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Canto Three — Chapter Three

Uddhava Remembers Krsna in
Mathura and Dvaraka

The Lord's Pastimes Out of
Vrndavana



Section — 11

Killing of the demons and the
Kuruksetra war (10-15)



13.3.10 ||
kala-magadha-salvadin
anikai rundhatah puram
ajighanat svayam divyam
sva-pumsarm teja adisat

_a

He alone killed (svayam ajighanat) Kalayanava, Jarasandha and
Salva (kala magadha salva adin) who had surrounded-his—eity—
(rundhatah puram) with armies (anikai) (through Mucukunda,
Bhima and others). He gave special powers and consequent fame
(divyam teja adisat) to his devotees (sva-pumsam).




Kalah means Kalayavana.

S

He alone killed those who surrounded (rundhatah) his city with
troops (anikaih), using Mucukunda, Bhima and others as his
Instruments. -

He gave power and fame (tejah) to his devotees.




13.3.11 ||
Sambaram dvividam banam
muram balvalam eva ca
anyams ca dantavakradin
avadhit kams ca ghatayat

He killed (avadhit) or had others kill (kan ca ghatayat) Sambara,
Dvivida, Bana (Ssambaram dvividarh banam), Mura, Balvala (muram
balvalam eva ca), Dantavakra and others (anyan ca dantavakra

adin).




Atter that, he had others kill other kings.

Ghatayat should be aghatayat (he had killed). This is poetic license.

Another version has ghatayan.

/

In that case the verb babhuva should be supplied.

—




1 3.3.12 ||
atha te bhratr-putranam
paksayoh patitan nrpan_
cacala bhuh kuruksetram
yesam apatatarn balaih

He killed the kings (nrpan patitan) siding with the sons of your
brothers (paksayoh te bhratr-putranam). When they assembled at
Kuruksetra (kuruksetrarn apatatarn), their armies made (yesam
balaih) the whole earth tremble (cacala bhuh).




Who were the others mentioned in the last verse?

He killed or had killed other kings taking the sides ot the sons of

your brothers (Yudhisthira—and—DBPuryodhana) whose armies

(balaih), when the kings assembled (apatatam) at Kuruksetra, made
the whole earth tremble




13.3.13 |
sa karna-duhsasana-saubalanam
kumantra-pakena hata-Sriyayusam
suyodhanam sanucaram sayanam
bhagnorum urvyarh na nananda pasyan

Krsna was not pleased (sah na nananda), seeing Duryodhana
(pasyan suyodhanam) lying on the ground with his followers

gm éa—anucar;% ), his legs broken (bhagna tirum),

td of splendor (hata-Sriya ayusam) as a result of taking advice

(kumantra-pakena) from Karna, Duhs$asana, Saubala and others

(karna duhsasana saubalanam).

(P

~ N

—~—



Sa reters to Krsna.

Seeing this, he was not pleased.




| 3.3.14 ||
kiyan bhuvo ’yam ksapitoru-bharo
yad drona-bhismarjuna-bhima-mulaih
astadasaksauhiniko mad-amsair
aste balar durvisaham yadinam

—

The burden of the earth (bhuvah uru-bharah) caused by the
eighteen aksauhinis (astadasa aksauhinikah) formed by Drona,
Bhisma, Arjuna and Bhima (drona bhisma arjuna bhima mailaih)
has only been slightly reduced (kiyan ksapitah). The intolerable
strength of the Yadus (yadimam durvisahani balarn) remains
because of my portions such as Pradyumna (maifamsalr aste).




This verse explains why Krsna did not rejoice.

The great burden of the earth consisting ot eighteen aksauhinis
caused by (milaih) Drona, Bhisma, Arjuna and Bhima has been
reduced only to a small degree (kiyan).

The sandhi of ksapitah and uru is poetic license.




In composition, lack of consideration of the secondary elements
should be tolerated. —

The burden of the earth was reduced only a little because the
intolerable strength of the Lord’s portions such as Pradyumna
remains. *"‘

The burden of the earth is not produced by the abundance of oceans
and mountains, but rather by the prominence of irreligious persons.




The Lord decreased such irreligious persons.

B Y

One cannot also say that the Yadus were irreligious, since they are
eternal associates of the Lord.

This is understood from the following verses:

/‘J




brahmanyanarm vadanyanam nityam vrddhopasevinam
vipra-sapah katham abhuid vrsninam Krsna-cetasam.

How could the brahmanas curse the Vrsnis (vipra-sapah vrsninam katham
abhud), who were always respecttul to the brahmanas (brahmanyanar),
who were charitable (Vadanyanam) who were inclined to serve seniors

(Vrddhopasevmam3 and whose minds Weli_ah&a;a%_ab&rbe‘cr in Krsna

(nityam krsna-cetasam)? SB 11.1.8

Sayyasanatanalapa-krida-snanasanadisu
na viduh santam atmanam vrsnayah krsna-cetasah

Absorbed in Krsna while sleeping, sitting, walking, speaking, playing,
bathing and eating, they did not know that they existed. SB 10.90.47



The burden is of two types: sulfering and happiness.

The first is ditficult to tolerate, and the second is easy to tolerate.

Examples of the second type of burden are the lover carrying his
female lover, the alfectionate mother carrying her child, or the
merchant carrying his wealth on his head.

But weak persons cannot even carry these happy burdens which are

heavier than themselves.




Even the earth could not tolerate the weight of the great devotee

Dhruva, who became immensely heavy because of his austerities:

—

yadaika-padena sa parthivarbhakas

tasthau tad-angustha-nipidita mahi
nanama tatrardham ibhendra-dhisthita

~tariva savyetaratah pade pade

When the prince (yada sa parthiva arbhakah) stood on one leg (eka-
padena tasthau), the earth, pressed by his big toe (mahi tad-angustha-

nipidita), sank lower by a half pradesa (nanama tatra ardham), just as a
boat with and elephant Gbhendra-dhisthita tara iva) rocks from side to

side (nanama savya itaratah) with each of its steps (pade pade).
SB 4.8.79




When Nrsithha appeared it is said

dyaus tat-satotksipta-vimana-sankula
protsarpata ksma ca padabhipidita
sailah samutpetur amusya ramhasa
tat-tejasa kham kakubho na rejire

S—

The sky, filled with airplanes (dyauh vimana-sankula) dislocated by
his flying mane (tat-sata utksipta), and the earth as well, afflicted
by his feet (ksma ca pada-abhipidita), shm)ed from their positions_
(protsarpata). Mountains sprang up ($ailah samutpetuh) by his
vehemence (amusya rathhasa), and the sky and the directions
(kharh kakubhah) lost their luster (na rejire) because of his

effulgence (tat-tejasa). SB 7.8.33 - —




Thus the burden of the Yadus should not be considered a burden on
the earth (in the sense of causing suffering).

[t is similar to the following situation.

—

Though ornaments are heavy burden for a young woman, the
weight of ornaments are put temporarily on her limbs during
testivals by her attectionate lover.




This is always done according to the circumstance.

A \

Thus the devatas who had entered by their amsas into the forms of
the Yadus who were eternal associates of the Lord, left from
Dvaraka and disappeared at Prabhasa (while the eternal associates
remained invisible in Dvaraka).




1 3.3.15 ||
mitho yadaisam bhavita vivado
madhv-amadatamra-vilocananam
naisarh vadhopaya iyan ato 'nyo
mayy udyate 'ntardadhate svayam sma

When they will quarrel (yada esam bhavita vivadah) among
themselves (mithah), with eyes red (atamra-vilocananam) because
of complete intoxication from liquor (madhu-amada), they actually

will not die (na esam vadhah-upayah) though they will appear to
die like others (anyah atah iyan). Only when I decidethat—they

disappear (mayy Tudyate), they will disappear spontaneously
(svayarn antardadhate sma). ~

—




The Yadus cannot be destroyed like others.

They must be destroyed only amongst themselves.

When there will be a quarrel amongst the Yadus, whose eyes will
become red because of complete (a) intoxication (mada) Wlth
hquor (madhu), it is not a method of killing them.

Y

Because others die like this (atah), it appears (iyan) that they also
are killed.




But it 1s not so.

People see that they kill each other, though they cannot be killed.

The real situation is made clear.

When [ want to make them disappear (mayi udyate), they will
disappear.

S —

Sma indicates certainty.



Section — 111

Krsna in Dwarka (16-23)



13.3.16 ||
evarm sancintya bhagavan
sva-rajye sthapya dharmajam
nandayam asa suhrdah
sadhiinarh vartma darSayan _

The Lord, thinking in this way (evam_ sancintya bhagavan),
enthroned Yudhisthira (dharmajam sthapya) in his kingdom (sva-
rajye). Showing the devotional path (sadhinarh vartma darsayan),
he made his friends happy (nandayam asa suhrdah).




1 3.3.17 ||
uttarayarm dhrtah-paror
vams$ah sadhv-abhimanyuna
sa vai drauny—astra—samj}lustah
punar bhagavata dhrtah

The heir to the Puru dynasty, Pariksit (puroh vamsah), placed in the
womb of Uttara (uttarayam dhrtah) by gentle Abhimanyu (sadhu-
abhimanyuna), when almost destroyed by the _ weapon of
Asvatthama (drauni-astra samﬁlstzﬂi ), was saved by the Lord
(punah bhagavata dhrtah).

Dhrtah means placed. The second dhrtah means saved.



| 3.3.18 ||
ayajayad dharma-sutam_
asvamedhais tribhir vibhuh
so ’pi ksmam anujai raksan
reme krsnam anuvratah

Krsna had Yudhisthira perform (vibhuh dharma-sutam ayajayat)
three horse sacrifices (asvamedhaih tribhih). Yudhisthira,
surrendered to Krsna (sah api krsnam anuvratah), protecting the

earth (ksmam raksan) along with—his—brethers (anujaih), ruled

over the kingdom (reme_).

Reme means “he ruled.”



1 3.3.19 ||
bhagavan api viSvatma
loka-veda-pathanugah

kaman siseve dvarvatyam
asaktah sankhyam asthitah

Bhagavan, acting like the soul of the universe (bhagavan api
visvatma), followmg the path of Vedic and popular rules (fokz
Qﬂfpat , lixed 1n_discrimination (sankhyam asthltgh)

and unattached to_all material objects (asaktah), enjoyed in
Dvaraka (dvarvatyam kaman siseve).




This verse describes the fifth and sixth qualities of Bhagavan: jiana and
vairagya.

—

Though he is Bhagavan he acted like the soul of the universe.

Without being attached, he enjoyed objects which gave happiness
presented by Indra and others which were not forbidden by Vedic or
popular rules.

Asaktah indicated vairagya and sankhyam indicates jiana



Il 3.3.20-21 ||

snigdha-smitavalokena
vaca piyusa-kalpaya
caritrenanavadyena
sri-niketena catmana

imam lokam amum caiva
ramayan sutaram yadan
reme ksanadaya datta-
ksana-stri-ksana-sauhrdah

By affectionate (snigdha), smiling glances (smita avalokena), sweet words (vaca
piyusa-kalpaya), impeccable actions (anavadyena caritrena) and beautiful form
(sri-niketena ca atmana), Krsna gave pleasure to the devotees on earth (ramayan
imam lokam) and the devatis (amurh ca eva), and particularly to the Yadavas
(yadin sutarar). And showing greatest affection for the queens by his conjugal
acts (str1 ksana sauhrdah) at suitable times (datta-ksana) in the evening
(ksanadaya), he derived the greatest pleasure (reme). =




This verse explains that though the Lord is not attracted to the
actions of maya-sakti, he is attached to the actions of the cit-sakti.

By sweetness of four elements—glances, words, actions and form
the Lord gave pleasure to the devotees on earth (imarh lokam) and

on Svarga (amum) and especially with the Yadus.

But among the Yadus, he enjoyed especially with the women.




Showing affection through a festival (ksana-sauhrdah) of conjugal
actions for these women at suitable opportunities (datta-ksana)
during the night (ksanadaya), he enjoyed.

This is because these queens were actually composed of his cit-
Sakti, arising from his svarupa.

This shows greater and greater attachment.




This can be understood from the conversation between Siva and Parvati
in the Skanda Purana, Prabhasa-khanda, in which the sixteen thousand
queens are described with ten sons each:

harmsa eva matah krsnah paramatma janarddanah
tasyaitah Saktayo devi sodasaiva prakirttitah
candrariapi matah krsnah kalarapas tu tah smrtah

Krsna is known as Harsa, paramatma and Janardana. O Parvati! His

sixteen Saktis are well known. He is like the moon and the $aktis are
like the phases of the moon.

Tﬂis will be described in detail in the Tenth Canto.



13.3.22 ||
tasyalvarm ramamanasya
samvatsara-ganan bahun

grhamedhesu yogesu
viragah samajayata

D

Enjoying in this way (evarh ramamanasya) with his queens
(tasya) he showed complete detachment (viragah samajayata)
from the activities of the householder (grhamedhesu) though
following the rules of karma-yoga (yogesu) contmuouTy for many
years (bahun sarnvatsara-ganan). —




Krsna showed complete (samajayata) @ﬂference {viragah) to the

path of typlfled by rajo-guna in performing household

activities, and to the enjoyable items offered by such household
persons.

==

. . / .
This continued at all times, but at@t became @.




@SV as@_

the gunas. (SB 1

etachment means no association with

Because of this definition, there is no question of such detachment
in his pastimes with Rukmini and others which are suddha-sattva,
beyond the material gunas.




13.3.23 ||
daivadhinesu kamesu
daivadhinah svayarh puman
ko visrambheta yogena
yogesvaram anuvratah

What man (what to speak of the Lord) (kah puman), knowing
himself to be a jiva subject to the control of karma (daiva-adhinah
svayarm), surrendering to the Lord (yogesvaram anuvratah) in
bhakti-yoga (yogena), will have faith in material objects
(visrambheta) and desires which produce karma (cfalva adhinesu
kamesu)? -

C




This verse explains the Lord’s detachment in his activities.

If the Lord has detachment from his actions which are not subject to

karma, what person will have attection (visrambheta) for his own
actions which produce karma (daivadhinah)?

S—

If he practices bhakti-yoga he surrenders to the Lord of yoga.
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