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Canto Three — Chapter Six

Fourth Description of the
Universal Form

Creation of the Universal Form



Part-11

Manifestation of the ditlerent

aspects of the Universal form
(3.6.11-26)



| 3.6.11 ||
atha tasyabhitaptasya
katidhayatanani ha
nirabhidyanta devanam
tani me gadatah Srnu
E Ao\ Lod-
In this universal form (tasya) which had appeared (abhitaptasya),
places arose (@atarm@.mmbh*dyanm) for the various—devatas
(katidha devanam). Hear about these from me as I speak (tani me
gadatah srmu). -




Various abodes for the devatas became differentiated in this form
manifested (abhitaptasya) by the Lord.

Hear trom me (me). \ﬁ.cw—-*
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13.6.12 ||
tasyagnir asyam nirbhinnam
“loka-palo visat padam
vaca svams$ena vaktavyam
yayasau pratipadyate

eut
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en the mouth became differentiated (tasya asyam nirbhinnam),
Agni, the presiding deity (agnih loka-palah), entered that place
(padam avisat) along with the gross sense organ called voice (vaca
vaktavyarn), its portion (svarn$ena), by which the universal form
could utter words (yaya asau pratipadyate).




Agni entered the mouth its abode (padam), which became

differentiated in that fetus along with its portion, the voice, by
which the universal form could utter words.

—

In this and the following werses the object ditferentiated in the

accusative case (in this verse mouth) refers to ( histhana, the
adhibhata aspect, the gross location in which the subtle sense
resides.

Agni and others in the nominative case are the presiding deities,
the adhidaiva aspect of the universal form.




The voice in the instrumental case, in this case voice (vaca),
adhyatma aspect, the sense organ.

_a

The sense object or action of the organ, also adhibhita, is in the
accusative or genitive case.

[Note: Sense objects or tan-matras exist only for the five knowledge senses, and
not for the action senses. | (In this verse it is speech).




1 3.6.13 ||
nirbhinnam talu varuno

loka-palo 'visad dhareh

< A jihvayamsena ca rasam e
Vb\'\ s yayasau pratipadyate > p,g\»‘* (s G a‘ﬁ"‘s
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When the palate l/zadhisthéma—-adhibhﬂlta)
diﬁ{erentiated (hareh @ nirbhinnam), the presiding deity Varuna
(varunah Toka-palah) (adhidaiva) entered Aavisat) along with his portion
the subtle sense organ tongue (arsena jihvaya) (adhyatma). By the tongue
(yay@, that formi®ould experience taste (rasam pratipadyate) (sense
object--adhibhtita).

of that form became

:v((—ov oA — A &(:MJA'" )

The universal form is called the Lord (hareh) becatuse theuniversal-form-is-
meditated on as the Lord.




| 3.6.14 ||
& mrbhmne asvinau nase

5&‘\ visnor avisatarm padam

nZ

‘&ﬁy’ ghranefnam.sena gandhasya
&S Mm pratlpattlr yato bhavet

When the nostrlls of the universal hibhiita) became
differentiated (visnoh nirbhjrine), the presiding deities
Asyini-kumaras (adhidaiva) (asvindu) entered (padam Avisatam)
alo&g with the portion the subtle sense organ the nose (adhyatma)
(6hranend amsena). By the nose (yatah) smell (adhibhiita)
appeared (gandhasy tipattihh L

\‘_> yoon e~ A S8

Yatah means from the nose.




| 3.6.15 ||
D nirbhinne aksini tvasta
loka-palo ’visad vibhoh
caksusamsena rupanam
> pratipattir yato bhavet

Lgd\’,(\eo“?) 3
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0Ss eye balls of the universal torm became ditferentiated

. presiding deity, the sun (loka-palah
tvasta) entered (avisat) a ng with his portion the subtle sense

organ called the eye (caksusa amsena). From the eye (yatah), the
sense object called form appeared ( (@ pratlpattlh bhavet).

Tvasta is the sun.



13.6.16 ||
nirbhinnany asya carmani
Toka-palo ’nilo ’visat
1g)m/pra?lnenélméena samsparsam
oy ” yenasau pratipadyate
p=V AN
When the gross skin (adhibhtita) of ‘the universal form became
differentiated (asya nirbhinnani), the presiding deity Vayu
(adhidaiva) (loka-palahamilah) along with his portion the subtle sense
organ called skin (adhyatma) @ amsena) entered (avisat). By this
sense organ of skin (yena asau), the sense object of touch (adhibhita)
arose (Gamsparsany pratipadyate).

Pranena refers to the skin sense organ, which spread over the body like the
prana.



13.6.17 |
karnav asya vinirbhinnau
dhisnyarn svar vivisur disah
Srotrenamsena sabdasya
siddhim yena prapadyate

S
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When the

ars (adhlibhuta) of the wumniversal form became ditferentiated
(asya Eé;r)@ vinirbhinnau) e presiding deity of the directions
(adhidaiva) (disah) along with their portion the subtle sense organ called
the ears (adhyatma) (§ la ams$ena) entered (svar dhisnyam vivisuh).
By the ears (yena), knowledge of the sense object called sound (adhibhiita)
appeared ($abdasya siddhim prapadyate).

S Ve > AL WT e

Siddham means knowledge.




| 3.6.18 ||
tvacam asya vinirbhinnam
vivisSur dhisnyam osadhih
ams$ena romabhih kandam
‘yair asau pratipadyate

—

When the gross skin (adhibhuta) ot the universal torm appeared
(asya tvacam vinirbminnant); the presiding deities the plants
(adhidaiva) (osadhih), along with their portion subtle organ called
body hair (adhyatma) (amsSena romabhih) entered (dhisnyam
ViViSuh). By these body hairs (yaih asau), relief from itching
(adhibhita, function) appears (kandarn pratipadyate).




Osadhih stands for osadhyah.

On the adhisthana of skin, two subtle sense organs—skin,
previously mentioned, and body hairs—appeared.

The presiding deity of the skin sense organ is Vayu, and the sense
object is touch.

The presiding deities of the hair sense organ are plants, and their
function is relief from itching.




13.6.19 ||
medhram tasya vinirbhinnam
sva-dhisnyam ka upavisat
retasamsena yenasav

A}%@‘*‘V anandarn pratipadyate

Grred S ~4REEIITNY
When the grgs)s sex organ (aﬂhuta) of the universal form became
differentiated \(tasya W‘E vinirbhinnam), the presiding deity
Prajapati (kah)\along with its portion the subtle sense organ which
emits semen (retasa amsena) entered and dwelled there (sva-
dhisnyam upavisat). By this sense organ (yena asau) sexual bliss
appeared (anandarn pratipadyate).

6{%&.\» .




Kah means Prajapati.

This means Brahma or any of his sons called Prajapatis. But Brahma is
the presiding deity of intelligence according to verse 23. Thus, some take this

deity to mean Daksa. ] N

Retasa (by semen) means the sense organ which gives semen.




13.6.20 ||
gudam pumse vinirbhinnarm
mitro lokesa avisat
payunamsena yenasau
visargam pratipadyate

When the gross anus of the universal form became ditterentiated
(pumsah m vinirbhinnar), the presiding deity Mitra (fnitr®
lokesah) alomg with his portion the subtle sense organ of the anus

( amsena) entered (avisat). By the sense organ of the anus
(yena asau) the excretory function appeared (visargam pratipadyate).

Visargam means elimination of stool and urine.



| 3.6.21 ||

hastav asya vinirbhinnav

indrah svar-patir avisat

vartayamsena puruso

o yaya vrttim prapadyate
$ng. O e 2

Whgxz the two gro¢s hands (adhibhiita) of the universal form
manifested (asya haStamvinirbhinnau), the presiding deity Indra
(indrah svah-patih)y<adhidaiva) along with his portion, the sense
organ called the hands, which perform buying and selling
(adhyatma) (vartaya amsena), entered the universal form (avisat).
By the hands (yaya purusah) means of livelihood (adhibhiita)
appeared @ prapadyate).




Vartaya means the Sakt of buying and selling, of receiving and
giving.

Vartta means ability to make things. (This reters to the hands.)

Vrttim means livelihood.




1 3.6.22 ||
padav asya vinirbhinnau
lokeso visnur avisat

gatya svamsena puruso
yaya prapyar prapadyate

%€
(adhibhtita) of the universal form became
differentiated (asya (f vinirbhinnau), the presiding deity Visnu
(loka-isah ) adhiidaiva) along with his portion, the subtle
organ called—feet (adhyatma) which cause motion sva-
ams$ena) entered that form (avisat). By the sense organ ot the feet
(yaya purusah), attaining a destination (adhibhiita) appeared
@prapadyate) .

When the gross feet




(eSS 13.6.23 ]
\,&?’guddhim casya vinirbhinnarh
T vag-iSo dhisnyam avisat
bodhenamsena boddhavyam
pratipattir yato bhavet

When the section of heart—ter—intelligence (adhibhnita) of the
universal- form  became  dilferentiated a  buddhim

vinirbhinnam), the presiding deity Brahma (vak-isah) (adhidaiva)
along with his portion the sense organ of intelligence (adhyatma)
(bodhena amsena) entered (dhisnmyam avisat). By intelligence

(yatah) @dersta@ (adhibhata) appeared (boddhavyam
pratipattih bhavet).




Buddhi in the verse means the place where intelligence resides, one
part of the heart.

Vag-isah is Brahma.

—

Bodhena means “by intelligence.”

This verse is not accepted by all.




13.6.24 ||
hrdayam casya nirbhinnam

- : — .. o
candrama dhisnyam avisat G (- >
manasarnsSena yenasau b
=3 T : - (\&\O\
vikriyam pratipadyate - g’
&>

When the section_of heart (adlibhita) for mind became

ifferentiated ,,m

d

deity, the moon (adhidaiva) (&a along with his portion
the mind (adhyatma) (manasa amsSena) entered (dhisnyam
avisat). By the mind (yena asau), mental actions (adhibhiita)

appeared (ratipadyate).

Vikriyam means actions of the mind such as determination.




13.6.25 ||
atmanari casya nirbhinnam
abhimano ’visat padam
karmanamsena yenasau
kartavyam pratipadyate

When the abode of ahankara in the heart of the universal form
became ditterentiated (asya atmanam ca nirbhinnam), the
presiding deity Rudra (@bhimanah) along with his portion the
ghankara (karmana amsSena) entered (padam avisat). By this
ahankara (yena asau), identitying onesell became manifest

(kartavyarn pratipadyate).




Abhimanah means he by whom one develops a sense of “I”.

This is the deity Rudra.

Karmana means “by the ahankara.”

 —

Kartavyam means “what one identifies with.”

e




13.6.26 ||
sattvam casya vinirbhinnam
mahan dhisnyam upavisat
clttenamsena yenasau
vijianam pratipadyate JESUR IS

When the location in the heart of citta became ditterentiated (asya
sattvarn vinirbhinnam), the presiding deity Visnu (fhahap) along
with his portion citta (cittena armsena) entered that place

(dhisnyam upavisat). yena asau), consciousness appeared

(Vl]IlaIlflm Brﬁtlpadyate . S (e 5=
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Sattvam means the location of citta in one part of the heart.

[Note: Citta is a portion of mahat-tattva in the individual jiva.]

Mahan means Visnu.

——

Vijhanam means consciousness.

e



From Manifested--

Virat rupa’s

Head Heavenly planets -Demigods
resides (MoG)

Legs Earthly planets-Human beings
(MoP)

Abdomen Sky-Rudra’s associates (Mol)

Mouth Brahmanas

Arms Ksatriyas

Thighs Vaisyas

Legs Sudras




Part-111

Development of planets, living
entities and Varnas (3.6.27-33)




13.6.27 ||
sirsno ’sya dyaur dhara padbhyarm
kham nabher udapadyata
gunanam vrttayo yesu
pratiyante suradayah

From the head of the universal form appeared Svarga (asya Sirsnah
dyauh), from his feet appeared the earth (dhara padbhyarm) and
from his navel area appeared the Bhuvar region (kham nabheh
udapadyata). In these places one sees devatas and other beings
(yesu pratiyante sura-adayah) who are transformations of the gunas
(gunanam vrttayah).




This verse describes the creation of the three worlds.

e —~—

Vrttayah means transtormations.

-




1 3.6.28 ||
atyantikena sattvena
divam devah prapedire
dharam rajah-svabhavena
“panayo ye ca tan anu

By predominance of sattva (atyantikena sattvena), the devatas
achieved Svarga (divam devah prapedire). Mankind achieved the

earth rth (ye panayah dharam) by rajas (rajah-svabhavena) along with
beings useful for supporting their life (ca tan anu).

= —




By excellent (atyantikena) sattva the devatas attain Svarga.

Men (panayah), those who carry out transactions, attain the earth,
along with those beings who are uselul 1or supporting their lives
such as cows.




13.6.29 ||
tartiyena svabhavena
bhagavan-nabhim asritah
ubhayor antarar vyoma
ye rudra-parsadam ganah

By nature of tamas (tartiyena svabhavena), those who are folewets
of Rudra (ye rudra-parsadar ganah) attain Bhuvar-loka (vyoma
asritah), the navel region of the universal form (bhagavan-nabhim),
between Svarga and earth (ubhayoh antaram).




Tartiyena means “by the third guna, tamas.”

Those who are persons among the followers of Rudra take shelter of
the navel of the universal torm (bhagavan-nabhim).

What is that?

[t is the space (vyoma) between the earth and the heavens. This
means Bhuvar-loka.




13.6.30 ||
mukhato 'vartata brahma
purusasya kurtdvaha
yas tainmukhatvad varnanarm
mukhyo ’bhitd brahmano guru

O best of the Kurus (kuru-udvaha) ! From the mouth of the
universal form (purusasya mukhatah) the Vedas appeared (avartata
brahma). The brahmanas (brahmanah), who are (yah) the chietf
among the castes (mukhyah abhiit varnanam) and the gurus of the
castes (guru), because they favorable towards the Vedas
(unmukhatvat), also appeared from the mouth of the universal form

(abhad).




This describes the maniiestation of the varnas.

The Vedas (brahma) appeared from the mouth of the universal

_/

form, called the purusa because of identity with the Lord by the
worshipper.

The brahmanas, who, because of being favorable to the Vedas,
became the chief of the castes, the gurus of the castes, also appeared
trom the mouth.




1 3.6.31 ||
bahubhyo ’vartata ksatram
ksatriyas tad anuvratah
yo jatas trayate varnan
paurusah kantaka-ksatat

From the arms of the universal form (bahubhyah) appeared the
function of protection (avartata ksatram) and the brave ksatriyas
(ksatriyah) who act according to that principle (tat anuvratah),
who protect the other varnas (yah jatah trayate varnan) from
troublesome aggressors (kantaka-ksatat) because of their protective
nature (paurusah). - —




Ksatram means the ability to protect.

—

Those who are inclined to this principle also appeared from the
arms.
They protect the varnas from violence of thieves and others

(kantaka-ksatat), because of having this protective nature
(paurusah).




| 3.6.32 ||
viSo ’vartanta tasyorvor
loka-vrttikarir vibhoh
vaiSyas tad-udbhavo vartam
nrnam yah samavartayat

B

From the thighs of the universal form (tasya tirvoh) appeared

occupations (avartanta loka-vrttikarih) such as farming (visah)

which give sustenance to the peaple (tat-udbhavah vartam) and

the vaiSyas (vaiSyah) who produced sustenance for all men (yah
nrnar samavartayat).




From the thighs appeared businesses such as farming (visah),
which provide maintenance for all people.

The vaiSyas also appeared from the thighs, who supplied sustenance
for humans by their behavior.




13.6.33 ||
padbhyam bhagavato jajiie
Susrusa dharma-siddhaye
tasyam jatah pura sudro
yad-vrttya tusyate harih

From the feet of the wuniversal form (bhagavatah padbhyam)
appeared the nature of service (jajie @usrusa) for accomplishing
perfection fo varnasrama (dharma-siddhaye) and the stdras (tasyam
jatah pura sudrah). By this service attitude (yat-vrttya), the Lord is
pleased (tusyate harih).




Service (susruisa) for perfecting varnasrama (dharma-siddhaye)
appeared from his feet. -

Without that service the system cannot function properly.

Thgugh service is the nature ot Sﬁdras,@@ @ﬁb @




Thus \t is stated-here—that this attitude is for the perfection of all

varnas and asramas.

The stdra appeared from the feet with this attitude (tasyam).

This nature pleases the Lord.

That indicates that the service attitude is praised in the Vedas.

———




Part-1V

Highest perfection can be
obtained simply hearing the

Lord’s glories (3.6.34-40)



| 3.6.34 ||
ete varnah sva-dharmena

yajanti sva-gururh harim
sSraddhayatma-viSuddhy-artham

yaj-jatah saha vrttibhih

All these varnas (ete varnah), who appeared (yat jatah) along with
their occupations from the universal form (saha vrttibhih), faithfully
worship (sraddhayasma—yajanti) the Lord as their guru (sva-gurum
harim) by performing their duties (sva-dharmena) tor the purpose ot
purification (Vlsuddhl-artham)




The varnas appeared along with their occupations.

Thus, in worshipping the Lord, one should not be worried about
obtammg ones livelihood.




13.6.35 |
etat ksattar bhagavato

daiva-karmarma-riapinah
kah sraddadhyad upakartum

yogamaya-balodayam

O Vidura (ksattah)! Who can hope (kah sraddadhvat) to describe
fully this form (etat bhagavatah upakarturn) which arose from
yoga-maya (yogamaya bala udayam) and whose nature is time and
karma (daiva-karmatma rapinah)? -




This universal form has the nature of time (daiva) and karma.

Actually these are subtle factors of maya belonging to the Lord, but
because they are energies of the Lord, they are identified with this
form of the Lord.

—

This form appears by the power of yoga-maya.



Who could even desire (Sradddhyat) to describe completely

(upakartum) this universe (etat)?

Desiring to describe it is impossible, what to speak of actually
describing it.




1 3.6.36 ||
tathapi kirtayamy anga
yatha-mati yatha-Srutam
kirtim hareh svam sat-kartum
giram anyabhidhasatim

O Vidura (anga)! I have thus described to you (tathapi kirtayami)
the glories of the Tord (hareh kirtih) as I have heard from guru
(yatha srutam) and according to my intelligence (yatha mati) in

order to purify myself (svam sat-kartum) of speaking other subjects
(anyabhidha asatim giram).




I describe what I have heard from guru (vatha-srutam), and

according to how much I have understood (yatha-matih) according
to my intelligence.

That means that he did not describe everything he heard.

I do this to purify (sat-kartum) my words which have been

contaminated (asatim) by topics other than the Lord.
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