @) long ago ) these two eternal
paths (ete Grtl) to_attain brahman (6anatang), described in the

Vedas (Veda-gitey, which were asked by you (tvaya
o




These are the paths to brahman.

The first path is direct liberation.
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This is described(in verse 21 with the words nirbhidya
murdhan visrjet param gatah.

The second path is gradual liberation which was described
starting with verse 27.




These paths are described in the Vedas, not observed by me.

———

The Vedas describe direct liberation:

yada sarve pramucyante kama ye’sya hrdi sthitah |
atha martyo’'mrto bhavaty atra brahma samasnute ||

e, ——

When one is free from all desires situated in the heart, then

one becomes immortal and attains brahman. Katha Upanisad
2.3.14




Gradual liberation is described also in the Vedas with the
section starting with te 'rcir abhisambhavanti: they reach the
sun planet. (Brhad-aranyaka Upanisad)

Pariksit previously asked what a person who is dying should
do.

This answers the question.



Section — VI

Sukadeva Goswami establishes
Sadhana-Bhakti as the best of
all the paths (33-37)



12.2.33 |
na hy ato 'nyah Sivah pantha
 visatah samsrtav iha
vasudeve bhagavati
bhakti-yogo yato bhavet

There is no other auspicious path (na_hy ato anyah Sivah
pantha) for those suffering in the material world (visatah
samsrtav iha) than that path which Jgrodugeﬁ_@(y_z_l_t_q

bhakti-yogb bhavet) for Bhagavan Vasudeva (vasudeve
bhagavati).




Now the path to attain the ultimate perfection of all is

described.

Because it produces bhakti-yoga or prema, there is no other
auspicious path, a path without obstacles.

Just as the two paths just described produce liberation, this
path produces prema.




Because this path produces the most excellent result, prema,
even that path leading to the attainment of prema is far
superior to the liberation attained by the two paths.

Bhakti-yoga cannot be described as a method to attain
liberation since its goal is prema.




12.2.34 ||
bhagavan brahma kartsnyena
trir anviksya manisaya
tad adhyavasyat kiata-stho
ratir atman yato bhavet

———————————

The unchanging Lord @ bhagavan) reviewed three
times (trir anviksya) the Vedas (brahma) completely
(kartsnyena) with his intelligence (mamsaza) and
determined that process (tad adhyavasyat) Wthh produces
prema in the self (ratir atman yato bhavet).




“You are determining the path which is the essences of
everything with your intelligence. Is there another path? Do I
have any other path?”

The Lord himselt first determined this with his intelligence.

The Lord, endowed with @pendent ommsciing though he

is the Supreme Lord, examined the Vedas (brahma) v which
come from his breathmgr three times.




Just as sages go over the scriptures two or three times to
gather the purport, the Lord, €nacting the pastime of a sage,
claritying what was hard to understanding for the people in

the meaning of the Vedas, reviewed everything three times, in

to extract the essence of all the Vedic instructions.

The Sruti says sa _munir bhiitva samacintayat: the Lord

became a sage and contemplated.




But by this he gets a view of infinite Vedas recited by infinite
Brahmas, with descriptions of infinite glories of Vaikuntha.

The Lord is not bewildered by this, for he is described as
katastha, unchanging.

Amara-kosa says kala-vyapi sa kutastha eka-rapatayaiva yah:
kuitastha means that which pervaded time with one form.




The Lord himselt says:

kim vidhatte kim acaste kim anudya vikalpayet |
ity asya hrdayam loke nanyo mad veda kascana ||

What do the Vedas instruct as action? What is the final
meaning of the Vedas? What alternatives do the Vedas raise?

No one except me or my dear devotee knows the intended
meaning of the Vedas. SB 11.21.42




He determined (adhyavasat) that thing which is explained in
all the Vedas, from which permanent @tast@) prema
(ratih) arises in the self.

Rati is the first stage of prema.




12.2.35 ||
bhagavan sarva-bhiitesu

laksitah svatmana harih
drSyair buddhy-adibhir drasta

laksanair anumapakaih

The devotee sees the Supreme Lord in all beings
(bhagavan sarva-bhutesu) by the mercy of Paramatma

(svatmana harih). The Lord and jiva (drasta) are inferred by
symptoms (laksanair anumapakaih) such as their observable
intelligence (drsyair buddhy-adibhir).

e N




That rati takes tive forms: $anti, priti, sakhya, vatsalya and priyata.

The Lord explains this later.

na karhicin mat-parah santa-riipe
nanksyanti no me 'nimiso ledhi hetih
yesam aharh priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world are not deprived of any enjoyment. My
wheel of time does not aftlict those devotees, for whom I am a lover, the
atma, son, friend, elder, companion or worshipable deity. SB 3.25.38



First the unique shelter and object ot santi-rati is described.

The Lord Bhagavan (harih) is seen by the santa devotees in

himself and all others, since the Lord is all-pervading, by
means of the antaryami (svatmana).

—

—

The Lord says vistabhyaham idam krtsnam ekarhsena sthito

jagat: by my portion I am situated everywhere in this universe.
(BG 10.42)




How is the jiva or the antaryami by whom Krsna is seen to be
known?

This takes place by inference.

The jiva (drasta) is known to exist by seeing his intelligence

(drsyaih buddhyadibhih).

The proposition is “Because we observe material intelligence,
there is a conscious seer, the jiva.”




The invariable concomitance to support this is “Intelligence
and other factors necessarily accompany the jiva because they
are causes of fulfilling his goals.”

Similarly the antaryami is inferred by certain qualities (such as
superior intelligence) which detine him.

—

All jivas are dependent in their enjoying and acting, and even

if they do the same activity, there are diflering results for

different jivas, and sometimes no results for some jivas.




Thus the symptoms of the jiva-willvary.

That should be understood by the word adi.

The jiva, a doer and controller, is like a carpenter king,

because he gets proportionate results as allotted by his master

and sometimes no results, since he is not independent.
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