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Canto Two — Chapter Six

Second Description of the Universal
Form: Vibhitis of the Lord

Purusa-sukta Confirmed



Section — 1

Yat ca — Lord is both the
material and elfective cause of
this Universe (1-17)



12.6.2 |
sarvasunam ca vayos ca
tan-nase paramayane |
asvinor osadhinam ca
ghrano moda-pramodayoh ||

noSt o=
From the Lord’s place of smelling (tad-nase), the best
location (paramayane), arose all life airs, Vayu (sarvastinam
ca vayos ca), the Asvini-kumaras, and fragrant herbs (asvinor

osadhinamm ca ). From his organ of smell arose () the

sense object called fragrafce in the form smells and perfumes

(moda-pramodayoh). &=




Tan— refers to the Lord’s (@

Asvinis and herbs are connected to the nostrils.

Moda and pramoda are general and special perfumes.

@ah reters to the @nse organ of the Lord.



| Note:

L
From the Lord’s sense organ of smell the earth . also

arises.

From the place of smelling (tan-ndse) arises the sense devatas, the
Asvini-kumaras, and the senses organ of the universal form (not
mentioned). ]




12.6.3 ||
ripanam tejasar caksur
divah suryasya caksini |
karnau disarm ca tirthanarm
srotram akasa-sabdayoh ||

N
From the L%rd’s seeing organ (icaksuh} arose form and fire (rapanam
tejasarn). From his place of seeing, the eye-balls (asya ca aksini),
arose the divine sun deity (divah suryah) (and the S?T\QPQ_];ga_n_Qf
seeing in the nnme]:sal—iiefm). From his place of hearing (karnau)
arose the direction devatds (and the sense organ of hearing in the
universal form) (disar ca tirthanam) and from his organ of hearing

arose ether and sound (srotram akasa-sabdayoh).




Caksus refers to the Lord’s seeing organ.

\

Aksini refers to his eye-balls.

7 "

Karnau refers to the Lord’s place of hearing, and Srotram
refers to his hearing organ.




12.6.4 |
tad-gatram vastu-saranam
saubhagasya ca bhajanam |
tvag asya sparsa-vayos ca
sarva-medhasya caiva hi || wepse (S8

u Qupr\&
From his body (tad-ggtram), the place K)f auspiciousness
(saubhagasya ca bhajayjiam), arose the Sak(is of things (vastu-
saranam). From the Lord’s touch organ (tvag asya) arose the
sense object touch (sparsa) and all sacﬂﬁ_ces@va—medhas@

ca), and from the place of his organ of touch (implied) arose
its deity Vayu (vayoh ca).




With mention of the skin, the place of the organ should be
understood as well as the sense organ. B

(From the sense organ ot touch of the Lord arose the touch
sensation and air, and from the place of the smelling organ

arose_Vavu devata and the smelling organ of the universal

form.)




The actual dual form should be sparsa-vayvoh, but for
metrical reasons the “v” is dropped.

—

Medhasya means “of sacrifice.”

Vastu-saranam means “of the powers of things.”




12.6.5 ||
romany udbhijja-jatinar
yair va yajhas tu sambhrtah |
kesa-Smasru-nakhany asya
Sila-lohabhra-vidyutam ||

From his body hairs (romany) arose all trees (udbhijja-
jatinam) by which sacrifice is performed (yaih va yajnas tu
sambhrtah). From his hair and beard (asya kesa-Smasru)
arose clouds (abhra) and from his nails (nmakhany) arose
minerals, metals and lightning (Sila-loha-vidyutam).




From his hair arose all trees (udbhijja-jatinam) by which

sacrifice is undertaken and not other trees.

From his hair arose clouds.

It has already been said isasya kesan vidur ambuvahan: they
know the Lord’s hair is the clouds. (SB 2.1.34)




His beard is also the clouds because of similar color.

—

His nails, shining brightly are said to be lightning, white and

red minerals, and metals, because of similarity.




1 2.6.6 ||
bahavo loka-palanam
prayasah ksema-karmanam ||

From his arms arose the 1oka-palas (bahavo loka-palanam),
who protect the people (prayasah ksema-karmanam).

sema-karmanam means “those who protect.”

[Note: Indra is the deity of the arms. The activity of the arms is
protection. T




1 2.6.7 ||
vikramo bhur bhuvah svas ca
ksemasya $aranasya ca |
sarva-kama-varasyapi
hares carana aspadam ||

From his steps arose Bhiir-loka, Bhuvar-loka and Svarga-loka
(vikramo bhur bhuvah svas ca). From the abode of the Tord’s
teet (hareh carana aspadam) arose auspiciousness
(ksemasya), items which give protection (Saranasya), and

bestowal of all desires (sarva-kama-varasyapi).




From his footsteps (vikramah) arose Bhiir, Bhuvar and Svarga.

—

Because they are indeclinables, they are not put in the
possessive case.

From his feet arose auspiciousness, protective items
(saranasya) and fulfillment of all desires.




| Note:

Not mentioned is the deity of the feet sense organa unless
hareh carana aspadam is taken to indicate “from the place of feet
arose Upendra.”

g —

Mention of the various planets indicates movement, which is the
function of the feet.]




12.6.8]|
apam viryasya sargasya
parjanyasya prajapateh |
purhsah Sisna upasthas tu
prajaty-ananda-nirvrteh || S

(apam), semen (viryasya), creation (sargasya)/ showers
(parjanyasya) and Prajapati Daksa, its__presi deity
(prajapateh). From his sense organ of generation (upasthas fu)
arose the destruction ot ‘pain (production of bliss) through sexual
union for producing otispring (prajaty-ananda-nirvrteh).

———




Viryasya means of semen.

From the place of the penis (Sisnah) arose rain showers
(parjanyasya).

N\
From the(organ of ggneratior} (upasthah) arose destruction of

pain_(nirvrteh) through union for producing offspring (the
action of this organ).




12.6.9 ||
payur yamasya mitrasya
parimoksasya narada |
hirhsaya nirrter mrtyor
nirayasya gudam smrtah ||

g\‘we O\(?c.h—
arada (narada)! From the @ord’s evacuation orgaﬁ

fayuh) arose Yama, Mitra and evacuation (yamasya
gitrasya parimoksasya). From the place of evacuation
(gudam) arose violence (himsaya), poverty (nirrter), its
presiding deity Mrtyu (mrtyor) and hell (nirayasya).




Payuh is the sense organ of evacuation.

Gudam is the place of evacuation.

~——

Parimoksasya means evacuation.

Nirrteh means of poverty.




Mrtyoh indicates the presiding deity of the place of

evacuation.

However, from a previous verse (SB 2.5.30) it was indicated
that Mitra was the presiding deity of the anus.

In support of the present verse, later it is said gudam mrtyur
apanena nodatisthet tato virat (SB 3.26.66): Mrtyu entered
with apana but the Lord did not arise.




In the present verse Mitra is also mentioned, but it should be
understood that he is an assistant to Mrtyu.

To say that Mitra is the presiding deity of the evacuating organ
(whereas Mrtyu is the presiding deity of the place of

evacuation) is not accepted since it will break the regularity of
presentation in the descriptions (by introducing a second
deity for an organ).




12.6.10 ||
parabhuiter adharmasya
tamasas capi pascimabh |
nadyo nada-nadinam ca

gotranam asthi-samhatih ||

From the Lord’s back (pascimah) arose destruction, irreligion
(parabhiiter adharmasya), and ignorance (tamasas ca). From
his veins (nadyo) arose the rivers and streams (nada-nadinarm

ca). From his bones (asthi-sarhhatih) arose mountains
(gotranam).




Tamasah means ignorance.

[t arose from his back (pascimah).

p—

Gotranam means mountains.




12.6.11 ||
avyakta-rasa-sindhtinam
bhiitanam nidhanasya ca |
udaram viditam puriaso
hrdayam manasah padam ||

From his belly (puriso udararm) arose oceans (sindhtinam),
juﬂ:e in_food (rasa), pradhana (avyakta), and destruction of
alj entities (bhatitanarm nidhanasya ca). From his heart
(hrdayam) arose the mind of man (viditarh manasah padam).




Avyakta indicates pradhana.

Rasa means the juice in {food.

Bhiutanam nidhanasya means the destruction of all living
beings.




12.6.12 |
dharmasya mama tubhyar ca
kumaranam bhavasya ca |
vijhanasya ca sattvasya
parasyatma parayanam ||

His antahkarana is the shelter (parasya atma parﬁyanam) of
dharma, me, you (dharmasya mama tubhyam ca), the
Kumaras, Siva (kumaranam bhavasya ca), mtelhgence and
citta (vijfianasya ca sattvasya).




Tubhyam means-etsou.

Kumaranam means Sanaka and his brothers.

Bhavasya means Siva.

Vijianasya means intelligence.

Sattvasya means citta.

Atma means the antahkarana.



2.6.13 -16|
aham bhavan bhavas caiva ta ime munayo ’grajah |
surasura-nara nagah khaga mrga-sarisrpah |
gandharvapsaraso yaksa rakso-bhuita-ganoragah |
pasavah pitarah siddha vidyadharas carana drumabh ||
anye ca vividha jivajala-sthala-nabhaukasah |
graharksa -ketavas taras taditah stanayitnavah ||
sarvam purusa evedam bhutam bhavyam bhavac ca yat |
tenedam avrtam vi$vam vitastim adhitisthati ||

p—

I, you, Siva (aham bhavin bhavas ca), the sages_the Kumaras (ime munayo agrajah), the devatas,
asuras, humans (sura-asura-narah), Nagas, birds, beasts, reptiles (nagah khaga mrga-sarisrpah),
Gandharvas, Apsaras (gandharva apsaraso), Yaksas, Raksas, Bhutas, Uragas (yaksa rakso-bhiuita-gana-
uragﬁh), cows, Pitrs, Siddhas, Vidyadharas, Caranas.. trees(pasavah pitarah siddha vidyadharas carana
drumah), planets, constellations (graha rksa), comets, stars (ketavah tarah), lightning, clouds (taditah
stanayitnavah)--all these are only the Lord (sarvam purusa eva idar). @h@tmmtem the past,
whatever exists in the present and whatever will exist in the futnre (bhiitarh bhayyari phavac ca_yat),
is covered by the Lord (tena id/ag_l z'lvrtamj). He extends beyond the universe by ten fingers (visvam

vitastim adhitisthati).
—m—

_




@arvam purusa evedan’b

bhutam bhavyam bhayac ca yat |

tenedam avrtam visvam
vitastim adhitisthati ||

Purusa Sukta
sahasra-$irsa purusah
sahasraksah sahasra-pat

sa_ bhiimim visvat A-
tyatisthadydasangula

purusa evedarh sarvam
yad bhutarm yac ca bhavyam




Because the Supreme Lord is the possessor of the maya-sakti,
everything in this world is non-ditterent from him.

This confirms the meaning of the Purusa-stukta.

The line starting sahasra-sirsa and three verses starting with
brahmano ’sya mukham asit in the Purusa-siikta were
described in the previous chapter. (SB 2.5.37)




Now purusa evedam sarvam (the_Lord is everything in the
universe)from the Purusa-stikta is jllustrated in three and half

Verses.

After showing that the Supreme Lord is the cause of the material
world, Brahma states that the Lord is beyond the material world,
and limits the whole world: this world is covered by the Supreme
Lord, because he exists (tisthati) greater than (adhi) this world.

He remains, exceeding it by ten fingers (@



This is stated to express his superiority to the universe, not to
express his dimension, since he cannot be measured, being
unlimited.

This illustrates the Purusa-sitikta line sa bhumim sarvatah
sprstva atyatisthad dasangulam: touching the ear
(universe), he extended himself beyond it by ten fingers.

Bhiumin means visvam in the context, and dasangulam means
vitastim. Atyatisthad means adhitisthati-




	Slide 1:   Śrīmad-Bhāgavatam 
	Slide 2: Canto Two – Chapter Six
	Slide 3:           Section – I          
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35

