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Section — VI

Vidura’s inquiry about
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(26-45)



13.1.29 ||
kaccit sukham satvata-vrsni-bhoja-
dasarhakanam adhipah sa aste
yam abhyasificac chata-patra-netro
~ nrpasanasam parihrtya darat

How is (kaccit sukham aste) Ugrasena, the king ol the
Satvatas,  Vrsnis, Bhojas Dasarhas (satvata-vrsni-bhoja-
dasarhakanam adhipah), Who had lived in exile (parihrtya
durat) and whom Krsna established (sata-patra-netro yam
abhyasifcat) on the throne (nrpa asana asam ). T




13.1.30 |
kaccid dhareh saumya sutah sadrksa
aste ’grani rathinam sadhu sambah
asuita yarn jambavati vratadhya
devarh guharh yo 'mbikaya dhrto ’gre

O Uddhava (saumya)! How is Samba (kaccid aste sambah),
leader of all the great warriors (rathinam agrani), the son of
Krsna (hareh sutatl)—with similar form (sadrksa), whom
previously was born (yah dhrtah agre) to Durga as Kartikeya
(ambikaya guham devam) and now was born to Jambavati
(yam jambavati) after she performed austerities (vratadhya)?




Since the amsa and the amsi are considered non-different, Siva
is considered non-difterent from Krsna.

Similarly, Siva’s son Kartikeya, considered an armsa ot Krsna’s
son Samba, is considered non-ditterent from him.

Or this statement can be explained in another way.




When Krsna appears on earth, Narayana enters him and
appears also.

[t is later said paravareSo mahad-amsa-yukto: Krsna appears
with his amsas. (SB 3.2.15) B

Thus it is said that Narayana appeared in Vasudeva’s house.
(SB 10.48.24)




Similarly because Kartikeya entered Samba, Kamadeva

entered Pradyumna. and Vasu entered Uddhava in the same

way, such statements as are made in the present verse are not
wrong.




| 3.1.31 ||
ksemam sa kaccid yuyudhana aste
yah phalgunal labdha-dhanua-rahasyah
lebhe 'fjasadhoksaja-sevayaiva
gatim tadiyar yatibhir durapam

Is Satyaki (kaccid yuyudhanah), who learned the art of
archery from Arjuna with its secrets (yah phalgunad labdha-

dhanur-rahasyah) and who, serving the Supreme Lord

(adhoksaja-sevaya eva), gained the—geal (lebhe tadiyam
gatim) hardly attained by yogis (yatibhir durapam), in good
health (ksemar aste)?




13.1.32 ]
kaccid budhah svasty anamiva aste
Svaphalka-putro bhagavat-prapannah
yah krsna-padankita-marga-pamsusv
acestata prema-vibhinna-dhairyah

How is (kaccid svasty aste) wise (budhah), sinless Akrira
(anamiva $vaphalka-putrah), surrendered to the Lord
(bhagavat-prapannah), who, losing _control out ol sirong.
prema (yah prema-vibhinna-dhairyah), rolled (acestata) in
the dusty path marked by the footprints of Krsna (krsna-)p_ﬁ,cla
anldta-marga-pamsusu)?




13.1.33 ||
kaccic chivarh devaka-bhoja-putrya
visnu-prajaya iva deva-matuh ‘
ya vai sva-garbhena dadhara devam
trayi yatha yajna-vitanam artham

How is Devaki (kaccit Sivarh devaka-bhoja-putrya), who, like

Aditi (deva-matuh iva), who also gave birth to the Lord
(visnu-prajaya), held in her womb the Lord (sva-garbhena
dadhara devarm), and who was just like the three Vedas (trayi
yatha) containing the meaning of sacrifice (yajha-vitanam
artham)? -




13.1.34 ||
apisvid aste bhagavan sukham vo
yah satvatarh kama-dugho niruddhah
yam amananti sma hi §abda-yonim
mano-mayam sattva-turlya-tattvam

How is Aniruddha (apisvid sukhar aste bhagavan aniruddhah),
fulfiller of all desires of the devotees (yah satvatam kama-
dughah), whom the sages call the source of the Vedas (yam
amananti sma hi sabda-yonim), who is instigates action of the
mind (mano-mayam), is Suddha-sattva (sattva) and is the fourth
member of the catur-yzﬁha (turiya-tattvam)? \ =




Satvatam can refer to the Yadavas or can mean devotees.

He is called the source of the Vedas because the Vedas appear
from his breathing.

SS—

Evarh va are asya mahato bhiitasya nihsvasitam etad vyad
rgveda:  From_the Lord’s breathing arose the Rg-veda.
(Brhad-aranyaka Upanisad)




Manomaya means “he who moves (mayate) the mind.”

—

He is the instigator of mental activities.

—

He is the fourth member (turiya) of the catur-vyiha (tattvam)
composed of Sudda-sattva.

Being bound up during the conilict of arrows is a pastime created by
his own will, similar to the pnqtimes_ﬂg_macandra;




That he is part of the catur-vyiiha is show in the answers of Markandeya to
Vraja in the Visnu-dharmottara.

—

‘ 03\("'

bhuyo bhuyas tv asau drsto maya devo jagat-patih
kalpa-ksaye na vijiatah sa maya mohitena vai
kalpa-ksaye vyatite tu tan tu devari pitamahat

aniruddham vijanami pitarar te jagat-patim

The Lord of the universe seen by me again and again at the end of the
kalpa was unknown to me, since 1 was covered by illusion. When the
destruction at the end of the kalpa ended, I understood Irom Brahma that
the lord of the universe is your father, Amruddha Visnu-dharmottara
1.79.2-3




When Bhisma begins to speak to Duryodhana about the appearance of Krsna, he relates how
Brahma came to Gandhamadana and saw in his mind the Lord as Aniruddha.

srstva sankarsanam devam svayam atmanam atmana
krsnsattvam atmanasraksih pradyumnam hy atima-sambhavam
~ pradyumnac caniruddhar tu yah vidur visnum avyayam
aniruddho_’srjan mar vai brahmanari loka-dharinam
J vasudeva-mayah so ’harh tvayaivasmi vinirmitah

/j‘ts —
Haying manifested Sankarsana, non-different from himself by his own potency, from himselt

th Lord manilested Pradyumna, non-different from Krsna, by his own potency  From
yumna he manifested Aniruddha whom The wise Know as _indestructible Visnu.
Anﬁ*uddha created me Brahma, the maintainer of the worlds. Aniruddha is non- dlfferent

from Vasudeva. Thus I have been created by you.

Maha-bharata 6.61.65-67




13.1.35 ||
apisvid anye ca nijatma-daivam
ananya-vritya samanuvrata ye
hrdika-satyatmaja-carudesna-
gadadayah svasti caranti saumya

How are others (apisvid svasti caranti anye) such as Hrdika
(hrdika), the son of Satyabhama (satya atmaja), Carudesna
(carudesna) and Gada (gada adayah’)t completely dedicated
to Krsna (samanuvrata) with all their senses (ananya-vrttya),
whose very soul was Krsna (nija atma-daivam)?




13.1.36 |
api sva-dorbhyam vijayacyutabhyam
dharmena dharmah paripati setum
duryoHHano tapyata yat—sabhavam
samrajya-laksmya vijayanuvrttya

~ 3

Is Yudhisthira (api dharmah) along with his two arms Krsna and
Arjuna (sva-dorbhyarh vijaya acyutabhyam) maintaining the
boundaries of dharma by proper principles (paripati dharmena
setum)? In his assembly (yat-sabhayarh) Duryodhana became
envious (duryodhanah atapyata) on seeing the wealth of
governance (samrajya-laksmya) conforming to the highest
excellence (vijayz rEeya)?




In six verses Vidura asks about the Pandavas.

Yudhisthira (dharmah) using his two arms in the form of
Arjuna and Krsna, protected the limits of dharma (setum).

Duryodhana became envious of the wealth of governance

which _was in compliance with @ngh_egj__@gQMe

(vijayanuvrttya).




13.1.37 ||
kim va krtaghesv agham atyamarsi
bhimo "hivad dirghatamam vyamuncat
yasyanghri-patam rana-bhur na sehe
margam gadayas carato vicitram

Has snake-like (kih _va ahivad), intensely angry Bhima (ati
amarsi bhimah), wandering over the battle field (margarm
caratah) with his club and other weapons (gadayah), whose
footsteps (yasya anghri-patarn) the battlefield could not tolerate
(rana-bhiith na sehe), given up (vyamuicat) his long standing
anger (dirghatamam agham) towards those who oftended him
(krtaaghesu)? -




Has snake-like Bhima given up the impurity (agham), like
poison, caused by thinking for a long time of Killing the
Kurus who oftended him?

————




13.1.38 |
kaccid yasodha ratha-yuthapanam
gandiva-dhanvoparatarir aste
alaksito yac-chara-kuta-gudho
maya-kirato girisas tutosa

How is (kaccid aste) Arjuna, famous among greatest of
warriors (yaéodhé ratha-yuthapanar), destroyer ol enemies
with his Gandiva bow (gandiva-dhanva uparata arih), who
satisfied Siva (girisah tutosa), disguised as a hunter (maya-
kirato) _after Siva was covered (alaksitah) with Arjuna’s
multitude of arrows (yat-sara-kuta-gudhah)?




Arjuna was famous (yasodha) among the best of the chariot
fighters. ~

He was the destroyer of the enemy (uparatarih).

Siva was covered (gitdhah) with a mass of arrows.

—




13.1.39 |
yamav utasvit tanayau prthayah
parthair vrtau paksmabhir aksiniva
remata uddaya mrdhe sva-rikthari
parat suparnav iva vajri-vaktrat

Are the twins Nakula and Sahadeva (yamav utasvif), sons of
Kunti (tanayau prthayah), protected by the Pandavas (parthair
vrtau) like eyelashes protect the two eyes (paksmabhir aksini
iva), enjoying (remata), alter_they snatched the kingdom
(uddaya sva-riktham) from Duryodhana in battle (parat mrdhe),
just as—two—Garudas snatch nectar from the mouth of Indra

—m—

(suparnav iva vajri-vaktrat)?




Though Nakula and Sahadeva were the sons of Madri, they were
also considered the sons of Kunti, for just as the two eyes are
surrounded by eyelashes_they were surrounded by the sons of
Kunti.

They were protected like jewels.

Snatching away (uddaya) the kingdom (sva-rktham) from_the
enemy (parat), Duryodhana, like two Garudas snatching the
nectar from the mouth of Indra (vajri-vaktrat), are they now
enjoying? ‘




Or another meaning is as follows.

Alter the Pandavas snatched away the kingdom from the
enemy, do_the twins enjoy like birds who, after having stolen
nectar from Indra’s mouth, are protected by the Pandavas?

Comparing the twins to Garudas is an example of adbhiita
upameya (astonishing comparison).




13.1.40 ||
aho prthapi dhriyate ‘rbhakarthe
rajarsi-varyena vinapi tena
yas tv eka-viro ’dhiratho vijigye
dhanur dvitiyah kakubhas catasrah

Oh! How is Kunti (aho prtha api), who_maintained her life
only for the sake of her young sons (dhriyate arbhaka arthe)
in the absence of her husband Piandu (rajarsi-varyena vina),
who without assistance of others (yah adhirathah eka-virah),
conquered the four directions (vijigye kakubhas catasrah)

with theassistarrceof oty hiis bow (dhanur dvitiyah)?




In stating that Kunti lived for preservation of her sons, the
intention is to ask about her well being.

Aho expresses astonishment. “What are you saying?”

Without her husband, Pandu, she lived only to raise her sons.

—




If they had not been present, she would not have maintained

her 11fe

Pandu, without assistance (eka-virah), and whose bow was
the second person assisting him, conguered the {four
directions.




13.1.41 ||
saumyanus$oce tam adhah-patantam
bhratre paretaya vidudruhe yah
niryapito yena suhrt sva-purya
aham sva-putran samanuvratena

D

O Uddhava (saumya)! 1 lament for Dhrtarastra (tam anusoce),
who will fall to hell (adhah-patantarh). He committed violence
(yah vidudruhe) against his dead brother (paretaya bhratre) by
aftlicting the Pandavas (yena), and he drove (niryapitah) me
(aham), his friend (suhrt), out of the palace (sva-purya),

following the advice of his sons (sva-putran samanuvratena).




O Uddhava! 1 do not ask about the wellare of blind Dhrtarastra, but
lament tor his eventual fall to hell:

O Uddhava (saumya)!

He committed violence against his dead (paretaya) brother by violence
against his brother’s sons, the Pandavas.

He committed violence against me, his living brother, by driving me out
of the palace, though I was his well wisher (suhrt).




1 3.1.42 ||
so ’ham harer martya-vidambanena
drso nrnam calayato vidhatuh
nanyopalaksyah padavim prasadac

carami pasyan gata-vismayo ’tra

By the mercy of the Lord (harer prasadat), being able to see

(pasyan) the lotus feet of the Lord (padavim) who is hidden from
the vision of ordinary men (na anya drso upalaksyah) by cheating

men like Dhrtarastra (martva-wdambanena Czﬁlyato Vldhatuh) I
wander to the holy places without doubts{gata-vismayah carami).




But his violence towards me did not harm me.

Rather it was benelicial for me.

By the Lord’s mercy, I have seen the leer ol the Lord who

hides from the intellectual faculties (drsah) of materialistic
men by cheating persons such as Dhrtarastra.




The Lord, atfectionate to his devotee, is astonishing in this way!

Free from doubt, I wander to all the holy places (atra)
unrecognized by others, since I do not reveal this secret about the

Lord to anyone.

The Lord, revealing himself to Vidura who was drowning in an
ocean of grief when he was driven out of the palace by
Duryodhana, spoke to him.




“O Vidura, my greatest devotee! Are you lamenting because of
separation from me? —

—

Having given my promise to you now, you will see me
wherever you travel, since I will go there betore you.”

—_

This is the blessing of the Lord.




Even after the death of Duryodhana, when Yudhisthira gains the

kingdom, Vidura was without effort able to see the Lord with

cC

great bliss, whereas for others greare S needed to_see the
Lord.

However, with the lLord’s final disappearance, he would be
withdrawn from the vision ot Vidura.

Therefore until he met Uddhava he was again disturbed because
he could not see the Lord.
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