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Canto Three — Chapter Seven
Vidura’s Questions

Further enquiries by Vidura



Section-I

Vidura’s requests to clarity
misconceptions about isvara
and the jivas

(3.7.1-7)



13.7.1 1|
Sri-Suka uvaca
evam bruvanam maitreyarn
dvaipayana-suto budhah
prinayann iva bharatya
vidurah pratyabhasata

Sukadeva said: Then intelligent Vidura (vidurah budhah),
the son of Vyasadeva (dvg}_gayana-sutah pleasing Maitreya
with sweet words (prinayann iva h_(ra a) after he had
finished his explanation (evam bruvanam), addressed
Maitreya (maitreyarnh pratyabhasata).




In the Seventh Chapter Vidura asks questions to resolve his
doubts about the Lord and the jivaand other questions about
bhakti.

Maitreya had explained as tollows:




13.5.25 ||
sa va etasya samdrastuh
Saktih sad-asad-atmika
maya nama maha-bhaga
N yayedam nirmame vibhuh

O great soul (maha-bhaga)! That energy (sa saktih), Composed of
se and effect (sad-asad-atmika), which belongs to the glancing
Lord (etasya samdrastuh), is called maya (maya nama). By this
energy (yaya) the Lord (vibhuh) creates the universe (idam

~

nirmame).




13.5.26 |
kala-vrttya tu mayayam
guna-mayyam adhoksajah
purusenatma-bhuitena
viryam adhatta viryavan

Bhagavan, lord of a\ﬁé-vaikumha (adhoksajah), in_his svarsa
expansion as the purusa (atma-bhiitena purusena), full of potency
(viryavan), at a certain moment of time (kala-vrttya), placed the

jivas into maya (- - @_ayaya@l) which became agitated

by the gunas (guna-mayyam).

-




“O brahmana! You have delivered me from the well ot
material lite!” | —

By such sweet words (bharatya) Vidura @ (iva) please

Maitreya. -

Actually he could not please Maitreya with such words
because Maitreya could easily understand the objections in
Vidura’'s mind to what he had said.




13.7.2
vidura uvaca
brahman katham bhagavatas
cin-matrasyavikarinah
lilaya capi yujyeran
nirgunasya gunah kriyah

Vidura said: O_brahmana (brahman)! How is it possiblethat
the Lord (kathamm bhagavatah), who is spiritual (cin-
matrasya), without change (avikarinah), and beyond the

gunas (nirgunasya), becomes conneeted (lilaya vapi
yujyeran) with actions and gunas (gunah kriyah)?




How can a spiritual-entity hrave-aetivities like creation of the

universe with gunas like sattva, rajas and tamas?

Vidura has not used-thewords cinmaya or cid-rapa but the

word cin-matrasya.

This word limits the Lord to only spiritual substance, with no
trace of matter. -




However, maya, with material gunas, was described in the
verse quoted from chapter 5 as being a sakti of the Lord.

Because the Lord cannot bhe separated from his Sakti, the Lord

must have material gunas.

—

How can that be possible that he has these gunas it he is only
exclusively spiritual, cinmatra.




And it he has these gunas, how can he be considered

completely spiritual? This is one question.

Transtormation is caused by time, and is a quality of the
gunas.

Because the Lord is purely spiritual, if he is without change
how can he perform actions which indicate change?




If he performs actions, how can he be spiritual? This is the
second question.

P

“It is impossible for him to have such gunas and actions.”

But they do appear if the Lord has independent pastimes.

By using the phrase lilaya va (does he really have such pastimes?)

instead-of simply 11laya, it is possible to avoid contradiction.




If he actually has such pastimes, then it is impossible for him
to avoid gunas.

Bhagavatah is a subject with modilying words such as
cinmatrasya and avikarinah.

bhagavan eka asedam agre: only the Lord existed betore the
creation. (SB 3.5.23)




Maitreya will also mention Bhagavan later with seyam
bhagavato maya. (SB 3.7.9)

If one describes the T.ord as dealing with maya, such a
Bhagavan cannot be purely spiritual. He cannot be said to
have bhaga (spiritual qualities), for in the Visnu Purana it is
said that bhagavan means “having bhagas or qualities, which
is non-material.”

—




(ihad- @D GalaGranya Gk Einsy Gesatal)

bhagavac-chabda vacyani vina heyair gunadibhir

The word bhagavan means to be endowed with unlimited
knowledge, sense power, bodily strength, power ot control,
influence and beauty without inferior gunas.

dehadehi-vibhago 'yam nesvare vidyate kvacid

There is not separation of the I.ord from his body at all.




Thus the word bhaga indicates that the six great qualities are
purely spiritual, not a transformation of the material gunas
such as sattva. ]

Such qualities of Bhagavan are his chief qualities (svarfipa-
laksana).

=

Saying that these qualities of Bhagavan are secondary qualities
(tatastha-laksana) because they are material is completely

wrong.




One may say that Indra possesses maya.-and that Indra becomes a bull
by maya’s power.

This means that there is an appearance of a bull belonging to Indra
created by himsell.

Similarly, in saying that the L.ord has maya (seyam bhagavato maya),

the Lord becomes the universe by the use of maya.

—

This means that the Lord has a universal form made of maya, but this
is not the Lord.




13.7.3 |
kridayam udyamo 'rbhasya
kamas cikridisanyatah
svatas-trptasya ca katham
nivrttasya sadanyatah

Kama is the impetus (élEI‘idiSﬁ_)_ for_playing seen in
children (kridayam udyamo_ arbhasya). The impetus for the
Lord’s pastimes should be different (anyatah) How can the
desire Tor play in the Lord arise from kama, since the Lord is self-
satisfied (svatas- -trptasya ca katham)? How can it arise otherwise
(katham) since nothing exists except the Lm:d__(sada al}_&tah
nivITasya)?




There cannot be any resolution in the contradiction when
speaking of his pastimes.

As well, the pastimes should not occur without some reason
on the part of the Lord.

An example is given.

—

For children the inspiration for playing is kama.




This is the natural cause of inclination for playing.

Or the desire to play arises by impetus of other children.

Because the Supreme Lord is seli-satisfied (svatas-trptasya ),

how can kama be the cause?

—

And since no one exists except the Lord (anyatah nivrttasya),

how does the desite to play arise by othrer influence?




13.7.4 |
asraksid bhagavan visvam
guna-mayyatma-mayaya
taya samsthapayaty etad
bhuyah pratyapidhasyati

The Lord (hhagavan) creates this universe (asraksid visvari)
by maya composed of the three gunas (guna-mayi atma-
mayaya), and maintains it by maya (taya samsthapayaty etad)
and destroys it by maya (Bhuyah | pratyapidhasyati).




One cannot hide the fact that the Lord does not have _gunas
and actions.

It is well known.

Pratyapidhasyati means that he withdraws or destroys the
creation.

R



13.7.5 |l
desatah kalato yo 'sav
avasthatah svato myatah
“aviluptavabodhatma
sa yujyetajaya katham

How can (katham) the ; e jiva (asav) whose knowledge cannot be

destroyed (avilupta avabodha by place, time (desatah
kalatah), condition, nature or other cause (avasthatah svatah

anyatah) become associated with ignorance (ajaya qu_Xeta)?




Another question arises.

How can the jiva be bewildered by maya?

How can the jiva whose awareness cannot be destroyed by
place and time become associated with ignorance (ajaya)?

How does the jiva lose knowledge in the association of
ignorance?




The jiva becomes affected by place, just as a seed sown in
barren earth does not grow.

The jiva is influenced by time, just as lightning is affected by
time.

[t is affected by conditions, just as memory is atfected by
conditions. =

——




[t is influenced by its nature, such as sleep is.

rm—

It is influenced by other objects just as a pot is aftected by
other objects.

S
v

e

Because the jiva is a spiritual object, its knowledge should not
become lost.

—_—

How is the jiva’s knowledge destroyed by ignorance?



| 3.7.6 ||
bhagavan eka evaisa
sarva-ksetresv avasthitah

amusya durbhagatvam va _
kleso va karmabhih kutah

The Lord (esah eka eva bhagavan) is situated in all bodies
(sarva-ksetresv avasthitah). Why does the jiva (kutah
amusya) then suffer from ignorance (kleso va karmabhlh)
and lose his sense of bliss (durbhagatvam va)?




The Lord is not like an irresponsible king, who assigns incapable
rulers to his states, causing the innocent jivas to suffer.

The Lord is situated in all jivas as the Paramatma personally.

o

He is not like a king who rules by his representative in his
kingdom.

He alone does this.




This statement excludes the possibility of dividing the

responsibilities among others.

Though the Lord, protector of all beings, resides in all jivas
why does the jiva have mistortune or destruction of bliss
(durbhagatvam), and suffering from ignorance (karmabhih)?




1 3.7.7 |l
etasmin me mano vidvan
khidyate 'jhiana-sankate
tan nah paranuda vibho
kasmalam manasarih mahat

—

O learned one (vidvan)! This mass of ignorance (etasmin
ajnana-sankate) is afflicting my mind (me manah khidyate).
O Supreme Lord (vibho)! Destroy (paranuda) the great
illusion (mahat kasmalam) in our minds (nah manasam)g




My mind is aftlicted by this stronghold (sankate) of
1gnorance.

1

Remove this illusion (kasmalam).

—

Nah stands for two people (Vidura and Maitreya) though it is
in the plural.
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