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Canto Three — Chapter Four

Departure of Uddhava

Vidura Approaches Maitreya



Section — VI

Uddhava’s special role after the
disappearance of the Lord (28-32)



| 3.4.28 ||
rajovaca
nidhanam upagatesu vrsni-bhojesv
adhiratha-yathapa-yathapesu mukhyah
sa tu katham avasista uddhavo yad
dharir api tatyaja akrtir tryadhisah

Pariksit said: How could Uddhava (sah tu katham), the chief
among the heads (yutha-pa mukhyah) of groups of leaders of
charioteer groups (adhiratha ytthapesu) among the Vrsnis and
Bhojas (vrsni-bhojesu), who had attained nearness to the Lord
(nidhanam upagaTesu), remain alone (avasista)? But the Lord
(tryadhisah api), remover of sorrows (harih), avoided giving any
counter orders (tatyaja akrtim).




Since even the Lord, master of the three worlds, completely (a) gave
up his pastimes (krtim), ended his prakata pastimes, how did
Uddhava remain?

Nidhanam upagatesu vrsni-bhojesv supertficially means “When the
Vrsnis and Bhojas met destruction.”

However the real meaning is when the Vrsnis and Bhojas attained
nearness (upa) to Krsna, their complete treasure, their all in all
(nidhanam).




It is not proper that he, even in one portion, should remain alone to
experience the pain of separation from Krsna.

One should not think that he was not a Vrsni. for it is said, among them,
he alone remained.

—

How could he avoid the Lord’s order to go to Badarikasrama? Thatis
explained here.

Though the Iord is the remover of all sutfering (harih), he avoideg
indicating other purposes (akrtim) to him.




7~

[o the gopis he said tad yata ma cirarh gostham susrusadhvam
patin satih: now go back to the cowherd village, without delay, O
chaste ladies, and serve your husbands. (SB 10.29.22)

If he would have given some hint to the contrary to the gopis when
he gave this order, then Uddhava, most intelligent, would not have
gone to Badarikasrama.

He would have stayed with the Lord.



1 3.4.29 ||
Sri-Suka uvaca
brahma-$apapadesena
kalenamogha-vanchitah
samhrtya sva-kulam sphitarm
tyaksyan deham acintayat

Sukadeva said: Using the excuse of the brahmana’s curse (brahma-
sapa @deéen@, the Lord, whose desire cannot be thwarted by time
(kalena amogha-vanchitah), thought (acintayat) of withdrawing
(samhrtya) his flourishing dynasty (sva-kularn _sphitamm) and
separating himself from his Narayana’s form, which had merged into
him when he appeared on earth (tyaksyan deham).




Here is the answer.

~——

The contrivance of the brahmana’s curse was only a pretext for

causing the disappearance of the Yadus from the material world.

The Lord, whose desire cannot be made useless (amogha) by time,
thought of withdrawing his clan by that means.

He thought of giving up a body which was spread beyond its limits
(sphitam).




Though his eternity _knowledge and bliss is confined to his svarupa,
it was now overextended in the sense of being visible to the eyes of

the people in the material world.

There is the following rule.

sa-viSesane  vidhi-nisedhau visesanam upasamkramatah _sati
visesye badhe: statements of affirmation and denial change the
meaning of their particular descriptive elements if there is _a

contradiction to the principal subject. [Note: This rule is found in Nyaya-
vdartika-tatparya by Vacaspati Misra. |




The word tyaksan should follow this rule, acting as a descriptive,

not as the main subject. [Note: If_the meaning of tyaksyan deham
contradicts the main_subject Krsna who has an eternal body, the’ statement must

have another meaning. |

For example one can say, “Caitra was the king. Giving up the body,
he burned it.” ]

The body refters to that of his wile who has died, since it_is
impossible that he die and burn his own body.




In the present verse, tyaksan deham cannot mean that the Lord gave up
his body and died, since his body is full ot eternity, knowledge and bliss.

Thus Maha-varaha Purana says:

sarve nityah sasvatas ca dehas tasya paratmanah
hanopadana-rahita naiva prakrtijah kvacit
paramananda sandoha jhana-matras$ ca sarvatah

All the forms of the Lord are eternal, appearing constantly within the
material world with bodies of Paramatma, without any destructible
elements made of prakrti.




This is confirmed in Madhva’s commentary in which he quotes Sruti:

vasudevah sankarsanah pradumno 'niruddho hamso matsyah kurmo
varaho narasimho vamano ramo ramo ramah krsno buddhah kalki raham
Satadha’ ham sahasradha ‘ham ito’ aham ananto ‘harh naivete jayante naite
mriyante naisamh bandho na muktih sarve eva hyete purna ajara amrtah
paramanandah

[ am Vasudeva, Sankarsana, Pradyumna, Aniruddha, Harhsa, Matsya ,Kiirma,
Va@ha, Narasirmha, Vamana, Rama, Parasurama, Balarama, Krsna, Buddha,
and Kalki. I have hundreds and thousands of forms in this word. 1 am

infinite. These forms are not born nor do they die. They are not conditoned
nor_do they become liberated. All of them are complete, ageless and
deathless, tull of the highest bliss. —




govindam sac-cidananda-vigraharh vindavana-sura-bhuruha-
talasinam

Govinda is an efernal form of knowledge and bliss, seated under a

desire tree in Vrndavana. Gopala-tapani Upanisad

“—

rtam satyarh paramh brahma purusam nr-kesari-vigraham
The form of man-lion is truly the eternal, supreme Brahman.
Nrsimha-tapani Upanisad




krsna-dyumani nimloce girmesv ajagarena ha
kim nu nah kusalam brayam gata-Srisu grhesv aham

Since Krsna has disappeared like the sun (krsna-dyumani nimloce),
how can I describe (ki aham nu brityam) the condition of us, his
friends (nah kusalam), devoid of splendor (gata-srisu), whose
houses have been swallowed (girnesu grhesu) by the snake of
lamentation (ajagarena ha)? SB 3.2.7




pradarSyatapta-tapasam avitrpta-drsam nrnam
adayantar adhad yas tu sva-bimbam loka-locanam

The Lord, having shown his form (yah sva-bimbam pradarsya), the
center of attraction for all eyes (loka-locanam), then took that form
(adaya) and disappeared (antaradhad) from person who had not
performed austerities but had attained the Lord’s mercy (atapta-
tapasam nrnam), and were continually craving a vision of his form
(avitrpta-drsam). SB 3.2.11



jayati jana-nivaso devaki-janma-vado

yadu-vara-parisat svair dorbhir asyann adharmam

sthira-cara-vrjina-ghnah su-smita-$ri-mukhena

vraja-pura-vanitanam vardhayan kama-devam

Lord Sr1 Krsna lives eternally among the cowherd men and the Yadavas, and

is conclusively both the son of Devaki and Yasoda. He is the guide of t

1€

Yadu dynasty and the cowherd men, and with his mighty arms he kills

everything inauspicious, in Vraja Mat

ura and Dvaraka. By his presence

he

destroys all things inauspicious for all living entities, moving and inert, and
the suffering of separation of the inhabitants of Vraja and Dvaraka. His
blisstul smiling tace always increases the desires ot the gopis of Vrndavana
and women of Mathura and Dvaraka. He remains eternally in this situation.

SB 10.90.48



There are many statements in the Sruti and smrti showing that the
Lord has an eternal form.

Thus if we take this verse to mean that Krsna gave up his body, it
does not recognize the contradiction to previous and later
statements.

Persons who take such a meaning have a demonic mentality and are

cheated of the nectar of prema-bhakti.




If the reading is ntinam (instead of sphitam), it means certainly (nu)
lesser (inam), and modifies body (deham).

This refers to an amsa of Krsna, Narayana.

When Krsna appeared, Narayana appeared from Vaikuntha and
entered into Krsna’s form.




Now to have Narayana again return_to Vaikuntha, he separated
(tyaksan) Narayana from his own body.

—

According to the Sandarbha, the phrase means “giving the body of
the earth (deham) to the devatas like Brahma for protecting.”




I 3.4.30 ||
asmal lokad uparate
mayl1 jianam madL-ééralam
arhaty uddhava evaddha
sampraty atmavatam varah

When I leave this planet (asmat lokat uparate), Uddhava (uddhava
eva), the best among those who take me as their master (atmavatarh
varah), will be qualified to directly impaxt (addha arhati)
knowledge about me tmayi jnanam mad-asrayam).

—




When 1 disappear from this planet with my shower of sweet form,
qualities and pastimes, Uddhava will be qualified to know what I
know (mad-asrayam).

He is qualified, as my duplicate, to give knowledge to the sages of
Badarikasrama who want to receive knowledge from my mouth and
want to see me. )

——

e ———

Atmavatam means of those who take me, atma, as their master.



1 3.4.31 ||
noddhavo 'nv api man-nytno
yad gunair narditah prabhuh

ato mad-vayunam lokam
grahayann iha tisthatu

Uddhava (uddhavah) is not less than me (na anu api mat-nyanah),
because he is master of maya (yat prabhuh) and not at all Tacking in
any spiritual quality (gunaih na arditah). He should remain on this
earth (gral)tisthatu iha), giving knowledge of me (grahayan mad-

@@1) to the world (lokam)




This verse describes Uddhava’s qualification as a replica of the I ord.

Uddhava is not all (anu) less than me, because (yad) he is not
disturbed by the gunas like sattva.

“There are many jivan-muktas in this world who are undisturbed by
the gunas. Are they not also equal to the Lord?” That is true.

—_—

Therefore the following is the real meaning.



He is not at all pained by spiritual qualities of strength, intelligence
knowledge and renunciation.

This means that he has the ability to control their etfects.

This is similar to saying that a person has control over the 1mpulse
of lust, or is not pained by lust.

It has already been said that he was the chiet among the best of the

groups ot warriors among all the Yadus.




Nowhere is there seen such strength as his.

Similarly he has other qualities like intelligence which are
extraordinary. -

He is addressed as prabhu because like the Lord he has control over
maya.

——

\;ayunam means knowledge.



13.4.32 ||
evam tri-loka-guruna
sandistah $abda- -yonina
badaryasramam asadya
harim ije samadhina

e

Instructed in this way (exiam sandistah) by the Lord, guru of the
three words (tri-loka-guruna) and source of the Vedas (Sabda-

yonina), Uddhava went to Badarikisrama (badaryasramam asadya)

and worshipped the Lord with intense concentration (harim ije

samad it - —




The Lord is the guru of all three worlds, and is thus the guru for the
inhabitants of Badrarikasrama, through Uddhava.

To meet Srutadeva, Krsna went to Mithila.

To kill Banasura and other demons, he went to other places on
earth.

—

To take the parijata tlower he went to Svarga.




To bring back the brahmana’s sons we went to Vaikuntha, and to
bring back Devaki’s dead sons, he went to Sutala.

He gave the people of these places good fortune by showing them
his form and giving teachings.

But he did not go to Badarikasrama.

S—

Remembering the eagerness of the sages there, he sent Uddhava
there.




In some kalpas the Lord himselt goes there.

In that case, he does not send Uddhava there.

Samdistah indicates some message was sent.

“Give this message to Nara-narayana.”

The Lord said that Uddhava was ot less than himself.



The Lord is described in this verse as the source of the Vedas.

This indicates that the L.ord knows even what is not to be known in the
Vedas.

He gave this to Uddhava, and Nara-narayana would attain that
knowledge from the mouth of Uddhava, who is not less than the Lord.

To the recipients of the message, Nara-narayana, he sent information.



“My manifest pastimes on earth will last 125 years That is the limit.
Now it is finished. I will make these pastimes disappear along with
my associates. Going to Prabhasa and establishing the devatas back
in their posts, I, in my portion of Visnu whom Brahma requested to
come, will go to Vaikuntha. Invisible to all, T will come to
Badarikasrama with a portion of Arjuna. Since Uddhava, the chief of
my dear devotees, endowed with all of my attractive qualities and
similar form, has been assigned to you who long to see my perfect
torm, he should stay in Badarikasrama to give knowledge to the
world.”




Section — VII

Vidura’s enlightenement by
Uddhava and further journey

(33-36)



Il 3.4.33-35 ||
viduro 'py uddhavac chrutva
krsnasya paramatmanah_
kridayopatta-dehasya
Karmani slaghitani ca_

S—

deha-nyasam ca fasyaivam
dhiranam dhairya-vardhanam

anyesar duskarataram
pastnarn viklavatmanam

atmanam ca kuru-srestha
krsnena manaseksitam
dhyayan gate bhagavate
TUTOda prema-vihvalah

Q_Pariksit (kuru-srestha)! Hearing from Uddhava (uddhavat srutva api) the glorlous activities of Krsna (krsnasya
slaghitani karmani), Paramatma (paramatmanah) who has a body for pastimes (Kriqaya upattaetrasya), and
hearing of disappearance” of the Yadus (tasya evam “dehanyasam) which _Increases ithof rhe intelligent
(dhiranam dhairya-vardhanam) and is_incomprehensible to unintelligent person (anyesam duskara-tararh) who are
like animals (pastnam viklava atmanam), Vidura (vidurah), overcome with love for the Lord (prema-vihvalah),
thinking that (dhyayan) he was remembered by the Krsna (krsnena manasa iksitam), began to weep (ruroda) when
Uddhava had departed (gate bhagavate). —




Krsna has permanently accepted (upa atta) a body because of his
pastimes.

He is dependent on his lila-sakti.

By that sakti his body appears and disappears.

——

By means ot this sakti, the bodies ot the Yadus (dhiranam) were
offered (nyasam) to the unmanitest form of Dvaraka.




And also hearing about giving up bodies in Prabhasa (indicated by

the word ca), Vidura became firm in heart (dhairya-vardhanam).

Or dhairya-vardhanam can mean the disappearance caused him to
lose selt-control, since vardha means to cut.

These disappearances are ditficult to understand for others who are
not devotees, such as yogis.

-




The yogis cannot understand how the [ ord can disappear in one

place and a giving up his hodies in another place as a show for the

common people.

Because those people are not devotees they are called animals.

Viklavatmanam means those with disturbed minds.




| 3.4.36 ||
kalindyah katibhih siddha
ahobhir bharatarsabha
prapadyata svah-saritarh
yatra mitra-suto munih

O best of the Kurus, Pariksit (bharata rsabha)! The great devotee.
Vidura, after spending a few days (katibhih ahobhih siddhe) on the
bank of the Yamuna River (kalindyah), departed from there and
went to the Ganga (prapadyata svah-saritam), where Maitreya

dwelled (yatra mitra-sutah munih).




Spending (siddhe) several days near the Yamuna, he went to the
Ganga.

Thus ends the commentary on Fourth Chapter of the Third Canto
of the Bhagavatam for the pleasure of the devotees, in accordance
with the previous acaryas.
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