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Section — 1

Demigod Worship Vs Pure
Devotional Service (1-12)



| 2.3.1 |
Sri-Suka uvaca
evam etan nigaditam
prstavan yad bhavan mama
nrnam yan mriyamananar
manusyesu manisinam

Sukadeva said: In response to your question (prstavan yad bhavan
mama) about the activities of a dying man (nrnam yad

mriyamananam), [ have explained the two paths according to yoga

(evam etad nigaditarn), and for those who are intelligent among men

and —dying_ 1 have explained the path of bhakti (manusyesu

manisinam).




In the Third Chapter it is explained that the results of
worshipping devatas is insignificant and that senses are useless
without being employed in bhakti to the Lord.

What you asked about duties of the dying person I have

explained in terms of the two paths for the yogi.

Among those person, from those who are wise and dying, such

—

as you, I have described the process of hearing, glorilying and

remembering the sweet pastimes of the Lord.




1] 2.3.2 |
brahma-varcasa-kamas tu

yajeta brahmanah patim

indram indriya-kamas tu
praja-kamah prajapatin

The person who desires the knowledge of Brahma (brahma-
varcasa-kamas tu) should worship Brahma, the master of the
Vedas (yajeta brahmanah patim). The person who desires strong
senses should worship Indra (indram indriya-kdamas tu). The
person _desiring progeny should worship the Prajapati such as
Daksa (praja-kamah prajapatin).




Now hear the activities for those who are not intelligent
among men.

@ this section can be said to be supplied as an explanation ot
who should be worshipped, by first showing the deities whom
the foolish worship.

This description continues until verse 9.




Brahmanah patim means “the master of the Vedas.”

The Prajapatis are the sons of Brahma such as Daksa.




12.3.3 |
devirh mayam tu Sri-kamas
tejas-kamo vibhavasum
vasu-kamo vasun rudran
virya-kamo 'tha viryavan

The person who desires prosperity should worship Durga
(devirh mayam tu $ri-kamas), and the person desiring energy
should worship Agni (tejas-kamo vibhavasum). The person
desiring wealth should worship eight Vasus (vasu-kamo
vasiin), and the strong person desiring virility (virya-kamo
'tha viryavan) should worship the Rudras (rudran).




Mayam means Durga, vibhavasum is Agni.

The strong man (viryavan) who desires abundant semen to
enjoy with many women (virya-kamah) should worship the
Rudras.




12.3.4 |
annadya-kamas tv aditim
svarga-kamo 'diteh sutan
visvan devan rajya-kamah

sadhyan samsadhako visam

The person desiring to eat or teed others should worship Aditi

(annadya-kamas tv aditimh). The person desiring Svarga should

WOTS.

hip her sons, the twelve Adityas (svarga-kamo aditeh sutan).

The

person desiring a kingdom should worship the Visva-devas

(visvan devan rajya-kamah). The person in agriculture and trade

should worship the Sidhyas (sadhyan sarmsadhako visam).



Annadyam means to feed others or to eat.

Aditi’s sons are the twelve Adityas.

Visam samsadhakah means those engaged in agriculture and
trading.



12.3.5 |
ayus-kamo 'Ssvinau devau
pusti-kama ilam yajet
pratistha-kamah puruso

" rodasi loka-matarau

The person desiring long life should worship the Asvini-
kumaras (ayus-kamo asvinau devau). The person desiring a
strong body should worship the earth (pusti-kama ilam
yajet). The person desiring to stay in his position (pratistha-
kamah puruso) should worship the heaven and earth
(rodasi)--which suppor Idtfoka-matarau).




Ilam means earth.

Pratistham means they do not want to fall from their position.

Rodasi means the heaven and earth.



12.3.6 |
riapabhikamo gandharvan
stri-kamo 'psara urvasim

adhipatya-kamah sarvesam
yajeta paramesthinam

The person desiring beauty should worship the Gandharvas
(rapa abhikamo gandharvan). The person desiring to enjoy
women should worship the Apsards and Urvasi (stri-kamo
apsara urvasim). The person desiring to rule everyone
(sarvesam adhipatya-kamah) should worship Brahma (yajeta
paramesthinam).




12.3.7 ]
yajiam yajed yasas-kamah
kosa-kamah pracetasam
vidya-kamas tu girisam
dampatyartha umam satim

The person desiring tame should worship Indra (yajnar yajed
yasas-kamah). The person desiring to hoard wealth should
worship Varuna (kosa-kamah pracetasam). The person desiring
knowledge should worship Siva (vidya-kamas tu girisarn). The
person desiring affectionate relationship between husband and
wife should worship Uma (dampatya artha umarh satim).




Yajiam is a name of Indra.

Dampatyarthah means a person desiring mutual atfection
between a man and woman.



12.3.8 ||
dharmartha uttama-slokam
tantuh tanvan pitin yajet
raksa-kamah punya-janan
ojas-kamo marud-ganan

The person desiring dharma should worship Dharma
(dharmartha uttama-slokarm). The person desiring many
descendants should worship the Pitrs (tantuh tanvan pitin
yajet). The person desiring protection should worship the
Yaksas (raksa-kamah punya-janan). The person desiring
strong senses should worship the Maruts (ojas-kamo marud-
ganan). )




Uttamah-slokam means Dharma.

Tantuh tanvan means desiring increase of descendents.

Punya-janan means the Yaksas.

The Maruts are devatas.



12.3.9 |
rajya-kamo maniun devan
nirrtim tv abhicaran yajet
kama-kamo yajet somam
akamah purusam param

One who desires domination over a kingdom or an empire should

worship the Manus (rajya-kamo mantn devan). One who desires
VicIory Over an enemy should worship the demons (nirrtim tv
abhicaran yajet), and one who desires sense gratification should
worship the moon (kama-kamo yajet somam).(Buf) one who desires

nothing of material enjoyment should worship the Supreme
Personality of Godhead rusam pa@




Rajya means “desire to be a king.”

This is distinguished from desiring a kingdom for which one
worships the Visva-devas mentioned in verse 4.

Mantuin refers to the Manus who protect the Manvantaras
(seventy-one yuga cycles each).

Abhicaran means killing enemies.



Nirrtim is a Raksasa.

Kama-kamah means desiring sense gratification.

Having mentioned the activities of the foolish people,
Sukadeva then mentions the activity of the {ntelligent persoi.

-

The person desiring to destroy all material desires (akamah)
should worship the supreme person, Bhagavan.




12.3.10 ||
akamah sarva-kamo va |
moksa-kama udara-dhih\=
tivrena bhakti-yogena \
yajeta purusam param o
qoos AV —) el et

T/person desﬁlg destruction of all desires (@kamab), the

erson with all klesu*es (sarva-kamo va), and even the person
ith an intense dysire for liberation (moksa-kama) if he has
ood intelligence kidara-dhlﬂ will Worsh1p the Supreme

Lyrd (yajeta purusam param) with pure bhakd (tivrena
bhakti-yogena).




Not only those persons who have a desire to destroy all
material desires should worship the Supreme [ord, but also

those with @s and with @ should

worship Bhagavan.

According to Sridhara Svami, akamah means a pure devotee.

Jiva Gosvami in his Sandarbha says that akamah means a
person whose only happiness is the happiness of the Supreme
Lord.




The word sarva-kama includes all desires in general.

Moksa-kama is mentioned separately in order to cut down
peoples” thought that they are without desire (since they
desire liberation).

Or the word can indicate than the person desiring liberation is
even more filled with desire than the person desiring material
comiorts, since it follows directly after the word sarva-kamabh.




The word kdma itsell indicates a desire to destroy sutfering
and attain happiness. -

Those desires are shown to be étroné@r in the jidnis engaged
in destroying the suftering ot their samsara and anxious for
the experience ol the happiness of brahman than in the karmis
who desire to destroy temporary suffering and gain temporary
happiness of Svarga by worshipping devatas.




But the devotees are engaged only in giving happiness to their
worshippable Lord.

The word niskdama is applicable to them.

This is understood from their statements:




natha yoni-sahasresu yesu yesu vrajamy aham |
tesu tesv acyuta bhaktir acyutastu sada tvayi ||

Wherever 1 may wander, O master, among thousands of species of life_in

each situation may I have firmly fixed devotion to you, O Acyuta. Visnu
Purana

@ sva-karma-phala-nirdistarn yar yarh yonim vrajamy aham |
tasyam tasyam hrsikesa tvayi bhaktir drdhastu me ||

May I have firm devotion to vou in whatever birth I take allotted by my
karmas.




tan nah samadiSopayam yena te caranabjayoh |

smrtir yatha na viramed ap:

i samsaratam iha ||

Please tell us how we may constantly remember your lotus

feet, though we continue inthe cyc
world. SB 10.73.15

e of birth and death in this




King Pariksit also said, as he began his fast:

punas ca bhiiyad bhagavaty anante
ratih prasangas ca tad-asrayesu |
mahatsu yarh yam upayami srstim
maitry astu sarvatra namo dvijebhyabh ||

On the other hand, {n whatever birth I receive), may I have rati
for the unlimited Lord, exce ration with his devotees

who take shelter of him and friendship with all living beings! 1
offer respects to the brahmanas. SB 1.19.16




Udara-dhih means very intelligent.

~ S—

To make Bhagavan the subject of one’s devotion whether it is

@t d%ﬁ @ des%ﬁ{a sign of good intelligence.

Not worshipping the Lord is a sign of foolish intelligence.

That bhakti &éould be strong (tivrena)) without the mixture of
jiiana or karma, like The Tays ot the sumummixed with ctotds.
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12.3.11 ||
etavan eva yajatam
iha nihsreyasodayah
bhagavaty acalo bhavo
yad bhagavata-sangatah

Auspiciousness  arises (@Srey@ @1} for the

worshippers of devatas (etavan eva yajatam) if firm devotion
for the Lord (bhagavaty acalo bhavo) arises from association
with devotees (yad bhagavata-sangatah).




After the worshippers of various devatds have their desires
tultilled what goal do they achieve?

Nothing.

But if they receive mercy of devotees then they attain bhakti.




The worshippers of devatas (yajatam) will attain the highest
good (nihsreyasodayah), il (yad) an _attitude of service
(bhavah) to the Lord arises because ol association with
devotees. -

Otherwise no good arises, because the devatas cannot bestow
the highest good.

The Lord says:




ye 'py anya-devata-bhakta yajante sSraddhayanvitah |

te ’pi mam eva kaunteya yajanty @dhi-pﬁwakaﬁ/ﬂ)

aharh hi sarva-yajfianam bhokta ca prabhur eva ca |
na tu mam abhijananti tattvenatas cyavanti te ||

——————— ./—-

Those who are devoted to other gods and with faith worship

them--they also worship me, but by the wrong method, O son
of Kunti.

[ am the enjoyer and master of all sacritfices. Those who do not
know me in truth fall down. BG 9.23-24




Worship of the devatas is not a cause of developing bhakti to

Ehe Lord

Association with devotees is the only method.

—

That association is {inpredictablk as explained before.




12.3.12 ]
jianam yad apratinivrtta-gunormi-cakram
atma-prasada uta yatra gunesv asangah
kaivalya-sammata-pathas tv atha bhakti-yogah
ko nirvrto hari-kathasu ratim na kury?l—t\

RT

When jiana (yad jhianam), the path &p_mmcLﬁt_ta_ining_the I't_\org

(kaivalya-sammata-pathah), which createsPindifference to the

C———————

multitude of material gunas, arises (apratinivrtta-gunormi-cakram)
and is followed by satisfaction of the self (atma-prasada uta), which
creates complete detachment from the’gunas (yatra gunesv asangah),
then bhakti-yoga should arise (atha bhakti-yogah). Experiencing bliss
in bhakti (nirvrtah), how can that person not have attraction for
topics of the Lord (kah hari-kathasu ratim na kuryat)?




“It is improper take shelter of one deity at the end of life after
taking shelter of someone else tor one’s whole lite. How can it

be proper to make the person who has always worshipped
some devata develop devotion to the Lord at the end?”

S

Such worshippers of devatas are actually very low, because
even the worshippers of brahman take to the worship of the

Lord.

The progression is shown in this verse.



When (yad) there arises jiana, which destroys the multitude
of whirlpools of the gunas, which brings satistaction of the
selt, by which there is detachment from materlal enjoyment,

and which is the path approved for merging, bhaku -yoga

arises.

One should not worry that one cannot attain association of
devotees since that mercy is spontaneous, as explained
previously.




By the mercy of the Lord, Sanaka and others attained bhakti.
@ /l\\j\;a&c.%’ d“'%

By the mercy of devotees, persons such as Sukadeva attained
bhakti through kirtana and other processes.

Who absorbed in the happiness of bhakti (nirvrtah) would not
Igve attachment (ratim) for topics of the Lord?#

This means that the person without attachment for the topics of
the Lord is not happy at all.




Here the superiority of pure bhakti to karma, jiana, yoga and
worship of devatas is shown.

And whatever they aim to achieve in those processes is
accomplished by bhakti alone.

And for all those persons practicing various methods, the
highest result (prema) is finally attained by only bhakti.




Thus pure bhakti whm@g@kmm jfidna, without
any of those desires, whose principle activities are hearing,
glorifying and remembering the Lord, is the method of
producing prema.

This is the opinion of Sukadeva.

Among those methods, chanting the name of the Lord is the
supreme method.




7~

[hus five items (karma, jhiana, yoga, bhakti and prema) have
been delineated.

—

This is the meaning of the section in summary.




Section — 11

Saunaka inspires Suta to speak
more (13-25)



1 2.3.13 ||
Saunaka uvaca
ity abhivyahrtam raja
nisamya bharatarsabhah

kim anyat prstavan bhiiyo

vaiyasakim rsimh kavim

Saunaka said: Hearing the explanations (ity abhivyahrtam
nisamya), what else did the King (kim anyat raja), best of the
Bharata lineage (bharata rsabhah), ask (prstavan bhayo) the

wise sage Sukadeva (vaiyasakim rsim kavim)?




In saying this he expresses wonder, since all the questions
were answered properly.

Rsim means he who see reme brahman.

Kavim means that among the sages he the most expert at
describing the Lord.




12.3.14 |

etac chusrasatam vidvan
stita no 'rhasi bhasitum
katha hari-kathodarkah

satam syuh sadasi dhruvam

O learned Stuita ( siita)! You should tell that to us (nah
bhasitum arhasi), who desire to hear @ Topics
Wﬁ@ in discussion of the Lord (katha hari-katha

udarkah) “will certamly@ appear (syuh) in the
assembly of great devotees (satam sadasi).




Having understood that hearing and chanting are necessary,
what else did Pariksit ask?

They hoped that he would ask about the topic of Krsna that
should be heard and chanted:

One cannot say the other topics even about creation and sub-
creation, Manvantaras and kings are unrelated.




Even those topics about creation and sub-creation which
conclude in discussion of the Lord should be heard because
they end with the discussion of Krsna.

N Lo\ e
S Mo\f&




12.3.15 ||
sa vai bhagavato raja
pandaveyo maha-rathah
bala-kridanakaih kridan

krsna-kridam ya adade

That King (sah raja), grandson of the Pandavas (pandaveyah),
and a maha-ratha (maha-rathah), who (yah), while playing as
a_child with toys (bala-kridanakaih krldan) would enact

Krsna's pastimes (krsna-kridam adade), was a great devotee
(bhagavatah).




That assembly of devotees, among mature and immature
assemblies, was the best ot all.

There the hearer and the speaker were most extraordinary.

That is explained in two verses.

While a child, Pariksit would enact Krsna’s pastimes.




12.3.1
vaiyasakis ca

6 |l
bhagavan

vasudeva-parayanah

urugaya-gunodarah

satam syur hi

samagame

Omniscient Sukadeva (vaiyasaki§ ca bhagavan) was

surrendered to  Vasudeva (vasudeva-parayanah). In_ the

\

meeting of such devotees (satam samagame) there will arise

(hi_syuh) talks containing abunc

ant qualities of Krsna, which

tultill all the mind’s desires (urugaya-guna udarah))




Bhagavan means omniscient.

In_the meeting of devotees there will be topics containing
Krsna’s qualities which generously fulfill (udarah) the mind’s
desires.

Those qualities of the Lord are fixed for devotees in the
present and future.




Thus at that place he will produce those qualities of Krsna.

Topics which give rise to talks about Krsna are relished by the
devotees.




12.3.17 ||
ayur harati vai purnsam
udyann astari ca yann asau
tasyarte yat-ksano nita
uttama-Sloka-vartaya

Both by rising and by setting (yad udyann astarh ca), the sun
(asau) decreases the duration of life of everyone
@@, except one (fasya @) who utilizes the time
(yat-ksano nita) by discussing topics of the Supreme Lord
(uttama-$loka-vartaya).




This is not an activity which can be delayed.

The sun rises and sets.

It steals away men’s lives except the life where there arises the

opportunity (ksanah) tor hearing topics ot Krsna.

Or the sun steals way life, except the life where even just a
moment is spent in the topics of the Lord.




By this alone, life becomes successtul.

It is said that when one branch of the tree bears fruit, the
whole tree becomes successtul.

S ———

What then to speak of all the branches bearing fruit.

If one spent one’s whole life absorbed in Krsna’s topics, how

wonderful it would be!




“If that is so, and life is not taken away by hearing about
Krsna, ifrom the moment of hearing about Krsna, a person
should not die.”

That is true.

It is said that the wealth of those of good character is
imperishable wealth, since others spend their wealth in
unlimited pleasures.




The smrti says:
nAvigunam)brahmana 1@»

ATa-sahasram(ananta eda-paraged|

In giving to the non-brahmana the amount remains the same.
In giving to a brahmana in name only the amount doubles. In
giving to a brahmana who knows the Vedas thoroughly, the
amount multiplies by a hundred thousand. Manu-smrti 7.85




The devotee, blessed with long life by Krsna, then becomes the
associate of the Lord.

Certainly his life is indestructible.

Thus the devotee of Krsna does not have his lite stolen away.




The devotees’ old age, death and sickness appear by the@ of
the Lord (ﬁ)@@g for the Lord, for letting the
opinions of othets not be royed [Note: Jiidnis think karmas of
this life can be destroyed only by experiencing them.] and for
protecting the confidential nature of his devotees.

They are not caused by time or karma.

This has been explained in the chapter concerning Bhisma’s
_disappearance.




12.3.18 ||
taravah ki na jivanti
bhastrah kim na svasanty uta
na khadanti na mehanti
kirh grame pasavo 'pare

Do not the trees live long life (taravah kim na jivanti)? Do not
the bellows breathe (bhastrah kim na Svasanty uta)? Do not
the village animals and animal-like men eat and mate (na
khadanti na mehanti kim grame pasavo apare)? -




The person whose life is not stolen away does not receive

rebirth in this world.

Do not the trees live?

They live much longer than the humans.

But they do not breathe.




Does not the bellows breathe?

The bellows breathe more strongly than the humans.

But the bellows do not eat.

Do not the animals eat and mate?




They can eat more than the humans.

Apare indicates animals in human form.




12.3.19 |
Sva-vid-varahostra-kharaih
samstutah purusah pasuh

na yat-karna-pathopeto
jatu nama gadagrajah

——

——

This human animal (purusah pasuh), whose ear (yat-karna-

patha upeto) has never heard about Krsna (na %atu nama

gadagra ah) is praised (samstutah) by. camels’and
‘

($va-vid-varaha-ustra-kharaih).

———




Their animalistic life is to be condemned.-

They are gloritied protusely by dogs, pigs, camels and
donkeys.

He as one person accepts the qualities of us four (animals),
whereas we are all incapable of taking up another animal’s
qualities.




He, being a human, can take up so many qualities of animals,

and we being animals, cannot take up even one quality of
another animal.

-

Overstepping his scripture ordained by dharma, he accepts
our qualities with passion.

We however are fixed in our qualities by destiny.




He is aware of the hell into which he will be born by following
our qualities, whereas we are dull-witted and cannot

understand anything of the future.

In this way the animals praise him in four ways.

The Eog’s quality {s to become angry without reason.

The pigs quality is eat impure items.



The quality of the camel is carrying heavy burdens.

The quality of the donkey is to get kicked by his mate.

Krsna has never gone in that person’s ears.

Gadagraja means “he who appears in front of|sickness (gad&as its enemy.”
—_— k J

Thus he will appear and destroy the sickness of anger and other bad qualities
ol the animalistic man.




12.3.20 ||
bile batorukrama-vikraman ye
na srnvatah karna-pute narasya
jihvasati dardurikeva siita.

na copagayaty urugaya—gathah

Sata (stuta)! How lamentable (bata)! The ears of a person
(narasya karna—pute) who has not heard (ye na srmvatah) the
glories of the Lord (ukrama-vikraman) are like snake holes
(bile). The tongue (jihva) which does not chant the glories ot
the Lord (na ca upagayaty urugaya-gathah) is as oftensive
(asati) as a frog’s tongue (dardurika iva).




Alter the whole person has been criticized, the parts of his

body are criticized in five verses.

O__}}!_ How lamentable! (bata) The ears of a man who has not
heard the glories of the Lord are holes fit for snakes to live.

The tongue which does not chant the glories of the Lord is
offensive (asati) like that of a frog.




Or it is like an unchaste woman, which destroys all of one’s
piety.

Though a person becomes successtul by performing bhakti
with even one of these limbs, they are criticized since they are
otherwise useless.




1 2.3.21 ||
bharah param patta-kirita-justam

apy uttamangarn na namen mukundam_
savau karau no kurute saparyam

harer lasat-kancana-kankanau va

e

The head (uttama angam), decorated with turban and crown (param
patta-kirita-justam apy), which does not bow to Krsna (na namen
mukundam), is simply a heavy weight which will sink the person in
sarhsara (bharah). The hands (karau) which do not make offerings to
the Lord (na kurute harer saparyam), though decorated with
glittering gold bracelets (lasat-kancana-kankanau va), are those of a
dead person (savau).




The topmost limb, the head, is simply a burden decorated with
crown and turban.

It drowns him in the ocean of samsara.

The hands are those ot a dead person.

=

The devatas and Pitrs do not accept water given by that person
because he is impure.




12.3.22 ||
barhayite te nayane naranam

lingani visnor na niriksato ye
padau nrnam tau druma-janma-bhajau

ksetrani nanuvrajato harer yau

Men’s eyes (nayane naranam) which do not see the torm of the Lord
(lingani visnor na niriksato ye) are like the eyes on the peacock
feather, and they fall on the thorny field of sarhsara (barhayite te).
Men’s feet (padau nrnam tau) which do not walk to the places of the
Lord (harer ksetrani na anuvrajato yau) are like the bases of trees, to
be cut by the axes of Yama-daitas (druma-janma-bhajau).




The eyes which do not see the deity form of Visnu are like those
on the peacock feather. -

Those persons whose eyes do not see the path of deliverance for
the selt fall into the thorn field of sarhsara.

The feet of men who do not go to holy places are born as trees.

They are similar to the bases of trees, cut by the axes of the Yama-
dutas.




12.3.23 ||
jivan chavo bhagavatanghri-renur
na jatu martyo 'bhilabheta yas tu
Sri-visnu-padya manujas tulasyah
$vasaf chavo yas tu na veda gandham

N

That person (yah martyah) who does not smear his body with the
dust from the devotees’ feet (na jatu abhilabheta_bhagavata anghri-
renum) is a ghost, whose offerings are not accepted by the Lord (jivan
savah). That person (yah manujah) who does not smell the fragrance

of the tulasi on Visnu’s feet (na veda gandham s$ri-visnu-padya
tulasyah) is similarly a ghost ($vasan savah).




After criticism of various parts of the body, there is now
criticism of all of them together.

The person who does not touch (abhilabheta) the dust of the
devotees’ feet, who does not smear that dust on his body, is
like a living corpse --a departed soul (savah), who fnghtens
the devotees by his presence.




This means that the Lord does not accept the service from his

hands.

The person who is not eager to smell the fragrance of tulasi
attached to the Lord’s feet is also a breathing corpse.




ot
X qﬁ«*@ 12.3.24 |

0¥ N“f; $tad asma-saram hrdayam batedam
A S Y

———

gc%v ‘@é’ yad grhyamanair hari-nama-dheyaih
@\,»7' g ,,% na vikriyetatha yada vikaro
TN Letre jalarh gatra-ruhesu harsah

oy -adsle—D
Alas (bata)! That heart (tad hrdayam) which does not
transtorm (na vikriyeta) on hearing the names of the Lord
(vad grhyamanair hari-nama-dheyaih), even though he shows
(yada vikaro) tears in the el%s (netre jalam) and hair standing
h)

on end ( fuhesu harsah)) is made of iron (asma-saram).

R




The external limbs individually and collectively have been
criticized.

Now the internal nature of the person indifferent to the Lord’s
glories is criticized.

That heart which does not transform by the many names of

the Lord being chanted (grhyamﬁnaih) is iron (asma-saram).




The transformation is described.

The body hair should stand up.

The Sandarbha says that if one continually chants but the
heart does not melt, that is a sign of namaparadha._

——

However it should not be said that simply by tears and hairs

standing on end that a person has a melted heart.




Rapa Gosvami has said:

ad-abhyasa—pare pica | )

sattvabhasam vinapi syuh kvapy asru-pulakadayah |

When a person has a hard heart and practices exhibiting the

sattvika-bhavas, without even a touch of emotion, the
appearance of tears or other symptoms are called -

BRS(Z3.89)




And in devotees with very deep experience of prema, external

tears and hairs standing on end may @ot be seen, even though
they have melted hearts.

Theretore this verse should be explained as follows.

That heart which does not transform with chanting, but still
has tears in the eyes and hairs standing mM@tati@

should be considered an iron heart.




The extraordinary symptoms ol transformation of the heart should be
the list of items starting with ksanti:

ksantir avyartha-kalatvarmn viraktir mana-Sunyata |

asa-bandhah samutkantha nama-gane sada rucih ||
asaktis tad-gunakhyane pritis tad-vasati-sthale |
ity adayo 'nubhavah syur jata-bhavankure jane ||

The anubhavas or characteristics of a person who has developed the

bud of a are as follows: t(o!eran%, {0t W:Z;tin& timeé) detachm

, P idelessnesy, \contidence 1 the Lord’s mercy)
ste_for chanting the mame of the Lord)
@achment to discussing about the Lord’s qualitiedy and attachment (o
living in the abode of the Lord. Bhakti-rasamrta-sindhu 1.3.25-6

Y




Tears and hair standing on end are the ordinary symptoms of
the heart melting.

When the uttamadhikaris who are(lr/ma—ts\zu*\a chant, they will

experience the sweetness of the name——— —

In that state there will be the symptoms such as @nd

ears. ) ——Syownw




When the majority of kanistadhikaris with matsara chant, they
will not experience the sweetness ol the name, and
transtormation of the heart will not take place.

The symptoms starting with tolerance do not appear.

Even though they may show tears or hairs standing on end,
they should be criticized as having iron hearts.




(@)/Wg@ by association with devotees, when they pass

through the stages of anartha-nivrtti, nistha, ruci and asakti,

, the heart will melt, and the iron heart will dissolve.

Those whose hearts melt but remain iron-like are hard to cure.

This is explained in relation to sa-bija-yoga-dhyana in the
Third Canto:




evam harau bhagavati pratilabdha-bhavo
bhaktya dravad-dhrdaya utpulakah pramodat |
autkanthya-baspa-kalaya muhur ardyamanas

tac capi citta-badisam $anakair viyunkte ||

The unfortunate yogi who has developed for the Lord,

full of all sweet qualities, whose heart is somewhat soft
because of devotion, whose body hairs stand on end in
ecstasy, who is constantly overcome with intense tears of joy,
gradually withdraws his hook-like mind from the ILord's form.
SB 3.28.34




Dravad-dhrdaya means his heart has melted.

However @iéa (fish hook)) means it is still iron since the fish
hook is made ol iron.

The bhava that he attains and the melting of the heart are

@DO emblances only) since he gradually withdraws the

mind from the Lord.




Why give up the Lord who is the real goal of life?

By the bhakti in this meditation, he cannot be called a devotee
but a yogi since he gives pain to the limbs of the Lord,_the
object of his meditation, by his fish hook heart, which is hard
and bent. -

The ideas present here are supported later in the text:




sa vag yaya tasya gunan grnite
karau ca tat-karma-karau manas ca
smared vasantam sthira-jangamesu
srnoti tat-punya-kathah sa karnah

Actual speech is that which describes the qualities of the Lord, real
hands are those that work for him, a true mind is that which always
remembers him dwelling within everything moving and nonmoving,

and actual ears are those that listen to sanctitying topics about him.
SB 10.80.3

These statements, by negative expression, confirm the necessity of
practicing bhakti which is the conclusion of the scriptures.




12.3.25 |
athabhidhehy anga mano-'nukalam
prabhasase bhagavata-pradhanah
yad aha vaiyasakir atma-vidya-
visarado nrpatim sadhu prstah

-—q

O sage (anga)! Please tell us (atha abhidhehy)! You should
speak according to your inclination (mano-anukilam
prabhasase) what (Lad) the greatest of devotees (hhagavata-
pradhanah), Sukadeva (vaiyasakih), expert in knowledge of
the Lord (atma-vidya-visaradah), spoke to the King (nrpatlm

aha) on being asked (samh)




“Theretore, because of this, please tell us.”

“What should I tell you?”

“According to your inclination, you speak what Sukadeva said.
There is nothing else to say.”

S —
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