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Canto Two — Chapter Four

Sukadeva Glorifies the Lord

The Process of Creation



Section — 1

Suta Goswami describes what
happened next (1-4)



12.4.1 ||
suta uvaca
vaiyasaker iti vacas
tattva-niScayam atmanah
upadharya matir krsne
auttareyah satim vyadhat

Siuta said: Hearing (@ the words of Sukadeva
(vaiyasakeh vacah) by-which he could discern the-truth about
the soul (tattva-niScayam atmanah), Pariksit (auttareyah)
concentrated his mind (matlm vyadhat) which was always
thinking of Krsna (krsne satim).




In the Fourth Chapter, Sukadeva, being asked by Pariksit,
describes the creation through the conversation of Brahma

and Narada, after offering respects to his guru Krsna.

Hearing words from which he could discern the truth about
the soul, he particularly (vi) concentrated his mind which was
always thinking of Krsna, because he was the son of Uttara
(auttareyah).




From the time that Krsna entered her womb to save him, he

remembered Krsna.

—

Or satim matim can mean “undeviating mind.”
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He completely gave up (avikale jahau) attachment (mamatam) to
body, wite, sons, house, animals, wealth, friends, kingdom (atma-jaya-
suta-agara-pasu-dravina-bandhusu- rajye), which is constant and
strong in others (nityarn virandham).

Atma means body.



1 2.4.3 ||
papraccha cemam evartham
yan mar prcchatha sattamah |
krsnanubhava-$ravane
Sraddadhano maha-manabh ||

O great devotees (sattamah)! The intelligent Pariksit (maha-
manah), full of faith (sraddadhanah) in hearing Krsna’s
activities (krsna anubhava-sravane), asked this question to
Sukadeva (papraccha ca imam evartham) which you have
asked me (yad marh prcchatha).




“What you have asked” retfers to the request the sages made in
the last chapter “Please tell us everything which is related to
Krsna,” expressed in verses such as ayur harati vai purmsam.

The King asked Sukadeva the same thing.




12.4.4 |
samhstham vijiaya sannyasya
karma trai-vargikar ca yat |

vasudeve bhagavati

atma-bhavam drdharp m |

e

Knowing his impending death (sarhstharm vijiidya), giving up
all actions of dharma, artha and kdama (sannyasyakarma trai-

Varglkam ca yat), he became@lmly fixed) (drdham gatah) in
prema to Krsna (vasudeve bhagavati atma-bhavam).




Understanding he was going to die (samstham), giving up
(sannyasya) all material activities, he attained firm prema

(bhﬁvam),‘tﬁoggﬁ 1t was aireaay present. § ; %




Section — 11

Further questions by Pariksit
Maharaj (5-10)



12.4.5 ||
rajovaca
samicinam vaco brahman
sarva-jiasya tavanagha
tamo visiryate mahyar
hareh kathayatah katham

The King said: O sinless brahmana (anagha lll"ahman)! When you,
full of knowledge (sarva-jfiasya), speak topics of the Lord (hareh
kathayatah katham), my ignorance is destroyed (tamo visiryate
mahyari). Those words are fitting (tava vacah samicinam).

Tamah means ignorance. Mahyam means mama (my).



12.4.6 |
bhiiya eva vivitsami
bhagavan atma-mayaya
yathedam srjate visvam
durvibhavyam adhisvaraih

Again (bhuyah eva), 1 desire to know (vivitsami) how the
Lord (yatha bhag y his energy (atma-mayaya), creates
this universe (ﬁ@l rlzlge: which is hard to meditate

on by even the devatas (:urwbhavya @.




This is the King’s intention.

You have described that I should hear and chant at the point of death.

The subjects of hearing and chanting are Krsna’s qualities, forms and
pastimes.

First I will ask about the pastimes of creation by his maya-sakti.




Then I will ask about his pastimes such as lifting Govardhana
using his cit-sakti.

Again I desire to know.

The verb form vivitsami is poetic license (the other being
vividisami).

The universe is hard to meditate upon (durvibhavyam).



o I12.4.7 ||

Q’L@* o yatha gopayati vibhur
Q\St CPQ’& o yatha samyacchate punah
& yam yam $aktim upasritya
Ly puru-saktih parah puman
atmanam kridayan kridan
A karoti vikaroti ca

M\ \*“w

Qesire to kno how the Lord mamtams (yatha gopayati vibhuh) and
then_destroys |
Saktis

@» does this possessor of many saktis, the

supreme person \ @rah pum@ sport with maya (atmanarh
kridan) and create the etements (karofi), and then employmg the devatas

(kridaya}l) create tre bodies-ot-thelivingentities (atmanam vikaroti ca)?




Gopayati means “maintains.”

Samyacchate means “destroys”

The Lord possesses many $Saktis such as the tatastha-sakti, bahiranga-
sakti and antaranga-Sakti related to the jiva, matter and the spiritual
world. -

Py

He sports with maya-sakti (kridan) and creates a form of himself
(atmanam karoti) in the form of mahat-tattva, false ego and other
elements.




This is a question about sarga, primary creation.

He engages others, the devatas such as Brahma and Marici, in
sporting (kridayan), and creates a form of himselt (atmanam
vikaroti) in the form of the devatas, animals, and humans.

e

This is secondary creation.




| 2.4.8 ||
nuanarh bhagavato brahman
harer adbhuta-karmanah
durvibhavyam ivabhati
kavibhis capi cestitam

O brahmana (brahman)! The activities of the Lord
(bhagavatah hareh cestitam), performer of astonishing
activities (adbhuta-karmanah), certainly appear hard to
understand (ninam durvibhavyam iva abhati) for even the

wise (kavibhih ca api).




12.4.9

S ol yatha gunams tu prakrter
W’o & o k 50 'pi va
o yugapat kramaso 'pi va

V) C . . . 3
‘\)tp: & o o” bibharti bhiuirisas tv ekah
&;’p:eﬁ kurvan karmani janmabhih

Just as the Lord (yatha), while performing activities of
creation and destruction (kurvan (karman)), supports the
gunas of prakrti (@‘alirter gunam all at once as one
purusa (ekah), he also supports the gunas through many forms
of devatas (bharisah api). Does he do this gradually in
sequence (yugapat kramaso va)?




Just as the Lord, as one, as the purusa, supports the gunas of prakrti at

one time, or, without being contaminated, as one purusa, activates
the gunas with his glance and maintain them, he also maintains the

gunas as many (bhurisah), by the appearance (janmabhih) of Brahma,
Marici and others.

Does he do this gradually in sequence?

~——

How does he support the giinas?

—

He performs activities of creation.



(M
A’\(&& ” 2.4.10 “
\ - vicikitsitam etan me

bravitu bhagavan yatha
sabde brahmani nisnatah
parasmims$ ca bhavan khalu

Please speak (bravitu) these topics about which I am doubttul
(etad me vicikitsitam). You are expertimdiscerning the truth

in"the scriptures (Sabde brahmani @) just as Krsna

himself knows (yatha bhagavan), and you have realized Krsna

(parasmims ca bhavan khalu).




Vicikitsitam means doubt.

")
“If this is hard for the wise to understand, how do you know
that I know?”

“Just as Krsna, Bhagavan, knows, you, his devotee, also
know.” N




You are expert in discerning the Vedas (brahmani) and in
realizing Krsna (parasmin).

Other writers of scripture do not all realize Krsna.

They do not know.

The Lord says:



kim vidhatte kim acaste kim anudya vikalpayet |
ity asya hrdayam loke nanyo mad veda kascana ||

What do the Vedas instruct as action? What is the final
meaning of the Vedas? What alternatives do the Vedas raise?

No one except me or my dear devotee knows the intended
meaning of the Vedas. SB 11.21.42




The Vaisnavas should hear the pastimes of Krsna and the
avataras involving the cit-Sakti and but should similarly hear
the pastimes of the purusivataras such as creating the
universe, involving maya-sakti.

Those pastimes should not bem

The hearer Pariksit and the speaker Sukadeva intended that
those pastimes should be known. R




Section — 111

Sukadev Goswami’s prayers to
the Supreme Lord (11-25)



12.4.11 ||

suta uvaca
1ty upamantrito rajia
gunanukathane hareh
hrsikesam anusmrtya_

prativaktum pracakrame

Stuta said: Being thus requested by the King @@amantrito
to speak about the qualities of the Lord (guna
anukathane hareh), Sukadeva, remembering the Lord of the

senses (lusikesam® _anusmrtya), prepared to answer
(prativaktum pracakrame).




Hrsikesa is the person who inspires all the senses.

May the Lord become situated in my words and answer you!

While offering respects to the Lord and guru, he begins to
answer.




I12.4.12 ||
Sri-Suka uvaca
(namah parasmai purusaya bhiiyase
“sad-udbhava-sthana-nirodha-lilaya
5- Sd
o grhita—églj_ti-tlitayé@ﬁehiném —>cyn &RV
antarbhavayjnupalaksya-vartmane

Sukadeva said: 1 offer my respects to the supreme person Krsna (namah
parasmai), whose powerful expansion is Maha-visnu (purusaya bhiiyase),
performing pastimes of Creation3 Iyaintenance and destruction of the universe
(sﬁ-udbha’\a-stha“n/a-nirbﬁila-lila)@) through accepting the three gunas (grhita-

sakti-tritayaya), whose second and third-expansions act as the inner soul of the
universe and the jivas (dehinam antar-bhavaya), and who canberealized by the

path of bhakti, but cannot be realized by other paths (@@




He offers respects in thirteen verses.

[ otfer my respects to the supreme person, Krsna.

——

First he speaks of the power of Krsna.

I offer respects to the unlimited power of the purusavataras

(bhuyase).




He then describes a pastime of the first purusavatara: creation,
maintenance and destruction of the universe using the three gunas or
sattva, rajas and tamas (grhlta-saktl-trltayaya)

He then describes the second and third purusas.

&N Y

He is the antaryami of the whole universe and all the living beings
within (antarbhavaya).

N —

He can be realized by bhakti, but is unknown to the yogis_
(anupalaksya-vartmane).




12.4.13 ||
bhuiyo namah sad-vrjina-cchide 'satam
asambhavayakhila-sattva-mirtaye

purnsarn punah paramahamsya asrame
vyavasthitanam anumrgya-dasuse

Again 1 offer respects to you (bhiiyo namah), the destroyer ot
suffering of the devotees (-@) and giver of liberation to
the demons (g’éataﬂ asambhavaya), the form of suddha-sattva (akhila-
sattva-murtaye), the shelter of those with the mood of the

paramaharisas ( punah@amahams@) the giver of

brahman to the bhakti-misra-jianis and prema to the pure devotees
(vyavasthitanam afumrgya-{{asusg).




The sweetness of the Lord’s mercy is now described.

Again I offer respects to you who destroy the suffering of your
devotee by appearing as Rama and Krsna (sad-vrjina-cchide).

You destroy the sullering of material existence (abhavaya) for
the sinful (asatam), non-devotee rasaksas and asuras, by
personally killing them.




Khila-sattva means inferior, material existence.

Akhila-sattva means superior, spiritual existence.

You have a body ot suddha-sattva.

You are the shelter of the mood of the paramahamsas.



You are the giver of the bliss of brahman to the bhakti-misra-
jhanis and the giver of the bliss of prema to the pure devotees
(vyavasthitanam), who are under your shelter.




12.4.14 |
namo namas te 'stv rsabhaya satvatam
vidara-kasthaya muhuh kuyoginam
nirasta-samyatisayena radhasa
sva-dhamani brahmani ramsyate namah

[ continually offer respects to you (namo namas te astu), son of
Vasudeva of the Yadus (rsabhaya satvatam), “who remain_forever
distant from the non-devotees (@dura-kastha\j@ muhuh kuyoginam),

who are the enjoyer in your spiritual abode in hura and Vraja with
your devotees -dhamani ' @SX@ amah), displaying
powers that are unequalled and unsurpassed (nirasta-samyatisayena

radhasa).




You are filled with power and sweetness.

Continually I otfer respects (namo namah).

By using the second person case (te), he implies that the Lerd
is directly his worshippable deity.

[ offer respects to the son of Vasudeva (rsabhaya), of the Yadu

dynasty (satvatam).




The phrase rsabhaya satvatam also implies the meaning
“protector of the devotees” in connection with the previous
verse.

You are a distant for those without bhakti (kuyoginam).

But you are not distant or hidden.

—

There is no one equal or greater than you in power (radhasa).



You are the enjoyer (ramsyate) in your dhama of Mathura-
mandala, along with those persons qualitied for that
enjoyment.

What type of dhama is that?

[t is the very form of brahman.




Tasarm madhye sﬁksad@\om the center is

the town of the cowherd Krsna, which is directly brahman.
(Gopala-tapini Upanisad)

Radhasa indicates his power and ramsyate indicates his
sweetness.

———




12.4.15 ||
yat-kirtanam yat-smaranam yad-iksanar
yad-vandanam yac-chravanam yad-arhanam
lokasya sadyo vidhunoti kalmasarm

tasmai §ubhadra-sravas? namo namah

I offer continual respects to the Lord with all auspicious qualities
(tasmai subhadra-sravase namo namah), whose glorification (yat-
kirtanam), remembrance (yat-smaranarh), deity form (yad-iksanam),
topics (yad-vandanarm yat-Sravanam) and worship (yad-arhanam)
immediately destroy the impurities of man (lokasya sadyo vidhunoti
kalmasam).




All the impurities blocking attainment of the Lord are
destroyed by gloritying and remembering the Lord.

Yad-iksanam refers to seeing the deity form of the Lord.

He has all auspicious qualities (subhadra-sravase).

L—




1 2.4.16 ||
vicaksana yac-caranopasadanat
sangari vyudasyobhayato ntar-atmanah
vindanti hi brahma-gatim gata-klamas
tasmai éubhadra—érava?& namo namah

I offer repeated respects to the Lord with all auspicious qualities
(tasmai subhadra-sravase namo namah). By worshipping his feet
(yac.carana upasadanat) the jaanis (vicaksana) destroy the
attachments (sangam vyudasya) of this world and the next
(ubhayatah) which reside in the hez antar-atm and attain
their spiritual goal of brahman (6@?‘1 ﬁ.}.wuhout

fatigue (gata-klamah).




Even the jianis, whose impurities are destroyed, worship him.

Ubhayatah means in this life and the next.

Vyudasya means destroying.

Antar-atmah means the antah-karana.

o ———

Those who do not worship the Lord’s feet become exhausted.



[t is said:
Sreyah-srtirh bhaktim udasya te vibho
kevala—bodha—labdha e
tesam asaul
nanyad yatha sthila-tusavaghatinam

My dear Lord,devotional service unto you is the best path for seli-
realization. If someone gives up that path and engages in the

cultivation of speculative knowledge, he will simply undergo a
troublesome process and will not achieve his desired result As a
person who beats an empty husk of wheat cannot get grain, one who

simply speculates cannot achieve selt-realization. His only gain is
trouble. SB 10.14.4




12.4.17 |
tapasvino dana-para yasasvino
manasvino mantra-vidah sumangalah
ksemam na vindanti vina yad-arpanam
tasmai subhadra-sravase namo namah

aEE——

I offer continual respects to the Lord full of auspicious qualities
(tasmai subhadra-sravase namo namah). Without worshipping him
(vina yad-arpanam), the jndanis (@SVH@, karmis (dana-para),
specialized karmis (yasasvinah), yogis (manasvinah), scholars of the
Vedas (mantra-vidah) and followers of proper—conduct (sumangalih)

cannot attain benefit (ksemam na vindanti).




e\zs.u—’( Q&

Without the practices of even great souls, being useless,

are condemned.

The jhianis (tapasvinah), the karmis (dana-parah), the special
karmis who perform horse sacrifices (vasasvinah), the yogis
(manasvinah). the studiers of the Vedas (mantra-vidah), the
followers of proper conduct (sumangalah) cannot attain
benetit without worshipping the Lord. B




The phrase subhadra-sravase is repeated with each verse to
show the predominance of hearing and chanting the glories
(sravase) of the Lord.




12.4.18 |
kirata-htinandhra-pulinda-pulkasa
abhira-sumbha yavanah khasadayah
ye 'nye ca papa yad-apasrayasrayah
Sudhyanti tasmai prabhavisnave namah

[ otfer respects to the Lord of inconceivable power (tasmai prabhavisnave
namah). The Kiratas, Hunas, Andhras, Pulindas, Pulkasas (kirata htuna
andhra pulinda pulkasa), Abhiras, Sumbhas, Yavanas, Khasas (abhira
sumbha yavanah khasa adayah) and others of low birth, and those sinful
by actions (ye anye ca papa), by taking shelter of the devotees who take

shelter of the powerful Lord (@ apa@a(asrayal}) become purified of
their prarabdha-karmas (éudhyailti)




Even the condemned sinners, by just a trace of bhakti become
successtul.

Those born in the tribes mentioned are considered sinful by

birth.

Others are sinful by actions.

They all become purified.



Upasraya refers to the devotees.

Those who surrender to the devotees accepting those devotees as
gurus become purified.

Just by taking shelter of the proper guru, sinners by birth or
action become purified.

This indicates that bhakt destroys the prarabdha and aprarabdha

karmas.




The low birth is the cause of impurity for the persons
mentioned.

The present experience of low birth is the prarabdha-papa or
prarabdha-karma.

The word sudhyanti means they are purified.

It ;hey are puritied, their bad birth must be destroyed.



If their bad birth has been destroyed their prarabdha-karmas
must have been destroyed.

When they are called by those names it should be understood
to be for practical purposes.

It is not their spiritual designation, for it is forbidden to

identity devotees by their birth.




arcye visnau Sila-dhir gurusu nara-matir vaisnave jati-
buddhih: It is an offense to see the deity form as stone. to see
the guru as an ordinary man, and to see the Vaisnava
according to his birth. (Padma Purana)

The rule is that though theh had low birth, they should
be - taught bhakti.




It will be said:

dare hari-kathah kecid dire cacyuta-kirtanah
striyah stidradayas caiva te 'nukampya bhavadrsam

——

Persons devoid ol devotee association and who cannot
appreciate glorification of the Ilord, women and s$udras,
deserve your mercy. SB 11.5.4

o



The word adyah in the verse indicates those of low birth.

In order to remove the objection that the Lord cannot
possibility consider all low cases, the word prabhavisnave is
used.

The Lord has natural ability (prabhuta).

—

[t is not subject to logic.



12.4.19 ||
sa esa atmatmavatam adhisvaras
trayimayo dharmamayas tapomayah
gata-vyalikair aja-Sankaradibhir
vitarkya-lingo bhagavan prasidatam

He alone is the Supreme Lord (sa esa adhiSvarah). He is worshipped
as the by the jianis and yogis (atma atmavatam). He is to be
worshipped by the knowers of the Vedas (trayimayah), the followers
of dharma (dharmamayah) and the performers of austerities
(tapomayah) May the Lord (bhagavan) whose qualities cannot be
known (fark va-lingo) yven by those free of deceit (gata-vyalikair)
such as Brahma and Siva (aja-sankaradibhih) be mercitul to me

ﬁfra/mdataﬁ;j




The excellence of those with bhakti was shown by negative and
positive statements in the last two verses.

The Lord is now shown to be worshipped by others for attaining their
particular goals.

Iﬂe is the Lord.

He is worshipped as the atma by the jfianis and yogis (atmavatam).



He is worshipped by the followers of the Vedas, the followers of

dharma and the followers of austerity.

His qualities cannot be known with even by those free of

deceit such as Brahma and Siva.

What then to speak of knowing his form which holds those qualities?

And what to speak of those jiianis and yogis who are not free of deceit
‘knowing his qualities or form!




12.4.20 ||
Sriyah patir yajia-patih praja-patir
dhiyam patir loka-patir dhara-patih
patir gatis candhaka-vrsni-satvatam
prasidatamh me bhagavan satam patih

—

He is the protector of prosperity (sriyah patih), sacrifice (yajia-
patih), the citizens (praja-patih), the intelligence (dhiyarh patih), the
planets (loka-patih), and the earth (dhara-patih). He is the protector
and goal (patih gatih) to be attained for the Andhakas, Vrsnis and
Yadus (andhaka-vrsni-satvatam). May the Lord (bhagavan), master of
the devotees (satam patih), be pleased with me (prasidatam me)!




The Lord is protector of all.

Details are given.

—

He is the master and the goal to be attained, as a Yadava in his
aprakata form.




1 2.4.21 ||
yad-anghry-abhidhyana-samadhi-dhautaya
dhiyanupasyanti hi tattvam atmanah
vadanti caitat kavayo yatha-rucam
sa me mukundo bhagavan prasidatam

May Mukunda be pleased with me (sa me mukundo bhagavan
prasidatam)! Puritied by meditation on his feet (@-aﬁghr}r—

@‘{ hautay?) the wise sages see with their

intelligence (dhiya anupasyanti) the truth about Paramatma (hi

h) and while others speak of him (vadanti ca etat

kavayah) according to their impure intelligence (yatha-rucam).




May Krsna give me knowledge!

Those purified by samadhi at the Lord’s feet see the true form of
Paramatma.

But (ca) other learned people speak of him according to their taste, by
the power of their learning.

Some say he is Paramatma but others will speak of him as having
form, having no form, the jiva who is small, or an all-pervading jiva.




Or others will speak of the universe as false though it appears
true and eternal.

They speak according to their intelligence, but their
intelligence has not been puritied.

Theretore they do not see the truth about the atma.



| 2.4.22 |
pracodita yena pura sarasvati
vitanvatajasya satim smrtim hrdi
sva-laksana pradurabhiut kilasyatah
sa me rsinam rsabhah prasidatam

/

May the Lord, the best of the sages, be pleased with me (sa me rsinam
rsabhah prasidatam)! Inspired by him (yena pracodita), at the
beginning of the kalpa (pura), Sarasvati (sarasvati), whose aim is to
reveal Krsna (sva-laksana), appeared from the mouth of Brahma
(pradurabhiit_kila ajasya asyatah) and revealed (vitanvata) proper
memory (satim smrtiﬂ‘m) to carry out creation in his heart (hrdi).




“Just as the Lord made the Vedas flow from the mouth of
Brahma, may he let the description of his pastimes tflow irom
my mouth!”

That wish is expressed in this verse.

Inspired by the Lord, Sarasvati, the form of the Vedas,

appeared (pradurabhiuta) from Brahma’s mouth (asvatah) at
the beginning of the kalpa (pura), and revealed (vitanvata)

proper memory in his heart.




Sarasvati shows (laksana) Krsna (sva) as the object of
worship.

The Lord says:

kalena nasta pralaye vaniyar veda-sarnjfita |
mayadau brahmane prokta dharmo yasyarh mad-atmakah ||

By the influence of time, the Vedic knowledge was lost at the
time of annihilation. Therefore, when the subsequent creation

took place, I spoke to Brahma the Vedic knowledge in which
bhaktiistheessence. SB 11.14.3




| 2.4.23 ||
bhutair mahadbhir ya imah puro vibhur
"~ nirmaya sete yad amaisu parusah
bhunkte gunan sodasa sodasatmakah
so 'lankrsista bhagavan vacarisi me

—

May the Lord (sah bhagavan) ornament (alankrsista) my words by
his presence in them (vacamsi me), just as he creates (nirmaya) the
bodies for the living beings (imah purah) with the material elements
(bhiitair mahadbhih) and dwells in them (sete), but, as the purusa
(yad amtuisu purusah), being the life of the sixteen elements (sodasa
atmakah), enjoys them (bhunkte sodasa gunan) without being
contaminated.




“Now may my words, created by him, by his presence in
them, create beauty with literary ornaments and qualities

invoking madhurya, karauna and other rasas, to bring joy to
the listeners!”

May the Lord ornament my words by being present in them,

just as the Lord after creating bodies for humans and others,

personally resides in those bodies and makes them successtul.




Having created the bodies (imah purah) by mahat-tattva and
other elements, he dwells (Sete) in those bodies (amiisu) as
the antaryami.

The meaning of purusa is then proved.

He cango this, because as the purusa he enjoys the gunas in

the form of the eleven senses and five gross elements without
contamination, since he enjoys by his glances.




May he also enjoy the qualities of my words!

Sodasatmakah means “one who gives life to the sixteen
elements.”

The ending kah has the same meaning as the word without
kah.




Those bodies, endowed with ornaments and clothing, but
without the Lord’s presence, are untouchable by the devotees.

May my words not be without your presence!

E—




12.4.24 ||
namas tasmai bhagavate
vasudevaya vedhase
papur jhanam ayarn saumya
yan-mukhamburuhasavam

[ offer respects to the avatdra ot Vasudeva, Vyasadeva (namas
tasmai bhagavate @de@, the writer of scriptures
(vedhase), whose lotus mouth nectar, topics about Krsna

(Y_ﬁimUkhﬁmblLl‘_l_l_ha_ @Sava@, filled with knowledge
(jAianam), the devotees drink (ayam saumya papuh).




He olfers respects to his guru Vyasadeva, who is the avatara of
Vasudeva (vasudevaya), who is the maker of scriptures
(vedhase), whose lotus mouth nectar, filled with knowledge,
the devotees drink.

@Vasudeva can mean Krsna.

Then saumyah refers to gopis ot Krsna.



Jhanam means filled with knowledge.

Just by drinking the nectar of his lotus mouth, filled with the
most extraordinary knowledge, filled with ornaments, rasa, and
skill in dancing, singing, music, and art, which they knew nothing
about, the gopis attained full realization of it.

Let us, following them, also attain that knowledge.

This is the confidential meaning.



1 2.4.25 ||
etad evatma-bhii rajan
naradaya viprcchate
veda-garbho 'bhyadhat saksad
yad aha harir atmanah

O King (rajan)! Brahma (atma-bhua), filled with the Vedas
(veda-garbhah), taught this knowledge (abhyadhat etad),
which the Lord had directly spoken to him (yad eva aha
saksad harih atmanah), to Narada who asked about it

(naradaya viprcchate).




He praises the conversation between Brahma and Narada,
which contained questions and answers.

Brahma, who at his birth was filled with the Vedas (veda-
garbhah), spoke this knowledge which the Lord himseli had
taught to him (atmanah).
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