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Section — VI

Lord speaks Catuh Sloki
Bhagavatam (33-38)



Catuh Sloki 2 — About Lord’s Yoga maya and Maha maya
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One should “understand my maya (tad vidyad atmano mayam) by
whose power (yat) real objects are perceived through vidya (arthari
pratiyeta) and false objects are perceived through avidya (na artharm

prativeta), in relation to the self (rte atmani), just as light reveals
objectsand darkness hides them (yatha abhaso yatha tamah).
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Thus yoga-maya acts only favorably.




Since both of these should be defined in the verse, I_will
impart this knowledge to you.

In verse 27 you have asked about the qualities of maya and
yoga-maya (yathatma-maya-yogena).

Y

[ am now giving the answer by taking two meanings to the
verse.
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By this maya nothing is perceived except a real object

(artham); that is, only a real object is perceived.
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And by this maya (yat) there is perception without a real

oﬁject.

This means that by t
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nis maya real objects are not perceived,

but rather; false objects are perceived.




The liberated and conditioned souls know it as my (atmanah)
maya-sakti which has two functions of vidya (for the liberated

soul) and avidya (for the conditioned soul), existing in relation
to the selt (atmani). Vigye (frawh
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[t is like the illumination coming from a lamp (yathabhasah).




In a house an_existing pot or cloth is perceived because of the
light of a lamp, but by taking the lamp away, the pot or cloth
which previously existed does not become non-existent.

A snake or scorpion which was a cause of fear is perceived as
non-existent at that time.

By the function of vidya, the liberated jiva perceives
knowledge and bliss in relation to the sell_




It is not like the state of avidya, where this perception (about
knowledge and bliss) is absent.

—

In that state, body and its related lamentation and illusion,

which are actually not related o the self_are not perceived.

An example of avidya is given.

—

It is like darkness.



Because of darkness a pot or cloth in the house are not
perceived to exist.

—

However, a_snake or thief, though not existing there, cause
fear because of their possible existence, and thus, are perceived
to exist where they actually do not exist.

Because of avidya, the conditioned jiva does not perceive
knowledge and bliss, even though they exist with an eternal

felationstip to the self




The conditioned jiva perceives the body, and lamentation and
confusion related to the body appear to be related to self, though
actually they are not related to the self.

Though flowers and horns exist, because they are not related to sky
and rabbit, a flower in the sky and a rabbit with horns are false.

—

Similarly, though bodies and lamentation conlusion, happiness and
distress all exist as expansions of real matter, the body, lamentation,
confusion, happiness and distress are all called false in the scriptures
because they have no real relation to the jiva.




Though the relationship of the jiva with the body is false, it is
produced by avidya and destroyed by vidya.

Thus vidya i L ro light and avidya is compared to
darkness.

In the Eighth Canto this is proved in the statement anidram
avranam chaya-tapau yatra na grdhra-paksau: the Lord is
constantly witnessing ( ), but not affected ( ), who
has no vidya and avidya like the jiva (

). (SB 8.5.27)
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Some explain the example this way.
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The example of darkness refers to the covering or obscuring
portion of maya.

Examples of the obscuring and confusion aspects are being
overcome with fear ol snakes, tigers or being possessed by a
ghost. -




These are accepted by taking the meaning of tamas as
ignorance.

Some explain the qualities of avidya -- obscuring and
confusion (avarana and viksepa) -- as non-apprehension of real
objects and apprehension of unreal objects.
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The word artha can also mean wealth. V¥é®




Like a merchant who has attained wealth through good
tortune, the_liberated soul gains knowledge and bliss through
vidya and is considered wealthy.
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Like the merchant who by misfortune has not attained wealth,
the conditioned soul, having knowledge and bliss covered by
avidya is considered poor.

By vidya the jiva realizes that he is atma or ({vapn. [Note: Vidya is

the door to realization, but vidya must be mixed with bhakti.]




He does not realize Paramatma or tat by vidya (which is
sattva)

Because the Lord is beyond the gunas, he realizes the Lord
only by pure bhakd which is beyond the gunas, for the Lord

says bhaktyaham ekaya grahyah: I am achieved only by
bhakti. (SB 11.14.21)

J

He also says kaivalyam sattvikam jhanam: jiana, which gives
liberation, is in the mode of goodness. (SB 11.25.24)



One cannot realizeParamatma who is bevond the gunas by

vidya which belongs to sattva-guna, and which means

knowledge of atma separate from body. |
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Rather this vidya is destroyed by bhakti.J
@de-\ \fm@_@
ﬂL

Grvedue\  Pett X \M&HE;

Y/
o 7 Qutton & GG

\Y;
marerte W §t

Saggme EdnA Yod

ué_._—( Kodwe ¥ BL\«\‘-I'(B

ihye patia + Aajuiiiiea e & EShda
N{&“gx Borresic | eaiv) o \
N .
The lLord says! e (&gi o QN’“ Te.wéﬂ
ok e %é(v‘q' — el e W/
° ‘”"[5 CoNAWRD Wd Ty@d AY

(&6 ® T4y .

G0 ke g
G \\%ka._ w»\"'  —

\

(rive g ledine Lf—

[0k B 1w Fl )



dravyar desah phalam kalo jhanam karma ca karakabh |
Sraddhavasthakrtir nistha trai-gunyah sarva eva hi ||

e— m—— =

yeneme nirjitah saumya guna jivena citta-jah |
bhakti-yogena man-nistho mad-bhavaya prapadyate ||

Therefore material substance, place, result of activity, time (dravyarn desas tatha

kalo), knowledge work, the performer of work (jnanam karma ca karakah), faith,
state of consciousness, species of life and destination aite_r_dea_l;h_(sraddha-avastha-krtlr
nistha) are all based on the three modes of material nature (traigunyah sarva eva hi).

O gentle Uddhava (saumya), all these different phases of conditioned life (etah pumso
samsrtayah) arise from work born of the modes of material nature (guna-karma-
nibandhanah). The living entity who conquers these modes (yena ime guna nirjitah),
manifested from the mind (jivena cittajah) by the process of devotional service
(bhakti-yogena), can dedicate himself to Me (mad-nistho) and thus attain pure love for
Me (mad-bhavaya prapadyate). SB T1.25.30, 32 B




Must the liberated jiva obtain bhakti in order to realize

Paramatma directly?
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That vidya destroys avidya and produces realization of atma or
tvam.




The person freed from avidya gradually becomes increasingly
indifferent to Vldya like a fire without fuel wood, while the
small portion of bhakti previously performed loses its covering
and makes its appearance like the moon coming out of eclipse.

Only by repeated bhakti, gradually, the realization of

Paramatma or tat appears.
U

The Lord says in Gita:



brahma-bhiitah prasannatma na socati na kanksati |
samah sarvesu bhiitesu mad-bhaktim Warém |

—

Having attained the state of Brahman (brahma-bhiuitah), being a
pure soul (prasannatma), he does not lament in loss of what he
fnécl_ nor does he desire what he does not have (na Socati na
kanksati), and looks upon all beings as equal (samzﬁl sarvesu

/

bhuitesu). He then manifests prema-bhakti (mad—bhaktlm labhate
param). BG 18.54 T
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In the Gita verse param means “best” or “only” since it is now
devoid of its previous secondary status.




It is said in the next verse bhaktya mam abhijanati yavan yas
casmi_tattvatah: only by bhakti can a person know me as
brahman. -

Thus by amount and type of bhak#, that person realizes,
impersonal brahman by_that small portion of bhakti but not the

qualitied brahman with knowledge and bliss, Bhagavan.

—

It is like a person with weak eyesight who sees only the general
form of a deity decorated with jewels, and not all the details such
as face, nose, eyes and ears. i




When there is complete cessation of by the bhakti

which appears in the person now beydnd the gunas, the
person achieves the perfection of realization of the impersonal

brghman.ﬁ ‘;‘l; e frene

This is called nirvana or oneness of jiva and brahman.

In the Gita it is stated tato marh tattvato jiatva visate tad-

anantaram: then, knowing me as brahman by that bhakti, he
nierges with me. (BG 18.55)




When pure bhakti, which is mercy of the Lord incarnate and
the essence of the cit-sakti, becomes very strong and
prominent by amount and type, it is completely independent,
and does not consider good or bad, and may appear suddenly
within conditioned jivas, even of bad conduct, or who are born
as Raksasas, Pulindas or Pukkasas, whereas it may not appear

within brahmanas or sannyasis even if they are liberated.

By that bhakti alone, all sulfering including avidya is
destroyed.




[t is said:
jarayaty asu ya kosar
nigirnam analo yatha

This bhakti (ya) quickly destroys the subtle body (jarayaty asu
kosam), just as the digestive fire consumes food (nigirnam analo
yatha). SB 3.25.33

By that bhakti alone, a person will realize directly Bhagavan filled
with bliss and knowledge, just as a person with strong eyesight by
good fortune can see the g#eneral torm of the beautitul deity and
also the details of the face, nose, eyes and ears.




Bhakti is of two types: bhakti without material gunas and
bhakti mixed with the gunas.

By the first type, which in its mature state is called prema-
bhakti, one brings the Lord under control.

Through this a person realizes the sweet pastimes, form and
qualities of the Lord composed of eternity, knowledge and
bliss.




By the second type of bhakti, mixed with sattva-guna, after it
loses its sattva-guna, a person realizes only the bliss of
impersonal brahman. N

<

Material maya has jurisdiction over the jivas previous to the
state of realizing the bliss of brahman.

The verse could have been easily expressed by the tollowing
words satyam eva pratitarn syad yato ’satyam tatha yatah tad
vidyad atmano mayar yathabhaso yatha tamabh.
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