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Canto Two — Chapter Six

Second Description of the Universal
Form: Vibhitis of the Lord

Purusa-sukta Confirmed



Section -V

Brahmaji glorifies
Karanodakasayi Visnu (39-46)



1 2.6.39 ||
sa esa adyah purusah
kalpe kalpe srjaty ajah |
atmatmany atmanatmanam
sa samyacchati pati ca ||

Maha-visnu (sa esa ﬁ urusaE g, without birth (ajah), the

soul of all beings (atma), creates himselt (the universe)
(atmanarh srjaty), maintains by himselt (atmana pati) and
destroys in himself (atmany samyacchati).




Brahma summarizes the activities of the first purusavatara.

The purusavatara (adhyah purusah), the unborn selt, creates
himself by himself in himselt, at the beginning of every maha-
kalpa (kalpe kalpe). R

He, the subject, creates the object, himself (the universe).



12.6.40 ||
visuddham kevalam jianarm
pratyak samyag avasthitam |
satyam purnam anady-antam
nirgunam nityam advayam ||

The Lord is that knowledge which is tull of bliss (jfianar), suddha-
sattva (visuddham), beyond subject, object and instrument
(kevalam), distinguished from all else (pratyak), situated everywhere
(samyag avasthitam) in its true form (satyarh), complete at all times
(pturnam), without beginning or end (anady-antam), without material
gunas, eternal and without comparison (nirgunar nityam advayam).

—_—




“But you have said you do not know the Lord in verse 38. Is it the
impersonal form that you do not know?”

This verse answers.

)

Jiianam is the word modified by the other words.

It means a form of bliss, since the Sruti says vijidnam anandam
brahma: the Lord is knowledge and bliss. (Brhad-aranyaka
Upanisad 3.9.28)




This jhanam is kevala because it lacks subject, object and
instrument since knowledge simply knows (or simply is).

(It does not need another object to carry out recognition, and
has no object other than itself.)

[t is without coverings (visuddham).

It is separate from everything else (pratyak).



But it is situated properly because it pervades everywhere.

Though it pervades everywhere, it is still in its same excellent
form (satyam). B

It is without lesser degrees (ptirnam).

[t is without birth and change (anadi-anantam).



[t is not mixed with the material gunas (nirgunam).

[t remains in one form throughout all time (nityam).

Nothing else can compare to it (advayam).




12.6.41 ||
rse vidanti munayah
prasantatmendriyasayah |
yada tad evasat-tarkais
tirodhiyeta viplutam |

O sage (rse)! The contemplative sages know that impersonal
torm of the Lord (faunayaB (vidanti) when they have

controlled their mind, senses and body (prasanta @tma-
. That form disappears (tad tirodhiyeta) when

assailed (yada viplutam) by false logic (asat-tarkaih).




O sage! O Narada! The contemplative sages (munayah), when their minds,

senses and bodies become peaceful, know Gir(n)as cQ@bed abovi)t.

Y A,
R\ R~

That Lord as knowledge disappears when troubled by tfalse logic.

This torm as knowledge reters to his impersonal aspect.

——

They know him to a certain degree, but not in his personal form.

o

This is explained in the Tenth Canto:



athapi bhiiman mahimagunasya te
viboddhum arhaty amalantar-atmabhih
avikriyat svanubhavad arapato
hy ananya-bodhyatmataya na canyatha

Nondevotees, however, cannot realize you in your full personal
feature. Nevertheless, it_may be possible Tor them to realize your
expansion as the impersonal Supreme by cultivating direct perception
of the selt within the heart. But they can do this only by puritying
their mind and senses of all conceptions of material distinctions and
all attachment to material sense objects. Only in this way will your
impersonal feature manifest itself to them. SB 10.14.6




1 2.6.42 ||
adyo ’vatarah purusah parasya
kalah svabhavah sad-asan manas ca |
dravyarh vikaro guna indriyani
virat svarat sthasnu carisnu bhaumnah ||

Mahé-visnﬁ, an expansion of the @f Vaikl@ (adyo purusa

@)arasya avatﬁra@, (s time) (kalah), svabh@ (svabhavah), effect and
cause (sad-asad), mahat-tattva (manah), the five gross elements
(dravyam), false ego (vikarah), the three gunas (guna), the senses
(indriyani), the universal form (virat), the totality of jivas (svarat),
the individual jivas as non- ' a ' ' (sthasnu
carisnu). All of these are related to the Supreme Lord (bhiimnah).




In four and half verses the first purusavatara mentioned in

verse 38 is described in more detail.

That first purusavatara, who lies on the Karana Ocean and
glances at prakrti, is expanded from the Lord residing in the
spiritual sky (parasya).

That was explained in the First Canto with jagrhe paurusam

ripam @hagavﬁnz the Lord accepted the form of the first
purusa. (SB 1.3.1)




Time and svabhava are his £roducts.

They are identified with the Lord as in the previous statement
kalpe kalpe srjaty ajah atmatmany atmanatmanam: the Lord
creates himself by himself in himself in every maha-kalpa. (SB
2.6.39)

This means that by his maya-sakti he becomes many.




He is the whole universe composed of etfect and cause (sad-
asat).

This aspect is then detailed.

He is mahat-tattva (manah).

[Note: Visvanatha does not give the meaning of manas. Sridhara
Svami says it is mahat-tattva. |




The exact sequence of creation is not followed here.

—

He is the five gross elements (dravyam).

He is the false ego (vikarah).

He is the three gunas.




He is the universal form, consisting of Patala and other
planets.

He is the total of all jivas, called Hiranyagarbha.

—

He is all non-moving beings (sthasnu) and moving beings
(carisnu), the individual bodies.

These are all related to the Supreme Lord (bhtimnah).



12.6.43-45 ||

aharh bhavo vajiia ime prajesa
daksadayo ye bhavad-adayas ca |

svarloka-palah Khaga-loka-pala
nrloka-palas talaloka-palah ||

gandharva-vidvadhara-caranesa
ye yaksa-raksoraga-naga-nathah |
ye va rsinam rsabhah pitfnam
daityendra -siddhesvara-danavendrah |
anye ca ye preta-pisaca -bhuta-
kiismanda-yado-mrga-paksy-adhisah ||

yat kim ca loke bhagavan mahasvad
ojah-sahasvad balavat ksamavat |

$ri-hri-vibhuty-atmavad adbhutarnam
tattvam pararh rupavad asva-rapam ||




[, Siva, Visnu (aharh bhavo yajna), the Prajapatis such as Daksa (daksadayo ime prajesa),
you, Narada, and others like the Kumaras (ye bhavad-adayas ca), the protectors of Svarga,
Bhuvar-loka (svarloka-palah khaga-loka-pala), Bhii-loka and the lower planets (nrloka-palah
talaloka-palah), leaders of the Gandharvas, Vidyadharas, and Caranas (gandharva-
vidyadhara-carana 15a), the leaders of the Yaksas, Raksas. Uragas and Nagas (ye yaksa-raksa-
uraga-naga-nathah), the best of the sages and Pitrs (ye va rsinam pitinar rsabhah), the
leaders of the Daityas, Danavas and Siddhas (daityendra -siddhesvara-danavendrah), the
leaders of the Pretas, Pisacas, Bhiitas (anye ca ye preta-pisica -bhiita), Kiismandas. aquatics,
beasts and birds (kiismanda-yado-mrga-paksy-adhisah) — whatever in this universe (yat kim
ca loke) possesses glory, influence-(bhagavad mahasvad), strength of mind, senses and body
(ojah-sahasvad balavat). whatever is_endowed with patience (ksamavat), beauty, shame at
doing the sinful (sri-hr1), excellence, intelligence (Vlb__latn‘lg_y_ad) or astonishing syllables
(adbhutarnar): whatever has form or no form (itat&am_p_m@_@@)—none of these are
the svarupa of the Lord (asva-raupam).

Verse Summary: Everything of this world is pervaded by the Supreme Lord, but none of
these are svarupa of the Lord.



Aham means Brahma.

Tad-adayah means the three gunavataras.

Khaga-loka-palah means the protectors within (ga) bhuvar-
loka (kha).

~—

Tala-loka-palah means the lords of Patala and other lower
planets.



The sandhi in raksoraga is poetic license.

What more can be said?

Amara-kosa says bhagam sri-kama-mahatmya-virya-yatnarka-
kirtisu: bhaga means prosperity, love, glory, potency, eflort,
the sun, and tame.

—

Thus bhagavat means whatever possesses glory.



Mahasvat means endowed with tejas or influence.

—

Ojasvat, sahasvat, balavat mean possessor of fitness of senses,
mind and body.

— —

Hrih means disgust with sinful acts.

———

Atma means intelligence.



Adbhutarnam means astonishing syllable.

All these things (tattvam), with form like us (rtpavat), and
the formless as well (param), such as time, these two types of
things, though forms of the Supreme Lord, do not arise from
his svarupa. -

That is because they do not have the functions of the svartpa-
Sakti. -




Though time and other factors are the effects of the
purusavatara, they are his saktis.

Brahma and Siva are his gunavataras, the Prajapatis and others
are his vibhutis. o

—

All these, and the jiianis, yogis, karmis, the fools, the moving
and non-moving beings, should be understood to be the
entourage for the creation, maintenance and destruction
pastimes of the purusavatara.




12.6.46 ||
pradhanyato yan rsa amananti
lilavataran purusasya bhiimnabh |
apiyatam karna-kasaya-Sosan
anukramisye ta iman supesan ||

[ will now speak in order (anukramisye) about the beautitul
lilavataras of the Supreme Iord Qavatar@urusagya bhiumnah),
whose topics dry up the desire to hear anything else (karna-kasaya-
sosan) and which the sages glorify (yan rsa amananti) tor their
valuable content (pradhanyato). These pastimes are pleasing to hear
(supesan) and are to be relished (apiyatam). Therelore they are in

my heart (ta iman).




The purusavatara—has—been described but this topic is

predominantly concerning maya-sakti.

Now the lilavataras who are composed of the cit-sakti are

described.

[_will speak about the lilavataras whom the sages glorily
prominently for their worshippable aspects (pradhanyatah).




These topics dry up the desire to hear other topics (karna-
kasaya-Sosan).

O Narada! I will speak the topics in order (anukramisye).

You should drink the nectar of these topics (apiyatam).
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