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Canto Three — Chapter Three

Uddhava Remembers Krsna in
Mathura and Dvaraka

The Lord's Pastimes Out of
Vrndavana



Section — 1

Krsna’s education and marriage
(1-11)



13.3.1 ||
uddhava uvaca
tatah sa agatya purarh sva-pitros
cikirsaya sam baladeva-samyutah
nipatya tungad ripu-ytatha-natham
hatam vyakarsad vyasum ojasorvyam

Uddhava said: To give happiness to his parents (sva-pitroh Sam

cikirsaya), Krsna along with Baladeva (sah baladeva-samyutah)
went to Mathura (puram agatya), and pulling Karmsa (ripu-yitha-
natham nipatya) from the platform (tungat), he dragged the body
on the earth to reassure his parents (ojasa urvyam vyakarsat) after
beating and killing him (hatarh vyasum).

—




The Third Chapter describes the pastimes of Krsna in Mathura
and Dvaraka, such as the killing of Karsa.

The destruction of the Yadu dynasty is also described in

In order to give happiness to his parents (Sam cikirsaya) he
came to Mathura with Baladeva.

B




Dragging Karhsa from the plattorm (tungat), having beaten
him (hatam) and then killed him (vyasum), he dragged that

body on the ground in order to prevent his frightened parents
from fainting since they thought that he could get killed.




13.3.2
sandipaneh sakrt proktarn
brahmadhitya sa-vistaram

tasmai pradad vararm putram
mrtam pafnca-janodarat

Alter learning the Vedas (brahma adhitya) and their six angas (sa-

vistaram) uttered only once hy Sandipani (sandipaneh sakrt
Rroktam) Krsna ﬂerced the stomach of Paficajana (pafca-jana

udarat), retrieved Sandi ipani’s son and presented him to his father

(tasmai mrtam putram varam pradat).




After learning the Vedas (brahma) with its six angas (sa-
vistaram), piercing the stomach of Paficajana, he brought the
son from death and gave him to Sandipani. -

Ablative is used to represent a missing verb participle: panca-

janodarat vidirya.




13.3.3 ||
samahuta bhismaka-kanyaya ye
sriyah savarnena bubhiuisayaisam
gandharva-vrttya misatam sva-bhagam
jahre padam miurdhni dadhat suparnah

The kings had assembled (ye samahuta), attracted by the beauty of
Rukmini (bhismaka-kanyaya), equal to ILaksmi (Sriyah sa-
varnena), with a desire to take her as their bride (bubhiisaya
gandharva-vrttya). Stepping on their heads (padam murdhni
dﬁdhat) while they glanced here and there thinking that Krsna may

come (misatam), Krsna seized her (jahre) just as Garuda seized the

pot of nectar (suparnah sva-bhagam).




The kings assembled (samahuta), being attracted by the
beauty of Rukmini, which was equal to Laksmis (Sriyah
savarnena).

In the phrase bhismaka-kanyaya the instrumental case is
used to represent the genitive case.

Samahuta is poetic license for samahuta.




Sometimes samahrta is seen instead of samahuta.

Krsna placed his foot on the heads ot those kings and seized
Rukmini just as Garuda seized the nectar.

The kings were thinking in their minds of taking her for

themselyes (gﬁndharva—vrttyé). (Gandharva marriage requires only
mutual consent of bride and groom.) - -

——




Sisupala thought that she would be his wife, and other kings
thought that she would be their wife.

They desired in this way (bubhitisaya).

At the same time, they were glancing (misatam) here and
there, thinking that perhaps Krsna would come at any time.




| 3.3.4 ||
kakudmino ’viddha-naso damitva
svayarivare nagnajitim uvaha
tad-bhagnamanan api grdhyato ’jian
jaghne ’ksatah Sastra-bhrtah sva-sastraih

Krsna, after taming the bulls which were without pierced noses
(damitva aviddha-nasah  kakudminah), married Nagnajiti
(nagnajitim _uvaha) at the svayamvara ceremony (svayarivare).
Covered with the blows of a multitude of weapons (sastra-bhrtah),
he remained uninjured (aksatah), and with their own weapons
(sva-sastraih) killed the ignorant kings (jaghne ajnan) who desired

Nagnajiti (grdhyatah), after ~they had been defeated in trying_to
talrre the buits (tad-bhagnamanan).




Taming the bulls (kakudminah) which did not have rings in
their noses, he married Nagnajiti.

Covered with their attacking weapons (Sastra-bhrtah), he
remained unwounded, and with their own weapons killed
those kings, who had been disappointed (bhagna-manan),
defeated in trying to tame the bulls, yet, who, being ignorant,
desired (grdhyatah) to possess Nagnajiti.




13.3.5 |
priyam prabhur gramya iva priyaya
vidhitsur arcchad dyutarum yad-arthe
vajry adravat tarh sa-gano rusandhah
krida-mrgo niitnam ayam vadhinam

Desiring to give his wite what she wanted (priyam vidhitsuh
priyaya) like an ordinary husband (gramya iva), Krsna stole the
parijata tree (prabhuh arcchat dyutarurn). Because of this (yad-
arthe) , Indra (vajri), a plaything of his wives (vadhunam krida-

mrgah), came along with his assistants (sa-ganah) in anger (rusa
a\d'h_"h) to fight with Krsna (tam adravat)




Krsna appeared to be an ordinary husband controlled by his wife.

However, actally he desired to give a dear object out of prema to his

wife who had prema. _

He thus took the parijata tree (dvutarum) because of which Indra went
to fight him (adravat) with his thunderbolt.

A in adravat means to attack.

I




The reason: he was blinded with anger.

The reason for that was that he was the plaything of his wife Saci.

According to the principle that one thinks that everyone else is similar
to onesell (atmavan manyate jagat), Indra thought that Krsna was also
a plaything of Satyabhama.

Criticizing Krsna in this way, he pursued him for fighting.




13.3.6 |
sutamh mrdhe kham vapusa grasantam
drstva sunabhonmathitarh dharitrya
~amantritas tat-tanayaya sesam
dattva tad-antah-puram avivesa

Seeing that her son Narakasura (drstva sutam), who swallowed
the sky with his form (grasantarh kham vapusa), had been slain
by the cakra (mrdhe sunabha unmathitam), and requested by his
mother (the earth) (dharitrya amantritah), Krsna, gave the_
kingdom ($esam dativa) to Narakasura’s son Bhagadatta (tat-
tanayaya) and then entered into that palace (tat-antah-puram

—~ X
avivesa). -

i




Seeing that her son Narakasura (sutam), who swallowed the sky

With—EiS form, had been slain by the cakra (sunabhena), and.

requested by his mother the earth, Krsna, after giving the kingdom
to his son Bhagadatta, entered into that palace.

Though Narakasura’s mother lineage was pure, by association with

Banasura he developed a demonic mind.




One can understand about the power of bad association from the
story in another Purana. -

S—
.

[Note: Mother_is an expansion of Satyabhamd or Bhii. One story says that
Naraka was born when Hiranyaksa touched the earth and make it sink in the

ocean. |




13.3.7 |
tatrahrtas ta nara-deva-kanyah
kujena drstva harim arta-bandhum
utthaya sadyo jagrhuh praharsa-
vridanuraga-prahitavalokaih _

Within the palace (tatra), the princesses stolen by Narakasura
(kujena ahrtah nara-deva-kanyah), on seeing the Lord (drstva
harlm) who is the friend of the distressed (arta—bandlm
immediately stood up (sadyah utthaya) and accepted him as their
husband_ (Gagrhuh) with glances (avalokaih) impelled by joy,
bashfulness and attraction (praharsa-vrida-anuraga-prahita).




Within the palace (tatra) there were many princesses stolen by
Narakasura (kujena).

By _glances impelled (prahita) by joy, bashiulness, and attraction,
they each accepted him as their husband.




1 3.3.8 ||
asam muhurta ekasmin
nanagaresu yositam
sa-vidham jagrhe panin
anuritpah sva-mayaya

According to proper method (sa-vidham), in each of the palaces
(nana-agaresu), with suitable form (anurupah), he accepted
(jagrhe) each bride in marriage (asam yositam panin) at the same
time (ekasmin muhiirta) by his power of yoga-maya (sva-mayaya).

—

.



He accepted them according to the regulations of marriage (sa-

Vldham)

_—
He performed this act by his yoga-maya (sva-mayay3) or without
bewilderment (su + amayaya).

—




1 3.3.9 |
tasv apatyany ajanayad
‘atma-tulyani sarvatah
ekaikasyam dasa dasa
prakrter vibubhiuisaya

With a desire to show his nature in many forms (prakrteh
vibubhtisaya), in_each of the queens (tasu eka ekasyam) he

produced (ajanayad) ten sons (dasa dasa apatyani) exactly equal to
h1mself (sarvatah atma-tulyani).




Prakrter vibubhiisaya means “with a desire to show his nature,”
since it is mentioned that he produced sons who were the same as

himsell.

Amara-kosa says that prakrti means nature or form.




Section — 11

Killing of the demons and the
Kuruksetra war (10-15)



13.3.10 ||
kala-magadha-salvadin
anikai rundhatah puram
ajighanat svayam divyam
sva-pumsarm teja adisat

_a

He alone killed (svayam ajighanat) Kalayanava, Jarasandha and
Salva (kala magadha salva adin) who had surrounded-his—eity—
(rundhatah puram) with armies (anikai) (through Mucukunda,
Bhima and others). He gave special powers and consequent fame
(divyam teja adisat) to his devotees (sva-pumsam).




Kalah means Kalayavana.

S

He alone killed those who surrounded (rundhatah) his city with
troops (anikaih), using Mucukunda, Bhima and others as his
Instruments. -

He gave power and fame (tejah) to his devotees.




13.3.11 ||
Sambaram dvividam banam
muram balvalam eva ca
anyams ca dantavakradin
avadhit kams ca ghatayat

He killed (avadhit) or had others kill (kan ca ghatayat) Sambara,
Dvivida, Bana (Ssambaram dvividarh banam), Mura, Balvala (muram
balvalam eva ca), Dantavakra and others (anyan ca dantavakra

adin).




Atter that, he had others kill other kings.

Ghatayat should be aghatayat (he had killed). This is poetic license.

Another version has ghatayan.

/

In that case the verb babhuva should be supplied.

—




1 3.3.12 ||
atha te bhratr-putranam
paksayoh patitan nrpan_
cacala bhuh kuruksetram
yesam apatatarn balaih

He killed the kings (nrpan patitan) siding with the sons of your
brothers (paksayoh te bhratr-putranam). When they assembled at
Kuruksetra (kuruksetrarh apatatarn), their armies made (yesam
balaih) the whole earth tremble (cacala bhuh).




Who were the others mentioned in the last verse?

He killed or had killed other kings taking the sides ot the sons of

your brothers (Yudhisthira—and—DPuryodhana) whose armies

(balaih), when the kings assembled (apatatam) at Kuruksetra, made
the whole earth tremble




13.3.13 |
sa karna-duhsasana-saubalanam
kumantra-pakena hata-Sriyayusam
suyodhanam sanucaram sayanam
bhagnorum urvyarh na nananda pasyan

Krsna was not pleased (sah na nananda), seeing Duryodhana
(pasyan suyodhanam) lying on the ground with his followers

gm éa—anucar;% ), his legs broken (bhagna tirum),

td of splendor (hata-Sriya ayusam) as a result of taking advice

(kumantra-pakena) from Karna, Duhsasana, Saubala and others

(karna duhsasana saubalanam).

 ——

~ N

—



Sa reters to Krsna.

Seeing this, he was not pleased.




| 3.3.14 ||
kiyan bhuvo ’yam ksapitoru-bharo
yad drona-bhismarjuna-bhima-mulaih
astadasaksauhiniko mad-amsair
aste balam durvisaham yadinam

—

The burden of the earth (bhuvah uru-bharah) caused by the
eighteen aksauhinis (astadasa aksauhinikah) formed by Drona,
Bhisma, Arjuna and Bhima (drona bhisma arjuna bhima mailaih)
has only been slightly reduced (kiyan ksapitah). The intolerable
strength of the Yadus (yadimam durvisahani balarn) remains
because of my portions such as Pradyumna (maifamsalr aste).




This verse explains why Krsna did not rejoice.

The great burden of the earth consisting ot eighteen aksauhinis
caused by (milaih) Drona, Bhisma, Arjuna and Bhima has been
reduced only to a small degree (kiyan).

The sandhi of ksapitah and uru is poetic license.




In composition, lack of consideration of the secondary elements
should be tolerated. —

The burden of the earth was reduced only a little because the
intolerable strength of the Lord’s portions such as Pradyumna
remains. *"‘

The burden of the earth is not produced by the abundance of oceans
and mountains, but rather by the prominence of irreligious persons.




The Lord decreased such irreligious persons.

B Y

One cannot also say that the Yadus were irreligious, since they are
eternal associates of the Lord.

This is understood from the following verses:

/‘J




brahmanyanarm vadanyanam nityam vrddhopasevinam
vipra-sapah katham abhuid vrsninam Krsna-cetasam.

How could the brahmanas curse the Vrsnis (vipra-sapah vrsninam katham
abhuid), who were always respecttul to the brahmanas (brahmanyanarm),
who were charitable (Vadanyanam) who were inclined to serve seniors

(Vrddhopasevmam3 and whose minds Weli_ah&a;a%_ab&rbe‘cr in Krsna

(nityam krsna-cetasam)? SB 11.1.8

Sayyasanatanalapa-krida-snanasanadisu
na viduh santam atmanam vrsnayah krsna-cetasah

Absorbed in Krsna while sleeping, sitting, walking, speaking, playing,
bathing and eating, they did not know that they existed. SB 10.90.47



The burden is of two types: sulfering and happiness.

The first is ditficult to tolerate, and the second is easy to tolerate.

Examples of the second type of burden are the lover carrying his
female lover, the alfectionate mother carrying her child, or the
merchant carrying his wealth on his head.

But weak persons cannot even carry these happy burdens which are

heavier than themselves.




Even the earth could not tolerate the weight of the great devotee

Dhruva, who became immensely heavy because of his austerities:

—

yadaika-padena sa parthivarbhakas
tasthau tad-angustha-nipidita mahi

nanama tatrardham ibhendra-dhisthita
~ tariva savyetaraiah pade pade

When the prince (yada sa parthiva arbhakah) stood on one leg (eka-
padena tasthau), the earth, pressed by his big toe (mahi tad-angustha-

nipidita), sank lower hy a half pradesa (nanama tatra ardham), just as a
boat with and elephant Gbhendra-dhisthita tara iva) rocks tfrom side to

side (nanama savya itaratah) with each of its steps (pade pade).
SB 4.8.79




When Nrsithha appeared it is said

dyaus tat-satotksipta-vimana-sankula
protsarpata ksma ca padabhipidita
sailah samutpetur amusya ramhasa
tat-tejasa kham kakubho na rejire

S—

The sky, filled with airplanes (dyauh vimana-sankula) dislocated by
his flying mane (tat-sata utksipta), and the earth as well, afflicted
by his feet (ksma ca pada-abhipidita), shm)ed from their positions_
(protsarpata). Mountains sprang up ($ailah samutpetuh) by his
vehemence (amusya rathhasa), and the sky and the directions
(kharh kakubhah) lost their luster (na rejire) because of his

effulgence (tat-tejasa). SB 7.8.33 - —




Thus the burden of the Yadus should not be considered a burden on
the earth (in the sense of causing suffering).

[t is similar to the following situation.

—

Though ornaments are heavy burden for a young woman, the
weight of ornaments are put temporarily on her limbs during
testivals by her attectionate lover.




This is always done according to the circumstance.

A \

Thus the devatas who had entered by their arsas into the forms of
the Yadus who were eternal associates of the Lord, left from
Dvaraka and disappeared at Prabhasa (while the eternal associates
remained invisible in Dvaraka).




1 3.3.15 ||
mitho yadaisam bhavita vivado
madhv-amadatamra-vilocananam
naisarh vadhopaya iyan ato 'nyo
mayy udyate 'ntardadhate svayam sma

When they will quarrel (yada esam bhavita vivadah) among
themselves (mithah), with eyes red (atamra-vilocananam) because
of complete intoxication from liquor (madhu-amada), they actually

will not die (na esam vadhah-upayah) though they will appear to
die like others (anyah atah iyan). Only when I decidethat—they

disappear (mayy Tudyate), they will disappear spontaneously
(svayarn antardadhate sma). ~

—




The Yadus cannot be destroyed like others.

They must be destroyed only amongst themselves.

When there will be a quarrel amongst the Yadus, whose eyes will
become red because of complete (a) intoxication (mada) Wlth
hquor (madhu), it is not a method of killing them.

Y

Because others die like this (atah), it appears (iyan) that they also
are killed.




But it 1s not so.

People see that they kill each other, though they cannot be killed.

The real situation is made clear.

When [ want to make them disappear (mayi udyate), they will
disappear.

S —

Sma indicates certainty.



Section — 111

Krsna in Dwarka (16-23)



13.3.16 ||
evarm sancintya bhagavan
sva-rajye sthapya dharmajam
nandayam asa suhrdah
sadhiinarh vartma darSayan _

The Lord, thinking in this way (evam_ sancintya bhagavan),
enthroned Yudhisthira (dharmajam sthapya) in his kingdom (sva-
rajye). Showing the devotional path (sadhinarh vartma darsayan),
he made his friends happy (nandayam asa suhrdah).




1 3.3.17 ||
uttarayarm dhrtah-paror
vams$ah sadhv-abhimanyuna
sa vai drauny—astra—samj}lustah
punar bhagavata dhrtah

The heir to the Puru dynasty, Pariksit (paroh vamsah), placed in the
womb of Uttara (uttarayam dhrtah) by gentle Abhimanyu (sadhu-
abhimanyuna), when almost destroyed by the _ weapon of
Asvatthama (drauni-astra samﬁlstzﬂi ), was saved by the Lord
(punah bhagavata dhrtah).

Dhrtah means placed. The second dhrtah means saved.



| 3.3.18 ||
ayajayad dharma-sutam_
asvamedhais tribhir vibhuh
so ’pi ksmam anujai raksan
reme krsnam anuvratah

Krsna had Yudhisthira perform (vibhuh dharma-sutam ayajayat)
three horse sacrifices (asvamedhaih tribhih). Yudhisthira,
surrendered to Krsna (sah api krsnam anuvratah), protecting the

earth (ksmam raksan) along with—his—brethers (anujaih), ruled

over the kingdom (reme_).

Reme means “he ruled.”



1 3.3.19 ||
bhagavan api viSvatma
loka-veda-pathanugah

kaman siseve dvarvatyam
asaktah sankhyam asthitah

Bhagavan, acting like the soul of the universe (bhagavan api
visvatma), followmg the path of Vedic and popular rules (fokz
Qﬂfpat , lixed 1n_discrimination (sankhyam asthltgh)

and unattached to_all material objects (asaktah), enjoyed in
Dvaraka (dvarvatyam kaman siseve).




This verse describes the fifth and sixth qualities of Bhagavan: jiana and
vairagya.

—

Though he is Bhagavan he acted like the soul of the universe.

Without being attached, he enjoyed objects which gave happiness
presented by Indra and others which were not forbidden by Vedic or
popular rules.

Asaktah indicated vairagya and sankhyam indicates jiana



Il 3.3.20-21 ||

snigdha-smitavalokena
vaca piyusa-kalpaya
caritrenanavadyena
sri-niketena catmana

imam lokam amum caiva
ramayan sutaram yadan
reme ksanadaya datta-
ksana-stri-ksana-sauhrdah

By affectionate (snigdha), smiling glances (smita avalokena), sweet words (vaca
piyusa-kalpaya), impeccable actions (anavadyena caritrena) and beautiful form
(sri-niketena ca atmana), Krsna gave pleasure to the devotees on earth (ramayan
imam lokam) and the devatis (amurh ca eva), and particularly to the Yadavas
(yadin sutarar). And showing greatest affection for the queens by his conjugal
acts (str1 ksana sauhrdah) at suitable times (datta-ksana) in the evening
(ksanadaya), he detived the greatest pleasure (reme). =




This verse explains that though the Lord is not attracted to the
actions of maya-sakti, he is attached to the actions of the cit-sakti.

By sweetness of four elements—glances, words, actions and form
the Lord gave pleasure to the devotees on earth (imarh lokam) and

on Svarga (amum) and especially with the Yadus.

But among the Yadus, he enjoyed especially with the women.




Showing affection through a festival (ksana-sauhrdah) of conjugal
actions for these women at suitable opportunities (datta-ksana)
during the night (ksanadaya), he enjoyed.

This is because these queens were actually composed of his cit-
Sakti, arising from his svarupa.

This shows greater and greater attachment.




This can be understood from the conversation between Siva and Parvati
in the Skanda Purana, Prabhasa-khanda, in which the sixteen thousand
queens are described with ten sons each:

harmsa eva matah krsnah paramatma janarddanah
tasyaitah Saktayo devi sodasaiva prakirttitah
candrariapi matah krsnah kalarapas tu tah smrtah

Krsna is known as Harhsa, paramatma and Janardana. O Parvati! His

sixteen Saktis are well known. He is like the moon and the $aktis are
like the phases of the moon.

Tﬂis will be described in detail in the Tenth Canto.



13.3.22 ||
tasyalvarm ramamanasya
samvatsara-ganan bahun

grhamedhesu yogesu
viragah samajayata

D

Enjoying in this way (evarh ramamanasya) with his queens
(tasya) he showed complete detachment (viragah samajayata)
from the activities of the householder (grhamedhesu) though
following the rules of karma-yoga (yogesu) contmuouTy for many
years (bahun sarnvatsara-ganan). —




Krsna showed complete (samajayata) @ﬂference {viragah) to the

path of typlfled by rajo-guna in performing household

activities, and to the enjoyable items offered by such household
persons.

==

. . / .
This continued at all times, but at@t became @.




@SV as@_

the gunas. (SB 1

etachment means no association with

Because of this definition, there is no question of such detachment
in his pastimes with Rukmini and others which are suddha-sattva,
beyond the material gunas.




13.3.23 ||
daivadhinesu kamesu
daivadhinah svayarh puman
ko visrambheta yogena
yogesvaram anuvratah

What man (what to speak of the Lord) (kah puman), knowing
himself to be a jiva subject to the control of karma (daiva-adhinah
svayam), surrendering to the Lord (yogesvaram anuvratah) in
bhakti-yoga (yogena), will have faith in material objects
(visrambheta) and desires which produce karma (cfalva adhinesu
kamesu)? -

C




This verse explains the Lord’s detachment in his activities.

If the Lord has detachment from his actions which are not subject to

karma, what person will have attection (visrambheta) for his own
actions which produce karma (daivadhinah)?

S—

If he practices bhakti-yoga he surrenders to the Lord of yoga.




Section — IV

Events leading to the annihilation
of the Yadus (24-28)



13.3.24 ||
puryar kadacit kridadbhir
yadu-bhoja-kumarakaih
kopita munayah Sepur
bhagavan-mata-kovidah

One time in Dwaraka (kadacit puryam), a group of sages
(munayah), angered (kopita) by the joking young boys of the Yadu

and Bhoja dynasties ~(kridadbhih yadu-bhoja-kumarakaih), and
knowmg the intention of the Lord Z‘EEagavat—mata—kowdalYB uttered

a curse (Sepuh).




The sages knew the intention of the I ord (hhagavan-mata-kovidah).

Thus they had no fault in cursing.

Thﬁ cause of the Lord’s intention will be described at the end of the
Eleventh Canto.




1 3.3.25 ||
tatah katipayair masair
vrsni-bhojandhakadayah
yayuh prabhasam samhrsta
rathair deva-vimohitah

o

After several months (tatah katipayaih masaih) the Vrsnis, Bhojas
and Andakas (Vrsm-bh o]a andhaka adayah) in forms created by the
Lord’s illusory energx_(deva-wmohltah) joylully went (sarmhrstah
yayuh) to Prabhasa on thelr chariots (prabhasam rathaih).

— i




The Vrsnis eternally remain in Dvaraka.

They do not leave.

They remained there, invisible to the eyes of common people.

Their going was an appearance created by the Lord (deva-mohitah).

———

This phrase can also mean that the devata portions of the Vrsnis became
bewildered and went to Prabhasa.




13.3.26 ||
tatra snatva pitin devan
rsims caiva tad-ambhasa
tarpayitvatha viprebhyo
gavo bahu-guna daduh

Bathing there (tatra_snatva), worshipping (tarpayitva) the Pitrs,
devatas and sages (pitin devan rsims ca eva) with its sacred water

(tad-ambhasa)] they gave the best quality cows (atha daduh gavah
bahu-gunah) to the brahmanas (viprehhyah).

Gavah should be gah. Bahu-gunah means the cows gave plentitul
milk.



13.3.27 ||
hiranyam rajatam Sayyam
vasamsy ajina-kambalan
yanam rathan ibhan kanya
dharam vrtti-karim api

They also gave the brahmanas gold, silver, beds (hiranyam rajatam
Sayyam), cloth, skins, blankets (vasamsi ajina-kambalan), carts,
chariots, elephants (yanam rathan ibhan), brides and land (kanya
dharam) for gaining subsistence (vrtti-karim api). o

Vrttikarim means land by which they could support themselves.

—




1 3.3.28 ||
annam coru-rasar tebhyo
dattva bhagavad-arpanam
go-viprarthasavah sarah
pranemur bhuvi mardhabhih

The warriors (surah), whose lives were dedicated to cows and
brahmanas (go-lera asavah artha) after offering the brahmanas
(tebhyah dattva) tasty food (uru—rasam annam) offered to the Lord

(bhagavad-arpanam), offered respects on the earth (pranemuh
bhuvi) with their heads (muardhabhih).

——————




The Vrsnis whose lives (asavah) were dedicated to cows and
brahmanas, offered them food which was offered to the Lord.

This shows that they were strict followers of dharma.

[ —

O

Thus their disappearance was completely dependent on the Lord
alone.




o

He also intended to show that it is not proper for the brahmana to

show anger. —
Q

By this act as well, the devata portions now separated from the
Yadus who were eternal associates of the I.ord and returned to their
places in Svarga.

This act also indicates the Lord’s sixth aisvarya, detachment.




By hiding the glories of his devotees, bhakti, his abode, his pastimes

and associates, the Lord deceived the materialistic people and
produced longing in his devotees.

Thus ends the commentary on Third Chapter of the Third Canto of
the Bhagavatam for the pleasure of the devotees, in accordance with_
the previous acaryas.
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