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Canto Three — Chapter Two

Uddhava Remembers Krsna

Remembrance of Lord Krsna



Section — 1

Uddhava’s exalted position
(1-6)



13.2.1 ]|
sri-Suka uvaca
iti bhagavatah prstah
ksattra vartarm priyasrayam
prativaktum na cotseha
autkanthyat smaritesvarah

Sukadeva said: When Vidura asked Uddhava (ksattra iti
bhagavatah prstah) for news concerning Krsna (vartarm priya-
asrayam), Uddhava could not reply out of pain (prativaktum
na ca utseha) due to separation from Krsna (autkanthyat),
but he began to remember the Lord (smarita isSvarah).




In the Second Chapter Uddhava, his face washed in tears
because of disturbance due to prema, describes the pastimes
of Krsna in Vraja until the rasa dance.

Uddhava, fainting because of increased prema in separation

from Krsna, spoke without being able to reply to the questions
of Vidura.




By this he shows his condition.

He began to remember the Lord when his fainting was broken
by the loud questions of Vidura.




13.2.2 ]|
yah pafica-hayano matra
pratar-asaya vacitah
tan naicchad racayan yasya
saparyam bala-lilaya

When he was only five years old (yah pafca-hayanah),
making an image ot Krsna, Uddhava (racayan yasya) used to
offer items of worship to it (saparyam bala-lilaya), and when
his mother called him for breakfast (matra pratar-asaya
yacitah), he did not want to eat (tat na aicchat) while his
worship was incomplete (implied).




Playing as a boy of five years, he worshipped a five year old
form of Krsna using articles of worship he had made.

Though his mother called him for breaktast, he did not want

to eat since he had not completed his worship.




13.2.3 ]
sa katham sevaya tasya
kalena jarasarn gatah
prsto vartam pratibrayad
bhartuh padav anusmaran

How could Uddhava (sah katharm), who did not age (kale na
jarasamh gatah) because of his service to the Lord (tasya
sevaya), when asked by Vidura for news about Krsna (prstah

vartam), reply (pratlbruyad) since he began immediately
thmkmg of the Lord’s lotus feet (bhartuh padau anusmaran)?




Even though years passed (kale) he did not age, being under
the infTuence of service to Krsna.

Another meaning is “Under the influence of service performed
at the proper time, he did not age.”




The word kale should not be taken to mean “with time.)”
since that would mean that Uddhava was influenced by time.

It would contradict the statement tatra pravayaso ’'py asan
yuvano ’ti-balaujasah: even the most elderly inhabitants of

the city appeared youthful, full of strength and vitality. (SB
10.45.19)




13.2.4 |
sa muhirtam abhuat tasnim
krsnanghri-sudhaya bhrsam
tivrena bhakti-yogena
nimagnah sadhu nirvrtah

For forty-eight minutes he remained silent (sah muhtirtam
abhtuit tisnim), since he had become peaceful and blisstul
(sadhu nirvrtah), being submerged in the sweetness of
Krsna’s lotus feet (krsma-anghri sudhaya nimagnah) which
arose from prema (tivrena bhakti-yogena) caused by intense
separation (bhrsam).




This verse describes his remembrance ot Krsna.

When he recovered from fainting by the questions of Vidura,
Uddhava, exclaimed, “Oh! 1 have been separated from by
master!”

He remained silent for forty-eight minutes (muhtirtam)
because of relishing the nectar of Krsna’s beauty attained by
meeting the Lord directly through remembrance of his lotus
feet,




He became submerged in the sweetness of prema (bhakti-
yogena) which appeared when the pain of separation from
Krsna increased (tivrena).

This made him forget his previous pain (sadhu—peacetul).

He remained in this blisstul state (nirvrtah).




13.2.5 ||
pulakodbhinna-sarvango
muiican milad-drsa sucah

puarnartho laksitas tena
sneha-prasara-samplutah

His whole body (sarva angah) erupted in goose bumps
(pulaka-udbhinna), and tears flowed (mufican_Sucah) from
his closed eyes (milat drsa). Vidura understood (laksitah
tena) that Uddhava had reached the perfection of prema

(purna arthah). Uddhava then became inundated in sneha
(sneha prasara samplutah)




This verse describes the symptoms of Uddhava’s bliss.

Pulakodbhinna-sarvangah means that his whole body was
filled with sprouting hairs, like sprouts of trees or shrubs.

He also became stunned.

Tears tlowed from his closed eyes.

S




Vidura (tena) understood that Uddhava had become

successiul because he had attained prema, as indicated by his
symptoms, and because of that prema, he was absorbed
(samplutah) completely in melting of his heart (sneha) for
the Lord.

/

First he was absorbed in prema, and then he was absorbed in
sneha, the next stage of pure love.
[Note: Sneha is more intense than prema. |




13.2.6 |
Sanakair bhagaval-lokan
nrlokarh punar agatah
vimrjya netre viduram
prityahoddhava utsmayan

Gradually returning to this world (sanakaih nrlokam agatah
punaH) from the Lord’s abode (bhagavat-lokat) and rubbing
his eyes (vimrjya netre), Uddhava, amazed at the Lord’s skill
in pastimes~ (uddhavah utsmayan), spoke to Vidura with
affection (pritya vidurarh aha).




From the world of the Lord (bhagaval-lokat), from Dvaraka

filled with eternal pastimes, attained by his intense prema, he
returned to external consciousness (nrlokam) again, attracted

by the questions ot Vidura.

A second time his trance was broken.

He became amazed (utsmayan) by remembering the skill
with which Krsna pertormed acts such as relieving the world
of its burden.




Or he burst into a smile by the soothing advice given by the
Lord who had said, “O Uddhava!

Please return to answer the questions of Vidura.”




Section — 11

Uddhava retlects on
appearance and
disappearance of Lord’s form

(7-15)



13.2.7 ||
uddhava uvaca
krsna-dyumani nimloce
girnesv ajagarena ha
kim nu nah kusalam briayam
gata-$risu grhesv aham

— —

S

Uddhava said: Since Krsna has disappeared like the sun
(krsna-dyumani nimloce), how can I describe (kirh aham nu
bruyam) the condition of us, his triends (nah kusalam)
devoid of splendor (gata-srlsu) whose houses have been
swallowed (girnesu grhesu) by the snake of lamentation
(ajagarena ha)?




First Uddhava brings out the philosophical conclusion in
order to pacity Vidura, who was overcome with grietf.

By his own external appearance he conveys the unfortunate

condition of all those afflicted by the pain of separation from
Krsna.

When Krsna, like the sun, has set, how can I speak of the

welfare of us, his friends whom you asked about, in_ es
swallowed by the darkness of lamentation, taking the form of a

huge snake?



While in a particular place one sees the setting of the sun deity
along with his associates and his chariet within the zodiac, in
other places people see the sun rising, and at positions ot
forenoon and noon.

Similarly when Krsna who immerses the universe in his sweet
pastimes is seen to disappear from one universe along with his
devotees in Gokula,Marhura and Dvaraka, he is seen to
appear in other universes performing pastimes such as birth,
rasa dance, killing Karhsa, and marrying Rukmini.




The rising, noontime and setting of the sun are not actually
different forms of the sun, since they are appearances only.

However, Krsna’s birth and other actions are not apparent but
real since they are all eternal. This is the difference.

It has been shown that all of the pastimes of the Lord are
eternal in the First Canto_and in the Tenth Canto this is again
shown with evidence.




Just as in a country affected by the setting sun, dark appears,
the Totuses wither_the cakravaka birds lament and thieves,
(f_accntsL Raksasas and ghosts become joyful, when Krsna
disappears from one universe, the world is devoured by the
snake ol Jamentation, the righteous people wither, the
devotees lament, the devatas in charge ol religion become
unsettled and the irreligious people rejoice.

This is indicated by Uddhava’s statement about being
devoured by the snake.




13.2.8 ]
durbhago bata loko ’yam
yadavo nitaram api
ye samvasanto na vidur
harimh mina ivodupam

The inhabitants of Dvaraka (ayar lokah) and the Yadavas more
so (yadavah), who five together with the Lord (ye samvasantah),
having a close relationship with the Iord (nitaram_api) since
they do not know that Krsna is the Supreme Lord (na vidur
harim), are most unfortunate (durbhagah bata), just as fish in
the Milk Ocean do not recognize the greatness of the moon

situated in the water, and think of it as another fish (minah iva

udupam).




Having shown the unfortunate condition of the superior

persons ol this world without the Lord, out of bewilderment
of prema, he_criticizes those persons, from seeing his own
awareness ol the Lords’ great powers which has suddenly
arisen irom his feeling of great separation, and not seeing
that awareness of the Lord’s powers in the Lord’s associates
in Dvaraka.




These inhabitants of Dvaraka (ayam lokah) who appear in my
heart are unlortunate, though they have very close
relationship to him by family ties (yadavah nitaram api).

—

Though they live with him, they do not know the Lord, being
bewildered by his sweetness.

But I am unfortunate because, though I know Krsna as the
Lord. I did not live together with him at this moment.




It is like the fish in the water who on seeing the moon which
is situated in the Milk Ocean, think of it as another fish like

them, but very attractive.

They do not recognize the moon as a devatd, with rays of

nectar, who is lord of themight-

Similarly the Yadavas recognize Krsna’s sweetness, and not his
great powers.




Saddened by that thought, I call them unfortunate.

Actually however, they have great fortune, because it will be
explained in the Tenth Canto that those who are aware of
Krsna’s sweetness are greater than those who are aware of his
pOWers.

Na viduh is in the present tense to mdlca te to Vidura that the

Yadavas a re eternal assoc1ates

of the Lord and argrformir;g_lz)_a_s_tgnﬁs_ﬂd_th_t-he
Lord.




If they were not presently living with the Lord, they would
not know him at all.

But Uddhava says they do not know him as the Lord while
living with him in the present.

However, you who ask and I who am asked, being deprived
of_living with the Lord (since we remain while they have
disappeared to join the aprakata pastimes), we alone are
unfortunate. and we alone should lament. -




13.2.9 ||
ingita-jhiah puru-praudha
ekaramas ca satvatah
satvatam rsabharm sarve
bhiitavasam amarnsata

The Yadavas (satvatah), knowing the inner heart of the Lord
(ingita-jnah), being very intelligent (puru-praudhah),
enjoying individually with him (eka aramah), knew him as
the best among them (amarhsata sarve satvatam rsabharh)
and knew him as Paramatma (bhuita-avasam).




“The inhabitants of Dvaraka were not devoid of knowledge of
the Lord’s powers as were the inhabitants of Gokula who

experienced only sweetness in pure prema.

How then can Uddhava say that they did not know the Lord’s
powers?”

—

This verse explains.




Because they had great intelligence (puru-praudha) they
knew what was in Krsna’s heart, what to speak of the
sweetness of his form.

But in spite of that, they did not know his powers.

They enjoyed with him individually, in_sitting, resting and
other activities (ekaramah).

S




They thought of Krsna, who was present as their eternal
master and the best person among themselves, as Paramatma
in all beings (bhutavasam).

The sruti says eko_devah sarva-bhiitesu gtidhah: the one lord
is residing within all beings. (Svetasvatara Upanisad)

But they did not know Krsna as Svayam Bhagavan, as the
source of Narayana.




That is the meaning when Uddhava said that they did not
know the Lord.

In this world it is proper that some know Krsna as Bhagavan
and some do not. That is not criticized.

Criticized are those who are intermediate, those who halt

know Bhagavan.




1 3.2.10 ||
devasya mayaya sprsta
ye canyad asad-asritah
bhramyate dhir na tad-vakyair
atmany uptatmano harau

The intelligence of the devotee (dhih) who is absorbed in

Paramatma (atmani upta-atmanah harau) is not bewildered
by the words (na bhramyate tad-vakyaih) of those touched by
the Lord’s maya (devasya mayaya sprstah) or those who (ye
aI_lEt) take shelter of a demonic mentality (asat-asritah).




Those devotees living in the material world suffer in_
separation from the Lord, and the Yadavas, eternally in his
association, are happy in his association.

I

—

These two types of persons are fortunate since they have
devotion.

Others, not being devotees, have hellish existence.




That is explained in this verse.

Those touched by the Lord’s maya, thinking themselves
learned, and those who take shelter of evil mentality,

completely different from the real conclusions, the demons,

say that Krsna gave up his body and went to Vaikuntha.

—



They say that Krsna along with his dynasty was destroyed by
the curse of a brahmana, since he committed unjustified
violence against great kings like Dhrtarastra and Jarasandha.

However the intelligence of the devotee who has absorbed his

mind (uptatmanah) in Paramatma is not bewildered by such
critical words.

e




Rather, he is absorbed in Krsna’s sweetness.

Those who are bewildered by such words deserve hell.




13.2.11 ||
pradarSyatapta-tapasam
‘avitrpta-dréam nrnam
adayantaradhad yas tu

sva-bimbam loka-locanam

The Lord, having shown his form (yah sva-bimbarm
pradarsya), the center of attraction for all eyes (loka-
locanam), then took that form (adaya) and disappeared
(antaradhad) from person who had not performed austerities
but had attained the Lord’s mercy (atapta-tapasam nrnam),
and were continually craving a vision of his form (avitrpta-
drsam).



The view of the devotees is correct. What is that? This verse
answers.

The Lord, showing his form (sva-bimbam) to men, made
them taste his sweetness, and ignoring the fact that their
eyes were unsatistied (avitrpta-drsam), took his form,
covered it from their eyes, and suddenly disappeared. (He
did not give up a material body).

Genitive case (avitrpta-drsarn nrnam) is used to show

disregard.



[t is suggested in this verse that the Lord thought that those
who were greedy for him even without his disappearance
would taste his sweetness more profoundly by separation.

“But this will make the Lord someone who takes back what he
has given.”

This is answered in the last line.



The eyes of all people (loka-locanam) are situated in him.

He gave his form to men so that he could attract all their eyes,

not to give them a spiritual benediction and then take it away
like a thief.

This verse also suggests vyaja-stuti, criticism acting as praise
for his attractive features.



When Krsna appeared on earth, he made everyone blind by
attracting their eyes, rather than protecting them!

“Since the Lord has unlimited sweetness what harm would it
do him if he were to let everyone taste it for a long time?

What would be the tault, since he is the ocean of mercy? His
disappearance creates mistortune for all people.”



The answer is given in the words atapta-tapasam.

The expression is used to indicate a common man’s view.

They had not performed austerity, but they had attained his
great mercy.

Detachment from matter is not a cause of great attraction for
the Lord.



Thus the real cause is suggested by the phrase avitrpta-
drsam.

The phrase avitrpta-drsam, “having unsatistied eyes” has the
following meaning.

When one sees the Lord, after attaining great mercy, then
one is never satistied even by seeing him many times:
atrodite bhavej jatu na trptir darsanadisu. (Ujjvala-nilamani
14.79)



This is a symptom of the stage ot sneha.

Theretfore, taking his form, he disappeared.

And by this statement, the idea that the Lord gave up his
body is also defeated.

In the following two verses also, the argument that Krsna
gave up a material form and assumed a spiritual form is
defeated by the words describing his form.



The phrases “showing his form” and “disappearing” also
merely indicate that people cannot see the form.

As well those phrases indicate that the Lord performs these
actions by his will.

Those that argue that Krsna is dependent on karma are

defeated.



The statements of Uddhava, rather than those of opposed to
the Lord, should be taken as authoritative to deteat the ideas
of the materialists presented in the previous verse.

His statement, like the statement krsnas tu bhagavan svayam,
should be taken as conclusive.

Thus Bhagavatam becomes full of tlavor and pleasing tor the
listener.



13.2.12 ||
yan martya-lilaupayikam sva-yoga-
maya-balam darsayata grhitam
vismapanam svasya ca saubhagarddheh
param padam bhusana-bhusanangam

Krsna possesses that form suitable for human pastimes (yat
martya-lila-upayikam) to show the full capacity of his yoga-
maya (darsayata sva-yoga-maya balam). Thatform astonishes
(vismapanam) even the lord of Vaikuntha (svasya). It is the
pinnacle of auspicious qualities (pararh padam saubhaga-

rddheh) and enhances the beauty of his ornaments (bhiisana-

bhiisana-angam).




“When he made his form disappear, did he go to Vaikuntha?”

How could he take that form suitable for human pastimes
(martya-lilaupayikam) to Vaikuntha?

This means that even now, as previously, he is residing in
Dvaraka.

B\ﬁt one should not think that the Lord has some fault
because he has human pastimes.




On the contrary, the human pastimes are superior to the
Vaikuntha pastimes.

He accepted a form suitable for human pastimes in order to
show the Tull capacity {batam) ol his yoga-maya, his spiritual
energy arising from his svaripa.

He does not establish this form by hiding éwee@ o@

but by depositing all his powers in this humanform.




Such capacity is not displayed even in Vaikuntha.

9\{\5&&\,—
Though it is said that the Lord accepted this form, his form is
inseparable from himselt.

No time of accepting that form is indicated. In the following
statement grhita is used in a similar way.




Actually maya eternally accepts the gunas.

sattvarh rajas tama iti nirgunasya gunas trayah

sthiti-sarga-nirodhesu grhita mayaya vibhoh

The three gunas of sattva_rajas and tamas_belonging to the

Lord without gunas (sattvam rajas tama iti nirgunasya
gunah trayah), are accepted by the maya of the Lord (grhita
mayaya vibhoh) for creation, maintenance and destruction.
(sthiti-sarga-nirodhesu). SB 2.5.18




Intelligence makes distinctions in the Lord even though the
Lord cannot be distinguished in parts.

Thus grhitam simply means “he revealed” according to
Bhagavat-sandarbha.

Another meaning is as follows.

\




In order to show that human form, the Lord accepted the
strength of his yoga-maya for accomplishing pastimes such as
marrying sixteen thousand queens, which would astonish
even Krsna’s expansion, the Lord of Vaikuntha (svasya).

“This human for ' lities astonishes even me,

what _to speak of astonishing the associates of the lord in
Vaikuntha, who_can se all the forms and qualities of all the
avataras!”




This form is the supreme position (pararmn padam) of
complete auspiciousness (saubhagardhen).

Even the lord of Vaikuntha desires to see this form:

—

dvijatmaja me yuvayor didrksuna mayopanita bhuvi dharma-
guptaye

—

I have brought the brahmana’s sons here because I wanted to
see the two of you, who have descended to the earth to save
the principles of religion. SB 10.89.58




His limbs are ornaments (enhancers) of ornaments.

This indicates Krsna’s supreme beauty.

~—

o



13.2.13 ||
yad dharma-sinor bata rajasuye
niriksya drk-svastyayanam tri-lokah
kartsnyena cadyeha gatam vidhatur
arvak-srtau kausalam ity amanyata

At the rajasiiya sacrifice of Yudhisthira (dharma-sinoh rajasuye),
all the people of the universe, seeing the form of the Lord (tri-
lokah yad miriksya) which created auspiciousness in all
directions (drk-svastyayanam), considered that the skill of the
creator (amanyata vidhatuh kausalam) in making the most
beautiful objects (kartsnyena gatamn ca) in the recent universe

(iha) was nullified completely (kartsnyena arvak-srtau) at that
time (a?:[‘a?




In this verse Uddh inds Vidura, “You have directly

Wlmessed the great auspiciousness of Krsna.”

All people within the three worlds including Brahma and
Indra considered that today in this universe the skill of the
creator in constructing the recent, variegated world had all
been nullilied by seeing the beauty of Krsna’s limbs.




There is now disgust with the creations of the blossoming
blue lotus, lamp black ointment, the blue sapphire and the
rain cloud.

Seeing the beauty of his face, what is the use of the moon and
the lotus? -




13.2.14 |
yasyanuraga-pluta-hasa-rasa-
lilavaloka-pratilabdha-manah

vraja-striyo drgbhir anupravrtta-
dhiyo ’vatasthuh kila krtya-sesah

The women of Vraja (vraja-striyah), atter pastimes of laughter,
rasas and exchanges of glances (anuragaplutg hasafasyclily
avaloka), followed him with their—eyes when he left (yasya
drgbhih anupravrtta), and thus they sat down with stunned
intelligence (dhiyah avatasthuh) and could not finish their
household duties (kila krtya-sesah). )




But the attraction of the gopis for Krsna was much greater
than all others in the universe including Brahma and Indra,
because Krsna did not respect these devatas as much as Ee
respected the gopis.

Having great respect for Krsna after he had respected them by
his playful glances and by all rasas accompanied by smiles
permeated with love (anuraga-pluta) the women of Vraja,
Whose minds followed him with their eyes, at that moment
remained standing, unable to move at all because of paralysis
due to ecstasy. B




They stopped all activities such as cleaning, smearing cow
dung, churning yogurt, and serving food.

Even in the midst of doing activities, if they happened to see
him suddenly, they remained motionless, not completing their
chores.




This love which astonished the whole universe including
Krsna himself, and the bewilderment it created in the women
ol Vraja, arose from the profusion of their prema.

By repeated descriptions of Krsna’s human pastimes, the
eternal position of his abodes of Gokula, Mathura and
Dvaraka, compared to the rising and setting of the sun, is
suggested. o )




1 3.2.15 ||
sva-santa-rupesv itaraih sva-rupair
abhyardyamanesv anukampitatma

paravareSo mahad-amsa-yukto
hy ajo ’pi jato bhagavan yathagnih

Being compassionate in mind (anukampita-atma), when his
devotees (sva-Santa-rupesu) are aitlicted by the demons
(itaraih abhyardlamanesu) Svayam Bhagavan Krsna
(bhagavan), though not having material birth (ajah api),
appears (jatah) within this world along Wlth all his Visnu
expansions (mahat—amsa—yuktaﬁ) since he is the lord of all

formsofGod and devatas (para-avara-isah).




“But from your mouth we hear that Vaikuntha Narayana came
and appeared in Vasudeva’s house that the ancient Lord took
a black and white hair, that Krsna expands {rom
Ksirodakasayl Visnu, that he expands from Nara-narayana ci
Vamana, and we also hear that Krsna, with human pastimes,
is situated in Dvaraka and other places as the highest form.

What is the real truth?”

——




Krsna is the lord of the Narayana forms (para) beyond
prakrti, is the lord of Brahma and others (avara), who is
Svayam Bhagavan, and is endowed with forms such as Maha-
visnu creator of mahat-tattva (mahad) and amsas like Matsya,
Karma, Nrhari, Nara-narayana, and Vamana.

When the devotees are attlicted by the demons, Krsna, whose
mind 1S fuit of compassion (anukampitétmé} appears in this
world, though he is unborn, without material birth.

According to the sruti the Lord is called mahat.



Mahantamm vibhumatmanam matva dhiras na $ocati:

knowing the I ord as the producer of mahat-tattva, the wise

person does not lament. (Katha Upanisad 2.22)

He is just like fire, which being eternal

y present as one of

the five basic elements, appears when

jewels or stones are

rubbed.

This means that he is eternally present in his abodes such as

Mathura.



When his devotees in Mathura like Vasudeva and Ugrasena
are afflicted, by his krpa-dakti, which is like the friction that

produces fire, the Lord becomes visible.

Rising like the su?% the eastern direction (Devaki) on
Sunrise Mountain (Mathura) he extinguishes the evil persons
similar to darkness and satisfies the lotuses (religious persons)
and cakravaka birds (devotees in longing) who have been

tormented by the darkness, and establishes the rules of
dharma.
harma.




Then he disappears on the Sunset Mountain ( rabhasg).

In this way the example of the sun is a suitable comparison

with Krsna’s appearance and disappearance.

It clearly shows how the Lord is present in his abode and
makes his appearance.




He is not Narayana coming from Vaikuntha, or Ksirodakasayi
Commg from the Milk Ocean or Nara-narayana or Vamana coming
from their abodes to make an appearance in this world.

Though all these forms have their eternal abodes, when Krsna
appears _he comes with all these amsas (mahad-amsa-yuktah)
since they merge within Krsna, the Lord of them all
(paravaresah).

Thus all doubts are resolved. This is in accordance with the

statements of the sages.




Section — II1

Bewildering behavior of
Lord Krsna (16-24)



13.2.16 |
mam khedayaty etad ajasya janma-
vidambanam yad vasudeva-gehe
vraje ca vaso ‘ri-bhayad iva svayam
purad vyavatsid yad-ananta-viryah

Krsna’s appearance (ajasya janma) in the prison house of
Karhsa in miserable circumstances (vidambanam vad
vasudeva-gehe), his stay in Vraja (svayam vraje ca vasah) out
of Tear of enemies (ari bhayat iva), and his leaving Mathura
(purat vyavatsit) though he has infinite power (yat ananta-
th_) used to give me great suffering (etat marn khedayati).




[ have revealed the truth to you as I have understood it.

However, 1 could not understand this ditficult subject before,
even though I asked learned people.

Thus previously I was tull of grief.

That is explained in this verse.



How is it possible for a person without birth to take birth?

There should be no griet if what appears to be a birth is
actually only an imitation of birth and is not actual birth.

[t should be understood that Uddhava intends to show that
Krsna has both actual birth and an appearance of a birth.




His birth in the prison of Kamsa gives me pain.

This actually means it previously gave me pain.

The present tense is often used to express times near to the
present.




Because his birth pastime even in degraded circumstance

should create the greatest joy in his mother, father friends,
and other devotees, why did he as the independent lord not

do anything about this?

He is naturally full of bliss but why is he known to stay in
Vraja out of fear of enemies?




The word iva is used to express the fact that he should not
have been afraid of Karhsa while living in Vraja.

Then he fled from Mathura.

Though he has unlimited strength he fled from Kalayavana
and others out of fear.

Bilisma has said:



na hy asya karhicid rajan puman veda-vidhitsitam-
yad vijijiasaya yukta muhyanti kavayo ’pi hi

O King (rajan)! No one can understand (puman na hy
karhicid veda) the e plan of Krsna (asya vidhitsitam) because

(yad) even those engaged in reasoning and scripture
(vijijiasaya yukta kavayah api) are bewildered by that

inquiry (muhyanti hi). SB 1.9.16

However, when I asked the Lord in private he enlightened

e,




13.2.17 ||
dunoti cetah smarato mamaitad
yad aha padav abhivandya pitroh
tatamba karmsad uru-éankitanar
pra51datam no ’krta-niskrtinam

Remembering his conduct (etat smaratah), my heart fills W1th
pain (dunoti mama cetah). Bowing at the feet of his parents
(pitroh padau abhivandya), he said (yad aha), “O father! O
mother (tata amba)! Forgive us (nah prasidatam) because,
being greatly fearful of Karhsa (kamsat uru sankitanam), we

could not serve you (akrta-niskrtinam).




When I remember Krsna’s activities my heart produced by
karma becomes afflicted.

He consoles his . parents for his offense.

“O father! O mother! Be pleased with the two ot us!’,’_

We were greatly fearful of Kamsa.




If this statement is true, it s a contradiction to his position as

the Lord, and it it is talse, how can the Lord speak untrue
words? )

e

Thus previously I was in grief.

How can 1 forget his humility conforming to convention,
which nourished his sweetness, even though he is the highest
form of the Lord?




His conduct pierces my heart like an arrow.

This is the lamentation of Uddhava.




13.2.18 ||
ko va amusyanghri-saroja-renum
vismartum i$ita puman vijighran
yo visphurad-bhrii-vitapena bhiimer
bharam krtantena tirascakara

After having tasted the dust from his feet (amusya anghri-
saroja-renurh vijighran), who can forget this person (kah
vismartum i$ita puman), who removed (yah tirascakara) the

burden of the earth (bhiumeh bharam) by death (krta-
antena) in the form of his eyebrew (visphurad-bhri-

vitapena)?




“Those who are not the Lord can also act like this.

[t is your faith only that he is the Lord.”

o

Three verses answer this doubt.




By the quivering buds of his brows (bhrii-vitapena), which
were death personified (krtantena), he removed the burden _
0£ the earth.

Visva-kosa says that vitapa means a bud, a shrub, or a branch.




1 3.2.19 ||
drsta bhavadbhir nanu rajasuye
caidyasya krsnarh dvisato ’pi siddhih
yam yoginah sarhsprhayanti samyag
- yogena kas tad-virahar saheta

At the rajastiya sacrifice (rajasiiye) you saw (drsta
bhavadbhih) how Krsma  gave liberation to Siéu;?é_li—é
(caidyasya siddhih), even though he held such hatred for the
Lord (krsnam dvisatah api). Yogis desire to achieve that
liberation (yarh yoginah sarhsprhayanti) by practicing yoga
(samyag yogena). Who can tolerate separation from him
(kah tad-viraham saheta)?




Who did not have direct experience of his powers as the
Supreme Lord?

Though Sisupala hated the Lord, the Lord showed
unparalleled mercy to him.




1 3.2.20 ||
tathaiva canye nara-loka-vira
ya ahave krsna-mukharavindam
netraih pibanto nayanabhiramam
parthastra-patah padam apur asya

Others (tatha eva ca anye), the best among warriors (nara-
loka-virah), who on the battlefield (ye ahave) drank with
their eyes (netraih pibantah) the lotus face of Krsna (krsna-
mukha-aravindam), delight to the eyes (nayana-abhiramam),
and who were purified by the arrows of Arjuna (partha astra-
putah), attained the abode of Krsna (asya padam apuh).




Having described Krsna’s merey—which gives liberation to

those who hated him, Uddhava now describes his mercy in
giving prema to others who were neutral

In mentioning that they drank with their eyes, Uddhava
laments his own position.

—




“They were fortunate, and 1 am unfortunate, because by
drinking the form of the Lord with their eyes, they attained
the Lord.”




I13.2.21 ||
svayarh tv asamyatisayas tryadhisah
svarajya-laksmy-apta-samasta-kamah
‘balimh haradbhi$ cira-loka-palaih
kirita-koty-edita-pada-pithah

No one is equal to him or superior to him (asamya atisayah). He
is master of the three energies and three Visnus (svayam
tryadhisah). All his desires (samasta-kamah) are fulfilled (M)
by Laksmi (laksmi) and his rulership over his devotees, pastimes
and qualities (svarajya). His feet are praised (edita-pada-pithah)
by the sound by ten million crowns (kirita-koti) of the devatas
(cira-Toka-palaih) offering respects while presenting gifts (balim

haradbhih).




In two verses Uddhava laments how he could forget the
sweetness of the Lord, his willingness to come under the

control of his devotegs.

Though he is the master of Brahma and other devatas and the
master of Visnu forms as well, he becomes the servant of

Ugrasena.

He has no equal what to speak of a superior (asamyatisayah).




What is the reason?

—~—

—

He is the lord of the three purusavataras, and the lord of cic-
cakti, jiva-Sakti and maya-sakti.

All his desires are fulfilled by Laksmi and his rulership with

his expansions, his devotees, Saktis, pastimes, powers and
T — S——— - A
sweetness.

-—




His feet are praised (edita) by ten million crowns of long
lasting protectors of the directions, by Brahmas acting as
creators in ten million universes, by Visnus protecting the
universes and by Sivas destroying the universes, and by Sesas
holding up the universes.

The sound of the crowns when they offer respects is the

praise.
/




13.2.22 ||
tat tasya kainkaryam alam bhrtan no
viglapa ' ad ugrasenam

tisthan nisannam paramesthi-dhisnye
nyabodhayad deva nidharayeti

O Vidura (anga)! Krsna’s acting as a servant of Ugrasena (tat
tasya kainkaryam) gives us servants great pain (alarn yat
bhrtan viglapayati). Standing in from of Ugrasena
(ugrasenam nisannari) sitting on the king’s throne (tisthan
paramesthi-dhisnye) he informed him (nyabodhayad), “O
king of kings (de_vg)! Please establish me in your service
(nidharaya iti).”




This verse describes Krsna as a servant ot Ugrasena.

O Vidura (anga)! Standing in from of Ugrasena seated
(nisannam) on_the king’s throne Krsna informed him, “O
king of kings (deva), please establish me in your service.”




13.2.23 ||
aho baki yam stana-kala-katarm
jighamsayapayayad apy asadhvi
lebhe gatim dhatry-ucitam tato 'nyam
kam va dayalurh Saranam vrajema

Oh! Evil Patana (aho asadhvi baki), who oftered her
poisonous breast (yarh stana-kala-kiitam) to Krsna to drink
(apayayat) with the intention of killing him (jighamsaya
api), attained the position (lebhe gatih) of a nurse in the
spiritual  world (dhatrl-u(:ltalﬁ) Who else is so

merciful(tatah anyad kam va dayalum)? T surrender to him
($aranam vrajema)!

—



Remembering Krsna’s sweet mercy to those who wanted to
harm him_ when he Hrst appeared in the world, Uddhava

laments.

Even though Patani who pretended to have sentiments of a
mother gave him poison to kill him, she attained a position in
Goloka similar to the nurses ot Krsna.




Krsna has two real nurses named Ambika and Kalimba.

Though Putana only had the dress of a devotee, she attained
love suitable to a devotee.

Though she hated the Lord, he made her a special example.
This incident shows Krsna’s quality of giving liberation and
bhakti to even those who hate him.




13.2.24 |
manye ’suran bhagavatams tryadhise
sarnrambha-margabhinivista-cittan
ye samyuge ’caksata tarksya-putram
amse sunabhayudham apatantam

I consider that-the-demomns (Thanye asuran) who had anger

(samrambha marga : abhinivista-cittan) towards the Lord of
three energies (tryadhlse) to be devotees (bhagavatan),
because during the battle (ye samyuge) they saw (acaksata)
Garuda approaching with Krspa (apatantam tarksya-
putram), carrying his cakra (sunabha ayudham), on his
shoulder (amse). -




Uddhavas 1amentat?o% hére shown as not the final
cgnclusmn.

Uddhava considers the demons whose hearts were tilled with

anger (samrambha) to_be devotees because when they died
they attained direct vision of the Lord and attained his lotus
feet.




We on the other hand have not attained this.

We will die without seeing Krsna (since he has disappeared)
and thus will mot attain his abode.

They saw Garuda (tarksya-putram), son ol Kasyapa, coming
towards them (apatantam) with the Lord, holder of the cakra
(sunabhayudham) on his shoulders




Section — IV

Vrindavan Lila
(25-34)



VERSE

PASTIME

2.25

Lord's appearance in prison house

2.26

Vasudev brought Lord to Gokula in fear of kamsa. He stayed
In Vrindavan for 11 years.

2.27

Calf grazing pastimes (Vatsa-carana Lila)

2.28

Naughty Infant pastimes in Vraja. Killed demons like lion cub

2.29

Cow grazing pastimes (Go-carana Lila)

2.30

Uncle Kamsa sent toy-demons for Krishna whom He duly
broke

2.31

Subdued Kaliya

2.32

Govardhan Puja

2.33

Govardhan Dharan

2.34

Rasa Lila




In order to answer Vidura’s questions, Uddhava had to tell
him about the disappearance of Krsna.

Now he attempts to explain this sad pastime along with the
joyous pastimes.

He was born in the prison (bandhane) of Kamsa.

He desired to give happiness (Sam) to the earth (asyah) at

the request of Brahma (ajena).



1 3.2.26 ||
tato nanda-vrajam itah
pitra kamsad vibibhyata
ekadasa samas tatra
giidharcih sa-balo ’vasat

His father, afraid of Karhsa (pitra karsat vibibhyata),
brought him to Vraja (tatah itah nanda—vrajalll) and for
eleven years (ekadasa sama lived there with

Balarama @af sa-balah), like a covered flame (gudha-

arcih).




He was brought (itah) by his father to Vraja.

He | lived there for eleven years (samah).

He is described as a covered flame because he performed his
balya, pauganda and kaiSora pastimes there, unknown to
Kamsa and others.

Or he can be called a covered flame because he covered-his
qualities as supreme lord with sweetness.




13.2.27 ||
parito vatsapair vatsams
carayan vyaharad vibhuh
yamunopavane kujad-
dvija-sankulitanghripe

Herding the calves (carayan vatsan) and surrounded by his
young friends (paritah “vatsapaih), the Lord playezr(vyaharad
Vthllh) on the bank of the Yamuna (yamuna) in forests
(sankulita upavan_e) whose trees were filled with chirping
birds irds (anghripe kajad-dvija).




13.2.28 ||
kaumarim darsayams cestan_

preksaniyarm vrajaukasam
rudann iva hasan mugdha-

bala-simhavalokanah

Showing (darsayan) his attractive infant pastimes
(preksaniyar kaumarih cestarn) to the people of Vraja

(vraja-okasam), he would pretend to weep to get what he_
wanted (rudan iva) and laugh when he got those things

(hasan). When demons attacked, he appeared like a young
lion (bala-sirnha avalokanah), showing his bravery in spite of
his fear (mugdha). -




Krsna displayed crying like a child without the typical
symptoms of tears (rudan iva).

In front of the elder women he would seem to cry,_ stubbornly
asking for things that should be given to him, and then when

he got them he would smile and laugh.




When fierce demons came to Vraja, Krsna appeared just like a

young lion who, though afraid of fierce animals in the forest,
threatens them by showing his bravery.

This caused anxiety in his parents who had aitection for him.




1 3.2.29 ||
sa eva go-dhanam laksmya
" niketar sita-go-vrsam
carayann anugan gopan
‘ranad-venur ariramat

While herding a multitude of cows (carayann go-dhanarh) of
various colors (laksmya niketarn) along with white bulls (sita-
go-vrsam), he _played with the cowherd boys (sah anugan
gopan arl‘ra/LL while playing his tlute (ranat Venuh)




Some time later, he gave up herding calves and while herding
a wealth of cows who were the abode of beauty (laksmyah
niketam)—being white, blue, green, yellow and grey along
with white bulls, he played with the cowherd boys.




1 3.2.30 ||
prayuktan bhoja-rajena
mayinah Kama-rapinah

lilaya vyanudat tarms tan
balah kridanakan iva

As if they were toys (kridanakan iva), the young boy (balah)
casually (lilaya) killed all the demons (vyanudat tan tan)
who produced illusory forms according to their will

(mayinah kama-rapinah) and who were sent by Kamsa

(bhoja-rajena prayuktan)—




1 3.2.31 ||
vipannan visa-panena
nigrhya bhujagadhipam
utthapyapayayad gavas
tat toyarn prakrti-sthitam

Subduing Kaliya. (nigrhya bhujaga-adhipam), he revived the
dead cowherd boys and cows (utthapya gavah) who died
because of drinking poisoned water (vipannan visa-panena),
and made them drink (apayayat) the water which became
freeof poison (tat prakrti-sthitam toyam).




13.2.32 |
ayajayad go-savena
gopa-rajam dvijottamaih
vittasya coru-bharasya
cikirsan sad-vyayar vibhuh

The Lord (vibhuh) had Nanda (gopa-rajam) perform
sacrifice (ayajayad) by worshipping the cows (go-savena)
using brahmanas (dvija-uttamaih), desiring to make proper
use (cikirsan sad-vyayam) of abundant wealth (uru-bharasya
vittasya). h




Go-savena means worship of the cows in place of sacrifice to
Indra.

The word ca indicates that not only did Krsna desire 1o use

the accumulated (uru-bharasya) wealth properly, but he
desired also to break the pride of Indra.




13.2.33 ||
varsatindre vrajah kopad
bhagnamane ’tivihvalah
gotra-lilatapatrena
trato bhadranugrhnata

O Vidura (bhadra)! When Indra, deprived of sacrifice (indre
bhagnamane), angrily showered rain (varsati kopad
ativihvalah), the inhabitants of Vraja were saved (vrajah
tratah) by merciful Krsna (anugrhnata), who wused a
mountain as an umbrella to protect them (gotra-lila-
atapatrena).




O Vidura (bhadra)! When Indra, being deprived of sacrifice,
in anger began to pour rain (varsati indre) Krsna saved the
people of Vraja by playfully using a mountain (gotra) as a
large umbrella (atapatra).




13.2.34 ||
sarac-chadi-karair mrstam
manayan raj jani-mukham

gayan kala-padar reme
strinam mandala-mandanah

Respecting the evening (manayan rajani-mukham) @
%asi

with the rays of the full moon mrstam)
singing soft melodies (gayan kala-padarn), ornamenting the
group of women (strinamh mandala-mandanah), Krsna
enjoyed the rasa-lila (reme).




Bringing joy to the face of Radha by rubbing away her
perspiration with his hand, making her think that she alone
was his lover, Krsna, beautiful as the tull moon, singing softly,
ornamenting the Whole group of gopis. enjoyed rasa-lila with

them.

Rajani-mukham means evening.

—




However it has another meaning: he make joytul (manayan)
the face of his independent lover (rajani-mukham) known

svadhina-bhartrka, which was made bright by removing her

perspiration, using hands of the male lover, like the full

moon (éarac-chagi.

She became joyful, thinking “I alone am with Krsna.”




Ornamenting the whole group of women (with his presence)
during enjoyment of the rasa-lila (mandala-mandanah) he
enjoyed that pastime.

Thus ends the-eommrentary-on-Second Chapter of the Third

Canto of the Bhagavatam for the pleasure of the devotees, in
accordance with the previous acaryas.
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