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Canto Two — Chapter Nine

Manifestation of the Bhagavatam

Answers by Citing the Lord's Version



Section — 1

Answer to Pariksit Maharaj’s question
about the cause of Jiva getting a

material body (1-3)



12.8.7

yad adhatu-mato brahman
deharambho ’sya dhatubhih |
yadrcchaya hetuna va
bhavanto janate yatha

O brahmana (brahman)! Please explain (implied) whether
the body (deha) of the jiva (asya adhatu-matah) made of
elements (dhatubhih) takes place (arambhah) by chance
(yadrcchaya) or by any specitic cause (hetuna va) as you
understand it (bhavanto janate yatha).
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Sukadeva said: A relationship of the jiva with his body and senses
(artha)sambandhah) does not actually take place (na ghateta)
through avidya-sakti of the Lord (atma-mayam rte), because the jiva
is superior to matter (parasya), being tull of knowledge (anubhava
atmanah). He is like the dreamer seeing his dream body (svapna-
drastur iva afijasa).

——




In the Ninth Chapter the first and second questions are
answered and the four basic verses of Bhagavatam are spoken.

Verse 2.8.7 asked whether the jiva’s relation to the body is
with or without cause.

This verse answers.




A relationship of the jiva with the body and senses (artha)
does not actually occur through the beginningless avidya-
sakti (maya) of the Lord (atma), just as there is no relation of |
the dreamer with his dream body except through ignorance,
because the jiva is superior (parasya) to the body, being
composed of knowledge (anubhavatmanah).

The relationship occurs by the inconceivable energy of the
Lord which is expert at doing the impossible.




12.9.2 ||
bahu-riipa ivabhati
mayaya bahu-ripaya |
ramamano gunesv asya
mamaham iti manyate ||

The jiva appears to be of many different forms (bahu-rupa iva
abhati) through maya (mayaya) because of the variety of
dispositions of the jiva (bahu-ripaya). The jiva, enjoying the
gunas (ramamano gunesv asya), thinks in terms of “me” and
“mine.” (mama aham iti manyate)

—




What happens to the jiva when he has a relationship with the

body through unexpected association with maya?

The jiva appears to have many forms, such as infant,
adolescent, devata or human bodies.

o [ —— ~— —

This is not actuallrthetact; because the jiva is a spiritual

particle.




The many forms occur because of the many dispositions of
the jiva.

It is said ya ya ksetrajfia-Saktih sa taratamyena vartate: the
jivas exist with ditferences.




12.9.3
yarhi vava mahimni sve
parasmin kala-mayayoh |
rameta gata-sammohas
tyaktvodaste tadobhayam ||

Certainly when the jiva becomes attached (yarhi vava rameta)

to the great Lord (sve mahimni) who is different from time
and maya (parasmin kala-mayayoh), having given up both
time and maya (tyaktva tada ubhayam), free of illusion (gata-
sammohah), he remains detached (udaste).




Just as the jiva endures countless births through the unexpected

influence of maya, by the unexpected influence of by the

appearance of prema, the jiva terminates those countless births.

Vava means certainly.

Certainly the jiva should enjoy in his glory ditterent from time

and maya, having given up the enjoyment of body, the shelter of

me and mine, and replaced that with the real shelter of

possessiveness, the Lord.




Mahimni means “having a great form,” because of possessing
the greatest qualities.

The Lord is devoid of the transtormations created by time and
the elements such as mahat-tattva created by maya (kala-
mayayoh parasmin).

The jiva should become attached to (rameta) that form.




In other statements (SB 1.11.6, 2.9.10) as well, these qualities

are also understood to be possessed by his dhama and
followers.

Attainment of bhakti is called unexpected in order to show
that bhakti is necessary for the deliverance of the jiva
enjoying in the material world.

Having given up changes created by time and bodies created
“by maya (ubhayam), he remains unattached (udaste).




It is said:

yaya sammohito jiva atmanam tri-gunatmakam |
paro 'pi manute 'nartham tat-krtam cabhipadyate ||
anarthopasamar saksad bhakti-yogam adhoksaje |

lokasyajanato vidvams cakre satvata-samhitam ||

Bewildered by that maya (yaya sammohitah), the jiva (jivah), though separate
from the three gunas (paro api), considers himselt (atmanam manute) made of
the three gunas (tri-gunatmakam) and takes on ﬁ(abhipadya_te) material
existence (anartharh) created by the gunas (tat-krtar). o

And Vyasa saw bhakti-yoga (bhakti-yogam) to the Lord (saksad adhoksaje)
which eflectively destroys jiva’s sarhsara (anartha upasamarn). Learned Vyasa
(vidvan) then wrote (Cakre) the Bhagavatam (satvata-sarmhitam) for ignorant
people (ajanato lokasya). SB 1.7.5-6




Section — 11

Setting the platform for Lord-
Brahma conversation (4-8)



12.9.4

atma—tattva—v1suddhy—artham
yad aha bhagava
brahmane darsayan@pam) —
avyalika-vratadrtah ||

Worshipped by sincere devotion (@

revealing his true, spiritual form (darSayan rtam ripam), the

Lord spoke to Brahma the four essential versgs_of_Bha.gaMalam
(bhagavan brahmane aha) in order to give knowledge about

himself (atma-tattva-visuddhy-artham).




What is that which is beyond time and ma
become attached?

o which one should

This verse answers.

The Lord spoke for giving knowledge (visuddhi) about his own
nature (atma-tattva).

Or he spoke for the purification of the components like citta

(tattvay of the jiva (atma).




Showing Brahma his form which was true or spiritual (rtam),
he spoke the four verses ot Bhagavatam.

<

What is the cause?

He was worshipped with sincere bhakti (avyalika-vrata).

The word yat does not relate with a correlative tat in a later
Verse.




The meaning is expressed by Sridhara Svami.

——

jivasyavidaya avidyaka-deha-sambandhah | iSvarasya tu yoga-
mayaya cid-ghana-lila-vigrahavirbhava iti mahan visesa uktah

a—

The jiva is related with a body of ignorance by avidya. By yoga-
maya ol the Lord, the Lord’s form of knowledge and pastimes
appeared. This great difference is expressed in this verse.

This answers the second question about the ditference between
the body of the Lord and the jiva (SB 2.8.8)




12.9.5 ||
sa adi-devo jagatam paro guruh
svadhlsnyam asthaya sisrksayaiksatal
tarh nadhyagacchad drsam atra sammatarm
prapafnca-nirmana-vidhir yaya bhavet ||

Brahma, the original devata (sa adi-devah), the instructor of bhakti

tor the world (jagatarh paro guruh), situated on his lotus (sva
dhisnyam ésthé}a), considered how to carry out creation
(sisrksaya aiksata). He could not attain (na adhyagacchad) the
proper knowledge (sammatam drsam) by which (yaya) the
universe could be created (prapanca-nirmana-vidhir bhavet).




Not only the Lord’s form, but his planet and his devotees are also
beyond time and maya.

—

To show this fact he begins to praise the Lord in four verses.

Brahma, the instructor about the secret teachings of bhakti (paro

guruh) was situated on a lotus (svadhisnyam).

———

Previously he was submerged in the water in order to find his
residence.




After, he became situated on the lotus.

He considered (aiksata) how to carry out the creation.

He could not understand the knowledge (tam drsam) in the

matter of creation (atra), by which there would be a method
of constructing the universe.




12.9.6 |
sa cintayan dvy-aksaram ekadambhasy
upasrnod dvir-gaditar vaco vibhuh |
sparsesu yat sodasam ekavimsarn
niskificananarm nrpa yad dhanam viduh ||

While Brahma was contemplating how to carry out the creation of the
universe (ekada sa cintayan), he heard twice close by (upasrnod dvir-
gaditarh) in the water (ambhasy) a word of two syllables (dvy-
aksaram), tapa, composed of the sixteenth and twenty-first sounds of
the alphabet (sparsesu yat sodasam ekavimsam), which is known as

(yad viduh) the vyealth 1 of the devotees with no material desire
(niskincananam dhanam).




While contemplating how to carry out the creation, on one
occasion he heard nearby (upasrnot), in the water, a word of
two syllables repeated twice (dvir gaditam).

The word is explained indirectly just like the mantras.

Sparsa refers to the consonants from ka to ma in the Sanskrit

alphabet.




T}le sixteenth consonant is ta.

The twenty-first is pa.

This forms the word tapa.

This is singular, second person imperative verb meaning

“perform meditation or austerity.”




This was spoken two times.

This is called wealth (dhanam) because the brahmanas are
called a wealth of austerity.




12.9.7 |
nisamya tad-vaktr-didrksaya diso
vilokya tatranyad apasyamanah |
svadhisnyam asthaya vimrsSya tad-dhitam
tapasy upadista ivadadhe manah ||

Hearing those words (nisamya), he looked in all directions (diso
vilokya), desiring to see the speaker of those words (tad-vakti-
didrksaya), but could not see anything except himselt (tatra anyad
apasyamanah). He again sat on the lotus (sva_dhisnvam asthaya)
and, considering the instruction to be beneficial (vimrsya tad-hitar),
he concentrated his mind on meditation (tapasy adadhe manah), as it
personally instructed (upadista iva). o




“Someone has clearly ordered me to perform austerity. It
seems | am being directly ordered.”

Considering that it was for his benefit he then concentrated
his mind on meditation. _
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Jre -
26 > divyarh sahasrabdam amogha-darsano & ﬁgf
\Li\ _jitanilatma Vijitobhaye‘ndriyah | 000 O "‘5;5,‘8,
> Qgi atapyata smakhila-loka-tapanam LSV o (e~
(b®+:.5 tapas taplyams tapatarih samahitah || | cav 3% A(,,,Ogl
A7} \ath %000 \o

Brahma, the best among the-meditators (taplyarhs tapatarn), having

fruitful _vision (amog_g—daréanah) concentrating his mind,
controlling his pranas ) action senses and knowledge
senses (vijita ubhaya inc rlyah) performed meditation (atapyata sma
ta@ samahltah) which would manifest all the planets (akhlla-loka-

tapanar), for a thousand celestial years (divyar sahasrabdam).
\000 (@Eiel IL.







Akhila-loka-tapanam  means “which manifests all the
planets.” - T -

———

4

Tapiyams tapatam means “the greatest meditator among all
meditators.”




Section — 111

Brahma’s Maha Vaikuntha
Darshan (9-18)



12.9.9 ||
tasmai sva-lokam bhagavan sabhajitah
sandarsayam asa pararh na yat-param |
vyapeta-sanklesa-vimoha-sadhvasam
sva-drstavadbhir vibudhair abhistutam |

The Lord, gratified by his worship (bhagavan sabhajitah), showed
Brahma Maha-vaikuntha (tasmai sva-lokam sandarsayam asa), to
which nothing is superior (pararm. na_yat-param), which is free
(vyapeta) of suffering (sanklesa), confusion (vimoha) and fear of
offenses (sadhvasam) and which is praised by the devatas
(vibudhair __abhistutam) who constantly see the self (sva-
drstavadbhir).




The Lord showed Brahma Maha-vaikuntha (sva-lokam) to

which nothing is superior, which is absolutely (vi) free of

(apeta) sulfering (samklesa).

The klesas are avidya, asmita, raga, dvesa and abhinivesa:

ignorance, ego, attachment, hatred and clinging to life. (Yoga-
stitras 2.3) )

There is no intense mental confusion (vimoha) from not
—
seeing the Lord.




[t is free of tear of offenses in serving the Lord (sadhvasam).

[t is praised by Indra and others (vibudhaih).

Svadrstavadbhih indicates that these persons have continual
vision of the self.

S—

This negates the idea that Indra and others are purely material.



12.9.10 ||
pravartate yatra rajas tamas tayoh
sattvar ca misram na ca kala-vikramah |
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah |

—

In Vaikuntha (y_gg_‘g_) there is no (na pravartate) rajas or tamas (r_gjgs
tamas), and no sattva mixed with rajas and tamas (sattvarm ca tavoh
misram). There is no intluence of time (na ca kala-vikramah). There
is no influence of maya at all (na yatra maya), what to speak of its
products such as material elements (kim uta apare). In Vaikuntha the
inhabitants are tully dedicated to the Lord (yatra harer anuvrata) and
are worshippable by the—devas, asuras and devotees (sura asura
arcitah). -




In Vaikuntha there is no influence of rajas and tamas.

This means that there is no creation and no destruction.

There is also no material sattva which is mixed with these two.

Wit

h absence of material sattva there is no maintenance of

tem

porary Svarga-loka and other planets.




However there is Suddha-sattva, composed of eternity and

kmge, related to the svaripa-sakti of the Lord.

In Narada Pancaratra, Jitanta-stotra it is said:

o

(lokam Vaikuntha-néménari) hivya—sad;guna-samlutan)
évaisnavénﬁm aprépyarh)éuna-traya-vivarj itam)| 7

”>—

Vaikuntha is endowed with six transcendental qualities, is
devoid of the three material gunas and is not attainable for the
non-vaisnavas.



In the Padma Purana it is said:

tripad-vibhuti-rapam tu Srnu bhiadhara-nandini ||

pradhana-parama-vyomnor antare viraja nadi |
vedangasvedajanita-toyaih prasravita subha ||
tasyah pare para-vyomni tripad-bhiitam sanatanam |
amrtam $asvatam nityam anantam param padam ||
suddha-sattva-mavyarn divyam aksararh brahmanah padam ||
~ sarva-vedamayarih Subhram sarva-pralaya-varjitam |
asannkhyam ajaram satyam jagrat-svapnadi-varjitam ||
na tad bhasayate siiryo na sasanko na pavakah |
yad gatva na nivartante tad dhama paramarh hareh ||
nana-jana-padakirnam vaikuntham tad dhareh padam ||




Hear about the form of the spiritual world.

Between the material realm and the spiritual sky, the splendid
river called Viraja flows with water produced from the
perspiration of the Vedas.

Beyond the river lies the place called tripad.



This supreme abode is—eternatty—sweet,_young, and eternally
blissful. -

This abode of the Lord is Suddha-sattva, tull of pastimes and
without decay.

It is all the Vedas, without contamination, and never subject to
destruction.




[t is beyond measure, without old age, truth, and devoid of the
stages of material consciousness —waking, sleeping and deep
sleep. ”

There the sun. the moon and fire do not shine.

Having goneig_th_ﬁ m]premﬁabgﬁg of the Lord, one does not

return.




This abode of the Lord is filled with many inhabitants.
(*translation for Padma purana shlokas ends here*)

There is no influence of time, which causes six types of
transformation, because the place is under the influence of the

Lord’s qualities.

What else can be said?




There, the gunas are cut out at the root.

Maya, the material cause of creation and destruction of the
material world, a sakti of the Lord, does not have any deludmg
influence at all in Vaikuntha.

This is understood since it is already stated that rajas and

tamas cannot exist there.




What to speak of the absence of other things (kim utapare),
such as the expansions of maya like mahat-tattva?

This also means that the bodies in that place do not have a
beginning produced of the material elements. -

After a description of Vaikuntha, the inhabitants are described.

S —




In that place there are associates of the Lord, those who act in

compliance to the Lord (anuvrata).

This means that everyone there acts for the pleasure of the
Lord. B

It has already been stated in the third verse that the Lord is
beyond time and maya.

—




Now it is stated that Vaikuntha and the devotees there are
beyond time and maya. R

The devotees there (sinee—they are beyond time and maya)
should be worshipped by the devatas, demons and devotees.




1 2.9.11-12 ||
Syamavadatah Sata-patra-locanah
pisanga-vastrah surucah supesasah |
sarve catur-bahava unmisan-mani-
praveka-niskabharanah suvarcasah |

pravala-vaidiirya-mrnala-varcasah
parisphurat-kundala-mauli-malinah ||

A
The _inhabitants of Vaikuntha are dark in complexion and ettulgent
(avadatah). They have lotus eyes (Sata-patraleeanah), yellow cloth (pisanga-

vastrah), and pleasing demeanor (surucah) and are youthful (supesasah). They
all have four arms (sarve catur-bahava) and wear ornaments of the best shining
jewels (unmisan-mani-praveka-niskabharanah), They have all splendors
(suvarcasah). Some are cotored red, yellow or white (pravala-vaidirya-mrnala-

varcasah). They wear glittering earrings crowns and garlands (parisphurat-

kundala-mauli-malinah).




T}ley are dark in complexion, and shining (avadata) with lotus
eyes and yellow cloth. B

They are pleasing and very young (supesasah).

They wear ornaments with the best (praveka) shining (unmisat)
jewels, and are extremely glorious. . |,

They have colors of coral, vaidarya and the water lily.




The Bhagavat-sandarbha explains that those Orms
like the Lord with colors like red and yellow.

harer anuvrata yatra Syamaruna-harit-sitah

— —

tat-tad-varnam upasyesam tat-sarapya

In that place the Lord’s associates are black, reddish, green or
white in complexion. By worshipping the Lord with a particular
complexion the devotee attains a form with a similar complexion.
Laghu-bhagavatamrta 237

——

They have earrings, crowns and garlands which glitter.



12.9.13]|
bhrajisnubhir yah parito virajate
lasad-vimanavalibhir mahatmanam |
vidyotamanah pramadottamadyubhih
savidyud abhravalibhir yatha nabhah ||

That effulgent place is filled (bhrajisnubhir ya virjate)

—

with shining air vehicles (lasad-vimana avalibhih) belonging to
the inhabitants (mahatmanam), and shines with the forms of

divine women (vidyotamanah pramada uttama adyubhih). The

planet appears to be a sky (vatha nabhah) filled with clouds
(abhravalibhir) and flashing lightning (savidyud).




After a description of the inhabitants the place is again

df:scribed.

The place is filled with shining (bhrajisnubhih) air vehicles
and shines with celestial women.

—

The place is like the sky filled with W@hicl s) and
flashes of lightning (the women).




12.9.14]]

Srir yatra rupiny urugaya-padayoh
karoti manam bahudha vibhatibhih |
prenkham S$rita ya kusumakaranugair

vigiyamana priya-karma gayati ||

——

There in Vaikuntha (yatra), beautiful Laksmi (Srir rupiny)
worships (karoti manam) the feet of the Lord (urugaya-
padayoh) along with her many associates (bahudha
vibhutibhih). Sitting on a swing (prenkhar S$rita), praised
by the bees (kusumakara anugaih vigiyamana), she sings
about the activities of the Lord (ya priya-karma gayail).




Tlle consort of the Lord is described.

o

She is the svaraipa-sakti of the Lord ($rih), and very beautitul (rapini).

She worships (manam) his feet along with her associates
(vibhuitibhih).

Being praised variously (vigiyamana) by bees (kusumakaranugaih),
she sings about the activities of the Lord.




1 2.9.15||
dadarsa tatrakhila-satvatarm patim
Sriyah patim yajfia-patim jagat-patim |
sunanda-nanda-prabalarhanadibhih

sva-parsadagraih parisevitam vibhum ||

Brahma saw the Lord A dadarsa vibhum), the Lord ot
devotees in Vaikuntha -Satvatad @ the Lord of |

all the
_aksmi

Sriyah patim), the Lord of sacrifice (yajna-patim) and the Lord of the

universe (jagat-patim), served (parisevitam) by his chief fol

lowers

(sva-parsada agraih) such as Sunanda, Nanda, Prabala and Arhan

—

(sunangl_a—nanﬂﬁ-pfabala—arhana adibhih).

Having described Laksmi, Sukadeva now describes the Lord.

[ 4



| 2.9.16]
bhrtya-prasadabhimukharh drg-asavam
prasanna-hasaruna-locanananam |
kiritinamm kundalinam catur-bhujam
pitamsukam vaksasi laksitam sriya ||

The Lord, desiring to give mercy to his servants (bhrtya-prasada-
abhimukham), was a joy to the eyes of the devotees (drg-
asavar). He had a joylul smile (prasanna-hasa) and eyes tinged
with red (alelog_gga-a‘nanam). He had a crown on his head,
and wore earrings (kiritinath kundalinam). He had four arms
(catur-bhujam), wore yellow cloth (pitarhsukarh) and on the left

side of his chest was a golden line (vaksasitaksitam Sriya).




He is the giver of joy for those who see him (drg-asavam).

With the mention of yellow cloth, his dark complexion should
also be understood.

He is decorated with a golden line on the left side of his chest
(Sriya).




12.9.17 ||
adhyarhaniyasanam asthitam param
vrtam catuh-sodasa-panca-saktibhih |

yuktam bhagaih svair itaratra cadhruvaih
sva eva dhaman ramamanam iSvaram ||

—

He saw the Lo on his praiseworthy throne (adhy

arhaniya @ , who was surrounded (vrtarm)
by the four, sixteen and Tive energies (
| s (yuktam

saktibhih), who wa
bhagaih @) and the temporary powers of all other powerful

beings (itaratra ca adhruvaih), and who enjoyed in that spiritual

abode (sva eva dhaman ramamanam i$varam).




The four saktis are dharma, jiiana, aiSvarya and vairagya.

These are described in the Padma Purana in the description of the
center of Vaikuntha:

dharma-jinana tathaisvarya-vairagyaih pada-vigrahaih |
rg-yajuh-samatharvana-riapair nityarh vrtam kramad ||

C———

The place is surrounded by the dharma, jiana, aiSvarya and

vairagya, and the personifications of the Rg, Yajur, Sama and
Atharva Vedas. -




The sixteen Saktis are Canda and others.

[ —

They are also described in the Padma Purana:

———

canda-pracandau prag-dvare yamye bhadra-subhadrakau |
varunyam jaya-vijayau saumye dhatr-vidhatarau ||
kumudah kumudaksas ca pundariko’tha vamanah |
Sanku-karnah sarva-netrah sumukhah supratisthitah ||
ete dik-patayah proktah puryam atra susobhane ||

At the eastern-gate-are-Canda and Pracanda. At the southern gate are Bhadra and

Subhadra. At the western gate are Jaya and Vijaya. At the northern gate are Dhata
and Vidhata. In_the directions starting from east are Kumuda, Kumudaksa,
Pundarika, Vamana, Sankukarna, Sarvanetra, Sumukha, and Supratisthita.
Padma Purana 6.228.13-15




The five saktis are as follows:

kurmas ca nagarajas ca vanateyas trayisvarah |
chandamsi sarva-mantras ca pitha-riapatvam asthita ||

Ktrma, Ananta, Garuda -- who is lord of the Vedas --, the

Vedic meters and all the mantras are situated as the form of
the pitha. Padma Purana 6.228.24

The four can also refer to prakrti, purusa, mahat-tattva and
ahankara.




The sixteen can refer to the ten senses with the mind and the

five gross elements.

The five can refer to the five tan-matras.

Sridhara Svami gives this explanation, which is acceptable.

In this case, even maya along with mahat-tattva and other

elements remain there, offering devotion to the Lord.




This can be explained by the fact that the spiritual world,

composed of the svartipa-Sakti of the Lord, is the shelter of all

Saktis including the material Saktis.

—

[t has already been stated in verse 10 that maya and her

products cannot bewilder the jiva in the spiritual world.

This should be understood when the verse says that the place
is not influenced by time (kala-vikramal).




This should also be understood when Brahma saw Krsna’s

expansions as Visnu forms:

animadyair mahimabhir ajadyabhir vibhatibhih_
catur-vimsatibhis tattvaih parita mahad-adibhih

All the visnu-murtis were surrounded by the opulences,
headed by anima-siddhi; by the mystic potencies, headed by
Aja; and by the twenty-four elements for the creation of the
material world, headed by the mahat-tattva. SB 10.13.52




The Lord was also endowed with his natural powers (svaih
bhagaih) and the temporary powers (adhruvaih) of Brahma
and others (itaratra).

—

He saw the Lord who enjoys in Vaikuntha (dhaman) with its

own form (sve).




12.9.18 ||
tad-darsanahlada-pariplutantaro
hrsyat-tanuh prema-bharasru-locanah|
nanama padambujam asya viSva-srg
yat paramahamsyena pathadhigamyate ||

The creator of the universe, Brahma (visva-srg), filled with joy on
seeing the Lord (tad-darsana ahlada paripluta antaro), with hair
standing on end (hrsyat—tanuh) and tears in his eyes (prema-

bhara asru-locanah)\of’f%d‘respects to the teet of the Lord
(nanama asya padambujam) which are attained by the path of

bhakti (yat paramaharisyena patha @dhigamyatp).




The word paramahamsa refers to devotees.
e —

el

This is understood from verses such as:

B

kim va bhagavata dharma na prayena nirapitah
priyah paramahamsanam ta eva hy acyuta-priyah

Perhaps (kim va) the path of bhakti (bhagavata dharma) pleasing
to the most elevated devotees (paramaharisanam priyah) has not
been sufficiently described (na_prayena nirtpitah). And the
elevated devotees alone are dear to the Lord (te eva hy acyuta-
priyah). SB 1.4.31




bhagavata uttamaslokasya srimac-caranaravinda-makaranda-rasa
avesita-cetaso bhagavata-paramahamsa-dayita-katham kincid
antaraya-vihatam svam Sivatamar padavir na prayena hinvanti.

Those whose minds are absorbed (avesita-cetasah) in the sweet taste
(makaranda-rasa) ot the lotus feet of the Supreme Lord (bhagavata
uttamaslokasya srimac-caranaravinda) do not generally give up (na
prayena hinvanti) the auspicious path (Sivatamam padavim) of
topics ol the Lord (kathar), who is dear to the greatest devotees
(bhagavata-paramahamsa~ayita), though there may be some
obstacle (kincid antar@xa-vihmém%f ;




The condition of such paramaharhsas is called bhakti-yoga or
paramahamsya.

The lotus feet of the T.ord are attained by the path of bhakti-
yoga.

The Lord says bhaktyaham ekaya grahyah: I am attained by
bhakti alone. (SB 11.14.21)




Section — 1V

Lord expresses His pleasure
and invites Brahma to ask for

benedictions (19-24)



12.9.19 ||
tam priyamanarh samupasthitarh kavir
praja-visarge nija-S$asanarhanam|
babhasa isat-smita-Socisa gira
priyah priyam prita-manah kare sprsan ||

The Lord (priyah), overjoyed, filled with prema for Brahma (priyam
prita-manah), touching Brahma with his hand because of his love for
him (samupasthitarn kavim kare sprsan), with words lit by a slight
smile (isat-smita: ,hsf)'gke to Brahma, who was filled with
prema on seeing the Lord (tarh priyamanam babhasa), and who was
worthy of following the Lord’s command (nija-$asana arhanam) for
creating the universe (praja-visarge). B




Brahma was fit to follow the orders of the Lord (mija-
Sasanarhanam). B

The Lord’s words were lit with a slig_ht smile.




12.9.20 ||
Sri-bhagavan uvaca —
tvayaham tositah samyag
veda-garbha sisrksaya |
ciramm bhrtena tapasa
dustosah kiita-yoginam ||

The Lord said: O Brahma (veda-garbha)! 1 am completely
satistied with you (tvaya. ahar tositah samyag) for performing
long penance (ciramh bhrtena tapasa) in order to carry out
creation of the universe (sisrksaya). 1 cannot be satisfied
(dustosah) with the penances of the greatest of yogis (kuta-
yoginam).




Veda-garbha means that Brahma, fully understanding the Vedas
imparts them to others.

He had undertaken penance for a long time for creating the

universe (sisrksaya).

The yogis cannot satisty me in the same way.

Co—

Sadhryuk means samyak.



12.9.21 |
varam varaya bhadram te
varesarh mabhivanchitam |
brahmaii chreyah-parisramah
puriso mad-darsanavadhih ||

O Brahma (brahmain)! All auspiciousness to you (b@
te)! Please ask (varaya) vyour desired benediction

(abhivanchitam varam) from me (mam), who can award all
benedictions (varesarh). Endeavours in the process of bhakti

(purs9 §reyah-parisSramah) end in seeing me (mad-darsana

avadhih).




Ma means mam.

Ask for your desired obiject.

Endeavors for gaining results from the best processes such as
hearing and chanting culminate in seeing me.

E—

This is because my devotees do not accept any result other
than seeing me.




1 2.9.22 ||
manisitanubhavo ’yam
mama lokavalokanam |

yad upasrutya rahasi
cakartha paramarm tapah ||

Seeing my planet (mama loka avalokanam) reveals all
knowledge (manisita anubhavah). Also by my mercy,_vou
previously heard my instructions (yad upasrutya) when you
were all alone (rahasi) and performed the greatest austerity
(cakartha paramarh tapah).




Seeing my planet, rather than study of scriptures, reveals
wisdom (manisita).

Not only now do I have affection for you, but previously also.

[ spoke the words tapa tapa.

|

All alone, hearing those words, you performed the greatest
austerity.




12.9.23 ||
pratyadistarn maya tatra
tvayi karma-vimohite |
tapo me hrdayam saksad
atmaham tapaso’magha ||

Those words were spoken by me (pratyadistarn maya tatra)
when you were bewildered about how to create the universe
in the beginning (tvayi karma-vimohite). O sinless Brahma
(anagha)! Austerity for attaining me is my heart (tapo_me
hrdayam saksad), and I am the soul of that austerity (atma

aharirtapasah).




[ only spoke instructions to you.

- ——

When?

I spoke at the beginning of creation (tatra) when you where

bewildered about what to do.

Austerity indeed is my $Sakti.



It is my heart.

This means that 1 desire that the jiva give up enjoyment of
material life, since that is favorable for bhakti.

Yasyaham anugrhnami harisye tad-dhanamm $anaih: 1 will

gradually take away the wealth from the person to whom I show
mercy. (SB 10.88.8) B

These words are well known.



If that austerity is performed for attaining me, it is my heart,
but not otherwise.

Without me as the goal, austerity is without life, like a corpse.

This is true for the materialists who perform austerity with .a
desire for material pleasure.




Even though you have performed austerity with a desire to
create the universe, because I have inspired that desire, and

that austerity is pleasing to me, it _is actually performed
without desire.

—

Thus I have showed you my planet.




12.9.24 ||
srjami tapasaivedar
grasami tapasa punah |
bibharmi tapasa visvar
Virgam#m_g_ duscaram tapah ||

By austerity 1 create (srjam i tapasa eva), destroy (grasami
tapasa) and maintain . (bibharmi tapasa) the universe again

and again (idam visvarh punah). My power arises from intense
austerity (viryam me duScararm tapahy. —




[ am always a performer of austerity, since I renounce material
enjoyment, being the master of the spiritual hladini-sakti.

That is stated in this verse.

It also indicates that from this detachment arises my ability to
create and destroy the worlds.




Section - V

Questions by Brahmaji
(25-32)



12.9.25 ||

brahmovaca —
bhagavan sarva-bhutanam
adhyakso’vasthito guham |
veda hy apratiruddhena
prajianena cikirsitam ||

Brahma said: O Supreme lLord (bhagavan)! You, the
controller of all beings (sarva-bhutanam adhyaksah), are
situated in their hearts (guham avasthitah). You know what

all beings desire to do (veda hy cilirsitam) by unimpaired

intelligence (apratiruddhena prajiianena).




Guham stands for guhayam and means “in the intelligence.”

—

Veda stands for vettha “you know.”

—— Y




\ K \C\«\ | 2.9.26 ||
@ N ,@” «  lathapi nathamanasya
- 5; <& natha nathaya nathitam |
@ 7) paravare yatha riupe
N janiyam te tv arupinah ||

O master (natha)! Though you know everyone’s desire
(tathapi), please bestow (nathaya) what is requested to me
(nathitam), who am requesting (nathamanasya), so that
(yatha) I can understand (janiyarh) the spiritual and material

forms (para avare ruape) of you (te) who have no material
form (trarapmah).




O master (natha), please grant (nathaya) what is requested
(nathitam) by me, who am requesting (nathamanasya).

Nathamanasya can also mean “of me, undergoing penance.”

Brahma then explains what he is requesting.

-

Make me such that I can understand your subtle and gross
form.



QL Q«%\“’b\ 12.9.27-28 |
B Xl é " yathatma-maya-yogena nana-$akty-upabuihitam-|
> \ P Q‘@" vilumpan visrjan grhnan bibhrad atmanam atmana ||
)‘) EU@\O
v kridasy amogha-sankalpa tirnanabhir yathornute |
tatha tad-Vlsayam dhehi manisarh mayi ‘madhava ||

Q& Q} ) A FOHW S WBYE
Q_ Lord whose desire is never obstructed (amogha-sankalpa)! O Ma (madhava)!

Destroying, creating, and maintaining @ ibhrad) the material world

(atmanam) composed of various energies (nana-Sakty-upabrmhitam) by your material energy
(atma-maya-yogena), and, manifesting your spiritual form by your own power (atmana
grhnan), you perform pastimes (kridasy), just as a spider creates a web (yatha trnanabhih
lirnute) Q}Q Q3 /90‘6"7 Y Hhe ways

And by your spiritual energy (atma-maya-yogena), by hiding or manifesting various forms
and maintaining those forms for your devotees (atmanam vilumpan visrjan bibhrad), you
perform pastimes (kridasy), like a spider making a web (ydtha urnanabhih urnute). Give me
the intelligence (rayl manisam dhehi) to understand how you do this (tad-visayarm tatha).

\v”




Atma-maya-yogena means “by your external energy and by
your yoga-maya potency.”

The two items are expressed within this pne phra@

—

é{‘(\\l“‘lm- - |
By the external energy you destroy and create with variety

(visrjan) the universe endowed with dravya, jiana and kriya

Saktisand maintain it also.
' bildoe-s




By yoursell you manifest your svariipa (atmanam grhnan) and perform
pastimes, just as a spider creates an extended web (arnute).

Bvs A=Y Sy
With your yoga-maya potency, even within the material world, you
aczept yourselt (atmanam), the real substance, filled with various
energies such as the hladini-sakti, by yourself, since you are the
highest perfection. -

By yoga-maya, the internal energy, you slightly decrease that form
(vilumpan), hiding it from some devotees, and sometimes manifest it

—

in a variety of ways (visrjan).




And maintaining (bibhrat) that appearance for some time, you
perform pastimes.

The example of the spider is material, but thus in both cases,
one should understand that it indicates that the Lord is the
independent cause of all actions, spiritual and material.

Let me know all about maya, yoga-maya and what is produced

by each (mayi dhehi).




12.9.29 |
Q‘X bhagavac-chiksitam aham
karavani hy atandritah |
nehamanah praja-sargam

M?f\\/ badhyeyam yad-anugrahat || R
Without Gethar (atandritah) may carry out (aham
karavani) instructions on how to worship you as given by you

(bhagavat-Siksitam), because by yop‘f mercy alone (yad-
anugrahat) I will not be bound by @se @ (na badhyeyam)

when I carry out the creation (thamanah praja-sargam).




May I carry out instructions given by the Lord.

Since you are my guru, please give me, your disciple, some
instructions on how to worship you, because by your mercy,
though I carry out creation of the oftspring, I should not be
bound by false ego.




12.9.30 |
yavat sakha sakhyur ivesa te krtah
E%Vlsarge vibhajami bho janam |
aviklavas te_laarlkarmam sthito

—

ma me samunnaddha-mado ’ja-maninah ||

I have been treated by you as a friend treats a friend (sakha sakhyuh iva
te thah) O Lord (isa)! As long as my tenure lasts (yavat parikarmani
sthito), without lethargy (aviklavah), being situated in your service, I
will create various types of living entities (vibhajami janam) in the
matter of carrying out creation (praja-visarge). May I not be overcome
(ma me) by excessive pride in this endeavor (samunnaddha-madah)
thinking that I am the independent creator (aja-maninah).




Brahma, revealing his desire, prays to the Lord.

O Lord! You have treated me as a iriend treats a iriend, by
touching me with your hand, though I am just a shadow ot a
servant!

—

May [ attain bhakti with a feeling of triendship!




O Lord (bho)! As long as I live, while creating the bodies of
the living entities, 1 will create divisions of high, medium and
low, while being situated with attention (aviklavah) in serving

you.

May I not become overcome with excessive pride.




The extent of Brahma’s life is expressed by yavad-adhikaram

e ——

avasthitir adhikarikanam: those who hold powers in this
world as controllers remain in this world until their tenure has

expired. (Brahma-sttra 3.3.33)




12.9.31 ||
Sri-bhagavan uvaca—
() (jianar)parama-guhyarh me
yad {1jhanaysamanvitam |

9 &= ————
@L §a-rahasya @ )

grhana gaditarn maya ||

The Lord said: Please understand (grhana) the most secret
knowledge of my form ( arama-guhyzi [e), along with
realization of that form (yad vijiana-samanvitam), and also
understand about pr_e_m&hh_nlzﬁ (sa-rahasyam) and sadhana-
bhakti (tad-angam ca) which will be spoken by me (gaditam

maya).




Brahma has asked four questions.

Q\
In verse 26 he asked about the spiritual and material forms of
the Lord.

QL

In verse 27 he asked about maya and yoga-maya.

Q%

In verse 28, he asked how the Lord carries out pastimes in
relation to maya and yoga-maya.




In verse 29, he asked for instructions for attaining his desired

ggal. Q A

The Lord promises in the present verse to answer these
questions in order with four verses.

The Bhagavatam, composed of these four verses given as

answers by the Lord, iséamo@ since it is spoken by the L ord

himself. |




That is expressed in this verse.

Not only will T give you knowledge of my form, but also
realization as well.

Moreover, this form is rarely understood (paramam guhyam),
much superior to knowledge of the impersonal brahman.

—

I will explain what is intimate (rahasyam), prema bhakti.



Realize prema-bhakti which 1is accomplished by that
knowledge of my form (sa). -

Prema is well known as rahasya from statements such as su-

gopyam api vaksyami: I will speak to you the most secret
knowledge. (SB 11.11.49)

[ will also explain by my mercy about sidhana-bhakti, an anga
of prema, though you did not ask.




Thus 1 will explain three things: my form, prema-bhakti and
sadhana-bhakti. B

Moreover, though you asked about these three through
instructions from me (verse 29) 1 will explain this in four
verses so that materialistic people do not understand, since it
is confidential.




By mention of prema and sadhana-bhakti it should be
understood that the Lord also teaches about chanting the name
of the Lord which is explained in the First Canto and which is
more secret and more excellent than the most secret
knowledge of the Lord’s forms.

The Lord will especially give understanding to Brahma, and
theretore he instructs him to try to understand, even though
he is already attentive (maya grhana).




12.9.32 ||
yavan ahar yatha-bhavo
yad-rupa-guna-karmakabh |
tathaiva tattva-vijianam
astu te mad-anugrahat ||

By my mercy (mad-anugrahat), may you attain (astu te)
perfect realization (tattva-vijianam) of whatever (tathaiva)
dimensions (yavan) intentions (yatha-bhavo), forms, qualities
and pastimes (yad-rupa-guna-karmakah) [ manitest (ahar).

I e )




Knowledge, what is beyond the senses, and which is true,
should appear to some degree in those with pure hearts who
have faith.

Vijiiana refers to realization of that entity beyond the senses,
direct vision of my svartpa as it is.

This cannot occur without prema and sadhana-bhakti.




Knowing this, the Lord gives blessings tor that purpose.

Yavan means the dimensions of the Lord’s various limbs in
combination, their thickness or thinness, lengthiness, elevation, or

roundness. _

Yatha bhavah means the type of intentions.

Yad-ruipa refers to the various forms, their complexion, the number of
arms, Krsna, Rama, Nrsimha and othrers—




Guna refers to the Lord’s qualities such as affection for his devotees.

S

Karma refers to pastimes such as lifting Govardhana or marrying
Laksmi.

May you have true realization of whatever (tathaiva) the dimensions,
intentions, forms, qualities and activities manifest.

Though this blessing alone indicates mercy, the Lord adds the phrase

mad-anugrahat.




This indicates that by the gradual increase of sidhana and
prema-bhakti -- which are special functions of the Lord’s
supreme krpa-sakti -- when Brahma realizes greater degrees of
sweetness in the lLord’s form and qualities, he will realize
directly the Vraja form of Krsna, sweeter and rar the

present form of realization. # Vk Qe s
- v

Thus, other explanations of the four verses propounding the
impersonal aspect of the Lord are naturally defeated by this
verse.




Section — VI

Lord speaks Catuh Sloki
Bhagavatam (33-38)



Catuh Sloki-1 — About the material and spiritual forms of the Lord

12.9.33]]
aham evasam evagre
nanyad yat sad-asat-param |
pascad aham yad etac ca_
yo ’vasisyeta so ’smy aham

[ alone (aham eva), C,ho am non- differen(fro/m na anyad) that which
is superior to all cause and effect (yat sdd- asat—param)? existed (asam)
previous to creation of the universe (agre). I alone exist (aharh) as s the
universe (yad etat) after the creation of the universe (pascad), and 1
alone remain at the destruction (yah avasisyeta sah asmy aham).




After promising knowledge and giving qualification by
blessings in the two introductory verses, the Lord now
teaches the first aspect of knowledge concerning the spiritual
and material forms (asked in verse 26).

Touching his forefinger to his@ the Lord says, “I alone
existed betore the creation.”

By the word eva he excludes 5\11/@




Nothing of my category existed at that time.

The most attractive form which you now see, a sweet ocean of
form and quality existed before the creation, at the time of
great devastation of all the universes.

BN

The Sruti says:




vasudevo va idam agra asin na brahma na ca sankarah
Vasudeva exists previous to the universe. Brahma and Siva did
not exist.

o

puruso ha vai narayanah
The Lord is Narayana.

eko ha vai narayana asit
Narayana alone existed.




puruso ha vai narayano ’kamayata | atha narayanad ajo
jayata, yatah sarvani bhutani | narayanah param brahma,
tattvam_narayanah param | rtam satyam param brahma
purusarh krsna-pingalam -

The Lord Narayana desired. From Naravana was born Brahma,

from who_all living entities arise. Narayana is the supreme
brahman, the supreme principle. He is most worthy of
worship, the highest truth, the supreme brahman, dark in
complexion with yellow cloth.




eko narayana asin na brahma nesanah

Narayana alone existed. Brahma and Siva did not exist. Maha Upanisad

-

Bha gavatam says:

bhagavan eka asedam agra atmatmanam vibhuh

e et —— ]

atmecchanugatav atma nana-maty-upalaksanah

Bhagavan (bllggavz'm), who_exists (upalaksanah) in the form of
Paramatma (atmanarm atma) and Brahman (vibhuh) according to the
viewpoint (nana mati), alone existed before the creation of the
universe (eka asa idam agre), when the desire (atma iccha) to create
bz)\dies of the jivas (2'13111_{1) was absent (anugatau). SB 3.5.23




When the Lord says he alone existed, it also means that his
associates in Vaikuntha also existed, since they are his parts.

This is similar to saying “the king goes” meaning that the
king goes with his attendants.

The associates of the Lord are in a condition similar to the
[ord.




Pariksit asked:

sa capi yatra puruso visva-sthity-udbhavapyayah |
muktvatma-mayam mayesah Sete sarva-guhasayah ||

Please describe (implied) where (yatra) this purusa (sah
purusah), the creator, maintainer and destroyer of the
universe (visva-sthity-udbhava-apyayah), the Lord of maya
(mayesah), dwelling within all beings (€arva-guhasayahy, but
untouched by his maya (muktva atma-mayam), lies down

(Sete). SB Z.8. 10




tattvanam bhagavams tesam katidha pratisankramah |
tatremam ka upasiran ka u svid anuserate ||

How many types of destruction are there for the various
elements (tattvanam tesarn katidha pratisankramah)? Who
remains serving the Lord during destruction (ka u svid

anuserate), and who goes to sleep (tatra imarh ka upasiran)?
SB 3.7.37 -

Sridhara Svami explains:




tatra pralaye imam paramesvaram Sayanarn rajanam iva
camara-grahinah ke upasiran ke va tad anuserate sayanam
B anusvapanti

At the time of dissolution, who will worship the Supreme
Lord as a king by waving a camara, and who will accompany
the Lord in sleep?




Kasi-khanda says:

na cyavante hi mad-bhakta mahatyam pralayapadi |
ato 'cyuto ’khile loke sa ekah sarvago 'vyayah ||

My devotees do netperish even at the time of universal

destruction. The Lord alone is indestructible and all-pervading
in all planets. Skanda Purana

The word asam (I existed) excludes anything without
substance.




The verb as indicates something existing.

Because of my existing, complete non-existence is not at all
possible.

This should be understood from the verb. I alone existed.

This however does not mean that I did not do anything.




The statement does not exclude other actions since the verb as

is connected with all other verb roots.

It one says “Caitra existed in that village last year” it does not
mean that he did not eat, sit or sleep there.

Though eva can indicate absence of these activities (he only

C——
EE———

existed), by the sense of the statement, it means he performed
these activities.




The Bhagavat-sandarbha says:

asam eveti brahmadi-bahirjana-jfiana-gocara-srsty-adi-laksana-
kriyantarasyaiva vyavrttih | na tu svantaranga-lilaya api |
yathadhunasau raja karyam na kincit karotity ukte rajya-sambandhi-
karyam eva niﬁhyaﬁq_tg_ Sayana-bhojanadikam apiti tadvad

———

The words asam eva exclude actions such as creation which are
subject to the awareness of persons with material bodies such as
Brahma. However the words do not exclude the Lord’s spiritual
pastimes. If one says that presently the king does not perform any
activities, it means he does not perform his activities as a king, lg_gt

does not mean that he does not eat or sleep.




M iee Ceasn —SVna ovied dey Sof-olag peser—*
Sometimesit is said that only the impersonal brahman existed.

| S

In answer to this it is said in this verse that brahman which is

superior to effect (sat) and cause (asat) is not different from

KT

This means that I alone appeay as the (mpersonal brahman )in

. N

s@ne/?cnpt@s which cahno) @press the garious gaalitizs
arising from my svariipa (becausg the ar .




But you should know me, endowed with form and qualities
because you have my blessmgs and mercy, as expressed in the
previous verse.

PO Ve —D'Pady ko s @bl (o

“After the creation, that universe alone is observed and not
you.”

In answer to this the verse says, even aiter the creation, only I
exist.

—




I exist as Bhagavan in Vaikuntha and as Paramatma within the
universes, and as various avataras such as Matsya at certain
times.

“You are not the earth, devatas or the animals. Does that mean
that you are incomplete?”

_a

N —

The verse answers.



[ alone am this universe (etat) as a whole and composed of
individuals.

Because the universe is generated from fny) @y, it is _my
: , - —
material form.

You have asked to know about my spiritual and material forms.

Y

This is the material form.




I alone am the Supreme Lord expressed

by the words yo

‘vasisyeta. - Lo (. —INo O tTiyete

Co Cui ele—-

bhavan ekah Sisyate ’Sesa-samhjiah: you alone remain, and you

are known as Ananta Sesa-naga. (SB 10.3.25)

The word aham is repeated three times tq_def
phases of time, and

has a supreme form situated through all three

ine th , who

endowed with form and qualities, and which is visible at creation

and destruction as the inferior form of the world made of matter.




Thus knowledge-of-the superior and inferior forms of the Lord

has been explained. Brahma should have realization
(vijhanam) of the first, the superior, spiritual form.

This realization will occur when Brahma can relish the

sweetness of the Lord’s form and qualities by prema-bhakti

produced through@and@
\

N\

This will be ' ' ourth verse.



Catuh Sloki 2 — About Lord’s Yoga maya and Maha maya

Y\ola \»—'-‘8:
12.9.34 ||
@ %9 rte rtha_m yat Ifratlze.:ta e (\loso\-w'&a%
na pratiyeta catmani | N
\.\,su “"”‘f\ tad vidyad atmano mayam Bl &
NE e L
(::(5&%?: O“‘””ﬁ\x:h W’*S‘,@) yathabhaso yatha tamabh || A
\Jor
m’ﬂ%,m@" 5 DRyoree

One should “understand my maya (tad vidyad atmano mayam) by

whose power (yat) real objects are perceived through vidya (arthar
pratiyeta) and false objects are perceived through avidya (na artharm

prativeta), in relation to the self (rte atmani), just as light reveals
objectsand darkness hides them (yatha abhaso yatha tamah).
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Thus yoga-maya acts only favorably.




Since both of these should be defined in the verse, I_will
impart this knowledge to you.

In verse 27 you have asked about the qualities of maya and
yoga-maya (yathatma-maya-yogena).

— Y

I am now giving the answer by taking two meanings to the
verse.
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By this maya nothing is perceived except a real object
(artham); that is, only a real object is perceived.
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And by this maya (yat) there is perception without a real
object. ) o
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This means that by this maya real objects are not perceived,

but rather; false objects are perceived.




The liberated and conditioned souls know it as my (atmanah)
maya-sakti which has two functions of vidya (for the liberated

soul) and avidya (for the conditioned soul), existing in relation
to the self (atmani). Vigye (frawh
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[t is like the illumination coming from a lamp (yathabhasah).




In a house an_existing pot or cloth is perceived because of the
light of a lamp, but by taking the lamp away, the pot or cloth
which previously existed does not become non-existent.

A snake or scorpion which was a cause of fear is percejved as
non-existent at that time.

By the function of vidya, the liberated jiva perceives
knowledge and bliss in relation to the sell_




It is not like the state of avidya, where this perception (about
knowledge and bliss) is absent.

S —

—

In that state, body and its related lamentation and illusion,

which are actually not related to the self _are not pereeived——
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An example of avidya is given.

—

It is like darkness. |




Because of darkness a pot or cloth in the house are not
perceived to exist.

—

However, a_snake or thief, though not existing there, cause
fear because of their possible existence, and thus, are perceived
to exist where they actually do not exist.

Because of avidya, the conditioned jiva does not perceive
knowledge and bliss, even though they exist with an eternal

relationstip to the self




The conditioned jiva perceives the body, and lamentation and
confusion related to the body appear to be related to self, though
actually they are not related to the self.

Though flowers and horns exist, because they are not related to sky
and rabbit, a flower in the sky and a rabbit with horns are false.

——

Similarly, though bodies and lamentation  confusion, happiness and
distress all exist as expansions of real matter, the body, lamentation,
confusion, happiness and distress are all called false in the scriptures
because they have no real relation to the jiva.




Though the relationship of the jiva with the body is false, it is
produced by avidya and destroyed by vidya.

Thus vidya i L ro light and avidya is compared to
darkness.

In the Eighth Canto this is proved in the statement anidram
avranam chaya-tapau yatra na grdhra-paksau: the Lord is
constantly witnessing ( ), but not affected ( ), who
has no vidya and avidya like the jiva (

). (SB 8.5.27)
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Some explain the example this way.
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The example of darkness refers to the covering or obscuring
portion of maya.

Examples of the obscuring and confusion aspects are being
overcome with fear ol snakes, tigers or being possessed by a
ghost. -




These are accepted by taking the meaning of tamas as
ignorance.

Some explain the qualities of avidya -- obscuring and
confusion (avarana and viksepa) -- as non-apprehension of real
objects and apprehension of unreal objects.

)
k OUcYele,  £— CXHlas— - mo-PYcHYQ

D, ot — PYEITHG.

The word artha can also mean wealth. VI¥é®




Like a merchant who has attained wealth through good
tortune, the_liberated soul gains knowledge and bliss through
vidya and is considered wealthy.

[ — ~—

Like the merchant who by misfortune has not attained wealth,
the conditioned soul, having knowledge and bliss covered by
avidya is considered poor.

By vidya the jiva realizes that he is atma or {vam. [Note: Vidya is

the door to realization, but vidya must be mixed with bhakti.]




He does not realize Paramatma or tat by vidya (which is
sattva)

Because the Lord is beyond the gunas, he realizes the Lord
only by pure bhakd which _is beyond the gunas, for the Lord

says bhaktyaham ekaya grahyah: 1 am achieved only by
bhakti. (SB 11.14.21)

J

He also says kaivalyam sattvikam jhanam: jiana, which gives
liberation, is in the mode of goodness. (SB 11.25.24)



One cannot realizeParamatma who is

nd the gunas by

vidya which belongs to sattva-guna, and which means

knowledge of atma separate from body. |

—Y

——

Rather this vidya is destroyed by bhakti.)
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dravyam desah phalam kalo jianam karma ca karakabh |
Sraddhavasthakrtir nistha trai-gunyah sarva eva hi ||

—— b )

yeneme nirjitah saumya guna jivena citta-jah |
bhakti-yogena man-nistho mad-bhavaya prapadyate ||

Therefore material substance, place, result of activity, time (dravyar desas tatha

kalo), knowledge work, the performer of work (jianam karma ca karakah), faith,
state of consciousness, species of life and destination after death (sraddha-avastha-krtir
nistha) are all based on the three modes of material nature (traigunyah sarva eva hi).

O gentle Uddhava (saumya), all these different phases of conditioned life (etah purhso
samsrtayah) arise from work born of the modes of material nature (guna-karma-
nibandhanah). The living entity who conquers these modes (yena ime guna nirjitah),
manifested from the mind (jivena cittajah) by the process of devotional service
(bhakti-yogena), can dedicate himself to Me (mad-nistho) and thus attain pure love Tor
Me (mad-bhavaya prapadyate). SB 11.25.30, 32 N




Must the liberated jiva obtain bhakti in order to realize

Paramatma directly?
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That vidya destroys avidya and produces realization of atma or

tvam.




The person freed from avidya gradually becomes increasingly
indifferent to Vldya like a fire without fuel wood, while the
small portion of bhakti previously performed loses its covering
and makes its appearance like the moon coming out of eclipse.

Only by repeated bhakti, gradually, the realization of

Paramatma or tat appears.
Y

The Lord says in Gita:



brahma-bhaitah prasannatma na socati na kanksati |
samah sarvesu bhiuitesu mad-bhaktim (!abhat%@arém |
‘/-— — —_—

p—

Having attained the state of Brahman (brahma-bhutah), being a
pure soul (prasannatma), he does not lament in loss of what he
fnzf_d__ nor does he desire what he does not have (na Socati na
kanksati), and looks upon all beings as equal (samah_sarvesu

bhutesu). He then manifests prema-bhakti (mad-bhaktim labhate
param). BG 18.54 T

—-/

In the Gitd verse param means “best” or “only” since it is now
devoid of its previous secondary status.




It is said in the next verse bhaktya mam abhijanati yavan yas
casmi_tattvatah: only by bhakti can a person know me as
brahman. -

Thus by amount. and type of bhak#, that person realizes,
impersonal brahman by_that small portion of bhakti but not the

qualitied brahman with knowledge and bliss, Bhagavan.

—

It is like a person with weak eyesight who sees only the general
form of a deity decorated with jewels, and not all the details such
as face, nose, eyes and ears. )




When there is complete cessation of by the bhakti

which appears in the person now beydnd the gunas, the

person achieves the perfection of realization of the impersonal

b@hman; d:y e Srene

This is called nirvana or oneness of jiva and brahman.

In the Gita it is stated tato marh tattvato jiatva visate tad-
anantaram: then, knowing me as brahman by that bhakti, he
nierges with me. (BG 18.55)




When pure bhakti, which is mercy of the Lord incarnate and

the essence of the cit-Sakti, becomes very strong and
prominent by amount and type, it is completely independent,
and does not consider good or bad, and may appear suddenly
within conditioned jivas, even of bad conduct, or who are born
as Raksasas, Pulindas or Pukkasas, whereas it may not appear

within brahmanas or sannyasis even if they are liberated.

By that bhakti alone, all suffering including avidya is
destroyed.




[t is said:
jarayaty asu ya kosarm
nigirnam analo yatha

This bhakti (ya) quickly destroys the subtle body (jarayaty asu
kosam), just as the digestive fire consumes food (nigirnam analo
yatha). SB 3.25.33

By that bhakti alone, a person will realize directly Bhagavan filled
with bliss and knowledge, just as a person with strong eyesight by
good fortune can see the g#eneral torm of the beautiful deity and
also the details of the face, nose, eyes and ears.




Bhakti is of two types: bhakti without material gunas and
bhakti mixed with the gunas.

By the first type, which in its mature state is called prema-
bhakti, one brings the Lord under control.

Through this a person realizes the sweet pastimes, form and
qualities of the Lord composed of eternity, knowledge and
bliss.




By the second type of bhakti, mixed with sattva-guna, after it
1oses its sattva-guna, a person realizes only the bliss of
impersonal brahman. )

<

Material maya has jurisdiction over the jivas previous to the
state of realizing the bliss of brahman.

The verse could have been easily expressed by the following
Words satyam eva pratitam syad yato ’satyam tatha yataﬂ{ taEr
vidyad atmano mayar yathabhaso yatha tamah.




Thus, a desire for another meaning in this verse has arisen,

—

using the words rte and artha without changing their meaning.

—— [ -

————

By this interpretation, the verse speaks of the qualities of yoga-
maya, the sakti arising from the Lord’s svaripa, which
functions to reveal and cover his form, qualities and pastimes

———

under and which clearly acts even upon people who

haye realization of(birahman.s

~—

C——

Atmani rte means “knowing or realizing me, Paramatmas




Rta can mean path or knowledge, and thus indicates direct
realization.

Yat corresponds to the word tat and means yatah.

C——

Thus the meaning is as tollows.

Understand my internal energy called yoga-maya.



By this yoga-maya (yatah) spiritual or material objects
(artham) useful for a certain purpose are revealed (pratiyeta)
to_a person who has directly realized Paramatma and by this
same yoga-maya these objects are not perceived, or are covered
now or at some other time, when a person has realized
Paramatma (rte atmani).

S

One should understand that material maya covers objects from

view without aSpirit ose,)whereas yoga-maya covers

objects with a specific spiritual purpose. —




In the case of yoga-maya, yathabhaso yatha tamah means “Just
as a pot or cloth lit by a lamp is visible, and when it is covered
by darkness it is not perceived.”

nas qualities of r@ and

An example may be given.




In order to show that Yasoda’s love could not be restricted by a
show of Krsna's power, yoga-maya revealed the material
universe within his stemaech while simultaneously revealing

the spiritual forms of Gokula, Yasoda and Krsna.

Bewildered by yoga-maya, Yasoda perceived that directly, and
after a moment did_not perceive it, since yoga-maya covered
that realization.




In order show how prema is restricted by realization of power,

Arjuna realized the universal form and the form of Paramatma

when it was revealed by yoga-maya.

Because of the covering of yoga-maya, he did not experience

the svariipa of Krsna which was still present.

At other times he did not experience either the universal form

or Paramatma, which was covered by yoga-maya, but

experienced Krsna’s two arme

\
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At one time one form of the Lord was revealed, while another
was covered.

This is how it is ditferent from yoga-maya acting on Yasoda in
the first example.

Here is another example.




I

In order to destroy Brahma’s thinking that he was the
controller, yoga-maya, by showing sweetness and power, made
the real calves and cowherd boys invisible and showed calves
and boys who were Krsna himself, and then made those forms
invisible and showed forms ot Visnu with four arms.

Then yoga-maya made those Visnu forms disappear and
showed the form of Krsna. — ;




Brahma was bewildered by these acts ot yoga-maya.

—

The unique quality of yoga-maya’s action here is that the one form

of Brahma observed repeated coverings and revelations of various
- - -~ \
forms of the Lord.

D&'(,qwa- (o _

In order to show the inconceivable nature of his form, being both
limited and unlimited by its very nature, and in order to show that
he is brought under control by the efforts of pure service and by
fnig mercy arising irom seeing those efforts, yoga-maya assisted in
the Damodara pastime.




Yasoda wanted to bind Krsna, and at the same time, Krsna did
not want to be bound up.

Simultaneously covering his power, yoga-maya allowed Yasoda
to tie a string of bells around his waist, but displaying his
power, did not allow her to tie a rope around his waist.

The rope was always two fingers too short.




Yasoda, bewildered by yoga-maya, which made it impossible
for her to bind Krsna according to his wish, experienced great
astonishment for a moment.

This power was then covered by yoga-maya by Krsna’s
consent, in order to fulfill Yasoda’s desire.

Then she bound up Krsna.

—




The outstanding leature of yoga-maya in this case is the
simultaneous covering of and displaying of the power in
Krsna.

In order to fulfill invitations to each party, Krsna
simultaneously manifested his form to Srutadev and
Bahulasva, and to Rukmini and Satyabhama in their houses.

e

By yoga-maya he could perform his pastimes in each place by
hiding the other form and revealing one form to each party.




Simultaneously manifesting two different forms for Srutadeva and
Bahulasva and hiding one torm from eachis difierent Irom yoga-maya
acting only upon one person such as Yasoda.

All of this is performed by voga-maya not the material maya, since the

persons wh ' -maya—sget—to see at least
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Those with hakti-misra- ﬂa@g having destroyed vidya and
aV1dya seeing Krsna with some devotion;@@avs mercy Jrealize

him as Paramatma when Krsna descends on earth, though they do not

have prema.



Only those who have prema directly see Krsna or Rama

according to Bhagavatam. o
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@wedbr persons like Karhsa, who see Krsna by(fligdesire, do

not experience Paramatma because of the hatred and other
faults in their hearts.




This is like persons with jaundice who eat sugar candy but do
not taste the sweetness of the sugar.

They are attected by material maya, not yoga-maya.

The material maya actually arises from yoga-maya and_is its
vibhiiti or expansion.

It is said in Narada-pafcaritra, in the speech of Sruti-vidya:



asya avaranika saktir maha-mayakhilesvari |
yaya mugdham jagat sarvam sarva-dehabhimaninah || iti |

——

Material maya, the controller of all beings in the material
world is the covering energy of yoga-maya. By her the whole
universe becomes bewildered and everyone thinks they are
their bodies.

Yoga-maya-sakti, a spiritual potency, is identified by the Lord
with his spiritual body.




Maya-sakti, the material potency, a portion of yoga-maya,
which is ditterent from his spiritual form, is not identitied with
his spiritual form, by the will of the Lord.

When the snake gives up his skin which arises from him, that
skin becomes material and inactive, as if arising from a non-
living source.

Sruti says:



sa yad ajaya tv ajam anusayita gunams ca jusan

bhajati sartipatam tad anu mrtyum apeta-bhagah
tvam uta jahasi tam ahir iva tvacam atta-bhago
mahasi mahiyase ’sta-gunite ’parimeya-bhagah

The illusory material nature attracts the minute living entity ta
embrace her, and as a result he assumes forms composed of
her qualities. Subsequently, he loses all his spiritual gualities
and must undergo repeated deaths. however avoid the
material energy in the same way that a snake abandons its old
skin. Glorious in your possession of eight mystic perfections,

————————

you enjoy untimited opulences. SB 10.87.38




Material maya has three forms: pra(f%léna, avidya and vidya.
3
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The nature of pradhana is described in the story of Jayanteya.

The various objects are created by pradhana.

@‘_@ feal




The imposition of identity with bodies by the jivas is created
by avidya.

By vidya that identity with_the body is destroyed..

These are the effects of the three saktis.



TI}e world is made of these three.

Part is true and part is untrue.

)

Because the jivas are eternal and the Lord, his abode and other
assistants to bhakti are beyond the material gunas, certain portions
within the material world are also eternal.

—

However the world is described by various philosophers in various
ways according to their own perspective.




karyar pradhanikam satyam karyam avidyakar mrsa |
nityam tad-bhakti-sambandham idam tat tritayatmakam ||

pradhanikah syur dehas tad-dharma avidyakah punabh |
jivesu tat-tat-sambando bhakti$ cen nirgunas ca te ||
cij-jiva-maya nityah syus tisrah krsnasya saktayah |
tad-vrttayas ca tabhih sa bhaty ekah paramesvarah |

karya-karanayor aikyac chakti-saktimator api |
ekam evadvayam brahma neha nanasti kirhcana ||

bhaktanam eva siddhantas catuhslokiyam irita
silita bhagavad-bhaktais tair eva na kilaparaih |




The products of pradhana (and vidya) are real. The products of avidya
are lalse. Those things related to the I ord and devotion are eternal.
These three constitute the universe. The bodies are products of
pradhana and their nature is avidya. If the jivas’ bodies are related £o
bhakti, then they transcend the gunas. The three saktis of Krsna -- cit-
sakti, jiva-Sakti and maya sakti -- and their functions are eternal. The
one Lord mauifests his power by these Saktis. Because the effect and
cause are one, and the sakti and the source of the sakti are one, it is
said that there is only one, non-dual substance called brahman, and
that there is no variety of objects at all in this world. This is the
conclusion of the devotees, which is described in the four esse ential

verses and cultivated by “the devotees and not by others.
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A ﬂt}g yatha mahanti bhatani

o e bhutesiiccavacesv anu |
L& pravistany apravistani _

tatha tesu na tesv aham ||

Just as the elements (yatha ( hanti bhutan ) enter (anu
pravistany) imto all beings (bhiitesu ucc ucca_avacesu) and also
remain separate(apravistani), I (tatha aham) enter into all beings
and remain separate when I perform my pastlmes (tesu na tesv).
In pastimes related to the material world I remain detached and in
pastimes related to devotees, | am attached.




Having described maya and yoga-maya by taking two meanings to the
previous verse, the Lord now describes how he performs pastimes in the

material and spiritual worlds which are subject to maya and yoga-maya
respectively.

This answers Brahrha’s question in verse 28.

-

Just as the elements such as ether enter into living beings such as devatas,
men and animals, since they are acquired by the jivas, and at the same time

——

do not enter into them, since they maintain a separate existence, 1 also

enter_into the elements and the living beings and also do not enter_them,
remaining separately in my abode which is suddha-sattva—




The entrance of the elements into the living beings is without
attachment since the elements are not conscious.

Like the ether, though I am conscious, like a man who lives in
his house without attachment, I remain without attachment
while entering, regulating and protecting all beings.

My pastimes are without attachment in relation to the

elements and the [iving beings within the material world.




But I desire to show my self to my obedient devotees who have
entered my heart, who have perfected-themselves and bow to

me.

Remaining separate, not entering their hearts, I desire to olfer
my beauty to their eyes.

I desire that my fragrance enters their nostrils and desire to fill
their ears with the nectar of my sweet voice, speaking with
them and answering them.




I desire to make their limbs experience the sweet softness of

my body by touching and embracing them.

Thus situated inside my devotees and externally as well, I
perform pastimes with great attachment for my pure devotees

beyond the gunas, whom I cannot give up.
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The person desiring to know the best sidhana and the goal of that sadhana (tattva-
jijiasuna atmanah) must learn by surrender to guru (jijiasyam) about this truth
(etavad eva) which is determined as the best by obtaining positive results through
performance (anvaya) and by lack of results through non-performance

(vyatirekabhyam), and by performance at all times and all places (yat syat sarvatra
sarvada).

The person desiring the highest truth (tattva-jijidsuna atﬁangh) must experience rasa
(jijiasyamn), which produces bliss (etavad eva) through meeting and separation
(anvaya-vyatirekabhyam) and continues in all places eternally (yat syat sarvatra
sarvada).




In verse 29 Brahma requesting instructions with bhagavac-
chiksitam aham karavani hy atandritah.

b

The Lord now speaks on the sadhana for attaining the Lord,
but because it is very confidential, it is not understood by
materialistic persons.

—

One should not be dependent on extensive study of scriptures.

)




Persons desiring to know the best sidhana for the self should

o 00 A~

This means: “You will understand by my mercy alone.”

What is this?




Among the sadhanas of karma, jiana, yoga and bhakti, bhakti
should be fixed as the process through positive results by

performance and lack of results by non-performance.

Karma, jnana and yoga@them@res cannot give even Svarga
or liberation, and even without these practices one can attain

those goals. 79 — Uletion K 5> Svose,
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Therefore these are not the sadhana. x=10
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If a person having given up his duties in varnasrama (tyaktva sva-
dharmam), begins the worship of t;m lord’s lotus feet (hareh
caranambujam bhajann), and happens to deviate or not reach
perfection (apakvo va atha patex tato yadi), there is no misfortune for
him at all in the future (amusya kirh kva abhadram abhud). But what
does (kah va arthah) the person who follows all duties of Varnasrama
(sva-dharmagah) but does not worship the Lord (abhajatarmn) gain
(Aptah)? SB 1.5.17 -
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nanyad yatha sthala-tusavaghatinam craaa

My dear Lord, devotional service unto you is the best path for
self-realization. If someone gives up that path and engages-in
the cultivation of speculative knowledge, he will simply
undergo a troublesome process and will not achieve his
desired result. As a person who beats an empty husk of wheat
cannot get grain, one who simply speculates cannot achieve
selt-realization. His only gain is trouble. SB 10.14.4
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O almighty Lord, in the past many yogis in this World achleved

the platform of devotional service by offering all their

endeavors unto you and faithfully carrying out their - prescribed
duties. Through such devotional service, perfected by the
processes of hearing and chanting about you, they came to

understand you, O infallible one, and could easily surrender to
yow and achieve your supreme abode. SB 10.14.5
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Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga,
charity, religious duties (yogena dana dharmena) and all other means of
perfecting life (Sreyobhir itarair api) is easily achieved by My devotee (sarvarn
mad-bhaktah labhate ’'njasa) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathancid mad-bhaktah yadi
vanchati) promotion to heaven, liberation, or residence in My abode (for service)
(svargapavargam mad-dhama), he easily achieves such benedictions (sarvam
anjasa labhate). SB 11.20.32-33.



(yg?l vai sédhang—sa_mjgattilb ﬁgurusérthg—catustaye |
“taya vina tad apnoti naro narayanasrayah ||

A wealth of sadhana brings about the four human goals.
@Vithout thab, however, a man who surrenders to the Lord

attains all of that. Moksa-dharma Bloks; — &AL Glaege
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By pure bhakti alone, the highest results can be achieved, and
without bhakti, the highest results cannot be achieved.




Thus bhakti is fixed as the best among all sadhanas by showing what is achjeved
by it positively and what is not achieved by its absence (anvaya-

vyatirekabhyam).

The positive aspect is sh | following statement:

’

akamah sarva-kamo va moksa-kama udara-dhih |
tivrena bhaktl-yogena yajeta purusarh param ||

f—-———.

Node g9 Y& A iy
The person/desiring c}%u»(m/nf)f all desires (akamah), the person with all
desires (sarva-kamo and even the person with an intense desire for

liberation (moksa-kaﬁla) if he has good intelligence (ud}ra_-_d.lnh) will worship

the Supreme Lord (yajeta purusarh param) with pure \bhaktl (tivrena bhakti-
yogena). SB 2.3.10 S VeSSl Yakf




The sharpness (tivrena) of pure bhakti is service which is like

the sun unobstructed by clouds.

Y] +—
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The verse quoted above -- SB 11.20.32 -- also illustrates the
positive aspect.

The negative aspect, in the absence of bhakti _is illustrated in
the following:
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1 Vol >(\~(Q\"° ya esarh purusar siksad atma-prabhavam iSvaram
na bhajanty avajananti sthanad bhrastah patanty adhah

Each of the four social orders (catvaro varna), headed by the brahmanas (vipradayah),
was born (jajiire) through ditferent combinations of the modes of nature (prthak
gunair), from the face, arms, thighs and feet of the Supreme Lord in his universal form
(purusasya mukha-bahu-uru-padebhyah), along with the asramas (asramaih saha).

If any of the members ot the four varnas and four asramas (yah esam) fail to worship
the Lord (iSvaram na bhajanty) and thus disrespect the Lord (avajananti), who is the

source of their own creation (atma-prabhavam), they will fall down from their asrama
(sthanad bhrastah patanty adhah). SB 11.5.2-3



ST e Seetapasvino dana-para yasasvino

}f\\\$ W manasvino mantra-vidah sumangalah

0 ksemam na vindanti vina yad-arpanam
tasmai subhadra-sravase namo namah

[ ofter continual respects to the Lord full of auspicious qualities
(tasmai subhadra-Sravase namo namah). Without worshipping him
(vina yad-arpanam), the jaanis (tapasvinah), karmis (dana-para),
specialized karmis (yasasvinah), yogis (manasvinah), scholars ot the
Vedas (mantra-vidah) and followers of proper conduct (sumangalah)
cannot attain any benefit (ksemarn na vindanti). SB 2.4.17

—

—
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There are no restrictions of place and time concerning this

sadhana.

In all places, with all candidates, and at all times this should be
performed with steadiness.

N

—

However, one must perform karma with purity in a pure place

and one can attainjfidna-enly with a pure mind.




Karma and jiana cannot be performed in all places and at all
times. -

Sucau de$e pratisthapya sthiram asanam atmanal| yunjyad
yogam atma-visuddhaye: the yogi should perform yoga aiter
establishing himself comiortably on a seat in a pure place (BG
6.11)

In_terms of time, karma is practiced only until one attains
detachment from enjoyment.




Yoga is practiced only until one has attained siddhis.

Sankhya is performed only until one has attained knowledge.

Jiiana is performed only until liberation.

These methods are not practiced at all times.




Bhakti however ] ' racticed at all times

and at all places.

na desa-niyamas tatra na kala-nirnayas tatha |
nocchistadau nisedho’sti sri-harer namni lubdhake ||

In chanting the name of the Tord, there are no restrictions
concerning place or time, or restrictions on performance
because of impurity.




tasmat sarvatmana rajan harih sarvatra sarvada |
srotavyah kirtitavyas ca smartavyo bhagavan nrnam ||

O King (rajan)! Therefore (tasmat), at all times (sarvada)\and
all places without restrlcuonTsarvat@ men (nrnam) should
hear about, glority and remember (srotavyah kirtitavyas ca
smartavyilh) the Supreme Lord (bhagavan harih) with full

concentration of mind (sarvatmana). SB 2.2.36

The practice of bhakti is also applicable to all types of people
including the practitioners of karma and jiana.




[t is even to be performed by the most tallen by birth or activities:

kirata-hunandhra-pulinda-pulkasa
abhira-Sumbha yavanah khasadayah |
ye'nye ca papa yad-upasrayasrayah
Sgdﬁyanti tasmai prabhavisnave namab ||

[ offer respects to the Lord of inconceivable power (tasmai prabhavisnave
namah). The Kiratas, Hunas, Andhras, Pulindas, Pulkasas (kirata huna
andhra pulinda pulkasa), Abhiras, Sumbhas, Yavanas, Khasas (abhira
Sumbha yavanah khasa adayah) and others of low birth, and those sintul
by actions (ye anye ca papa), by taking shelter ot the devotees who take

shelter of the powerful Lord (yad-apasraya asrayah), become purified of
their prarabdha-karmas (sudhyanti). SB 2.4.18



Bhakti can be practiced in all stages of life.

Prahlada practiced in the womb.

Dhruva practiced when he was a child.

Ambarisa practiced as a youth.



[t can be practiced even in hell.

—

Mucyeta yan namny udite narako ’pi: even a person in hell
will be liberated by chanting the name of the Lord.

yatha yatha harer nama kirtayanti ca narakah |
tatha tatha harau bhaktim udvahanto divam yayuh ||

When those in hell chant the name of the Lord they develop
bhakti to the Lord and go to the spiritual world. Nrsimha
Purana




In this way bhakti has been distinguished as the proper
sadhana.

e ed pars &

Bhakti in the form of prema is also indicated by reading an
extra meaning in the verse.

Prema is indicated by the word (so much).




The person desiring to know about the truth should inquire about
the best (etavad) among material enjoyment, liberation and
prema, which will be supreme at all times and all places by

positive and negative indications. o= | ok
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Material enjoyment of Svarga and liberation are not shown as
supreme by results in performance and lack of results by non-
performance.

Prema however is shown to be supreme by the effects of its

performance, and the ellects ol its non-performance.




Because prema can also be included in the word bhakti_hy
sddhana-bhakti one attains sadhya-bhakti, and prema is that
sddhya or perfection.

pu—

Prema is thus considered to be the perfection of bhakti.

~

Bhaktya safjataya bhaktya bibhraty utpulakamn tanum: by
prema-bhakti produced from sadhana-bhakti, the devotee

develops ecstatic symptoms. (SB 11.3.31)




Thus prema-bhakti and sadhana-bhakti, which the Iord had

promised to explain in verse 31 by the words rahasyam and tad-
angam, have both been explained confidentially in this verse.

The Lord’s instruction is thus that one should perform sadhana-
bhakti to attain prema, and not to attain Svarga or liberation.

\\34»&»"\3 W Cofles — Pens —> Lvewe & vic

Because Brahma prayed bhagavac-chikaitam aham karavani: may I
follow your instructions (SB 2.0.20). he will attain realization of the
sweet rasa of the Lord’s form and qualities through prema-bhakd
produced by pure sadhana-bhakti, since prema-bhakti is a form of

realization.




The root form of rasa is shown to be Krsna in the Bhagavatam:
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The various groups of people in the arena regarded Krsna in ditferent ways
when e entered it with his elder brother. The wrestlers saw Krsna as a
lightning bolt, the men of Mathura as the best of males, the women as
Cupid in person, the cowherd men as their relative, the impious rulers as a
chastiser, his parents as their child, the King of the Bhojas as death, the
unintelligent as the Supreme Lord’s universal form, the yogis as the
Absolute Truth and the Vrsnis as their supreme worshipable Deity. SB

1043.17




Thus realizations arising from prema-bhakti and sadhana-bhakti are
also described in this verse (as promised by the Lord in verse 31).

The Taittiriya Upanisad states raso vai sah: the Lord is rasa.

[t also states saisanandasya mimamsa bhavati: this is the
examination of bliss. “

The highest form of the Lord is rasa incarnate.



Realization of this rasa of Krsna is also stated in this verse.
) (D) Givas K @ o
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Among all things desired to be known, one should desire the
highest realization of rasa (etavad), which will be tasted in
dasya, sakhya. vatsalya and $rngara rasas by direct contact
(anvaya) and in separation (vyatirekha) in all places, in_all
universes in places like Vrndavana, in_the presence of
servants, Iriends, elders and gopis, at all times, continually

oo, A

even after the dissolution of the universe.




The meaning of the verse indicating the most confidential
prema-bhakti-rasa has been covered over by the Lord himselt
with another meaning indicating atma-jiana, just as
cintamani is covered by a golden box so that it is not exposed
to materialistic people.

Srutl says concerning atma:




nayam atma pravacanena labhyo

na medhaya na bahuna srutena |

yam evaisa vrnute tena labhyas
tasyaisa atma vivrnute tanarm svam ||

Atma is not attained by speaking, by intelligence or by

profuse hearing. He reveals himself to the person whom he
chooses. Katha Upanisad 1.2.23 "

B

The meaning indicating knowtedge ot atma is as follows.




The person desiring to know the truth about atma should seek
out atma which exists in all places at all times, perceived directly
in the universe which is non-different from its cause, the atma
(anvaya), and in the atma different from the universe (vyatireka).

Anvaya also refers to the atma as the witness in all states of
waking, dreaming and deep sleep.

Vyatikreka refers to states of waking, dreaming and deep sleep

belonging to the atma.




12.9.37 ||
etan matam samatistha
paramena samadhina |
bhavan kalpa-vikalpesu
nﬂimflhyati karhicit ||

Follow my instructions in detai} (@1 tisth@),

with extreme concentration (paramena samadhina). You will
not be bewildered at any time (bhavan na vimuhyati karhicit)
during your lifetime (kalpa) and its subdivisions (vikalpesu).

el




“How is it possible for me to understand the deep meaning of
these four verses summarizing the Bhagavatam? There are
many opinions among those who argue.”

“Undertake my directions completely (samatistha).”

B,

This means “Contemplate this with concentration.”




In the maha-kalpa lasting your liletime (kalpa) and its
subdivisions (vikalpesu) you will not be bewildered at any
time.

Here ends the commentary on the four verses.

This Sarartha-darsini commentary written for the benefit of all
humanity should be seen by persons studying devotional
literature and not others.




12.9.38 ||
sri-Suka uvaca
sampradiSyaivam ajano
jananam paramesthinam |
pasyatas tasya tad ripam
atmano nyarunad dharih ||

Suka said: The Lord (harih) who is beyond the material world
(ajanah), having instructed (evam sampradisya) Brahma, the creator
ol the progeny (jananam paramesthinam), then made his form

disappear (tad atmano rupam nyarunad) while Brahma watched

=

(paéyat{h) .




Paramesthinam reters to the creator, Brahma.

Atmano rapam means the form of the Lord and Vaikuntha as
well.

Nyarunad means “made (his form) disappear.”




Section — VII

Catuh Sloki Bhagavatam

further expanded in
Parampara (39-46)



12.9.39 |
antarhitendriyarthaya
haraye vihitanjalih |
sarva-bhiitamayo visvam
sasarjedar sa purvavat

Brahma folded his hands in respect (vihitanjalih) to the Lord
(haraye) whose qualities are the object of the devotees’ senses

(indriya arthaya), and who had disappeared (antarhita).
Brahma, the total of all living beings (sah sarva-bhitamayah),

then created this universe (idam. visvarmh sasarja) as he had
done in the previous kalpa (purvavat).




The bewilderment of Brahma when Krsna appeared on earth

dilring this kalpa must be understood to be a pastime
produced by the mercy of the Lord.




Indriyarthaya means “unto him whose qualities such as beauty are the-ebjeet-ot

the senses.”

-

Parvavat means as in the previous kalpa or day of Brahma.

——

By this it is understood that Brahma’s bewilderment on seeing his daughter took
place in the previous kalpa, not after hearing the instructions of the four verses
of Bhagavatam, for the Lord has just said that in this kalpa Brahma would not
be bewildered.

[Note: Since the teaching of the four verses took place on the first day of Brahmd’s
life, according to SB 2.8.28, the bewilderment would have to be in another Brahma’s

Tife.T




12.9.40 ||
prajapatir dharma-patir
ekada niyaman yaman |
bhadram prajanam anvicchann
atisthat svartha-kamyaya ||

Once (ekada), Brahma, lord of dharma (prajapatir dharma-
patir), desiring the benefit of the progeny (prajanam bhadrarm
anvicchann), followed rules and regulations (niyaman yaman
atisthat) to fulfill his desire (svartha-kamyaya).

—_—e—




After this, the conversation between Narada and Brahma

which was previously described in @took place. -

Five verses describe th»s conditions under which this
conversation took place.

Desiring benefit for —the—progeny he followed rules and

regulations, teaching others by his conduct, with his own
purpose in mind -- “Let them also follow these rules.”




12.9.41-42 ||
tamh naradah priyatamo
rikthadanam anuvratah |
susrasamanah Silena
prasrayena damena ca ||

mayar vividisan visnor

mayesasya maha-munih |
maha-bhagavato rajan
pitaram paryatosayat ||

Narada (naradah), the dearest to Brahma among all his sons (tarn rikthadanam priyatam),
was devoted to his father (anuvratal), and obedient (susriisamanah). O King (rajan)! This
great devotee (maha-bhagavatah), this great sage (maha-munih), desiring to understand the
maya of Visnu (visnoh mayar vividisan), the master of maya (mayesasya), satistied his
father (pitaram paryatosayat) by his proper conduct (ilena), respect (prasrayena) and sense
control (dilmena ca). N B

I




Riktha means inheritance.

Rikthadana means a son, who inherits the wealth of the
father.

Narada was the dearest son of Brahma.

Among the wealth of karma-yoga, jnana-yoga and bhakti-yoga
belonging to Brahma, Daksa and o others obtained karma- -yoga.




The Kumaras obtained jiana-yoga.

Narada obtained bhakti-yoga, because of his outstanding
qualities.

Anuvratah means that he was devoted to his father.

Mayam refers to the material energy, or to the mercy of the

Lord.




Narada desired to understand the variegated nature of maya.

Visnu is the master of material maya.

Or mayesSasya can mean “of he who controls everything by
mercy (maya).”




12.9.43 |
tustam nisamya pitaram
lokanam prapitamaham |
devarsih paripapraccha
bhavan yan manuprcchati ||

Seeing (misamya) that his father (pitaram), the great-
grandiather of the worlds (lokanarh prapitamaham), was
satistied  (tustamm), Narada asked him  (devarsih
paripapraccha) what you have asked me (yad bhavan mam
anuprcchati).




Nisamya means “seeing.”

Mﬁ means mam.




12.9.44 ||
tasma idam bhagavatarm
puranam dasa-laksanam |
proktam bhagavata praha
pritah putraya bhuata-krt ||

Brahma (bhuta-krt), affectionate to Narada (putraya pritah),
then spoke to his son (praha) the Bhagavata Purana (idarh
bhagavatarh puranarn) which was endowed with ten
characteristics (dasa-laksanam) and which was spoken by the
Lord in four verses (bhagavata proktam).




Brahma then spoke the scripture with ten characteristics in
detail, which the Lord had spoken in summary in four verses.

Some say however that the Lord himself spoke the complete

twelve volumes (the entire scripture) endowed with ten
characteristics, after speaking the four verses as a summary.

-




12.9.45 ||
naradah praha munaye
sarasvatyas tate nrpa |

dhyayate brahma paramam
vyasayamita-tejase ||

O King (nrpa)! Narada spoke (naradah praha) this to the sage
Vyasa of unlimited powers (vyasaya amita-tejase), who was
meditating on the supreme brahman ¢ (dhyayate hrahma
paramarh) on the bank of the Sarasvati River (sarasvatyah
tate).




Narayana spoke to Brahma.

Brahma spoke to Narada.

Narada spoke to Vyasa.

\;yﬁsa spoke to me, Sukadeva



[ am speaking to you.

—

In this way the topics of the Lord were passed on pertectly
through six great persons.




12.9.46 ||
yad utaharh tvaya prsto
vairajat purusad idam |
yathasit tad upakhyaste
prasnan anyams ca krtsnasah ||

I will explain (aham upakhyaste) what you asked me (yad
tvaya prsto) concerning how this universe arose (idam yatha
asit) from the universal form (vairajat) and will answer all the
other questions as well(prasnan anyarns ca krtsnasah) .




I will give the answers to your questions by the explanations given in the

Bhagavatam.

-

You asked me about the universal form:

purusavayavair lokah sapalah purva-kalpitah
lokair amusyavayavah sa-palair iti Susruma

The planets (lokah) and their protectors (sa palah) were previously
identitied (purva-kalpitah) with limbs of the purusa (purusa avayavaih)
and the limbs of the purusa (amusya avayavah) were identitied with the
planets (lokaih sa-palaih). This 1 have heard (iti Susruma). If there are
more details please explain them (implied). SB 2.8.11



Yatha means yathavat (how).




