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Section – VI

Vidura’s inquiry about 
welfare of Yadus & Kurus

(26-45)



|| 3.1.29 ||
kaccit sukhaà sätvata-våñëi-bhoja-

däçärhakäëäm adhipaù sa äste
yam abhyañiïcac chata-patra-netro

nåpäsanäçäà parihåtya dürät

How is (kaccit sukhaà äste) Ugrasena, the king of the 
Sätvatas, Våñëis, Bhojas, Däçärhas (sätvata-våñëi-bhoja-
däçärhakäëäm adhipaù), who had lived in exile (parihåtya 
dürät) and whom Kåñëa established (çata-patra-netro yam 
abhyañiïcat) on the throne (nåpa äsana äçäà ).



|| 3.1.30 ||
kaccid dhareù saumya sutaù sadåkña
äste ’graëé rathinäà sädhu sämbaù

asüta yaà jämbavaté vratäòhyä
devaà guhaà yo ’mbikayä dhåto ’gre

O Uddhava (saumya)! How is Sämba (kaccid äste sämbaù), 
leader of all the great warriors (rathinäà agraëé), the son of 
Kåñëa (hareù sutaù) with similar form (sadåkña), whom 
previously was born (yah dhåtah agre) to Durgä as Kärtikeya 
(ambikayä guhaà devaà) and now was born to Jämbavaté 
(yaà jämbavaté) after she performed austerities (vratäòhyä)? 



Since the aàça and the aàçé are considered non-different, Çiva
is considered non-different from Kåñëa.

Similarly, Çiva’s son Kärtikeya, considered an aàça of Kåñëa’s
son Sämba, is considered non-different from him.

Or this statement can be explained in another way.



When Kåñëa appears on earth, Näräyaëa enters him and
appears also.

It is later said parävareço mahad-aàça-yukto: Kåñëa appears
with his aàças. (SB 3.2.15)

Thus it is said that Näräyaëa appeared in Vasudeva’s house.
(SB 10.48.24)



Similarly because Kärtikeya entered Sämba, Kämadeva
entered Pradyumna, and Vasu entered Uddhava in the same
way, such statements as are made in the present verse are not
wrong.



|| 3.1.31 ||
kñemaà sa kaccid yuyudhäna äste

yaù phälgunäl labdha-dhanü-rahasyaù
lebhe ’ïjasädhokñaja-sevayaiva

gatià tadéyäà yatibhir duräpäm

Is Sätyaki (kaccid yuyudhänah), who learned the art of 
archery from Arjuna with its secrets (yaù phälgunäd labdha-
dhanür-rahasyaù) and who, serving the Supreme Lord 
(ädhokñaja-sevayä eva), gained the goal (lebhe tadéyäà 
gatià) hardly attained by yogés (yatibhir duräpäm), in good 
health (kñemaà äste)?



|| 3.1.32 ||
kaccid budhaù svasty anaméva äste

çvaphalka-putro bhagavat-prapannaù
yaù kåñëa-pädäìkita-märga-päàsuñv

aceñöata prema-vibhinna-dhairyaù

How is (kaccid svasty äste) wise (budhaù), sinless Akrüra 
(anaméva çvaphalka-putrah), surrendered to the Lord 
(bhagavat-prapannaù), who, losing control out of strong 
prema (yaù prema-vibhinna-dhairyaù), rolled (aceñöata) in 
the dusty path marked by the footprints of Kåñëa (kåñëa-päda 
aìkita-märga-päàsuñu)? 



|| 3.1.33 ||
kaccic chivaà devaka-bhoja-putryä

viñëu-prajäyä iva deva-mätuù
yä vai sva-garbheëa dadhära devaà
trayé yathä yajïa-vitänam artham

How is Devaké (kaccit çivaà devaka-bhoja-putryä), who, like 
Aditi (deva-mätuù iva), who also gave birth to the Lord 
(viñëu-prajäyä), held in her womb the Lord (sva-garbheëa 
dadhära devaà), and who was just like the three Vedas (trayé 
yathä) containing  the meaning of sacrifice (yajïa-vitänam 
artham)? 



|| 3.1.34 ||
apisvid äste bhagavän sukhaà vo

yaù sätvatäà käma-dugho ’niruddhaù
yam ämananti sma hi çabda-yonià
mano-mayaà sattva-turéya-tattvam

How is Aniruddha (apisvid sukhaà äste bhagavän aniruddhaù), 
fulfiller of all desires of the devotees (yaù sätvatäà käma-
dughah), whom the sages call the source of the Vedas (yam 
ämananti sma hi çabda-yonià), who is instigates action of the 
mind (mano-mayaà), is çuddha-sattva (sattva) and is the fourth 
member of the catur-vyüha (turéya-tattvam)? 



Sätvatäm can refer to the Yädavas or can mean devotees.

He is called the source of the Vedas because the Vedas appear
from his breathing.

Evaà vä are asya mahato bhütasya niùçvasitam etad yad
ågveda: From the Lord’s breathing arose the Åg-veda.
(Båhad-äraëyaka Upaniñad)



Manomaya means “he who moves (mayate) the mind.”

He is the instigator of mental activities.

He is the fourth member (turéya) of the catur-vyüha (tattvam)
composed of çudda-sattva.

Being bound up during the conflict of arrows is a pastime created by
his own will, similar to the pastimes of Rämacandra.



That he is part of the catur-vyüha is show in the answers of Märkandeya to
Vraja in the Viñnu-dharmottara.

bhüyo bhüyas tv asau dåñöo mäyä devo jagat-patiù
kalpa-kñaye na vijïätaù sa mayä mohitena vai
kalpa-kñaye vyatéte tu tan tu devaà pitämahät
aniruddhäà vijänämi pitaraà te jagat-patim

The Lord of the universe seen by me again and again at the end of the
kalpa was unknown to me, since I was covered by illusion. When the
destruction at the end of the kalpa ended, I understood from Brahmä that
the lord of the universe is your father, Aniruddha. Viñëu-dharmottara
1.79.2-3



When Bhéñma begins to speak to Duryodhana about the appearance of Kåñëa, he relates how
Brahmä came to Gandhamädana and saw in his mind the Lord as Aniruddha.

såñövä saìkarñanaà devaà svayam ätmänam ätmanä
kåñësattvam ätmanäñräkñéù pradyumnaà hy ätmä-sambhavam

pradyumnäc cäniruddhaà tu yaù vidur viñëum avyayam
aniruddho ’såjan mäà vai brahmäëaà loka-dhäriëam

väsudeva-mayaù so ’haà tvayaiväsmi vinirmitah

Having manifested Saìkarñaëa, non-different from himself by his own potency, from himself
the Lord manifested Pradyumna, non-different from Kåñëa, by his own potency. From
Pradyumna he manifested Aniruddha whom the wise know as indestructible Viñëu.
Aniruddha created me, Brahmä, the maintainer of the worlds. Aniruddha is non-different
from Väsudeva. Thus I have been created by you.
Mahä-bhärata 6.61.65-67



|| 3.1.35 ||
apisvid anye ca nijätma-daivam
ananya-våttyä samanuvratä ye
hådéka-satyätmaja-cärudeñëa-

gadädayaù svasti caranti saumya

How are others (apisvid svasti caranti anye) such as Hådéka 
(hådéka), the son of Satyabhämä (satya ätmaja), Cärudeñëa 
(cärudeñëa) and Gada (gadä ädayaù), completely dedicated 
to Kåñëa (samanuvratä) with all their senses (ananya-våttyä), 
whose very soul was Kåñëa (nija ätma-daivam)? 



|| 3.1.36 ||
api sva-dorbhyäà vijayäcyutäbhyäà
dharmeëa dharmaù paripäti setum
duryodhano ’tapyata yat-sabhäyäà
sämräjya-lakñmyä vijayänuvåttyä

Is Yudhiñöhira (api dharmaù) along with his two arms Kåñëa and 
Arjuna (sva-dorbhyäà vijaya acyutäbhyäà) maintaining the 
boundaries of dharma by proper principles (paripäti dharmeëa 
setum)? In his assembly (yat-sabhäyäà) Duryodhana became 
envious (duryodhanah atapyata) on seeing the wealth of 
governance (sämräjya-lakñmyä) conforming to the highest 
excellence (vijayä anuvåttyä)? 



In six verses Vidura asks about the Päëòavas.

Yudhiñöhira (dharmaù) using his two arms in the form of
Arjuna and Kåñëa, protected the limits of dharma (setum).

Duryodhana became envious of the wealth of governance
which was in compliance with the highest excellence
(vijayänuvrttyä).



|| 3.1.37 ||
kià vä kåtägheñv agham atyamarñé

bhémo ’hivad dérghatamaà vyamuïcat
yasyäìghri-pätaà raëa-bhür na sehe

märgaà gadäyäç carato vicitram

Has snake-like (kià vä ahivad), intensely angry Bhéma (ati 
amarñé bhémah), wandering over the battle field (märgaà 
caratah) with his club and other weapons (gadäyäh), whose 
footsteps (yasya aìghri-pätaà) the battlefield could not tolerate 
(raëa-bhüh na sehe), given up (vyamuïcat) his long standing 
anger (dérghatamaà agham) towards those who offended him 
(kåta agheñu)? 



Has snake-like Bhéma given up the impurity (agham), like
poison, caused by thinking for a long time of killing the
Kurus who offended him?



|| 3.1.38 ||
kaccid yaçodhä ratha-yüthapänäà

gäëòéva-dhanvoparatärir äste
alakñito yac-chara-küöa-güòho

mäyä-kiräto giriças tutoña

How is (kaccid äste) Arjuna, famous among greatest of 
warriors (yaçodhä ratha-yüthapänäà), destroyer of enemies 
with his Gäëòiva bow (gäëòéva-dhanva uparata arih), who 
satisfied Çiva (giriçah tutoña), disguised as a hunter (mäyä-
kiräto), after Çiva was covered (alakñitah) with Arjuna’s 
multitude of arrows (yat-çara-küöa-güòhah)? 



Arjuna was famous (yaçodhä) among the best of the chariot
fighters.

He was the destroyer of the enemy (uparatäriù).

Çiva was covered (güòhaù) with a mass of arrows.



|| 3.1.39 ||
yamäv utasvit tanayau påthäyäù

pärthair våtau pakñmabhir akñiëéva
remäta uddäya mådhe sva-rikthaà

parät suparëäv iva vajri-vakträt

Are the twins Nakula and Sahadeva (yamäv utasvit), sons of 
Kunté (tanayau påthäyäù), protected by the Päëòavas (pärthair 
våtau) like eyelashes protect the two eyes (pakñmabhir akñiëi 
iva), enjoying (remäta), after they snatched the kingdom 
(uddäya sva-rikthaà) from Duryodhana in battle (parät mådhe), 
just as two Garuòas snatch nectar from the mouth of Indra 
(suparëäv iva vajri-vakträt)? 



Though Nakula and Sahadeva were the sons of Mädré, they were
also considered the sons of Kunté, for just as the two eyes are
surrounded by eyelashes, they were surrounded by the sons of
Kunté.

They were protected like jewels.

Snatching away (uddäya) the kingdom (sva-rktham) from the
enemy (parät), Duryodhana, like two Garuòas snatching the
nectar from the mouth of Indra (vajri-vakträt), are they now
enjoying?



Or another meaning is as follows.

After the Päëòavas snatched away the kingdom from the
enemy, do the twins enjoy like birds who, after having stolen
nectar from Indra’s mouth, are protected by the Päëòavas?

Comparing the twins to Garuòas is an example of adbhüta
upameya (astonishing comparison).



|| 3.1.40 ||
aho påthäpi dhriyate ’rbhakärthe

räjarñi-varyeëa vinäpi tena
yas tv eka-véro ’dhiratho vijigye

dhanur dvitéyaù kakubhaç catasraù

Oh! How is Kunté (aho påthä api), who maintained her life 
only for the sake of her young sons (dhriyate arbhaka arthe) 
in the absence of her husband Päëòu (räjarñi-varyeëa vinä), 
who without assistance of others (yah adhirathah eka-vérah), 
conquered the four directions (vijigye kakubhaç catasraù) 
with the assistance of only his bow (dhanur dvitéyaù)?



In stating that Kunté lived for preservation of her sons, the
intention is to ask about her well being.

Aho expresses astonishment. “What are you saying?”

Without her husband, Päëòu, she lived only to raise her sons.



If they had not been present, she would not have maintained
her life.

Päëòu, without assistance (eka-véraù), and whose bow was
the second person assisting him, conquered the four
directions.



|| 3.1.41 ||
saumyänuçoce tam adhaù-patantaà

bhrätre paretäya vidudruhe yaù
niryäpito yena suhåt sva-puryä

ahaà sva-puträn samanuvratena

O Uddhava (saumya)! I lament for Dhåtaräñöra (tam anuçoce), 
who will fall to hell (adhaù-patantaà).  He committed violence 
(yaù vidudruhe) against his dead brother (paretäya bhrätre) by 
afflicting the Päëòavas (yena), and he drove (niryäpitah) me 
(ahaà), his friend (suhåt), out of the palace (sva-puryä), 
following the advice of his sons (sva-puträn samanuvratena). 



O Uddhava! I do not ask about the welfare of blind Dhåtaräñöra, but
lament for his eventual fall to hell.

O Uddhava (saumya)!

He committed violence against his dead (paretäya) brother by violence
against his brother’s sons, the Päëòavas.

He committed violence against me, his living brother, by driving me out
of the palace, though I was his well wisher (suhåt).



|| 3.1.42 ||
so ’haà harer martya-viòambanena

dåço nåëäà cälayato vidhätuù
nänyopalakñyaù padavéà prasädäc

carämi paçyan gata-vismayo ’tra

By the mercy of the Lord (harer prasädät), being able to see 
(paçyan) the lotus feet of the Lord (padavéà) who is hidden from 
the vision of ordinary men (na anya dåço upalakñyaù) by cheating 
men like Dhåtaräñöra (martya-viòambanena cälayato vidhätuù), I 
wander to the holy places without doubts (gata-vismayah carämi). 



But his violence towards me did not harm me.

Rather it was beneficial for me.

By the Lord’s mercy, I have seen the feet of the Lord who
hides from the intellectual faculties (dåñaù) of materialistic
men by cheating persons such as Dhåtaräñöra.



The Lord, affectionate to his devotee, is astonishing in this way!

Free from doubt, I wander to all the holy places (atra)
unrecognized by others, since I do not reveal this secret about the
Lord to anyone.

The Lord, revealing himself to Vidura who was drowning in an
ocean of grief when he was driven out of the palace by
Duryodhana, spoke to him.



“O Vidura, my greatest devotee! Are you lamenting because of
separation from me?

Having given my promise to you now, you will see me
wherever you travel, since I will go there before you.”

This is the blessing of the Lord.



Even after the death of Duryodhana, when Yudhiñöhira gains the
kingdom, Vidura was without effort able to see the Lord with
great bliss, whereas for others great effort was needed to see the
Lord.

However, with the Lord’s final disappearance, he would be
withdrawn from the vision of Vidura.

Therefore until he met Uddhava he was again disturbed because
he could not see the Lord.
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