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Canto Two – Chapter Six

Second Description of the Universal 
Form: Vibhütis of the Lord

Puruña-sükta Confirmed



Section – V

Brahmaji glorifies 
Karanodakasayi Visnu (39-46)



|| 2.6.39 ||
sa eña ädyaù puruñaù 

kalpe kalpe såjaty ajaù |
ätmätmany ätmanätmänaà 

sa saàyacchati päti ca ||

Mahä-viñëu (sa eña ädyaù puruñaù), without birth (ajaù), the 
soul of all beings (ätmä), creates himself (the universe) 
(ätmänaà såjaty), maintains by himself (ätmanä päti) and 
destroys in himself (ätmany saàyacchati).



Brahmä summarizes the activities of the first puruñävatära.

The puruñävatara (ädhyaù puruñaù), the unborn self, creates
himself by himself in himself, at the beginning of every mahä-
kalpa (kalpe kalpe).

He, the subject, creates the object, himself (the universe).



|| 2.6.40 ||
viçuddhaà kevalaà jïänaà 
pratyak samyag avasthitam |
satyaà pürëam anädy-antaà 
nirguëaà nityam advayam ||

The Lord is that knowledge which is full of bliss (jïänaà), çuddha-
sattva (viçuddhaà), beyond subject, object and instrument 
(kevalaà), distinguished from all else (pratyak), situated everywhere 
(samyag avasthitam) in its true form (satyaà), complete at all times 
(pürëam), without beginning or end (anädy-antaà), without material 
guëas, eternal and without comparison (nirguëaà nityam advayam).



“But you have said you do not know the Lord in verse 38. Is it the
impersonal form that you do not know?”

This verse answers.

Jïänam is the word modified by the other words.

It means a form of bliss, since the çruti says vijïänam änandam
brahma: the Lord is knowledge and bliss. (Båhad-äraëyaka
Upaniñad 3.9.28)



This jïänam is kevala because it lacks subject, object and
instrument since knowledge simply knows (or simply is).

(It does not need another object to carry out recognition, and
has no object other than itself.)

It is without coverings (viçuddham).

It is separate from everything else (pratyak).



But it is situated properly because it pervades everywhere.

Though it pervades everywhere, it is still in its same excellent
form (satyam).

It is without lesser degrees (pürëam).

It is without birth and change (anädi-anantam).



It is not mixed with the material guëas (nirguëam).

It remains in one form throughout all time (nityam).

Nothing else can compare to it (advayam).



|| 2.6.41 ||
åñe vidanti munayaù 

praçäntätmendriyäçayäù |
yadä tad eväsat-tarkais 
tirodhéyeta viplutam ||

O sage (åñe)! The contemplative sages know that impersonal 
form of the Lord (munayaù vidanti) when they have 
controlled their mind, senses and body (praçänta ätma-
indriya-äçayäù). That form disappears (tad tirodhéyeta) when 
assailed (yadä viplutam) by false logic (asat-tarkaih). 



O sage! O Närada! The contemplative sages (munayaù), when their minds,
senses and bodies become peaceful, know him as described above.

That Lord as knowledge disappears when troubled by false logic.

This form as knowledge refers to his impersonal aspect.

They know him to a certain degree, but not in his personal form.

This is explained in the Tenth Canto:



athäpi bhüman mahimäguëasya te
viboddhum arhaty amaläntar-ätmabhiù

avikriyät svänubhaväd arüpato
hy ananya-bodhyätmatayä na cänyathä

Nondevotees, however, cannot realize you in your full personal
feature. Nevertheless, it may be possible for them to realize your
expansion as the impersonal Supreme by cultivating direct perception
of the self within the heart. But they can do this only by purifying
their mind and senses of all conceptions of material distinctions and
all attachment to material sense objects. Only in this way will your
impersonal feature manifest itself to them. SB 10.14.6



|| 2.6.42 ||
ädyo ’vatäraù puruñaù parasya

kälaù svabhävaù sad-asan manaç ca |
dravyaà vikäro guëa indriyäëi

viräö svaräö sthäsnu cariñëu bhümnaù ||

Mahä-viñëu, an expansion of the Lord of Vaikuëöha (ädyo puruñaù 
parasya avatäraù), is time (kälaù), svabhäva (svabhävaù), effect and 
cause (sad-asad), mahat-tattva (manah), the five gross elements 
(dravyaà), false ego (vikärah), the three guëas (guëa), the senses 
(indriyäëi), the universal form (viräö), the totality of jévas (svaräö), 
the individual jévas as non-moving and moving beings (sthäsnu 
cariñëu). All of these are related to the Supreme Lord (bhümnaù). 



In four and half verses the first puruñävatära mentioned in
verse 38 is described in more detail.

That first puruñävatära, who lies on the Käraëa Ocean and
glances at prakåti, is expanded from the Lord residing in the
spiritual sky (parasya).

That was explained in the First Canto with jagåhe pauruñaà
rüpaà bhagavän: the Lord accepted the form of the first
puruña. (SB 1.3.1)



Time and svabhäva are his products.

They are identified with the Lord as in the previous statement
kalpe kalpe såjaty ajaù ätmätmany ätmanätmänam: the Lord
creates himself by himself in himself in every mahä-kalpa. (SB
2.6.39)

This means that by his mäyä-çakti he becomes many.



He is the whole universe composed of effect and cause (sad-
asat).

This aspect is then detailed.

He is mahat-tattva (manaù).

[Note: Viçvanätha does not give the meaning of manas. Çrédhara
Svämé says it is mahat-tattva.]



The exact sequence of creation is not followed here.

He is the five gross elements (dravyam).

He is the false ego (vikäraù).

He is the three guëas.



He is the universal form, consisting of Pätäla and other
planets.

He is the total of all jévas, called Hiraëyagarbha.

He is all non-moving beings (sthäsnu) and moving beings
(cariñëu), the individual bodies.

These are all related to the Supreme Lord (bhümnaù).



|| 2.6.43-45 ||
ahaà bhavo yajïa ime prajeçä

dakñädayo ye bhavad-ädayaç ca |
svarloka-päläù khaga-loka-pälä 
nåloka-päläs talaloka-päläù ||

gandharva-vidyädhara-cäraëeçä
ye yakña-rakñoraga-näga-näthäù |

ye vä åñéëäm åñabhäù pitèëäà
daityendra -siddheçvara-dänavendräù |

anye ca ye preta-piçäca -bhüta-
küñmäëòa-yädo-måga-pakñy-adhéçäù ||

yat kià ca loke bhagavan mahasvad
ojaù-sahasvad balavat kñamävat |

çré-hré-vibhüty-ätmavad adbhutärëaà
tattvaà paraà rüpavad asva-rüpam ||

I



I, Ñiva, Viñëu (ahaà bhavo yajïa), the Prajäpatis such as Dakña (dakñädayo ime prajeçä), 
you, Närada, and others like the Kumäras (ye bhavad-ädayaç ca), the protectors of Svarga, 
Bhuvar-loka (svarloka-päläù khaga-loka-pälä), Bhü-loka and the lower planets (nåloka-päläh 
talaloka-päläù), leaders of the Gandharvas, Vidyädharas, and Cäraëas (gandharva-
vidyädhara-cäraëa éçä),  the leaders of the Yakñas, Rakñas, Uragas and Nägas (ye yakña-rakña-
uraga-näga-näthäù),  the best of the sages and Pitrñ (ye vä åñéëäm pitèëäà åñabhäù), the 
leaders of the Daityas, Dänavas  and Siddhas (daityendra -siddheçvara-dänavendräù), the 
leaders of the Pretas, Piçäcas, Bhütas (anye ca ye preta-piçäca -bhüta), Küñmäëdas, aquatics, 
beasts and birds (küñmäëòa-yädo-måga-pakñy-adhéçäù) — whatever in this universe (yat kià 
ca loke) possesses glory, influence (bhagavad mahasvad), strength of mind, senses and body 
(ojaù-sahasvad balavat); whatever is endowed with patience (kñamävat), beauty, shame at 
doing the sinful (çré-hré), excellence, intelligence (vibhüty-ätmavad), or astonishing syllables 
(adbhutärëaà): whatever has form or no form (tattvaà paraà rüpavad)—none of these are 
the svarüpa of the Lord (asva-rüpam). 

Verse Summary: Everything of this world is pervaded by the Supreme Lord, but none of 
these are svarupa of the Lord.



Äham means Brahmä.

Tad-ädayaù means the three guëävatäras.

Khaga-loka-pälaù means the protectors within (ga) bhuvar-
loka (kha).

Tala-loka-päläù means the lords of Pätäla and other lower
planets.



The sandhi in rakñoraga is poetic license.

What more can be said?

Amara-koña says bhagaà çré-käma-mähätmya-vérya-yatnärka-
kértiñu: bhaga means prosperity, love, glory, potency, effort,
the sun, and fame.

Thus bhagavat means whatever possesses glory.



Mahasvat means endowed with tejas or influence.

Ojasvat, sahasvat, balavat mean possessor of fitness of senses,
mind and body.

Håéù means disgust with sinful acts.

Atmä means intelligence.



Adbhutärëam means astonishing syllable.

All these things (tattvam), with form like us (rüpavat), and
the formless as well (param), such as time, these two types of
things, though forms of the Supreme Lord, do not arise from
his svarüpa.

That is because they do not have the functions of the svarüpa-
çakti.



Though time and other factors are the effects of the
puruñävatära, they are his çaktis.

Brahmä and Çiva are his guëävataras, the Prajäpatis and others
are his vibhütis.

All these, and the jïänés, yogés, karmés, the fools, the moving
and non-moving beings, should be understood to be the
entourage for the creation, maintenance and destruction
pastimes of the purusävatära.



|| 2.6.46 ||
prädhänyato yän åña ämananti

lélävatärän puruñasya bhümnaù |
äpéyatäà karëa-kañäya-çoñän

anukramiñye ta imän supeçän  ||

I will now speak in order (anukramiñye) about the beautiful 
lélävatäras of the Supreme Lord (lélävatärän puruñasya bhümnaù), 
whose topics dry up the desire to hear anything else (karëa-kañäya-
çoñän) and which the sages glorify (yän åña ämananti) for their 
valuable content (prädhänyato). These pastimes are pleasing to hear 
(supeçän) and are to be relished (äpéyatäà). Therefore they are in 
my heart (ta imän).



The puruñävatära has been described but this topic is
predominantly concerning mäyä-çakti.

Now the lélävatäras who are composed of the cit-çakti are
described.

I will speak about the lélävatäras whom the sages glorify
prominently for their worshippable aspects (prädhänyataù).



These topics dry up the desire to hear other topics (karëa-
kaçäya-çoñän).

O Närada! I will speak the topics in order (anukramiñye).

You should drink the nectar of these topics (äpéyatäm).
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