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Canto Two — Chapter Five

Primary Creation: Sarga

The Cause of All Causes



Section — 1

Narada Muni’s Doubts,
Convictions and Questions

(1-8)



12.5.1 1|
narada uvaca
deva-deva namas te 'stu
bhiita-bhavana pirvaja
tad vijanihi yaj jianam
atma-tattva-nidarSanam

Narada said: O lord of lords (deva-deva)! O creator of the living
beings (bhtita-bhavana)! O first born (purvaja)! 1 offer my
respectiul obeisances unto you (namas te astu). You know that
knowledge (ta_d/ Vijﬁnihiwjl:l_éll_lam) which reveals the truth
about the atma and Paramatma (atma-tattva-nidaréanam).




In the Fifth Chapter Brahma explains the creation of elements
to Narada and the universal form with the planets as his
various limbs.

-

Bhuita-bhavanah means he who creates the bodies of the living
entities.

Parva-jah means he is born before Marici and others, from
who appeared my brothers.




You know in detail (vijanihi) that knowledge which reveals
the truth about atma and Paramatma.

<

The imperative here stands for the present tense.

[ —

Or it can stand for the causative, “Please let me know.”




12.5.2 ]
@ yad rup_a_m vad adhistha
y idam prabho B

(f sams@ fat parangyac ca) @

tat tattvam Va a tattvatan

O Lord (prabho)! Please explain the truth about (tat tattvarh
vada tattvatah) the characteristics of the universe (yad
rupar), its shelter (yad adhisthanar), the process by which
it was created (yatah srstam idam), into what it merges at
destruction (yat samstham), on what it is dependent (yat
param), and of what it is composed (yat ca).




Speak the truth about this universe (idam) its characteristics
(rupam), its shelter (adhisthanam), by what ingredients it is
created, in_what it merges at destruction (yat sarnstham),
upon what it depends (yat param), what it is made of (yac
ca).

-ﬁ




12.5.3 |
sarvam hy etad bhavan veda
bhuta-bhavya-bhavat-prabhuh
karamalaka-vad viSvam
vijianavasitam tava_

You (bhavan), the master of all living beings in_the past,
present and future (bhata-bhavya-bhavat-prabhuh), know this
universe; you know everything about the Paramatma, jiva and
matter (sarvam hy etad veda). Thus, you understand this

universe with detailed knowledge (@ﬁvasi;zm
aka-vad).

tava) like an amalaki in your hand (karaama




You know everything.

You know three things: Paramatma, jivatma and the material
universe.

Because you are the master of all entities born in the past, of
all born in the future, and all existing now, you know
(avasitam) with detailed (vi) knowledge (jiana) this universe

like an amalaki in your hand.— -




12.5.4 |
yad-vijiano yad-adharo
yat-paras tvam yad-atmakah
ekah srjasi bhutani
bhutair evatma-mayaya

=

You, the source of your own knowledge (yad-vijiano), your
own shelter (yad-adharo), dependent on yourselt (yat-paras
tvam), with your selt as your soul (yad-atmakah), without
help create the living beings (ekah srjasi bhutani) with the
elements (bhutair eva) coming from your own energy (atma-
mayaya).




[et the universe be!

Please explain something about yourself.

You are your source of knowledge (yad-vijianah), your own shelter (yad-
adharah), dependent on yourselt alone (yat-parah) and you are your own
atma. B B

,

[ think that you are the independent Supreme Lord.

Ekah means “without help from anyone.”
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Situated in your own energy (atma-saktim avastabhya) like a
spider creating his web (@irnanabhir iva), without fatigue
(aklamah), you protect the living beings within yourself
(atman bhavayase tani), without being destroyed (na
parabhavayan svayam). N B




You protect (bhavayase) in yourself (atman) these living
beings.

You do not get destroyed, just as a spider, situated in his own
energy, creates his web.

You are without fatigue (aklamah).




12.5.6 |
naham veda param hy asmin
napararh na samarm vibho
nama-rupa-gunair bhavyam
sad-asat kificid anyatah

_————— e

O Lord (vibho)! T do not know (na aham veda) from where
else everything can arise (kincid anyatah) whether it is
superior (param), inlerior (aparam) or medium (samarh),
produced with name, form and gualities (nama-ripa-gunair
bhavyam), gross or subtle (sad-asat).




Whatever is superior, inferior or medium in this world,
created (bhavyam) with names such as human _forms such as
two legged forms, and qualities such as white color, whatever

is gross and subtle (sad-asat), I do not know from where else
it can come.

I think that everything comes from you alone.



12.5.7 |
sa bhavan acarad ghorar
yat tapah susamahitah
tena khedayase nas tvari
para-sankam ca yacchasi

Though you are like this (sah yat), you performed great

austerities (bhavan acarad ghoram tapah su-samahitah). By

this you bewilder us (tena khedayase nah tvam). You produce
a doubt that there is some other Tord (para-Sankam ca

yacchasi).




12.5.8 ||
etan me prcchatah sarvam
sarva-jiia sakalesvara
vijanihi yathaivedam
aharn budhye 'nusasitah

O omniscient one (sarva-jia)! O lord of all things (sakala
isvara)! Please consider and tell me (vijanihi) everything that
I have asked (etad me prcchatah sarvam), so that after being
taught (yatha eva anusasitah), I can understand (aharn

budhye). o




Considering carefully, tell me (vijanihi) all the things
indicated in my questions.

Moreover, say it in such a way that, after being taught, I can
comprehend completely.

This means “Give the answer without obstructions.”



Section — 11

Brahma removes Narada
Muni’s doubt about the true
status of Lord and himself

(9-13)



12.5.9 ||
brahmovaca
samyak karunikasyedam
vatsa te vicikitsitam
yad aham coditah saumya
bhagavad-virya-darsane

Brahma said: O auspicious son (saumya vatsa)! You are
merciful to me (karunikasyah). Your doubt is proper (te
vicikitsitam samyak), because 1 was inspired (yad aham

coditah) on_seeing the power of the Tord (bhagavad-virva-

darsane) in creating the universe (idam).




Brahma is overjoyed with the question.

O son (vatsa)! Your doubt (viciktisitam) is proper (samyak).

You, in questioning me, though you have all knowledge, have
been merciful (karunikasya) to me, your father.

—




Since you told me to consider (vijanihi) and answer, please
know that I was inspired by seeing the lord’s power in

creating the universe.

For a moment I see that in my mind.

In this way he rejoiced.




12.5.10 ||
nanrtam tava tac capi

yatha marh prabravisi bhoh

avijidya pararh matta
etavat tvam yato hi me

O son (bhoh)! What you say about me (tava tac ca api yatha
marh prabravisi) is not untrue (na anrtarn), because people,

not_knowj ifference between me and the ILord (yatah
avijiaya param matta) say that [ have that power (etavat tvam

hi me).




Moreover, O son! It is not untrue when you say that I alone create
the living beings (ekah srjasi bhuitani), because if one does not

know the difference between myself and the Lord, itGwill appea§

that I am in that position.
\ position

Using two difierent subjects for the participle and the main verb is
poetic license.

Or it can mean “because of not distinguishing the Supreme Lord

(param) from me (mattah), people think me to be that Supreme
Lord (etavat).”




Though you are omniscient, you speak as they speak, just in

order to educate them. L%X%ﬂ%ﬂ

It should not be said that Narada speaks like this because he

does not understand the difference between the Lord and
Brahma.

It would be improper for Brahma to think that Narada was
ignorant.




12.5.11 ||
yena sva-rocisa visvarm
rocitarn rocayamy aham
yatharko 'gnir yatha somo
yatharksatg_—@_g-tﬁgakﬁh

I manifest the universe (visvam rocayamy aham) which is
manifested by the self-manifesting Lord (yena sva-rocisa
rocitamh), just as the sun, fire (yatha arkah agnih), moon
(yatha somo), constellations, planets and stars (yatha rksa-
graha-tarakah) illuminate only what the Lord choosei to
illuminate (implied).




Actually I am very insignificant.

I manifest the universe which is already manifested by the
self-manifesting lord (sva-rocisa), like grinding what is

already ground, just as the sun and other luminaries reveal
what is already revealed by the Lord.

The Sruti says:



na tatra siiryo bhati na candra-tarakam

nema vidyuto bhanti kuto *yam agnih |
tam eva bhantam anu bhati sarvam
tasya bhasa sarvam idam vibhati ||

————

There, the sun, the moon, the stars, fire and lightning do not
shine. They all shine only by following the shining Lord. His
light illuminates all these. Katha Upanisad 5.15 -




1 2.5.12 |
tasmai namo bhagavate

vasudevaya dhimahi

yan-mayaya durjayaya
mam vadanti jagad-gurum

I meditate on the Supreme Lord Vasudeva (tasmai namo
bhagavate vasudevaya dhimahi), by whose insurmountable
maya (yan-mayaya durjayaya) people call me the guru of the
universe (mam vadanti jagad-gurum).




w4,
But are you not known everywhere as the guru of the universe

who creates the worlds?

With Gurprisg and @ he speaks.




12.5.13 |
vilajjamanaya yasya
sthatum iksa-pathe 'muya
vimohita vikatthante
mamaham iti durdhiyah

The ignorant jivas (durdhiyah), bewildered by maya (yasya
vimohita) who is ashamed to stand in sight of the Lord

(z(m*uﬂsa-patbe @ Qiﬁjjamﬁna@ ), boast about “I”

and “mine (vikatthante mama aham iti).”




Are those who respect you as the guru of the universe and its
creator bewildered by maya?

Yes.

Those who give respect and receive respect without reference to the
Lord are bewildered by maya who is situated at the back of the
Lord, beyond his vision.

(-

That is expressed in this verse.




Knowing that she deceives, she is ashamed to stand in sight, like a

deceitful woman. she stands behind the Lord.

Bewildered by her, people boast.

Being situated behind the Lord also indicates that sﬁe is not facing
the Lord.

Because she is not facing the Lord her influence does not
approach him at all.




Section — 111

> Yad rapam — The
Characteristics of this Universe
(14)




12.5.14 ||
dravyam karma ca kalas ca
 svabhavo jiva eva ca
vasudevat paro brahman
na canyo 'rtho 'sti tattvatah

O brahmana (brahman)! The @Tﬁgarm@, (dravyam

karma ca kalas ca). @bhﬁ@ and the jiva (svabhavo jiva eva
ca) are not different from Vasudeva (vasudevat ‘parah).
Nothing but he exists in truth (na ca anyah arthah asti
tattvatah).




Ten questions were asked about the universe, starting with its
characteristics (yad-riapam).

To answer this, first it is explained that nothing exists other
than the Lord. B

Dravyam means the elements, the substance of matter
(upadana).




Karma is the cause of birth.

Kala is the agitator of the gunas.

Svabhava is the cause of the change in the gunas.

Jiva is the enjoyer.




None of these exist IDMrom the Lord, because the items,
except the jiva, are the effects of maya, and maya and the jiva
are energies of the Lord.

The universe is thus a form of Vasudeva.

Thus the answer to the question about the characteristic of the
universe (yad-rapam) is given. -




Section — 1V

Yad adhisthanam — The Shelter
(15-16)



12.5.15 ||
narayana-para veda
deva narayanangajah
narayana-para loka
narayana-para makhah

The Vedas are dependent on Narayana (narayana-para veda).
The devatds are born from the limbs of Narayana (deva
narayana angajah). The planets and sacrifices are dependent
on Narayana (narayana-para loka narayana-para makhah).



Narayana is the cause (parah) of these.

This is proof of the T ord and also indicates his qualities such

as omniscience.

This atfirms the statement Sastra-yonitvat.




Everything is narayana-parah because everything is situated
in Narayana and dependent on Narayana.

This answers the questions about the shelter of the universe
and dependence of the universe.




12.5.16 |
narayana-paro yogo
narayana-param tapah
narayana-param jhanam
narayana-para gatih

Yoga is dependent on Narayana (narayana-paro yogo). Austerity
is dependent on Narayana (narayana-param tapah). Knowledge is
dependent on Nardyana (narayana-param jianarn). Liberation is
dependent on Narayana (narayana-para gatih).

Gatih means liberation.



Section -V

Brahma is Jiva Tattva & Lord
is Vishnu Tattva -There is a lot
ol dilference between them

(17-20)



1 2.5.17 ||
tasyapi drastur iSasya
kuta-sthasyakhilatmanah

srjyar srjami srsto 'ham
Iksayalvabhlcodltah_

[ am created by him (tasya api srstah aham). Inspired by the
Lord’s glance (tasya iksaya eva ab >hicoditah), I create what is
already created by the Lord (1_§_a_s_la srjyam srjami aham) --
the witness (drastuh), the soul situated in all beings (kita-
sthasya akhila atmanah).




Then what do you do?

I create what he has already created.

Do you do this by your own decision?

No, I do it by his glance, by his direction (1ksaya).




It cannot be otherwise since he witnesses what I do (drastuh)
and controls it, and he is the soul (kiita-sthasya) within all
beings.

This indicates that he is the Lord and Brahma is a jiva.

Sruti says:




eko devah sarva-bhiitesn gidhah
sarva-vyapi sarva-bhatantaratma |
karmadhyaksah sarva-bhiitadhivasah

saksi ceta kevalo nirgunas ca ||

He is the one Lord situated in all beings. He is all-pervading,
dwelling within all beings as their soul. He is the controller of
action, the abode of all beings, the witness, the consciousness,
pure, without any trace of material qualities.

Svetasvatara Upanisad 6.11




esa bhutadhipatir esa lokesvaro loka-palah

He is the Lord of all-beings;—the Lord of all planets and the
protector of all planets. Brhad-aranyaka Upanisad 4.4.22

Because he is present in the intelligence of all entities, without
distinction from Brahma to the ant, and recognized as such, he
is said to be ktitastha, unitormly situated.




12.5.18 ||
sattvari rajas tama iti
nirgunasya gunas trayah
sthiti-sarga-nirodhesu ]

grhita mayaya vibhoh

The three gunas of sattva, rajas and tamas, belonging to the
Lord without gunas (sattvarn rajas tama iti nirgunasya gunah
trayah), are accepted by the maya of ‘the Lord (grhlta mayaya
vibhoh) for creation, maintenance and destruction (sthiti-
sarga-nirodhesu).




How does this distinction between the jiva and iSvara come
about?

[s it because you are inspired and he inspires?

Three verses explain the cause of distinction.

| <

The three gunas beiong to the Lord who has no material
gunas.




How is this?

They are accepted by maya of the Lord for creation,
maintenance and destruction.

3

They are his gunas since they are the gunas of his sakti, maya.

Though maya eternally possesses this form as the gunas, the
word “accepts’ is used, as il it has a beginning.




The usage is the same as tasyecchayatta-vapusah: Krsna
accepts a body by his will. (SB 10.33.34)

Actually Krsna eternally has the form of a human.

This simply follows common expression.




12.5.19 ||
7 @ karya-karana-kartrtve
, dravya-jiiana-kriyasrayah

badhnanti nityada muktam
mayinam purusam gunéh

The gunas (gunsm_) -- the @ of matter, senses and the sense
devatas (dravy @l riy@s ray@ -- binds the jiva who is
assoc1ated with maya (badhnanti mayinam purusam), but
who is actually composed of knowledge (nityada muktar),
with false identities of body, senses and mind (karya-karana-
kartrtve).




These gunas bind the jiva (purusam), a function of the Lord’s
tatastha-sakti, who associates with maya (mayinam).

By the logic of the previous statement, it is possible for the
jivas who are situated behind the Lord to be influenced
independently by maya who is also situated behind the Lord.

The jiva is called eternally liberated because he has

beginningless knowledge just as he has beginningless
1gnorance.




This will be made clear at the end of the seventh chapter.

How does he get bound? s

TS

The states of the gunas are present as adhibhiita ,

adhyatma @) and adhidaiva ).
I |

e SudeS
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The gunas are the shelter or causes of matter (dravya), the
senses (kriya) and the devatas (jfiana).




The gunas bind the jiva by these identities.

The order of jiana and kriya in the text should be reversed for
proper understanding. -




12.5.20 |
sa esa bhagaval lingais
tribhir etair adhoksajah
svalaksita-gatir brahman
sarvesam mama cesvarah

The Lord (sa esa bhagavan adhoksajah), who is brahman

(brahman), who is the controller of me and all beings
(sarvesam mama ca isvarah), is not known (su-alaksita-gatih)

because of the covering of the three gunas on the ji

tribhir lingaih).

(ggih



The Lord is the possessor of maya-sakti.

His nature (gatih) is not known (su alaksita) because of the
coverings of the three gunas on the jivas.

Or he is not known by the three gunas.

‘owever he is known by his devotees with knowledge.




sattvar na ced dhatar idarh nijam bhaved
vijianam ajhana-bhidapamarjanam
guna-prakasair anumiyate bhavan
prakasate yasya ca yena va gunah

—_—

O Lord, cause of all causes (dhatar), if this form of Yours (idam) were not
beyond the modes of material nature (na ced nijam sattvari bhaved). then
how can the devotees understand Your form (vijianam apamérjanz—lﬁl—),
which destroys material 3ondage (ajiana-bhida). Only by the strong
influence of "Your—spirittal—eualitiecsand prema (guna-prakasair) can we
understand the transcendental nature of Your Lordship (ayumlygte
bhavan). Your transcendental nature is very difficult to understand unless
one is influenced by the presence of Your transcendental form- (yawa

yend va guman prakasate). oB 10.2.35




Section — VI

Yatah srstam — The Process of
Creation (21-35)



12.5.21 ||
kalam karma svabhavam ca
mayeSo mayaya svaya
atman yadrcchaya praptam
vibubhiisur upadade

The Lord of maya (mayesah), desiring to become many
(vibubhtisuh), by his own will (yadrcchaya), accepts
(upadade) time (kalarn) which was merged in himselt (atman
praptam), as well as karma and svabhava which were merged
in the jiva (karma svabhavam ca), through the agency of maya
(mayaya svaya).



It has been stated that the Lord produces the universe by means of his
energy maya.

Now the process (yatha srstam idam) is given.

The Lord, desiring to become many (vibubhiisuh) by his own will
(yadrcchaya), accepts for creation (upadade) time, which was merged
in him (atman praptam kalam), karma (the fate of the jivas) and
svabhavam which were merged in the jiva.

This does not take place spontaneously, but by maya.
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12.5.22 ||
kalad guna-vyatikarah
parinamah svabhavatah
karmano janma mahatah

purusadhisthitad abhat

The gunas are agitated from a state of equilibrium by time
(kalad guna-vyatikarah). They are transtormed into another
form by svabhava (parinamah svabhavatah). The mahat-tattva
appears by the karma of the jivas (karmano janma mahatah).
All this is under the direction of the Lord (purusa adhisthitad
abhut).



The functions of time and other factors are discussed.

Time is the agitator of the gunas.

This means giving up equilibrium.



Parinamah means attaining another form.

Mahatah is mahat-tattva.

Purusadhisthitad modities all the three items.



12.5.23 ||
mahatas tu vikurvanad

rajah-sattvopabrmhitat
tamah-pradhanas tv abhavad
dravya-jnana-kriyatmakah

From the transformation called mahat-tattva (mahatas tu
vikurvanad) predominated by rajas and sattva (rajah-sattva
upabrmhitat), a substance predominated by tamas, ahankara
(tamah-pradhanah), arose (abhavad), composed of adhibhita,
adhyatma and adhidaiva (dravya-jiana-kriyatmakah).




Mahat-tattva has all the three gunas but there is a

predominance of rajas and sattva, because of kriya and jiiana
Saktis.

From this state of transformation, namely, mahat-tattva
which has a predominance of rajas and sattva and which is
produced by time, svabhava and karma, a substance
predominated by tamas (ahankara) arises.




The word yah can be added to connect this verse with sah in
the next verse.

Drayva refers to adhibhiitam, jianam to adhidaivam and kriya
to adhyatman.

These are three causes of illusion for the living entities.
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Tbe three divisions are described: that derived from sattva-

guna (vaikarikah), from rajoguna (taijasah) and from
tamoguna (tamasah).

The qualities in verse order are drayva, kriya and jiiana Saktis.

The dravya-Sakti has the capacity to produce the five gross
elements starting with ether.




The kriya-sakti has the capacity to produce the senses.

The jnana-sakti has the capacity to produce the sense devatas.

O Narada (prabho)! YOll know all of this.

The state of equilibrium is pradhana.




By the agitation of time, the @ﬂmmaﬂ ol sattva produces
the mahat-tattva. S~

Predominance of rajas produces the stitra-tattva, a type of
mahat-tattva.

Predominance of tamas produces ahankara.




The eftect of ahankara, with predominance of tamas and with
rajas and sattva elements in much less amount, produces_the
five gross elements.

In this covering on the jiva (ahankara), there is a
predominance of tamas.
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From the darkness of false ego (tamasad api vikurvanad), the
first of the tive elements (bhiita adeh), namely, ether (sky)
(nabhah), is generated (abhiuit). Its subtle form is the quality
of sound (tasya matra gunah sabdah). This arose before ether

(implied). Sound represents ng_ects_lmsﬁen (or objects from

the past) and seen in the present as well (lingam yad drastr-
drsyayohy.




This describes the details of ahankara in tamas.

Is it not well known that, first, sound arises from this mode?

That is true.

That is the subtle form (matra) of ether.




That is its distinguishing quality (guna).

By sound, ether is produced.

This should be understood for the other verses concerning the
elements as well.

The quality of sound is described.



It represents things unseen in the past and things in the
present or future.

Because it is moditying lingam, yad is in the neuter form.




&\ex%.
S,M&LO' 12.5.26 |

DS
R nabhaso tha vikurvanad
€

X *' abhiit sparsa-guno ‘nilah |

**_paranvayac chabdavams ca

W X e
),wé"\o ’< prana ojah saho balam ||

e
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From ether (nabhaso atha vikurvanad) arose the subtle touch

(abhiit sparsa-gunah) and the element air (gnilali). Air also
holds the previous quality of sound (para anvayat sabdavan
ca). Air is the cause of prana (prana), which gives strength to

the senses, mind and body (ojas sahas balam).




Ether is the cause of air.

fe—r—

Air contains the previous quality of sound.

The character of air is the prana, which supports the body.

Ojas is sharpness of the senses.

Sahas is sharpness of the mind, and balam is health ot the body.

=

Prana is the cause of these.



12.5.27 ||
vayor api vikurvanat
kala-karma-svabhavatah |
udapadyata tejo vai
ripavat sparsa-Sabdavat ||

Under the influence of time, karma and svabhava (kala-karma-
svabhavatah), by a transtormation of air (vayor api
vikurvanat), arose (udapadyata) the subtle aspect called form

and fire (rapavat tejah). Touch and sound also exist in fire

(sparsa-sabdavat).




12.5.28 ||
tejasas tu vikurvanad
asid ambho rasatmakam |
riapavat sparsavac cambho
ghosavac ca paranvayat ||

From the transformation of fire (tejasas tu vikurvanad) arose
taste and water (asid ambho rasatmakam). Water (ambhah)
contains form, as well as touch and sound (raipavat sparsavat
ghosavat) from the previous elements (para anvayat).




12.5.29 ||
visesas tu vikurvanad
ambhaso gandhavan abhit |
paranvayad rasa-sparsa-
Sabda-rtpa-gunanvitah ||

From the transformation of water (ambhaso tu vikurvanad)
arose nd Earth contains the subtle aspects
(Vlsesah tu guna anv1tah) -- taste, touch, form and sound

(rasa-sparsa-sabda-rapa) -- of the previous elements (para
anvayad).




12.5.30 ||
vaikarikanfnanp jajie
deva vaikarika dasa
O dlg-vgtaﬁm-p@—ceto- 5;7?-
Vahmndropendra—mltra-kah
© » © D
From ahankara in sattva arose the mind (vaikarikan mano
jajiie) and its deity as well as the ten presiding deities of the
senses (deva vaikarika dasa): the directions, - the sun,
Varuna, the tw two ASvini-kumaras (dlg-vata-arka-pracetah—asv1),
Agni, Indra, Upendra, Mitra and Prajapati Daksa (vahni-indra-
upendra-mitra-kah).




From ahankara in sattva arose mind, and its devata the moon.

The other sense devatds are mentioned: directions for ear, Vayu
for the skin, the sun for the eyes, Varuna for the tongue and the
two Asvinis for the nose, Agni for the voice, In he hands,
Upendra for the feet, Mitra for the anus and Prajapati for the
penis.

/

m Jiva Gosvami says that Upendra is not Visnu but a devata with

N———

some powers of the Lord. Vijayadvaja-tirtha says kah is Daksa
Prajapati.]




12.5.31 ||
taijasat tu vikurvanad
indriyani dasabhavan
jnana-saktih kriya-saktir
buddhih pranas ca taijasau
Srotram tvag-ghrana-drg-jihva
vag-dor-medhranghri-payavah

From ahankara in rajas (taijasat tu vikurvanad) arose (abhavat) the
intelligence (the Sakti of the five knowledge senses) (buddhih jiana-
saktih), prana (the sakti of the five action senses) (pranah kriLa-
saktih), and the ten senses (indriyani dasa). The ten sens re_the
ear, skin, nose, eye. tongue (Srotram tvag-ghrana-drg-jihva), voice,
hi_?:[s , feet, anus and penis (vag-dor-medhra-anghri-payavah).




From the transformation of ahankara in rajas arose the ten
senses.

The sakti of the five knowledge senses is intelligence
(buddhih).

[Note: Jiiana-sakti comes from sattva. Kriya-sakti comes from rajas. |

The sakti of the five action senses is prana.



Buddhi and prana arise from ahankara in rajas, and buddhi
becomes particularized as the tive knowledge senses.

Prana becomes particularized as the five action senses.

[t should be understood that air in the form o@ arising

from the @ m . is also an elfect of ahankara m

rajas.




Doh means hands.

Medhra is the penis.

Payuh is the anus.

—

Tﬁey are not in proper order.



12.5.32-33 ||
yadaite ’sangata bhava bhutendriya-mano-gunabh |
yadayatana-nirmane na $ekur brahma-vittama ||

tada samhatya canyonyari bhagavac-chakti-coditah |
sad-asattvam upadaya cobhayam sasrjur hy adah ||
e wol  web Vol

O best of the brahmanas (bMM§AS 10&}1 as (yada) the gross
elements, senses and mind bhuta-in riya—m‘ano-gunah) were not
mixed together (asangata bhava), it was not possible (na sekuh) for them
to produce material bodies (yad ayatana-nirmane). Coming together (tada
samhatya ca anyonyam) by the impulse of the Lord’s energy (bhagavat-
sakti-coditah), accep_tir_lg_@ and"@o@ary formd (sad-asattvam
upadaya), they created the body of the whole universe and the individual
bodies in it (ubhayar sasrjuh hy adah).




The karana-srsti has been described.

C—

Now the karya-srsti is described.

When these ingredients were unmixed (asangata), and when it was not
possible for them to make the bodies (ayatana), then the Lord entered
them.

They became combined by hi(compacting ¥ynergy, and taking primary and
secondary forms, created the body ol the universe as a whole and the

individual bodies.




12.5.34 |
varsa-puga-sahasrante

tad andam udake Sayam
kala-karma—svabhava—stho

———

jivo 'Jivam ajivayat

Alter a thousand years (varsa-piiga-sahasrante), the G\fz,ogl
(jivah), situated in time, karma and svabhava (kala-karma-
svabhava-sthah), brought to life (ajivayat) the non-living
universe (tad ajivam andam) which was lying in the water
(udake Sayam). -




After a thousand years, the purusah (jivah), the soul of the
mass of jivas (Hiranyagarbha), one who gives life, brought to
life (ajivayat) the non-living universe (ajivam).

This shows the connection of the universe with the Lord.




12.5.35 |
sa eva purusas tasmad
andam nirbhidya nirgatah
sahasrorv-anghri-bahv-aksah
sahasranana-sirsavan

Thereafter (tasmad), that purusa (€ eva purusas) pierced the
universe (andam nirhhidva) and went outside (nirgatah).
There he resides with a thousand legs, feet, arms, eyes
(sahasra uru-anghri-bahu-aksah), faces and heads (sahasra
anana-51rsavan)




Purusa Sukta
sahasra-$irsa purusah
sahasraksah sahasra-pat
sa bhamim visvato vrtva-

tyatisthad dasangulam




Twstul due \ Unda |
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Everything is pervaded by the Lord. T | e W || Uruea e

(3N
G R b
@pm@a is the @t@ of the (otality ' of jivas

(hiranyagarbha).

Tasmad represents a missing verb participle “having entered
the universe.”




He, entering into the total jivas, and being sit ere
(tasmad), pierced the universe, and became @tuated outs@e.
T S—

How is he situated outside?

His form without material gunas lying on the Karana Ocean is
described.




Section — VI

Description of the Virat Rupa
(36-42)



12.5.36 ||
yasyehavayavair lokan
alpayant) manisinah
katy-adibhir adhah sapta
saptordhvam jaghanadibhih

Within the universe (iha), the @ ( alpaya@

anish@ the planets (lokan) as his limbs (yasya
avayavaih). The hips and below are the lower seven planets
starting with Atala (katy-adibhir adhah sapta), and hips and

above are the seven upper planets starting with earth (sapta
trdhvam jaghanadibhih).




\]Y‘(; o QYIS

Within the universe (iha) is the @ made of the planets
s the

(loka-maya-purusah) whose limb wise to be the

planets.

This sentence continues until verse 41.

Kati means buttocks.




Jaghanam means the hips.

The lower seven planets start with Atala.

—

Upwards are Bhii and the other planets.




12.5.37 |
purusasya mukham brahma
ksatram etasya bahavah
urvor vaisyo bhagavatah
padbhyam sudro vyajayata

The brahmanas arose ifrom the purusa’s head (purusasya
mukhar brahma), the ksatriyas arose from his arms (ksatram
etasya bahavah), the vaiSyas arose from his thighs (iirvor
vaisyo matah) and the stdras arose from his feet

(padbhyam sudro vyajayata).




Purusa Sukta
brahmano 'sya mukham asid,
bahu rajanyah krtah

uru tad asya yad vaigyah
padbhyam sudro ajayata




Incidentally, the varnas also arose from his limbs.

Literally the brahmanas are his face.

The cause, the face and the effect, the brahmanas, are taken as non-
different.

Ksatram means ksatriyas.

Thvs brahmano ’sya mukham asid baha rajanyah krtah: the
brahmanas were his face, and the ksatriyas acted as his arms.




1 2.5.38 ||
bhiurlokah kalpitah padbhyarm
bhuvarloko 'sya nabhitah
hrda svarloka urasa
maharloko mahatmanah

aginefl (bhur-lokah alpitah) padbhyam). Bhuvarlgka
extends from the navel (bhuvar-loko asya nabhitah). Svarga
is situated at the heart (hrda svarloka), and Maharloka is at
the chest (urasa maharloko mahatmanah). —

From the feet to the hips the —p-lanets _from Patala to earth are




Showing the difierences inthe planets for purposes_
of worship, two verses describe—tlre"body composed of seven

planets.

The planets from Patala to earth are imagined to extend from
the two feet to the two hips.




12.5.39 ||
grivayarh janaloko 'sya
tapolokah stana-dvayat

murdhabhih satyalokas tu
brahmalokah sanatanah

Janaloka is on the neck (grivayam janaloko asya), Tapaloka is
on_the breast (tapolokah stana-dvayat) and Satyalaka is on the
heads of that form (murdhabhih satyalokas). Above this is the

Lord’s planet which is eternal (brahmalokah tu sanatanah).

——




For the purpose of worship it is not a fault to reverse the limbs (breast
atter neck).

However, stana (nipple) can also mean the lips.

Above Satyaloka is the planet of the Lord, Vaikuntha.

But this is not the object of meditation as a limb of the universal form
because it is eternal.

Though it exists within the universe it is like the Lord, eternal.



1 2.5.40-41 ||
tat-katyam catalam klptam
arubhyam vitalarh vibhoh |

janubhyam sutalam suddham
janghabhyam tu talatalam ||

mahatalar tu gulphabhyam
prapadabhyam rasatalam |
patalar pada-talata
iti lokamayah puman ||

Atala is the buttocks of the Lord (tat-katyam ca atalamh klptam). Vitala is his thighs
(airubhyam vitalarm vibhoh). Pure Sutala is his knees (janubhyar sutalarm suddham).
Talatala is his shanks (janghabhyam tu talatalam). Mahatala is his ankles (mahatalam
tu gulphabhyarh), Rasatala is the top of his feet (prapadabhyam rasaialam), and
Patala is the soles of his feet (patalarh pada-talata iti lokamayah puman).




Now the method of meditation on fourteen planets is

described.

The seven upper planets were already described

The seven lower planets are now described in two verses.

Sutalam is considered pure because Prahlada, Bali and other
devotees reside there.




12.5.42 ||
bhirlokah kalpitah padbhyarm
“bhuvarloko 'sya nabhitah

svarlokah kalpito mirdhna

iti va loka-kalpana

1€

Earth and the lower planets are imagined to extend from t
feet (bhurlokah @lpilah )padbhviri). Bhuvarloka is at t

e

navel (bhuvarloko asya nabhitah). Svarga-loka is imaged to |

D€

the head (svarlokah kalpito mardhna). This is how others
imagine the planets on the universal form (iti_va loka-

kalpana).



Now the universal form is described in three parts.

Bhiiloka is considered with all the lower planets.
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