Srimad-Bhagavatam

Canto Three
With the

Sarartha-darSinl commentary
by
Srila ViSvanatha Cakravartl Thakura
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" 3.2-4: Uddhawva )

- disappearance

7 Widura requested ™

In 2.8, Parikshit asked some questions: 5

ukadeva, considering that these questions were previously asked by

CANTO 3 SARGA & VISARGA

Vidura to Maitreya, decided to answer them through Widura —Maitreya samwvada.
[Also Saunalka & Parilkshit desired to hear about Vidura—Maicreya samvada. ]

3 Part As Meerjng_"

of Uddhava &
Vidura (3.1-4)

Majtreya 'Sﬂ.m'\'ﬂdﬂ
happened?

(3134 )

Dhuryodana
insulted Vidwra &
Vidura gave up
Famaly, went oo
puUgrimage & met
Uddhava. Vidura
inguired from
Uddhava about
Ersna, Yadus,

remembears
pascimes of Krsna
in & outside
WVrindawama 8¢
mforms about
Yadus’

oy

for sparrtual
knowledge from
Uddhawa, but
Uddhawva bold him
to meet Maltreya
{also mmstructed by
Ersna along with
Uddhava.) Vidura

met MMaitreya at
Haridwar. >

o

T A2 (3.5-6): 3.5:

[

Parre B: 5arga (3.5-11)
& Wisarga (3.12)

Vidura to Maitreya:

Q2. Explain abourt

Purusa avartaras, Virat

rupa, lila avataras,
d.i.['%:rtnl: planers 8¢
jrvas? (3.5.1-9)

-

Pastimes of purusa
avataras (creation of
material elements &

sense devatas prayers)
3.6: Development of
Wirar rupa,
manifestation of
demigods, planers,

living entities, varnas

3.5.25-26, Vidura
asked 3: How can
Lord be connected
with gunas? How
pure soul is engaged
in nescience? Wy jiva
suffers, though Lord
is sitwared in his

powers of Lord &
belong to Him. But He
is without these gunas.
Dhseress of iva 15 due to

~

‘. from Virat rupa. ./

' Afrer hear Y

' hearr? :j 7.2-7) 4
A Mava ZLUnas are

musidentficatron 5 that

distre<e iz 1inreal

-

e

I
Widura asked more

guestions about

Wibhutis, visarga,

Manus, planets,

Varnasrama, oo Thl:i'l:'

QUESTIons are similar to

the questions asked

Parileshir im * 8

by

Erahma, 3.92-10:

" Maitrya explained, |
3.8: Appearance of

Brahma’s rayers &
Lord’s rcqu to him.

Brahma creared 14
- planctary systems.

.

time_? (3.10.10)

L

" Widura heard ‘“Time" )
mentioned in 3.8 &
asked Q4: What are
the characteristics of

ime in
E-Eﬂi:l.'.]l r_xplm.u:d in

310, and in detail like

ca]cul:]tiﬂn of rime, life

span I'_'!f PCE-PJ.-E WO ars

bevond kalpa,

are

described in 3.11. In 3.9
ten types of crearion are
explained (& primary, 3

secondary 8 one

'I'I'l;TFn"I:I
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Pare C: Pastimes of Lorcd

Varaha (3.13-19)

Manu was
described in
3.12, Vidura:
1. What did
Svaya uva
Manu do after
gerring his wife?

L (3.13.2)

" Al: Brahma h

asked Manu to
beger children &
= carth Bdanu
asked him to
retrieve earch.
While Brahma
wras thinki
how to life
earth,
Varahadewva
appeared 82
retrieved earch.
Sages offered
prayers. i
Varahadewa
appeared in 1=
Manvantara, but
Maitreya also
marrated about
the Lilling nf
HLI.'.IIII."F’EJ:EEE. £
Waraha of &

-

. —

(" Appearance of M

2. What was the reason for a
bartle betwreen I—I:i.rm_?akEh.: &
WVariha? (3.14.2-4)

A2 (3.14-19): 3.14-16: Events leading to
the birth of Hiranyaksha 8¢
Hiranyakasipu, 3.17: Birch 8¢ victory of
the 2 demons, 3.18-19: The bartle &

killing of Hiranvalcsha.
|

-~

approached
Easyvapa for umon,
Kasyapa unable to
convince her,
fulfilled her desire.
il repented &
offered prayers to
Sava.

3.15-16: Due to
I’hn’s pregnancy
darkmess :-'.prea-l:l all
OVEr UNiversa,
Devatas app:n-::.-l:hed
Brahma, Brahma
narrated how Java
& Vijaya were

Mmanvancara

cursed by 4
Fumaras & entered
[hno's womb.

e —y

3.14: Diti )

o I 1S ﬁ\.l.l'th. af ™
Hiranvaksa &
Hiranyvakasipu,

I3 LS DECELE
OIMens,
Hiranyvaksha
comgquers all
direcoions &
challenges
WVaruna who asks

him to approach
Y T ord -

. 3.18-19: ™
Learning from
Marada about

Lord™s place,
Hiranyaksha
entern
Garbhodalea
Oicean,
conversed &
fought with
Waraha (Brahma
offered prayers).
\_Lord killed him_ ./




CANTO 3 Part D: Appearance & reachings of Lord Kapila (3.21-33)
[After hearing the pastime of Varhadeva, Vidura again inquired abourt visarga.

1. What Brahma did afrter creating the Prajaparis? How did Prajapatis crearte jivas? (3.20.9-11)]

I o

AT: 3.20: Vlsa.rga 10 summary —
Creation of Yaksas, Raksasas,
Devatas, Gandharvas, Apsaras,

. Manus, sages etc

" Q2. Please describe abour the glorious
dynasty of Svayambhuva Manu?
(3.21.1-5)

!
" A2 (3.21-5.15): Svayambhuva Manu |
had 3 daughrers &2 2 sons. Their
descendanrts &7 relared stories are
explained in 3.21-4.1: Devahuri, 4.1:
Alkur, 4.1-7: Prasur, 4.5-31:
. Uttanapada, 4.31-5.15: Poiyavrata )

|
( 3.21-22: Kardama performed 3
penances & got Lord™s darshan, Lord
mnformed him abourt his marrnage with
Devahuti & Lord’s appearance as his
son. Svayambhuva Manu went to
Kardama’s hermirage &¢ offered his

8

{3.25-33) Teachings of Lord Kapila to Devahuri.

After Kardama left, Kapila stayved with mother. She inquired from Him.

(3. T am
bewildered by
Your maya,
please dispel
my llusion?
{g.ZE.?—'l'l]-

. daughter, Devahuti to Kardama. )

|
/" 3.23: Kardama was pleased with ™
Dievahun’s service &2 offered her
benediction. On her request Kardama
revived Devahur’s emaciared body &¢
created a mystic airplane, & they
enjoyved for 100 yrs. Afrer Devahun
gave birth to 9@ daughrers, Kardama
decided to leave, then Devahur

A3
(3.25.12-27):
Offers
Adhyarmika
yoga
(consisting of

T,
Yoga, Bhalo)
as solution.
Establishes the
superiority of
akt over
other 2 paths.
Diescribes
characteristics
of a devoree.

lamenred for not taking the spiritual
L assoclation of Kardama. v,

|
© 3.24: Lord Kapila appeared in Ny
Devabhun’s womb, Br glorified
Kardama & Devahun. Marriage of 9
daughrers, Kardama offered pravers
to Kapila & renounced the world with
. Lord’s permission.

-

-

Having heard
that best
process to
attach mind to
the Lord 1s
Bhaktiin
3.25.19, Q4.
What kind of
bhakti should
I perform to
attain You
easily?

(3.25.28)

.

A4 A

(3.25.31-44):
Fecommends
urtama bhakn
for those who

are art the stage

of bhawva, and
WVaidhi
Sadhana
Bhakt for

others.

(" I should known )

p

&7 perform
blrakti approved
by Youw, bur
intelligent people
know others’
1deas as well,
(35, Explam the
processes of
Jnana &z yoga,
how many limbs
do they have?

(3.25.29) )

A5 (3.26-28):

"

W dharana. .

3.26: Path of
Jnana: Kapila
describes the
subject marter of
Sankhya by
describing
characreristics of
prakrn, purusha
&z 28 elements,
Karya Srsto and
development of
WVirar Bupa.
3.27-25: Method
of liberarion,
difference bfw
jtva & Pralorn,
hmbs of Astanga
Yoga,
descriprion of
Lord’s form for

" - .y ) e -y
ﬁ:ﬁ;?ﬂafﬁrn Q5. Pl descr;_be 3;13: .
: samsara o Devahuti’s
Eb?izzfilﬂﬁfig | jrvasse [3-2—9-2]‘ prayers,
should | I—-'D_l'd1
perform that -~ —, Kapala’s
process. Q6. AB(3.30-32): ~ final
Please tell me 3.30: The Instructon
abour the path pains 1n youth, s, Devahut
of Bhalri? old age, dearh follows
(3.29.1) and hell of those
- - marenally instruction
| atrached s and
A6 (3.29): perscns. 3.31: perfects
WVarious classes The pains in her Lfe.
of bhakn, the womb, at \, y
characrerstics birth, as an
of pure bhakr, mfane, and as
angas of a child, also
bhakn, Prayers c:f jiva
dangers of within womb.
offences. 3.32: Crincizes
| sakama
- - karma,

(37, Please tell

me abour the
nature of ome?

(3.29.3)

e, -

L Y

A7(3.29.38-45)

Characterstics

performing

of tume

Bhakn
. 1yoga |

Superiority of




Canto Three — Chapter One

Questions by Vidura



Section — 1

Sukadev Goswami
introduces Vidura (1-2)



| 3.1.1 ]
Sri-Suka uvaca
evam etat pura prsto
maitreyo bhagavan kila
ksattra vanam pravistena
tyaktva sva-grham rddhimat

Sukadeva said: Prev1ously (pura ksattra), after giving
up his prosperous house .Qddhlmaﬁ @) for
entering the forest (vanam pravistena), asked this question
(evam etat prstah) to the powerful Maitreya (maitreyo

bhagavan).




Oftering respects to guru and Krsna, the ocean of mercy, I
take shelter of Sukadeva, master ot the world, eye of the
universe.

el

—

[ offer myselt and everything I possess to he who is the life of
the gopis, the controller, for service to his dear devotees.




In the thirty-three chapters of the Third Canto, sarga. the
creation of the totality of matter with elements manifesting
from prakrti by the glance of Visnu, is described.

——

[Note: From the Third to Twelfth Canto, Visvanatha identifies each
Canto with one of the ten topics of Bhagavatam. |

—_—




Having already shown that the Bhagavatam was first revealed
by the Lord to Brahma and Narada, it is again revealed by Sesa
to the Kumaras. [Note: This is explained in SB 3.8.4.]

The conversation between Vidura and Uddhava continues for
four chapters.

Eight chapters deal with sarga and visarga.




Seven chapters describe the pastimes of Varaha.

o

One chapter describes the visarga in summary and four
chapters describe Kapila.

Nine chapters describe his teachings.

This completes the Third Canto.




In the First Chapter, giving up his elder brother Vidura
departs and goes on pilgrimage

There he meets Uddhava and asks questions, though he was

unsteady in hearing because of separation from the Lord.




« =5 Q\@ﬁb% by .M

Uddhava answers two or three of the questions asked by

@ in the eighth chapter ol the Second Canto.

Sukadeva, considering that the questions of Pariksit were
previously asked by Vidura to Maitreya, decided to answer

Pariksit’s questions by first describing the introduction which

gave rise to their conversation.




13.1.2 |
yad va ayarn mantra-krd vo
 bhagavan akhilesvarah
pauravendra-grharh hitva
pravivesatmasat krtam

The Supreme I ord (ayam bhagavan akhilesvarah) who acted

as your advisor (vah mantra-krd) gave up the house of
Duryodhana_ (pauravendra-grharn hitva) and entered the
house of Vidura (yad pravivesa), accepting it as his own

(atmasat krtam).




Vidura should not have given up his house which was
superior to all the pilgrimage places to which he went.

However he gave it up because of the pain inflicted by his
brother, Dhrtarastra.




Krsna, acting as the advisor of you the Pandavas, thinking of
them all the time, rejected Duryodhana’s house, and entered
Vidura’s house, even_though not invited, since he accepted it
as his own house (atmasat). ‘




Section — 11

Pariksit Maharaja’s
Inquisitiveness
(3-5)



13.1.3 ]
rajovaca _
kutra ksattur bhagavata
maitreyenasa sangamah
kada va saha-samvada
etad varnaya nah prabho

The King said: O master (prabho)! Where did Vidura (kutra
ksattuh) meet the powertul Maitreya (bhagavata maitreyena
sangamah asa)? When did they speak with each other (kada
va saha-samvadah)? Please describe this to me (etad varnaya

riah).




o NS ee 1 3.1.4 ||
B e W na hy alparthodayas tasya
vidurasyamalatmanah
tasmin variyasi prasnah
sadhu-vadopabrmhitah

amalatmanah vidurasya prasnah) to the excellent Maitreya
(tasmin variyasi) were not insignificant (na hy alpa artha
udayah), and were nourished by the pleasure of the devotees
(s@u-vﬁda upabrmhitah).




Because the questions of Vidura to Maitreya were not
insignificant, they are nourished by the pleasure of the

devotees (éadhﬁ-vada), or they were praised by the statements
ol Maitreya.




13.1.5 ||
suta uvaca
sa evam rsi-varyo ’yam
prsto rajha pariksita
praty aha tam subahu-vit
pritatma Sruyatam 1ti

Siita said: Omniscient Sukadeva (sah subahu-vit), the best of
sages (rsi-varyah), on being requested by King Pariksit (evam
ayam rajha prstah), with great affection (pritatma) then said
to him (tam praty aha), “Please listen (Sruyatam iti).”




Section — 111

Events leading to
Vidura’s retirement

(6-16)



13.1.6

Sri-Suka uvaca
yada tu raja sva-sutan asadhin
pusnan na dharmena vinasta-drstih
bhratur yavisthasya sutan vibandhtn
pravesya laksa-bhavane dadaha

Sukadeva said: Dhrtarastra (yada tu raja), blind to knowledge
(vinasta-drstih), supporting his own evil sons (asadhiin sva-sutan
pusnan) illegally (na__dharmena), made the fatherless sons
(vibandhtin sutan) of Pandu, his younger brother (yavisthasya
bhratuh), live in a lac house (laksa-bhavane pravesya) and burned

them (dadaha).




13.1.7 ||
yada sabhayarm kuru-deva-devyah
kesabhimarsar suta-karma garhyam
na varayam asa nrpah snusayah
svasrair harantyah kuca-kunkumani

Dhrtarastra (yada nrpah) did not forbid (na varayam asa) his
son’s despicable action (suta-karma garhvam) of dragging the
wife of Yudhisthira by the hair (kuru-deva-devyah k@
abhimarsam) into the assembly (sabhayam), while Draupadi
wept (snusayah), washingaway the kumkuma on her breasts
with tears (sva asraih harantyah kuca-kunkumani).




Kuru-deva-devyah reters to Draupadi.

She washed away the kurmkuma on her breasts by her tears.

Also indicated is that she would wash away the kumkuma on the
breasts of the enemy’s wives, with their tears, when she would have

their husbands killed.

—

This is the fourth type of atisayokti (hyperbole).



13.1.8 |l
dytute tv adharmena jitasya sadhoh
satyavalambasya vanarh gatasya
na yacato ’dat samayena dayam
tamo-jusano yad ajata-Satroh

Righteous Yudhisthira (sadhoh ajata-satroh), defeated by unfair
means (adharmena jitasya) in the gambling match (dlilt/ﬁ), went to
the forest (vanam gatasya) according to his promise (satya
avalamba§_y_a), and then returned to claim his righttul claim to the
kingdom (samayena dayar yacatah). But, overcome with illusion

(yad tamo-jusanah), Dhrtarastra did not give it back (na adat).




13.1.9 ||
yada ca partha-prahitah sabhayam
jagad-gurur yani jagada krsnah
na tani pumsam amrtayanani
rajoru mene ksata-punya-lesah

Duryodhana (yada raja), whose piety had been destroyed
(ksata-punya-lesah), did not give respect (na uru mene) to
the sweet words (tani amrtayanani) that Krspa (yani krsnah),
guru of the universe (jagad-guruh), sent by Yudhisthira
(@thajgralmah), spoke (jagada) to the men in the Kuru
assembly (sabhayam pursam).




Pumsam refers to Bhisma and others who were present in the
assembly.

Dhrtarastra or Duryodhana did not greatly respect those words.

The reason is that he had lost all piety.

He did not lose the piety for keeping happiness, fame or wealth, but
lost the piety to rule the kingdom.




13.1.10 |
yadopahuto bhavanam pravisto
mantraya prstah kila purvajena

athaha tan mantra-drsam variyan
yan mantrino vaidurikarh vadanti

Vidura, the supreme adviser (yada mantra-drsarh variyan),
whose wise counsel the wise even today call “advice of Vidura
(yad mantrino vaidurikam vadanti),” called by Dhrtarastra
(purvajena prstah) for advice (mantraya)_ then entered his
house (atha bhavanam pravistah) and spoke (aha).




Vidura’s humiliation by Duryodhana is described in the
following six verses.




13.1.11 ||
ajata-Satroh pratiyaccha dayam
titiksato durvisaham tavaghah

sahanujo yatra vrkodarahih
Svasan rusa yat tvam alam bibhesi

“Give the righttul portion of the kingdom (pratiyaccha dayam)
to Yudhisthira (ajata-satroh), who has tolerated (titiksatah) your
intolerable aggression (tava durvisaharn aghah)-- because of
which (yat), Bhima, along with his brothers (vrkodarah saha
anujah), remains breathing heavily in anger at your offenses
(ahih $vasan rusa). This gives you fear (tvam alam bibhesi).




1 3.1.12 ||
parthams tu devo bhagavan mukundo
grhitavan saksiti-deva-devah
aste sva-puryam yadu-deva-devo
vinirjitasesa-nrdeva-devah

“The Supreme Lord Krsna (devah bhagavan mukundah),
supported by brahmanas and the devatas (sa | ksi_g_i_-de;a-devz}ll_)_ ,
strongest among the best of the Yadus (yadg—deva-devgl—i), who
has defeated innumerable kings (vinirjita asesa-nrdeva-devah),
resides in his own city of Dvaraka (aste sva-puryam) and has

accepted the Pandavas-as himselt (parthams tu grhitavan).




Hear about other aspects of their even greater power that
they_have accrued now.

Krsna is worshipable (deva) because he is the Supreme Lord

(hhagavin) along with whom reside the brahmanas (ksiti-

deva) and the devatas.

The brahmanas and devatas are on his side.

e




He resides in his own city of Dvaraka, not in any other place.

o —

He is the strength of the best ot the Yadus.

Where he exists, the Yadus are most powertful.




Hear about his strength.

He has defeated unlimited kings.

Starting from his childhood he defeated Kamsa, Jarasandha
and even devatas such as Brahma, Indra, Varuna and Slva

————

If you desire your own good, then give a share of the

kingdom to the Pandavas.



| 3.1.13 |
sa esa dosah purusa-dvid aste
grhan pravisto yam apatya-matya
pusnasi krsnad vimukho gata-sris
tyajasv asaivam kula-kausalaya

“Duryodhana is fault personitied (sah esa dosah) since he hates the
supreme lord (purusa-dvid aste). But he has entered your house,
your mind and intelligence (grhan pravistah), and you support him
(yam_pusnasi) and consider him your son (apatya-matya). Because
he rejec?l(,rsna (krsnad vimukhah), Laksmi hmparted from your
house (gata-srth). Immediately give up (tyaja_asu) this inauspicious
person (asaivam), for the benefit of the family (kula-kausataya).”




“But my son Duryodhana will oppose this.”

In answer to this, Vidura speaks.

He is fault personified.

He has arisen as a result of your sins committed for ten
million life times!




He is fault personified because he hates the supreme lord
(purusa-dvit).

Moreover he has entered externally your houses, and

internally, even your mind and intelligence.

Moreover you encourage him and think of him as your son.

But he is not your son.




Apatya or son means “he who does not fall away (patati)
from us.”

You can guess that if you reject Krsna, then prosperity will
also go away.

Please understand that Laksmi has left your house.

“What is the solution?”



Give up inauspicious (asaivam) Duryodhana immediately.

“If I reject my son, there will be a black spot for my tamily.”

No. It will be a benetit to the tamily, for it is said that one can give up
one person of the family, for the benefit of the whole family.

Otherwise your whole tamily will perish.




13.1.14 ||
ity Gicivarhs tatra suyodhanena
pravrddha-kopa-sphuritadharena
asat-krtah sat-sprhaniya-silah
ksatta sakarnanuja-saubalena

When Vidura (ksatta), who desired the best for all (sat-sprhaniya-
silah), spoke thus in the-assembly (ity ticivaris tatra), he was scolded
by Duryodhana (suyodhanena asat-krtah), whose lips began to

tremble in anger (pravrddha-kopa-sphurita adharena), as well as by
his brothers and Karna (sa karna anuja-saubalena).

Having spoken thus Vidura was scolded by Duryodhana
(suyodhanena), along with Karna, Duhsasana and Sakuni.



13.1.15 |
ka enam atropajuhava jihmam
dasyah sutam yad-balinaiva pustah
tasmin pratipah parakrtya aste
nirvasyatam asu purac chvasanah

“Who has called (ka_enam upajuhava) this wicked son of a
maidservant (jihmam dasyah sutarh) into the assembly (atra)?
Betraying those who have nourished him (yad-balina eva
pustah), he supports the enemy (tasmin pratipah parakrtya
aste). Drive him from the city (purat asu nirvasyatam) with
only his breath (svasanair).”




This verse describes the scolding.

——

“Who has called him into the great assembly?

He does not deserve to be called here, because he is the son

of a maidservant, with Tow birth.

T:hus he is deceittul (jihmam).



By his actions as well he is deceittul.

He betrays his master whose food nourishes him and
performs actions for the enemy.

If he stays here he will destroy the whole tamily.

—

Whoever is on my side should remove him from this place.



Do it quickly, do not delay!

Only his breath should remain.

This means beat him with canes till he is breathless.”

Another version has smasana instead of $vasanah




This means:

“Vidura is inauspicious like a place where they burn dead

bodies.

Remove from this house that person who creates
inauspiciousness tor me.

Do it quickly, otherwise he will make the whole kingdom
inauspicious.”




13.1.16 ||
sa ittham atyulbana-karna-banair
bhratuh puro marmasu tadito ’pi
svayarh dhanur dvari nidhaya mayam
gata-vyatho 'yad uru manayanah

Struck to his nerves (imarmasu taditah api) by the sharp words of
Duryodhana (bhratuh alulhgga—kam___q—b@naih), directlx spoken
in front of him (ittham purah), considering that this was simply
the action of maya (mayam uru manayanah), without pain (gata-
vyathah), Vidura (sah), placing his bow at the door (svayam
dhanuh dvari nidhaya), left the palace (ayad).




When the sharp words entered his ears like arrows, hitting
sensitive spots (marmasu), since he did not defend himself
by saying “How can you speak like this to your brother?”

Vidura had dispelled his suffering,

e

“You have blessed me, Duryodhana!




You have dispelled my suttering completely.

This is because, being driven out of the palace, living in some
distant place, in holy places, being completely detached, what
pain can I sulfer, having given up attachment {0 persons like

you?”




He then lett (ayat), by his own free will.

It was better that he go by his free will than be removed by
the sintul.

He gave up everything of that house, even the bow.

When 1 sit alone worshipping Krsna in the future, of what
use is this bow?




Or, let there be not fear from sinful Duryodhana that I will
flght on the side of Bhima.

He considered the great power (uru) of maya, thinking that
Duryodhana, blinded by maya, does not see Krsna, though
he exists in front of him.




Or another meaning is;

“How great is the maya of Krsna, the Supreme Lord, because,
driving out the devotee of the Lord in this way, these persons
will be killed by Bhima and others!”




Section — 1V

Vidura’s travel to places
of pilgrimage
(17-23)



13.1.17 ||
sa nirgatah kaurava-punya-labdho
gajahvayat tirtha-padah padani
anvakramat punya-cikirsayorvyam
adhisthito yani sahasra-mirtih

Leaving Hastinapura (gajahvayat nirgatah), Vidura, who was
piety for the Kurus (sah kaurava-punya-labdhah), desiring to
perform beneficial acts (punya-cikirsaya), wandered here and
there (anvakramat) on the earth (urvyam), to all the holy places
of the Lord, whose two feet are sacred (tirtha-padah padani),
where many deities of the Lord were installed (adhisthito yani
sahasra-murtih).




Vidura produced piety for the Kurus (kaurava-punya-

labdhah).

He desired to see those places of the Lord whose two feet are
holy places (tirtha-padah), thinking ol those piaces as the
Lord’s feet, in which the forms of the Lord such as Matsya and
Kirma were situated. -

—_—




1 3.1.18 ||
puresu punyopavanadri-kufjesv
apanka-toyesu sarit-sarahsu
ananta-lingaih samalankrtesu
cacara tirthayatanesv ananyah

Alone he traveled (ananyah cacara) to sacred places (tirtha
ayatanesu) where there were forms of the Lord (ananta-
lingaih samalankrtesu), in cities (puresu), in places with
clear rivers and lakes (apanka-toyesu sarit-sarahsu),
mountain groves (adri-kufjesu), and pleasing gardens (punya
upavana).



13.1.19 ||
gam paryatan medhya-vivikta-vrttih
sadapluto ’dhah Sayano *vadhiitah
alaksitah svair avadhuta-veso
vratani cere hari-tosanani

Wandering over the earth (garh paryatan), maintaining himselt solely
according to his pure vow (medhya-vivikta-vrttih), bathing
constantly for purity (sada aplutah), sleeping on the earth (adhah
Sayano), not caring for his body (avadhuitah), wearing clothing of a
renunciate (avadhuita-vesah), and remaining unrecognized by his
relatives (svaih alaksitah), he performed austerities for the
satisfaction of the Lord (vratani cere hari-tosanani).



Traveling over the earth (gam), he maintained himselt by
pure (medhya) unmixed (vivikta) means (this mean begging).

He bathed in every holy place (sadaplutah) and thus puritied
himselt.

If he touched something impure after bathing then again he
took bath.



He always puritied himself in order to remember the mantras
concerning the Lord (which required a pure body).

But he did not decorate his body (avadhiitah).

He wore bark clothing (avadhuta-vesah) and was
unrecognized by his relatives.



13.1.20 ||
ittham vrajan bharatam eva varsam
kalena yavad gatavan prabhasam
tavac chasasa ksitim eka cakram
ekatapatram ajitena parthah

Wandering in this way (ittharh vrajan) over the land of Bharata
(bharatam varsam), when in time (yavad kalena) Vidura arrived
at Prabhasa (prabhasam gatavan), Yudhisthira (tavad parthah)
had gained control of the earth (ksitim sasasa), under one army

(eka cakram) and one king (ekatapatram), with the help of Krsna
(ajitena).



1 3.1.21 ||
tatratha susrava suhrd-vinastim
vanarh yatha venuja-vahni-samsrayam
samspardhaya dagdham athanusocan
sarasvatim pratyag lyaya tusnim

In Prabhasa (tatra) he heard (susrava) about the destruction of
his friends (suhrd-vinastim) by rivalry (samspardhaya), just as a
forest (vanarh yatha) is burned up (dagdham) by fire generated
by friction of bamboos (venuja-vahni-sarmsrayam). In grief (atha
anusocan) he proceeded silently (iyaya tiisnim) to the Sarasvati
River flowing west (sarasvatim pratyag).




In Prabhasa (tatra) he heard about the destruction of his triends,
the Kauravas.

Because he was not friends with Duryodhana and others, some
explain that destruction of friends means the destruction of the
Yadus, which he heard on meeting Uddhava.

This was just like a forest burning up.

Pratyak means tlowing west.



1 3.1.22 ||
tasyam tritasyosanaso manos ca
prthor athagner asitasya vayoh
tirtham sudasasya gavam guhasya
yac chraddhadevasya sa asiseve

In that holy place (tasyam) he served (sah asiseve) other holy
spots (tirtharm) of Trita, Usanas, Manu (tritasya usanaso
mano$ ca), Prthu, Agni, Asita, Vayu (prthor atha agneh
asitasya vayoh), Sudasa, Go, Guha (sudasasya gavam
guhasya), and Sraddhadeva (Sraddhadevasya).



1 3.1.23 ||
anyani ceha dvija-deva-devaih
krtani nanayatanani visnoh
pratyanga-mukhyankita-mandirani
yad-darsanat krsnam anusmaranti

He also served other holy places of Visnu (anyani visnoh
mandirani) built by Rsabha and other great men (dvija-deva-
devaih krtani), and temples (nana ayatanani) marked with
Visnuw’s cakra (praty anga-mukhya ankita), by seeing which
men remember Krsna (yad-darsanat krsnam anusmaranti).



Section -V

Meeting of Vidura with
Uddhava (24-25)



13.1.24 |
tatas tv ativrajya surastram rddham
sauvira-matsyan kurujangalams ca
kalena tavad yamunam upetya
tatroddhavam bhagavatarn dadarsa

After walking over (tatas tv ativrajya) the prosperous areas
(rddham) of Saurastra, Sauvira, Matsya and Kurujangala
(surastram sauvira-matsyan kurujangalams ca), after some
time (kalena), when he finally arrived at the bank of the
Yamuna (tavad yamunam upetya), he saw the great person
Uddhava (tatra uddhavam bhagavatarn dadarsa).



I 3.1.25 ||
sa vasudevanucaram prasantam
brhaspateh prak tanayam pratitam
alingya gadhar pranayena bhadram
svanam aprcchad bhagavat-prajanam

With great affection (pranayena), Vidura (sah) tightly embraced (alingya
gadham) the famous, peaceful Uddhava (pratitam prasantam), the associate of
Krsna (vasudeva anucaram), the previous student of Brhaspati (brhaspateh
prak tanayam), and inquired from him about the weltare of his relatives
(svanam bhadram aprcchad) under the protection of Krsna (bhagavat-
prajanam).

Though Vidura embraced him, Uddhava did not respond because he had
fainted.



Section — VI

Vidura’s inquiry about
wellare of Yadus & Kurus
(26-45)



13.1.26 |
kaccit puranau purusau svanabhya-
padmanuvrttyeha kilavatirnau
asata urvyah kusalam vidhaya
krta-ksanau kusalam Sara-gehe

Do eternal Krsna and Balarama (kaccit asata puranau
purusau), who_appeared (avatirnau) through the prayers of
Brahma (svanabhya-padma anuvrttya) on this earth (iha),
producing auspiciousness &n the earthy (urvyah kusalam
vidhaya), reside happily in the house of Vasudeva (krta-
ksanau kusalam stira-gene)?




Since the welfare-of his devotees depends on the situation of
the Lord, he asks about the situation of the Lord first.

Though Krsna and Balarama are eternally well, he asks such a
question out of prema.

— —




13.1.27 |
kaccit kuriinam paramah suhrn no
bhamah sa aste sukham anga $aurih
" yo vai svastnam pitrvad dadati
varan vadanyo vara-tarpanena

How is our friend Vasudeva (kaccit sukham aste nah suhrd
saurih), the greatest of the Kurus (kuriinam paramah), and
the husband of our sister (bhamah) who (yah), generous like
a father to Kunti and her sisters (svasfnar pitrvad
vadanyah), gave gifts (varan dadati) for the pleasure of their

husbands (ana)?




Vasudeva had greatest affection for Kunti among all his
sisters.

When it mentions here that he was like a tather to his sisters,
it means he had great affection for Kunti, since he did not

show such affection to the other sisters.




13.1.28 ||
kaccid varathadhipatir yadiinam
pradyumna aste sukham anga virah
yam rukmini bhagavato ’bhilebhe
aradhya vipran smaram adi-sarge

O Uddhava (anga)! How is the brave Pradyumna (kaccid
sukham aste virah pradyumna), commander of the Yadus

(yadunam varatha adhipatir) whom Rukmini obtained from
the Lord (yam rukmini bhagavato abhilebhe) after
worshiping the brahmanas (aradhya vipran), and who was

Cupid in his previous birth (Smaram adi-sarge). )




Because of his emotions;-Vidura does not ask this question in

proper order (since he was younger).

The leader of the troops (varuthadhipatih) was in his
previous birth Kamadeva (smaram).

Since Kamadeva is a devata and Pradyumna is acting as a

human, the statement is meant as praise.




However the real truth is different.

Kamadeva is Pradyumna’s vibhiiti or expansion.

Later in the text also, many expansions are described as
equal to the Lord in tellmg various stories.




For instance Vasudeva and Devaki are identitied with Préni
and ‘Sutapa by the Lord himsel.

Tvam eva pirva-sarge '’bhith prsnih svayambhuve sati: you
were previously Préni in Svayambhuva’s time. (SB 10.32)

This however is stated onlj to create astonishment within thE
human pastimes.




Similarly in the present verse, the statement that previously
Pradyumna was Kamadeva and in verse 30 the statement that
Jambavaa performed austerities to get Kartikeya as her son
cannot be taken literally since Jambavati and Rukmini are the
svariipa-sakti of the Tord and do not need to perform
sadhana to get devatas as their sons.




13.1.29 ||
kaccit sukham satvata-vrsni-bhoja-
dasarhakanam adhipah sa aste
yam abhyasificac chata-patra-netro
~ nrpasanasam parihrtya darat

How is (kaccit sukham aste) Ugrasena, the king ol the
Satvatas,  Vrsnis, Bhojas Dasarhas (satvata-vrsni-bhoja-
dasarhakanam adhipah), Who had lived in exile (parihrtya
durat) and whom Krsna established (sata-patra-netro yam
abhyasifcat) on the throne (nrpa asana asam ). T




13.1.30 |
kaccid dhareh saumya sutah sadrksa
aste ’grani rathinam sadhu sambah
astita yarn jambavati vratadhya
devarh guharh yo 'mbikaya dhrto ’gre

O Uddhava (saumya)! How is Samba (kaccid aste sambah),
leader of all the great warriors (rathinam agrani), the son of
Krsna (hareh sutai)—with similar form (sadrksa), whom
previously was born (yah dhrtah agre) to Durga as Kartikeya
(ambikaya guham devam) and now was born to Jambavati
(yam jambavati) after she performed austerities (vratadhya)?




Since the amsa and the amsi are considered non-different, Siva
is considered non-difterent from Krsna.

Similarly, Siva’s son Kartikeva, considered an ammsa ot Krsna’s
son Samba, is considered non-ditterent from him.

Or this statement can be explained in another way.




When Krsna appears on earth, Narayana enters him and
appears also.

[t is later said paravareSo mahad-amsa-yukto: Krsna appears
with his amsas. (SB 3.2.15) B

Thus it is said that Narayana appeared in Vasudeva’s house.
(SB 10.48.24)




Similarly because Kartikeya entered Samba, Kamadeva

entered Pradyumna. and Vasu entered Uddhava in the same

way, such statements as are made in the present verse are not
wrong.




| 3.1.31 ||
ksemam sa kaccid yuyudhana aste
yah phalgunal labdha-dhanua-rahasyah
lebhe 'fjasadhoksaja-sevayaiva
gatim tadiyar yatibhir durapam

Is Satyaki (kaccid yuyudhanah), who learned the art of
archery from Arjuna with its secrets (yah phalgunad labdha-

dhanur-rahasyah) and who, serving the Supreme Lord

(adhoksaja-sevaya eva), gained the—geal (lebhe tadiyam
gatim) hardly attained by yogis (yatibhir durapam), in good
health (ksemar aste)?




13.1.32 ]
kaccid budhah svasty anamiva aste
Svaphalka-putro bhagavat-prapannah
yah krsna-padankita-marga-pamsusv
acestata prema-vibhinna-dhairyah

How is (kaccid svasty aste) wise (budhah), sinless Akrira
(anamiva $vaphalka-putrah), surrendered to the Lord
(bhagavat-prapannah), who, losing _control out ol sirong.
prema (yah prema-vibhinna-dhairyah), rolled (acestata) in
the dusty path marked by the footprints of Krsna (krsna-)p_ﬁ,cla
anldta-marga-pamsusu)?




13.1.33 ||
kaccic chivamh devaka-bhoja-putrya
visnu-prajaya iva deva-matuh ‘
ya vai sva-garbhena dadhara devam
trayi yatha yajna-vitanam artham

How is Devaki (kaccit Sivarh devaka-bhoja-putrya), who, like

Aditi (deva-matuh iva), who also gave birth to the Lord
(visnu-prajaya), held in her womb the Lord (sva-garbhena
dadhara devam), and who was just like the three Vedas (trayi
yatha) containing the meaning of sacrifice (yajna-vitanam
artham)? -




13.1.34 ||
apisvid aste bhagavan sukham vo
yah satvatarh kama-dugho niruddhah
yam amananti sma hi §abda-yonim
mano-mayam sattva-turlya-tattvam

How is Aniruddha (apisvid sukhar aste bhagavan aniruddhah),
fulfiller of all desires of the devotees (yah satvatamm kama-
dughah), whom the sages call the source of the Vedas (yam
amananti sma hi sabda-yonim), who is instigates action of the
mind (mano-mayam), is Suddha-sattva (sattva) and is the fourth
member of the catur-yzﬁha (turiya-tattvam)? \ =




Satvatam can refer to the Yadavas or can mean devotees.

He is called the source of the Vedas because the Vedas appear
from his breathing.

SS—

Evarh va are asya mahato bhiitasya nihsvasitam etad vyad
rgveda:  From_the Lord’s breathing arose the Rg-veda.
(Brhad-aranyaka Upanisad)




Manomaya means “he who moves (mayate) the mind.”

—

He is the instigator of mental activities.

—

He is the fourth member (turiya) of the catur-vyiha (tattvam)
composed of Sudda-sattva.

Being bound up during the conilict of arrows is a pastime created by
his own will, similar to the pnqtimes_ﬂg_macandra;




That he is part of the catur-vyiiha is show in the answers of Markandeya to
Vraja in the Visnu-dharmottara.

—

‘ 03\("'

bhuyo bhuyas tv asau drsto maya devo jagat-patih
kalpa-ksaye na vijiiatah sa maya mohitena vai
kalpa-ksaye vyatite tu tan tu devari pitamahat

aniruddham vijanami pitarar te jagat-patim

The Lord of the universe seen by me again and again at the end of the
kalpa was unknown to me, since 1 was covered by illusion. When the
destruction at the end of the kalpa ended, I understood Irom Brahma that
the lord of the universe is your father, Amruddha Visnu-dharmottara
1.79.2-3




When Bhisma begins to speak to Duryodhana about the appearance of Krsna, he relates how
Brahma came to Gandhamadana and saw in his mind the Lord as Aniruddha.

srstva sankarsanam devam svayam atmanam atmana
krsnsattvam atmanasraksih pradyumnam hy atimma-sambhavam
" pradyumnac caniruddhar tu yah vidur visnum avyayam
aniruddho_’srjan mar vai brahmanari loka-dharinam
Jd vasudeva-mayah so ’harh tvayaivasmi vinirmitah

/j‘ts —
Haying manifested Sankarsana, non-different from himself by his own potency, from himselt

th Lord manilested Pradyumna, non-different from Krsna, by his own potency  From
yumna he manifested Aniruddha whom The wise Know as _indestructible Visnu.
Anﬁ*uddha created me Brahma, the maintainer of the worlds. Aniruddha is non- dlfferent

from Vasudeva. Thus I have been created by you.

Maha-bharata 6.61.65-67




13.1.35 ||
apisvid anye ca nijatma-daivam
ananya-vritya samanuvrata ye
hrdika-satyatmaja-carudesna-
gadadayah svasti caranti saumya

How are others (apisvid svasti caranti anye) such as Hrdika
(hrdika), the son of Satyabhama (satya atmaja), Carudesna
(carudesna) and Gada (gada adayah’)t completely dedicated
to Krsna (samanuvrata) with all their senses (ananya-vrttya),
whose very soul was Krsna (nija atma-daivam)?




13.1.36 |
api sva-dorbhyam vijayacyutabhyam
dharmena dharmah paripati setum
duryoHHano tapyata yat—sabhavam
samrajya-laksmya vijayanuvrttya

~ 3

Is Yudhisthira (api dharmah) along with his two arms Krsna and
Arjuna (sva-dorbhyarh vijaya acyutabhyam) maintaining the
boundaries of dharma by proper principles (paripati dharmena
setum)? In his assembly (yat-sabhayarh) Duryodhana became
envious (duryodhanah atapyata) on seeing the wealth of
governance (samrajya-laksmya) conforming to the highest
excellence (vijayz rEeya)?




In six verses Vidura asks about the Pandavas.

Yudhisthira (dharmah) using his two arms in the form of
Arjuna and Krsna, protected the limits of dharma (setum).

Duryodhana became envious of the wealth of governance

which was in compliance with @ngh_egj__@gQMe

(vijayanuvrttya).




13.1.37 ||
kim va krtaghesv agham atyamarsi
bhimo "hivad dirghatamam vyamuncat
yasyanghri-patam rana-bhur na sehe
margam gadayas carato vicitram

Has snake-like (kih _va ahivad), intensely angry Bhima (ati
amarsi bhimah), wandering over the battle field (margarm
caratah) with his club and other weapons (gadayah), whose
footsteps (yasya anghri-patarn) the battlefield could not tolerate
(rana-bhiith na sehe), given up (vyamuicat) his long standing
anger (dirghatamam agham) towards those who oftended him
(krtaaghesu)? -




Has snake-like Bhima given up the impurity (agham), like
poison, caused by thinking for a long time of Killing the
Kurus who oftended him?

———




13.1.38 |
kaccid yasodha ratha-yuthapanam
gandiva-dhanvoparatarir aste
alaksito yac-chara-kuta-gudho
maya-kirato girisas tutosa

How is (kaccid aste) Arjuna, famous among greatest of
warriors (yaéodhé ratha-yuthapanar), destroyer ol enemies
with his Gandiva bow (gandiva-dhanva uparata arih), who
satisfied Siva (girisah tutosa), disguised as a hunter (maya-
kirato) _after Siva was covered (alaksitah) with Arjuna’s
multitude of arrows (yat-sara-kuta-gudhah)?




Arjuna was famous (yasodha) among the best of the chariot
fighters. ~

He was the destroyer of the enemy (uparatarih).

Siva was covered (gitdhah) with a mass of arrows.

—




13.1.39 |
yamav utasvit tanayau prthayah
parthair vrtau paksmabhir aksiniva
remata uddaya mrdhe sva-rikthari
parat suparnav iva vajri-vaktrat

Are the twins Nakula and Sahadeva (yamav utasvif), sons of
Kunti (tanayau prthayah), protected by the Pandavas (parthair
vrtau) like eyelashes protect the two eyes (paksmabhir aksini
iva), enjoying (remata), alter_they snatched the kingdom
(uddaya sva-riktham) from Duryodhana in battle (parat mrdhe),
just as—two—Garudas snatch nectar from the mouth of Indra

—mm—

(suparnav iva vajri-vaktrat)?




Though Nakula and Sahadeva were the sons of Madri, they were
also considered the sons of Kunti, for just as the two eyes are
surrounded by eyelashes_they were surrounded by the sons of
Kunti.

They were protected like jewels.

Snatching away (uddaya) the kingdom (sva-rktham) from_the
enemy (parat), Duryodhana, like two Garudas snatching the
nectar from the mouth of Indra (vajri-vaktrat), are they now
enjoying? ‘




Or another meaning is as follows.

Alter the Pandavas snatched away the kingdom from the
enemy, do_the twins enjoy like birds who, after having stolen
nectar from Indra’s mouth, are protected by the Pandavas?

Comparing the twins to Garudas is an example of adbhiita
upameya (astonishing comparison).




13.1.40 ||
aho prthapi dhriyate ‘rbhakarthe
rajarsi-varyena vinapi tena
yas tv eka-viro ’dhiratho vijigye
dhanur dvitiyah kakubhas catasrah

Oh! How is Kunti (aho prtha api), who_maintained her life
only for the sake of her young sons (dhriyate arbhaka arthe)
in the absence of her husband Piandu (rajarsi-varyena vina),
who without assistance of others (yah adhirathah eka-virah),
conquered the four directions (vijigye kakubhas catasrah)

with theassistarrceof oty hiis bow (dhanur dvitiyah)?




In stating that Kunti lived for preservation of her sons, the
intention is to ask about her well being.

Aho expresses astonishment. “What are you saying?”

Without her husband, Pandu, she lived only to raise her sons.

—




If they had not been present, she would not have maintained

her 11fe

Pandu, without assistance (eka-virah), and whose bow was
the second person assisting him, conguered the {four
directions.




13.1.41 ||
saumyanus$oce tam adhah-patantam
bhratre paretaya vidudruhe yah
niryapito yena suhrt sva-purya
aham sva-putran samanuvratena

D

O Uddhava (saumya)! 1 lament for Dhrtarastra (tam anusoce),
who will fall to hell (adhah-patantarh). He committed violence
(yah vidudruhe) against his dead brother (paretaya bhratre) by
aftlicting the Pandavas (yena), and he drove (niryapitah) me
(aham), his friend (suhrt), out of the palace (sva-purya),

following the advice of his sons (sva-putran samanuvratena).




O Uddhava! 1 do not ask about the wellare of blind Dhrtarastra, but
lament tor his eventual fall to hell.

O Uddhava (saumya)!

He committed violence against his dead (paretaya) brother by violence
against his brother’s sons, the Pandavas.

He committed violence against me, his living brother, by driving me out
of the palace, though I was his well wisher (suhrt).




1 3.1.42 ||
so ’ham harer martya-vidambanena
drso nrnam calayato vidhatuh
nanyopalaksyah padavim prasadac

carami pasyan gata-vismayo ’tra

By the mercy of the Lord (harer prasadat), being able to see

(pasyan) the lotus feet of the Lord (padavim) who is hidden from
the vision of ordinary men (na anya drso upalaksyah) by cheating

men like Dhrtarastra (martva-wdambanena Czﬁlyato Vldhatuh) I
wander to the holy places without doubts{gata-vismayah carami).




But his violence towards me did not harm me.

Rather it was benelicial for me.

By the Lord’s mercy, I have seen the leer ol the Lord who

hides from the intellectual faculties (drsah) of materialistic
men by cheating persons such as Dhrtarastra.




The Lord, atfectionate to his devotee, is astonishing in this way!

Free from doubt, I wander to all the holy places (atra)
unrecognized by others, since I do not reveal this secret about the

Lord to anyone.

The Lord, revealing himself to Vidura who was drowning in an
ocean of grief when he was driven out of the palace by
Duryodhana, spoke to him.




“O Vidura, my greatest devotee! Are you lamenting because of
separation from me? —

—

Having given my promise to you now, you will see me
wherever you travel, since I will go there betore you.”

—_

This is the blessing of the Lord.




Even after the death of Duryodhana, when Yudhisthira gains the

kingdom, Vidura was without effort able to see the Lord with

cC

great bliss, whereas for others greare S needed to_see the
Lord.

However, with the Lord’s final disappearance, he would be
withdrawn from the vision ot Vidura.

Therefore until he met Uddhava he was again disturbed because
he could not see the Lord.




13.1.43 ||
nanarm nrpanam tri-madotpathanam
mahim muhus calayatam camubhih
vadhat prapannarti-jihirsayeso
'py upaiksatagham bhagavan kuranam

Though the Lord could have immediately killed (llhagavan vadhat
15ah api) all the kings intoxicated with pride in wealth, education and
birth (tri-mada utpathanarh nrpanam) who constantly (muhuh)
disturbed the earth with their armies (mahim calayatarn camibhih),
in order to relieve the devotees’ suffering (prapanna arti-jihirsaya), he
tolerated the offenses of the Kurus (ku_I;l__lI]/?_l.I_n_ agham upaiksata).




Is it pleasing to the Lord that his devotees were exiled to the
forest?

And when the Lord became a messenger, Duryodhana and
others tried to capture Krsna, but was defeated.

Because of this offense, they were later killed.

The Lord did not overlook their otfense.



Desiring to destroy the sufferin& of his devotees by Killing
kings bewildered by pride in wealth, knowledge and birth,

though the Lord was capable of killing them-all as soon as they

committed otfense, he tolerated the sins of the Kurus.

Killing them at once would not vanquish all the evil rulers.

=




vidyamado dhana-madas tatahivabhijano madah
ete mada madandhanam ta eve hi satam dama

Those who are blind with pride have pride in education, pride

in_wealth and pride in birth. These persons are avoided by
the wise. Mahabharata 5.34.421




Oredoey W ca 13.1.44 || (D Bifte S\

= o &% . . o
@;{e\(\%““’f v&/\’“‘ & e~ ajasya janmotpatha-nasanaya

KR ~ - — _
M e \ﬁj‘karmany akartur grahanaya purhsam f
9,@4‘% ’@"@‘w nanv anyaﬂﬁﬂ?o 'rhati deha-yogam @ W

<%
J\a e — -
y:é?” ’ Q\d:a* paro gunanam uta karma-tantram
v g( -
VQQ}"' 8 WS

e

Thougﬁwt)heqLord is without birth (ajasya), he appeared in this world
to destroy the wicked Janmg utﬁha—n@éan@. Though without
action (akartur), the Lord Performed actions to attract his devotees
(karmany grahanaya pumsam). On the other hand (nanv _anyatha)
the jivas of this world are dependent on karma (karma-tantram) and
rebirth (deha-yogam). How can one who is beyond the gunas (kah
paro gunanam) take a body (deha-yogam arhati) and pertorm
material actions (karma-tantram)?




“Why should the Supreme Lord full of knowledge and bliss
involve himself in the material world of sin and piety?”

That is true.

|
The Lord appears in this world for two reasons: aggction for
his devotee and desiring the good of all other beings.

[&>




This is what the verse explains.

( [N

The Lord is c{evﬁ oid)of ransformation such as birth caused by
dependence on maya, WThCh is the condition of ordinary

jivas.

e

But he takes birth, through vyoga-maya, because of
dependence on his devotees’ prema, for destroying the
demons who stray from the correct path (utpatha).




By killing them he gives them liberation.

Though he i«s_@_th_e doer) and does not performs material
actions, he performs actions full of knowledge and bliss such

as lifting Govardhana, without being the performer of action,

which causes bondage in the gunas. OV T —> Ackbug
— .
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He pertorms these actions for the pleasure of his devotees

(pumsam) who are detached from the happiness of Svarga or
liberation.

Or_ he performs these actions for attracting the people to
himself, for attracting the > people of the material world, those
desiring liberation and those who are already liberated.




(nivrtta-tarsair upagiyamanﬁd>
@ Kﬁbhavausadha()@hrotra-mano-'bhirémét>—“9@
- ka uttamasloka-gunanuvadat

puman virajyeta vina pasughnat

I

Glorification of the Supreme Personality of Godhead is performed in the
parampara system; that is, it is conveyed from spiritual master to disciple
(uttamasloka-gunanuvadat). Such glorification is relished by those no longer
interested in the false, temporary glorification of this cosmic manifestation
(nivrtta-tarsair upagiyamanad). Descriptions of the Lord are the right medicine
for the conditioned soul undergoing repeated birth and death (bhavausadhat
Srotra-mano-'bhiramat). Theretore, who will cease hearing such glorification of

the Lord (kah puman virajyeta) except a butcher or one who is killing his own
selt (vina pasughnat)? SB 10.1.4



On the other hand the jivas are dependent on their karmas.

The Lord is not like that.

I the Lord received birth and actions by karma, he would
have a relationship with a material body and be dependent on
karma.




But even his devotee perfect in bhakti, beyond the gunas, does
not have a relationship with a material body, what to speak of
the Supreme Lord himself.

What jiva, separate from the gunas, would be dependent on
karma (deha-yogam)?

No one.




Thus the meaning is that he has a relationship with a body not

dependent on karma.

Because there is no possibility that the Lord can be connected
with maya, it is concluded that his body is knowledge and
bliss.




13.1.45 ||
tasya prapannakhila-lokapanam
avasthitanam anusasane sve
arthaya jatasya yadusv ajasya
vartam sakhe kirtaya tirtha-kirteh

O friend (sakhe)! Though the Lord is without birth (ajasya), he

appears in the Yadu dynasty (yadusu jatasya) for his pure
devotees who Iollow his instructions (sve anusasane

——

avasthitanam @rthaya) and for surrendered kings (prapanna
akhila-lokapanam). Please describe (kirtaya) the pastimes

(vartam) of Krsna, famous as the best place of pilgrimage (tirtha-

kirteh).




Please speak about the birth and activities of the Lord who is
tull of knowledge and bliss. B

Speak the pastimes of the Lord who is famous as-a-hely place

(tirtha-kirteh) which can purity everyone and deliver them
from sarnsara, for the benetfit of those kings surrendered to the

Lord and for others who tollow his orders.




I have bathed in almost all the holy places.

Now bathe me in the nectar of famous place called Krsna,
which will make all the other holy places successtul.
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