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Canto Two — Chapter Ten

Ten Characteristics ot a Purana and
Third Description of Universal Form

Bhagavatam Is the Answer to All
Questions
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[ 2.10.13]]
eko nanatvam anvicchan
yoga-talpat samutthitah |
viryam hiranmayarm devo
mayaya vyasrjat tridha|
adhidaivam athadhyatmam
adhibhaitam iti prabhuh ||

The one Lord, desiring to become many (ekah devah nanatvam anvicchan),

rose from his bed after the sleep of universal destruction (yoga-talpat

samutthitah), and

created (vyasrjat) the universe shining brightly in_three

forms by his energy (viryam hiranmayam mayaya tridha). The Lord created

three forms (Vyasr'

at tridha): adhidaivam (sense devata), adhyatmam (subtle

sense organ) and adhibhutam (gross sense form) (adhidaivam atha adhyatmam

adhibhatan{iti pra

bhuh). > eSS bt - @\\ng{ A s:mje ©3Y




How did the universal form (samasti-virad) arise?
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This verse explains.

LI s
The |lone entit erging the jivas in himself gt the time of

destruction. was

After that (anu), at the time ol creation, he desired variety
(nanatvam).




He then separated the jivas from himsell.

From his bed of yoga, having slept at the time of destruction,
represerm_ngrm.ght the spiritual purusa (devah) then rose up

in the morning, at the time of creation.

Having created the elements such as mahat-tattva by his
energy (mayaya), he created by these elements the universe
with its layers, shining brightly (viryam) with golden color.




This is the great creation.

The creation of the universal form situated in the shell measuring
five hundred million yojanas took place by combining the Lord’s
energy with parts ot the elements such as mahat-tattva.

The ﬂlrusafg@red the shell of the universe, filled half of it
with watef emanating from himself, and placing the universal

form within himself, went to sleep on the Garbhodaka ocean.




After that, he rose from his bed and manifested the totality of

the universe, golden in color, in three forms.

What are the three forms?
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These are adhidaivam, adhyatmam and adhibhatam.

——

[Note: These aspects are explained in the commentary on verse 18.]



That totality or samasti will become the lotus stem arising
from_the Lord’s navel and this lotus stem will become the
gross form of the universal form with fourteen planetary
systems.

[t will also become’ the subtle Hiranyagarbha, the form of
Brahma consisting of the totality of jivas. -

It will also become the four-headed Brahma who carries out
creation.”




Thus Brahma has three forms.

[Note: Brahma three forms are: 1) 4-headed Brahma; 2) Hiranyagarbha;
and 3) Universal form.]

Now let us return to the topic at hand.
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athaikarh paurusarit viryar

tridhabhidyata tac chrnu ||

? Qﬁﬁt (w?u;o\

Then (at=h7a) the one shining purusa (ekam @ paurusam)
divided into three forms (tridha abhidyata). Please hear
about this (tat srnu). —




These three forms (universal form, Hiranyagarbha and four-headed
Brahma) are different from the adhidaiva, adhyatma and

adhibhuta.




12.10.15]|
antah Sarira@ asat

°
e——

purusasya vicestatah |

ojah saho balam jajiie
% tatah prano mahan asubh ||
> e” S ‘2"‘3

From the ether (#kasat) within the bOdj[ (antah Sarira) ol the

umﬁ%ﬂoﬂu purusagya), who was acting in various ways
(vicestatah), afrose (]gﬁl_e) the saktis of the senses, mind and
body (OJaS sahas balam), and from them (tatah) arose the
best life air called siitra (prano mahan asuh).




From the ether within the body of the universal form who was

acting in various ways (vicestatah) arose the energies of the
senses (ojah), the mind (sahah) and the body (balam).

From the subtle form of these three energies (tatah) arose the
best life air, manifestor of life (asuh) called stitra (prénahz

m Siitra is a portion of mahat-tattva, with a predominance of rajas. It
is 70t part of vayu. This is explained in the commentary on 2.5.24.]




| 2.10.16]
anuprananti yarh pranah
pranantam sarva-jantusu |
~ apanantam apananti
nara-devam ivanugah ||

The senses (pranah) become active (pranantarh sarva-
jantusu) following after the action of sutra (yam
anuprananti), and become inactive when the satra becomes
inactive (apanantam apananti), just as servants follow after a
king (nara-devam ixz anugah).




This shows the greatness of the sutra by its power to maniiest
life.

The senses (pranah) perform actions following after the stitra

which performs action, and they cease action when the sttra
stops action.

They are like servants of a king.

—




12.10.17 |
pranenaksipata ksut trd
antara jayate vibhoh |
pipasato jaksatas ca
pran mukham @irabhidyata)||

(Preney
Being stimulated by the @ pranena aksipata), hunger and

thirst (ksut trd) appeared within the universal form (antara
jayate vibhoh). He desired to drink and eat (pipasatah
jaksatah ca). First the mouth became distinct (prak mukham
nﬁabhidyata) .




Being agitated by siitra,_hunger and thirst arose within the

universal form (vibhoh).

wo L
This form is addressed as th@? because the form is being
worshipped with respect. e & m(gézﬁ& )

N

The universal form is here being attributed to be the Supreme
Lord.




Then the form desired to eat and drink.

First the mouth became distinct (nirabhidyata).




12.10.18 ||
mukhatas talu nirbhinnam
jihva tatropajayate |
tato nana-raso jajie
jihvaya yo ’dhigamyate ||

After the appearance of the mouth (mukhatah), the palate
became dilferentiated (talu nirbhinnarh), and on the palate
the tongue appeared (thva tatra upajayate). From that
(tatah) various tastes (nana-rasah) s which are experienced by
the tongue (yah jihvaya adhigamyate) were generated (jajie).




This verse elaborates on the adhidaiva, adhibhtuta and
adhyatma mentioned in verse 13.

After the mouth appeared (mukhatah), the location of the
sense orgam, the patatetgrossorgarn); became differentiated.
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In the palate, the subtle sense organ called the tongue

—t

|
appeared. T




From that, various tastes, the sense objects for the tongue,

appeared. et —-} fewmwihee
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Also the presiding deity of the tongue, Varuna should be

understood to have appeared. @ @;@
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In this description, the gross palate and the sense object are
the adhibhtta aspect.




The subtle sense organ is adhyatma, and Varuna, the presiding
deity, is the adhidaiva aspect.

Though there are four elements (gross form, sense object,
subtle sense organ and deity), they are classified as three in
the above manner.




12.10.19-20 ||
vivaksor mukhato bhtimno vahnir vag vyahrtam tayoh |

B A&K&m paEtE

jale vai tasya suciram nirodhah samajayata ||

——
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(vyahrtam), which is dependent on the devata and the sense organ (tayoh), appeared
(samaiayata) When the form resided in the W@t_g]:__for—a—l-e-n-g-u.m.e (Jale vai tasya

obstruction appeared for the universal form (nirodhah sama]ayata) When
the Tile air became active (dodhuyati nabhasvati), the two nostrils became
differentiated (nirabhidyetam) When the universal form desired to s_nlell
(jighrksataTlT) Vayu, who carries fragrance (vayuh gandha-vahah), fragrance
(ghrano), and the nose (nasi) appeared (tatra).




In the location of the mouth (imukhatah) of the universal form
appeared the devata @, the subtle sense organ voice and the
sense object speech (vyahrtam), which is dependent on the
devata and the sense (tayoh):. - o

When obstruction took place in the water for the umversal
form, Wlﬂiout breathing he could not continue existence.

The nostrils are the location, the gross form, by which

breathing cam take ptace:




When the life air (nabhasvati) became very active (dodhuyati),
the two nostrils (gross organ) became ditterentiated.

Air or Vayu, who carries the iragrance, is the devata, and
fragrance is the sense object. )
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The nose is the subtle sense object.

S —

Jighrksatah means “of he who desired to receive smells.”
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