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Canto Three – Chapter Seven

Vidura’s Questions

Further enquiries by Vidura



Section-IV

Vidura inquires in more detail
(3.7.21-38)



|| 3.7.21 ||
såñövägre mahad-ädéni
sa-vikäräëy anukramät

tebhyo viräjam uddhåtya
tam anu präviçad vibhuù

Having first created mahat-tattva (såñövä agre mahad-ädéni) and other 
elements (sa-vikäräëy) successively (anukramät) and constructing the 
universal form from them (tebhyo viräjam uddhåtya), the Lord then 
entered that form (tam anu präviçad vibhuù). 

Out of joy of achieving satisfaction, Vidura repeats what Maitreya said
in order to ask details of the pastimes just heard.



|| 3.7.22 ||
yam ähur ädyaà puruñaà

sahasräìghry-üru-bähukam
yatra viçva ime lokäù
sa-vikäçaà ta äsate

That Lord is called the first puruña (yam ähur ädyaà puruñaà), with 
a thousand feet, thighs and arms (sahasra aìghry-üru-bähukam), in 
which all the planets (yatra viçva ime lokäù) exist (äsate) with their 
extensions (sa-vikäçaà). 

This is a description of Käraëodakaçäyé. All (viçve) the planets exist
in him, since all the universes reside in his hair holes.



|| 3.7.23 ||
yasmin daça-vidhaù präëaù
sendriyärthendriyas tri-våt

tvayerito yato varëäs
tad-vibhütér vadasva naù

In the universal form (yasmin) you described (tvayä éritah) 
ten life airs (daça-vidhaù präëaù), of three kinds (tri-våt), 
along with sense objects and senses (sa indriya artha
indriyah), and from that form the four varëas arose (yato
varëäh).  Please speak about the vibhütis of the Supreme Lord 
(tad-vibhütéh vadasva naù). 



In that universal form you described the ten präëas along with
the sense objects and the senses.

Trivåt refers to saha (strength of mind), oja (strength of
senses) and bala (strength of body).

From that form the varëas such as brähmaëas arose.

Vibhütéù refers to person such as Prajäpati.



|| 3.7.24 ||
yatra putraiç ca pautraiç ca
naptåbhiù saha gotrajaiù

prajä viciträkåtaya
äsan yäbhir idaà tatam

Amongst those vibhütis (yatra) were the offspring (prajä), taking 
various forms (vicitra äkåtaya) along with their sons, grandsons (saha
putraih ca pautraih ca), grandsons on the daughter’s side and families 
(naptåbhiù gotrajaiù), by which the whole universe became populated 
(yäbhir idaà tatam). 

Yatra means “among the vibhütis.” Naptåbhiù means “with
daughters.”



|| 3.7.25 ||
prajäpaténäà sa patiç
cakÿpe kän prajäpatén

sargäàç caivänusargäàç ca
manün manvantarädhipän

Please describe all that Brahmä created (prajäpaténäà sa patih
cakÿpe):  Prajäpatis (prajäpatén), the various types of creation 
and sub-creations (sargäàç ca anusargäàç ca), and the 
Manus, who are lords of the Manvantara periods (manün
manvantara adhipän). 



Having a similar mind to Parékñit, Vidura asks questions on
the same subjects as Parékñit until the end of the chapter.

Prajäpaténäm patiù is Brahmä.

There are ten divisions of creation (sargän).

Anusargän means subdivisions of those divisions.



|| 3.7.26 ||
upary adhaç ca ye lokä
bhümer miträtmajäsate

teñäà saàsthäà pramäëaà ca
bhür-lokasya ca varëaya

O Maitreya (mitra ätmaja)! Please describe (varëaya) the planets 
above and below the earth (bhümeh upary adhaç ca ye lokä), their 
appearance, dimensions (teñäà saàsthäà pramäëaà ca), and also 
describe the earth (bhür-lokasya ca).
 

Miträtmaja is the son of Miträ, Maitreya. Saàsthäm means
appearance.



|| 3.7.27 ||
tiryaì-mänuña-devänäà

sarésåpa-patattriëäm
vada naù sarga-saàvyühaà
gärbha-sveda-dvijodbhidäm

Please describe (vada naù) the devatäs, humans, animals 
(tiryaì-mänuña-devänäà), reptiles, birds (sarésåpa-
patattriëäm) and creatures born from wombs, perspiration, 
eggs and seeds (gärbha-sveda-dvija-udbhidäm), and the 
distribution of these creatures (sarga-saàvyühaà). 



Saàvyüham means distribution.

Gärbha-ja means born from wombs, such as humans.

Those born from perspiration are worms and stinging insects etc.

Those born from eggs (dvi-ja) are birds.

Those that germinate (udbhidäm) are trees and shrubs.



|| 3.7.28 ||
guëävatärair viçvasya

sarga-sthity-apyayäçrayam
såjataù çréniväsasya

vyäcakñvodära-vikramam

Please describe (vyäcakñva) the exploits of the lord of Lakñmé 
(çréniväsasya udära-vikramam), who has created (såjataù) the 
authorities for creation, maintenance and destruction of the universe 
(viçvasya sarga-sthity-apyaya äçrayam) through the guëävatäras 
(guëa avatäraih).

Viñëu has created the sanction for creation, maintenance and
destruction.



|| 3.7.29 ||
varëäçrama-vibhägäàç ca

rüpa-çéla-svabhävataù
åñéëäà janma-karmäëi
vedasya ca vikarñaëam

Please describe the divisions of varëa and äçrama (varëäçrama-
vibhägäàç ca) according to features, behavior, and nature (rüpa-çéla-
svabhävataù), as well as the birth and activities of the sages (åñéëäà
janma-karmäëi) and the divisions of the Vedas (vedasya ca
vikarñaëam).

Rüpa means their features, çéla mans conduct and svabhäva means
qualities like sense control and mind control.



|| 3.7.30 ||
yajïasya ca vitänäni

yogasya ca pathaù prabho
naiñkarmyasya ca säìkhyasya
tantraà vä bhagavat-småtam

O master (prabho)! Please give a detailed description of 
sacrifice (yajïasya ca vitänäni), and the path of yoga (yogasya
ca pathaù), jïäna, and säìkhya (naiñkarmyasya ca
säìkhyasya) as well as Närada-païcarätra (tantraà vä
bhagavat-småtam).



Vitänäni means “detailed descriptions.”

Yoga refers to añöäìga-yoga.

Naiñkarmyasya refers to the path of jïäna, which is the method of
destroying karma.

Describe the paths of yoga, jïäna and säìkhya and (vä) Närada-
païcarätra (bhagavat-småtam tantram-- the tantra taught by the
Lord).



|| 3.7.31 ||
päñaëòa-patha-vaiñamyaà

pratiloma-niveçanam
jévasya gatayo yäç ca

yävatér guëa-karmajäù

Please describe the trouble caused by the path of the päñaëòas 
(päñaëòa-patha-vaiñamyaà), the situation of pratiloma 
progeny (pratiloma-niveçanam), and the destinations of the 
jévas (jévasya gatayah yäç ca) according to qualities and 
actions (yävatér guëa-karmajäù). 



Päñaëòa-patha-vaiñamyam means the disturbance caused by
path of the päsaëòas.

Pratiloma refers to products of mixed caste where the
mother’s caste is higher than the father’s, such as the sütas
(brähmaëa mother, kñatriya father).



|| 3.7.32 ||
dharmärtha-käma-mokñäëäà

nimittäny avirodhataù
värtäyä daëòa-néteç ca

çrutasya ca vidhià påthak

Please describe the methods of dharma, artha, käma and 
mokña (dharmärtha-käma-mokñäëäà nimittäny) which do 
not conflict with each other (avirodhataù), and the rules in 
the scriptures for professions (värtäyä vidhià påthak), in 
artha-çästra and in the Vedas (daëòa-néteç ca çrutasya ca). 



Describe the processes (nimittäni), which are mutually not
conflicting (avirdhataù).

Please describe the rules for professions like merchants
according to the scriptures for professions, the rules for
punishment according to artha-çästra and the rules according
to Vedic scriptures.



|| 3.7.33 ||
çräddhasya ca vidhià brahman

pitèëäà sargam eva ca
graha-nakñatra-täräëäà
kälävayava-saàsthitim

O brähmaëa (brahman)!  Describe the rules for death rites 
(çräddhasya ca vidhià), the creation of the Pitås (pitèëäà sargam eva
ca), and the positions of the planets, constellations and stars in 
divisions of time (graha-nakñatra-täräëäà käla avayava-saàsthitim).

Kälävayava-saàsthitim means the position of the planets,
constellations and stars according to days, nights, months and years.



|| 3.7.34 ||
dänasya tapaso väpi

yac ceñöä-pürtayoù phalam
praväsa-sthasya yo dharmo

yaç ca puàsa utäpadi

Please describe the results (phalam) of charity, austerity 
(dänasya tapaso väpi), agniñöoma sacrifice, community 
services (yat ca iñöä-pürtayoù), and the authorized actions 
(yah dharmah) prescribed for a man in distress (puàsah uta
äpadi) while traveling (praväsa-sthasya). 



The digging of reservoirs of water for public use is a great
work of charity, and retiring from family life after fifty years of
age is a great act of penance performed by the sober human
being.



|| 3.7.35 ||
yena vä bhagaväàs tuñyed
dharma-yonir janärdanaù

samprasédati vä yeñäm
etad äkhyähi me 'nagha

O sinless one (anagha)! Please tell (äkhyähi me) by what acts 
the Lord (yena bhagavän), the cause of dharma (dharma-
yonih), who gives to his sakäma devotees what they want 
(janärdanaù), is satisfied (tuñyed), and please describe the 
sädhana for pleasing the Lord who gives prema (samprasédati
vä yeñäm)? 



Vidura has already said:

parävareñäà bhagavan vratäni
çrutäni me vyäsa-mukhäd abhékñëam

atåpnuma kñulla-sukhävahänäà
teñäm åte kåñëa-kathämåtaughät

Great person (bhagavan)! I have heard repeatedly (çrutäni me
abhékñëam) of various natures of high and low persons (para
avareñäà vratäni) from the mouth of Vyäsadeva (vyäsa-mukhät). I
have been satiated with hearing about those natures (teñäm
atåpnuma) which give insignificant happiness (kñulla sukha-
avahänäà), being devoid of (åte) the great sweetness of Kåñëa’s
pastimes (kåñëa-katha amåta-oghät). SB 3.5.10



He has already understood these things from Vyäsa.

However, now he wants to hear again from the mouth of Maitreya
the necessary knowledge in order to become detached.

Having completed those questions, now he asks what he really
wants to know.

Vä here means “but.”



But, Janärdana, he who bestows things to his sa-käma-
bhaktas, is the cause of all dharmas.

Or Janärdana can mean “he who gives suffering to his pure
devotees by the pain of increased prema.”

What is the method for pleasing this Lord?

Please describe the type of qualification of such devotees.



|| 3.7.36 ||
anuvratänäà çiñyäëäà
puträëäà ca dvijottama
anäpåñöam api brüyur
guravo déna-vatsaläù

O best of the brähmaëas (dvijottama)!  Though not asked 
(anäpåñöam api), the gurus who are concerned for the 
suffering (guravo déna-vatsaläù) teach what is necessary 
(brüyuh) to their obedient students (anuvratänäà çiñyäëäà) 
and sons (puträëäà).



I do not know the most valuable thing to ask for.

You should speak about it by your mercy!

The genitive case (anuvratänäà çisyänäm) is used to
represent the dative case.



|| 3.7.37 ||
tattvänäà bhagavaàs teñäà

katidhä pratisaìkramaù
tatremaà ka upäséran

ka u svid anuçerate

How many types of destruction are there for the various 
elements (tattvänäà teñäà katidhä pratisaìkramaù)?  Who 
remains serving the Lord during destruction (ka u svid
anuçerate), and who goes to sleep (tatra imaà ka upäséran)?



Having asked about sädhana-bhakti, since sädhya-bhakti is
eternal, to dispose of any erroneous conceptions about this
fact, Vidura now asks about destruction of the material world.

Pratisaìkramaù refers to destruction.

At the time of this destruction, who serves the Supreme Lord
while he is sleeping, just as one serves the king by waving a
cämara? Who sleeps?



This is the meaning Çrédhara Svämé gives to this verse.

This implies that the bhakti of the associates of the Lord and
the Lord’s planet are eternal.

It is said in the Käçi-khaëòa: na cyavante hi mad-bhaktä
mahatyäà pralayäpadi: my devotees are not destroyed at the
time of the final destruction of the universe.



|| 3.7.38 ||
puruñasya ca saàsthänaà
svarüpaà vä parasya ca

jïänaà ca naigamaà yat tad
guru-çiñya-prayojanam

Please describe knowledge concerning the Lord’s form 
(svarüpaà vä parasya ca) and jéva’s position (puruñasya ca
saàsthänaà), and the knowledge of the Upaniñads (jïänaà
ca naigamaà) which is necessary for the student to learn 
from the guru (yat tad guru-çiñya-prayojanam).



What is the position of the worshipper, the jéva (puruñasya), what is
his absolute (sam) condition or nature (sthänam)?

And what is the svarüpa of the Supreme Lord, the object of worship
(parasya)?

What is the knowledge mentioned in the Vedas which is necessary for
me as disciple to know, from the guru?

The meaning is that from the guru I should learn about bhakti.



Part-V

Vidura declares his confidence 
in Maitreya
(3.7.39-42)



|| 3.7.39 ||
nimittäni ca tasyeha

proktäny anagha-süribhiù
svato jïänaà kutaù puàsäà

bhaktir vairägyam eva vä

O sinless Maitreya (anagha)! Tell me about the causes of this 
knowledge (tasya nimittäni) as described by the devotees 
(süribhiù proktäny).  Can a person (kutaù puàsäà) attain 
knowledge, bhakti or renunciation (jïänaà bhaktir
vairägyam eva vä) on his own (svatah)?  



The cause for knowledge (nimittäni) is the association of the
devotees.

Describe this cause which is told by the offenseless,
knowledgeable devotees (süribhiù).

This verse indicates that without guru, knowledge is
impossible.



|| 3.7.40 ||
etän me påcchataù praçnän

hareù karma-vivitsayä
brühi me 'jïasya mitratväd

ajayä nañöa-cakñuñaù

Since I am ignorant (ajïasya), having lost my sight because 
of mäyä (ajayä nañöa-cakñuñaù), I have asked these questions 
(etän me påcchataù praçnän) with a desire to know about the 
pastimes of the Lord (hareù karma-vivitsayä).  Please reply to 
these questions (brühi me) since you are a friend 
(mitratväd). 



“Why have you asked so many questions?”

Please answer these questions asked only with a desire to know about
the pastimes of the Lord and service to him.

When all these questions are answered, I will have complete
concentration on the Lord’s service with indifference to all else.

When I have my full attention on the Lord, then I can attain him



Brühi me here indicates “Speak in order to deliver me.”

In this way the repetition of the word me is not a fault.

Addressing Maitreya as a friend (mitratvät) means that though
he is the son of Miträ, he is also the friend of the whole
universe.



|| 3.7.41 ||
sarve vedäç ca yajïäç ca

tapo dänäni cänagha
jéväbhaya-pradänasya
na kurvéran kaläm api

O sinless Maitreya (anagha)! All the Vedas, sacrifices (sarve vedäç ca
yajïäç ca), charity and austerity (tapo dänäni ca) cannot compare 
(na kurvéran) with a small particle (kaläm api) of helping the jéva 
attain a solution to material existence (jéva abhaya-pradänasya).

Not only do I get deliverance by this, but you also gain great fame for
having done pious acts.



|| 3.7.42 ||
çré-çuka uväca

sa ittham äpåñöa-puräëa-kalpaù
kuru-pradhänena muni-pradhänaù

pravåddha-harño bhagavat-kathäyäà
saïcoditas taà prahasann iväha

Çukadeva said:  When the best of the Kurus, Vidura (sah kuru-
pradhänena), asked Maitreya in this way (ittham äpåñöa), the chief 
among sages (muni-pradhänaù), capable of explaining the Puräëas 
(puräëa-kalpaù), inspired to speak about the Lord (bhagavat-
kathäyäà saïcoditah), smiled at Vidura (taà prahasann iva) and 
spoke with great joy (pravåddha-harño äha).



Puräëa-kalpaù means “capable of explaining the Puräëas.”

Maitreya, capable of explaining the Puräëas, questioned
(äprñöa) by Vidura, smiling out of joy (prahasann iva), spoke.

Thus ends the commentary on Seventh Chapter of the Third
Canto of the Bhägavatam for the pleasure of the devotees, in
accordance with the previous äcäryas.
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