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Canto Two — Chapter Ten

Ten Characteristics ot a Purana and
Third Description of Universal Form

Bhagavatam Is the Answer to All
Questions
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(10-35)



| 2.10.21 ||
yadatmani niralokam
atmanam ca didrksatah |
nirbhinne hy aksini tasya
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When there was no vision in the universal form (yada atmani
niralokam), and he desired to see (atmanarh ca didrksatah),
the two eyes (qksinj), the presiding deity known as the sun
(jyotih), the sense organ called the eye (caksuh), which

experiences form (guna-grahah) (sense object) appeared
(nirbhinne).




When there was no vision (niralokam) within himself (atmani),

desiring to see himselfand other objects (ca), the location called
the gross eye, the sun devata and the eye (subtle sense mgan)
which experiences form (guna) appeared.

Form is the sense object.

Niralokam (devoid of vision) is an indeclinable word, like

nirmaksikam (free from flies).




7L7L 12.10.22 ||

bodhyamanasya rsibhir
atmanas taj jighrksatah |
karnau ca nirabhidyetam
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When the universal form desired to understand himself
(atmanah bodhyamanasya jighrksatah), which is revealed by
Vedic sound (tad rsibhih), the two gross ears (karnau), the
direction devatas (d isah), and subtle ear organ (Srotram),
which  receives  sound (guna-grahah), appeared

(nirabhidyetar).




When the universal form desired to receive understanding

about himself which is revealed in the Vedas, the ears
appeared.

Guna-grahah here means that the ears receive sound, the
sense object for the ear.




] 2.10.23 ||
vastuno mrdu-kathinya-
laghu-gurv-osna-sitatam |

ji_g_hrksaktas tvan nirbhinna
tasyam roma-mahi-ruhah |
tatra cantar bahir vatas

tvaca labdha-guno vrtah ||

When he desired to experience (jighrksatah) softness, hardness (VW-
kathinya), lightness, heaviness (laghu-guru), warmth and coolness (usna-
sitatam), the gross skin became differentiated (tvak nirbhinna) along with body
hairs airs_and plants, the sense devatas of the hairs (tasyam roma-mahi-ruhah).

Vayu, the sense devata of the skin (vatah), along with the subtle sengf_argan_sk.m
(tvaca labdha-gunah), pervades internally and externally (tatra antar bahir

vrtah).




When the universal form desired to receive the sensations or
qualities of softness, hardness, lightness, heaviness, warmth

and coolness in objects, skin appeared.

e

Osna stands for a usna, which means slight heat.

Since intense warmth is the sense object (which only arises
alter the desire), slight warmth is mentioned because of the
desire for warmth in general.




There is also a version without the prefix, gurv usna.

The skin is the location of the sense organ.

Because one understands the lightness or heaviness of objects
by placing them in the hands, lightness and heaviness are the
sense objects. —

—

S

This is according to the followers of the Puranas.



In that location (adhibhuta) the devata Vayu (adhidaiva) is situated,

extending internally-and-externally by the sense organ (adhyatma)

called skin which receives the sense object called touch (adhibhuta).

In that location also, the hair is the sense organ, the herbs are the

devata and the sense object is itching. (> Seue devete gy
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Thus in the skin there are two sense organs. L sade Rueds
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The meaning is this.



The sense organ skin is called hair when it receives touch sensation along
with itching externally.

The plants act as the presiding deity of that skin (hair).

When the sense organ skin receives touch internally or externally it is
called skin.

Its deity is Vayu or air.

[ —

In the Third Canto it is said:



nirbhinnany asya carmani loka-palo ’nilo ’visat |
pranenarhsena sarhsparsam yenasau pratipadyate ||

When the gross skin (adhibhiita) of the universal form
became differentiated (asya carmani nirbhinnani), the
presiding deity Vayu (adhidaiva) (loka-palah anilah) along
with his portion the subtle sense organ called skin (adhyatma)
(pranena amsena) entered (avisat). By_this sense organ of
skin (yena asau), the sense object of touch (adhibhiita) arose
(sarsparsarn pratipadyate). SB 3.6.16 s $
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tvacam asya vinirbhinnarm vivisur dhisnyam osadhih |
amsena lomabhih kandam yair asau pratipadyate ||

nen the gross skin (adhibhaita) of the universal form

appeared (asya tvacam vinirbhinnarm), the_presiding deities

the plants (adhidaiva) (osadhih), along with their portion
subtle organ called hair (adhvatma) (ams$ena romabhih)
entered (dhisnyam vivisuh). By these body hairs (yaih asau),

relief from itching (adhibhuta, tunction) appears (kandom

pratipadyate). SB 3.6.18




Carmani indicates skin.

| ——

Pranena amsena means “with the sense organ called skin,
which is spread with prana-vayu.”

In the Bahvrca-sruti this is partly described.




tvan nirabhidyata tvaco lomani lomabhya osadhi-
vanaspatayah

The skin ditferentiated. From that came hairs. From hairs
came the plants and trees. Aitareya Upanisad 1.4



12.10.24 |
hastau ruruhatus tasya
nana-karma-cikirsaya |
fayos tu balavan indra_
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When the universal form desired to perform various activities

(nana—karma-akusaya) the two hands (hastau), their
strength (tayoh tu palavar), the deity Indra_(indra) and the
sense object, namely, receiving things (adanam), which takes
shelter of the devata and the sense organ (ubhaya asrayam),
appeared (ruruhatuh). -




Strength of the hands is the sense organ.

S

Indra is the devata; the sense object is receiving things, which
is dependent on the sense organ and the devata
(ubhayasrayam). >




12.10.25 |
gatim jigisatah padau
ruruhate ’bhikamikam |
padbhyam yajiah svayam havyam
- karmabhih kriyate nrbhih ||

When the universal form desired movement (gatim jigisatah),

dear to him (abhikamikam), two feet appeared (padau
ruruhate). The devata of the feet is Yajiia (padbhyam yajnah).
By the sense organ of feet (svayam), men go aboutto-eottect

objects for sacritice (havyam karmabhih kriyate nrbhih).




Desiring to move about (gatim) which was dear to hinl
(abhikamikam), the two feet (adhibhuita) appeared.

The literal meaning of jigisatah (of one who desires to obtain)
means in this case simply “of one who desires.”

Yajfia, empowered by Visnu, is situated as the devata of the
feet.




The sense organ is indicated by the word karmabhih, the sakti
of the action of going.

By the sense organ of the feet one goes about to collect items
for sacrifice.

This going about is the sense object.




Nrbhih indicates that all the individual jivas perform these
acts.

—

The feet are used to obtain objects which are prescribed by the
scriptures.




12.10.26 ||
nirabhidyata Sisno vai
prajanandamrtarthinah |
upastha asit kamanarh
priyam tad-ubhayasrayam || e

3
When the unjversal form desired ofispring, Gexual pleagge and
enjoyment of| Svarga (frajj @nanda 3 rt " kie penis
appeared ($isnah nirabhidyata). The subtle sense organ (upastha),
the devata of the sex organ (implied), and the pleasure of

enjoyment with woman (priyarh kamanarh), which is dgpendgnt
on tbe sex organ and the devata (tad-ubhaya asrayam), appeared

(asit).




When the universal form desired offspring, sexual pleasure
and enjoyment like Svarga, the location of the sex organ

(adhibhuta) appearefi. -

As well as the sense organ called the penis, the devata
Prajapati should be understood to have appeared.

[Note: Elsewhere is mentioned as the presiding deity.]




The sense object happiness, arising from relationship with a

woman, which is dependent on the sense organ and the.

devata, also arose.




12.10.27 ||
utsisrksor dhatu-malam
nirabhidyata vai gudam |

tatah payus tato mitra
utsarga ubhayasrayah ||

When the universal form desired to expel waste products
(utsisrksoh  dhatu-malam), the gross anus appeared
(nirabhidyata vai gudam)s Then the sense organ called anus
(tatah payuh), its devata Mitra (tatah mitra), and the sense
object expulsion (utsarga), dependent on the anus and Mitra
(ubhaya asrayah), appeared (nirabhidyata).




Desiring to expel the waste products of digested food (dhatu-
malam) the anus, the gross location, appeared.

—

The sense organ of excretion (payuh), the devata Mitra and
the sense object expulsion appeared.

r r
[Note: In the com entafl on 2.6.9 it is explained that the deity is Mrtyu
and Mitra is an assistant. ]




12.10.28 |
asisrpsoh purah purya
nabhi-dvaram apanatah |
tatrapanas tato mrtyuh
prthaktvam ubhayasrayam ||

When the universal form desired to go from his body to another
body by the path of apana and prana (asisrpsoh purah purya), the
location of the opening of the navel (nabhi-dvaram), sense organ
apana (tatra apanah), the devata Mrtyu (tatah mrtyuh) and the
sense object death (prthaktvam), which takes shelter of the devata
and the sense organ (ubhaya asrayam), arose (apanatah).




When the universal form desired to go ifrom his body (purya)
into other bodies (purah), by the path of apana and also
prana, though not mentioned, the location of the navel, the
sense _organ apana, the devata Mrtyu and the sense object

death (prthaktvam), which depends on the apana and the
devata, arose. -

It is well known that death involves separation from the bonds
of both prana and apana in the navel region.




12.10.29 ||
aditsor anna-pananam_
asan kuksy-antra-nadayabh |
nadyah samudras ca tayos
tustih pustis tad-asraye ||

When the universal form desired to take in food and drink
(aditsoh_anna-pananam), the location of the abdomen (kuksy),
the sense organs in the form of the intestines and vems (antra-
nadayah), their devatas the rivers and oceans (nadyah samudras),
and their sense objects, fullness from food and fullness from liquid
(tustlh pustlh) which take shelter of the sense organs and their
devatas (tayoh tad-asraye), appeared (asan).




When the universal form desired to consume food and drink,
the abdomen, intestine and veins appeared.

The abdomen is the location.

The sense organ is located in the intestines which absorbs the

food. N
] o 7>

The veins are the sense organs which absorb liquids.




The devatas of the veins are the rivers and the devata of the
intestines is the ocean.

Tusti means the fullness of the belly and pusti means tullness
because of taste.

AN

Tusti is the sense object dependent on the intestines and the
ocean, and pusti is the sense object dependent on the veins
and rivers.
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