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Canto Three – Chapter Four

Departure of Uddhava

Vidura Approaches Maitreya



Section – VI

Uddhava’s special role after the 
disappearance of the Lord (28-32)



|| 3.4.28 || 
räjoväca

nidhanam upagateñu våñëi-bhojeñv
adhiratha-yüthapa-yüthapeñu mukhyaù

sa tu katham avaçiñöa uddhavo yad
dharir api tatyaja äkåtià tryadhéçaù

Parékñit said: How could Uddhava (sah tu katham), the chief
among the heads (yütha-pa mukhyaù) of groups of leaders of
charioteer groups (adhiratha yüthapeñu) among the Våñnis and
Bhojas (våñëi-bhojeñu), who had attained nearness to the Lord
(nidhanam upagateñu), remain alone (avaçiñöa)? But the Lord
(tryadhéçaù api), remover of sorrows (harih), avoided giving any
counter orders (tatyaja äkåtià).



Since even the Lord, master of the three worlds, completely (ä) gave
up his pastimes (kåtim), ended his prakaöa pastimes, how did
Uddhava remain?

Nidhanam upagateñu våñëi-bhojeñv superficially means “When the
Våñëis and Bhojas met destruction.”

However the real meaning is when the Våñëis and Bhojas attained
nearness (upa) to Kåñëa, their complete treasure, their all in all
(nidhanam).



It is not proper that he, even in one portion, should remain alone to
experience the pain of separation from Kåñëa.

One should not think that he was not a Våñëi, for it is said, among them,
he alone remained.

How could he avoid the Lord’s order to go to Badarikäçrama? That is
explained here.

Though the Lord is the remover of all suffering (hariù), he avoided
indicating other purposes (äkåtim) to him.



To the gopés he said tad yäta mä ciraà goñöhaà çuçrüñadhvaà
patén satéù: now go back to the cowherd village, without delay, O
chaste ladies, and serve your husbands. (SB 10.29.22)

If he would have given some hint to the contrary to the gopés when
he gave this order, then Uddhava, most intelligent, would not have
gone to Badarikäçrama.

He would have stayed with the Lord.



|| 3.4.29 ||
çré-çuka uväca

brahma-çäpäpadeçena
kälenämogha-väïchitaù

saàhåtya sva-kulaà sphétaà
tyakñyan deham acintayat

Çukadeva said: Using the excuse of the brähmaëa’s curse (brahma-
çäpa apadeçena), the Lord, whose desire cannot be thwarted by time
(kälena amogha-väïchitaù), thought (acintayat) of withdrawing
(saàhåtya) his flourishing dynasty (sva-kulaà sphétaà) and
separating himself from his Näräyaëa’s form, which had merged into
him when he appeared on earth (tyakñyan deham).



Here is the answer.

The contrivance of the brähmaëa’s curse was only a pretext for
causing the disappearance of the Yadus from the material world.

The Lord, whose desire cannot be made useless (amogha) by time,
thought of withdrawing his clan by that means.

He thought of giving up a body which was spread beyond its limits
(sphétam).



Though his eternity, knowledge and bliss is confined to his svarüpa,
it was now overextended in the sense of being visible to the eyes of
the people in the material world.

There is the following rule.

sa-viçeñaëe vidhi-niñedhau viçesaëam upasaàkrämataù sati
viçeñye bädhe: statements of affirmation and denial change the
meaning of their particular descriptive elements if there is a
contradiction to the principal subject. [Note: This rule is found in Nyäya-
vartika-tätparya by Vacaspati Miçra.]



The word tyaksan should follow this rule, acting as a descriptive,
not as the main subject. [Note: If the meaning of tyakñyan deham
contradicts the main subject Kåñëa who has an eternal body, the statement must
have another meaning.]

For example one can say, “Caitra was the king. Giving up the body,
he burned it.”

The body refers to that of his wife who has died, since it is
impossible that he die and burn his own body.



In the present verse, tyakñan deham cannot mean that the Lord gave up
his body and died, since his body is full of eternity, knowledge and bliss.

Thus Mahä-varäha Puräëa says:

sarve nityäù çäçvatäç ca dehäs tasya parätmanaù
hänopädäna-rahitä naiva prakåtijäù kvacit

paramänanda sandohä jïäna-mätraç ca sarvataù

All the forms of the Lord are eternal, appearing constantly within the
material world with bodies of Paramätmä, without any destructible
elements made of prakåti.



This is confirmed in Madhva’s commentary in which he quotes çruti:

väsudevaù saìkarñaëaù pradumno ’niruddho haàso matsyaù kurmo 
varäho narasiàho vämano rämo rämo rämaù kåñëo buddhaù kalki rahaà 

çatadhä’ haà sahasradhä  ‘ham ito’ aham ananto ‘haà naivete jäyante naite 
mriyante naiñäà bandho na muktiù sarve eva hyete pürëä ajarä amåtäù 

paramänandäù

I am Väsudeva, Saìkarñaëa, Pradyumna, Aniruddha, Haàsa, Matsya ,Kürma,
Varäha, Narasiàha, Vämana, Räma, Paraçuräma, Balaräma, Kåñëa, Buddha,
and Kalki. I have hundreds and thousands of forms in this word. I am
infinite. These forms are not born nor do they die. They are not conditioned
nor do they become liberated. All of them are complete, ageless and
deathless, full of the highest bliss.



govindaà sac-cidänanda-vigrahaà våndävana-sura-bhuruha-
taläsénam

Govinda is an eternal form of knowledge and bliss, seated under a
desire tree in Våndävana. Gopäla-täpané Upaniñad

åtaà satyaà paraà brahma puruñaà nå-keçari-vigraham
The form of man-lion is truly the eternal, supreme Brahman.
Nåsiàha-täpané Upaniñad



kåñëa-dyumaëi nimloce gérëeñv ajagareëa ha
kià nu naù kuçalaà brüyäà  gata-çréñu gåheñv aham

Since Kåñëa has disappeared like the sun (kåñëa-dyumaëi nimloce),
how can I describe (kià aham nu brüyäà) the condition of us, his
friends (naù kuçalaà), devoid of splendor (gata-çréñu), whose
houses have been swallowed (gérëeñu gåheñu) by the snake of
lamentation (ajagareëa ha)? SB 3.2.7



pradarçyätapta-tapasäm avitåpta-dåçäà nåëäm
ädäyäntar adhäd yas tu sva-bimbaà loka-locanam

The Lord, having shown his form (yah sva-bimbaà pradarçya), the
center of attraction for all eyes (loka-locanam), then took that form
(ädäya) and disappeared (antaradhäd) from person who had not
performed austerities but had attained the Lord’s mercy (atapta-
tapasäm nåëäm), and were continually craving a vision of his form
(avitåpta-dåçäà). SB 3.2.11



jayati jana-niväso devaké-janma-vädo 
yadu-vara-pariñat svair dorbhir asyann adharmam

sthira-cara-våjina-ghnaù su-smita-çré-mukhena
vraja-pura-vanitänäà vardhayan käma-devam

Lord Çré Kåñëa lives eternally among the cowherd men and the Yädavas, and
is conclusively both the son of Devaké and Yaçodä. He is the guide of the
Yadu dynasty and the cowherd men, and with his mighty arms he kills
everything inauspicious, in Vraja, Mathurä and Dvärakä. By his presence he
destroys all things inauspicious for all living entities, moving and inert, and
the suffering of separation of the inhabitants of Vraja and Dvärakä. His
blissful smiling face always increases the desires of the gopés of Våndävana
and women of Mathurä and Dvärakä. He remains eternally in this situation.
SB 10.90.48



There are many statements in the çruti and småti showing that the
Lord has an eternal form.

Thus if we take this verse to mean that Kåñëa gave up his body, it
does not recognize the contradiction to previous and later
statements.

Persons who take such a meaning have a demonic mentality and are
cheated of the nectar of prema-bhakti.



If the reading is nünam (instead of sphétam), it means certainly (nu)
lesser (ünam), and modifies body (deham).

This refers to an aàça of Kåñëa, Näräyaëa.

When Kåñëa appeared, Näräyaëa appeared from Vaikuëöha and
entered into Kåñëa’s form.



Now to have Näräyaëa again return to Vaikuëöha, he separated
(tyakñan) Näräyaëa from his own body.

According to the Sandarbha, the phrase means “giving the body of
the earth (deham) to the devatäs like Brahmä for protecting.”



|| 3.4.30 ||
asmäl lokäd uparate

mayi jïänaà mad-äçrayam
arhaty uddhava eväddhä

sampraty ätmavatäà varaù

When I leave this planet (asmät lokät uparate), Uddhava (uddhava
eva), the best among those who take me as their master (ätmavatäà
varaù), will be qualified to directly impart (addhä arhati)
knowledge about me (mayi jïänaà mad-äçrayam).



When I disappear from this planet with my shower of sweet form,
qualities and pastimes, Uddhava will be qualified to know what I
know (mad-äçrayam).

He is qualified, as my duplicate, to give knowledge to the sages of
Badarikäçrama who want to receive knowledge from my mouth and
want to see me.

Ätmavatäm means of those who take me, ätmä, as their master.



|| 3.4.31 ||
noddhavo ’ëv api man-nyüno
yad guëair närditaù prabhuù

ato mad-vayunaà lokaà
grähayann iha tiñöhatu

Uddhava (uddhavah) is not less than me (na aëu api mat-nyünah),
because he is master of mäyä (yat prabhuù) and not at all lacking in
any spiritual quality (guëaih na arditaù). He should remain on this
earth (atah tiñöhatu iha), giving knowledge of me (grähayan mad-
vayunaà) to the world (lokaà).



This verse describes Uddhava’s qualification as a replica of the Lord.

Uddhava is not all (anu) less than me, because (yad) he is not
disturbed by the guëas like sattva.

“There are many jévan-muktas in this world who are undisturbed by
the guëas. Are they not also equal to the Lord?” That is true.

Therefore the following is the real meaning.



He is not at all pained by spiritual qualities of strength, intelligence
knowledge and renunciation.

This means that he has the ability to control their effects.

This is similar to saying that a person has control over the impulse
of lust, or is not pained by lust.

It has already been said that he was the chief among the best of the
groups of warriors among all the Yadus.



Nowhere is there seen such strength as his.

Similarly he has other qualities like intelligence which are
extraordinary.

He is addressed as prabhu because like the Lord he has control over
mäyä.

Vayunam means knowledge.



|| 3.4.32 ||
evaà tri-loka-guruëä

sandiñöaù çabda-yoninä
badaryäçramam äsädya

harim éje samädhinä

Instructed in this way (evaà sandiñöaù) by the Lord, guru of the
three words (tri-loka-guruëä) and source of the Vedas (çabda-
yoninä), Uddhava went to Badarikäçrama (badaryäçramam äsädya)
and worshipped the Lord with intense concentration (harim éje
samädhinä).



The Lord is the guru of all three worlds, and is thus the guru for the
inhabitants of Badrarikäçrama, through Uddhava.

To meet Çrutadeva, Kåñëa went to Mithila.

To kill Bäëäsura and other demons, he went to other places on
earth.

To take the pärijäta flower he went to Svarga.



To bring back the brähmaëa’s sons we went to Vaikuëöha, and to
bring back Devaké’s dead sons, he went to Sutala.

He gave the people of these places good fortune by showing them
his form and giving teachings.

But he did not go to Badarikäçrama.

Remembering the eagerness of the sages there, he sent Uddhava
there.



In some kalpas the Lord himself goes there.

In that case, he does not send Uddhava there.

Saàdiñöaù indicates some message was sent.

“Give this message to Nara-näräyaëa.”

The Lord said that Uddhava was not less than himself.



The Lord is described in this verse as the source of the Vedas.

This indicates that the Lord knows even what is not to be known in the
Vedas.

He gave this to Uddhava, and Nara-näräyaëa would attain that
knowledge from the mouth of Uddhava, who is not less than the Lord.

To the recipients of the message, Nara-näräyaëa, he sent information.



“My manifest pastimes on earth will last 125 years. That is the limit.
Now it is finished. I will make these pastimes disappear along with
my associates. Going to Prabhäsa and establishing the devatäs back
in their posts, I, in my portion of Viñëu whom Brahmä requested to
come, will go to Vaikuëöha. Invisible to all, I will come to
Badarikäçrama with a portion of Arjuna. Since Uddhava, the chief of
my dear devotees, endowed with all of my attractive qualities and
similar form, has been assigned to you who long to see my perfect
form, he should stay in Badarikäçrama to give knowledge to the
world.”



Section – VII

Vidura’s enlightenement by 
Uddhava and further journey

 (33-36)



|| 3.4.33-35 ||
viduro ’py uddhaväc chrutvä

kåñëasya paramätmanaù
kréòayopätta-dehasya
karmäëi çläghitäni ca

deha-nyäsaà ca tasyaivaà
dhéräëäà dhairya-vardhanam

anyeñäà duñkarataraà
paçünäà viklavätmanäm

ätmänaà ca kuru-çreñöha
kåñëena manasekñitam
dhyäyan gate bhägavate
ruroda prema-vihvalaù

O Parékñit (kuru-çreñöha)! Hearing from Uddhava (uddhavät çrutvä api) the glorious activities of Kåñëa (kåñëasya
çläghitäni karmäëi), Paramätmä (paramätmanaù), who has a body for pastimes (kréòayä upätta-dehasya), and
hearing of disappearance of the Yadus (tasya evaà deha-nyäsaà) which increases the faith of the intelligent
(dhéräëäà dhairya-vardhanam) and is incomprehensible to unintelligent person (anyeñäà duñkara-taraà) who are
like animals (paçünäà viklava atmanäm), Vidura (vidurah), overcome with love for the Lord (prema-vihvalaù),
thinking that (dhyäyan) he was remembered by the Kåñëa (kåñëena manasä ikñitam), began to weep (ruroda) when
Uddhava had departed (gate bhägavate).



Kåñëa has permanently accepted (upa ätta) a body because of his
pastimes.

He is dependent on his lélä-çakti.

By that çakti his body appears and disappears.

By means of this çakti, the bodies of the Yadus (dhéränäm) were
offered (nyäsam) to the unmanifest form of Dvärakä.



And also hearing about giving up bodies in Prabhäsa (indicated by
the word ca), Vidura became firm in heart (dhairya-vardhanam).

Or dhairya-vardhanam can mean the disappearance caused him to
lose self-control, since vardha means to cut.

These disappearances are difficult to understand for others who are
not devotees, such as yogés.



The yogés cannot understand how the Lord can disappear in one
place and a giving up his bodies in another place as a show for the
common people.

Because those people are not devotees they are called animals.

Viklavätmanäm means those with disturbed minds.



|| 3.4.36 ||
kälindyäù katibhiù siddha

ahobhir bharatarñabha
präpadyata svaù-saritaà
yatra miträ-suto muniù

O best of the Kurus, Parékñit (bharata rñabha)! The great devotee
Vidura, after spending a few days (katibhiù ahobhih siddhe) on the
bank of the Yamunä River (kälindyäù), departed from there and
went to the Gaìgä (präpadyata svaù-saritaà), where Maitreya
dwelled (yatra miträ-sutah muniù).



Spending (siddhe) several days near the Yamunä, he went to the
Gaìgä.

Thus ends the commentary on Fourth Chapter of the Third Canto
of the Bhägavatam for the pleasure of the devotees, in accordance
with the previous äcäryas.
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