
Śrīmad-Bhāgavatam

Canto Two

With the 
Sārārtha-darśinī commentary

by
Śrīla Viśvanātha Cakravartī Ṭhākura



Canto Two – Chapter Five

Primary Creation: Sarga

The Cause of All Causes



Section – I

Narada Muni’s Doubts, 
Convictions and Questions

 (1-8)



|| 2.5.1 ||
närada uväca

deva-deva namas te 'stu
bhüta-bhävana pürvaja
tad vijänéhi yaj jïänam
ätma-tattva-nidarçanam

Närada said: O lord of lords (deva-deva)! O creator of the living 
beings (bhüta-bhävana)! O first born (pürvaja)! I offer my 
respectful obeisances unto you (namas te astu). You know that 
knowledge (tad vijänéhi yaj jïänam) which reveals the truth 
about the ätmä and Paramätmä (ätma-tattva-nidarçanam). 



In the Fifth Chapter Brahmä explains the creation of elements
to Närada and the universal form with the planets as his
various limbs.

Bhüta-bhävanaù means he who creates the bodies of the living
entities.

Pürva-jäh means he is born before Maréci and others, from
who appeared my brothers.



You know in detail (vijänéhi) that knowledge which reveals
the truth about ätmä and Paramätmä.

The imperative here stands for the present tense.

Or it can stand for the causative, “Please let me know.”



|| 2.5.2 ||
yad rüpaà yad adhiñöhänaà
yataù såñöam idaà prabho

yat saàsthaà yat paraà yac ca
tat tattvaà vada tattvataù

O Lord (prabho)! Please explain the truth about (tat tattvaà 
vada tattvataù) the characteristics of the universe (yad 
rüpaà), its shelter (yad adhiñöhänaà), the  process by which 
it was created (yataù såñöam idaà), into what it merges at 
destruction (yat saàsthaà), on what it is dependent (yat 
paraà), and of what it is composed (yat ca).



Speak the truth about this universe (idam) its characteristics
(rüpam), its shelter (adhiñöhänäm), by what ingredients it is
created, in what it merges at destruction (yat saàstham),
upon what it depends (yat param), what it is made of (yac
ca).



|| 2.5.3 ||
sarvaà hy etad bhavän veda

bhüta-bhavya-bhavat-prabhuù
karämalaka-vad viçvaà

vijïänävasitaà tava

You (bhavän), the master of all living beings in the past, 
present and future (bhüta-bhavya-bhavat-prabhuù), know this 
universe; you know everything about the Paramätmä, jéva and 
matter (sarvaà hy etad veda). Thus, you understand this 
universe with detailed knowledge (viçvaà vijïäna avasitaà 
tava) like an ämalaké in your hand (kara ämalaka-vad).



You know everything.

You know three things: Paramätmä, jévätmä and the material
universe.

Because you are the master of all entities born in the past, of
all born in the future, and all existing now, you know
(avasitam) with detailed (vi) knowledge (jïäna) this universe
like an ämalaké in your hand.



|| 2.5.4 ||
yad-vijïäno yad-ädhäro

yat-paras tvaà yad-ätmakaù
ekaù såjasi bhütäni

bhütair evätma-mäyayä

You, the source of your own knowledge (yad-vijïäno), your 
own shelter (yad-ädhäro), dependent on yourself (yat-paras 
tvaà), with your self as your soul (yad-ätmakaù), without 
help create the living beings (ekaù såjasi bhütäni) with the 
elements (bhütair eva) coming from your own energy (ätma-
mäyayä).



Let the universe be!

Please explain something about yourself.

You are your source of knowledge (yad-vijïänaù), your own shelter (yad-
ädhäraù), dependent on yourself alone (yat-paraù) and you are your own
ätmä.

I think that you are the independent Supreme Lord.

Ekaù means “without help from anyone.”



|| 2.5.5 ||
ätman bhävayase täni

na paräbhävayan svayam
ätma-çaktim avañöabhya
ürëa-näbhir iväklamaù

Situated in your own energy (ätma-çaktim avañöabhya) like a 
spider creating his web (ürëanäbhir iva), without fatigue 
(aklamaù), you protect the living beings within yourself 
(ätman bhävayase täni), without being destroyed (na 
paräbhävayan svayam).



You protect (bhävayase) in yourself (ätman) these living
beings.

You do not get destroyed, just as a spider, situated in his own
energy, creates his web.

You are without fatigue (aklamaù).



|| 2.5.6 ||
nähaà veda paraà hy asmin

näparaà na samaà vibho
näma-rüpa-guëair bhävyaà

sad-asat kiïcid anyataù

O Lord (vibho)! I do not know (na ahaà veda) from where 
else everything can arise (kiïcid anyataù) whether it is 
superior (paraà), inferior (aparaà) or medium (samaà), 
produced with name, form and qualities (näma-rüpa-guëair 
bhävyaà), gross or subtle (sad-asat). 



Whatever is superior, inferior or medium in this world,
created (bhävyam) with names such as human, forms such as
two legged forms, and qualities such as white color, whatever
is gross and subtle (sad-asat), I do not know from where else
it can come.

I think that everything comes from you alone.



|| 2.5.7 ||
sa bhavän acarad ghoraà

yat tapaù susamähitaù
tena khedayase nas tvaà
parä-çaìkäà ca yacchasi

Though you are like this (sah yat), you performed great 
austerities (bhavän acarad ghoraà tapaù su-samähitaù). By 
this you bewilder us (tena khedayase nah tvaà). You produce 
a doubt that there is some other Lord (parä-çaìkäà ca 
yacchasi).



|| 2.5.8 ||
etan me påcchataù sarvaà

sarva-jïa sakaleçvara
vijänéhi yathaivedam

ahaà budhye 'nuçäsitaù

O omniscient one (sarva-jïa)! O lord of all things (sakala 
éçvara)! Please consider and tell me (vijänéhi) everything that 
I have asked (etad me påcchataù sarvaà), so that after being 
taught (yathä eva anuçäsitaù), I can understand (ahaà 
budhye).



Considering carefully, tell me (vijänéhi) all the things
indicated in my questions.

Moreover, say it in such a way that, after being taught, I can
comprehend completely.

This means “Give the answer without obstructions.”



Section – II

Brahma removes Narada
Muni’s doubt about the true 
status of Lord and himself 

(9-13)



|| 2.5.9 ||
brahmoväca

samyak käruëikasyedaà
vatsa te vicikitsitam

yad ahaà coditaù saumya
bhagavad-vérya-darçane

Brahmä said: O auspicious son (saumya vatsa)! You are 
merciful to me (käruëikasyah). Your doubt is proper (te 
vicikitsitam samyak), because I was inspired (yad ahaà 
coditaù) on seeing the power of the Lord (bhagavad-vérya-
darçane) in creating the universe (idaà). 



Brahmä is overjoyed with the question.

O son (vatsa)! Your doubt (viciktisitam) is proper (samyak).

You, in questioning me, though you have all knowledge, have
been merciful (käruëikasya) to me, your father.



Since you told me to consider (vijänéhi) and answer, please
know that I was inspired by seeing the Lord’s power in
creating the universe.

For a moment I see that in my mind.

In this way he rejoiced.



|| 2.5.10 ||
nänåtaà tava tac cäpi

yathä mäà prabravéñi bhoù
avijïäya paraà matta
etävat tvaà yato hi me

O son (bhoù)! What you say about me (tava tac ca api yathä 
mäà prabravéñi) is not untrue (na anåtaà), because people, 
not knowing the difference between me and the Lord (yatah 
avijïäya paraà matta) say that I have that power (etävat tvaà 
hi me). 



Moreover, O son! It is not untrue when you say that I alone create
the living beings (ekaù såjasi bhütäni), because if one does not
know the difference between myself and the Lord, it will appear
that I am in that position.

Using two different subjects for the participle and the main verb is
poetic license.

Or it can mean “because of not distinguishing the Supreme Lord
(param) from me (mattaù), people think me to be that Supreme
Lord (etävat).”



Though you are omniscient, you speak as they speak, just in
order to educate them.

It should not be said that Närada speaks like this because he
does not understand the difference between the Lord and
Brahmä.

It would be improper for Brahmä to think that Närada was
ignorant.



|| 2.5.11 ||
yena sva-rociñä viçvaà
rocitaà rocayämy aham

yathärko 'gnir yathä somo
yatharkña-graha-tärakäù

I manifest the universe (viçvaà rocayämy aham) which is 
manifested by the self-manifesting Lord (yena sva-rociñä 
rocitaà), just as the sun, fire (yathä arkah agnih), moon 
(yathä somo), constellations, planets and stars (yathä rkña-
graha-tärakäù) illuminate only what the Lord chooses to 
illuminate (implied). 



Actually I am very insignificant.

I manifest the universe which is already manifested by the
self-manifesting Lord (sva-rociñä), like grinding what is
already ground, just as the sun and other luminaries reveal
what is already revealed by the Lord.

The çruti says:



na tatra süryo bhäti na candra-tärakaà
nemä vidyuto bhänti kuto ’yam agniù |

tam eva bhäntam anu bhäti sarvaà
tasya bhäsä sarvam idaà vibhäti ||

There, the sun, the moon, the stars, fire and lightning do not
shine. They all shine only by following the shining Lord. His
light illuminates all these. Kaöha Upaniñad 5.15



|| 2.5.12 ||
tasmai namo bhagavate

väsudeväya dhémahi
yan-mäyayä durjayayä

mäà vadanti jagad-gurum

I meditate on the Supreme Lord Väsudeva (tasmai namo 
bhagavate väsudeväya dhémahi), by whose insurmountable 
mäyä (yan-mäyayä durjayayä) people call me the guru of the 
universe (mäà vadanti jagad-gurum).



But are you not known everywhere as the guru of the universe
who creates the worlds?

With surprise and derision he speaks.



|| 2.5.13 ||
vilajjamänayä yasya

sthätum ékñä-pathe 'muyä
vimohitä vikatthante

mamäham iti durdhiyaù

The ignorant jévas (durdhiyaù), bewildered by mäyä (yasya 
vimohitä) who is ashamed to stand in sight of the Lord 
(amuyä ékñä-pathe sthätum vilajjamänayä), boast about “I” 
and “mine (vikatthante mama aham iti).” 



Are those who respect you as the guru of the universe and its
creator bewildered by mäyä?

Yes.

Those who give respect and receive respect without reference to the
Lord are bewildered by mäyä who is situated at the back of the
Lord, beyond his vision.

That is expressed in this verse.



Knowing that she deceives, she is ashamed to stand in sight, like a
deceitful woman, she stands behind the Lord.

Bewildered by her, people boast.

Being situated behind the Lord also indicates that she is not facing
the Lord.

Because she is not facing the Lord her influence does not
approach him at all.



Section – III

Yad rüpaà – The 
Characteristics of this Universe 

(14)



|| 2.5.14 ||
dravyaà karma ca kälaç ca

svabhävo jéva eva ca
väsudevät paro brahman

na cänyo 'rtho 'sti tattvataù

O brähmaëa (brahman)! The elements, karma, time (dravyaà 
karma ca kälaç ca), svabhäva and the jéva (svabhävo jéva eva 
ca) are not different from Väsudeva (väsudevät parah). 
Nothing but he exists in truth (na ca anyah arthah asti 
tattvataù). 



Ten questions were asked about the universe, starting with its
characteristics (yad-rüpam).

To answer this, first it is explained that nothing exists other
than the Lord.

Dravyam means the elements, the substance of matter
(upädäna).



Karma is the cause of birth.

Käla is the agitator of the guëas.

Svabhäva is the cause of the change in the guëas.

Jéva is the enjoyer.



None of these exist apart from the Lord, because the items,
except the jéva, are the effects of mäyä, and mäyä and the jéva
are energies of the Lord.

The universe is thus a form of Väsudeva.

Thus the answer to the question about the characteristic of the
universe (yad-rüpam) is given.



Section – IV

Yad adhiñöhänaà – The Shelter 
(15-16)



|| 2.5.15 ||
näräyaëa-parä vedä

devä näräyaëäìgajäù
näräyaëa-parä lokä

näräyaëa-parä makhäù

The Vedas are dependent on Näräyaëa (näräyaëa-parä vedä). 
The devatäs are born from the limbs of Näräyaëa (devä 
näräyaëa aìgajäù). The planets and sacrifices are dependent 
on Näräyaëa (näräyaëa-parä lokä näräyaëa-parä makhäù). 



Näräyaëa is the cause (paraù) of these.

This is proof of the Lord, and also indicates his qualities such
as omniscience.

This affirms the statement çästra-yonitvät.



Everything is näräyaëa-paraù because everything is situated
in Näräyaëa and dependent on Näräyaëa.

This answers the questions about the shelter of the universe
and dependence of the universe.



|| 2.5.16 ||
näräyaëa-paro yogo

näräyaëa-paraà tapaù
näräyaëa-paraà jïänaà

näräyaëa-parä gatiù

Yoga is dependent on Näräyaëa (näräyaëa-paro yogo). Austerity 
is dependent on Näräyaëa (näräyaëa-paraà tapaù). Knowledge is 
dependent on Näräyaëa (näräyaëa-paraà jïänaà). Liberation is 
dependent on Näräyaëa (näräyaëa-parä gatiù). 

Gatiù means liberation.



Section – V

Brahma is Jiva Tattva & Lord 
is Vishnu Tattva -There is a lot 

of difference between them 
(17-20)



|| 2.5.17 ||
tasyäpi drañöur éçasya

küöa-sthasyäkhilätmanaù
såjyaà såjämi såñöo 'ham

Ékñayaiväbhicoditaù

I am created by him (tasya api såñöah aham). Inspired by the 
Lord’s glance (tasya ékñayä eva abhicoditaù), I create what is 
already created by the Lord (éçasya såjyaà såjämi aham)  -- 
the witness (drañöuh),  the soul situated in all beings (küöa-
sthasya akhila ätmanaù).



Then what do you do?

I create what he has already created.

Do you do this by your own decision?

No, I do it by his glance, by his direction (ékñayä).



It cannot be otherwise since he witnesses what I do (drañöuù)
and controls it, and he is the soul (küöa-sthasya) within all
beings.

This indicates that he is the Lord and Brahmä is a jéva.

Çruti says:



eko devaù sarva-bhüteñu güòhaù
sarva-vyäpé sarva-bhütäntarätmä |

karmädhyakñaù sarva-bhütädhiväsaù
säkñé cetä kevalo nirguëaç ca ||

He is the one Lord situated in all beings. He is all-pervading,
dwelling within all beings as their soul. He is the controller of
action, the abode of all beings, the witness, the consciousness,
pure, without any trace of material qualities.
Çvetäçvatara Upaniñad 6.11



eña bhütädhipatir eña lokeçvaro loka-pälaù

He is the Lord of all beings, the Lord of all planets and the
protector of all planets. Båhad-äraëyaka Upaniñad 4.4.22

Because he is present in the intelligence of all entities, without
distinction from Brahmä to the ant, and recognized as such, he
is said to be kütastha, uniformly situated.



|| 2.5.18 ||
sattvaà rajas tama iti

nirguëasya guëäs trayaù
sthiti-sarga-nirodheñu
gåhétä mäyayä vibhoù

The three guëas of sattva, rajas and tamas, belonging to the 
Lord without guëas (sattvaà rajas tama iti nirguëasya guëäh 
trayaù), are accepted by the mäyä of the Lord (gåhétä mäyayä 
vibhoù) for creation, maintenance and destruction (sthiti-
sarga-nirodheñu).



How does this distinction between the jéva and éçvara come
about?

Is it because you are inspired and he inspires?

Three verses explain the cause of distinction.

The three guëas belong to the Lord who has no material
guëas.



How is this?

They are accepted by mäyä of the Lord for creation,
maintenance and destruction.

They are his guëas since they are the guëas of his çakti, mäyä.

Though mäyä eternally possesses this form as the guëas, the
word “accepts” is used, as if it has a beginning.



The usage is the same as tasyecchayätta-vapuñaù: Kåñëa
accepts a body by his will. (SB 10.33.34)

Actually Kåñëa eternally has the form of a human.

This simply follows common expression.



|| 2.5.19 ||
kärya-käraëa-kartåtve

dravya-jïäna-kriyäçrayäù
badhnanti nityadä muktaà
mäyinaà puruñaà guëäù

The guëas (guëäù) -- the cause of matter, senses and the sense 
devatäs (dravya-jïäna-kriyäçrayäù) -- binds the jéva who is 
associated with mäyä (badhnanti mäyinaà puruñaà), but 
who is actually composed of knowledge (nityadä muktaà), 
with false identities of body, senses and mind (kärya-käraëa-
kartåtve).



These guëas bind the jéva (puruñam), a function of the Lord’s
taöastha-çakti, who associates with mäyä (mäyinam).

By the logic of the previous statement, it is possible for the
jévas who are situated behind the Lord to be influenced
independently by mäyä who is also situated behind the Lord.

The jéva is called eternally liberated because he has
beginningless knowledge just as he has beginningless
ignorance.



This will be made clear at the end of the seventh chapter.

How does he get bound?

The states of the guëas are present as adhibhüta (kärya),
adhyätmä (käraëa) and adhidaiva (kartåtve).

The guëas are the shelter or causes of matter (dravya), the
senses (kriyä) and the devatäs (jïäna).



The guëas bind the jéva by these identities.

The order of jïäna and kriya in the text should be reversed for
proper understanding.



|| 2.5.20 ||
sa eña bhagaväû liìgais
tribhir etair adhokñajaù
svalakñita-gatir brahman
sarveñäà mama ceçvaraù

The Lord (sa eña bhagavän adhokñajaù), who is brahman 
(brahman), who is the controller of me and all beings 
(sarveñäà mama ca éçvaraù), is not known (su-alakñita-gatih) 
because of the covering of the three guëas on the jéva (etaih 
tribhir liìgaih). 



The Lord is the possessor of mäyä-çakti.

His nature (gatiù) is not known (su alakñita) because of the
coverings of the three guëas on the jévas.

Or he is not known by the three guëas.

owever he is known by his devotees with knowledge.



sattvaà na ced dhätar idaà nijaà bhaved
vijïänam ajïäna-bhidäpamärjanam
guëa-prakäçair anuméyate bhavän
prakäçate yasya ca yena vä guëaù

O Lord, cause of all causes (dhätar), if this form of Yours (idaà) were not
beyond the modes of material nature (na ced nijam sattvaà bhaved), then
how can the devotees understand Your form (vijïänam apamärjanam),
which destroys material bondage (ajïäna-bhidä). Only by the strong
influence of Your spiritual qualities and prema (guëa-prakäçair) can we
understand the transcendental nature of Your Lordship (anuméyate
bhavän). Your transcendental nature is very difficult to understand unless
one is influenced by the presence of Your transcendental form (yasya ca
yena vä guëaù prakäçate). SB 10.2.35



Section – VI

Yataù såñöam – The Process of 
Creation (21-35)



|| 2.5.21 ||
kälaà karma svabhävaà ca

mäyeço mäyayä svayä
ätman yadåcchayä präptaà

vibubhüñur upädade

The Lord of mäyä (mäyeçah), desiring to become many 
(vibubhüñuh), by his own will (yadåcchayä), accepts 
(upädade) time (kälaà) which was merged in himself (ätman 
präptaà), as well as karma and svabhäva which were merged 
in the jéva (karma svabhävaà ca), through the agency of mäyä 
(mäyayä svayä).



It has been stated that the Lord produces the universe by means of his
energy mäyä.

Now the process (yatùa såsöam idam) is given.

The Lord, desiring to become many (vibubhüñuù) by his own will
(yadåcchayä), accepts for creation (upäòade) time, which was merged
in him (ätman präptam kälam), karma (the fate of the jévas) and
svabhävam which were merged in the jéva.

This does not take place spontaneously, but by mäyä.





|| 2.5.22 ||
käläd guëa-vyatikaraù

pariëämaù svabhävataù
karmaëo janma mahataù
puruñädhiñöhitäd abhüt

The guëas are agitated from a state of equilibrium by time 
(käläd guëa-vyatikaraù). They are transformed into another 
form by svabhäva (pariëämaù svabhävataù). The mahat-tattva 
appears by the karma of the jévas (karmaëo janma mahataù). 
All this is under the direction of the Lord (puruña ädhiñöhitäd 
abhüt).



The functions of time and other factors are discussed.

Time is the agitator of the guëas.

This means giving up equilibrium.



Pariëämaù means attaining another form.

Mahataù is mahat-tattva.

Puruñädhiñöhitäd modifies all the three items.



|| 2.5.23 ||
mahatas tu vikurväëäd
rajaù-sattvopabåàhität

tamaù-pradhänas tv abhavad
dravya-jïäna-kriyätmakaù

From the transformation called mahat-tattva (mahatas tu 
vikurväëäd) predominated by rajas and sattva (rajaù-sattva 
upabåàhität), a substance predominated by tamas, ahaìkära 
(tamaù-pradhänah), arose (abhavad), composed of adhibhüta, 
adhyätma and adhidaiva (dravya-jïäna-kriyätmakaù).



Mahat-tattva has all the three guëas but there is a
predominance of rajas and sattva, because of kriyä and jïäna
çaktis.

From this state of transformation, namely, mahat-tattva
which has a predominance of rajas and sattva and which is
produced by time, svabhäva and karma, a substance
predominated by tamas (ahaìkära) arises.



The word yaù can be added to connect this verse with saù in
the next verse.

Drayva refers to adhibhütam, jïänam to adhidaivam and kriyä
to adhyätman.

These are three causes of illusion for the living entities.



|| 2.5.24 ||
so 'haìkära iti prokto

vikurvan samabhüt tridhä
vaikärikas taijasaç ca

tämasaç ceti yad-bhidä
dravya-çaktiù kriyä-çaktir

jïäna-çaktir iti prabho

That ahaìkära (sah ahaìkära iti prokto) transforms into three 
types (vikurvan samabhüt tridhä): derived from sattva, rajas 
and tamas (vaikärikas taijasaç ca tämasaç ca iti yad-bhidä), 
called jïäna-çakti, kriyä-çakti and dravya-çakti (dravya-çaktiù 
kriyä-çaktir jïäna-çaktir iti prabho). 



The three divisions are described: that derived from sattva-
guëa (vaikärikaù), from rajoguëa (taijasaù) and from
tamoguëa (tämasaù).

The qualities in verse order are drayva, kriyä and jïäna çaktis.

The dravya-çakti has the capacity to produce the five gross
elements starting with ether.



The kriyä-çakti has the capacity to produce the senses.

The jïäna-çakti has the capacity to produce the sense devatäs.

O Närada (prabho)! You know all of this.

The state of equilibrium is pradhäna.



By the agitation of time, the predominance of sattva produces
the mahat-tattva.

Predominance of rajas produces the sütra-tattva, a type of
mahat-tattva.

Predominance of tamas produces ahaìkära.



The effect of ahaìkära, with predominance of tamas and with
rajas and sattva elements in much less amount, produces the
five gross elements.

In this covering on the jéva (ahaìkära), there is a
predominance of tamas.



|| 2.5.25 ||
tämasäd api bhütäder

vikurväëäd abhün nabhaù
tasya mäträ guëaù çabdo

liìgaà yad drañöå-dåçyayoù

From the darkness of false ego (tämasäd api vikurväëäd), the 
first of the five elements (bhüta ädeh), namely, ether (sky) 
(nabhaù), is generated (abhüt). Its subtle form is the quality 
of sound (tasya mäträ guëaù çabdah). This arose before ether 
(implied). Sound represents objects unseen (or objects from 
the past) and seen in the present as well (liìgaà yad drañöå-
dåçyayoù). 



This describes the details of ahaìkära in tamas.

Is it not well known that, first, sound arises from this mode?

That is true.

That is the subtle form (mäträ) of ether.



That is its distinguishing quality (guëa).

By sound, ether is produced.

This should be understood for the other verses concerning the
elements as well.

The quality of sound is described.



It represents things unseen in the past and things in the
present or future.

Because it is modifying liìgam, yad is in the neuter form.



|| 2.5.26 ||
nabhaso ’tha vikurväëäd 

abhüt sparça-guëo ’nilaù |
paränvayäc chabdaväàç ca 

präëa ojaù saho balam ||

From ether (nabhaso atha vikurväëäd) arose the subtle touch 
(abhüt sparça-guëah) and the element air (anilaù). Air also 
holds the previous quality of sound (para anvayät çabdavän 
ca). Air is the cause of präëa (präëa), which gives strength to 
the senses, mind and body (ojas sahas balam).



Ether is the cause of air.

Air contains the previous quality of sound.

The character of air is the präëa, which supports the body.

Ojas is sharpness of the senses.

Sahas is sharpness of the mind, and balam is health of the body.

Präëa is the cause of these.



|| 2.5.27 ||
väyor api vikurväëät 

käla-karma-svabhävataù |
udapadyata tejo vai 

rüpavat sparça-çabdavat ||

Under the influence of time, karma and svabhäva (käla-karma-
svabhävataù), by a transformation of air (väyor api 
vikurväëät), arose (udapadyata) the subtle aspect called form 
and fire (rüpavat tejah). Touch and sound also exist in fire 
(sparça-çabdavat). 



|| 2.5.28 ||
tejasas tu vikurväëäd 

äséd ambho rasätmakam |
rüpavat sparçavac cämbho 
ghoñavac ca paränvayät ||

From the transformation of fire (tejasas tu vikurväëäd) arose 
taste and water (äséd ambho rasätmakam). Water (ambhah) 
contains form, as well as touch and sound (rüpavat sparçavat 
ghoñavat) from the previous elements (para anvayät).



|| 2.5.29 ||
viçeñas tu  vikurväëäd 

ambhaso gandhavän abhüt |
paränvayäd rasa-sparça- 
çabda-rüpa-guëänvitaù ||

From the transformation of water (ambhaso tu  vikurväëäd) 
arose smell and earth. Earth contains the subtle aspects 
(viçeñah tu guëa anvitah) -- taste, touch, form and sound 
(rasa-sparça-çabda-rüpa) -- of the previous elements (para 
anvayäd).



|| 2.5.30 ||
vaikärikän mano jajïe

devä vaikärikä daça
dig-vätärka-praceto-'çvi-

vahnéndropendra-mitra-käù

From ahaìkära in sattva arose the mind (vaikärikän  mano 
jajïe) and its deity as well as the ten presiding deities of the 
senses (devä vaikärikä daça): the directions, Väyu, the sun, 
Varuëa, the two Açvini-kumäras (dig-väta-arka-pracetah-açvi), 
Agni, Indra, Upendra, Mitra and Prajäpati Dakña (vahni-indra-
upendra-mitra-käù). 



From ahaìkära in sattva arose mind, and its devatä the moon.

The other sense devatäs are mentioned: directions for ear, Väyu
for the skin, the sun for the eyes, Varuëa for the tongue and the
two Açvinis for the nose, Agni for the voice, Indra for the hands,
Upendra for the feet, Mitra for the anus and Prajäpati for the
penis.

[Note: Jéva Gosvämé says that Upendra is not Viñëu but a devatä with
some powers of the Lord. Vijayadvaja-tértha says kaù is Dakña
Prajäpati.]



|| 2.5.31 ||
taijasät tu vikurväëäd
indriyäëi daçäbhavan

jïäna-çaktiù kriyä-çaktir
buddhiù präëaç ca taijasau

çrotraà tvag-ghräëa-dåg-jihvä
väg-dor-meòhräìghri-päyavaù

From ahaìkära in rajas (taijasät tu vikurväëäd) arose (abhavat) the 
intelligence (the çakti of the five knowledge senses) (buddhiù jïäna-
çaktiù), präëa (the çakti of the five action senses) (präëah kriyä-
çaktih), and the ten senses (indriyäëi daça). The ten senses are the 
ear, skin, nose, eye, tongue (çrotraà tvag-ghräëa-dåg-jihvä), voice, 
hands, feet, anus and penis (väg-dor-meòhra-aìghri-päyavaù).



From the transformation of ahaìkära in rajas arose the ten
senses.

The çakti of the five knowledge senses is intelligence
(buddhiù).

[Note: Jïäna-çakti comes from sattva. Kriyä-çakti comes from rajas. ]

The çakti of the five action senses is präëa.



Buddhi and präëa arise from ahaìkära in rajas, and buddhi
becomes particularized as the five knowledge senses.

Präëa becomes particularized as the five action senses.

It should be understood that air in the form of präëa arising
from the ahaìkära in tamas is also an effect of ahaìkära in
rajas.



Doù means hands.

Meòhra is the penis.

Päyuù is the anus.

They are not in proper order.



|| 2.5.32-33 || 
yadaite ’saìgatä  bhävä bhütendriya-mano-guëäù |

yadäyatana-nirmäëe na çekur brahma-vittama ||

tadä saàhatya cänyonyaà bhagavac-chakti-coditäù |
sad-asattvam upädäya cobhayaà sasåjur hy adaù ||

O best of the brähmaëas (brahma-vittama)! As long as (yadä) the gross 
elements, senses and mind (ete bhüta-indriya-mano-guëäù) were not 
mixed together (asaìgatä  bhävä), it was not possible (na çekuh) for them 
to produce material bodies (yad äyatana-nirmäëe). Coming together (tadä 
saàhatya ca anyonyaà) by the impulse of the Lord’s energy (bhagavat-
çakti-coditäù), accepting primary and secondary forms (sad-asattvam 
upädäya), they created the body of the whole universe and the individual 
bodies in it (ubhayaà sasåjuh hy adaù).



The käraëa-såñöi has been described.

Now the kärya-såñöi is described.

When these ingredients were unmixed (asaìgatä), and when it was not
possible for them to make the bodies (äyatana), then the Lord entered
them.

They became combined by his compacting energy, and taking primary and
secondary forms, created the body of the universe as a whole and the
individual bodies.



|| 2.5.34 ||
varña-püga-sahasränte

tad aëòam udake çayam
käla-karma-svabhäva-stho

jévo 'jévam ajévayat

After a thousand years (varña-püga-sahasränte), the Lord 
(jévah), situated in time, karma and svabhäva (käla-karma-
svabhäva-sthah), brought to life (ajévayat) the non-living 
universe (tad ajévam aëòam) which was lying in the water 
(udake çayam). 



After a thousand years, the purusaù (jévaù), the soul of the
mass of jévas (Hiraëyagarbha), one who gives life, brought to
life (ajévayat) the non-living universe (ajévam).

This shows the connection of the universe with the Lord.



|| 2.5.35 ||
sa eva puruñas tasmäd

aëòaà nirbhidya nirgataù
sahasrorv-aìghri-bähv-akñaù

sahasränana-çérñavän

Thereafter (tasmäd), that puruña (sa eva puruñas) pierced the 
universe (aëòaà nirbhidya) and went outside (nirgataù). 
There he resides with a thousand legs, feet, arms, eyes 
(sahasra üru-aìghri-bähu-akñaù), faces and heads (sahasra 
änana-çérñavän). 



Purusa Sukta
sahasra-çérñä puruñaù

sahasräkñaù sahasra-pät
sa bhümià viçvato våtvä-

tyätiñöhad daçäìgulam



Everything is pervaded by the Lord.

This puruña is the antaryämé of the totality of jévas
(hiraëyagarbha).

Tasmäd represents a missing verb participle “having entered
the universe.”



He, entering into the total jévas, and being situated there
(tasmäd), pierced the universe, and became situated outside.

How is he situated outside?

His form without material guëas lying on the Käraëa Ocean is
described.



Section – VI

Description of the Virat Rupa
(36-42)



|| 2.5.36 ||
yasyehävayavair lokän
kalpayanti manéñiëaù

kaöy-ädibhir adhaù sapta
saptordhvaà jaghanädibhiù

Within the universe (iha), the wise imagine (kalpayanti 
manéñiëaù) the planets (lokän) as his limbs (yasya 
avayavaih). The hips and below are the lower seven planets 
starting with Atala (kaöy-ädibhir adhaù sapta), and hips and 
above are the seven upper planets starting with earth (sapta 
ürdhvaà jaghanädibhiù).



Within the universe (iha) is the puruña made of the planets
(loka-maya-puruñaù) whose limbs the wise imagine to be the
planets.

This sentence continues until verse 41.

Kaöi means buttocks.



Jaghanam means the hips.

The lower seven planets start with Atala.

Upwards are Bhü and the other planets.



|| 2.5.37 ||
puruñasya mukhaà brahma

kñatram etasya bähavaù
ürvor vaiçyo bhagavataù

padbhyäà çüdro vyajäyata

The brähmaëas arose from the puruña’s head (puruñasya  
mukhaà brahma), the kñatriyas arose from his arms (kñatram 
etasya bähavaù), the vaiçyas arose from his thighs (ürvor 
vaiçyo bhagavataù) and the çüdras arose from his feet 
(padbhyäà çüdro vyajäyata). 



Purusa Sukta
brähmaëo 'sya mukham äséd, 

bähü räjanyaù kåtaù
üru tad asya yad vaiçyaù 
padbhyäà çüdro ajäyata



Incidentally, the varëas also arose from his limbs.

Literally the brähmaëas are his face.

The cause, the face and the effect, the brähmaëas, are taken as non-
different.

Kñatram means kñatriyas.

The çruti says brähmaëo ’sya mukham äséd bähü räjanyaù kåtaù: the
brähmaëas were his face, and the kñatriyas acted as his arms.



|| 2.5.38 ||
bhürlokaù kalpitaù padbhyäà

bhuvarloko 'sya näbhitaù
hådä svarloka urasä

maharloko mahätmanaù

From the feet to the hips the planets from Pätala to earth are 
imagined (bhür-lokaù  kalpitaù padbhyäà). Bhuvarloka 
extends from the navel (bhuvar-loko  asya näbhitaù). Svarga 
is situated at the heart (hådä svarloka), and Maharloka is at 
the chest (urasä maharloko mahätmanaù). 



Showing the differences in imagining the planets for purposes
of worship, two verses describe the body composed of seven
planets.

The planets from Pätala to earth are imagined to extend from
the two feet to the two hips.



|| 2.5.39 ||
gréväyäà janaloko 'sya
tapolokaù stana-dvayät

mürdhabhiù satyalokas tu
brahmalokaù sanätanaù

Janaloka is on the neck (gréväyäà janaloko asya), Tapaloka is 
on the breast (tapolokaù stana-dvayät) and Satyaloka is on the 
heads of that form (mürdhabhiù satyalokas). Above this is the 
Lord’s planet which is eternal (brahmalokaù tu sanätanaù).



For the purpose of worship it is not a fault to reverse the limbs (breast
after neck).

However, stana (nipple) can also mean the lips.

Above Satyaloka is the planet of the Lord, Vaikuëöha.

But this is not the object of meditation as a limb of the universal form
because it is eternal.

Though it exists within the universe it is like the Lord, eternal.



|| 2.5.40-41 ||
tat-kaöyäà cätalaà kÿptam 
ürubhyäà vitalaà vibhoù |

jänubhyäà sutalaà çuddhaà 
jaìghäbhyäà tu talätalam ||

mahätalaà tu gulphäbhyäà 
prapadäbhyäà rasätalam |

pätälaà päda-talata 
iti lokamayaù pumän ||

Atala is the buttocks of the Lord (tat-kaöyäà ca atalaà kÿptam). Vitala is his thighs 
(ürubhyäà vitalaà vibhoù). Pure Sutala is his knees (jänubhyäà sutalaà çuddhaà). 
Talätala is his shanks (jaìghäbhyäà tu talätalam). Mahätala is his ankles (mahätalaà 
tu gulphäbhyäà), Rasätala is the top of his feet (prapadäbhyäà rasätalam), and 
Pätäla is the soles of his feet (pätälaà päda-talata iti lokamayaù pumän). 



Now the method of meditation on fourteen planets is
described.

The seven upper planets were already described.

The seven lower planets are now described in two verses.

Sutalam is considered pure because Prahläda, Bali and other
devotees reside there.



|| 2.5.42 ||
bhürlokaù kalpitaù padbhyäà

bhuvarloko 'sya näbhitaù
svarlokaù kalpito mürdhnä

iti vä loka-kalpanä

Earth and  the lower planets are imagined to extend  from the 
feet (bhürlokaù kalpitaù padbhyäà). Bhuvarloka is at the 
navel (bhuvarloko asya näbhitaù). Svarga-loka is imaged to be 
the head (svarlokaù kalpito mürdhnä). This is how others 
imagine the planets on the universal form (iti vä loka-
kalpanä).



Now the universal form is described in three parts.

Bhüloka is considered with all the lower planets.
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