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Canto Two — Chapter Six

Second Description of the Universal
Form: Vibhitis of the Lord

Purusa-sukta Confirmed



Section — 1

Yat ca — Lord is both the
material and elfective cause of
this Universe (1-17)



12.6.17 ||
sva-dhisnyam pratapan prano
bahi$ ca pratapaty asau |
evam virajam pratapams
tapaty antar bahih puman ||

Just as the life air energizes the body inside (sva-dhisnyarm pratapan
pranah) and spreads its influence outside as well (bahi$ ca pratapaty
asau), the Lord energizes (evam puman pratapan tapaty) the

——————————

universe (virajam) inside and outside as well (antar bahih).

S ————

Verse Summary: The Lord also acts as the eftective cause of the
universe by energizing the universe both from inside and outside.



An example is given.

The life air energizes the interior of the body, and spreads its
heat outside as well.

G

The Lord situated in the universal form as the antaryami,
energizes in the sense of empowering it with his jiana, kriya
and dravya Saktis, and thus spreads his intluence inside and

outside as well.




Section — 11

Ekapad Vs Tripad Vibhuti
(18-22)



I12.6.18 ||
so ‘'mrtasyabhayasyeso
martyam annam yad atyagat |
mahimaisa tato brahman
purusasya duratyayah ||

! He is the Lord offspiritual @, @d material existence (sah

, because he surpasses material happiness (yad martyam annarn
sower of the Supreme Lord is unlimited (esa purusasya mahima duratyayah).

e——— s

Purusa Sukta

utamrtatvasyesano

yad annenatirohati

etavan asya mahima
ato jyayarms ca purusah




The Supreme Lord is the lord of bliss—the enjoyer and the giver
of enjoyment.

The nectar of Svarga is excluded from the meaning by saying that
the amrta is devoid of fear of sarnsara (abhayasya).

Why is he the Lord of amrta?

He_surpasses material happiness which ends in death (martyam
annam).




In partaking of amrta there is no chewing the chewed.

It he sometimes chews it, then he does so without attachment.

—

Thus as antaryami he chews: aham hi sarva-yajianam bhokta ca
prabhur eva ca: I am the enjoyer and the master of all sacrifices.

(BG 9.24)

Though he is sometimes designated as the enjoyer, he surpasses
material enjoyment (annam).




’qu\

fékas} (ayoh} khadat\ i% ippalannam) bnya iranno plS halena

bhityan\(SB 11.11.6): one of the two eats the fruit of the Pippala
tree, and the other, though he does not eat, remains strong.

Nirannah means that he is not attached at all to material
enjoyment.

This verse explains the Purusa-sukta verse utamrtatvasyesano yad
annenatirohati: he is the master of amrta, who surpasses material
enjoyment.




Amrtatvasya means the same as amrtasya.

Annena means annam, according to the rule that other case

endings can substitute for the accusative endings but retain
the same meaning.

Atirohati means atyakramat.




The reason is given.

The glory of the Supreme Lord is unlimited (duratyayah).

—

This explains the meaning of the Purusa-sikta line etavan
asya mahimato jyayams ca parusah: such are the powers of
the Supreme Person.




12.6.19 |
padesu sarva-bhiitani
purisah sthiti-pado viduh |
amrtarm ksemam abhayara
tri-mirdhno ’dhayi mardhasu ||

The wise know (viduh) that the living beings are situated (sarva-bhiitani) within
the portions designated by the Lord (pumsah padesn), whose feet protect all
places (sthiti-padah). Etermty absence of sickness, and absence of fear of

committing offense ( @ ) are fixed (@dhay)) in the
spiritual world h) situatec above the three gunas (urdhasu).

Purusa Sukta
pado ’sya visva-bhutani
tripadasyamrtar divi




Two verses distinguish the material and spiritual vibhitis.

The wise know that all living beings, whether conditioned or
liberated, reside within either the material or spiritual portions
(padesu) of the Lord, whose feet (padah) act as the protector (sthiti)
of all planets.

In the places in the spiritual sky, situated above (miirdhasu) the.
topmost places of the three gunas_abave the coverings of the universe
(tri- mudhnoh) there is no death (amrtam), no sickness (ksemam)
and no feararisinetrom-ottensesto-the tordamonythe persons there.




Absence of fear from time is already covered in the word
amrtam.

This is established (adhayi) there.

In the place of the three gunas, death, sickness and fear of
offense are well established.

T




One should understand that the material world is temporary
and the spiritual world is eternal.

The spiritual world will be described later.

Na ca kala-vikramah na vyatra maya: in the spiritual world
there is no intluence of time or maya. (SB 2.9.10)




This verse explains the Purusa-siikta phrases pado ’sya visva-
bhutani tripadasyamrtam divi: the living entities of the
universe are one quarter and in the spiritual world of three
parts everything is eternal.

Pado ’sya, the place and the living entities are linked with a
copula verb because of non-ditference between the place and
the person residing.




Tripadasya is in the singular to express the whole.

In the spiritual place (divi) there is eternity situated in his
place of three vibhitis.




12.6.20 ||
padas trayo bahis casann
aprajanam ya asramabh |
antas tri-lokyas tv aparo
grha-medho ’brhad-vratah ||

Beyond the material realm (bahih) lies the spiritual realm (padas trayoh ca
@) with the abodesof the liberated souls (aprajanam ya asramah). In the

material realm of the three gunas (antah tri-lokyah tu) the materialists devoid
of bhakti to the Lord reside (a_pﬂ grha-meflh;a abrhad-vratah).

Purusa Sukta
tripad-ardhva udait purusah
pado ’syehabhavat punah




This verse explains the previous verse.

Beyond the coverings of prakrti (bahih) described by the
words trimiudha (top of the three gunas), exists spiritual
world described as three parts (trayo padah).

The word ca after bahih indicates that sometimes the three
parts exist within the material world in places like Mathura.




Here are the places (asramah) of those who do not take birth
at all (aprajanam), those liberated from samsara.

—

The places and the inhabitants are eternal, since the previous

verse said that the place was without death and sickness.

But within prakrti made of the worlds of three gunas
(trilokyah) exists the fourth part (aparah), where the karmis
live, without being devotees of the Lord (abrhad-vratah).




But if they become devotees, then they exist in the other three
parts.

—

This verse explains the Purusa-stukta line tripad-urdhva udait
purusah pado ’syehabhavat punah: the three quarters portion
of the Lord transcended the material portion; the Lord in the

one quarter portion manifested the universe again, as he had
done repeatedly before.

—

The smrti also says:



tripad-vibhuter lokas tu asankhyah parikirtitah |
Sudcfha-sattva-mayah sarve brahmananda-sukhahvayah ||
sarve nitya nirvikara heya-raga-vivarjitah |
sarve hiranmayah suddhah koti-siirya-sama-prabhah ||
sarve vedamaya divyah kama-krodhadi-varjitah |
narayana-padambhoja-bhakty-eka-rasa-sevinah ||
nirantarar samﬁgal_lg-_parlpurna-sukham Sritah |
sarve pancopanisada-svarupaya veda-varcasah || ity adi ||

e

The spiritual worlds are unlimited in number. They are all Suddha-sattva, filled
with spiritual bliss, eternal, without change, and devoid of low passions. They
are pure gold, shining like millions of suns, personitying Vedic knowledge,
filled with pastimes and devoid of lust and anger. These places exclusively serve
the lotus feet of Narayana, and are always blisstully singing verses. They are the

essence of the Vedas embodying-thefive Upanisads.




The word tripad-vibhiiti means the spiritual world and
pada-vibhiiti means the material world.

The Sandarbha quotes Padma Purana in this regard:




tripad-vyaptih pararn dhamni pado syehabhavat punah |
tripad-vibhuiter nityam syat anityam padam ai$varam ||
nityam tad-riipam iSasya pararh dhamni sthitarh Subham |
acyutar sasvatarm divyam sada vauvanam asritam ||
nityamm sambhogam 1Svarya sriya bhiimya ca samvrttam ||

The spiritual realm is spread over three parts. One part is this
world. The_three part spiritual world is eternal. The power of
one part is temporary. The eternal form of the Supreme Lord
is situated in that glorious place. That form of the Lord is
undecaying, eternal, full of pastimes, eternally young,
etérnally enjoying and surrounded by Sri, Bhtumi and I$vari.




12.6.21 ||
srti vicakrame visvan
sasananasane ubhe |
yad avidya ca vidya ca
purusas tabhayasrayah ||

The iiva#, qualified by ignorance and knowledge (yad avidya

ca vidya ca), wanders on two paths (ubhe srti vicakrame)--for
attaining enjoyment and liberation (sasana anasane). The Lord is the
shelter of both paths (purusah ta ubhaya asrayah).

Purusa Sukta

——

tato visvan vyakramat
sasananasane abhi




The jiva attains these two places by specific qualities.

He who wanders in the universe is called visvan, the jiva.

The jiva wanders on these two paths (srti).

The pertect tense is used to mean the present.



These paths are followed to attain enjoyment and liberation
(sasananasane).

The qualification is mentioned.

He who has avidya attains the material realm and he who has
vidya attains the spiritual world.

However, the spiritual world is actually attained by accepting
bhakti after giving up vidya also.




Bhaktyaham ekaya grahyah: I am only attained by bhakti.
(SB11.14.21)

The Supreme Lord however is the shelter of both paths.

He is the shelter of maya who has functions of avidya and
vidya.

Thus the two paths are dependent on the Lord.



This verse describes the Purusa-sukta line tato visvan
vyakramat sasanasanasSane ubhe: the jiva traverses the two
paths of enjoyment and liberation.

—

—
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