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Canto Three — Chapter Seven
Vidura’s Questions

Further enquiries by Vidura



Section-I

Vidura’s requests to clarity
misconceptions about isvara
and the jivas

(3.7.1-7)



13.7.1 1|
Sri-Suka uvaca
evam bruvanam maitreyarn
dvaipayana-suto budhah
prinayann iva bharatya
vidurah pratyabhasata

Sukadeva said: Then intelligent Vidura (vidurah budhah),
the son of Vyasadeva (dvg}_gayana-sutah pleasing Maitreya
with sweet words (prinayann iva h_(ra a) after he had
finished his explanation (evam bruvanam), addressed
Maitreya (maitreyarn pratyabhasata).




In the Seventh Chapter Vidura asks questions to resolve his
doubts about the Lord and the jivaand other questions about
bhakti.

Maitreya had explained as tollows:




13.5.25 ||
sa va etasya samdrastuh
Saktih sad-asad-atmika
maya nama maha-bhaga
N yayedam nirmame vibhuh

O great soul (maha-bhaga)! That energy (sa saktih), Composed of
se and effect (sad-asad-atmika), which belongs to the glancing
Lord (etasya samdrastuh), is called maya (maya nama). By this
energy (yaya) the Lord (vibhuh) creates the universe (idam

~

nirmame).




13.5.26 |
kala-vrttya tu mayayam
guna-mayyam adhoksajah
purusenatma-bhuitena
viryam adhatta viryavan

Bhagavan, lord of a\ﬁé-vaikumha (adhoksajah), in_his svarsa
expansion as the purusa (atma-bhiitena purusena), full of potency
(viryavan), at a certain moment of time (kala-vrttya), placed the

jivas into maya (- - @_ayaya@l) which became agitated

by the gunas (guna-mayyam).

_—




“O brahmana! You have delivered me from the well ot
material lite!” | —

By such sweet words (bharatya) Vidura @ (iva) please

Maitreya. -

Actually he could not please Maitreya with such words
because Maitreya could easily understand the objections in
Vidura’'s mind to what he had said.




13.7.2
vidura uvaca
brahman katham bhagavatas
cin-matrasyavikarinah
lilaya capi yujyeran
nirgunasya gunah kriyah

Vidura said: O_brahmana (brahman)! How is it possiblethat
the Lord (kathamm bhagavatah), who is spiritual (cin-
matrasya), without change (avikarinah), and beyond the

gunas (nirgunasya), becomes conneeted (lilaya vapi
yujyeran) with actions and gunas (gunah kriyah)?




How can a spiritual-entity hrave-aetivities like creation of the

universe with gunas like sattva, rajas and tamas?

Vidura has not used-thewords cinmaya or cid-rapa but the

word cin-matrasya.

This word limits the Lord to only spiritual substance, with no
trace of matter. -




However, maya, with material gunas, was described in the
verse quoted from chapter 5 as being a sakti of the Lord.

Because the Lord cannot bhe separated {rom his sakti, the Lord

must have material gunas.

—

How can that be possible that he has these gunas it he is only
exclusively spiritual, cinmatra.




And it he has these gunas, how can he be considered

completely spiritual? This is one question.

Transtormation is caused by time, and is a quality of the
gunas.

Because the Lord is purely spiritual, if he is without change
how can he perform actions which indicate change?




If he performs actions, how can he be spiritual? This is the
second question.

P

“It is impossible for him to have such gunas and actions.”

But they do appear it the Lord has independent pastimes.

By using the phrase lilaya va (does he really have such pastimes?)

instead-of simmply 1ilaya, it is possible to avoid contradiction.




If he actually has such pastimes, then it is impossible for him
to avoid gunas.

Bhagavatah is a subject with modilying words such as
cinmatrasya and avikarinah.

bhagavan eka asedam agre: only the Lord existed betore the
creation. (SB 3.5.23)




Maitreya will also mention Bhagavan later with seyam
bhagavato maya. (SB 3.7.9)

If one describes the T.ord as dealing with maya, such a
Bhagavan cannot be purely spiritual. He cannot be said to
have bhaga (spiritual qualities), for in the Visnu Purana it is
said that bhagavan means “having bhagas or qualities, which
is non-material.”

—




(ihad- @D GalaGranya k- Einsy Gesatal)

bhagavac-chabda vacyani vina heyair gunadibhir

The word bhagavan means to be endowed with unlimited
knowledge, sense power, bodily strength, power ot control,
influence and beauty without inferior gunas.

dehadehi-vibhago 'yam nesvare vidyate kvacid

There is not separation of the I.ord from his body at all.




Thus the word bhaga indicates that the six great qualities are
purely spiritual, not a transformation of the material gunas
such as sattva. ]

Such qualities of Bhagavan are his chief qualities (svarfipa-
laksana).

=

Saying that these qualities of Bhagavan are secondary qualities
(tatastha-laksana) because they are material is completely

wrong.




One may say that Indra possesses maya.-and that Indra becomes a bull
by maya’s power.

This means that there is an appearance of a bull belonging to Indra
created by himsell.

Similarly, in saying that the L.ord has maya (seyam bhagavato maya),

the Lord becomes the universe by the use of maya.

—

This means that the Lord has a universal form made of maya, but this
is not the Lord.




13.7.3 |
kridayam udyamo 'rbhasya
kamas cikridisanyatah
svatas-trptasya ca katham
nivrttasya sadanyatah

Kama is the impetus (élEI‘idiSﬁ_)_ for _playing seen in
children (kridayam udyamo_ arbhasya). The impetus for the
Lord’s pastimes should be different (anyatah) How can the
desire Tor play in the Lord arise from kama, since the Lord is self-
satisfied (svatas- -trptasya ca katham)? How can it arise otherwise
(katham) since nothing exists except the Lm:d__(sada al}_&tah
nivITasya)?




There cannot be any resolution in the contradiction when
speaking of his pastimes.

As well, the pastimes should not occur without some reason
on the part of the Lord.

An example is given.

—

For children the inspiration for playing is kama.




This is the natural cause of inclination for playing.

Or the desire to play arises by impetus of other children.

Because the Supreme Lord is seli-satisfied (svatas-trptasya ),

how can kama be the cause?

—

And since no one exists except the Lord (anyatah nivrttasya),

how does the desite to play arise by othrer influence?




13.7.4 |
asraksid bhagavan visvam
guna-mayyatma-mayaya
taya samsthapayaty etad
bhuyah pratyapidhasyati

The Lord (hhagavan) creates this universe (asraksid visvari)
by maya composed of the three gunas (guna-mayi atma-
mayaya), and maintains it by maya (taya samsthapayaty etad)
and destroys it by maya (Bhuyah | pratyapidhasyati).




One cannot hide the fact that the Lord does not have _gunas
and actions.

It is well known.

Pratyapidhasyati means that he withdraws or destroys the
creation.

R



13.7.5 |l
desatah kalato yo 'sav
avasthatah svato myatah
“aviluptavabodhatma
sa yujyetajaya katham

How can (katham) the ; e jiva (asav) whose knowledge cannot be

destroyed (avilupta avabodha by place, time (desatah
kalatah), condition, nature or other cause (avasthatah svatah

anyatah) become associated with ignorance (ajaya qu_Xeta)?




Another question arises.

How can the jiva be bewildered by maya?

How can the jiva whose awareness cannot be destroyed by
place and time become associated with ignorance (ajaya)?

How does the jiva lose knowledge in the association of
ignorance?




The jiva becomes affected by place, just as a seed sown in
barren earth does not grow.

The jiva is influenced by time, just as lightning is affected by
time.

[t is affected by conditions, just as memory is atfected by
conditions. =

—




[t is influenced by its nature, such as sleep is.

rm—

[t is influenced by other objects just as a pot is aftected by
other objects.

o
v

e

Because the jiva is a spiritual object, its knowledge should not
become lost.

—_—

How is the jiva’s knowledge destroyed by ignorance?



| 3.7.6 ||
bhagavan eka evaisa
sarva-ksetresv avasthitah

amusya durbhagatvam va _
kleso va karmabhih kutah

The Lord (esah eka eva bhagavan) is situated in all bodies
(sarva-ksetresv avasthitah). Why does the jiva (kutah
amusya) then suffer from ignorance (kleso va karmabhlh)
and lose his sense of bliss (durbhagatvam va)?




The Lord is not like an irresponsible king, who assigns incapable
rulers to his states, causing the innocent jivas to suffer.

The Lord is situated in all jivas as the Paramatma personally.

o

He is not like a king who rules by his representative in his
kingdom.

He alone does this.




This statement excludes the possibility of dividing the

responsibilities among others.

Though the Lord, protector of all beings, resides in all jivas
why does the jiva have mistortune or destruction of bliss
(durbhagatvam), and suffering from ignorance (karmabhih)?




1 3.7.7 |l
etasmin me mano vidvan
khidyate 'jfhiana-sankate
tan nah paranuda vibho
kasmalam manasarih mahat

—

O learned one (vidvan)! This mass of ignorance (etasmin
ajnana-sankate) is alflicting my mind (me manah khidyate).
O Supreme Lord (vibho)! Destroy (paranuda) the great
illusion (mahat kasmalam) in our minds (nah manasam)g




My mind is aftlicted by this stronghold (sankate) of
1gnorance.

—_—

Remove this illusion (kasmalam).

—

Nah stands for two people (Vidura and Maitreya) though it is
in the plural.




Section-II

Maitreya dispels all
misconceptions about Is$vara
and the jivas

(3.7.8-14)



I13.7.8 |
Sri-Suka uvaca
sa ittham coditah Kksattra
tattva-jijiasuna munih
pratyaha bhagavac-cittah
smayann iva gata-smayah

Sukadeva said: When Vidura (ksattra), inquisitive about the
absolute truth (tattva-jijhiasuna), asked Maitreya these
questions (munih ittham _coditah), Maitreya, becoming
absorbed in the Lord (bhagavac-cittah), answered (pratyaha)
as it astonished (smayann iva), though he was actually

withoutastormishmment (gata-smayah).




Thinking of how to resolve these questions, Maitreya
remembered the Lord (bhagavac-cittahy. -

~—

hen he got the answ%

Externally acting surprised, he seemed to say, “Oh t e
ditficult doubts to resolve!”

However, he had actually resolved the doubts.



13.7.9 | Tvend
maitreya uvaca o (6%9O S \at

seyam bhagavato maya ' o —
yan nayena virudhyate =~ V**
@ 1Svarasya vimuktasya
karpanyam uta bandhanam
Maitreya saidi  This maya (iyarh maya) which cannot be

understood by \logic (fad)nayena virudhyate), belonging to the
Supreme Lord Qut not his svarupa (bhagavatah), is the cause of
deprivation and ignorance (karpanyam uta bandhanam) for the jiva

who has the possibility of realizing the form knowledge and bliss of

the Lord (1dvarasya vimuktasya).




This is maya which belongs to the Tord with inconceivable powers

(bhagavatah), and which cannot be known by logic (nayena).

This energy, being acit by nature, belongs to the Lord who is purely
spiritual or cit.

The gunas such as sattva also belong to the Lord. But Bhagavan, in his

svariipa, is without these gunas.

Similarly the sun—though pure light, possesses clouds, darkness and

smow, which are uniavorable to the [ight or tire.




yathaiva sturyat prabhavanti varah
punas ca tasmin pravisanti kale

bhutani bhumau sthira-jangamani
tatha harav eva guna-pravahah

Just as water arises from the sun (yatha_eva _suryat
prabhavanti varah) and again enters the sun in due course of
time (puna$ ca tasmin pravisanti kale), and just as animals
and plants arise from the earth and enter the earth (sthira-
jangamani bhatani bhiimaw)  the world made of gunas arises

from the lord and enters him (tatha harav eva guna-
pravahah). SB 4.31.15




yatha nabhasy abhra-tamah-prakasa
bhavanti bhiipa na bhavanty anukramat
evarh pare brahmani Saktayas tv amu
rajas tamah sattvam iti pravahah

O King (bhupa)! Just as (yatha) clouds (abhra), darkness, and
light (tamah—prakasa) appear and di isappear (bhavanu na
bhavanty) in the sky (nabhasy) in_succession (anukramat),
the energies ol rajas, tamas and sattva (evam rajas tamah
sattvam iti Saktayah pravahah) appear and disappear in the
Supreme Lord (pare brahmani). SB 4.31.17




tarh klesa-karma-paripaka-guna-pravahair
avyahatanubhavam 1$varam advitiyam
pranadibhih sva-vibhavair upagiitdham anyo
manyeta siiryam iva megha-himoparagaih

But although the consciousness of the Lord, who is the supreme one
without a second, is never affected by material distress, by the
reactions of material work or by the constant flow of nature’s modes,
ordinary persons nonetheless think that the ILord is covered by his

own creations of prana and other material elements, just as one may

think that the sun is covered by clouds, snow or an eclipse. SB
10.84.33




These verses show that this is beyond logic.

Thus, the action of creating the universe takes place by maya,

an energy of the Lord, whereas the L.ord is without change in

his svartapa.

—

Because of non-difference between the possessor of the Sakti
and the Sakti, it can be said that the Lord creates the universe.




prakrtir yasyopadanam adharah purusah parah
sato 'bhivyanjakah kalo brahma tat tritayarh tv aham

Prakrti is the material cause (prakrtir yasya upadanam), the
purusa is the foundational cause (adharah purusah parah).
Time, the indirect cause (kalah satah), is the agitator of
prakrti (abhivyanjakah). I am all three (brahma tat tritayam
tv aham). SB 11.24.19

Thus the doubt concerning the Lord has been resolved.



7~

[he second line and the next verse resolve the doubt
concerning the jiva.

Though the jiva has the capacity @ara%fgr realizing his
form of e and bliss, and thus can be called free of
contamination muktasya)) he is in a condition of

deprivation (@panya ) or@fﬁ@@

Thus the jiva is in a state of bondage..



This is because of (ma
function of maya. movs ST

oot '<

e
: S W b"o\&«&/v“'{‘.“‘;‘

These two, ignorance and bondage are mentioned

—

as the cause.

—

The meaning is this.

You have asked how the jiva loses knowledge because of maya.



It it is true ere is (actual destruc@ of knowledge by

then ‘maya) the Lord's eniergy, should be punished by

the Lord.

But this is not the case.

One may forget that one has a jewel locket hanging over one’s
chest, and lament that one has lost the jewel.




Or perhaps it is like this: I get accused of theit by mistake,
though it is not my fault and get punished by the state
officials.

Because of jiva’s association with beginningless ignorance, the
jiva forgets his knowledge and bliss, identifies with the bod
and the body’s qualities, and thus becomes @' agatva

bt

If he suffers; whose fault is tha;?




Losing his powers by the association of ignorance, he wanders
around, like a man with a bad wife.

Because the jiva has possibility of some small amount of
power he is called 1$vara in the verse.

Others explain the verse as follows.




Verse 5 refers to the Paramatma, a form of pure

consciousness, whose knowledge is unattected by place and
time.

Why does he associate with ignorance?

If this is the question, the answer is also found in this verse.

N —

This maya is only the bewildering potency of the Lord.



It it did not have the power to bewilder, there would be no
question asked (since no one would be bewildered).

—

This is because (vat) it is contrary by its behavior (@
virudhayte).

The contrary conduct is explained.

There is a mistake (karpanyam) in thinking that the Paramatma is
bewildered, that he is a jiva.




The one Paramatma of pure consciousness cannot be bewildered
by maya, but the jiva always is.

[t is proper to say that Paramatma is never bewildered.

And who can be simultaneously bewildered and unbewildered by
his own maya?

Whoever asks such questions or concludes this by extreme
imagination is bewildered by maya.




The paramatma and jivauna are like the sun and the sun’s ray,
which have the same qualities, but are also ditferent.

S, § e

One is conscious and the other is a conscious particle.

e

This is the correct conclusion.

Reflection and light rays arise ifrom the sun and are particles
similar to the sun, They are not distinguished from the sun and
are also distinguished from the sun.




~ce LB Cun X9

Similarly though (n:éyé-éam and @arise from the
Lord, and without beginnimg are not separate from the Lord,
by svarupa they are different from the Lord.

pumso ’sti prakrtir nitya praticchayaiva bhasvate

Prakrti of the Lord is eternal, and shines as a reflection of the
Lord. From a text of Ayurveda

/




Jiva-sakti is described in the sruti:

e

Y

yathagneh ksudra visphulinga vyuccarantity evam
evatmanah

Just as a small spark from the fire wanders about, the jiva also
Wanders Brhad-aranyaka Upanisad 2.2.20




Gita also says:

S ———

apareyam itastvanyam prakrtith viddhi me param.
jivabhutarm mahavaho yayedam dharyyate jagad

This is My inferior energy—(yam apara). But understand

(viddhi tu) My superior energy (me param prakrtih) which
is ditferent from this inferior energy (itas tv anyam). It is the
jivas (jiva-bhutam maha-baho), who employ the inferior
energy for their enjoyment (yaya idarh dharyate jagat).

BG 7.5




13.7.10 ||
yad arthena vinamusya
purisa atma-viparyayah
pratiyata upadrastuh
sva-Siras chedanadikah

Because of maya (yad amusya), the jiva’s loss of knowledge
and bliss (pumsah atma-viparyayah) makes its appearance
(pratiyata) without cause or purpose (vina arthena). The Ioss
is illusory, just the seer of a dream (upadrastuh) experiencing
his head being cut off is illusory (sva-Siras chedana adikah).

e ——




The jiva situated behind the Lord with ‘begmmngless aversml_;}
loses knowledge by beginningless ignorance which is also

situated behind the Lord.

There is no cause and no purpose for the jiva doing this.

This is the nature hat it eclipses the power of the

jiva, who has only small power,




Because of maya, the loss of knowledge and bliss (atma-

viparyayah) of the jiva (pumsah) appears to be without cause
or goal (arthena). )

Medini says that artha means object of the senses, wealth,
cause, thing, meaning of a word, prevention and goal.

An example is given.




The seer of a dream (drastuh), near himself (upa), sees his
head is cut off.

——

Though his head is intact, in the dream state he experiences
that his head is gone. -

Though the jiva does not actually have a destruction of
knowledge and bliss, in a state of ignorance he perceives this
destruction.

—




The brilliant luster of gold and silver is not lost by darkness,

but is only covered.

Just as a very brilliant ruby destroys even darkness, the life of
the devotee destroys even ignorance.

From the second explanation of the previous verse it is
incorrect to think that there is bondage of ignorance for the
Supreme lord, Paramatma, full of eternity, knowledge and

bliss, who fsommiscientand ail-pervading.




The idea that Paramatma by ignorance becomes jivatma and
by the disappearance of ignorance becomes Paramatma is
false.

But even the bondage by ignorance of the jiva, who is the

tatastha-sakti of the Lord, a particle of consciousness, having
consciousness like the Lord but being different since he is a
particle with incomplete knowledge, is unreal.

—




This verse then describes the nature of the bondage the same
as explained above.

Pumsah refers to the jiva, not to the Paramatma who is the
witness of all jivas.




| 3.7.11 ||
yatha jale candramasah
kampadis tat-krto gunah
drsyate 'sann api drastur
atmano 'matmano gunah

The qualities belonging to the subtle body (@@no gunah)

do not belong to the atma (@tmano @@sany)) but appear to be so
(drsyate drastuh), just as the trembling quality in the water
imposed on the reflection of the moon is not trembling of the
moon (yatha jale kampa adih tat-krto gunah candramasah),

thoughritappears 1o be 50 (drsyate api).




“The knowledge and bliss of the jiva may be covered, but
how does the jiva obtain qualities such as attachment,
hatred, [amentation, illusion and lust?”

——

-

The qualities such as lamentation and illusion belong to the
antahkarana (anatmanah).

They do not belong (asan) to the jiva (atmanah), the seer,
though they appear to be so.




Further more, when the rays of the moon or sun produce clear

images in the water like trees, walls or stones which are clear,
they are called retlections.

Also, the moon is perceived by person living on the moon to
have a face, nose, hands and feet, ornaments, vehicle and
associates.

———

This example may be compared to perception of Bhagavan.



He spread out rays from his svariipa, and is realized by those
situated somewhat close to have some specitic qualities, and is
realized by those situated far oft to have no specitic qualities.

This is an example of seeing the Lord as Paramatma and

Brahman. .
N

The abundant rays extending externally in the form of a circle
around the moon are like the mass ot jivas.




The rays henpercetved-asaretlection on the water.

The mass of jivas is only perceived as a retlection, though they
are not actually a retlection.

Because of the perception of real rays in the water, that
reflection imposed on the water takes up the qualities of the
water such as quivering.

—




Just as the reflection of the rays of the moon take on quivering
which is a quality of the water, the jivas takes on lamentation
and illusion which are qualities of the antah-karana because ot
that imposition.

The individual rays emanating all around may be compared to
the individual jivas.




O
c?)"o sa vai nivrtti-dharmena

& 13.7.12 |

0’“’
A A of\"&\, _ vasudevanukampaya
W &3 ﬂﬁbhaggvad-bhaktl-yogena
D) \b” J, tirodhatte Sanair iha

\b‘ﬁg
This 1gnorance (sah) gradually isap@s ($anaih tirodhatte)
by bhakti-misra-jiiana arising {rom-destruction-ol impressions
in__the subtle body (nivrtti-dharmena), and by bhakti
(bhagavad-bhakti-yogena) arising from the mercy of the Lord,
coming through devotees (vasudeva anukampaya).




How can the jiva be delivered?

By bhakti generated from destroying the qualities in the antah-
karana (nivrtti-dharmena), which means by bhakti-misra-
jiana, and then by bhakti arising from mercy of the Lord
through his devotees, the ignorance disappears.




Thus the meaning is that destruction of ignorance takes place
by either jiana or bhakti.

This takes place gradually ($anaih), according to sédhanaﬁ,
with various degrees of anartha-nivrtti.




13.7.13 |
yadendriyoparamo 'tha
drastratmani pare harau

viliyante tada klesah
samsuptasyeva krtsnasah

When the senses become fixed on the attractive Lord (yada
indriya_uparamah , who is beyond material influence

(pal‘e%/‘:and who glances upon his-devotee with mercy (drastr
atmani), the sufferings disappear completely (tada

@ like the complete disappearance of

sultering in deep sleep (samsuUprasya iva).




(}\,a%"\" S 7

. . : 6};30-""6‘:\
When is anartha-nivrtti complete? —

According to jhana, this takes place when the senses and the

functions of the mind are destroyed (uparamah).

This is indicated by the example of removal of active senses
during deep sleep.

e




When the jiva (drastr) realizes the Paramatma (atmani),
Brahman (pare), Bhagavan (harau) by bhakti arising as an

anga of j jaana, the sutfering stops.

An example is given of the complete destruction of sutfering.

For one who has achieved deep sleep, sutterings such as loss
of wealth or sons disappear.




Another meaning of the verse is now given.

According to bhakti, when the senses such as eye and ear
become fixed (uparamah) in the Lord (harau--attractor), who
is attractive with beauty and other qualities, when the eye, ear,
nose, skin, tongue and mind become completely absorbed in
the_beauty, voice, Iragrance, softness of body, sweetness and
cleverness of the Lord, and no longer desire to experience
material form. sound, smell, touch, taste, and thoughts,

k\,—_-’—

suffering is destroyed.




How is this Lord (harau) described?

He is, by his svartpa, the witness of the devotee (drastr
atmani), who glances upon his devotee with mercy.

—

He is the Supreme Lord (pare), or beyond prakrti.




An example of complete absence of sulfering is given.

It is like a person whose sleep is not broken by dreams
(sarmsuptasya).

The suflerings of seeing one’s head cut off in a dream are all
destroyed.




I13.7.14 ||
asesa-sanklesa-samarn vidhatte
gunanuvada-sravanam murareh

kim va punas tac-caranaravinda-
paraga-seva-ratir atma-labdha

-

He‘e@‘ and s\é{ bout the qualities of the Lord in sddhana-
bhakdti ( gravanath) produces (vidhatte)
destruction_o unhmlted su erlrlg_(-"a) How
much more can be attained (kirh va punar) by great attraction (ratih)
for serving the pollen of the lotus feet of the I.ord (tat-caranaravinda-

paraga-seva), appearing by its self-revealing nature (atma-labdha),
during the state of bhava-bhakti (implied)!




Between jiidna and bhakti, which is better for producing destruction
of ignorance?

Bhakti is better.

How much can be said (kim va) about great attachment (ratih) to

serving the lotus feet of the Lord, attained on its own accord or in
itselt (atma-labdha).

N—

This indicates that rati (bhava) is gelf—revealing, and is not produced.




Sadhana-bhakti destroys ignorance.

How much more results its goal, rati or bhava will produce!

The chief result of rati is not destruction of ignorance, but
rather bringing the Lord under control.

-

That is indicated in this verse.



Section-III

Vidura shares his heartlelt
realizations with Maitreya

(3.7.15-20)



13.7.15 ||
vidura uvaca
safichinnah sarmm$ayo mahyam
tava suktasina vibho
ubhayatrapi bhagavan
mano me sampradhavati

Vidura said: O Lord (vibho)! All of my doubts have been cut

(sanchinnah sarhsayo mahyam) by the sword of your skillful
speech (tava su-ukta asina). My mind completely understands

(me manah sampradhavati) both the independent L ord and
the dependent jiva (ubhayatra api).




By your skilltul words (su ukta) which are like a sword

(asina) to_gi i nt to me mahyam) my doubts

have been completely cut.

My mind enters completely (sampradhavati) into both th_e_
Lord and the jiva.




1 3.7.16 ||
sadhv etad vyahrtar vidvan
natma-mayayanam hareh
abhaty apartharh nirmilam
visva-miilam na yad bahih

O learned Maitreya (vidvann)! You have accurately explained (sadhu
etad vyahrtam) how the Q{Lema-l—enePg-y—(ati@_-m_ﬁXa), whose actions
(ayanam) which are without purpose and without cause (apartharm
nirmulam abhaty) is under the shelter of the Supreme Lord (hareh),
and you_hay_e__@gpl@ned how the jiva’s bondage (atma-mayayanar),

which is without DurDQ__e_an.d_m.LhQut_c.aJ.lse (apartham nirmulam), is
under the shelter of the Lord’s maya (hareh). Except for that maya,

there iSTo cause for the universe (yad bahih navisva-mulam).




“What did you think of my explanation?”

T oTeE——

This verse answers.

O brahmana! You explained it accurately (sadhu).

What?



You explained that the external energy (atma-maya) is under
the shelter of the Supreme Lord.

Though the Lord is without gunas, he possesses these gunas
through possessing maya.

=

By these gunas the doership for material creation manifests
(abhati).




Because the Lord is selt-satistied, this act is said to be without
goal (apartham).

It has no cause (nirmulam) because there is no other
instigator.

~—

This is inconceivable.

[ A

You have explained this concerning the Lord.




The bondage of the jiva by ignorance, and the resulting
misfortune of losing knowledge (atma-mayayanam), is under
the shelter of maya.

This also is without floal and without cause.

Thus you have explained the facts concerning the jiva.

This is the esoteric meaning of Vidura’s words..



There is no cause of the universe other than maya (yad

bahih).

This means that the existence of the Lord does not depend
upon being the creator of the universe and having gunas and
material action.




_ yas ca mudhatamo loke 7o : \
@“\Q\ @ yas ca buddheh param gatah_~

Sotg S 30 tav ubhau sukham edhete o\:iﬁ%;; f‘ { s
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He who is the most foolish in this world (yah ca mudhatamo
loke) and‘he who has attained (yah ca gatah) the Lord beyond
matter (buddheh param) increases happiness (tav ubhau
sukham edhete), whereas others just sulfer (klisyaty antarito
janah). B




Until now 1 have been drowning in the sorrow

of doubt because

of ignorance.

This is expressed in this verse.

a—

One person who is the most foolish, like an animal (mudatamah),
whose intelligence is engaged in enjoying material objects (and

ignoring the suffering), and_another person who has achieved the

Supreme Lord who is beyond (param) matter (buddheh)—these

two persons increase happiness by deriving

hliss from either

material objects or the Lord, without suftering.



He who desires to reject the material world by examining the

sutfering cannot accomplish this without attaining bhakti.

He who is between these two (antaritah) suftfers in the ocean
of doubt by not having either type ot bliss.




13.7.18 |
arthabhavam viniScitya
pratitasyapi natmanah

tam capi yusmac-carana-
sevayaharh paranude

Convinced that the jiva does not actually suffer loss of

knowledge (atmanah artha abhavarh viniscitya), but not yet
realizing it directly (na pratitasya api), I will destroy this lack
of this realization (aham tarh paranude) by service to your

lotus feet (yusmac-carana-sevavya).




At this very moment my suifering has come to an end.

I have become convinced by the conclusions coming from
your mouth that the soul has no actual mistortune
(arthabhavam). B

Tllgugh not_perceiving this fact (na partitasya api), 1 will
destroy (paranude) my lack of perception (tam) by service to
your lotus feet.




13.7.19 |
yat-sevaya bhagavatah
ktita-sthasya madhu-dvisah
rati-raso bhavet tivrah
padayor vyasanardanah

By service to the devotees (yat-sevaya), intense rasa of bhava-
bhakti (tivrah ratl-rasah) to the Lord (bhagavatah) who is
fixed in one form (kiita-sthasya) and destrovs obstacles for the
devotee (madhu-dvisah) appears (bhavet), and destruction of
material suffering then takes place (padayor vyasana
ardanah). B -




What is impossible by serving the devotee?

Kutastha means “fixed in one form over all time” according to the

of vibhava, anubhava, sthayi-bhava, sattvika-bhava and

vyabhicari-bhavas) with varieties such as santa and dasya arises
for Bhagavan, who is fixed as Bhagavan over all time (kiita-

sthasya), who destroys material life of the devotee just as he
destroyed the Madhu demon (madhu-dvisah).




Bhava-bhakti is called rivrah or sharp because by its sweetness
it suppresses all other material or spiritual sweetness.

Y

[t impels one to become unaware of all else.




| 3.7.20 ||
durapa hy alpa-tapasah
seva vaikuntha-vartmasu
yatropagiyate nityar
deva-devo janardanah

Service to the devotees, those on the path to Vaikuntha (seva

vaikuntha-vartmasu), who are constantly singing (yatra
upagiyate nityam) about the Supreme Lord (deva-devo
janardanah), is rarely achieved for those who perform little
austerity (durapa hy alpa-tapasah).




Service to the great devotees is very rare.

Though the verse says that those with little austerity rarely attain devotees,
this is only a onventional expressionj

Service to devotees is attained only by mercy of devotees.

It is not attained as a result ot austerity.

“Those on the path to Vaikuntha” means those who are constantly engaged

in sadhana-bhakti or sidhya (prema-bhakti).




Section-1V

Vidura inquires in more detail
(3.7.21-38)



1 3.7.21 || P~esiavc,
srstvagre mahad-adini
sa-vikarany anukramat Q'L
tebhyo virajam uddhrtya
tam anu pravisad vibhuh

Having first created mahat-tattva (srstva agre mahad-adini) and other
elements (sa-vikarany) successively (anukramat) and constructing the
universal form from them (tebhyo virajam uddhrtya), the Lord then

entered that form (tam anu pravisad vibhuh).

N

Out of joy of achievi tistaction, Vidura repeats what Maitreya said

in order to ask details of the pastimes just heard.




1 3.7.22 ||
yam ahur adyam purusam
sahasranghry-tru-bahukam
yatra visva ime lokah
sa-vikasam ta asate

That Lord is called the first purusa (yam ahur adyam purnsam) with
a thousand feet. thighs and arms (sahasra anghry—uru—bahu_kam) in
which all the planets (yatra visva ime lokah) exist (asate) with their

extensions (sa-vikasam).

N —

This is a description of Karanodakasayi. All (visve) the planets exist
in him, since all the universes reside in his hair holes.




1 3.7.23 ||
yasmin dasa-vidhah pranah
sendriyarthendriyas tri-vrt
tvayerito yato varnas
tad-vibhuitir vadasva nah

In the universal form (yasmin) you described (tvaya iritah)
ten life airs (dasa-vidhah pranah), of three kinds (tri-vrt),
along with sense objects and senses (sa indriya artha
indriyah), and from that form the four varnas arose (yato
varnah). Please-speak about-the vibhatis of the supreme Lord
(tad-vibhiitih vadasva nah).




In that universal form you described the ten pranas along with
the sense objects and the senses.

Trivrt refers to saha @ngth of m@, oja (strength of

senses) and bala (strength ot body). hsjc\/l/
w&i Ny
S
From that form the varnas such as brahmanas arose. |, 8 »
QL
\'\‘::'Mat\’ A/
?(.:,‘{&X'TS
Mon0>

Vibhutih refers to person such as Prajapati.



13.7.24 ||
yatra putrai$ ca pautrais ca
naptrbhih saha gotrajaih
praja vicitrakrtaya
asan yabhir idam tatam

Amongst those vibhiitis (yatra) were the offspring (praja), taking
various forms (vicitra akrtaya) along with their sons, grandsons (saha
putraih ca pautraih ca), grandsons on the daughter’s side and families

(naptrbhih gotrajaih), by which the whole universe became populated
(yabhir idam tatam).

Yatra means “among the vibhiitis.” Naptrbhih “with
daughters.”




13.7.25 |
prajapatinam sa patis
caklpe kan £1‘M

sargams caivanusargams ca
manin manvantaradhipan

e

Please describe all that Brahma created (prajapatinam sa patih
caklpe): Prajapatis(prajapatin), the various types of creation
and sub-creations (sargam$ ca anusargams$ ca), and the
Manus, who are lords of the Manvantara periods (manin

manvantara adhipan).




Having a similar mind to Pariksit, Vidura asks questions on
the same subjects as Pariksit until the end of the chapter.

2 )4 — 3'—’

Y
\
Prajapatinam patih is Brahma. ’3@

There are ten divisions of creation (sargan).

“———

Anusargan means subdivisions of those divisions.



1 3.7.26 ||
upary adhas ca ye loka
bhumer mitratmajasate
tesar samstham pramanari ca
~ bhiur-lokasya ca varnaya

O Maitreya (mitra atmaja)! Please describe (varnaya) the_planets
above and below_the earth (bhitimeh upary adhas ca ye loka), their
appearance, dimensions (tesarn samstham pramanarh ca), and also
describe the earth (bhur-lokasya ca).

Mitrétmaja is the son of Mitra, Maitreya. @ Samsthdm means
appearance.



Please describe

(-

13.7.27 ||
tiryan-manusa-devanam
sarisrpa-patattrinam
vada nah sarga-samvytiham

garbha-sveda-dvijodbhidam

a..,: | |

the devatas, humans, animals

devanar),  reptiles, birds

(sarisrpa-

patattrinam) and creatures born from wombs, perspiration,

eggs and seeds (garbha-sveda-dvija-udbhidam), and the

distribution of these creatures (sarga-samvytitham).




Samvyttham means distribution.

Garbha-ja means born from wombs, such as humans.

Those born from perspiration are worms and stinging insects etc.

Those born from eggs (dvi-ja) are birds.

~— N—

Those that germinate (udbhidam) are trees and shrubs.




N 13.7.28 ||
gunavatarair visvasya
sarga-sthity-apyayasrayam
srjatah Srinivasasya
vyacaksvodara-vikramam

Please describe (wyacaksva) the exploits of the lord of Laksmi

(Srinivasasya udara-vikramam), who has created (srjatah) the
authorities for creation, maintenance and destruction of the universe
(viSvasya sarga-sthity-apyaya asrayam) through the gunavataras

e

(guna avataraih). =
S——

Visnu has created the sanction for creation, maintenance and
destruction.




1 3.7.29 ||
varnasrama-vibhagamsé ca
rupa-sila-svabhavatah
rsinam janma-karmani
vedasya ca vikarsanam

Please describe the divisions of varna and asrama (varnasrama-
vibhagams ca) according to features, behavior, and nature (rtipa-sila-
svabhavatah), as well as the birth and activities of the sages (rsinam
janma-karmani) and the divisions of the Vedas (vedasya ca
vikarsanam). -

| —

Rapa means their features, sila mans conduct and svabhava means
qualities like sense control and mind control




1 3.7.30 ||
yajiiasya ca vitanani
yogasya ca pathah prabho
naiskarmyasya ca sankhyasya ?,5’3 ?

tantrarn va bhagavat-smrtam _, %
| y '@
O master (prabho)!/};}?m de%;ﬂe; leserintion of

sacrifice (yajhiasya ca vitdnani), apd the path of yoga (yogasya
ca pathah), jfianal and sankhya (naiskarmyasya ca
sankhyasya) as well as Narada-pafcaritra (tantram va
bhagavat-smrtam).




Vitanani means “detailed descriptions.”

Yoga refers to astanga-yoga.

Naiskarmyasya retfers to the path of jfiana, which is the method ot
destroying karma. o

—

Describe the paths of yoga, jiiana and sankhya and (va) Narada-
pancaratra (bhagavat-smrtam tantram-- the tantra taught by the

Lord).




13.7.31 |
pasanda-patha-vaisamyar
pratiloma-nivesanam
jfvasya gatayo yas ca
yavatir guna-karmajah

Please describe the trouble caused by the path of the pasandas
(pasanda-patha-vaisamyam), the situation of pratiloma
progeny (pratiloma—niveéanam) and _the destinations of the

jivas (jivasya gatayah yas ca) according to quahtles and
actions (yavatir guna-karmajah)




Pasanda-patha-vaisamyam means the disturbance caused by
path of the pasandas.

Pratiloma refers to products of mixed caste where the
mother’s caste is higher than the father’s, such as the sutas
(brahmana mother, ksatriya father).



| 3.7.32 ||
dharmartha-kama-moksanam
nimittany avirodhatah
vartaya danda-nites ca
srutasya ca vidhim prthak

Please describe the methods of dharma, artha, kama and

moksa (dharmartha-kama-moksanam nimittany) which do

not con

lict with each other (avirodhatah), and the rules in

the scri

btures for professions (vartaya vidhim prthak), in

artha-sastra and in the Vedas (danda-nites ca Srutasya ca).




Describe the processes (nimittani), which are mutually not
contlicting (avirdhatah).

—_—

Please describe the rules for protessions like merchants
according to the scriptures for professions, the rules for
punishment according to artha-sastra and the rules according
to Vedic scriptures.

—

<



13.7.33 |
sraddhasya ca vidhim brahman
pitfnam sargam eva ca
graha-naksatra-taranam
kalavayava-samsthitim

O brahmana (brahman)! Describe the rules for death rites
(sraddhasya ca vidhim), the creation of the Pitrs (pitfnam sargam eva
ca), and the positions of the planets, constellations and stars in
divisions of time (graha-naksatra-taranar kala avayava-samsthitim).

—_—

Kalavayava-samsthitim means the position of the planets,
constellations and stars according to days, nights, months and years.




1 3.7.34 ||
danasya tapaso vapi
yac cesta-puartayoh phalam
pravasa-sthasya yo dharmo
ya$ ca purisa utapadi

Please describe the results (phalam) of charity, austerity

(danasya tapaso vapi), (aénistoma sacrificé, community
services (yat ca ista-purtayoh), and the authorized actions

(yah dharmah) prescribed for a man in distress (pumsah uta
apadi) while travelingﬁ(pravésa-sthasya).




The digging of reservoirs of water for public use is a great
work of charity, and retiring from tamily life after tifty years of
age is a great act of penance performed by the sober human

being.



I13.7.35 ||
yena va bhagavaris tusyed
dharma-yonir janardanah
samprasidati va yesam
etad akhyahi me 'nagha

O sinless one (anagha)! Please tell (akhyahi me) by what acts
the Lord (yena bhagavan), the cause of dharma (dharma-
yonih), who gives to his sakama devotees what they want
(janardanah), is satistied (tugg_gl), and please describe the

sadhana for pleasing the [ .ord who gives prema (samprasidati

vayesam)?




Vidura has already said:

«F/paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhiksnam

) atrpnuma ksulla-sukhavahanam
Ktesﬁm rte krsna-kathamrtaughat

Great person (bhagavan)! 1 have heard repeatedly. (Srutani me
abhiksnam) of various natures of high and low persons (para
avaresam vratani) from the mouth of Vyasadeva (vyasa-mukhat). 1
have been satiated —with—hearing about those natures (tesam
atrpnuma)  which give insignificant happiness (ksulla sukha-
avahanarm), being devoid of _(rte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta—oghat) SB 3.5.10




He has already understood these things from Vyasa.

@, now he wants to hear again from the mouth of Maitreya
the necessary knowledge in order to become detached.

Having completed those questions, now he asks what he really
wants to know.

I

Va here means “but.”




But, Janardana, he who bestows things to his sa-kama-
bhaktas, is the cause of all dharmas.

i

Or Janardana can mean “he who gives sullering to his pure
devotees by the pain of increased prema.”

What is the method for pleasing this Lord?

Please describe the type of qualification of such devotees.



1 3.7.36 ||
anuvratanam Sisyanam
putranam ca dvijottama

anaprstam api brayur
guravo dina-vatsalah

—

O best of the brahmanas (dvijottama)! Though not asked
(anaprstam api), the gurus who are concerned for the
suftering (guravo dina-vatsalah) teach what is necessary
(brayuh) to their obedient students (anuvratanar Sisyanar)
and sons (putranam).




I do not know the most valuable thing to ask for.

You should speak about it by your mercy!

The genitive case (anuvratanarn Sisyanam) is used to
represent the dative case.




1 3.7.37 |l
tattvanarh bhagavarhs tesarm
katidha pratisankramah
tatremarn ka upasiran
ka u svid anusSerate

How many types of destruction are there for the various
elements (tattvanam tesam katidha pratisankramah)? Who

remains serving the Tord during destruction (ka u svid

anuserate), and who goes to sleep (tatra imarn ka upasiran)?




Having asked about sadhana-bhakti, since sadhya-bhakti is
eternal, to dispose of any erroneous conceptions about this
fact, Vidura now asks about destruction ot the material world.

————

Pratisankramah reters to destruction.

At the time of this destruction, who serves the Supreme Lord
while he is sleeping, just as one serves the king by waving a
camara? Who sleeps?

m—




This is the meaning Sridhara Svami gives to this verse.

p—

This implies that the bhakti of the associates of the Lord and
the Lord’s planet are eternal.

It is said in the Kasi-khanda: na cyavante hi mad-bhakta

mahatyar pralayapadi: my devotees are not destroyed at the
time of the final destruction ot the universe. B




13.7.38 ||
purusasya ca sarhsthanam
svarupam va parasya ca_
jiianam ca naigamam yat tad
guru-Sisya-prayojanam

Please describe knowledge —cencerning the Jord’s form

(svartipam va parasya ca) and jiva’s position (purusasya ca
sarmsthanam), and the knowledge of the Upanisads (jianarn
ca naigamarn) which is necessary for the student to learn
from the guru (yat tad guru-Sisya-prayojanam).




What is the position of the worshipper, the jiva (purusasya), what is
his absolute (sam) condition or nature (sthanam)?

And what is the svaruipa of the Supreme Lord, the object of worship
(parasya)?

What is the knowledge mentioned-in-the Vedas which is necessary for

me as disciple to know, from the guru?

The meaning is that from the guru I should learn about bhakti.



Part-V

Vidura declares his contidence
in Maitreya
(3.7.39-42)



13.7.39 |
nimittani ca tasyeha
proktany anagha-siiribhih
svato jhanam kutah pumsam
~ bhaktir vairagyam eva va

Q _sinless Maitreyva (anagha)! Tell me about the causes of this

knowledge (tasya nimittani) as described by the devotees
(suribhih proktany). Can a person (kutah purmsar) attain
knowledge, bhakti or renunciation (jhianam bhaktir
vairagyam eva va) on his own (svatah)? -




The cause for knowledge (nimittani) is the association of the
devotees.

Describe this cause which is told by the offenseless,
knowledgeable devotees (suribhih).

This verse indicates that without guru, knowledge is
impossible.

—




| 3.7.40 ||
etan me prcchatah prasnan
hareh karma-vivitsaya
brithi me 'jiasya mitratvad
~ ajaya nasta-caksusah

Since I am ignorant (ajfiasya), having lost my sight because
of maya (ajaya nasta-caksusah), I have asked these questions
(etan me prcchatah prasnan) with a desire to know about the
pastimes of the Lord (hareh karma-vivitsaya). Please reply to
these questions (brithi me) since you are a {friend

(mitratvad).




“Why have you asked so many questions?”

Please answer these questions asked only with a desire to know about

the\pastimes ol the Lord and service to him.

When all these questions are answered, I will have complete
concentration on the Lord’s service with indifference to all else.

—_—

When I have my tull attention on the Lord, then I can attain him



Brithi me here indicates “Speak in order to deliver me.”

In this way the repetition of the word me is not a fault.
way ! 2

Addressing Maitreya as a friend (mitratvat) means that though
he is the son of Mitra, he is also the friend ot the whole
universe. .




I13.7.41 ||
; 56 o
tapo danani canagha
jivabhaya-pradanasya
na kurviran kalam api

O sinless Maitreya (anagha)! All the Vedas, sacrifices (sarve vedas ca
yajiias ca), charity and austerity (tapo danani ca) cannot compare
(na kurviran) with a small particle (kalam api) of helping the jiva
attain a solution to material existence (jiva abhaya-pradanasya).

Not only do I get deliverance by this, but you also gain great fame for

having done pious acts.




| 3.7.42 ||
Sri-Suka uvaca
sa ittham aprsta-purana-kalpah
kuru-pradhanena muni-pradhanah
pravrddha-harso bhagavat-kathayam
sancoditas tamh prahasann ivaha

Sukadeva said: When the best of the Kurus, Vidura (sah kuru-
pradhanena) asked Maitreya in this way (ittham aprsta), the chiet

among sages (muni-pradhinah), capable of explaini ranas
(purana-kalpah), inspired to speak about the Lord (bhagavat-

kathayam sancoditah), smiled at Vidura (tam_prahasann iva) and
spoke with great joy (pravrddha-harsoaha).




Purana-kalpah means “capable of explaining the Puranas.”

[ —

Maitreya, capable of explaining the Puranas, questioned

(aprsta) by Vidura, smiling out of joy (prahasann iva), spoke.

Thus ends the commentary on Seventh Chapter of the Third
Canto ol the Bhagavatam for the pleasure of the devotees, in

accordance with the previous acaryas.
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