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o 12.7.1
brahmovaca—
yatrodyatah ksiti-taloddharanaya bibhrat
kraudim tanum sakala-yajia-mayim anantah |
antar-maharnava upagatam adi-daityam
tarmn damstrayadrim iva vajra-dharo dadara ||

ﬂg\acwév-\w O —
Brahma said: In the great ocean (antar-maharnava) where he strove (yatra
udyatah) to lift up the earth (ksiti-tala uddharanaya), the infinite Lord
(anantah) took the form of a boar (kraudim tanum bibhrat), the form of

all sacrifice (sakaﬁa—yajﬁa—ma 1 and pierced Hiranyaksa (adi-daityam
dadara) who had come there (upagatam) with his tusks (darstraya), just

as Indra pierces a mountain with his thunderbolt (adrim vajra-dharo iva).




In the seventh chapter, the avataras starting with Varaha,
along with their activities, vibhiitis and their devotees, are
described in summary.

——

This verse describes Varaha.

In the great ocean where he strove (udayatah) to lift up the
earth, the Lord took the form of a boar and pierced
Hiranyaksa who had come there with his tusks (darmstraya).




First he used his hands, then his tusks, according to a later
description.

tarh mustibhir vinighnantam vajra-sarair adhoksajah
karena karna-miile ’han yatha tvastram marut-patih

C—

When the demon began hitting the Tord (tam adhoksajah

vinighnantarn) with fists hard as thunderbolts (vajra-sarair
mustibhir), the Lord hit him below the ear with his hand
(karena karna-muile ahan), just as Indra struck Vrtrasura
(yatha tvastrarm marut-patih).

SB\3.19.25




4 12.7.2

jato rucer ajanayat suyaman suyajna
akiiti-sunur amaran atha daksinayam |
loka-trayasya mahatim aharad yad artim
svayambhuvena manuna harir ity anaktah ||

The Lord called Suyajna (suyajna), the son of Akati and Ruci (jato
rucer akuti-sinuh), gave birth to the devatas called Suyamas (ajanayat
suyaman amaran) in_his wife Daksina (atha daksinayam). When he
relieved the three worlds (loka-trayasya aharad) of great suffering
(mahatim __yad artim), Svayambhuva "~ named him  Hari

(svayambhuvena manuna harir ity anaktah)




This verse describes Yajna.

He was born from Prajapati Ruci and gave birth to the devatas
called Suyamas.

He was called Suyajna.

His mother was Akati, the daughter of Svayambhuva.



His wite was Daksina.

He became Indra.

When he relieved (aharat) the three worlds of sutfering, he was named
Hari by Manu, his grandfather.

Previously he was named Suyajfia. In the following descriptions the
birth, activities, parents, and name of each avatara is mentioned.

—




o 12.7.31
< jajiie ca kardama-grhe dvija devahiityam
stribhih samam navabhir atma-gatirh sva-matre |

lice yayatma-samalam guna-sanga-pankam
asmin vidhuiya kapilasya gatimn prapede ||

O Narada (dvija)! The Lord was born in the house of Kardama to Devahuti
(jajiie ca kardama-grhe devahutyam) along with nine sisters (navabhir
stribhih samam), and spoke spiritual knowledge (tice atma-gatimm) to his
mother (sva-matre), by which (yaya) people of this world (asmin) became
puritied (vidhitya) of the mud of material association (guna-sanga-
gankarﬁ) which contaminates the soul (atma-Samalam) and were able to
attain _the planet of Kapila in the spiritual world (kapilasya gatimm
prapede).




This describes Kapila.

O Narada (dvije)! He was born (jajiie) in the house of
Kardama from Devahut, along with (samam) nine sisters.

He taught her spiritual knowledge by which people in this
world (asmin), purified of the mud of material association
which contaminates (Samalam) the soul, attained the planetgf
Kapila in the spiritual world.




W 12.7.41]
® atrer apatyam abhikanksata aha tusto
datto mayaham iti yad bhagavan sa dattah |
yat-pada-pankaja-paraga-pavitra-deha
yogarddhim apur ubhayim yadu-haihayadyah ||

The Lord (bhagavan), satisfied (tustah), said to Atri (atrer aha) who
desired a son (apatyam abhikanksata), “I have given myself to you
(datto maya aham).” Thus he was called Datta (sa_dattah iti). Those
purifie : ’s_feet (yat-pada-pankaja-paraga-
pavitra-deha), such as Yadu and Haihaya (yadu-haihaya adyah),
attained perfection of yoga (yoga rddhim apuh) for enjoyment and
liberation (ubhayim).




This verse describes Dattatreya.

The possessive case of atreh indicates the dative case.

He said to Atri who wanted a son, “I have given (dattah)
myself to you.”

~——

Therefore he was named Datta, son of Atri (atreya




Those who puritied their bodies by the dust of his lotus feet
attained perfection of yoga in order to enjoy in this world or
the next world or in order to gain enjoyment or liberation.

Among those persons (who were thus purified), ParaSurama
killed Haihaya in anger because of his great offense, even
though Haihaya had attained an elevated status in yoga.




NV 12.7.5 |
V taptam tapo vividha-loka-sisrksaya me
adau sanat sva-tapasah sa catuh-sano ’bhit |
prak-kalpa-samplava-vinastam ihatma-tattvam
samyag jagada munayo yad acaksatatman ||

[ performed austerities (e taptam tapah) for creation of the various planets
(vividha-loka-sisrksaya) in the beginning (adau). From that austerity (sva-
tapasah), which continued for a long time (sanat), the Lord (sah) became the
four Kumaras (catuh-sano abhit). In this day of Brahma (iha), they thoroughly
explained (samyag jagada) knowledge of the soul (atma-tattvarmm) which was
lost (vinastam) during the inundation at the end of the previous day (of
Brahma) (prak-kalpa-samplava) and which sages (yad munayah) saw directly
in their minds (acaksata atman).



This describes the Kumaras.

Because of the austerity that I performed in the beginning, lasting
for a long time (sanat) for creating the worlds, the Lord became
the four Sanas.

Sana means the four Kumaras, Sanaka, Sanandana, Sanatana and
Sanatkumara.

Sana means to spread out.



In the sahasra-nama-stotra the Lord is called Sanatana-tamah,
the most ancient.

In this kalpa of Brahma (asmin), they spoke spiritual
knowledge which had been lost during the devastation of the
previous kalpa.

Sages saw directly (realized) in their minds (atman) what they
had spoken.



N*\/ 12.7.6 1

5\, o dharmasya daksa-duhitary ajanista muartyar

narayano nara iti sva-tapah-prabhavah |
drstvatmano bhagavato niyamavalopam
devyas tv ananga-prtana ghatitumm na sekubh ||

The Lord was born (ajanista) to Mirti (murtyarh), daughter of Daksa (daksa-
duhitary), and wife of Dharma (dharmasya), as Narayana and Nara {narayano
nara iti), having extraordinary powers of austerity (sva-tapah-prabhavah). The
army of Cupid (anang@rtana) composed of Apsaras (devyah) sar_lg—(d_rs\tva)
that they could not break their vow (atmanah niyama avaloparh ghatitum na
sekuh), because they were the Supreme Lord (bhagavatah), became stunned out
of'fjﬁ'of getting cursed for their offense (implied). e




This describes Nara-narayana.

The Lord appeared as Narayana and Nara in Murti, the wile of
Dharma.

—

Two forms were born.

o

These forms possessed extraordinary (sva) power of austerity:.



The army of Cupid, consisting of many Apsaras, came to break
their austerity. -

Seeing the impossibility of breaking their austerity because

they were the two Supreme Lords, they could not move.

They became paralyzed with the fear of getting cursed.




Atmanah is in the singular instead of dual to express one
type—they are both the Supreme [ord. N

According to Bhandari, the syllable ava indicates a negation,
instead of using the syllable a.

Thus avalopa means “not breaking.”




Or the verse can mean

“Seeing the replica forms of the Apsaras and Urvasi emanating
from the Lord (atmanah) and seeing that they could not break
their vow, they became stunned in astonishment.”




w3005
M 12.7.7 1
V.5 kamarh dahanti krtino nanu rosa-drstya

& rosarh dahantam uta te na dahanty asahyam |
so 'yam yad antaram alam pravisan bibheti
kamah katharm nu punar asya manah srayeta ||

Rudra (krtinah) burns (nanu dahanti) Cupid (kamarnh) by his angry
glance (rosa-drstya), but he cannot destroy (na dahanty) the
intolerable anger (asahyam rosam) which burns (dahantam) even
himself (uta te). But anger (sah ayarh) fears (bibheti) to enter (alam
pravisan) the Lord’s pure mind (yad antaram). How can (katham nu)
lust (kamah) then (punar) take shelter of his mind (asya manah
Srayeta)?




It is not astonishing that the Lord conquers Cupid, because he

does not become angry.

He conquers anger which is difficult for others to conquer.

pOR
Accomplished persons, headed by Rudra, burn up Cupid by angry
glances.

—

But they do not burn up the anger by which they themselves are
consumed.




This means that they cannot control that anger.

Oh (nu)! That anger (so ’yam) is airaid of entering within
(antaram) the Lord.

Or it fears to enter his mind (antar).

——

Why? His mind is pure (amala?n).



{2 12.7.8Il

V. (o Vviddhah sapatny-udita-patribhir anti rajno

& balo ’pi sann upagatas tapase vanani |
tasma adad dhruva-gatim grnate prasanno

divyah stuvanti munayo yad upary-adhastat ||

Pierced (viddhalh) by the arrows of the words of his step-mother
(sapatny-udita-patribhir), Dhruva, only a boy (balo 'pi sann), left the
King (anti rajno) and went to the forest (vanani upagataah) to
perform penance (tapase). Being_pleased with Dhruva who oifered
prayers (grnate prasanno), the Lord gave him Dhurvaloka (tasma

adad dhruva-gatim), which the seven sages (yad munavah) situated
above and below in the sky (divyah upary adhastat) praise (stuvanti).




This verse described Prsnigarbha.

Pierced by the arrows of words of Suruci, the co-wite of his
mother, Dhruva left the presence (anti) of King Uttanapada
and went to the forest for performing austerity (tapase).

Pleased with Dhruva who offered him prayers (grnate), the
Lord gave him Dhruva-loka, an @al@t, which the
seven_sages, situated in the sky (divyah) above and below,
praise.




Or it can mean, “Bhrgu, who is situated above, and the seven
sages, who are situated below, praise that planet.”

—_

This form is called Prénigarbha, an avatara of Vasudeva.

He is mentioned in the Tenth Canto:

\




tvam eva purva-sarge 'bhuh prsnih svayambhuve sati

tadayam sutapa nama prajapatir akalmasah

The Supreme Personality of Godhead replied: My dear
mother, best of the chaste (sati), in your previous birth
(parva-sarge), in  the  Svayambhuva  millennium
(svayambhuve), you were known as Prsni (tvam eva prénih
abhuh), and Vasudeva (tada ayam), who was the most pious
Prajapati, was named Sutapa (sutapa nama prajapatir
akalmasah). SB 10.3.32 o r




adrstvanyatamar loke S$ilaudarya-gunaih samam
aharh suto vam abhavarh prsnigarbha iti Srutah

Since I found no one else (adrstva anyatamam loke) as highly
elevated as yon in simplicity and other qualities of good
character (sila audarya-gunaih samam), I appeared in this
world as Prénigarbha (aham vam sutah abhavar), or one who
is celebrated as having taken birth from Prsni (prénigarbha it
srutah). SB 10.3.41




His birth but not his activities are mentioned in the Tenth Canto.

His activities but not his birth are mentioned in the present verse.

By comparing the birth and activities, both can be combined

consistently.

La\ghu-bhégavatamrta says:



asyatra caritanuktya namanuktya ca tatra vai |
parasparam apeksitvad yukta caikatra sangatih ||

Since the activities of the son of Préni (asya carita) are not
mentioned in the guotation {rom the Tenth Canto (atra
anuktya) and Pr$ni’s name is not mentioned in Second Canto
quote (nama anuktya ca tatra vai), the two can be taken as
the same person (yukta ekatra sangatih) because of the need
for both name and activities for avatara descriptions
(parasparam apeksitvad). Laghu-bhagavatamrta 1.3.56




One should not say that this verse describes how Narayana came from
Vaikuntha tor Dhruva, and thus this is a separate avatara called Dhruva-

priya.

The same scripture also says:

—

atragamana-matrena yadi syad avatarata |
anyatrapi prasajyeta yathestam tat-prakalpana |[57]|

If one were to argue that the Lord could be considered a separate avatara
(yadi syad avatarata) for just approaching Dhruva (atra yathestam
agamana-matrena), this should apply to other forms of the Lord also
(tatprakalpana anyatrapi prasajyeta). Laghu-bhagavatamrta 1.3.57




12.7.9 ||
J
A 0 yad venam utpatha-gatarm dvija-vakya-vajra-
ggrw nisplusta-paurusa-bhagam niraye patantam |
tratvarthito jagati putra-padarm ca lebhe
dugdha vasiini vasudha sakalani yena ||

When the brahmanas prayed for his appearance (yad arthitah), Prthu
appeared and delivered (tratva) his father Vena (utpatha-gatam

venam) who fallen to hell (niraye patantam) and whose powers
(paurusaibhagarn had been burned up (nisplusta) by the
thunderbolt words of the &ba{y\aghmanas ( ) Thus he was

worthy of the namey (son) (putra _padam ca lebhe). He milked
(yena dugdha) the earth (vasudha) of food and other items (vasini

sakalani).




This described Prthu).

When (yad) prayed for (arthitah) by the sages, the Lord
appeared and having delivered Vena who hadfalfen—to—hell

he got the name putra.

The word putra is derived as tollows:

—




purh-namno narakady asmat pitaram trayate sutah
tasmat putra iti proktah svayam eva svayaribhuva |

The son delivers (travate) his father from the hell called put.
Thus he is called putra.

How did he do this?




It is described in the Vamana Purana that Prthu heard from
Narada that his father, whose power been burned up by

the thunderbolt curse of the braihmanas, after sutfering in hell,
had attained a low body of a leper.

Prthu brought him to Prthu lake at Kuruksetra and, hy bathing
him there, delivered him from his unremitting suffering.

After that, he milked the earth for food and other items
(vasuni).




Q& _ 2701

nabher asav rsabha asa sudevi-stunur
yo vai cacara sama-drg jada-yoga-caryam |
yat paramaharhsyam rsayah padam amananti
svasthah prasanta-karanah parimukta-sangah ||

—

Rsabha (asav rsabhah), who performed (yo vai cacara) jada-yoga
(sama-drg jada-yoga-caryam), and Whose renunciation (yat
paramaharmsyam padam) is practiced (Amananti) by other sages

(rsayah), was_the son of Sudevi andkinseNabhi<{(nabheh sudev1-
sunuh asa). He was situated in himself (sva sthah), had C(L.LLQJled

Senses (prasanta—karanah), and gave up all material association
(parimukta-sangah). —




This verse describes Rsabhadeva.

He appeared as the son of Sudevi and Nabhi.

He practiced yoga as it he was inanimate (jada).

The sages practice the characteristics of his renunciation.

ap—




What type ot person was he?

He was situated in himsell (svasthah).

S——

One may object that after renouncing everything he again
attained worldy connection by gaining worshippers.

He gave up completely the association of those sages who
followed his renunciation.




e

He had no affection for them, thinking that they did not
understand his type of renunciation.

Thus they became dried up.

One should see the story (in the Fifth Canto) for the details.



Sl

5y I12.7.11 ||
satre mamasa bhagavan haya-sirasatho
saksat sa yajia-purusas tapaniya-varnah |
chandomayo makhamayo ’khila-devatatma
vaco babhtavur usatih $vasato ’sya nastah 1|

At my sacrifice (atha mama satre) the Lord (sah bhagavan), the very
form of sacrifice (saksat yajia-purusah), golden in color (tapaniya-
varnah), appeared as Hayagriva (haya-sirasa asa). From the breathing.
of his nostrils (asya Svasato nastah) the charming Vedas (usatih
vacah), complete with meters = (chandomayah), sacrifices
(makhamayah) and prayers to the devatas (akhﬂa-devatatma)

appeared (babhuvuh).




Hayagriva is described.

At my sacrifice (satre), the Lord appeared as Hayagriva.

~—

From the exhaling (Svasatah) of Hayagriva (asya) through his
nostrils (nastah) the pleasant (usatih) words of the Vedas
appeared.




The three words chandomayo makhamayo ’khila-devatatma

describe karma-kanda, jiana-kanda and devata kanda srutis.

Instead of makhamaya sometimes amrtamaya is seen.

Y




<SS I12.7.12 ||
«© v @,@7 matsyo yuganta-samaye manunopalabdhah
5N ksoni-mayo nikhila-jiva-nikaya-ketah |

visramsitan uru-bhaye salile mukhan me

——

adaya tatra Vljahara ha veda-margan ||

\l-\“gxq«“"'
At the end of (the millenninm (yuganta-samaye), the would-be Vaivasvata Manu,
of the name S\tvavrata (manuna), would see (upalabdhah) that the Lord in the

fish incarnation seatsyak) is the shelter of all kinds of living entities (nikhila-

jiva-nikaya{Ketal)), and Whg is the complete shelter of the earth (ksonimayah).

Because of my 1 t water at the end of the millennium (uru-bhaye
salile), the Vedas come out of my [Brahma’s] mouth (mukhan me visramsitan),

and the Lord enjoys those vast waters (tatra vijahara ha) and protects the Vedas
(veda-margan).




Matsya is described.

He was seen by the future Vaivasvata Manu at the end of the Yuga.

He became the shelter of the earth and others as well as the four types
of jivas.

He took up the Vedas which has dropped from my mouth into the
[rightening waters and played in that water.




& 12.7.13]

> K\r@}a ksirodadhav amara-danava-ytithapanam

© unmathnatam amrta-labdhaya adi-devah |
prsthena kacchapa-vapur vidadhara gotram

nidraksano ’dri-parivarta-kasana-kandiubh ||

In the form of a turtle (kacchapa-vapuh), the Lord (adj-devah) held
up Mandara Mountain (vidadhara @t ) on his back (prsthena) so
that the devatas and Danavas (z‘mava-yﬁthapﬁném) could
obtain nectar (amrta-labdhaya) trom churﬁﬁ_g (unmathnatz‘m;) the
milk ocean (ksirodadhav), while he took the opportunity to sleep
(nidra aksanah) and re?li_a@ himselt of itching (kasana-kandtuh) by
the turning of the mountain on his back (adri-parivarta). -




This describes Karma.

The lord, who took the opportunity to sleep, or was joytully sleeping,
held up the Mandara Mountain (gotram) for attaining nectar ifrom the
milk ocean, to relieve his itching by the turning of the mountain.

The verb kas means to destroy.

The torm kasana is poetic license.




*5‘"'/ 12.7.14]
D2 >~ traipistaporu-bhaya-ha sa nrsimha-rapar
A/ krtva bhramad-bhrukuti-damstra-karala-vaktram |
daityendram asu gadayabhipatantam arad
tirau nipatya vidadara nakhaih sphurantam ||

To remove the devatas’ great fears (traipistapa@ taking

the form of Nrsirmha (krtva nrsimha-rapam), with frightening face
(karala-vaktram), fangs (darstra) and frowns (bhramad-bhrukuti),
the Lord (sah), after placing Hiranyakasipu on his thighs (arau
nipatya), using sing his claws (nakhaih), tore apart (vidadara) the king of
the Daityas (daityendram), who had suddenly appeared (asu
sphurantam) and rushed (abhipatantam) towards him (arad) with

his club (gadaya).




This verse describes Nrsimha.

This form destroyed the great fears of the devatas
(traipistapa).

With his club, the king ot the Daityas, Hiranyakasipu, rushed
close (arat) to the Lord, who had a frightening face with fangs
and frowns.




N o antah-sarasy uru-balena pade grhito

« ~ grahena yutha-patir ambuja-hasta artah |
65/ ahedam adi-purusakhila-loka-natha

tirtha-sravah sravana-mangala-namadheya ||

When the king of the elephants (yutha-patih) was bitten on his foot

(parde orhitah) by a powerful crocodile Quru-balen) @ while in
the water (ntal ) and suffering because of that (artah), taking

a lotus in his trunk (ambuja-hasta), he cried out (aha idam), “O first
person (adi-purusa), master of all Eeople (akhila-loka-natha) famous

for purilying (tirtha-sravah), auspicious to the ear (Sravana-mangala-
namadheya)!”




Two verses describe the avatara Hari.

The elephant calls out four names of the Lord.

——

“You possessa-human form from the beginning @1@
but I, because of being a jiva, had a human form previously
but now have an elephant form.

—_

You are the master of all people (akhila-loka-natha).



You can also be my master.

You are famous for puritying (tirtha-sravah), and, therefore,
you should purity me of the sin of this low birth.

I have heard your auspicious name (Sravana-mangala) from
the mouth of my guru.

—

How, then, can I be in this inauspicious position now?”



\}y ] 2.7.16]

Srutva haris tam aranarthinam aprameyas
cakrayudhah patagaraja-bhujadhiradhah |
cakrena nakra-vadanam vinipatya tasmad
dhaste pragrhya bhagavan krpayojjahara ||

The immeasurable Hari (aprameyah bhagavan harih), hearing (Srutva) his

desire to surrender (tam aranarthinam), holdulg the cakra in his hand
(cakra ayudhah) and mounted on Garuda ({9 @- afadhiradhs
attacked (cakrena vinipatya) the mouth of ¢ crocodlle ' ),
grabbed (tasmad pragrhya) the elephant by his trun and
mercifully delivered hima<(krpaya ujjahara).

Aranarthinam means longing for surrender.



W 12.7.17 ||
& jyayan -gunair avarajo 'py aditeh sutanam
lokan vicakrama iman yad athadhiyajhah |
ksmam vamanena jagrhe tripada-cchalena
yacnam rte pathi caran prabhubhir na calyah ||

——

The Lord of sacrifice (adhiyajnah), though vounger (avarajah apy) than

the other sons of Aditi (aéﬁteh%utﬁné@), taking the form of Vamana
(vamanena), surpassing_all the worlds (lokan vicakrama) by tris—step~
(iman), took the whole earth (ksmam jagrhe) on the pretext of begging
three _steps (tripada-cchalena). Without Vamana begging from him
(prabhubhir yaciam rte), Bali who followed the path of dharma (pathi
caran), could not be made to give up his wealth (na calyah).




Though the controller of sacrifices, in the form of Vamana,
was younger than the other sons of Aditi (the twelve Adityas),
he was the best in qualities.

How can the Lord practice deception and beg land?

Without begging, he who follows dharma could not be
induced to give up his wealth.




12.7.18 |
J0 nartho baler ayam urukrama-pada-saucam
apah sikha -dhrtavato vibudhadhipatyam |
yo vai pratiSrutam rte na cikirsad anyad
atmanam anga manasa haraye > bhimene ||

O Narada (anga)! Bali did not want (baleh na arthah) the kingdom ot
heaven (Vib_u—dll_LadhiRatyam) he had previously gained by force
(implied), for he held tightly to his head (Sikha—dhrta vatah) the
water from the feet of Vamana (urukrama-pada-Saucam apah). He
(yah vai) did not want to do anything (na anyad cikirsad) except
fulfill his promise (pratisrutam rte) and offered his body (atmanam
abhimene) to the Lord (haraye) with faith (manasa).

>




One may worry that it is improper to remove Bali’s wealth by
begging.

But the Lord takes away with the intention of giving much more,
such as his own planet.

The kingdom of %, which was previously taken by force, was
0

not Bali’s objectiv , even if it were to be given.
SN— :

VVhy?‘



He held completely (a) the water (apah) from the feet of Vamana on

his head, even though he was cursed by Sukracarya.

O Narada (anga)! He did not want to do anything except fulfill his
promise. -

Acikirsat is the proper form. Cikirsad is poetic license.

He agreed to give his body, his identity, to the Lord for fulfilling the
_third step.




W 12.7.19 |
w tubhyarh ca narada bhrsarn bhagavan vivrddha-
\\:\/ ~ bhavena sadhu paritusta uvaca yogam |

/

jhanam ca bhagavatam atma-satattva-dipar
~ yad vasudeva-sarana vidur anjasaiva ]|

=

O_Narada (narada)! The Lord as Hamsa (bhagavan), greatly pleased (bhrsam
sadhu paritusta) with your prema (tubhyarn vivrddha-bhavena), spoke about
(uvaca) bhakti-yoga (yogam), knowledge (jiidnarh) about himself
(bhagavatam) and also that knowledge which removes ignorance in the jiva

(atma-satattva_dipam), both of which (yad) the pure devotees (vasudeva
Sarana) understand (viduh) with joy (afijasa eva). '




This verse describes Hamsa.

The Lord as Harhsa, satistied by your prema (vivrddha-
bhavena) spoke bhakti-yoga (yogam) and jfiana to you.

There are two types of knowledge; one that has Krsna, wha_is
the object of devotion, as the subject, and two, that which has
the jiva, who is the shelter of bhakti, as the subject.




These are detined by two descriptive terms in the verse.

Bhagavatam refers to information for understanding about the
Lord’s beauty, fragrance, voice, young age, sweetness and
attractive qualities in order to attain prema.

The other type is that which removes the covering of
ignorance and reveals (pradipam) the nature of the jiva (such
as knowledge and bliss), who is the shelter of bhakti.




These are the two types of knowledge.

_d

The pure devotees M (afijasa) @@ this

knowledge. —

Everywhere in the scriptures, words such as knowledge are
used without distinguishing whether they are used to describe
another element, or as the main element with conventional

meaning @, such as in the word brahma-jfana. i}




Similarly panhkaja refers to lotus (the common usage) and
other things (anything growing from mud).

In other places, however, the words are ing to
strict derivation ézaugika) as in the following examples:




pura maya proktam ajaya nabhye
padme nisannaya mamadi-sarge
hanam) pararh man-mahimavabhasam

~—__ _ . .
yat stirayo bhagavatam vadanti

Previously at the beginning of creation (pura adi-sarge), I
spoke to Brahma-(maya ajaya proktam) sitting on his lotus
(padme nisannaya) in lake > of my navel (mama nabhye), the
highest knowledge (jhanam . param)-which reveals my
pastimes (mat-mahima avabhasam), and which the devotees

call (yat s sturayah vadanti) the four essential verses of
Bhagavatam (b‘hagavatam) SB 3.4.13




vasudeve bhagavati bhakti-yogah prayojitah
janayaty asu Vairggya@ca yad ahaitukam

Bhakti (bhakti-yogah) dedicated to Lord Krsna (vasudeve
bhagavati), endowed with special moods (prayojitah), quickly
produces (janayaty asu) detachment from material goals
(vairagyam) and knowledge of the Lord (ca yad jhianar)
devoid of the desire for liberation (ahaitukam). SB1.2.7



aho bhagyam aho bhagyam nanda-gopa-vrajaukasam
yan-mitramh paramanandam purnarm brahma sanatanam

= . — —

How greatly fortunate (aho bhagyam aho bhagyam) are
Nanda Maharaja, the cowherd men and all the other
inhabitants of Vrajabhumi! (nanda-gopa-vrajaukasam) There
is no limit to their good fortune, because the Absolute Truth,
the source of transcendental bliss (parama-anandam), the
eternal Supreme Brahman (ptirnam brahma sanatanam), has

become their friend (yan @itramﬁ). SB10.14.32




Other examples are @ (rga@‘l: the road
which has hecome muddy (pafikajam---instead of meaning a

lotus) is difticult to pass. S a3y

7 @u\\‘@")«w\
Mandapam hhojayej janam: the man should enjoy the hall.

Bhojayet also means “should eat”.




In Visnu-dharmottara it is said that the Lord as Harhsa spoke
bhakti-yoga to Narada, not impersonal jfiana.

“

However it is also said:

yada tvarh sanakadibhyo yena riipena kesava |

yogam adistavan etad rapam icchami veditum ||

O_Kesava! I desire to know that form of yoga which you
taught to the Kumaras.




That Hamsa taught jiana to the Kumaras.

It should be understood to be a differentiHamsa. )

Tubhyam ca (unto you also) in the verse indicates that the
Lord spoke bhakti-yoga to Narada who was also an avatara.

Thus Brahma indicates that Narada is also an avatara.



12.7.20 ||

cakram ca diksv avihatam dasasu sva-tejo
manvantaresu manu-vamsa-dharo bibharti
dustesu rajasu damam vyadadhat sva-kirtim

satye tri-prstha usatim prathayams caritraih Il

During the manvantara (manvantaresu), the Lord, as the protector of

the dynasty of Manu (imanu-vamsa-dharah), assumed (bibharti) great
power (sva-tejah) like the Sudarsana-cakra (cakram), which is
ﬁnimpeded (avihatam) in ten directions (dasasu diksu). He punished
(damam vyadadhat) the evil kings (dustesu rajasu) and spread
(prathayams) his attractive glories (usatim sva-kirtirm) up to Satya-
loka (satye tri-prstha) by his qualities (caritraih).




This verse describes the manvantara-avatara.

[Note: Fourteen manvantara avatdaras appear in one day of Brahma. |

ﬂ

The Lord, as the protector of Manu’s family, assumed great power

like the Sudar$ana-cakra which is unimpeded in the ten
directions, He punished the evil kings.

He spread his attractive glories even up to Satya-loka which is

above the three worlds.




¢
\

W 12.7.21 ||
dhanvantari$ ca bhagavan svayam eva Kkirtir
namna nrnam puru-rujarm ruja asu hanti |
yajiie ca bhagam amrtayur avavarundha
ayusya-vedam anusasty avatirya loke ||

The Lord by the name Dhanvantari (dhanvantarih namna ca
bhagavan) personified fame (svayam eva kirtih), qulckly destroyed
anti) the diseases (ruja) of the serlously ill @
. At the sacrifice (E]_I_l_e_ga.) empow ne [ile
aking them free of disease (ayuh), he obtained the portion o

nectar taken by the demons (amrta bhéggzg_ avavarundha), and,

appearing in this world as avatara (avatirya loke), founded Ayurveda
(ayusya-vedam anusasty). B -




This verse describes Dhanvantari.

The Lord by the name Dhanvantari is the embodiment of fame
(svayam kirtih).
~

|
He was the cause of making people live as if immortally, by

making them free of disease (amrtayuh).




He took the portion previously taken by the demons (if the
version reads avapa ruddham).

He obtained the portion taken from the demons
(avavarundha).

He propagated the Veda concerning healthy life.




e A
Q&y ksatram ksayaya vidhinopabhrtam mahatma
brahma-dhrug ujjhita-patham narakarti-lipsu |
uddhanty asav avani-kantakam ugra-viryas
trih-sapta-krtva urudhara-parasvadhena ||

With his sharp axe (urudhara-parasvadhena), the greatly powertul
Lord (ugra-viryah _mahatma) twenty-one times (trih-sapta-krtvg)
killed (u&lﬁnty) the ksatriyas (asav ksatram), thorns in the earth_
(avani-kantakam), who had committed violence against the
brahmanas (brahma-dhrug), had strayed from the path of the Vedas
(ujjhita-patham), had desired suffering in hell (naraka arti-lipsu),
and thus became an offering (upabhrtamh) to death (ksayaya)
according to the rules (vidhina).




This verse describes Parasurama.

He killed the ksatriyas, who were an offering (upabhrtam) to death
(ksayaya) according to the rules.

—

This means that they were offered up as a gift to ParaSurama who was filled
with raudra-rasa.

The ksatriyas committed violence against the brahmanas.

That was the reason why he killed them.




W 12.7.23 |

asmat-prasada-sumukhah kalaya kalesa
iksvaku-vamsa avatirya guror nidese |
tisthan vanam sa-dayitanuja avivesa
yasmin virudhya dasa-kandhara artim arcchat ||

The kind Lord (sumuk}£h)a merciful to all of us (asmat-prasada), the
Lord of all parts (kalesa), appeared (avatirya) in the lksvaku dynasty
(iksvaku-varmsa) along with his brorhers (kalaya), and, following the
order of his guru ('guror nidese), lived in the forest (vanam avivesa
tisthan) with Laksmana (sa-dayitanuja). By opposing Rama (yasmin

virudhya), Ravana (dasa-kandhara) lost his life (a@ arcchat).

—



Rama is described in three verses.

Rama was kind (sumukhah), showing mercy (prasada) to all
of us, from Brahma to the non-moving entities.

This indicates Rama’s very mercitul nature.

He appeared in the lksvaku dynasty along with Laksmana and
his brothers (kalaya).




He was the Lord of parts (kalesah) and he was pertect.

Sruti says cinmaye ’smin maha-visnau jate dasarathe harau: the Lord,
Maha-visnu, was born as Rama, and was fully spiritual. (Rama- tapam
Upanisad)

Smrti says: nrsimha-rama-krsnesu sadgunyam paripuritam:
Nrsithha, Rama and KTsna are complete with all good qualities.
(Padma Purana) ' —

Ravana achieved destruction (artim arcchat) by Rama.



12.7.24 ||
Qy yasma adad udadhir iidha-bhayvanga-vepo
margam sapady ari-puram haravad didhaksoh |
‘dare suhrn-mathita-rosa-susona-drstya
tatapyamana-makaroraga-nakra-cakrah ||

The ocean (udadhih), trembling (anga-vepah) in fear (adha-bhaya),
filled with groups of crocodiles, snakes and makaras (makaroraga-
nakra-cakrah) bumm& (tatapyamana) from his hot glances (susona-
drstya) caused by his rising anger (rosa) which was due to separation
(mathita) from Sita (suhrt) who was lar away (dire), immediately
(sapady) gave a | path (margam\dat) to Rama (yasmai), who desired

to burn (didhaksoh) Lanka (an—puram) Just as Siva burned Tripura

(haravad).




The ocean, trembling in fear, gave a path to Rama, who
desired to burn Lanka, just as Siva burned Tripura.

The possessive case (didhaksoh) here represents the dative
case.

/

That ocean was filled with groups of crocodiles, snakes and

makaras which were scorched by his red glances, caused by

his Trightening_anger which was due to separation from Sita
(suhrn) who was far away.




/ vaksah-sthala-sparsa-rugna-mahendra-vaha-
dantair vidambita-kakubjusa adha-hasam |
sadyo ’subhih saha vinesyati dara-hartur

visphurjitair dhanusa uccarato ’dhisainye ||

Rama would immediately (sadyo) remove (vinesyati) the loud lau&hﬂ
(dha-hasam) of Ravana (dara-hartuh), who turned the directions
white (vidambita-kakub jusa) with the fragments of Airavata’s tusk
(mahendra-vaha- dantaih) which broke (rugna) when it collided with_
his chest (vaksah-sthala-sparsa), just by the twang of his bow
(dhanusa visphurjitaih) which moved wonderfully (uccaratah)
@gh the battle@d (adhisainye).




Ravana had turned the directions white with the tusks of
Indra’s elephant, which broke on contacting his chest.

The pieces of broken tusk iled in all directions or served all
directions (kakub jusah).

Ravana, who stole his wite (dara-hartuh), gave a loud laugh.

)

o —



Rama would immediately remove the pride of Ravana, who
thot ught “There is no one equal to me” along with his life airs,
by the twang of his bow, which moved WOIMY among the
troops of both sides. -

[ —

There is another version with kakub-jaya-riudha-hasam: pride
which increased his victory in all directions.




1 2.7.26 |
\{SO /\\/ bhiimeh suretara-variitha-vimarditayah
o %7L klesa-vyayaya kalaya sita-krsna-kesah |
\’\t{\ ’ jatah karisyati ianénu_pﬁﬁksya—margah

\‘\\ karmani catma-mahimopanibandhanani ||

Selfiivty G BWE Le
: : exle iy i Bloe Ll
Krsna, with skillfully (kalaya) bound up hair (sita-krsna-kesah),

whose method of attainment (mﬁlglh) is unknown to men (jana
anupalaksya), having made his appearance (jatah) to relieve the earth
(bhumeh) of the sulfering (vimarditayah) caused by the armies of
demons {arﬁthg), and to relieve the devotees of their pain
of separation (klesa-vyayaya), will perform activities (karisyati
karmani) whose sweetness will hide his powers (atma-mahima
_

upanibandhanani).




Now Krsna is described in ten verses.

He made his appearance to remove the suffering of the earth
and the suffering due to samsara, and to relieve the devotees,
on this earth, of sutfering caused by separation from the Lord.

When the earth is alflicted by the troops of kings who are
demons (suretara), he, who has a course that cannot be
detected by us, will appear.




“Though an object is known, a person can fix its nature by
giving it a name and form according to his intelligence.

For instance, one can say, ‘This Kaustubha jewel is actually a
ruby.’ -

Or ‘Though this is a ruby, actually it is coral.’




T__hus thOngh__thLiaml;éLa remains unknown in svarupa, Qat

svariipa is described in the Puranas, is it not?

Pk 2RN2N

This person who is very ancient has white and black hair
appeared in his portion as Krsna.

Visnu Purana (5.1.59) says ujjaharatmanah kesau sita-krsnau
mahamune: O great sage, he pulled out black and white hairs

from himselt:




Mahabharata 1.189.31-32 also says:

sa capi kesau harir udbabarha

suklam ekam aparam capi krsnam |
tau capi kesavavisetam yadanarm
kule striyau rohinim devakim ca ||

tayor eko balabhadro babhiiva
yo ’sau Svetas tasya devasya kesah |
krsno dvitiyah kesavah sambabhiiva
kes$o yo ’sau varnatah krsna uktah ||

Visnu (sah harih) took two hairs (kesau udbabarha) one white (suklam ekam) and
black ( (aparam capi kr___a_m) These two hairs (tau capi kesau) entered (av1setam) the
wombs of Rohini and Devaki (rohmlm devakim ca) in the Yadu famlly (3zadiinam
kule striyau). The white hair (tasya devasya ekah svetah kesah) became Balarama
(balabhadro babhiiva) and the black hair (krsno dvitiyah) became Krsna (kesavah

sambabhtva).”




If one examines the superficial meanings of these statements,
they are contradictory and theretore should be rejected.

(ZQCDV‘QS e \..

Though Narayana has a body of bliss and knowledge, totally
unaffected by the three gunas, he is described as having white
arld black hair, because of getting old.

However he is described as being eternally young in

—

statements such as santam vayasi kaisore: he has a young
age. (SB 3.28.17)




And Krsna is stated to be the original form of Bhagavan with
the statement krsnas tu bhagavan svayam whereas here it says
he arose from Visnu’s ha1r

Theretore the will explain these verses ditterently

@krsna—kesa does not mean white and black ha1r but only

expresses its beauty.




How does one explain the quotation from Mahabharata?

With the idea of “Let my two hairs become successtul”

Visnu pulled out two hairs, to indicate the colors of Balarama
and Krsna (the hairs were not actually black and white).

_——




If this explanation is not accepted, the contradiction
mentioned above exists about Visnu’s age and as well the
contradiction to the statement krsnas tu bhagavan svayam.

Sridhara Svami says kalaya ramena saha svayam sita-krsna-
keso he Lord with beautiful black hair

appeared with Balarama (kalaya).




kalaya Silpa-naipunya-visesa-vidhina sitah |
baddhah krsna atiSyamah kesa yeneti vigrahah |
sa evetyasya vaidagdhi-visesotkarsa iritah ||157]|
kim va yah kalayamsena syat sita-Syama-kesakah |
sa evatravatirno 'bhiut sri-lila-purusottamah |[158]]

=

(atiSyamah kesa) (krsna) bound up (baddhah) ( with skill (silpa-
naipunya-visesa-vidhina) (kalaya). This is (sa eva) a description (iritah) of
his excellent beauty (etyasya vaidagdhivisesa utkarsa). Or the meaning
can be as follows (klm va). Krsna, called lila-purusottama (sa eva sri-lila-
purusottamah), with bound up, black hair (sita-Syama-kesakah), then
appeared (atra avatirnah abhut) along with Lord Ksirodakasay1 as his arhsa
(yah Kalaya amsSena). Laghu-bhagavatamrta 1.5.157-158

Krsna (krsna) is described as having a form_ (Vig‘rahah) with black hair




Jiva Gosvami says:

ams$avo ye prakasante mama te kesa-samjiitah iti smrter mac-chiro-
dharyau sita-krsna-kiranau dvau prabhu avatarisyata iti
siicanartham kesa-dvayoddharanam

e S

Smrti says (iti_smrteh) means (kesa-sarhjnitah) the rays
(ams$avah) which emanate from me (ye mama prakasante).” Thus
(iti), when Visnu pulled out two hairs (kesa-dvaya uddharanam) he
indicated (sucanartham) “The two Lords (dvau prabhii) whose two
rays, black and white (sita-krsna-kiranau), maintain my head (mat-
Siro- dha-l_';ziu) will appear (avatarisyata).” Krsna-sandarbha o




Not using the word to indicate hair (which is the

conventional meaning) is an_indication that the sages who
wrote the scriptures are following the Bhagavatam statement
paroksa-vada rsayah paroksam mama ca priyam: the Vedic

seers and mantras deal in esoteric terms _and I also am pleased
by such confidential descriptions. (SB 11.21.35)

The Visnu Purana quotation can be explained as follows.

S —




From the antah-karana, the two Lords, white and black, forms
of happiness (ka means happmess isa means lord), bemg
pleased with many prayers, became visible (ujjahara).

—

O great sage! By contemplation the meaning should be
understood. (Muni means “one who contemplates.”)

According to Namartha-varga the word ka means happiness,
the head and water.




The two verses from Mahabharata should be explained in the
same way.

For relieving the earth’s sulfering with (sita) just one his one
parts, Krsna, the form of happiness (ka) and the controller
(isa), having both sweetness and power, appeared along with
Balarama.

Another meaning of sita is Siva, another meaning of krsna is
isnu, and another meaning of ka is Brahma.




Thus sita-krsna-kesah means “lord of Siva, Visnu and
Brahma.”

Later it will be said sa yavad urvya bharam iSvaresvarah: the
Lord of Tords will move about on earth as long as there is
suffering (SB10.1.22)

What type of activities does Krsna perform?



These activities completely cover up his great powers.

That means that his great powers exist but are covered by the
sweetness of his activities.

Or the activities cause complete bondage to his glory.




This means that his activities bind up everyone’s minds by
their sweetness.

The path unseen by men (jananupalaksya-marga) indicates
the confidential path of @énuga—bha@




FuY 12.7.27 |
& tokena jiva-haranam yad uliki-kayas
& trai-masikasya ca pada sakato ’pavrttah |

yad ringatantara-gatena divi-sprsor va
unmillanam tv itaratharjunayor na bhavyam ||

He killed (jiva-haranam) Paitana (yad uliki-kayah) when he was just
an infant (tokena); he overturned the cart (Sakatah apavrttah) with
his three- month-old foot (trai-masikasya ca pada); simply by his
crawling (yad ringata) between (antara-gatena) the jJuna trees
(arjunayoh) which touched the heavens (divi-sprsoh), he uprooted
them (unmiulanar). - Such activities are not possible (na bhavyam) for
other forms of the Lord (itaratha).




Here his activities are described.

He killed Patana when he was a small baby (tokena), not
when he was bigger in body, but when he was very small, and

could be killed easily.

He did not show a form like Vamana, who had great power
and was very strong and large, extending over the universe,

and therefore a more suitable target for being killed.




By his foot, which was very tender at three months, he
overturned the cart.

He was not like Nysithha who showed huge, tough feet for
killing Hiranyakasipu. o

He uprooted the Arjuna trees by crawling between them while
being tied to a mortar, unlike Varaha, who took great care to
lift up the earth.




These examples of his activities are given to illustrate how
Krsna’s activities cover his powers with their sweetness.

These activities are not possible (na bhavyam) for the other
avataras.




oY 12.7.28
Ay yad vai vraje vraja-pasiun visa-toya-pitan
palams tv ajivayad anugraha-drsti-vrstya |
tac-chuddhaye’ti-visa-virya-vilola-jihvam
uccatayisyad uragam viharan hradinyam ||

He will bring to life (ajivayad) the cows (vraje vraja-pasin) and
cowherds (palan) who drank the poisonous water (yad visa-toya-
pitan) by the shower of his mercitul, sweet glance (anugraha-drsti-
vrstya). He will drive (uccatayisyad) the snake (uragam), whose
tgembling:mn_gue (vilola-jihvam) was full of poison (ati-visa-virya),
from the Yamuna (hradinyam), so that he can play in its waters
(viharan) to purity it of the poison (tat-Suddhaye).




By the shower of his sweet glance of mercy, he brought back
to lile the cows and the cowherd boys who had drunk
poisonous water.

This activity also shows his sweetness hiding his powers.

He drove the snake from the Yamuna so that he could play in
her waters to purity it of the poison.




12.7.29 |

Q / tat karma ({ivyam iva) yan nisi nihsayanar
davagnina suci-vane paridahyamane |
unnesyati vrajam ato ’vasitanta-kalam

netre pidhapya sa-balo 'nadhigamya-viryah ||

When that same night (yad nisi), a fire (davagnina) burns up

(paridahyamane) the forest of reeds dry from the summer heat (Suci-
vane), he whose strength—eannot—be understood (anadhigamya-
viryah), along with Balarama (sa_balah), will rescue (unnesyati) the
dozing (nihsayanar) inhabitants ot Vraja (vrajam) for whom death is
certain (avasita anta-kalam), by having them close their eyes (netre

pidhapya).




To mention that his activities appear to be transcendental is
customary Speech.

Actually all his activities are spiritual.

T

The Lord says janma karma ca me divyam. (BG 4.9)




On the night that Kaliya was killed, when the forest, dry from
the summer heat (éuci), is burning due to a forest fire, he will
deliver (unnesyati) the inhabitants who are certain (avasita)
to die. ‘

S/ ~——

The forest was composed of dry reeds.

—

He made them close their eyes.



P 12.7.30 |
W/zi‘\,} grhnita yad yad upabandham amusya mata
V4

) sulbarh sutasya na tu tat tad amusya mati |
yaj jrmbhato ’sya vadane bhuvanani gopi
samviksya sankita-manah pratibodhitasit ||

Yasoda (amusya mata) took (grhnita) rope to bind him up (yad yad
upabandham) but the rope (fu)tat tad sulbam) was not sufficient (na
mati) to tie him (amusya sutasya). She also saw (gﬂ:)l sarhviksya) in
his gaping mouth (asya yaj jrmbhato vadane) the universe

(bhuvanani), and then, with a worried mind (Sankita-manah),
recovered her atfection for him as her son (pratibodhita asit).




Mother Yasoda took a rope (Sulbam) to tie him up, but it was not big
(na mati) enough to tie him.

Yasoda (gopi), seeing all the worlds in his open mouth, was first
astonished.

Kim svapna etad uta deva-maya: was this a dream or some illusion of
the devatas? (SB 10.8.40)

Then she understood that her child had great powers.



atho amusyaiva mamarbhakasya yah kascanautpattika agma-
yogah: has this been manifested by my own intelligence, or is
it some mystic power exhibited by my child? (SB 10.8.40)

Did Krsna do this?

Then after that, she recovered (pratibodhita).

N




She realized the sweetness of her attection for her child, which
counteracted her realization of his powers.

She had previously thought

“He is Narayana. Let him destroy my materialistic atfection for
him, seeing him as my child”

with such words as pranatasmi tat-padam (SB 10.8.40): I pay
respects to his lotus feet.




v\‘;@, \‘:‘% ¢ 12.7.31 ||

W o nandam ca moksyati bhayad varunasya pasad
R gopan bilesu pihitan maya-sinuna ca |

9;,(/ ahny aprtarh nisi S$ayanam atiSramena

Ui lokam vikuntham upanesyati gokulam sma ||

He will deliver Nanda (nandam ca moksyati) from the fearful ropes of
Varuna (bhayad varunasya pasad) and deliver the cowherd boys
(@) hidden in caves (bilesu pihitan) by Vyoma (maya-sinuna).
He will take (upanesyati sma) the inhabitants of Vraja (gokularh),
who will be busy looking for Nanda and Krsna all day (ahny aprtam),
and fall asleep (Sayanam) exhausted (atisSramena) at night (nisi), to

Vaikuntha-loka (vikumtiiam fokam). =~




He will deliver Nanda from the feartul ropes of Varuna.

—

Nanda will fear that Varuna, binding him with ropes, will
keep him in his planet because he had bathed at a forbidden

time.

But actually Nanda would not be bound up by Varuna, but
would be taken to his planet for_a few moments, so that

Varuna could see Krsna.




And he delivered the cowherd boys hidden in the caves by
Vyoma (maya-sununa).

He will take the inhabitants of Vraja, who will be engaged all
day long in looking for Krsna and Nanda (who will be with
Varuna) and fall asleep at night exhausted, to Vaikuntha.

[Note: This is actually Aisvarya-goloka according his comments on SB
10.28. ]




6\7\‘0"\\;\2 | 2.7.32 ||
o/ gopair makhe pratihate vraja-viplavaya
deve ’bhivarsati pasin kr_p_—a_lxg?l riraksuh |
dhartocchilindhram iva sapta-dinani sapta-
varso mahidhram anaghaika-kare salilam ||

-\

When Indra (deve), deprived of sacrifice by the cowherds (gopair
makhe pratihate), showered rain (abhivarsati) to flood Vraja (vraja-
viplavaya), Krsna, only seven years old (sapta-varsah), desiring to
protect the cows (pasun riraksuh) by his mercy (krpaya), will
effortlessly hold up (salilam dharia) Govardhana (mahidhram) like
an open umbrella (ucchilindhram iva) for seven days (sapta-dinani)
with one hand (€ka-kare), without getting tired (anagha).




Deve means Indra.

Krsna desired to protect them (riraksuh should be riraksisuh).

—

Ucchilindhram means “like an open umbrella.”

Anaghaika-kare means “with one hand without getting tired.”




y‘“ 1 2.7.33]
s‘fr‘\
kridan vane nisi nisakara-raSmi-gauryam
rasonmukhah kala—padayata—murcchltena |
uddipita-smara-rujam vraja-bhrd-vadhanam
Thartur harisyati Siro dhanadanugasy_a |

/

Inclined to perform the rasa dance (rasa unmukhah), Krsna will sport
in the night (kridan vane nisi) made white (gauryam) by the rays
(rasmi) of the ‘moon (nisakara), and will cut off the head (sirah
harisyati) of Sankhactda, follower of Kuvera (dhanada anugasya),
who will attempt to-steal (hartuh) the cowherd men’s wives (Vra]a-
bhrd-vadhtinarm) whose love for Krsna (smara-rujam) was incited
(uddipita) by the modulations (miircchitena) coming from the sweet,
low melodies of his flute (kala-padayata).




What kind of night will it be?

It will be made white by the rays of the moon.

Inclined to perform the rasa dance, he will sport.

On ﬁnother d%/ in the future, the killing of Sankhactida will

take place. o




[t is mentioned together with the rasa dance because it will
take place near the place of the rasa dance on another day.

He will cut off the head of Sankhactida who will steal the
wives of the cowherd men (vraja-bhrt), whose love for Krsna
will be excited by the modulations coming from low, sweet
songs.




@ he will perform rasadance in the middle of the night, after

killing Sankhacuda, since it is first mentioned that he will
become inclined to the rasa dance (rasonmukhah).




Il 2.7.34-35 ||
) \\% ye ca pralamba-khara-dardura-kesy-arista-
A9 o maf_e_lj_ﬁa-kamsa-yavanah kapi-paundrakadyah |
anye ca salva-kuja-balvala-dantavakra-
saptoksa-sambara-viduratha-rukmi-mukhyah ||

ye va mrdhe samiti-salina atta-capah
kamboja-matsya-kuru-sriijaya-kaikayadyah |
yasyanty adarsanam alamm bala-partha-bhima-
vyajahvayena harina nilayam tadiyam ||

The demons (ye ca) headed by (mukhyah) Pralamba, Dhenuka, Baka, Kesi, Arista (pralamba-khara-
dardura-kesy-arista), theum.esﬂ.ers Kuvalayapida, Kamsamyavana DV1V1da Paundraka (malla-
ibha-kamsa-yavanah kapi-paundraka adyah), Salva, Narakasura, Balvala, Dantavakra (anye ca salva-
kuja-balvala-dantavakra), the seven bulls, Sambara, Vidaratha and Rukmi (saptoksa-sambara-

vidaratha-rukmi), as well as those with bow in hand (ye va atta-capah) glorious in fighting (samiti-

salina) on the battlefield (mrdhe), such as the Kambojas, Matsyas, Kurus. Srnjayas; amd—XKajkayas

(kamboja-matsya-kuru-sriijaya-kaikayadyah) will_attain (yasyanty) sayujya @ﬁ-ﬁr

(galiuntgzj (nilayam tadiyam) by the Lord (l_lglga.)_ or through his instruments Ba arama, Arjuna,
T others (bala-partha-bhiima-vyaja ahvayena).




Vyasa, having described somewhat the Vrndavana pastimes

because of their extreme sweetness, indicates in summary the
other pastimes -- the killing of demons -- in two verses.

Some of these demons will attain sayujya and some will attain
Vaikuntha.

Kharah reters to Dhenuka, Dardurah refers to Baka.




Ibha refers to Kuvalayipida, Kuja means Narakasura, Kapi

means Dvivida.

Samiti-salinah means those who shine in battle.

Pralamba, Dhenuka, Dvivi and Rukmi were killed
by Balarama.




Bhima and Arjuna killed the Kambojas and others.

Pradyumna killed Sambara.

Mucukunda killed Yavana.

\ —

Thei Lord did not kill them.




Thus their names are also mentioned in the phrase bala-
partha-bhima-vyajahvayena: they will attain liberation by the
Lord who is also called Balarama, Arjuna and Bhima.

Subdued by him, the seven bulls will attain liberation at

another time (since they were animals).

Among the demons Pralamba, Dhenuka and others will get

sayujya and Paundraka, Dantavakra and others will get
Vaikuntha. This will be understood fronr tater statenmrentts-




PES 12.7.36 |
/ kalena milita-dhiyam avamrs$ya nirnam

stokayusam sva-nigamo bata dara-parah |
avirhitas tv anuyugam sa hi satyavatyam
veda-drumam vita-paso vibhajisyati sma ||

The Lord (sah hi), seeing tllgt (avamrsya) the ocean of the Vedas
composed by himselt (sva-nigamah) will be ditficult to cross (bata
diira-parah) by people (nfnari) whose lives are short (stoka ayusari)
and whose intelligence has been limited (milita-dhiyam) by time
(k_ﬁl_l%), will appear (avirhitah) in every kalpa (anuyugam) as the
son of Satyavatl (satyavatyam) and divide (vibhajisyati sma) the tree
of the Vedas (veda-drumam) into branches (vita-paso).




This verse describes Vyasadeva.

Considering that the ocean of the Vedas written by himself was ditficult to
cross (dura-parah) for the men with short lives and whose intelligence has
been reduced by time, Vyasa appears in every kalpa to Satyavati and
divides the Vedas into branches. o

Anuyugam means every kalpa or day of Brahma.

: This implies that h v once in a day of Brahma. The

other forms mentioned in Visnu Purana and Mahabharata are therefore amsa
forms only. ]




hg,\mv 12.7.37 |l
3 / deva-dvisam nigama-vartmani nisthitanam
purbhir mayena vihitabhir adrsya-turbhih |

lokan ghnatam mati-vimoham atipralobhar

vesam vidhaya bahu bhasyata aupadharmyam ||

When the demons (deva-dvisam), fixed in Vedic learning (nigama-vartmani
nisthitanar), Kkill people (lokan ghnatam) using fortresses (purbhih) traveling at
great speeds so that they are not seen by the enemy (adrsya-tiirbhih), built by Maya
(mayena vihitabhih), the Lord will take the dress of a non-believer (vesarh vidhaya)
and will speak (bahu bhasyata) many alluring (atipralobharh) heretical doctrines

(agg&haﬂn;zam.)-fo bewilder their minds (mati-vimoham).
[Note: Sridhara Svami says by the strength of their learning they build the weapons. Other

commentators_take “learned in the Vedas” to modify the people who get killed by the
demons. Jiva Gosvami says because they do not hear the proper conclusions of the Vedas,
they act as demons. |




This verse describes Buddha.

When the demons fixed in the path of the Vedas kill people

from fortresses made by Maya and travel at speeds so that they
cannot be seen by the enemy, the I ord, wearing the dress of a_
non-believer, will speak many heretical teachings
(aupadharmyam) which will bewilder them, being very
alluring to their minds. ]

L

Aupadharmyam means related to upadharma.




O 12.7.38 ||
/ yarhy alayesv api satam na hareh kathah syuh

pasandino dvija-jana vrsala nr-devah |
svaha svadha vasad iti sma giro na yatra
sasta bhavisyati kaler bhagavan yugante ||

When (yarhy) the topics of the I.ord (hareh kathah) are not heard (na
syuh) in the houses of the devotees (satarn alayesv : api), when the

brahmanas (dvija-jana) are heretical (pasandinah), the kings (nr-
devah) are sudras (vrsala) and the words of sacrifice (yatra girah)
svaha, svadha and vasat (svaha svadha vasad iti) are not uttered (na
sma), the Lord (bhagavan) will appear as Kalki (bhavisyati) at the end
of Kali-yuga (kaler yuga ante) as the punisher (sasta).




This verse describes Kalki.

Vrsalah means Stdras.

Nr-devah means kings.

At the end of Kali-yuga (kaler yugante) the Lord will appear.



The particular avataras should be seen in proper perspective.

In the conversation between Brahma and Narada, Varaha and
others had already appeared in the past.

Some of the Manvantara-avataras had appeared in the past and
some will appear in the future.

—



Dhanvantari and Parasurama existed then.

S—

Rama and others are in the future.

In the verses, sometimes the tenses do not reflect this, because
of necessities of meter.
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O 1 2.7.39 ||
Q:NW‘ L~ sarge tapo ’ham rsayo nava ye prajesah
>

R sthane 'tha dharma-makha-manv-amaravanisah |
(\ v = . - _ _
4 ante tv adharma-hara-manyu-vasasuradya
maya-vibhiitaya imah puru-sakti-bhajah ||

The vibhutis of maya (maya-vibhutaya imah), filled with great Sakti
(puru-sakti-bhajah), are austerity (tapah), myself (aham), the sages
(rsayah) and the nine Prajapatis (nava ye prajesah) for creation
(sarge); dharma, sacrifice, the Manus, the devatas (atha dharma-
makha-manv-amara), and kings (avani 1$ah) for maintenance
(sthane): and adharma, Siva, the snakes (adharma-hara-manyu-vasa),
and demons (asura adya) for destruction (ante).




This verse describes the vibhutis of the gunavataras within the
material world according to divisions.

For maintenance (sthane) there are dharma, sacrifices, the Manus, the
devatas, and kings.

Ante means destruction.

Manyu-vasah means snakes and others who are controlled by anger.



Theme — 11

It is impossible to understand
Visnu without receiving His

mercy (40-46)



12.7.40 ||
visnor nu virya-gananar katamo 'rhatiha
yah parthivany api kavir vimame rajarsi |
caskambha yah sva-rahasaskhalata tri-prstham
yasmat tri-samya-sadanad uru-kampayanam ||

Can even a person (katamo kaV1h) who is able to count the particles
of dust on earth (yah parthlvany rajamsi a_p_‘) estimate
(arhati) the glories of Visnu (visnoh virya-gananam), who paralyzed
the universe (yah tri-prstharh caskambha) by his swilt, firm step (sva
askhalata rahasa), which__caused—trembling (yasmat uru-
kampayanam) starting from the outermost layer ot prakrti (tri—sémya—
sadanad)?




[t is not possible to explain completely the lilavataras of the Lord.
\

[s it possible to estimate the power of Visnu?

P —

The word kartum is missing.

He paralyzed the universe with the swiltness of his foot as
Trivikrama, which caused tremendous trembling starting from the
outermost layer of prakrti (tri-samya-sadanad).




There is the Vedic mantra:

visnor viryani kirh pravocam yah parthivany api vimane rajamsi
yo ’skambhayad uttaram sadhastham vicakramanas tredhorugaya

Can_even he; who measures the dust of the earth, describe the

powers of much praised Visnu who took three steps and
paralyzed the upper worlds along with the devatas?




Here is the meaning.

Can even he, who measures the dust of the earth, describe the
powers of much praised Visnu who took three steps and

paralyzed the upper worlds (uttaram) along with the devatas
(sadhastham)?

Stham means devatas and sadha means “with.”



12.7.41 ||
nantar vidamy aham ami munayo ’gra-jas te
maya-balasya purusasya kuto 'vara ye |
gayan gunan dasa-$atanana adi-devah
seso ’dhunapi samavasyati nasya param ||

[ and the sages such as the Kumaras (aham ami munayah), who are
your elder brothersTTe agra-jair);do not know the hwmit (na antarn
vidamy) of the strength of the [ord’s material energy (purusasya
maya-balasya), what to speak of others (kuto ye avara). Even Sesa

(sesah api), who has been singing the glories of the Lord (gayan adi-
devah gunan) till the present (adhuna) with his thousand heads

(dasa-sata anana), has not been able to find an end to them (na asya
param samavasyati).




This is further explained.

I do not know the end of the strength of his maya-sakti, what
to speak of his spiritual energy. —

Sesa does not attain an end to singing his qualities pertaining
to the material and spiritual worlds.




12.7.42 ||
yesam sa esa bhagavan dayayed anantah
sarvatmanasrita-pado yadi nirvyalikam |
te dustaram atitaranti ca deva-mayar
naisam mamaham iti dhih $va-srgala-bhaksye ||

Those to whom (sah yesam) the infinite Lord shows mercy (dayayed
bhagavan anantah) -- when they attain devotees who are surrendered

completely to the lotus feet of the Lord (yadi sarvatmana asrita-pado) and

who have no material desires (nirvyalikam) — cross (atitaranti) the

insurmountable ocean of maya (dustaram deva-mayam) and understand

the Lord gc_a}. They (esarmn) are devoid of the intelﬁgenge (na dhih) which

thinks in terms of “my body” and the “bodies of my family

members”

/

(mama aham iti) which are worthy food for dogs and Jackals (Sva-Srgala-

bhaksye)



“If_you cannot know the Lord then realization of him is
without foundation.” \ Aeatews eEfaesS
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That is answered in this verse.
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Only those person to whom the Lord shows mercy saying,
“Let these persons know me,” cross the ocean of maya and
know the Lord.




The Sruti says:

nayam atma pravacanena labhyo na medhaya na bahuna srutena
yam evaisa vrnute tena labhas tasvaisa atma vivrnute tanurh svam

The Lord is not attained by speaking or intelligence or much

hearing. The Lord is attained by that person alone whom the

Lord chooses. He reveals his own form to that person.
Mundaka Upanisad 3.2.3




There should be persons without magerial desires

éﬁlrvyalikaﬁl), who take shelter of the Lords feet with

indifference to@ an (sarvatmana). V{=—— §re
-

f\|
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The principal function of his Sakti of mercy is to maniiest pure

bhakti.




That pure bhakti is manifested in people 69 @ @tee.

(Thus mercy is obtained by getting association of devofees,

It they attain that association then they cross maya and attain_
knowledge of the Lord.

Gaining knowledge of the Lord is indicated by the word ca.




By what symptoms should maya’s attliction and freedom from
that affliction (knowledge) be known?

One thinks of “me” and “mine,” -- of one’s own body and the
bodies of children and others, which are worthy food for dogs

and jackals.

Those who attain mercy are Iree from this conception.



I 2.7.43-45 ||
vedaham anga paramasya hi yoga-mayam
yuyarh bhavas ca bhagavan atha daitya-varyah |
patni manoh sa ca manus ca tad-atmajas ca
pracinabarhir rbhur anga uta dhruvas ca ||

iksvakur aila-mucukunda-videha-gadhi-
raghv-ambarlsa-sagara gaya-nahusadyah |
mandhatr-alarka-satadhanv-anu-rantideva
devavrato balir amurttarayo dilipah ||

saubhary-utanka -$ibi-devala-pippalada-

sarasvatoddhava -parasara-bharisenah |
ye 'nye vibhisana-hantimad-upendradatta-
partharstisena-vidura-srutadeva-varyah ||

O Narada'@ you, Siva, Prahlada, Satartipa, Svayambhuva, his sons, Pracinabarhi, Rbhu, Anga, Dhruva, Iksvaku,
Aila, Mucukunda, Janaka, Gadhi, Raghu, Ambarisa, Sagara, Gaya, Nahusa, Mandhata, Alarka, Satadhanva, Anu,
Rantideva, Bhisma, Bali, Amirttaraya, Dilipa, Saubhari, Utanka, Sibi, Devala, Pippalada, Dadhici, Uddhava,
Parasara, Bhiirisena, Vibhisana, Hanuman, Suka, Arjuna, Arstisena, Vidura, and Srutadeva know the power of

the Lord (veda paramasya yoga-mayann— o




“Who has attained identity without me and mine? Where can
we see the symptoms of the ’ 2”7

Because the Lord has shown mercy to me, [ know

[ speak with the agreement of the knowledgeable devotees.

I know according to my realization.



I do not know the end of his glories.

That was revealed by me previously

Daitya-varyah is Prahlada.

Patni is Satartpa.

Manu is Svayambhuva. —



His children are Priyavrata, Uttanapada, Devahiiti and others.

Pracinabarhisah drops the visargas for metrical reasons.

Sometimes Rantideva and Devavrata are reversed.

Y

The loss of 4 in Satadhanva is poetic license.

—

Devavrata is Bhisma. Upendradatta is Suka.



12.7.46 ||
te vai vidanty atitaranti ca deva-mayar
stri-Sudra-huna-sabara api papa-jivah |
yady adbhuta-krama-parayana-sila-Siksas
tiryag-jana api kim u sruta—dharana 1 ye ||

——

Women, Sudras, Hunas, Sabaras (stri-sudra-huna-sabara) and other
sinfully bom persons also (paﬂa_:]wah api) certainly cross over the
material world (te vai atitaranti deva—mayam) and know the Lord
(vidanty) it they (learn) (yady siksah) about the qualities of the
devotees of the Lor dbhuta—kra_r_ﬁn_a—pa_rﬂana. If even animals
can understand (&rr yag—1a§a @ how much more quickly can
humw.o—bea-x from the mouth of guru, understand the Lord (kim

u sruta-dharana ye)?




Not only those great persons but even lower persons have realized his
POWeTS.

If they learn about the qualities of those devotees who have
surrendered to the Supreme Lord Who takes g1 ; il they learn
about devotees who do not di f they
also know the powers of the Lord, even 1f they are swans, elephants

parrots or cranes (tirvag-jana).

What then to speak of how quickly humans, who hear the name and
form of the Lord from the mouth of a guru, can know the Lord?

——




Theme — II1

Description of the Paramatma and
Brahman features, and establishing
the superiority of the path of
Bhakti over the paths to attain
Brahman and Paramatma (47-49)



12.7.47 ||
3 Sasvat prasantam abhayar pratibodha-matram
g\ Suddham samam sad-asatah paramatma-tattvam |

sabdo na yatra puru-karakavan kriyartho
Q;e}”v q maya paraity abhimukhe ca vilajjamana ||

tad vai padam bhagavatah paramasya pumso

_@ __ brahmeti yad vidur ajasra-sukharm visokam | ﬁ@
Pqélétma (paramatma-tattvam) is egernally peaceful (Sasvat (prasantam) and fearless
(M, bestows knowledge ipratib‘bdha—melt_ljam), is pure (Suddharin), and equal to all

(samam_sad-asatah). Brahman which is known as (brahma iti yad viduh) unlimited
happiness (ajasra-sukhar) and freedom from griet (visokam) is t of the Supreme
Lord (tad vai bhagavatah paramasya pu, which words with action as their object
and words with many case relations cannot describe (puru-karakavan kriyartho sabdah na
yatra). Maya, being ashamed (maya vilajjamana), cannot stand before the Lord (paraity

abhimukhe).




“The d is revealed in three forms according to th@
talification as mentioned in the statement brahmeti paramatmeti

bhagavan iti Sabdyate (SB 1.2.11).

From SB 2.6.45 until SB 2.7.42, ending with the description of Kalki,
the unlimited qualities of Bhagavan have been described.

The worshippers of Bhagavan have been described {rom SB 2 6 42-46.

[s it necessary then to speak about Paramatma and brahman now?”

/
This verse answers.



Paramatma in all the jivas from to low (sad-asatah), from
Brahma to the plants, has an Qpartla 1sp051t1on samam).

He is always (Sasvat) extremely (pra) peacetul (santam).

—

This word (having the same meaning as sama) is used to
describe his control of sattva-guna as in the following:




gunah sattvadayah santa-ghora-mtdhah svabhavatah

——

visnu-brahma-Sivanam ca guna-yantr-svariipinam

—— ———— 0 0 C—

The modes of goodness, passion and ignorance, whose
individual natures are peaceful, violent and foolish, are
personally regulated by Lord Visnu, Lord Brahma and Lord
Siva respectively.

The words s$asvat galways) and pra (extremely) further
distinguish sama, the effect of sattva-guna.

——



He is fearless, presiding over the feartul jiva.

Though he possesses knowledge, he is described by the words

pratibodha-matram.

This means that he reveals awareness (bodha), an elfect of
sattva-guna.




[Note: In BG 14.6 sattva-guna is characterized by andamayam,
meaning peacefulness of the senses, and prakasakam, knowledge. ]

This is emphasized by the words prati (in regard to) and matra

(tully).

He is pure, presiding over the impure jiva.



Paramatma has been described.

Now brahman is described.

Words indicating objects and implying relationship along with
action cannot describe brahman.

[Note: Words do not stand alone. They are related to action, supplied by

a verb, and then are expressed in grammatical relationships, such as “in
brahman, from brahman, unto brahman, by brahman, of brahman.” ]




“But you talk about brahman in this way. If you say na yatra
puru-karakavan, does this not contradict your own words?”

o

—_—

The answer is given.

Brahman is one aspect (pada) of the L.ord, behind whom stands
bashtul mavya.

—

[t is the aspect without qualities, the initial phase of realization of
_-/——' . . . . - . .
the Lord -- who has spiritual variety, form and qualities..




The Lord says madiyarn mahimanam ca param brahmeti

Sabditam: that which is my greatness is called brahman. (SB
8.24.38)

This means that brahman is the greatness of the Lord and is
characterized by all-pervasion.

This is the meaning.



Words _cannot define Bhagavan who possess non-material

~——————

form and qualities, since sound is a quality of material ether.

Thus maya cannot stand betore the Lord.

However, there are descriptions such as megha-Syamah
kanaka-paridhih: he_has a dark complexion like a cloud and
yellow garments (SB 8.7.17); pankajakso 'yam atma: he has

lotus eyes.




To some degree such words can convey about the Lord to people’s
minds, by comparison to material ohjects such as clouds and gold.

And people become joytul thinking that they are meditating on
the Lord though they, in fact, possess only a semblance of the
Lord by their concentration.

B

The Lord, however, under the control of waves of unprecedented
mercy, thinks “That devotee is meditating on me”.




Then he brings that devotee to his feet so that the devotee can
serve the Lord.

The Lord’s svartipa being inexpressible by words becomes
accomplished by the Lord’s mercy. -

But how can the svartipa of brahman be expressed by words,
since it is devoid of material and spiritual qualities?

p—




That is the meaning of sabdo na yatra.

Because brahman lacks quality and classification and hence
lacks meaningtul use of words to correspond to the object

(brahman), words indicating actions and relationshis

describe it.

Thus the word brahman is used simply to denote that object.




Though brahman is beyond words, it is the formless aspect of

Bhflgavén @

Since it can be expressed in relation to the Lord for common
understanding, even brahman becomes expressible through
words.

——

This will be explained in SB 10.87.




From realization of this brahman one attains unrestricted
happiness and dissipation of grief (visokam).

How much more can the form of Bhagavan give happiness and
dissipation of grief!

N ————




1 2.7.48 ||
sadhryan niyamya yatayo yama akarta-hetim
jahyuh svarad iva nipana-khanitram indrah ||
The yogis and yatayah), who concentrated their
mind on brahmard and Paramitmi (sadhryak niyamya),
finally give up ;@By@ the sidhana (hetim) of seeing non-
difference (akarta), being inditferent to that practice

@, as much as Indra is inditferent to diiiin; a well

= e e — — N N
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The worshippers of Paramatma and brahman are described as
having the same general form.

Sadhryak means “that which accompanies,” the mind.

Masculine gender of yam is poetic license.

The yogis and sannyasis (yatayah), concentrating their minds

(sadhryak) on Par%ﬁﬁ%ﬂ:ﬂﬁaﬂ.mm_m_the
@@ (hetim) @ 0 distincti (akarta).




They do not respect it because it is considered unsuitable.

Y

[ <

An example is given of losing interest in a process because it is

no longer useful.

[t is like Indra who is the very form of rain (svarat), having no
interest in digging a well (nipana).

Or svarat can mean who exists by himself, with wealth.



A poor man w ' ives up his
shovel which he used when he was a laborer.

The devotees cannot be included in above statement at all.




1 2.7.49 ||
sa Sreyasam api vibhur bhagavan yato ’sya
bhava-svabhava-vihitasya satah prasiddhih |
“dehe sva-dhatu-vigame ’nu visiryamane
vyomeva tatra puruso na visiryate ’jah ||

Bhagavan (sah bhagavan) is the bestower of results for all processes
(Sreyasam api vibhuh), and from him alone (yato) the highegt
perfection of sadhana (prasiddhih) prescribed by the nature of one’s
bhava (bhava-svabhava-vihitasya) appears (satah). When the body
dissolves (dehe anu visirvamane) after the departure of the dhatus
(s:fa-dhatu-vigame), the jiva (plE_llS_ﬂh), being unborn (ajah), is not
dissolved (na visiryate), like the ether in the body (Vyo_lgz_l_iy_a).

—




Without worship of the Supreme Lord, worshippers of
Paramatma and brahman cannot attain results.

h) of i

goals (Sreyasam).
. ‘\/Q%g\lb(/\

Therefore Xogls ]nams and karmis the@




én,.@ @f@\an or Paramatma, comes the

ighest pertection (prasiddhih) of the—Thighest sadhana
(hearing, chanting, etc.) prescribed by the nature of the
devotee’s bhava (dasya, sakhya etc.).

This means that the dggtees of t Lord
@ or ﬁ@ for a@ni/ng their(result, namely, @ or the
Td.




If a devotee gives up his body betfore attaining pertection of his

sidhana of bhakti, yoga or jidna, what happens?

When he is separated from his dhatus, and after that (anu),
thg?ody is dissolved, the jiva (purusah), like the ether in the

body, is not dissolved, because it is actually unborn (ajah).

It is not born with the body.



Taking a suitable body {&ainh i

the an@ oTBhaky) an;

himselt by performing sadhana.

-

) (G

ol he w perfect

?

_a

It is said yatate ca tato bhuyah samsiddhau kurunandana: O
son of the Kurus, that person born again will try for

perfection. (BG 6.43)




Theme - IV

Brahma instructs on

dissemination of this knowledge
(50-53)



12.7.50 ||
so 'vam te ’bhihitas tata
bhagavan vi$va-bhavanah |
samasena harer nanyad
anyasmat sad-asac ca yat ||

Bhagavan, maintainer of the universe (bhagavan visva-
bhavanah), has thus been described in summary (samasena te
abhihitah). The universe and jivas (sad-asaED are none other

than the Lord (harer na anyad), but arise from the Lord who

is different from them (anyasmat).




This summarizes the meaning of three chapters.

Bhagavan has been described in summary.

How is he described?

———

_—

Sat means the effect: the universe in totality and in its parts.




Asat means the cause: the jivas. e £ L)

eV e e —> Uie®

(osre  wess)
All of this is none other than the Lord, since the Saktis of maya
and jiva are non-different from the possessor of the sakti and
the effects of the sakti are none other than the sakti itself.

How do they arise from the Lord?




The Lord is difterent from them (anyasmat).

Because the Lord is leffere t to these (two @ — tatastha

and bahiranga -- the Lord has no fault in his relatlonshlp to
them.

Their non-difference will he shown later in the Bhagavatam.




12.7.51 ||
idarh bhagavatam nama
yan me bhagavatoditam |
sa@ho 'yam vibhaitinam
tvam etad vipuli kuru |

This work called Bhagavatam (idarn bhagavatam nama),
spoken to me by the Lord (yad me bhagavata uditam), is a
collection of the Lord’s vibhutis (aXam vibhiitinar sangrahah).

You should distribute iﬂer;amhape—(-tvggl etad vipuli kuru).




Are you reciting something astonishing never heard before?

Yes, but I alone do not speak it.

Sm——

The Lord spoke to me this work called the Bhagavatam.

Do not consider it just a scripture.




It is a collection of vibhutis or powers of the Lord, because in
the Gita and other works the word vibhati means a partial
avatara of the Lord.

The Lord directly remains in this form of scripture.

Theretore you should distribute it everywhere.

“—

That is Narada’s service.



12.7.52 ||
yatha harau bhagavati

nrnar bhaktir bhavisyaij |

sarvatmany akhiladhare
iti sankalpya varnaya ||

After making a sankalpa (iti sankalpya), you should speak the
Bhagavatam (varnaya) in such away that devotion (yatha bhaktih) to
Hari, attractor of the mind (Qaray), Bhagavan, the blissful object of
worship i), the essence of all worship (@@7} and the
fulfiller of all desires (a@ilﬁd—@, will appear in the people of Kali-
yuga (nrnam bhavisyati).




But in front of me, the guru, you should follow one rule in
distributing it. h

You should speak it so that there will arise devotion in men

who will be born in Kali-yuga.

Bhavisyati stands for bhavet (potential form).




It is directed to the people of Kali-yuga because it has heen said
nasta-drsam esa puranarko ’dhunoditah: this Purana has now
risen for those who have lost sight. (SB 1.3.43)

The word harau, meaning “to Hari,” indicates that the ILord

attracts the mind by prema and the Lord takes away material life.

Bhagavati “to Bhagavan,” indicates that this form is easy to
worship or is blisstully worshipped (since he possesses all
wonderful qualities).




The Lord is the essence of all forms (sarvatmani).

By devotion to him, all types of worship are perfected.

By devotion to him, all desires are achieved, even material

desires (akhiladhare).

He should utter a statement of sankalpa, “Starting from today,
[ willdescribe devotion to the Lord.”




12.7.53 |
mayam varnayato ‘musya
1Svarasyanumodatah
Srnvatah Sraddhaya nityam
mayayatma na muhyati

If the jiva (atma) constantly describes maya (nityam mayarh
varnayatah) in relation to the Lord (amusya 1i$varasya),
remembers ma}a (anumodatah) or hears about maya with
proper faith (Srnvatah sraddhaya), he will not be bewildered

by maya (mayaya na muhyati).




“Bhakti characterized by hearing and chanting the pastimes
and whose subjects are the names and pastimes of the Lord --
such as lifting Govardhana -- and his lilavataras are all
spiritual and tull of bliss.

But the pastimes of the purusavataras dealing with maya-sakti
predominantly with his glance over prakrti, the production of
mahat-tattva and then ahankara, are all related to maya.

S— —

Should one describe maya or not?”



This verse answers.

The description of maya as an assistance to the processes of
chanting (varnatyah), remembering (anumodatah) and
hearing (Srnvatah) is also bhakti.

He should have faith that even maya-sakti of the Lord, along

with her expansion as mahat-tattva and other elements, is a
devotee with the greatest devotion.




This will be explained in the Third Canto in the verses recited
by the elements.

Thus the pure devotees should hear about maya and mahat-
tattva with this way ot thinking.

The jiva (atma) is not bewildered by maya.




Pastimes of the Lord related to maya are not maya.

——

Rather theiy are transcendental.

Man-niketarm tu nirgunam: residence in a place where I reside
is \transcendental. (SB11.25.25)
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