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Canto Three — Chapter Four

Departure of Uddhava

Vidura Approaches Maitreya



Section — 1

Disappearance of the Yadus (1-3)



| 3.4.1 ||
uddhava uvaca
atha te tad-anujnata
bhuktva pitva ca varunim
taya vibhramsSita-jiana
duruktair marma pasprsuh

Uddhava said: Then taking the permission of Krsna (atha tad-
anujnata), they ate and drank wine (te bhuktva pitva ca varunim).
['osing their intelligence (vibhramsita-jinana) by the wine (taya),
they touched each others’ vulnerable spots (pasprsuh marma) with

harsh words (duruktaih).




In the Fourth Chapter, having heard from Uddhava of the

—

disappearance of Krsna and his dynasty, Vidura, went to Maitreya
to receive instructions.

Taking permission from Krsna or the brahmanas, the Yadus ate.

They mutually insulted each other.




| 3.4.2 |
tesam maireya-dosena
visamikrta-cetasam
nimlocati ravav asid
veniinam iva mardanam

——

As the sun was setting (ravau nimlocati asit), with consciousness
distorted (visamikrta cetasam) by intoxication of liquor (maireya-
dosena). they destroyed each other (mardanam tesam), just as bamboos
by mutual friction start a fire and destroy_the whole forest (ventinam
iva).

S —

By the fault of liquor (maireya) they destroyed each-ether{mardanam)
as the sun was setimg{tnimteeath—




13.4.3 ||
bhagavan svatma-mayaya
gatim tam avalokya sah
sarasvatim upasprsya
vrksa-miilam upavisat

Seeing this action (tam gatim avalokya) of his maya (sva-atma-
mayaya), Krsna, sipping the water of the Sarasvati River (sah
upasprsya sarasvatim), sat down under a tree (xgksa—mﬁlé_n_f
upavisat). —




How could the Lord, compassion to the elevated and fallen souls,
witness the killing of his servants, sons, grandsons, persons most
dear like Pradyumna, arranged by himself?

—

This verse answers.

This was the action (gatim) of maya.




It was a convincing display by which common people would think
that the Yadavas were destroyed quickly by killing each other.

This maya belonged to the Lord (svatma-maya).

That maya therefore could never bewilder him, since the nature of

maya is that it does not bewilder its controller.




Theretfore it is said that the Lord saw this action of maya.

The Yadavas such as Pradyumna, eternal associates in his pastimes,
actually remained in Dvaraka.

The devatas who had entered into various Yadavas separating
themselves from those Yadavas, came to Prabhasa in those separate
forms, ate, drank wine and, with the Lord’s permission, returned to
Svarga.




This is thegy meaning of the tad-anujiiata, mentioned in the first
verse: they took his permission and returned to their abodes in
Svarga.

Since Balarama, Pradyumna and Aniruddha are part of the
caturvytuha, they are eternally with the Lord.

Padma Purana makes the following statements:




ete hi yadavah sarve madgana eva bhamini
These Yadavas are all my people, dear Iady!

il

sarvada mat-priya devi mat-tulya-guna-salina

—

They are eternally dear to me and equal in qualities to me, O
goddess! /

yatha saumitribharatau yatha sankarsanadayah
tatha tenaiva jayante nija-lokad-yadrcchaya

They appear on earth by their own will from their spiritual planet,

aslmmm




In Hari-varsa Akrura says:

devananca hitarthaya vayam prapta manusyatam

For helping the devatas we have appeared as humans on earth.

Because the Yadavas are eternal associates of the Lord, they will never
be destroyed.

And even the continuing posts of the devatas such as Guha
(Kartikeya) who had entered into Samba and others should not be
destroyed. |




Thus the whole mausala pastime is illusory.

Though it is illusory, since it is included in the pastimes of Krsna,

it_is accepted by rhe inconceivable yoga-maya and is eternal,
existing even in the absence of the material creation.

[ ———

[Note: It is eternal in the sense that when Krsna appears in a universe. he then
disappears using this pastime |-




Section — 11

Lord Krsna met Uddhava and
Maitreya Rsi (4-13)



13.4.4 |
aham cokto bhagavata
prapannarti-harena ha
badarirh tvam prayahiti
sva-kulam sanjihirsuna

The Lord (bhagavata), who dispels sorrow in his devotees

(prapanna arti-harena ha), desiring to withdraw his family from the
vision of the world (sva-kulam saﬁjifhirsunfl), said to me (aham ca
uktah), “Go to Badarikasrama (tvam badarim prayahi iti).”




The Lord spoke to me previously, at Dvaraka.

——

He also remained there in another form (aprakata).

The word ca indicates that Uddhava was sent to the Sarasvati River,

where Krsna also spoke to him.

The reasons for the Lord speaking to him are given.




The first reason is that the Lord wanted to remove the suffering of
separation of Uddhava, who was surrendered to the Lord
(prapannarti-harena).

O

The second reason is that the Lord would relieve the pain in the
form of longing (arti) to hear about bhakti, jiana, vairagya and the
Lord’s pastimes of those living in Badarikdsrama, who were also_
surrendered to the Lord, such as the Lord’s portion Nara-narayana,
by what he would speak to Uddhava, as expressed at the end of this
chapter:




asmal lokad uparate mayi jianarn mad-asrayam
arhaty uddhava evaddha sampraty atmavatam varah

When [ leave this planet (asmat lokat uparate), Uddhava (uddhava
eva), the best among those who take me as their master
(atmavatam varah), will be qualitied to directly impart (addha

arhati) knowledge about me (mayi jianam mad-asrayam).
SB 3.4.30




| 3.4.5 ||
tathapi tad-abhipretam
janann aham arindama
prsthato 'nvagamarn bhartuh
pada-vislesanaksamah

O Vidura, conquerer of foes (arim-dama)! Thus (tatha), though

understanding his order (tad-abhipretam jamann api), and unable to
bear separation from his lotusTeet (pada-vislesana aksamah), 1

followed after him (aham bhartuh anvagamar prsthatah).

S~ e —




Abhipretam (intention) means that though the Lord ordered that

he go to Badarikasrama, Uddhava understood that Kysna would not
give him up so easily, and thus he followed the Lord.

Or_it can mean that Uddhava understood Krsna’s intention to

destroy the dynasty.




I 3.4.6 |
adraksam ekam asinam
vicinvan dayitam patim
Sri-niketarn sarasvatyam _

krta-ketam aketanam

Searching for my dear Lord (vicinvan dayitarh patim), who has no
abode (aketanam), and who is the abode of Laksmi (éri-niketar), I
saw_him alone(adraksam ekam asinam), taking shelter of the bank,
of the Sarasvati River (sarasvatyam krta-ketam).

—




Krsna is addressed as having no shelter because he is the shelter of
all material and spiritual entities.

Everything takes shelter of him.




13.4.7 ||
Syamavadatam virajarm
prasantaruna-locanam

dorbhis caturbhir viditam
pita-kausambarena ca

He had a glowing dark complexion (Syama-avadatarn), and
tranquil, red eyes (prasanta aruna-locanam). He was pure, devoid
of material qualities (virajam). I could recognize him (viditarh) by
his yellow silk cloth (pita kausa ambarena ca) and four arms

(caturbhih dorbhih). —




| 3.4.8 ||
vama urav adhisritya
daksinanghri-saroruham
apasritarbhakasvattham
akrsam tyakta-pippalam

His right foot (daksina-anghri-saroruham) was placed on his left
thigh (vame turau adhisritya) and he was leaning against a young
asvattha tree (apasrita arbhaka asvattham). Giving up his pastimes
in this world (¢ \tha-plppalam) he was blisstul (akrsam).




He had his right toot placed over (adhisritya) his left thigh.

—l

His back was leaning against (apasrita) a young asvattha tree.

The derivation of asvattha is na svah tisthati: what does not last till
tomorrow ($vas means tomorrow).

EE——

G —————

This refers to the material world made of five elements, which_is
temporary.




Maya stands behind the Lord.

“May materialistic people not see me!”

This is the intention of Krsna’s action of leaning against the asvattha
tree.

The tree is described as young to indicate that among all the
universes, this universe is very small.




Tyakta-pippalam means that Lord had given up his pastimes in this
world, since the word pippala refers to the material happiness in the
Srutis.

[Note: dva suparna sayuja sakhaya
samdnam vrksam parisasvajate
tayor anyah pippalam svadv atty
anasnann anyo ’bhicakasiti

Two companion birds sit together in the shelter of the same pippala tree. One of
them _is relishing the taste of the tree’s berries, while the other refrains from
eating and instead watches over His friend.” Svetasvatara Upanisad 4.6] e




13.4.9 |
tasmin maha-bhagavato
dvaipayana-suhrt-sakha
lokan anucaran siddha
asasada yadrcchaya

The great devotee (maha-bhagavatah) Maitreya, friend of Vyasadeva
(dvaipayana-suhrt-sakha), while walking the earth (Tokan

anucaran), suddenly appeared (asasada yadrcchaya) at that famous
place (tasmin siddhe). S

N\

—



Maitreva is called a close friend of Dvaipayana because he was like a

son to his guru, Parasara, who was Vyasadeva’s father.

Yadrcchaya means suddenly.




1 3.4.10 ||
tasyanuraktasya muner mukundah
pramoda-bhavanata-kandharasya
asrnvato mam anuraga-hasa-
samiksaya viSramayann uvaca

Kesna spoke (mukundah uvaca) to the sage Maitreya (muneh), who
was attached to the Lord (tasya anuraktasya), and attentive to
listening (asrnvatah), whose head was bowed (anata-Kandharasya)
out of love and joy (pramoda-bhava), while glancing at me (mam
samiksaya) with affection and smiling Zlenurégaqlasa). “This
relieved me ot fatigue (visSramayann).




Though Maitreya is described by Uddhava with many pleasing
words, Krsna actually spoke to Uddhava, since he had more prema
than Maitreya. -

Thus the words describing Maitreya are in the genitive case, tq
show less respect to him.

Krsna glanced, showing (hasa) his atfection (anuraga).

Or Krsna glanced with smiling and affection.



13.4.11 |
Sri-bhagavan uvaca
vedaham antar manasipsitam te
dadami yat tad duravapam anyaih
satre pura viSva-srjam vasunam
mat-siddhi-kamena vaso tvayestah

The Lord said: Oh Vasu (vasoh)! I know (veda aham) the desire
in your heart (te antah manasi ipsitarn). 1 will give you (dadami)
what is rarely attained by others (yat tat duravapam anyaih). At a
sacrifice (satre pura) performed by Brahma and the Vasus (visva-
srjarh vasunam), you worshipped me (tvaya istah) with a desire to
attain me (mat-51ddh1-kamena)

—




Veda stands from vedmi (I know).

[ will give you what is ditficult for others to attain (duravapam
anyaih), because you were previously/Vasu) at a sacrifice in which
Brahma and the Vasus participated.

[ was worshipped by you with a desire to attain me.

-
ctual y@ into the(nitya @ Uddhava.




Even though Uddhava is a nitya-siddha, here he is revealed as a
sidhana-siddha along with Maitreya to protect the secret of his

eternal pastimes.

Some say that the eternal Uddhava stayed in Dvaraka and the
Uddhava who was Vasu came to the Sarasvati River.




1 3.4.12 ||
sa esa sadho caramo bhavanam
asaditas te mad-anugraho yat
yan mam nrlokan raha utsrjantam
distya dadrsvan visadanuvrttya

O Uddhava (sadhoh)! This_will be your last birth (esah te
bhavanam caramah) since in this birth you have attained my mercy
(yat mad-anugrahah asadltah) And Wlth oreat devotion (Visada
anuvrttya), in this private place (rahah), you have seen e
(dadrsvan), who am now giving up (marh utsrjantam) this world to
go to Vaikuntha (nrlokan) Thls also produces good fortune (yad

distya).




He pacifies Uddhava.

Among many births (bhavanam), this birth, in which (yad) you
have attained my mercy, is the last.

And also you have seen me in this lonely place (rahah) with pure

devotion (visadanuvrttya).




This produces good fortune (distya).

The Lord is about to give up the places of all the jivas (nrlokam)
and attain Vaikuntha.

a—




1 3.4.13 ||
pura maya proktam ajaya nabhye
padme nisannaya mamadi-sarge
jhanam param man-mahimavabhasam
~ yat surayo bhagavatam vadanti

Previously at the beginning of creation (pura adi-sarge), I spoke to
Brahma (maya ajaya proktam) sitting on his lotus (padme
nisannaya) in lake of my navel (mama nabhye), the highest
knowledge (jiianam param)-which reveals my pastimes (mat-
mahima avabhasam), and which the devotees call (yat sarayah
vadanti) the four essential verses of Bhagavatam (bhagavatarm).




Here the Lord describes what he promised to give Uddhava.

@i—sarge means the first day of Brahma’s life. [Note: See SB 2.8.28.]

[ spoke that knowledge which reveals my pastimes (man-mahima).

—

This meaning of mahima is according to Sridhara Svami.




Others say mahima means glories.

The Bhagavatam refers to the four essential verses.




Section — II1

Overwhelmed Uddhava gloritied
and prayed to the Lord (14-18)



| 3.4.14 ||
ity adrtoktah paramasya purhsah
pratiksananugraha-bhajano ’ham
snehottha-roma skhalitaksaras tam
muncan chucah pranjalir ababhase

When the Lord (pumsah) respected (adrta) and spoke to me in
this way (iti uktah); I became the recipient ient of the Supreme Lord’s

mercy (aham paramasya anugraha-bhajanah) at every moment
(pratiksana). My hairs stood on end in prema (sneha uttha-roma)
and my voice choked up (skhalita aksarah). Tears flowing from
my eyes (muncan sucah), I spoke with folded hands (pranjalih
ababhase). —




In this way the Lord respected and spoke to me.

Pratiksana means consideration.

The Lord had previously considered, “No one except Uddhava
knows about counseling. He should come to me. This will happen
in the tuture.”




If the version is pratiksana it means at every moment.

Q«&&'\ (AT A
inas the recipient of his mercy at every momen‘tl or<1 was the
recipient of his mercy after he considered that I should get the

instructions. "S P ¥

Sucah means tears.

—




| 3.4.15 ||
ko nv isa te pada-saroja-bhajar
sudurlabho "rthesu catursv apiha
tathapi naham pravrnomi bhiman
bhavat-padambhoja-nisevanotsukah

What among the four goals of artha, dharma, kama and moksa (kah
nu arthesu catursu api iha) is ditficult to achieve (su-durlabhah) Tor
one wiio worships—yeurlotus feet (te pada-saroja-bhajam)? O Lord
(bhitman)! 1 therefore (tatha api) do not accept these things (na
aham pravrnomi), since I am enthusiastically engaged in serving
your lotus feet (bhavat-pada-ambhoja-nisevana-utsukah).

Qo

==



Do you desire to give knowledge of yourself so that I, your servant,
can attain sartipya or liberation from the material world?

Certainly not! Among the four goals of dharma, artha, kdma and_
moksa which of these is rare for those who worship your lotus feet?

And jnana without these desires will bring about the result of
liberation only by worship of your lotus feet. -

“—




And jhiana without these desires will bring about the result of
liberation only by worship of your lotus feet.

I do not accept these things which are attained automatically, since
I am enthusiastically engaged in serving your lotus feet.

What use do I have for jiana?




1 3.4.16 ||
karmany anihasya bhavo ’bhavasya te
durgasrayo thari-bhayat palayanam
kalatmano yat pramada-yutasramah
svatman-rateh khidyati dhir vidam iha

You are without action but you perform action (karmani anihasya).
You are without birth, but you take birth (bhavah abhavasya te).
You are the form of time (kala atmanah), but you flee in fear of
enemies (atha ari-bhayat palayanam) and take shelter in a fort
(durga asrayah). You are self-enjoying (svatman-rateh) but accept
household Tlife with thousands of wives (yat pramada-ayuta

asramah) Theﬁrrt?ﬂ”gence of the wise men is bewildered by this
(khi'dyﬁt‘ dhih vidam iha).




We servants attain supreme bliss by seeing and remembering your
form, qualities and pastimes.

——

Knowledge of these items also is not sulficient, because it is

impossible to know completely because of our meager knowledge.

Many pastimes are contrary to logic_

I am now asking about this in two verses.



You are without action yet you perform actions such as lifting
Govardhana.

S——

Actions of creation of the universe are not included since it is done
directly by maya and the gunas.

You are indirectly involved.

Your svariipa does not contact matter.



Thus, when the $rutis—desertbe you as having no action, there is no

contradiction if action refers to the creation of the material world.

 m—

Niskalawm niravadyam niranjanam: the lord is

without paMt action, peaceful, without fault, and Wlthout
blemish. (Svetasvatara Upanisad 6.19) -

But activities such as lifting Govardhana are performed by your
svarapa. -




This is a contradiction to your quality of non-action.

e

This is my doubit.

e ————

Another meaning can be taken here.

You are the human form of the supreme Brahman.




In human form you perform unlimited spiritual actions.

But in the form as Brahman there is no material or spiritual action.

This is derived from the conventional meaning of Brahman.

One cannot say that Brahman is the svarapa with no qualities and
Bhagavan is the svaripa with qualities--that there are different
Brahmans-- since there are not two Brahmans.




leus there is a doubt.

This is expressed in the Sixth Canto.

You take birth though you have no birth.

Though you are the form of time itself, you flee out of fear ot
enemies like Jarasandha and take shelter of a fort in the sea.




Though you enjoy in yourselt, with thousands of women you are
engaged in household life (asramah), with performance of rites for
devatas and Pitrs.

You are attracted to these things though you enjoy in yourself.

N

By enjoying with Rukminiand others you do not destroy your
status as self-enjoying, because they are all expansions of yourself.
That T know.




Therefore I have used the word asrama.

That part is contradictory.

—>

The intelligence of wise people is perplexed by such contradiction.

It cannot be said that non-action, no birth, being the form of time
and being self-enjoyer are the true aspects and that actions, birth,
tear and accepting household life are imitations only.




Otherwise it would not be said that the intelligence of the wise
becomes perplexed.

The wise would know these are imitations and not actual, and thus
would not be perplexed.

[t could be said that when—the Lord is described as having no

activity, material actions are excluded, but not spiritual actions.

Then with that knowledg;, why should the wise be perplexed?



With knowledge that Brahman is without action and Bhagavan is
without knowledge, where would be the perplexity? ;

What is implied here is that anyone who says that Krsna’s actions
are imitations, or that non-action means spiritual action and non-
birth means spiritual birth, or that Brahman is non-active and
bhagavan is active, and is thus not perplexed in intelligence, is
actually not wise.




The Lord himselt says

na me viduh suraganah prabhavam no maharsaya

Even the devatas headed by Brahma and the great sages headed by
Vyasa do not know my excellent (pra) birth (bhavam). (BG 10.2)




Bhisma also says:

na hy asya karhicid rajan puman veda vidhitsitam
yad vijijhasaya yukta muhyanti kavayo "pi hi

O King (rajan)! No one can understand (puman na hy karhicid
veda) the plan of Krsna (asya vidhitsitam) because (yad) even
those engaged in reasoning and scripture (vijijiasaya yukta
kavayah api) are bewildered by that inquiry (muhyanti hi).

SB 1.9.16




13.4.17 ||
mantresu marm va upahuya yat tvam

akunthltakhanda-sadatma—bodhah

prccheli prabhio mugdha ivapramattas

tan no mano mohayativa deva

O master (prabho)! O Lord (deva)! You who are always full of
knowledge (tvam sada atma-bodhah) unaffected by time and
complete (akunthlta akhanda) would call me (mam upahuya) for
consultation (mantresu) and ask me (prccheh), just as ignorant
people would do (mugdhah iva), attentive to my advice
(apramattah). When you, though full of knowledge, act in this way,

it bewilders my mind (tat nah manah mohayati iva).
—_— .




In various undertaking such as killing Jarasandha or performing a
rajasuya sacrifice, he would definitely call me and ask “Uddhava,

tell me what I shoutddo= =

He was always aware of everything (sadatma-bodhah) and was

“

complete (akhanda), and not worn out by such things as time
(akunthlta)

Though he possessed the samvit-sakti, he was like a fool, asking
like a persom whodoesTiot know. But he was not inattentive to the

o

advice.



Being at once ignorant and full of knowledge bewilders the mind
indeed (iva).

In this verse it is said he was like a fool.

One could explain that this means that he appeared like a fool but
was not.

P —

Thus this is bewildering, but actually it only seems to be
b?izvildering (1va). A




Thus there is no incongruity here.

However, it would be useless to raise a point in the sentence where
the statements are not contradictory, and therelore this type of
explanation is rejected.




1 3.4.18 ||
jianam pararh svatma-rahah-prakasam
provaca kasmai bhagavan samagram
api ksamam no grahanaya bhartar
vadanjasa yad vrjinam tarema

O Lord (bhartah)! You spoke (provaca bhagavan) this highest
(param), complete knowledge (samagram jianam) which reveals
(prakasam) what is difficult to understand about yoursell (sva-atma-
rahah-) to Brahma (kasmai). If T am qualified (nah api ksamam
grahanaya), please tell me now (vada), for by that knowledge (yat) I
will cross the ocean of sorrow arising from your disappearance
(anjasa vrjinam tarema). -




Theretore 1 desire knowledge which will eradicate these doubts.

\

This means knowledge which will solve these contradictions that I
have just asked, which are unknown to all, and not just that
knowledge which you promised to give me as mentioned in verse

13. -

You spoke that knowledge to Brahma (kasmai).

e

Or the meaning can be “You did not speak it to anyone.”



In that case, O Lord (bhartar), if you are mercitul to me, then speak it.

If T am qualified to receive it (grahanaya ksamam), speak it, or if I am
qualified and it is possible to explain, then explain it.

If not, then do not speak it.

From this knowledge I will cross the ocean of sorrow (vrjinam) arising
from the destruction of the Yadus and your disappearance which are
happening now, and about which I am asking. —=




Section — 1V

Hearing from the Lord, Uddhava
started for Badarikasrama (19-22)



13.4.19 |
ity avedita-hardaya
mahyam sa bhagavan parah
adidesaravindaksa
atmanah paramam sthitim

When 1 thus asked (ity _avedita) the lotus-eyed Lord (aravinda-
aksah bhagavan parah) what I desired in my heart (hardaya), he

explamed to me (sah adidesa mahyarm) his supreme position
(atmanah paramam sthitim).

—

—




He explained this to me, and not to Maitreya.

He explained the eternal abodes in Dvaraka and other places, the

places of pastimes (sthitim).

He spoke about the inconceivable energy by which non-action and
action co-exist in the Lord:

This was not revealed by Sukadeva, or by Uddhava to Vidura.




[t was revealed by the Lord himself, to Uddhava alone, and ta no one else,
because there was not yet an authoritative conclusion on this matter.

It is said in Laghu-bhagavatamrta:

tat tan na vastavam cet syat vidyam buddhi-bhramas tada |
na syad evety acintyaiva Saktir lilasu karanam ||
yatha yatha ca tasyeccha sa vyanakti tatha tathaT]

If contradiction was not a fact, then those wise sages would not have been
bewildered. Thus the inconceivable energy is the cause of the pastimes glf
the Lord. Whenever the Lord desires, his inconceivable energy makes its
appearance and acts. o




1 3.4.20 ||
sa evam aradhita-pada-tirthad
adh1ta-tattvatma—v1bodha-margah
pranamya padau parivrtya devam
ihagato ’ham virahaturatma

Having attained knowledge (evam Vlbodha-mgg_ggh) by learning the
truth (adhita tattva) from the guru (tlrthat) in the form of the
W(gshlpable Lord (qradhlta -pada), 1 offered respects to his feet
(aharh padau pranamya), circumambulated him (parivrtya devam)
and arrived here (iha agatah), my heart pained by separation from
him (viraha atura-atma).




[ (sah), having the path of knowledge of the Lord after studying it
from the guru (tirtha) who was the worshipable Lord (aradhita-

pada), circumambulating him, I left.

I did not see what the Lord did later.




1 3.4.21 ||
so ’harmn tad-darsanahlada-
viyogarti-yutah prabho
gamisye dayitam tasya
badaryasrama-mandalam

O Vidura (prabho) ! Joyous because of seeing Krsna (tad-darsana

ahlada), and pained by separation from him (viyoga arti-yutah), 1
will now go to Badarikasrama (aham gamisye badaryasrama-

mandalam), his dear place (tasya dayitam).




How will you live in pain of separation?

At every moment I experience joy from having met him, and

sorrow because of separation from him.

Going to Badarikasrama was the order of the Lord.

~—




1 3.4.22 ||
yatra narayano devo
naras ca bhagavan rsih
mrdu tivram tapo dirgham
tepate loka-bhavanau

There the Supreme Lord (yatra bhagavan) in the form of the sages

(devah rsih) Nara-narayana (nﬁréyanah ca narah) mercitul to all
(mrdu),”whogive happiness to all'people (Toka-bhavanau), have
been_performing austerities (tepate tapah) difficult for others

(tlvram) for a long time (dirgham).

e

—d



There the Lord’s amsa, Narayana, dwells.

They give happiness to all (mrdu) and have performed for a long
time (dirgham) austerity difficult for others (fivram).

7~

_“hey are the protectors of the world (loka-bhavanau) or the
producers of the world.




Section -V

Vidura sought spiritual knowledge
from Uddhava (23-27)



13.4.23 ||
Sri-Suka uvaca
ity uddhavad upakarnya
suhrdam duhsaham vadham
jhanenasamayat ksatta
Sokam utpatitam budhah

Sukadeva said: Hearing in this way from Uddhava (ity uddhavat
upakarnya) about the disappearance of his friends the Yadus

(suhrdam vadham), which was ditlicult to bear (dulsahani),
intelligent Vidura (budhah ksatta) subdued his rising grief

(Wby knowledge (jianena).




Vidura heard in this way (iti) from Uddhava the intolerable _
destruction of his friends.

He was pacified by—the—knewledge arising from reviewing what
Uddhava said, starting from SB 3.2.7.




1 3.4.24 |
sa tarh maha-bhagavatam
vrajantam kauravarsabhah
visrambhad abhyadhattedam
mukhyar krsna-parigrahe

The best of the Kurus, Vidura (sah kaurava rsabhah), then spoke
out of @-ﬂﬁ(viérambhéd abhyadhatta ) the following words
(idam) ¢ great devotee Uddhava (tarn maha-bhagavatar),
principle recipient of Krsna’s mercy (krsna-parigrahe mukhyam),
as Uddhava was about to leave (vrajantam).




Visvrambhat means out of trust.

\)Kbh’“
Though Uddhava was younger than@ﬂdﬁmumﬂ]@d
Krsna (krsna-parigrahe), and thu as superior to him

(mukhyam).

Thus a younger person, superior in bhakti, should be the guru for
someone elder.

Vidura’s words are the proot of this.



| 3.4.25 ||
vidura uvaca
jiianam parar svatma-rahah-prakasam
yad aha yogesvara iSvaras te
vakturh bhavan no 'rhati yad dhi visnor
bhrtyah sva-bhrtyartha-krtas caranti

You should tell to us (bhavan nah vakturn arhati) that supreme
knowleﬂge (yat parar jhanarh) revealing the secrets about himself
(sva atma rahah prakasam), which the master of yoga _(yad
yogesvarah), the Supreme Lord (isvarah), spoke to you (te aha),
because the Vaisnavas (yaf; visnoh bhrtyah) wander the earth
(caranti) giving teachings about bhakti (sva-bhrtya-artha-krtah).

—




Nah (we) here indicates the two of us, Vidura and Maitreya.

The plural can be used to express the singular or the dual.

The Vaisnavas (visnor bhrtyah), wander about the earth, acting to make
people devotees, giving teachings on bhakti.

By mercy they become gurus for the ignorant.

Therefore teach me, identifying myselt as a servant of the Lord, that
knowledge of the Lord.




| 3.4.26 ||
uddhava uvaca
nanu te tattva-sarnradhya
rsih kausaravo 'ntike
saksad bhagavatadisto

martya-lokam jihasata

S

Uddhava said: Definitely (nanu) you_ should worship (te
samradhya) Maitreya (rsfh ‘kausaravah) for this knowledge (tattva)
because he was directly taught (saksat adistah) in front of me

(amﬁbyjt-he—]:md—ﬁbi’ragﬁv@ who desired to leave this world

(martya-lokam jihasata).




Thinking within himself, “How can I make Vidura, my elder
worthy of respect, my disciple?” Uddhava speaks.

“Fortunate one! What I have heard from the mouth of the L ord. as

I have explained, is that all of the Lord’s dear Yadus are situated in
their respective abodes without giving up their bodies.

But if you are asking about the nature of the Lord’s birth and

\. . 29
pastimes, then Maitreya should be your guru.




Certainly (nanu) Maitreya should be worshipped (samradhyah) as
guru concerning the nature of the Iord (tattva), acting to make

people into devotees (sva-bhrtyartha-krtah), not I, because he was

directly taught by the Lord for teaching this_in front of me (antike):




1 3.4.27 ||
Sri-Suka uvaca
iti saha vidurena visva-miurter
guna-kathaya sudhaya plavitorutapah
ksanam iva puline yamasvasus tam
samusita aupagavir nisam tato ‘gat

Sukadeva said: Removing his great pain (iti plavita uru tapah) by
conversing about the sweet qualities (guna-kathaya sudhaya) of the
Lord (visva-murteh) with Vidura (vidurena saha), Uddhava spent
the night (aupagavih nisam), which passed like a moment (ksamram
iva), on the bank of the Yamuna (yamasvasus tam puline) and then
departed in the morning (agat tatah).




He remained for the night which passed like a moment.

Uddhava is a descendent of Aupagava and is thus called Aupagavi.

He lett the next morning (tatah).




Section — VI

Uddhava’s special role after the
disappearance of the Lord (28-32)



| 3.4.28 |
rajovaca
nidhanam upagatesu vrsni-bhojesv
adhiratha-yathapa-yathapesu mukhyah
sa tu katham avasista uddhavo yad
dharir api tatyaja akrtirn tryadhisah

Pariksit said: How could Uddhava (sah tu katham), the chief
among the heads (yutha-pa mukhyah) of groups of leaders of
charioteer groups (adhiratha ytthapesu) among the Vrsnis and
Bhojas (vrsni-bhojesu), who had attained nearness to the Lord
(nidhanam upagaTesu), remain alone (avasista)? But the Lord
(tryadhisah api), remover of sorrows (harih), avoided giving any
counter orders (tatyaja akrtim).




Since even the Lord, master of the three worlds, completely (a) gave
up his pastimes (krtim), ended his prakata pastimes, how did
Uddhava remain?

Nidhanam upagatesu vrsni-bhojesv supertficially means “When the
Vrsnis and Bhojas met destruction.”

However the real meaning is when the Vrsnis and Bhojas attained
nearness (upa) to Krsna, their complete treasure, their all in all
(nidhanam).




It is not proper that he, even in one portion, should remain alone to
experience the pain of separation from Krsna.

One should not think that he was not a Vrsni. for it is said, among them,
he alone remained.

—

How could he avoid the Lord’s order to go to Badarikasrama? Thatis
explained here.

Though the Iord is the remover of all sutfering (harih), he avoideg
indicating other purposes (akrtim) to him.




7~

To the gopis he said tad yata ma cirarh gostham susrusadhvam
patin satih: now go back to the cowherd village, without delay, O
chaste ladies, and serve your husbands. (SB 10.29.22)

If he would have given some hint to the contrary to the gopis when
he gave this order, then Uddhava, most intelligent, would not have
gone to Badarikasrama.

He would have stayed with the Lord.



1 3.4.29 ||
Sri-Suka uvaca
brahma-$apapadesena
kalenamogha-vanchitah
samhrtya sva-kulam sphitarm
tyaksyan deham acintayat

Sukadeva said: Using the excuse of the brahmana’s curse (brahma-
sapa @deéen@, the Lord, whose desire cannot be thwarted by time
(kalena amogha-vanchitah), thought (acintayat) of withdrawing
(samhrtya) his flourishing dynasty (sva-kularn _sphitamm) and
separating himself from his Narayana’s form, which had merged into
him when he appeared on earth (tyaksyan deham).




Here is the answer.

~——

The contrivance of the brahmana’s curse was only a pretext for

causing the disappearance of the Yadus from the material world.

The Lord, whose desire cannot be made useless (amogha) by time,
thought of withdrawing his clan by that means.

He thought of giving up a body which was spread beyond its limits
(sphitam).




Though his eternity _knowledge and bliss is confined to his svarupa,
it was now overextended in the sense of being visible to the eyes of

the people in the material world.

There is the following rule.

sa-viSesane  vidhi-nisedhau visesanam upasamkramatah _sati
visesye badhe: statements of affirmation and denial change the
meaning of their particular descriptive elements if there is _a

contradiction to the principal subject. [Note: This rule is found in Nyaya-
vdartika-tatparya by Vacaspati Misra. |




The word tyaksan should follow this rule, acting as a descriptive,

not as the main subject. [Note: If_the meaning of tyaksyan deham
contradicts the main_subject Krsna who has an eternal body, the’ statement must

have another meaning. |

For example one can say, “Caitra was the king. Giving up the body,
he burned it.” ]

The body refters to that of his wile who has died, since it_is
impossible that he die and burn his own body.




In the present verse, tyaksan deham cannot mean that the Lord gave up
his body and died, since his body is full ot eternity, knowledge and bliss.

Thus Maha-varaha Purana says:

sarve nityah sasvatas ca dehas tasya paratmanah
hanopadana-rahita naiva prakrtijah kvacit
paramananda sandoha jhana-matras ca sarvatah

All the forms of the Lord are eternal, appearing constantly within the
material world with bodies of Paramatma, without any destructible
elements made of prakrti.




This is confirmed in Madhva’s commentary in which he quotes Sruti:

vasudevah sankarsanah pradumno 'niruddho hamso matsyah kurmo
varaho narasimho vamano ramo ramo ramah krsno buddhah kalki raham
Satadha’ ham sahasradha ‘ham ito’ aham ananto ‘harh naivete jayante naite
mriyante naisamh bandho na muktih sarve eva hyete purna ajara amrtah
paramanandah

[ am Vasudeva, Sankarsana, Pradyumna, Aniruddha, Harhsa, Matsya ,Kiirma,
Va@ha, Narasirmha, Vamana, Rama, Parasurama, Balarama, Krsna, Buddha,
and Kalki. I have hundreds and thousands of forms in this word. 1 am

infinite. These forms are not born nor do they die. They are not conditioned
nor_do they become liberated. All of them are complete, ageless and
deathless, tull of the highest bliss. —




govindam sac-cidananda-vigraharh vindavana-sura-bhuruha-
talasinam

Govinda is an efernal form of knowledge and bliss, seated under a

desire tree in Vrndavana. Gopala-tapani Upanisad

“—

rtam satyarh paramh brahma purusam nr-kesari-vigraham
The form of man-lion is truly the eternal, supreme Brahman.
Nrsimha-tapani Upanisad




krsna-dyumani nimloce girmesv ajagarena ha
kim nu nah kusalam brayam gata-Srisu grhesv aham

Since Krsna has disappeared like the sun (krsna-dyumani nimloce),
how can I describe (ki aham nu brityam) the condition of us, his
friends (nah kusalam), devoid of splendor (gata-srisu), whose
houses have been swallowed (girnesu grhesu) by the snake of
lamentation (ajagarena ha)? SB 3.2.7




pradarSyatapta-tapasam avitrpta-drsam nrnam
adayantar adhad yas tu sva-bimbam loka-locanam

The Lord, having shown his form (yah sva-bimbam pradarsya), the
center of attraction for all eyes (loka-locanam), then took that form
(adaya) and disappeared (antaradhad) from person who had not
performed austerities but had attained the Lord’s mercy (atapta-
tapasam nrnam), and were continually craving a vision of his form
(avitrpta-drsam). SB 3.2.11



jayati jana-nivaso devaki-janma-vado

yadu-vara-parisat svair dorbhir asyann adharmam

sthira-cara-vrjina-ghnah su-smita-$ri-mukhena

vraja-pura-vanitanam vardhayan kama-devam

Lord Sr1 Krsna lives eternally among the cowherd men and the Yadavas, and

is conclusively both the son of Devaki and Yasoda. He is the guide of t

1€

Yadu dynasty and the cowherd men, and with his mighty arms he kills

everything inauspicious, in Vraja Mat

ura and Dvaraka. By his presence

he

destroys all things inauspicious for all living entities, moving and inert, and
the suffering of separation of the inhabitants of Vraja and Dvaraka. His
blisstul smiling tace always increases the desires ot the gopis of Vrndavana
and women of Mathura and Dvaraka. He remains eternally in this situation.

SB 10.90.48



There are many statements in the Sruti and smrti showing that the
Lord has an eternal form.

Thus if we take this verse to mean that Krsna gave up his body, it
does mnot recognize the contradiction to previous and later
statements.

Persons who take such a meaning have a demonic mentality and are

cheated of the nectar of prema-bhakti.




If the reading is ntinam (instead of sphitam), it means certainly (nu)
lesser (inam), and modifies body (deham).

This refers to an amsa of Krsna, Narayana.

When Krsna appeared, Narayana appeared from Vaikuntha and
entered into Krsna’s form.




Now to have Narayana again return_to Vaikuntha, he separated
(tyaksan) Narayana from his own body.

—

According to the Sandarbha, the phrase means “giving the body of
the earth (deham) to the devatas like Brahma for protecting.”




I 3.4.30 ||
asmal lokad uparate
mayl1 jianam madL-ééralam
arhaty uddhava evaddha
sampraty atmavatam varah

When I leave this planet (asmat lokat uparate), Uddhava (uddhava
eva), the best among those who take me as their master (atmavatarh
varah), will be qualified to directly impaxt (addha arhati)
knowledge about me tmayi jnanam mad-asrayam).

—




When 1 disappear from this planet with my shower of sweet form,
qualities and pastimes, Uddhava will be qualified to know what I
know (mad-asrayam).

He is qualified, as my duplicate, to give knowledge to the sages of
Badarikasrama who want to receive knowledge from my mouth and
want to see me. )

——

e ———

Atmavatam means of those who take me, atma, as their master.



1 3.4.31 ||
noddhavo 'nv api man-nytno
yad gunair narditah prabhuh

ato mad-vayunam lokam
grahayann iha tisthatu

Uddhava (uddhavah) is not less than me (na anu api mat-nyanah),
because he is master of maya (yat prabhuh) and not at all Tacking in
any spiritual quality (gunaih na arditah). He should remain on this
earth (gral)tisthatu iha), giving knowledge of me (grahayan mad-

@@1) to the world (lokam)




This verse describes Uddhava’s qualification as a replica of the I ord.

Uddhava is not all (anu) less than me, because (yad) he is not
disturbed by the gunas like sattva.

“There are many jivan-muktas in this world who are undisturbed by
the gunas. Are they not also equal to the Lord?” That is true.

—_—

Therefore the following is the real meaning.



He is not at all pained by spiritual qualities of strength, intelligence
knowledge and renunciation.

This means that he has the ability to control their etfects.

This is similar to saying that a person has control over the 1mpulse
of lust, or is not pained by lust.

It has already been said that he was the chiet among the best of the

groups ot warriors among all the Yadus.




Nowhere is there seen such strength as his.

Similarly he has other qualities like intelligence which are
extraordinary. -

He is addressed as prabhu because like the Lord he has control over
maya.

——

\;ayunam means knowledge.



13.4.32 ||
evam tri-loka-guruna
sandistah $abda- -yonina
badaryasramam asadya
harim ije samadhina

————

Instructed in this way (exiam sandistah) by the Lord, guru of the
three words (tri-loka-guruna) and source of the Vedas ($abda-

yonina), Uddhava went to Badarikisrama (badaryasramam asadya)

and worshipped the Lord with intense concentration (harim ije

samad it - —




The Lord is the guru of all three worlds, and is thus the guru for the
inhabitants of Badrarikasrama, through Uddhava.

To meet Srutadeva, Krsna went to Mithila.

To kill Banasura and other demons, he went to other places on
earth.

—

To take the parijata tlower he went to Svarga.




To bring back the brahmana’s sons we went to Vaikuntha, and to
bring back Devaki’s dead sons, he went to Sutala.

He gave the people of these places good fortune by showing them
his form and giving teachings.

But he did not go to Badarikasrama.

S—

Remembering the eagerness of the sages there, he sent Uddhava
there.




In some kalpas the Lord himselt goes there.

In that case, he does not send Uddhava there.

Samdistah indicates some message was sent.

“Give this message to Nara-narayana.”

The Lord said that Uddhava was not Iess than himself.



The Lord is described in this verse as the source of the Vedas.

This indicates that the L.ord knows even what is not to be known in the
Vedas.

He gave this to Uddhava, and Nara-narayana would attain that
knowledge from the mouth of Uddhava, who is not less than the Lord.

To the recipients of the message, Nara-narayana, he sent information.



“My manifest pastimes on earth will last 125 years That is the Jimit.
Now it is finished. I will make these pastimes disappear along with
my associates. Going to Prabhasa and establishing the devatas back
in their posts, I, in my portion of Visnu whom Brahma requested to
come, will go to Vaikuntha. Invisible to all, T will come to
Badarikasrama with a portion of Arjuna. Since Uddhava, the chief of
my dear devotees, endowed with all of my attractive qualities and
similar form, has been assigned to you who long to see my perfect
torm, he should stay in Badarikasrama to give knowledge to the
world.”




Section — VII

Vidura’s enlightenement by
Uddhava and further journey

(33-36)



Il 3.4.33-35 ||
viduro 'py uddhavac chrutva
krsnasya paramatmanah_
kridayopatta-dehasya
Karmani slaghitani ca_

S—

deha-nyasam ca fasyaivam
dhiranam dhairya-vardhanam

anyesar duskarataram
pastnarn viklavatmanam

atmanam ca kuru-srestha
krsnena manaseksitam
dhyayan gate bhagavate
TUTOda prema-vihvalah

Q_Pariksit (kuru-srestha)! Hearing from Uddhava (uddhavat srutva api) the glorlous activities of Krsna (krsnasya
slaghitani karmani), Paramatma (paramatmanah) who has a body for pastimes (Kriqaya upattaetrasya), and
hearing of disappearance” of the Yadus (tasya evam “dehanyasam) which_Increases ithof rhe intelligent
(dhiranam dhairya-vardhanam) and is_incomprehensible to unintelligent person (anyesam duskara-tararh) who are
like animals (pastnam viklava atmanam), Vidura (vidurah), overcome with love for the Lord (prema-vihvalah),
thinking that (dhyayan) he was remembered by the Krsna (krsnena manasa iksitam), began to weep (ruroda) when
Uddhava had departed (gate bhagavate). —




Krsna has permanently accepted (upa atta) a body because of his
pastimes.

He is dependent on his lila-sakti.

By that sakti his body appears and disappears.

——

By means ot this sakti, the bodies ot the Yadus (dhiranam) were
offered (nyasam) to the unmanitest form of Dvaraka.




And also hearing about giving up bodies in Prabhasa (indicated by

the word ca), Vidura became firm in heart (dhairya-vardhanam).

Or dhairya-vardhanam can mean the disappearance caused him to
lose selt-control, since vardha means to cut.

These disappearances are ditficult to understand for others who are
not devotees, such as yogis.

-




The yogis cannot understand how the [ ord can disappear in one

place and a giving up his hodies in another place as a show for the

common people.

Because those people are not devotees they are called animals.

Viklavatmanam means those with disturbed minds.




| 3.4.36 ||
kalindyah katibhih siddha
ahobhir bharatarsabha
prapadyata svah-saritarh
yatra mitra-suto munih

O best of the Kurus, Pariksit (bharata rsabha)! The great devotee.
Vidura, after spending a few days (katibhih ahobhih siddhe) on the
bank of the Yamuna River (kalindyah), departed from there and
went to the Ganga (prapadyata svah-saritam), where Maitreya

dwelled (yatra mitra-sutah munih).




Spending (siddhe) several days near the Yamuna, he went to the
Ganga.

Thus ends the commentary on Fourth Chapter of the Third Canto
of the Bhagavatam for the pleasure of the devotees, in accordance
with the previous acaryas.
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