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Canto Two — Chapter Five

Primary Creation: Sarga

The Cause of All Causes



Section -V

Brahma is Jiva Tattva & Lord
is Vishnu Tattva -There is a lot
ol dilference between them

(17-20)



1 2.5.17 ||
tasyapi drastur iSasya
kuta-sthasyakhilatmanah

srjyar srjami srsto 'ham
Iksayalvabhlcodltah_

[ am created by him (tasya api srstah aham). Inspired by the
Lord’s glance (tasya iksaya eva ab >hicoditah), I create what is
already created by the Lord (1_§_a_s_la srjyam srjami aham) --
the witness (drastuh), the soul situated in all beings (kita-
sthasya akhila atmanah).




Then what do you do?

I create what he has already created.

Do you do this by your own decision?

No, I do it by his glance, by his direction (1ksaya).




It cannot be otherwise since he witnesses what I do (drastuh)
and controls it, and he is the soul (kiita-sthasya) within all
beings.

This indicates that he is the Lord and Brahma is a jiva.

Sruti says:




eko devah sarva-bhuitesn gidhah
sarva-vyapl sarva-bhatantaratma |
karmadhyaksah sarva-bhiitadhivasah

saksi ceta kevalo nirgunas ca ||

He is the one Lord situated in all beings. He is all-pervading,
dwelling within all beings as their soul. He is the controller of
action, the abode of all beings, the witness, the consciousness,
pure, without any trace of material qualities.

Svetasvatara Upanisad 6.11




esa bhutadhipatir esa lokesvaro loka-palah

He is the Lord of all-beings;—the Lord of all planets and the
protector of all planets. Brhad-aranyaka Upanisad 4.4.22

Because he is present in the intelligence of all entities, without
distinction from Brahma to the ant, and recognized as such, he
is said to be ktitastha, unitormly situated.




12.5.18 ||
sattvari rajas tama iti
nirgunasya gunas trayah
sthiti-sarga-nirodhesu ]

grhita mayaya vibhoh

The three gunas of sattva, rajas and tamas, belonging to the
Lord without gunas (sattvarn rajas tama iti nirgunasya gunah
trayah), are accepted by the maya of ‘the Lord (grhlta mayaya
vibhoh) for creation, maintenance and destruction (sthiti-
sarga-nirodhesu).




How does this distinction between the jiva and iSvara come
about?

Is it because you are inspired and he inspires?

Three verses explain the cause of distinction.

| <

The three gunas beiong to the Lord who has no material
gunas.




How is this?

They are accepted by maya of the Lord for creation,
maintenance and destruction.

3

They are his gunas since they are the gunas of his sakti, maya.

Though maya eternally possesses this form as the gunas, the
word “accepts’ is used, as il it has a beginning.




The usage is the same as tasyecchayatta-vapusah: Krsna
accepts a body by his will. (SB 10.33.34)

Actually Krsna eternally has the form of a human.

This simply follows common expression.




12.5.19 ||
7 @ karya-karana-kartrtve
, dravya-jfiana-kriyasrayah

badhnanti nityada muktam
mayinam purusam gunéh

The gunas (gunsm_) -- the @ of matter, senses and the sense
devatas (dravy @l riy@s ray@ -- binds the jiva who is
assoc1ated with maya (badhnanti mayinam purusam), but
who is actually composed of knowledge (nityada muktar),
with false identities of body, senses and mind (karya-karana-
kartrtve).




These gunas bind the jiva (purusam), a function of the Lord’s
tatastha-sakti, who associates with maya (mayinam).

By the logic of the previous statement, it is possible for the
jivas who are situated behind the Lord to be influenced
independently by maya who is also situated behind the Lord.

The jiva is called eternally liberated because he has

beginningless knowledge just as he has beginningless
1gnorance.




This will be made clear at the end of the seventh chapter.

How does he get bound? s

TS

The states of the gunas are present as adhibhiita ,

adhyatma @) and adhidaiva ).
I |
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The gunas are the shelter or causes of matter (dravya), the
senses (kriya) and the devatas (jfiana).




The gunas bind the jiva by these identities.

The order of jiana and kriya in the text should be reversed for
proper understanding. o




12.5.20 |
sa esa bhagaval lingais
tribhir etair adhoksajah
svalaksita-gatir brahman
sarvesam mama cesvarah

The Lord (sa esa bhagavan adhoksajah), who is brahman

(brahman), who is the controller of me and all beings
(sarvesam mama ca isvarah), is not known (su-alaksita-gatih)

because of the covering of the three gunas on the ji

tribhir lingaih).

(ggih



The Lord is the possessor of maya-sakti.

His nature (gatih) is not known (su alaksita) because of the
coverings of the three gunas on the jivas.

Or he is not known by the three gunas.

‘owever he is known by his devotees with knowledge.




sattvar na ced dhatar idarh nijam bhaved
vijianam ajhana-bhidapamarjanam
guna-prakasair anumiyate bhavan
prakasate yasya ca yena va gunah

—_——

O Lord, cause of all causes (dhatar), if this form of Yours (idam) were not
beyond the modes of material nature (na ced nijam sattvari bhaved). then
how can the devotees understand Your form (vijianam apamérjanz—lﬁl—),
which destroys material 3ondage (ajiana-bhida). Only by the strong
influence of "Your—spitittal—eualitiesand prema (guna-prakasair) can we
understand the transcendental nature of Your Lordship (ayumlygte
bhavan). Your transcendental nature is very difficult to understand unless
one is influenced by the presence of Your transcendental form- (yawa

yena va guman prakasate). oB 10.2.35
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