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Canto Three — Chapter Eight

Brahma Sees the Lord

Manifestation of Brahma
from Garbhodakasayi Visnu




Section — 1

Maitreya acknowledges Vidura’s
devotion & Disciplic succession of
Srimad Bhagavatam (1-9)



I 3.8.3 ||
asinam urvyarh bhagavantam adyam
sankarsanam devam akuntha-sattvam
~ vivitsavas tartvam atah parasya
kumara-mukhya munayo nvaprcchan

One time the sages headed by Sanat-kumara (kumara-

mukhya munayah), being philosophically inquisitive
(tattvam ~dvitsavah), with_a desire to know the nature of

Vasudeva (parasya bhagavantam adyam), asked questions to
Sankarsana (sankarsanam devam anvaprcchan) who has

indestructible knowledge (akuntha—sattvam) who was

situated below Patalaloka (astTham urvyarm).




This verse explains which form of the Lord spoke to which
sages, and seven verses Then explam how Maitreya got the
knowledge.

Akuntha-sattvam means a body of Suddha-sattva or
indestructible knowledge.

—

They asked Sankarsana about Vasudeva (parasya).




13.8.4 ||
svam eva dhisnyarih bahu manayantam
yad vasudevabhidham amananti
pratyag-dhrtaksambuja-kosam isad
unmilayantam vibudhodayaya

Worshipping the form of Viasudeva (yad vasudeva
abhidham)., his own shelter (svam_eva @ishy—am), who is
praised by the wise (manayantarn bahu amananti),
Sankarsana slightly opened (isad unmilayantarn) his lotus
eyes (ambuja-koSam) concentrated deep in meditation

(%Egtjvagdhrta aksa), for giving benefit to the sages (vibudha
udayaya).




This verse describes Sankarsana.

Worshipping to the highest degree his own shelter (svam
dhisnyam) whom the wise worship as Vasudeva, he slightly
opened his eyes which were directed inwards for experiencing
the bliss of Vasudeva’s form, in order to give benefit to the
sages.

C—




13.8.5
svardhuny-udardraih sva-jata-kalapair
upasprsantas caranopadhanam
padmam yad arcanty ahi-raja-kanyah
“sa-prema nana-balibhir vararthah

The sages, hair (sva-jata-kalapaih) wet with Ganga water
(svardhuny-uda ardraih), touched the lotus pillow of the
Lord’s feet (upaspréantah carana upadhanam Badmam)
which the daughters of the snake king (yad ahi-raja-kanyah),
desiring husbands (vara arthah), worship (arcanty) “with
various gifts (nana-balibhih) out of love (sa-prema).

—




This verse and half of the next verse describes the sages.

—

To hear the Bhagavatam, the sages descended from Satyaloka to
Patalaloka via the Ganga.

Thus their hair was wet.

Upadhanam means pillow.

Vararthah means “desiring a husband.”



Il 3.8.6 ||
muhur grnanto vacasanuraga-
skhalat-padenasya krtani taj-jaah
kirita-sahasra-mani-praveka-
pradyotitoddama-phana-sahasram

The sages knowing the lord (taj-jiah), gloritied (muhuh
grnanto) his activities (asya krtani) with words (vacasa)
whose syllables were choked because of their love (anuraga-

skhalat-padena). They addressed the Lord whose thousand

raised hoods (uddama-phana-sahasram) sparkled
(pradyotlta) with thousands ot crowns (kirita-sahasra) with
the best of jewels (mani-praveka).




They, knowing the activities of the Lord (tad-jnah), glorified
his activities (krtani) with statements whose words faltered.

This is the explanation of Sridhara-Svami.

Krtani also means pastimes.

Sahasra means sahasra, a thousand.



Mani-praveka means “having the chief of jewels,” for
according to Amara-kosa the synonyms are mukhya- varya-
varenyas ca pravekanuttamottama.

The verb for this sentence is anuprchhan, foundin SB3.83




13.8.7 ||
proktam kilaitad bhagavattamena
nivrtti-dharmabhirataya tena
sanat-kumaraya sa caha prstah
sankhyayanayanga dhrta-vrataya

The Lord spoke this Bhagavatam (etad bhagavattamena
proktarn) to Sanat-kumara (sanat-kumaraya), who was
engaged in pure bhakti (nivrtti-dharma abhirataya). Sanat-
kumara spoke it (sa ca aha prstah) to_the sage named
Sankhyayana (sankhyayanaya), engaged in determined vows

(dhrta-vrataya).



This was spoken by Sankarsana (bhagavattamena) to Sanat-
kumara.

Bhagavattama has the same meaning as bhagavan.

Or bhagvattama can mean “the best of the devotees who have
knowledge concerning the creation of the universe.”




13.8.8 1|
sankhyayanah paramaharsya-mukhyo
vivaksamano bhagavad-vibhutih
jagada so ’smad-gurave nvitaya
parasarayatha brhaspates ca

The best of the paramahamsas (paramaharmsya-mukhyah),
Sankhyayana (sankhyayanah), desiring to describe the Lord’s powers
(vivaksamano bhagavad-vibhutih), sTagke this Bhagavatam to our
guru Parasara (jagada asmad-gurave parasaraya) who was obedient
to him (anvitaya), and to Brhaspati as well (brhaspateh ca).

Brhaspateh stands for brhaspataye.



1 3.8.9 ||
provaca mahyam sa dayalur ukto
munih pulastyena puranam adyam
so 'ham tavaitat kathayami vatsa
sraddhalave nityam anuvrataya

Merciful Parasara—(sa dayaluh uktah), hlessed by Pulasya

(ngl_n;h_pu-las{y@na) sp@ke_thls_foxemosl_]lurana_ (provaca
puranam—adayam) to_me (mahyam). I now speak this

Purana to you (sah aham tava etat kathayami vatsa), who
are ‘e faithful and always obedient (Sraddhalave nityam
anuvrataya)




Hearing that his father had been eaten by demons, Parasara
performed a sacrifice to kill all the demons.

—

Vasista advised him to stop the sacrifice.

Pulastya, whese—eHspring were thus saved, gave him a

blessing, “You will become the speaker of Puranas.”

_—

[Note: Pulastya gave birth to Raksasas, Vanaras, Kinnaras, Gandharvas

and Yaksas |




Part-11

Explanation of reawakening of creation
by Maitreya (3.8.10-14)



1 3.8.10 ||
udaplutam visvam idam tadasid
yan nidrayamilita-drn nyamilayat

f ahindra-talpe ’dhiSayana ekah
. krta-ksanah svatma-ratau nirthah

The @ (idam visvam) la;L__,lhmalﬁL of devastation

(uda a am asid) w au—full of his
Clg_SﬂﬁLl (yad ekah @ Wlth Sesa as his bed
(ahindra-talpe), enjoying with his svartpa-sakti (svatma-

ratau) and having given up glancing at maya gmrlhahj lay
with his eyes closed (adhisayana fryamilayat).




Having showed how the Bhagavatam started from
Sankarsana, Maitreya now begins the story.

The universe remained submerged in one body of water

when Narayana, Garbhodakasayi, whose eyes do not close

(), since his cit-sakti was very active, had his eyes

closed at the time of periodic destruction (the night ot

Brahma). IR




He was enjoying with his svarupa-sakti (Evatma-fata ),

having given up glancing at maya

Talpe stands tor talpah (who has a snake bed).




| 3.8.11 ||
so 'ntah $arire ’rpita-bhiita-siksmah
kalatmikar saktim udirayanah
uvasa tasmin salile pade sve

yathanalo daruni ruddha-viryah

Garbhodakasayl Visnu (sah), containing within _himself the
jivas with their subtle bodies (Sarire arpita-bhiita-sitksmah),
alter having discharged (udirayanah) his energy et—timre—to

destroy the three worlds (kalatmikam saktim), resides in his

abode (uvasa sve pade) helow Patilaloka within the water

(tasmin salile), just as fire resides within wood (yatha analah

darumi) with its energy concealed (ruddha-viryah).




What is the position of all the jivas who were populating the three
worlds (8 an
@ g\e,

The subtle bodles of the devatds, men and others in the universe
reside within Visnu's body. How?

l.lcw\,
He has inspired his $akti of time--he has caused destruction by his

will.

\

Having destroyed all the gross bodies of the inhabitants of the three
wortds by time, he places theit subtle bodies within himself.




This is called the aggregate subtle body of the jivas.

He reside helow Patialaloka _ in his own abode (sve pade),
within the one expanse of water, by his power which stops
water from entering.

—

Since he is not seen by the inhabitants of Maharloka or higher
planets, he is compared to tire within wood.
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