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Canto Three — Chapter Five

Maitreya Describes Creation

Vidura's Talks with Maitreya



Section — 1V

Maitreya Rsi described the process
of creation (22-38)



13.5.28 ||

so 'py amsa-guna-kalatma
bhagavad- drstl-gocarah

atmanam vyakarod atm

viSvasyasya 515rk$aya

Mahat-tattva (sah), the shelter of the universe which was he;

created (visvasya), whose form arises by jiva-Sakti, gunas of prakrti
and time (arhsa guna kala agma), and is glanced upon by the Lord
(bhagavat drsti-gocarah), transtormed itself into another form

(atmanam vyakarot atma), by the Lord’s desire to create ahankara
(asya sisrksaya).




When the tamas portion of mahat-tattva becomes prominent,

ahankara arises.

——

This maha-tattva, whose form arises by the jiva-Sakti (amsa),
portions of prakrti in the form of the gunas, and time, the impeller
of creation, glanced upon (drsti) by the Lord, transformed itself into

another form, by the desire of the Lord to create ahankara.

Mahat-tattva is the shelter (atma) of the universe being created.




NS 13.5.29 ||
mahat-tattvad vikurvanad
A ("5 ahar-tattvarh vyajayata
karya-karana-kartratma
bhitendriya-mano-mayah
vaikarikas taijasas ca
tamasas cety aham tridha

From transformation of mahat-tattva (mahat-tattvat vikurvanat) arose
ahankara (aham-tattvam vyajayata), which is the shelter of adhibhuta,
adhyatma and adhidaiva (Karya Kkarana kartr atma), which transforms
into gross elements, senses, mind and sense devatis (bhuta indriya
manah-mayah). It (aham) is divided into sattva_ rajas and tamas
(vaikarikah taijasatrca tanmasalrca it tridha).




Because of transtormation of mahat-tattva, ahankara arose.

[ts qualities are described.

It is the shelter (atma) of effect (adhibhata), cause (adhyatma) and_doer
(adhidaiva), since it transtorms (maya) into gross elements, senses and mind.

Mind also includes the sense devatas.

—

The divisions of ahankara are explained: sattva (vaikarikah), rajas (taijasa) and
<Tamas.




| 3.5.30 ||
aham-tattvad vikurvanan
‘mano vaikarikad abhit
vaikarikas ca ye deva_
arthabhivyanjanam yatah

From the transtormation of ahankara (aham-tattvat vikurvanat) in
sattva (vaikarikat) arose the mind (manah abhiut). The sense
devatas also arose (ye devah ca) from ahankara in sattva
(vaikarikah) and from the devatas of the senses (yatah), the sense

o—

objects become revealed (artha abhivyafjanam). —




Those who are devatas such as dik-devatas arose from ahankara in
sattva and from those devatas (yatah) the sense objects (artha) such
as sound are revealed.

[Note: These devatas are the adhidaiva or kartr mentioned in verse 29.]

— —




13.5.31 ||
taijasanindriyany eva
jiiana-karma-mayani ca _

From ahankara in rajas (taijasani eva) arose the knowledge and
action senses (jiana karma mayani indriyani).

F’—




The senses are taijasa: they arise from ahankara in rajas. [Note: The
senses are the adhyatma aspect or karana. |

Some one may object that the knowledge senses give knowledge so
they are in sattva, not rajas.

To counter this, the word eva is used, meaning that all the senses
arise from ahankara in rajas.
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tamaso bhuta-siksmadir of‘&‘ o ewe
yatah kham lingam atmanah reX )iajxe
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From ahankara in tamas (tamasah) arose the sense objects starting

with sound (bhuta-siksma-adih), pervaded by the [ord (lingam

atmanah), from which ether arose (yvatah kham).




Ahankara in tamas is the cause (adi) of the sense objects such as
sound, from which arose ether (kham), [Note: The gross elements are the.

adhibhuta aspect_or karya.] which is a form of the Supreme Lord
(atmanah), since it reveals the Lord through sound describing his
qualities.

—

Or another meaning is “From sound, which is a form of the Lord
(atmanah) arose the form of ether. Being an effect of the Lord,
sound is called atma, for the sruti says tasmad va etasmad atmanah
akasah sambhutah: the ether arose from the lord, who pervades

sourdtatmmamnah). (Taittiriya Upanisad 2.1)




13.5.33 |
kala-mayamsa-yogena
bhagavad-viksitam nabhah
nabhaso 'nusrtar sparsam
vikurvan nirmame 'nilam

The Lord glanced upon ether (bhagavat viksitarnh nabhah) with a
mixture of time and a portion of maya (kala maya amsa yogena).
From ether arose touch (nabhasah anusrtarmh sparsam), which,
transtorming itselt (vikurvan), produced air (nirmame anilam).




Nabhas is the subject.

From ether arose touch, and transtorming itselt produced air.

In all these cases the tan-matra gives rise to the gross element.

pr—




| 3.5.34 ||
anilo ’pi vikurvano
nabhasoru-balanvitah
sasarja rupa-tanmatram
jyotir lokasya locanam

Air (anilah api), getting great strength from ether (nabhaso uru-

balanvitah), transformed itseif (vikurvanal—and—became the tan-

matra of form (rapa-tanmatrar). From form arose light (jyotih
sasarja), which illuminates the eyes of people (lokasya locanam).




Air, getting great strength with ether, became form.

From form light arose, which reveals the eyes of people.

)
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1 3.5.35 ||
anilenanvitam jyotir
vikurvat paraviksitam
adhattambho rasa-mayam
kala-mayamsa-yogatah

Light (jyotih), together—witlr aiT<tanilena anvitarm), under the
glance of the Lord (paraviksitam), from a mixture of time and a_
portion of maya (kala maya ammsa yogatah), transtormed (vikurvat)
and produced taste and water (adhatta ambhah rasa-mayam).

Light produced (adhatta) water with the quality of taste.



1 3.5.36 ||
jyotisambho 'nusamsrstam
vikurvad brahma-viksitam

mahim gandha-gunam adhat

kéla—mﬁyﬁméa-)}ggatah

Water (ambhah), mixing with light (jyotih anusamsrstarn) under
the glance of the Lord (brahma-viksitam) and by the influence ot
time and a portion of maya (kala maya amsa yogatah), transtormed

(vikurvat) and produced fragrance and earth (mahim gandha-
gunam adhat). g

Water combined (anusarsrstam) with light.



13.5.37 |l
bhutanarh nabha-adinam
yad yad bhavyavaravaram

tesam paranusarnsargad
yatha sankhyarn gunan viduh

O Vidura (bhavya)! One should know (viduh) that the qualities
(gunan) of each element starting with ether (bhitanam nabha-
adinarn) increase successively (yaiha sankhyarh) as they progress
towards the inferior (yatha avara varam), combmmg with the
qualities of the superior elements (tesarn para anusarhsargat).




O Vidura (bhavya)! Another version has bhavya, which means the
etfects, elements such as ether. B

Among the respectively lower elements starting with ether and then
air, the etfects, from successive combination with the superior
causes, one should know the qualities (tan-matras) are repeatedly
found (yatha sankhyam). B

Ether is the cause of air.




It has two qualities sound and touch, being endowed with _the
previous cause (ether).

~— —

Light has two causes—ether and air.

——

—

Combined with those causes, it has three qualities—form, touch and
sound. o

——

—

Similarly water has four qualities and earth has five qualities.
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i v 13.5.38 ]
W ete devah kala visnoh
® “ ' g‘gb kala-mayarnsa-linginah

nanatvat sva-kriyanisah
procuh pranjalayo vibhum

The devatas of the various elements (ete devah), known as portions
of Visnu (visnoh kalah), and possessing power ol transtormation
(kala), emotional states (mayél') and consciousness (amsa-linginah),
were unable to perform their functions in creating the universe (sva-
kriya anisah) because they were not related with each other
(nanatvat). With folded hands (pranjalayah) they began praising
the Lord (procuh vibhum).




“Mahat-tattva, ahankara and other elements bound by their

qualities, throw the jivas to Svarga or hell and push them into
repeated births. These causeless inflictors should be destroyed

completely.”

One should not say so.

Rather, the elements are causeless assistants and should be
worshipped. This verse explains.




Jiana and niskama-karma, the practices for liberation, cannot be
accomplished without these elements.

The practices for prema, such as hearing, chanting, remembering,
servitude and friendship, are accomplished by these elements,
imbued with the Lord’s mercy.

But actions which lead to hell, such as stealing another’s wile or
property, or violence to cows and brahmanas, are also accomnhshe_d
by these elements.




They should not be condemned.

Ganga water is sweet and puritying for saintly people.

Entering into grass and shrubs on its banks, into grains and wheat,
into jackiruit, mangos, grapes and sugarcane, it is most nourishing
and pleasurable for all men.

But when Ganga water enters a poisonous tree, it can directly kill

—

humans.




This is not the fault of Ganga water, but depends on the bad quality
of the receiver.

tan aham dvisatah kraran samsaresu naradhaman
ksipamy ajasram asubhan asurisv eva yonisu

I cast (aham ksipamy) those hateful, cruel (tan dvisatah kraran),
and lowest of humans (sarhsaresu naradhaman), constantly doing
evil (ajasram asubhan), into repeated birth and death in the wombs
of demons (asurisv eva yonisu). BG 16.19 —

<




According to the Gita statement, what is the fault of the devotees
appointed by the Lord as devatas of the elements who are situated in
these evil persons?

They are actually advanced Vaisnavas.

This becomes evident in their prayers which follow.

These presiding deities of elements such as mahat-tattva are called
portions of Visnu since they function tor maya-sakti.




They are the forms of time or transtormation, the form of maya or
emotions such as deliberation, joy or sorrow, and the form of
consciousness (amsa-linginah).

Because of not having relationship with each other (nanatvat), the
elements are unable (anisah) to create the universe (sva-kriya).

They began praising the Lord.




By the inconceivable will of the Lord, they suddenly possessed all
senses and bodies to do this.

This shows that they are completely dependent on the Lord’s will.




Section -V

Elemental demigods oftered
prayers to the Lord (39-51)



13.5.39 ||
deva ticuh
namama te deva padaravindam
prapanna-tapopasamatapatram
yan-milla-keta yatayo 'fijjasoru-
samsara-duhkham bahir utksipanti

The devatas said: O Supreme Lord (deva)! We offer respects to
your lotus feet (namama te padaravindam) which are the umbrella
(atapatram) which relieves the éutteriné of those surrendered to
you (prapanna-tapa upasama). The devotees (yatayah) who take
shelter of the soles of your feet ( ketd) quickly uproot
(@njasg bahih  utksipanti) the suffering of material life (uru
samsara-duhkham).




Atapartam means umbrella.

[ —

Those who take shelter (keta) of the soles of your lotus feet, the
devotees and @, quickly throw far away at the root (uru)

the sutfering ot material life.

When one casts off to a great distance a leech attached to one’s body
with force, it does not come back.

They throw it quickly, at the root, and at a great distance.




Those who do not take shelter of the Lord’s feet throw oif material
life with delay and not at the root, and again get attacked by

material life.

It should be understood that even if there were no devotees present.
at that the beginning of creation, by knowledge ot the conclusion of
all scriptures, these knowers of truth, knowers of past present and
future, proclaimed this.

N




13.5.40 ||
dhatar yad asmin bhava isa jivas
tapa-trayenabhihata na Sarma
atman labhante bhagavaris tavanghri-
cchayam sa-vidyam ata asrayema

O maintainer (dhatah)! O Lord (isa)! Bhagavan (bhagavan)! Since
the jivas (yad jivah), afflicted by the three miseries (tapa-trayena
abhihata), do not attain peace (na sarma labhante) within
themselves (atman) in the material world (yat asmin bhava), even
with knowledge (sa-vidvam), we take shelter of the shade of your

lotus feet @ ﬁgérayemaﬁtavaﬁ@.




The sulfering of material life is rooted in ignorance and by
knowledge it is alleviated.

Can those who possess knowledge get freedom from suffering?

This verse explains that bhakti alone is the process.

Without worshiping your feet the jivas do not get peace in this

material word (asmin bhave)}-within the sell (atman), even if they

have knowledge (sa-vidyam).




Aiman stands for atmani.

Or atman can be a vocative case.

Knowledge only exists in the shade of your lotus feet and nowhere
else.

Without bhakti, jiana cannot reach its goal.

Such persons are false jnants.
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