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Canto Three – Chapter Three

Uddhava Remembers Kåñëa in 
Mathurä and Dvärakä

The Lord's Pastimes Out of 
Våndävana



Section – I

Krsna’s education and marriage
(1-11)



|| 3.3.1 ||
uddhava uväca

tataù sa ägatya puraà sva-pitroç
cikérñayä çaà baladeva-saàyutaù
nipätya tuìgäd ripu-yütha-näthaà

hataà vyakarñad vyasum ojasorvyäm

Uddhava said: To give happiness to his parents (sva-pitroh çaà
cikérñayä), Kåñëa along with Baladeva (sah baladeva-saàyutaù)
went to Mathurä (puraà ägatya), and pulling Kaàsa (ripu-yütha-
näthaà nipätya) from the platform (tuìgät), he dragged the body
on the earth to reassure his parents (ojasa urvyäm vyakarñat) after
beating and killing him (hataà vyasum).



The Third Chapter describes the pastimes of Kåñëa in Mathurä
and Dvärakä, such as the killing of Kaàsa.

The destruction of the Yadu dynasty is also described in brief.

In order to give happiness to his parents (çaà cikérsayä) he
came to Mathurä with Baladeva.



Dragging Kaàsa from the platform (tuìgät), having beaten
him (hatam) and then killed him (vyasum), he dragged that
body on the ground in order to prevent his frightened parents
from fainting since they thought that he could get killed.



|| 3.3.2 ||
sändépaneù sakåt proktaà
brahmädhétya sa-vistaram

tasmai prädäd varaà putraà
måtaà païca-janodarät

After learning the Vedas (brahma adhétya) and their six aìgas (sa-
vistaram) uttered only once by Sändépani (sändépaneù sakåt
proktaà), Kåñëa pierced the stomach of Païcajana (païca-jana
udarät), retrieved Sändépani’s son and presented him to his father
(tasmai måtaà putraà varaà prädät).



After learning the Vedas (brahma) with its six aìgas (sa-
vistaram), piercing the stomach of Païcajana, he brought the
son from death and gave him to Sändépani.

Ablative is used to represent a missing verb participle: paëca-
janodarät vidérya.



|| 3.3.3 ||
samähutä bhéñmaka-kanyayä ye

çriyaù savarëena bubhüñayaiñäm
gändharva-våttyä miñatäà sva-bhägaà
jahre padaà mürdhni dadhat suparëaù

The kings had assembled (ye samähutä), attracted by the beauty of
Rukmiëé (bhéñmaka-kanyayä), equal to Lakñmé (çriyaù sa-
varëena), with a desire to take her as their bride (bubhüñaya
gändharva-våttyä). Stepping on their heads (padaà mürdhni
dadhat) while they glanced here and there thinking that Kåñëa may
come (miñatäà), Kåñëa seized her (jahre) just as Garuòa seized the
pot of nectar (suparëaù sva-bhägaà).



The kings assembled (samähutä), being attracted by the
beauty of Rukmiëé, which was equal to Lakñmé’s (çriyaù
savarnena).

In the phrase bhéñmaka-kanyayä the instrumental case is
used to represent the genitive case.

Samähutä is poetic license for samähütä.



Sometimes samähåtä is seen instead of samähutä.

Kåñëa placed his foot on the heads of those kings and seized
Rukmiëé just as Garuòa seized the nectar.

The kings were thinking in their minds of taking her for
themselves (gändharva-våttyä). (Gändharva marriage requires only
mutual consent of bride and groom.)



Çiçupäla thought that she would be his wife, and other kings
thought that she would be their wife.

They desired in this way (bubhüsayä).

At the same time, they were glancing (miñatäm) here and
there, thinking that perhaps Kåñëa would come at any time.



|| 3.3.4 ||
kakudmino ’viddha-naso damitvä

svayaàvare nägnajitém uväha
tad-bhagnamänän api gådhyato ’jïäï

jaghne ’kñataù çastra-bhåtaù sva-çastraiù

Kåñëa, after taming the bulls which were without pierced noses
(damitvä aviddha-nasah kakudminah), married Nägnajité
(nägnajitém uväha) at the svayaàvara ceremony (svayaàvare).
Covered with the blows of a multitude of weapons (çastra-bhåtaù),
he remained uninjured (akñataù), and with their own weapons
(sva-çastraiù) killed the ignorant kings (jaghne ajïäï) who desired
Nägnajité (gådhyatah), after they had been defeated in trying to
tame the bulls (tad-bhagnamänän).



Taming the bulls (kakudminaù) which did not have rings in
their noses, he married Nägnajité.

Covered with their attacking weapons (çastra-bhåtaù), he
remained unwounded, and with their own weapons killed
those kings, who had been disappointed (bhagna-mänän),
defeated in trying to tame the bulls, yet, who, being ignorant,
desired (gådhyataù) to possess Nägnajité.



|| 3.3.5 || 
priyaà prabhur grämya iva priyäyä

vidhitsur ärcchad dyutaruà yad-arthe
vajry ädravat taà sa-gaëo ruñändhaù
kréòä-mågo nünam ayaà vadhünäm

Desiring to give his wife what she wanted (priyaà vidhitsuh
priyäyä) like an ordinary husband (grämya iva), Kåñëa stole the
pärijäta tree (prabhuh ärcchat dyutaruà). Because of this (yad-
arthe) , Indra (vajri), a plaything of his wives (vadhünäm kréòä-
mågah), came along with his assistants (sa-gaëah) in anger (ruñä
andhaù) to fight with Kåñëa (taà ädravat).



Kåñëa appeared to be an ordinary husband controlled by his wife.

However, actually he desired to give a dear object out of prema to his
wife who had prema.

He thus took the pärijäta tree (dyutarum), because of which Indra went
to fight him (ädravat) with his thunderbolt.

Ä in ädravat means to attack.



The reason: he was blinded with anger.

The reason for that was that he was the plaything of his wife Çaci.

According to the principle that one thinks that everyone else is similar
to oneself (ätmavan manyate jagat), Indra thought that Kåñëa was also
a plaything of Satyabhämä.

Criticizing Kåñëa in this way, he pursued him for fighting.



|| 3.3.6 ||
sutaà mådhe khaà vapuñä grasantaà
dåñövä sunäbhonmathitaà dharitryä

ämantritas tat-tanayäya çeñaà
dattvä tad-antaù-puram äviveça

Seeing that her son Narakäsura (dåñövä sutaà), who swallowed
the sky with his form (grasantaà khaà vapuñä), had been slain
by the cakra (mådhe sunäbha unmathitaà), and requested by his
mother (the earth) (dharitryä ämantritah), Kåñëa, gave the
kingdom (çeñaà dattvä) to Narakäsura’s son Bhagadatta (tat-
tanayäya) and then entered into that palace (tat-antaù-puram
äviveça).



Seeing that her son Narakäsura (sutam), who swallowed the sky
with his form, had been slain by the cakra (sunäbhena), and
requested by his mother the earth, Kåñëa, after giving the kingdom
to his son Bhagadatta, entered into that palace.

Though Narakäsura’s mother lineage was pure, by association with
Bänäsura he developed a demonic mind.



One can understand about the power of bad association from the
story in another Puräëa.

[Note: Mother is an expansion of Satyabhämä or Bhü. One story says that
Näraka was born when Hiraëyaksa touched the earth and make it sink in the
ocean. ]



|| 3.3.7 ||
taträhåtäs tä nara-deva-kanyäù

kujena dåñövä harim ärta-bandhum
utthäya sadyo jagåhuù praharña-

vréòänuräga-prahitävalokaiù

Within the palace (tatra), the princesses stolen by Narakäsura
(kujena ähåtäh nara-deva-kanyäù), on seeing the Lord (dåñövä
harim) who is the friend of the distressed (ärta-bandhum),
immediately stood up (sadyah utthäya) and accepted him as their
husband (jagåhuù) with glances (avalokaiù) impelled by joy,
bashfulness and attraction (praharña-vréòa-anuräga-prahitä).



Within the palace (tatra) there were many princesses stolen by
Narakäsura (kujena).

By glances impelled (prahita) by joy, bashfulness, and attraction,
they each accepted him as their husband.



|| 3.3.8 ||
äsäà muhürta ekasmin

nänägäreñu yoñitäm
sa-vidhaà jagåhe päëén
anurüpaù sva-mäyayä

According to proper method (sa-vidhaà), in each of the palaces
(nänä-ägäreñu), with suitable form (anurüpaù), he accepted
(jagåhe) each bride in marriage (äsäà yoñitäm päëén) at the same
time (ekasmin muhürta) by his power of yoga-mäyä (sva-mäyayä).



He accepted them according to the regulations of marriage (sa-
vidham).

He performed this act by his yoga-mäyä (sva-mäyayä) or without
bewilderment (su + amäyayä).



|| 3.3.9 ||
täsv apatyäny ajanayad
ätma-tulyäni sarvataù
ekaikasyäà daça daça
prakåter vibubhüñayä

With a desire to show his nature in many forms (prakåteh
vibubhüñayä), in each of the queens (täsu eka ekasyäà) he
produced (ajanayad) ten sons (daça daça apatyäni) exactly equal to
himself (sarvataù ätma-tulyäni).



Prakåter vibubhüñayä means “with a desire to show his nature,”
since it is mentioned that he produced sons who were the same as
himself.

Amara-koña says that prakåti means nature or form.



Section – II

Killing of the demons and the 
Kuruksetra war (10-15)



|| 3.3.10 ||
käla-mägadha-çälvädén

anékai rundhataù puram
ajéghanat svayaà divyaà
sva-puàsäà teja ädiçat

He alone killed (svayaà ajéghanat) Kälayanava, Jaräsandha and
Çalva (käla mägadha çälva ädén) who had surrounded his city
(rundhataù puram) with armies (anékai) (through Mucukunda,
Bhéma and others). He gave special powers and consequent fame
(divyaà teja ädiçat) to his devotees (sva-puàsäà).



Kälah means Kälayavana.

He alone killed those who surrounded (rundhataù) his city with
troops (anékaiù), using Mucukunda, Bhéma and others as his
instruments.

He gave power and fame (tejaù) to his devotees.



|| 3.3.11 ||
çambaraà dvividaà bäëaà

muraà balvalam eva ca
anyäàç ca dantavakrädén
avadhét käàç ca ghätayat

He killed (avadhét) or had others kill (kän ca ghätayat) Çambara,
Dvivida, Bäna (çambaraà dvividaà bäëaà), Mura, Balvala (muraà
balvalam eva ca), Dantavakra and others (anyän ca dantavakra
adén).



After that, he had others kill other kings.

Ghätayat should be aghätayat (he had killed).This is poetic license.

Another version has ghätayan.

In that case the verb babhuva should be supplied.



|| 3.3.12 ||
atha te bhrätå-puträëäà
pakñayoù patitän nåpän

cacäla bhüù kurukñetraà
yeñäm äpatatäà balaiù

He killed the kings (nåpän patitän) siding with the sons of your
brothers (pakñayoù te bhrätå-puträëäà). When they assembled at
Kurukñetra (kurukñetraà äpatatäà), their armies made (yeñäm
balaiù) the whole earth tremble (cacäla bhüù).



Who were the others mentioned in the last verse?

He killed or had killed other kings taking the sides of the sons of
your brothers (Yudhiñöhira and Duryodhana) whose armies
(balaiù), when the kings assembled (äpatatäm) at Kurukñetra, made
the whole earth tremble.



|| 3.3.13 ||
sa karëa-duùçäsana-saubalänäà

kumantra-päkena hata-çriyäyuñam
suyodhanaà sänucaraà çayänaà

bhagnorum ürvyäà na nananda paçyan

Kåñëa was not pleased (sah na nananda), seeing Duryodhana
(paçyan suyodhanaà) lying on the ground with his followers
(çayänaà ürvyäà sa-anucaraà), his legs broken (bhagna ürum),
devoid of splendor (hata-çriya äyuñam) as a result of taking advice
(kumantra-päkena) from Karëa, Duùçäsana, Saubala and others
(karëa duùçäsana saubalänäà).



Sa refers to Kåñëa.

Seeing this, he was not pleased.



|| 3.3.14 || 
kiyän bhuvo ’yaà kñapitoru-bhäro

yad droëa-bhéñmärjuna-bhéma-mülaiù
añöädaçäkñauhiëiko mad-aàçair
äste balaà durviñahaà yadünäm

The burden of the earth (bhuvah uru-bhärah) caused by the
eighteen akñauhinis (añöädaça akñauhiëikah) formed by Droëa,
Bhéñma, Arjuna and Bhéma (droëa bhéñma arjuna bhéma mülaiù)
has only been slightly reduced (kiyän kñapitah). The intolerable
strength of the Yadus (yadünäm durviñahaà balaà) remains
because of my portions such as Pradyumna (mad-aàçair äste).



This verse explains why Kåñëa did not rejoice.

The great burden of the earth consisting of eighteen akñauhinis
caused by (mülaiù) Droëa, Bhéñma, Arjuna and Bhéma has been
reduced only to a small degree (kiyän).

The sandhi of kñapitaù and uru is poetic license.



In composition, lack of consideration of the secondary elements
should be tolerated.

The burden of the earth was reduced only a little because the
intolerable strength of the Lord’s portions such as Pradyumna
remains.

The burden of the earth is not produced by the abundance of oceans
and mountains, but rather by the prominence of irreligious persons.



The Lord decreased such irreligious persons.

One cannot also say that the Yadus were irreligious, since they are
eternal associates of the Lord.

This is understood from the following verses:



brahmaëyänäà vadänyänäà nityaà våddhopasevinäm
vipra-çäpaù katham abhüd våñëénäà Kåñëa-cetasäm.

How could the brähmaëas curse the Våñëis (vipra-çäpaù våñëénäà katham
abhüd), who were always respectful to the brähmaëas (brahmaëyänäà),
who were charitable (vadänyänäà), who were inclined to serve seniors
(våddhopasevinäm) and whose minds were always absorbed in Kåñëa
(nityaà kåñëa-cetasäm)? SB 11.1.8

çayyäsanäöanäläpa-kréòä-snänäçanädiñu
na viduù santam ätmänaà våñëayaù kåñëa-cetasaù

Absorbed in Kåñëa while sleeping, sitting, walking, speaking, playing,
bathing and eating, they did not know that they existed. SB 10.90.47



The burden is of two types: suffering and happiness.

The first is difficult to tolerate, and the second is easy to tolerate.

Examples of the second type of burden are the lover carrying his
female lover, the affectionate mother carrying her child, or the
merchant carrying his wealth on his head.

But weak persons cannot even carry these happy burdens which are
heavier than themselves.



Even the earth could not tolerate the weight of the great devotee
Dhruva, who became immensely heavy because of his austerities:

yadaika-pädena sa pärthivärbhakas
tasthau tad-aìguñöha-nipéòitä mahé

nanäma taträrdham ibhendra-dhiñöhitä
taréva savyetarataù pade pade

When the prince (yadä sa pärthiva arbhakah) stood on one leg (eka-
pädena tasthau), the earth, pressed by his big toe (mahé tad-aìguñöha-
nipéòitä), sank lower by a half pradeça (nanäma tatra ardham), just as a
boat with and elephant (ibhendra-dhiñöhitä tara iva) rocks from side to
side (nanäma savya itarataù) with each of its steps (pade pade).
SB 4.8.79



When Nåsiàha appeared it is said

dyaus tat-saöotkñipta-vimäna-saìkulä
protsarpata kñmä ca padäbhipéòitä
çailäù samutpetur amuñya raàhasä
tat-tejasä khaà kakubho na rejire

The sky, filled with airplanes (dyauh vimäna-saìkulä) dislocated by
his flying mane (tat-saöa utkñipta), and the earth as well, afflicted
by his feet (kñmä ca pada-äbhipéòitä), slipped from their positions
(protsarpata). Mountains sprang up (çailäù samutpetuh) by his
vehemence (amuñya raàhasä), and the sky and the directions
(khaà kakubhah) lost their luster (na rejire) because of his
effulgence (tat-tejasä). SB 7.8.33



Thus the burden of the Yadus should not be considered a burden on
the earth (in the sense of causing suffering).

It is similar to the following situation.

Though ornaments are heavy burden for a young woman, the
weight of ornaments are put temporarily on her limbs during
festivals by her affectionate lover.



This is always done according to the circumstance.

Thus the devatäs who had entered by their aàças into the forms of
the Yadus who were eternal associates of the Lord, left from
Dvärakä and disappeared at Prabhäsa (while the eternal associates
remained invisible in Dvärakä).



|| 3.3.15 ||
mitho yadaiñäà bhavitä vivädo

madhv-ämadätämra-vilocanänäm
naiñäà vadhopäya iyän ato ’nyo

mayy udyate ’ntardadhate svayaà sma

When they will quarrel (yadä eñäà bhavitä vivädah) among
themselves (mithah), with eyes red (ätämra-vilocanänäm) because
of complete intoxication from liquor (madhu-ämada), they actually
will not die (na eñäà vadhah-upäyah), though they will appear to
die like others (anyah atah iyän). Only when I decide that they
disappear (mayy udyate), they will disappear spontaneously
(svayaà antardadhate sma).



The Yadus cannot be destroyed like others.

They must be destroyed only amongst themselves.

When there will be a quarrel amongst the Yadus, whose eyes will
become red because of complete (ä) intoxication (mada) with
liquor (madhu), it is not a method of killing them.

Because others die like this (ataù), it appears (iyän) that they also
are killed.



But it is not so.

People see that they kill each other, though they cannot be killed.

The real situation is made clear.

When I want to make them disappear (mayi udyate), they will
disappear.

Sma indicates certainty.



Section – III

Krsna in Dwarka (16-23)



|| 3.3.16 ||
evaà saïcintya bhagavän

sva-räjye sthäpya dharmajam
nandayäm äsa suhådaù

sädhünäà vartma darçayan

The Lord, thinking in this way (evaà saïcintya bhagavän),
enthroned Yudhiñöhira (dharmajam sthäpya) in his kingdom (sva-
räjye). Showing the devotional path (sädhünäà vartma darçayan),
he made his friends happy (nandayäm äsa suhådaù).



|| 3.3.17 ||
uttaräyäà dhåtaù püror

vaàçaù sädhv-abhimanyunä
sa vai drauëy-astra-sampluñöaù

punar bhagavatä dhåtaù

The heir to the Puru dynasty, Parékñit (püroh vaàçaù), placed in the
womb of Uttarä (uttaräyäà dhåtaù) by gentle Abhimanyu (sädhu-
abhimanyunä), when almost destroyed by the weapon of
Açvatthämä (drauëi-astra sampluñöaù), was saved by the Lord
(punah bhagavatä dhåtaù).

Dhåtaù means placed. The second dhröaù means saved.



|| 3.3.18 ||
ayäjayad dharma-sutam

açvamedhais tribhir vibhuù
so ’pi kñmäm anujai rakñan

reme kåñëam anuvrataù

Kåñëa had Yudhiñöhira perform (vibhuù dharma-sutam ayäjayat)
three horse sacrifices (açvamedhaih tribhih). Yudhiñöhira,
surrendered to Kåñëa (sah api kåñëam anuvrataù), protecting the
earth (kñmäm rakñan) along with his brothers (anujaih), ruled
over the kingdom (reme).

Reme means “he ruled.”



|| 3.3.19 ||
bhagavän api viçvätmä
loka-veda-pathänugaù

kämän siñeve dvärvatyäm
asaktaù säìkhyam ästhitaù

Bhagavän, acting like the soul of the universe (bhagavän api
viçvätmä), following the path of Vedic and popular rules (loka
veda patha-anugaù), fixed in discrimination (säìkhyam ästhitaù),
and unattached to all material objects (asaktaù), enjoyed in
Dvärakä (dvärvatyäm kämän siñeve).



This verse describes the fifth and sixth qualities of Bhagavän: jïäna and
vairägya.

Though he is Bhagavän he acted like the soul of the universe.

Without being attached, he enjoyed objects which gave happiness
presented by Indra and others which were not forbidden by Vedic or
popular rules.

Asaktaù indicated vairägya and säìkhyam indicates jïäna



|| 3.3.20-21 || 
snigdha-smitävalokena

väcä péyüña-kalpayä
caritreëänavadyena

çré-niketena cätmanä

imaà lokam amuà caiva
ramayan sutaräà yadün
reme kñaëadayä datta-

kñaëa-stré-kñaëa-sauhådaù

By affectionate (snigdha), smiling glances (smita avalokena), sweet words (väcä
péyüña-kalpayä), impeccable actions (anavadyena caritreëa) and beautiful form
(çré-niketena ca atmanä), Kåñëa gave pleasure to the devotees on earth (ramayan
imaà lokam) and the devatäs (amuà ca eva), and particularly to the Yädavas
(yadün sutaräà). And showing greatest affection for the queens by his conjugal
acts (stré kñaëa sauhådaù) at suitable times (datta-kñaëa) in the evening
(kñaëadayä), he derived the greatest pleasure (reme).



This verse explains that though the Lord is not attracted to the
actions of mäyä-çakti, he is attached to the actions of the cit-çakti.

By sweetness of four elements—glances, words, actions and form
the Lord gave pleasure to the devotees on earth (imaà lokam) and
on Svarga (amum) and especially with the Yadus.

But among the Yadus, he enjoyed especially with the women.



Showing affection through a festival (kñana-sauhådaù) of conjugal
actions for these women at suitable opportunities (datta-kñaëa)
during the night (kñaëadayä), he enjoyed.

This is because these queens were actually composed of his cit-
çakti, arising from his svarüpa.

This shows greater and greater attachment.



This can be understood from the conversation between Çiva and Pärvaté
in the Skanda Puräëa, Prabhäsa-khaëòa, in which the sixteen thousand
queens are described with ten sons each:

haàsa eva mataù kåñëaù paramätmä janärddanaù
tasyaitäù çaktayo devé ñoòaçaiva prakérttitäù

candrarüpé mataù kåñëaù kalärüpäs tu täù småtäù

Kåñëa is known as Haàsa, paramätmä and Janardana. O Pärvaté! His
sixteen çaktis are well known. He is like the moon and the çaktis are
like the phases of the moon.

This will be described in detail in the Tenth Canto.



|| 3.3.22 ||
tasyaivaà ramamäëasya
saàvatsara-gaëän bahün

gåhamedheñu yogeñu
virägaù samajäyata

Enjoying in this way (evaà ramamäëasya) with his queens
(tasya), he showed complete detachment (virägaù samajäyata)
from the activities of the householder (gåhamedheñu), though
following the rules of karma-yoga (yogeñu) continuously for many
years (bahün saàvatsara-gaëän).



Kåñëa showed complete (samajäyata) indifference (virägaù) to the
path of karma typified by rajo-guëa in performing household
activities, and to the enjoyable items offered by such household
persons.

This continued at all times, but at this time it became very evident.



guëesv asaìgo vairägyam: detachment means no association with
the guëas. (SB 11.19.27)

Because of this definition, there is no question of such detachment
in his pastimes with Rukmiëé and others which are çuddha-sattva,
beyond the material guëas.



|| 3.3.23 ||
daivädhéneñu kämeñu

daivädhénaù svayaà pumän
ko viçrambheta yogena
yogeçvaram anuvrataù

What man (what to speak of the Lord) (kah pumän), knowing
himself to be a jéva subject to the control of karma (daiva-adhénaù
svayaà), surrendering to the Lord (yogeçvaram anuvrataù) in
bhakti-yoga (yogena), will have faith in material objects
(viçrambheta) and desires which produce karma (daiva adhéneñu
kämeñu)?



This verse explains the Lord’s detachment in his activities.

If the Lord has detachment from his actions which are not subject to
karma, what person will have affection (viçrambheta) for his own
actions which produce karma (daivädhénaù)?

If he practices bhakti-yoga he surrenders to the Lord of yoga.



Section – IV

Events leading to the annihilation 
of the Yadus (24-28)



|| 3.3.24 ||
puryäà kadäcit kréòadbhir

yadu-bhoja-kumärakaiù
kopitä munayaù çepur
bhagavan-mata-kovidäù

One time in Dwaraka (kadäcit puryäà), a group of sages
(munayaù), angered (kopitä) by the joking young boys of the Yadu
and Bhoja dynasties (kréòadbhih yadu-bhoja-kumärakaiù), and
knowing the intention of the Lord (bhagavat-mata-kovidäù), uttered
a curse (çepuh).



The sages knew the intention of the Lord (bhagavän-mata-kovidäù).

Thus they had no fault in cursing.

The cause of the Lord’s intention will be described at the end of the
Eleventh Canto.



|| 3.3.25 ||
tataù katipayair mäsair

våñëi-bhojändhakädayaù
yayuù prabhäsaà saàhåñöä

rathair deva-vimohitäù

After several months (tataù katipayaih mäsaih) the Våñnis, Bhojas
and Andakas (våñëi-bhoja andhaka ädayaù), in forms created by the
Lord’s illusory energy (deva-vimohitäù), joyfully went (saàhåñöäh
yayuù) to Prabhäsa on their chariots (prabhäsaà rathaih).



The Våñëis eternally remain in Dvärakä.

They do not leave.

They remained there, invisible to the eyes of common people.

Their going was an appearance created by the Lord (deva-mohitäù).

This phrase can also mean that the devatä portions of the Våñëis became
bewildered and went to Prabhäsa.



|| 3.3.26 ||
tatra snätvä pitèn devän
åñéàç caiva tad-ambhasä
tarpayitvätha viprebhyo
gävo bahu-guëä daduù

Bathing there (tatra snätvä), worshipping (tarpayitva) the Pitrñ,
devatäs and sages (pitèn devän åñéàç ca eva) with its sacred water
(tad-ambhasä), they gave the best quality cows (atha daduù gävah
bahu-guëäh) to the brähmaëas (viprebhyah).

Gävaù should be gäù. Bahu-guëäù means the cows gave plentiful
milk.



|| 3.3.27 ||
hiraëyaà rajataà çayyäà
väsäàsy ajina-kambalän

yänaà rathän ibhän kanyä
dharäà våtti-karém api

They also gave the brähmaëas gold, silver, beds (hiraëyaà rajataà
çayyäà), cloth, skins, blankets (väsäàsi ajina-kambalän), carts,
chariots, elephants (yänaà rathän ibhän), brides and land (kanyä
dharäà) for gaining subsistence (våtti-karém api).

Våttikarém means land by which they could support themselves.



|| 3.3.28 ||
annaà coru-rasaà tebhyo
dattvä bhagavad-arpaëam
go-viprärthäsavaù çüräù

praëemur bhuvi mürdhabhiù

The warriors (çüräù), whose lives were dedicated to cows and
brähmaëas (go-vipra asavaù artha), after offering the brähmaëas
(tebhyah dattvä) tasty food (uru-rasaà annaà) offered to the Lord
(bhagavad-arpaëam), offered respects on the earth (praëemuh
bhuvi) with their heads (mürdhabhiù).



The Våñëis whose lives (asavaù) were dedicated to cows and
brähmaëas, offered them food which was offered to the Lord.

This shows that they were strict followers of dharma.

Thus their disappearance was completely dependent on the Lord
alone.



He also intended to show that it is not proper for the brähmaëa to
show anger.

By this act as well, the devatä portions now separated from the
Yadus who were eternal associates of the Lord and returned to their
places in Svarga.

This act also indicates the Lord’s sixth aiçvarya, detachment.



By hiding the glories of his devotees, bhakti, his abode, his pastimes
and associates, the Lord deceived the materialistic people and
produced longing in his devotees.

Thus ends the commentary on Third Chapter of the Third Canto of
the Bhägavatam for the pleasure of the devotees, in accordance with
the previous äcäryas.
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