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13.9.1 ||
brahmovaca
jiato ’si me ’dya suciran nanu deha-bhajam
na jiayate bhagavato gatir ity avadyam
nanyat tvad asti bhagavann api tan na suddhar
maya-guna-vyatikarad yad urur vibhasi

Brahma said: Today (adya) I have understood you (jhato asi me), alter
meditating for a long time (suciran). Persons with material bodies (deha-
bhajam) are worthless (nanu avadyam), since they do not know the-truth
about the Lord (na jhayate bhagavato gatih). There is nothing te

compare with you (tvad anyat na asti), asti), O Lorc Lord (bhagavann)' Everything

else is impure (api tat na sSuddham), but appears great (yad urur vibhasi)

because it is a tragg_f_g_tmaﬂ.on of the gunas of your maya-sakti (maX -
guna-vyatikarad).




This verse shows that after attaining mercy one can meet the
Lord and know the Lord.

Today, you are known by me, after meditating on you for a

long time.

[ was thinking thatJ—wil—meditate_on_the form I had

understood through previous meditation, because 1 had
never meditated on such a beautitul form betore.




My pretense of knowledge was useless.

I expected to see the Lord in the form upon which I meditated.

That was futile, since a particle of your beauty cannot be
compared to the beauty of a huge emerald, a blue lotus or a fresh
cloud.

oud.

But even meditating on the form I knew _you hecame visible in

this beautiful form.




The greatness of your mercy cannot be expressed in words.

TR VARNVAATAR VA
One who personally experiénces your sweetness laments for
others.

Those who have bodies are full of fault (avadyam)—they do
not know the true nature (gatih) of the Supreme Lord.

S—

They do not experience the Lord’s sweetness and beauty.




For the embodied being, worship of you is the goal, since it is possible
to realize your beautitul form in that body.

“Is there not some object with similar sweetness in this variegated
world, since you are saying that without realizing the Lord life is a
waste of time?”

There is nothing other than you that is a worthy object of knowledge.

There is nothing other than Bhagavan at all.



There is no object to be relished by the eve or ear except the
spiritual beauty and glories indicated by rhe word bhaga in
Bhagavan, the possessor of bhaga.

“But does not the happiness of Svarga give pleasure to the
senses?”

That happiness is not pure.

Being temporary, it is not eternal, and is disagreeable because of
change.




It is limited and low.

—

But it is also impure, endowed with a taste for association with
lusty crows--not to be seen in the followers of the Lord who are
like swans, unattached to worldly enjoyment.

Because this is the effect of your maya-sakti, it is not ditferent
from you.

S——

Because of transformation of the gunas of maya, it appears great
(uru), ruling over Svarga and other places.




*’i’g@r‘?\‘f 13.9.2 ||
g\‘@w ruparh yad etad avabodha-rasodayena
Biw Sasvan-nivrtta-tamasah sad-anugrahaya

adau grhitam avatara-sataika-bijam
yan-nabhi-padma-bhavanad aham avirasam

By youﬁ v to the devotees ( -anugrahavy), by vour cit-

: ), you have shown at the
beginning (@dau grhitam) this form (yad etad ripam) which
is eternally devoid of maya ((Saévagy, which

is the seed of countless avataras (avatara-sata eka-bijam), and

fro -appeared_the lotus (yad-nabhi-padma-
bhavanad) frormrwhich Thave appeared (dham avirasam).




“But this form that you have described is current, something
you see today. If it is recent it is not eternal. Youywords
show that.”

Worrying that the Lord will joke in this way, Brahma speaks.

Because it is caused by the appearance of the cit-sakti arising

from your svariipa, your form is eternally devoid of maya
(tamasah).




Because the form is eternal, the word grhitam cannot mean
that the Lord accepted this form at some time.

[t simply means that the form appeared.

This is the opinion of Sridhara Svami.

The Sandarbha says that grhitam means that the form is

brought before the devotees’ vision.




Some persons with material minds will say that this means

that the Lord accepts material qualities.

Other say that it means the form is accepted by the influence

of the cit-Sakti (avabodha-rasodayena).




o 13.9.31
Q&g’g\é’@; @;natah pararh parama yad bhavatah svarapam
AN é; ananda-matram avikalpam aviddha-varcah
6‘@4{5‘6 ¢ y Pasyami visva-srjam ekam aviSvam atman

e VF bhiutendriyatmaka-madas ta u upasrito ’smi

O _Supreme Lord (parama)! 1 _do not see (na pasyami) that you are
different from your form as the Brahman (atah parar yad bhavatah
svarupam) which is without qualities (avikalpam) and only bliss
(ananda-matram). O_form of unrestrieted-tight (aviddha-varcah)! I,
full of pride in thinking I can get pleasure by body, sense and mind

(bhata indriya-atmaka-fnadah), take shelter (upasrito asmi) of your
one form which is spiritual (ekam avisvam atman) but which
creates this universe (vVisva-srjam).




“But some say thatthe—origimalterm_is Brahman without

qualities, not the Lord with qualities.”

=

O Supreme lLord (parama)! 1I_do not see this form as
ditferent tfrom your form of Brahman which is Wlthout
qualities (avikalpam) and only bliss (ananda-matram).

But this form includes the Brahman.

The Brahman does not include this form.



O Lord whose effulgence is not restricted by time or space!

Your effulgence is all pervading.

That ettulgence is the Brahman.

In Hari-vams$a the Lord tells Arjuna yat param paramam brahma
sarvarh vibhajate jaga. mamaiva tadghanam tejo jnatumarhasi
bharata: O Bharata, this supreme Brahman lights up the whole
universe; you should know that it is my condensed light.




“Though Brahman and the personal form are one, where do

you reside, with the Brahman or the personal form?”

I take shelter of the one form (ekam) of you (te) who create
the universe (viSva-srjam).

—

“But you, Brahma, create this universe.”




You are also different from the universe.

You are spiritual (avisvam), whereas I am materialbecause I
have pride (madah) that I can gain pleasure by body, senses

and mind.

He criticizes himself as material.



13.9.4]|
tad va idamh bhuvana-mangala mangalaya
dhyane sma no darsitarh ta upasakanam
tasmai namo bhagavate 'nuvidhema tubhyam
yo ’nadrto naraka-bhagbhir asat-prasangaih

O lord of auspiciousness for the whole world (bhuvana-mangala)! This

personal form is for the benefit of the AMQ_]‘_]_d_(tag va idamh mangalaya),

and it_was shown to me (nah darsitamh), your worshipper (ta_
upasakanam), by meditation (dhyane sma). Therelfore I offer respects to
that personal form (- namo_bhagavate). Let me only serve you

(anuvidhema tubhyam), who are not respected (yah anadrtah) by those

who will go to hell (naraka-bhagbhir), proclaiming that your personal

form is false (asat-prasangaih).




You are auspicious for the whole world!

The materialists do not respect the form that you show for

giving auspiciousness to us.

[ offer respects to you repeatedly.

“Why do you not take shelter of the impersonal Brahman?”




he form with qualities is for giving the benefit of artha,
harma, kama and moksa to the people of the fourteen
planetary systems.

Bl

Worship of the personal form produces these benetits.

Doing otherwise is useless.

Worship of the impersonal form will not give these results.



That personal form was revealed to me in my meditation.

I did not see the impersonal Br n.

Theretore the personal form is much more mercitul.

| t.h.us offer 1‘.e.spects to you, the personal form, an_wcif
spiritual qualities.




Let me serve only you (anuvidhema).

[ —

What service can I do for you?

(—

“But some persons say that this form is not full of eternity,
knowledge and bliss, but material, and do not respect it.”

——

It is not respected by those who will fall to hell (nakara-

bhagbhih) and who indulge in thinking (prasangaih), “That form

is tatse (asat),” or by those who associate with materialists.




13.9.5 |
ye tu tvadiya-caranambuja-kosa-gandham
jighranti karna-vivaraih sruti-vata-nitam
gﬁaktyﬁ grhita-caranah paraya ca tesam
napaisi natha hrdayamburuhat sva-pumsam

O master (natha)! You do not give up (na @) the lotus hearts of
your devotees (§va-purhsarn Qng__l_l_-ru at)who smell through

their ears uarna-vivaraih jighranti) the fragrance of your lotus bud

@1@@ ) brought by the wind of the
Vedas (srutl-vata- , and take your lotus feet as the greatest
treasure (grhita-caranah paraya ca tesam) through prema-bhakti

(bhaktya).




The worshippers of the impersonal Brahman are described as jfianis
in the scriptures.

The worshippers of the person form are described as devotees.

Among the two types of people, the devotees are successtul and dear
to the Lord. This is explained in two verses. —

- —

Sruti refers to the Vedas or to the process of hearing in bhakti.



The devotees smell through the ears the fragrance of your lotus feet

brought by the wind of the Vedas or the hearing process, and accept
your feet as the final goal of human endeavor with the highest
devotion, prema-bhakii, Tike bees eager for the fragrance of your

lotus feet.‘

Just as they do not give up their greed for your lotus feet, you also do
not give up them, being greedy for their lotus hearts filled with sweet

prema.

They mutually bring each other under control.



13.9.6
tavad bhayam dravina-deha-suhrn-nimittam
sokah sprha paribhavo vipulas ca lobhah
tavan mamety asad-avagraha arti-mualam
yavan na te ‘'nghrim abhayar pravrnita lokah

As much as people ( ) do not completely accept (fia

ravrnitp) your lotus feet (te anghrim) which give fearlessness
(abhayam), they sufter material existence bhayarn) caused by
attachment to wealth, body and friends (dravma-deha—suhrd-
mmlttam) lamentation, hankering, defeat (Sokah sprha Parlbhava_)
and overpowering greed (vipulas ca lobhah); or they have excessive
attachment (mama ity asad-avagraha) which is the cause of
prolonged material existence (arti-mulam).




“But the devotees, if they have wives, children and wealth, are also
materialists.”

—

No, this is not true.

Materialists suffer continued material existence (bhayam) caused by
attachment to wealth, body, and friends.

This existence consists of lamentation, desire, deteat, and great greed
as long as they do not accept your lotus feet as having power.




Or _to speak in the opposite way, if they accept those feet completely,
then by attachment to you, they will give up attachment to wealth
etc.

—

And if one is a devotee and has attachment to wealth etc. one shoulg
still not worry.

The bite of a snake whose two front teeth have been extracted does

not cause sufferin&

Thus, just accepting your feet as worthy of service destroys the very
cause of material existence.




Later it will be said:

tavad ragadayah stenas tavat kara-grham grham

tavan moho 'nghri-nigado yavat krsna na te janah _

My dear Lord Krsna, until people become your devotees,
their material attachments and desires remain thieves, their
homes remain prisons, and their affectionate feelings for their
family members remain foot-shackles. SB 10.14.36




]:he word tavat has been 11sed in hoth verse, makirg the case
strong.

Thus in this verse three types of devotees have been
described: those who have great attachment to the Lord
(@escribed in the previous V€I‘S€\D those at the stage of
anartha-nivrtti described 1 the first part of the present verse;
and those who have not accomplished anartha-nhart,
described in the last part of the present verse,




13.9.7 |
dmf\/ (0%29) daivena te hata-dhiyo bhavatah prasangat

L&s & E‘“’“M"i sarvasubhopasamanad vimukhendriya ye -
é@,@:’(‘f’“ a& kurvanti kama-sukha-lesa-lavaya dina
ag"‘:l “y o lobhabhibhuita-manaso ’kusalani sasvat

v - NEEY T e
Those miserable person (te dinah) who have lost their
(hata-dhiyah) because of offense to you (daivena), whose sense are

turned away (ye indriyah vimukha) from things associated with you
«EEavatah prasalfgaﬁ, which  cause  destruction of all
inauspiciousness (sarva-asubha-upasamanad), and whose minds are
controlled by greed (lobha abhibhita-manaso) for a particle of
sensual happiness (kama-sukha-lesa-lavaya), continually commit

. . .. ., e —_— . 3 .
sinful activities (sasvat akusalani kurvanti).




“Well, it that is case, then everyone would be intelligent and
surrender to my feet. Who would be left in the world?”

This verse replies.

—

Daivena means by evil effects arising from offenses to you.

Akusalani means activities for enjoyment and forbidden
actions.




13.9.8 |
ksut-trt-tridhatubhir ima muhur ardyamanah
sitosna-vata-varasair itaretarac ca_
kamagninacyuta-rusa ca sudurbharena
sampasyato mana urukrama sidate me

My mind (me manah) becomes disheartened (sidate) on seeing
(sampasyato) these living entities (imah) constantly suffering
(muhur ardyamanah) from hunger, thirst, vata, pitta, slesma (ksut-
trt-trldhatubhlr) from heat, cold wind and rain (51ta-u Isna-vata-
Varasalr) from each other (itara itarat ca): and from the
unendurable fire of lust (acyuta kamagnina) and continuous anger
(rusa ca sudurbharena):




I lament for others also who are like animals. devoid of
understanding their own benetit.

—

Living entities (imah) suffer because of hunger, thirst; from
vata, pitta and Slesma (tridhatubhih); from heat, cold, wind
and rain; from each other (itaretarat), such as their sons and
wives; from the fire of lust and continual anger, which are

&

ditticult to bear (sudurbharena).




Seeing those sutfering entities, 1 suffer in my mind.

I become depressed thinking, “How can these living beings
be delivered?”




13.9.9 |
yavat prthaktvam idam atmana indriyartha-
maya-balarm bhagavato jana 1Sa pasyet
tavan na samsrtir asau pratisankrameta
vyarthapi duhkha-nivaham vahati kriyartha

As long as people (yavat janah) see (pasyet) only the condition of
the jiva’s body (idam atmana prthaktvam), possessing the strength
of the Lord’s maya (bhagavato maya-balarh) in the form of sense
objects (indriya artha), the jiva’s material existence (tavad asau
sarhsrtih), though insubstantial (vyartha api), will not be de: destroyed

(na pratisankrameta). Tt pmduce.s_grea.uh ffering (duhkha-nivaham
vahati) and giving resultsforattactions (kriya artha).




“Why do you lament for material existence since it is
worthless?”

As long as the jiva experiences life in terms of his body
(prthakvam), which possesses the strength of the Lord’s maya
as senses objects, material existence, thoq_g_ﬂq useless and
insubstantial, will not be destroyed.

Material existence gives a multitude of griel (duhkha-
nivaham) and gives results for all actions.




13.9.10 ||
ahny aprtarta-karana nisi nihSayana
nana-manoratha-dhiya ksana-bhagna-nidrah
daivahatartha-racana rsayo 'pi deva
yusmat-prasanga-vimukha iha samsaranti

O Lord (deva)! The jnanis (rsayah api), having disturbed senses
(arta-karana), engage them during the day (ahny aprta), and,
sleeping at night (nisi nihsayana), have their sleep broken (ksana-
bhagna-nidrah) by various desires represented in dreams (nana-
manoratha-dhiya). They thus obtain (ahata) objects of enjoyment
(artha-racana) by karma (daiva). They continue to be reborn in this
material world (iha samsaranti), since they are averse to your
association (yusmat-prasanga-vimukha).




One should not say that material existence, caused by
ignorance, will be destroyed by jiana, because even jfianis,
devoid of bhakti, continue in the material world.

The sages described in this verse, averse to your association,
continue in this world.

What types of sages are these?



They have disturbed senses (arta-karanah), engaged during
the day.

They have enjoyable objects (artha-racana) bestowed to
them by karma.

Three types of persons trapped in the material world are
described: the karmi, addicted to sin, described in verse 7.
the fool bewildered by hunger and thirst described in verse
8, and the jiiani described in this verse.



13.9.11 ||
tvarh bhakti-yoga-paribhavita-hrt-saroja
assesruteksita-pathonanunathapumsam
yad-yad-dhiya ta urugayavibhavayanti
tat-tad-vapuhpranayase sad-anugrahaya

O Lord (natha)! You (tvarn), who are approached by being heard
about, seen and directly served (Sruta-iksita-pathah), enter and
remain (asse) in the lotus of your devotee’s hearts (purnsam hrt-
saroja) infused with bhakti-yoga (bhakti-yoga-paribhavita). Much
praised Lord (urugaya)! By your mercy (te sad-anugrahaya), you
bestow to them (pranayase) spiritual bodies (tat-tad-vapuh)
appropriate to the mood they cultivate during sadhana (yad-yad-
dhiya vibhavayanti).



Bhakti, even without jfiana, delivers one from material existence.

But more than that, by bhakti the Lord becomes dependent on the
devotee.

Bhavita means “infused with.”

You sit on the lotus in the devotees’ hearts infused completely
(pari) with bhakti-yoga.



Or the phrase can mean “in the devotees’ hearts, manifested by
bhakti-yoga.”

Bhakti-yoga is the cause of the Lord’s manifesting himsellf.

You enter the hearts of the devotees and remain there (asse). You do
not leave.

This is confirmed by verse 5. mnapaisi natha hrdayamburuhat sva-
purnsam: you do not give up the lotus ot the devotee’s heart.



Your path is first being heard about from the mouth of guru,
then seen and then directly served.

By this path you are brought to the devotees’ lotus hearts.

The implication is that the devotees know this path of
sidhana-bhakti well.



The consequent implication is that the person who desires to
attain the Lord should understand this path.

Even without hearing, the devotees meditate on your various
forms (vapuh) using their minds.

You reveal (pranayase) those forms to the devotee.

This is the meaning according to Sridhara Svami.



Or your devotees doing sadhana concentrate on their
spiritual form according to their mood ot love using their
minds, and you have them attain (pranayase) their spiritual

bodies.

You become dependent on your devotee.



13.9.12 ||
natiprasidati tathopacitopacarair
aradhitah sura-ganair hrdi baddha-kamaih
yat sarva-bhuita-dayayasad-alabhyayaiko
nana-janesv avahitah suhrd antar-atma

You (ekah), the triend ot the devotees (suhrd) and neutral soul within all
beings (antar-atma), are not as pleased (na ati-prasidati) by being
worshipped (aradhitah) with many items (upacita upacaraih) by the
devatas (sura-ganaih) whose hearts are filled with material desires (hrdi
baddha-kamaih) as you, alert to various people (nana-janesv avahitah),
are pleased with devotees because they show mercy to all beings (yatha
sarva-bhiita-dayaya). But this mercy is not attainable by the non-devotees
(asad-alabhyaya).



You stay in the hearts of the pure devotees but not in the
hearts of devotees still having material desires.

Bhavan (you) is understood as the subject of na atiprasidati.

You are not so pleased with worship by the devatas having
material desires, because they have seltishness--they do not
show mercy to all living entities.



But you are spontaneously very pleased with the pure devotees
because they think of others and are naturally tull of mercy for
all beings.

As much as you are pleased with the devotee because he
shows mercy to all beings, which is not available in the
materialists, you are not pleased with the devatas.

You alone (ekah) are attentive (avahitah) to various people.



This means that they become liberated by attaining bhakti, by
the mercy of the devotees.

You are their benefactor.

“It that is so, then why do I not deliver them by mercy
myself?”

You are the soul within your devotee.



You place in those devotees your krpa-sakti for delivering the
world to give them fame, whereas you remain neutral as the
Paramatma in all beings.

By using two words suhrt and antaratma, the faults of hatred
and partiality in the Lord are defeated, and great attection for
the devotee is indicated.

One should not say that everyone will become liberated when
the devotee shows mercy to all beings.



“The devotees showing mercy to all living beings” means that
they show mercy to a great extent, since it is shown that the
mercy of the devotees does not spread everywhere completely.

The usage is like saying “All the men are holding up umbrellas.”

This means that many men are holding up umbrellas, though a
few among them may not. [Note: Chatrino gacchanti iti nydya. |



Or the effect of giving mercy to all beings does not result in
liberation for all.

Even though seeds are sown everything they do not grow in salty
earth.

One does not see positive results in the mercy that Narada and
others gave to persons such as Daksa.

(Narada convinced Daksa’s sons not to pursue material life and Daksa
cursed him. )



w..:\S:"“ 13.9.13 ||
W‘o\;‘?“ pumsam ato vividha-karmabhir adhvaradyair
danena cogra-tapasa paricaryaya ca
aradhanarh bhagavatas tava sat-kriyartho
dharmo ’rpitah karhicid mriyate na yatra

When men worship you, the Lord (purhsam bhagavatah
aradhanarm), by secular actions (vividha-karmabhih), hy Vedic
rites (adhvara adyaih), by charity, severe austerity (danena ca
ugra-tapasa), and by service (paricaryaya ca), they obtain the best
results of action (sat-kriya arthah), because such acts offered to
you (tava arpitah dharmah) never perish (mriyate na karhicid).




Since those without material desires are the hest in bhakti, bhakti
in the form of secular and Vedic actions oifered to the Lord, with

a predominance of attachment to pure bhakti bring about absence
of material desires.

—
Worship through various ordinary actions (@lha-karmabhl ),

through Vedic rites @Fﬁdy\aﬂﬁwhich are offered to you are

successtul.

This is taught by the Lord with (yat karosi yz@ the Gita.
(BG 9.27)




When bhakti is most prominent @arma-misra-bhakti , all

ordinary and Vedic acts are oftered.

When bhakti is a secondary element (bhakti-misra-karma),
the Vedic acts are offered, but not the ordinary acts.

In pure bhakti (kevala-bhakti), only the ordinary acts such
as hearing and chanting are offered.




This is the ditference, caused by the motive in otfering.

—

Worship of the Lord brings about the best acts (sat-
kriyarthah), because dharma offered to you is never
destroyed, but transforms into worship.

—_—

This means that dharma whose main object is fulfillment of
material desires is destroyed.




13.9.14 |
Sasvat svariipa-mahasaiva nipita-bheda-
mohaya bodha-dhisanaya namah parasmai
viSvodbhava-sthiti-layesu nimitta-lila-

———

rasaya te nama idam cakrmesvaraya

[ offer respects (namah) to the supreme Brahman (parasmai) which
destroys ignorance (nipita-bheda- mohaya) by its eternal lgence

of consciousness (svargEa-mahasa eva), and gives intelligence by its

realization (badha-dhisanava). 1 otfer respectS to the Supreme Lord

(namah cakrma iSvaraya), who enjoys (rasaya) with maya by his

glance (lila) for creatin aliilnmg and destroying the universe

BB G




Having delineated two types of worship for the devotees,
Brahma offers respect to the forms of the Lord worshiped by
the jfiani and the devotee. i

I offer respects to that from which destroys the illusion aof
difference (Brahman) by eternal consciousness (Sadvat

svariipa-mahasa), just as the ocean was swallowed by Agastya.

I offer respects to that form from which arises intelligence
(dhisanaya) caused by realization of that form.




I offer my respects (namas cakrma) to that impersonal form.

I ofter my respects to the personal form of the Lord, who

~ N

enjoys (rasa) by the pastime of glancing (lila) at maya, the

cause of the creation, maintenance and-destruction of the
universe. \l/ N

N\

Qr _the meaning can be “O_cause of creation, maintenance and
destruction! I offer respects to the Lord who playtully (lila)

dgnced with the gopis (rasa), with pastimes.”

A




Sruti__says  pararddhante so_ ’budhyata  gopaveso me
purastadavirvabhuva: at the end of halt my life, the Lord appeared
before me in the dress of a cowherd boy. (@Qala tapani Upf@

Previously it was said kama-dughajghri-padmam pradarsayantam:
[ saw the Lord who showed his lotus foot which tulfills all desires.
(SB 3.8.26)

These quotations show that among all the forms of the Lord, Krsna—
is the supreme shelter since his form is most complete.




\o_,@“ 13.9.15 |
& %@g yasyavatara-guna-karma-vidambanani
& namani ye ‘su-vigame vivasa grnanti
te 'naika-janma-$amalam sahasaiva hitva
samyanty apavrtamrtam tam ajam prapadye

I surrender to the Lord without birth (tam ajam prapadye) whose
names (yasya namani), invested with the powers of the Lords
qualities and activities (avatara-guna-karma-vidambanani), chanted at
the point of death (asu-vigame grnanti) even without attention
(vivasa), immediately destroys (sahasa eva hitva) lifetimes of sins
(aneka-janma-samalarh) and allow men to achieve (samyanty) the
uncovered. true form of the Lord (apavrta amrtam).




Announcing the greatness of the Lord’s highest mercy b

giving his abode to those people who are like animals, Ey
only namabhasa, and without a trace of knowledge of

worship and the ohjectol worship just mentioned, Brahma

reveals his own surrender to the personal form of the Lord.

According to the Sandarbha, vidambanani namani means
“names having similar powers to the qualities and activities
of Lord’s avataras.” B




QOr it can mean names which represent the Lord’s qualities
and actions as enacted by actors.

Or it can means names not suitable to represent the qualities
and activities of the Lord, since they are also used for one’s
own sons and brothers.

—

When used for one’s sons, names become degraded by saying
“This is Krsna. This is Rama. This is Narayana.”




Qualities become degraded by describing those qualities in common
people- “This Damodara is merciful, friend of the fallen (dina-

bandhu).”

Actions of the Lord become degraded by addressing ordinary people

as “Govinda, Giridhara, Madhusudana.”

—

Peaple like Ajamila—who utter these names at the point of death

without reference to the true meaning (vivasah), immediately gave
up heaps of sins (Samalam) and attain the Lord’s form of eternity,
knowledge and bliss (rtam) without coverings (apavrtam).




The usage of rtam to mean “true form” is found in the following
verse:

——

atma-tattva-visuddhy-arrharh yad aha bhagavan rtam

brahmane darSayan ripam avyalika-vratadrtah

Worshipped by sincere devotion (avyalika-vrata-adrtah), revealing

his true, spiritual form (darsayan(rtam rapam)) the Lord spoke to
Brahma the four essential verse agavatam (bhagavan

brahmane aha) in order to give knowledge about himselt (atma-
tattva-viSuddhy-artham). SB 2.9.4




13.9.16 ||
mé_a.ha.m_g\rﬂriéaé ca vibhuh svayam ca
sthity-udbhava-pralaya-hetava atma-mulam

bhittva tri-pad vavrdha eka uru-prarohas
tasmai namo bhagavate bhuvana-drumaya

I offer my respects to the Supreme Lord (tasmai namo bhagavate), the
tree of the worlds (bhuvana-drumayva), who is (yah vai) Brahma, the
cause ol creation (aham sthity hetava), Siva, the cause of destruction
(girisah pralaya-hetava)|4nd independent Visnu (vibhuh svayam), the
cause of maintenance (udbhava-hetava), and who, though one (ekah),
atter dividing up pradhana (Atma-miulam bhittva), increases (vavrdhe)
into _three branches “(gunavataras)y (tri-pad), and then into extended
brarches (Prajapatis an uru-prarohah).




Brahma offers respects, indicating that not only he, but the all
the elements starting from maha-tattva, should surrender to
the Lord, since they all arise from the Lord.

That one Lord (ekah) increases by having three large
branches (tripat), consisting of Brahma, Visnu and Siva, and
having extended (uru) branches consisting of Prajapatis such
as Marici and the Manus. B

What has he done to increase in this way?



Dividing the cause of all bodies, pradhana (atma-miilam),

into the three gunas, the Lord has become Brahma, Visnu
and Siva. o

Their functions are described not in exact sequence.

Visnu is distinguished by the word §vayam) to show that he is

not related to the gunas in the same way as Brahma and Siva.

—




He is completely separate by his very nature.

[ ——

Or the meaning can be “He who is Brahma, Visnu and Siva,
who is the cause of himself atma-malam), dividing up by
means of his Saktis, first becomes the three worlds (tripat)
and then the fourteen worlds (uruprarohah) I offer respects
to the torm ot the worlds, the universal torm, who is like a
tree.” o

—D)




13.9.17 ||
loko vikarma-niratah kusale pramattah
karmany ayam tvad-udite bhavad-arcane sve
yas tavad asya balavan iha jivitasam
sadyas chinatty animisaya namo ’stu tasmai

People (lokah) engaged in material work (vikarma-niratah) do not
heed (pramattah) to the auspicious actions (kusale karmany) of
your worship (bhavad-arcane), found in Paricarayra scriptures made
by you (ayarh tvad-udite), and authorized by you as the correct
form of worship (sve). I offer my respects to the Lord (namah astu
tasmai) who as powerful time (yah balavan) quickly destroys—
(sadyah chim) the aspiration to live (jivita asam) for these non-

e

devotees (asya).




Having spoken of the Lord as the universal form, Brahma
now offers respect to the Iord as the form of time which

controls the universe.

Men are inattentive (pramattah) to auspicious action,
worship of you.

But some people say that the Lord is worshipped by karma
and jniana, since it is saidr-

AN




sva-karmana tam abhyarcva siddhim vindati manavah
Worshiping the Lord by karmas, a man achieves success. BG
18.46

jianino jhiana-yajiena yajanti jhana-vigraham
The jAanis worship yvou by the sacrifice of knowledge. SB
10.40.6

In answer to this Brahma says, “This worship is declared as
your real worship.”




ye vai bhagavata prokta upaya hy atma-labdhaye
anjah pumsam avidusam viddhi bhagavatan hi tan

Even ignorant living entifies (avidusarh purhsim) can very
easily come to know the Supreme Lord (afijah atma-labdhaye)
if they adopt those means prescribed by the Supreme Lord (ye
vai bhagavata prokta upava). The process recommended by the
Lord is to be known as bhagavata-dharma (tan viddhi
bhagavatan). SB 11.2.34

Moksa-dharma says paficaratrasya krtsnasya vakta tu bhagavan
svayam: the speaker of Pancaratra is the Lord himselt.




This is indicated by sve.

Sve means “made by yourself.”

Time altects those other than the devotees.

—

Time quickly kills the asp.u:armm for hfe of non-devotees
(asya), what to sy ment




13.9.18 ||
yasmad bibhemy aham api dviparardha-dhisnyam
- adhyasitah sakala-loka-namaskrtarn yat
tepe tapo bahu-savo ’varurutsamanas
tasmai namo bhagavate ’dhimakhaya tubhyam

[ used to fear time (yasmad aham bibhemi), even though I am_
situated on Brahma-lompa;a—l‘_&ha-dhisnyam adhyasitah api),
which is offered respects by all planets (yat sakala-loka-namaskrtam)
and, desiring to bring time under control (avarurutsamanah), I
performed many sacrifices (tepe tapo bahu-savo). Now, in pure
bhakti, I offer my respects to the Supreme Lord (tasmai namo

bhagavate), controller of sacrifices (adhimakhaya tubhyam).




This verse describes the limits of the strength of time.

[, Brahma, though situated on Brahma-loka lasting for my
hundred years (dviparardha-dhisnyam), have fear of time,

and to control timeJ}pertormed-—austerities equivalent to

many sacrifices.

In spite of that, I feared still time.




“What was your contemplation in performing these sacrifices
to control time?”

I was thinking that 1 could bring time under control by
sacrifice to you who are the controller of all sacrifices.

But I am controlled by time. and even now I fear time.

,

———

Without pure bhakti, time cannot be conquered.



This is what I have understood today—

Theretfore 1 should perform only pure bhakti.

Thus, I offer my respects to the lord of sacrifices, the
Supreme Lord, with pure bhakti.




13.9.19 ||
tiryan-manusya-vibudhadisu jiva-yonisv
atmecchayatma-krta-setu-paripsaya yah
reme nirasta-visayo 'py avaruddha-dehas
tasmai namo bhagavate purusottamaya

I offer my respects to the Supreme Lord (tasmai namo bhagavate),
who is superior to the purusavataras (purusottamaya), who (yah),
with no desire for material enjoyment (nirasta-visayah apy), appears
in this world (atma icchaya) in the forms of animals, men and
devatas (tiryak-manusya-vibudha adisu jiva-yonisv) with a pure
spiritual body (avaruddha-dehah), and enjoys the offerings of his
devotees (reme), with a desire (paripsaya) to fulfill his promise to
respond to the devotees (atma-krta-setu).




Having offered respects to the Lord as the universal form and

as the controller of time, Brahma now offers respects to the
Lord as highest object of worship with a form of eternity,
knowledge and bliss.

Appearing by his will in the forms of animals, men and
devatas, with a desire to protect (paripsaya) the principles he
has established, the Lord enjoys, even though he has no

desire for material happiness, since he is self-satisfied




The rule he establishes is:

patram puspam-phatar-toyanryesne bhakhya prayacchati

tadaham bhakyupahrtamasnami prayatatmanah

I accept (tad aham asnami) that which is offered with love
(bhakty-upahrtam) from the genuine devotee, having pure
body and mind (prayatatmanah), who gives (yo me bhaktya
prayacchati) just a leaf, flower. fruit or water (patram
pusparin phalam toyarm). BG 9.26




To tulfill this promise the [.ord comes into the material world
and enjoys the garlands, fragrances, flowers and beds ottered by
his devotees.

naham atmanam asase mad-bhaktaih sadhubhir vina_
Sriyam catyantikim brahman yesam gatir aham para

O brahmana (brahman)! Without the devotees (mad-bhaktaih
sadhubhir vina), who take shelter of only me (yesam gatir aham
para), I do not desire to enjoy my own bliss (naham atmanam
asase) by my six great qualities (Sriyarm atyantikim). SB 9.4.64




Thus, though he is self-satistied, he is not really satisfied.

Even though the items such as garlands are material, when they
are utilized for the Lord, at that moment they become spiritual.

This is explained in SB 11.25.25-28.

Avaruddha-dehah means “uncovered body,” a body of eternity,
knowledge and bliss. B




According to the grammarian Bhaguri, avaruddha can stand
for ava and aruddha, which means unrestricted.

Atmakrtasetuparisaya can also mean “with a complete (pari)
desire, in response to the devotee’s desire, to restrict himself

to one form because he is controlled by the devotee’s desire.”

He has a restricted body (avaruddha-dehah) because he is
bound by mother Yasoda with ropes, and by other devotees,

by the taste of threir-atteetion—




Purusottamaya means unto Krsna who is superior to the

purusavataras who create mahat-tattva. He is superior because of his
superior qualities.

Gita also says:

yasmat ksaramatito ’hamaksaradapi cottamah
ato ’smi loke vede ca prathitah purusottamah

Because I am superior to the jivas (yasmat ksaram atitah aham), to
the Brahman and to the purusa known as Paramatma, and even to the
other forms of Bhagavan (aksarad api ca uttamah), I am celebrated

( prathitah asmi) in the Vedas and the smrtis (loke vede ca), as
the Supreme Person (purusottamah). BG 15.18




13.9.20 ||
yo ’vidyayanupahato ’pi dasardha-vrttya
nidram uvaha jathari-krta-loka-yatrah
antar-jale ’hi-kasipu-sparsanukilam
bhimormi-malini janasya sukhar vivrnvan

— —

I offer respects to the Lord, uninfluenced by ignorance (yah avidyaya

anupahatah) with its five functions (dasa ardha-vrttya), who holds
all the living beings in his stomach (jathari-krta-loka-yatrah), and

who goes to sleep—happily (sukham nidram wuvaha) with the

comfortable touch (sparsa anukalam) of the beaﬁfﬁawi@@

in the water (antar-jale), amidst a multitude of waves (urmi-malini)

teartul to all people (janasya bh¥mavivrmvarm).




Brahma offers respects to the form he sees in front of him in
tWO verses.

The Lord sleeps without being overcoming by the ignorance

with its five functions which causes sleep.

—

[Note: These are avidya, asmitd, raga, dvesa and abhinivesa. ]

The tive tunctions of ignorance act because of him.




His sleep is composed of his svartipa-sakti.

The Lord contains all the living beings, who are merged in
his stomach.

The sleep is made comfortable by the touch of the bed, Sesa.

You are content sleeping on the soft bed within the water,
likeacommomn persor. You sport {ike a common person.




Or, even at the time of destruction, in the ocean which gives
tear to all people, even on the bed of a snake, you sleep

happily.

You are without fear at all times, in all places, in any
association. No one else is.

Only a very sleepy person, will happily sleep even if there is
fear because of time, place of association.




1 3.9.21 ||
yan-nabhi-padma-bhavanad aham asam 1dya
- loka-trayopakarano yad-anugrahena

tasmai namas ta udara-stha-bhavaya yoga-
nidravasana-vikasan-nalineksanaya

O worshipable Lord (idya)! I offer respects to the Lord (tasmai
namah te) from whose navel lotus abode (yad-nabhi-padma-
bhavanad) I appear (aham asam), by whose mercy (yad-anugrahena)
I give benefit to the three worlds (loka-traya upakaranah), who holds
the universe in his belly (udara-stha-bhavaya), and who glances with

his open lotus eye (vikasat-nalina iksanaya) at the end of the night of
devastation (yoga-nidra avasana).




[ arose (asam) trom the abode in the lotus in his navel.

[ am the maker of the three worlds, or I benefit the three worlds by

creating.

I offer respects to the Lord who has the material realm (bhavaya)
situated in his belly, who has a glance like a blossoming lotus at the
end of yoganidra, at the end of night.

O my Lord! Ocean of mercy! Wake up! Wake up! I, your servant,
should perform mangalaratrika for you. : ﬁ




13.9.22 |
SO ’yam samasta-jagatam suhrd eka atma
sattvena yan mrdayate bhagavan bhagena
tenaiva me drsam anusprsatad yathaham
sraksyami purvavad idam pranata-priyo ‘sau

The Lord (sah ayam bhagavan) is the protector of all material and spiritual
realms (samasta-jagatam suhrd) and is_the sole reservoir of prema (eka atma).
Because he gives happiness o people in the material world (yad mrdayate) by
sattva-guna (sattvena) and to the devotees by his spiritual qualities (bhagena),
may he (asau), who is affectionate to those who ofter respects (pranata-priyah),
protect my material wisdom and my spiritual wisdom (agugpréatz';d me drsam)
so I (yatha aham) can create material entities like Marici and manifest the
devotees like Narada (idam staksyami) as T did previously (ﬁrva@).




Having offered praise, Brahma now makes requests in four
verses.

The Lord is the protector (suhrt) of all the spiritual and material
worlds.

———

He is the abode of unconditional prema (atma).

He is one alone, because all others are not the abode of prema.




Since he gives happiness to the material world by sattva-guna
in his role as protector and gives happiness to the spiritual
world, the devotees, by his six great qualities (bhagena), may
he protect (anusprsatat) by as small portion of sattva qualities.
my material wisdom and by a portion of his spiritual qualities

nourish my spiritual wisdom since I possess devotion, so that I
will learn how to create material entities such as Marici, and

will learn to manifest spiritual beings such as Narada.

e

He should do this, since the Lord is attectionate to those who
Just offer him respects.




1 3.9.23 ||
esa prapanna-varado ramayatma-Saktya
yad yat karisyati grhita-gunavatarah
tasmin sva-vikramam idam srjato 'pi ceto
yuiijita karma-samalam ca yatha vijahyam

When 1 create this universe (idarm srjatah) endowed with his power
(sva-vikramam), may the Lord, who benedicts the surrendered souls
(prapanna-varadah) and manifests attractive qualities (ramaya) when
he appears in this world (grhita-gunavatarah) by his internal energy
(atma-saktya), engage my mind (cetah yudjita) in his pastimes
(tasmin) which he performs (yad yat karisyati), so that (yatha) I can
avoid (vijahyam) the sins involved in creating (karma-Samalam).




Fearing the influence of creative work predominated by rajo-

guna, Brahma prays for the well being of his bhakti. %X

TR

The Lord is the giver of benedictions to the surrendered.

May he give benedictions to me!




When he appears in this world, he has qualities such as
affection for his devotees, which arise from his sakti arising
from his svartipa (ramaya), not his maya-sakti.

May he begin to engage my mind, when I will engage in

creation of the wniverse (idam) invested with the power of

the Lord (sva-vikramam), and in actions (tasmin) such as
litting up the earth.




May my mind not be attached to that!

Rather my mind should be attached to topics about his
pastimes!

He should do this, so that I will avoid sins such as harshness

arising from the work of creation (karma-samalam).




13.9.24 |
nabhi-hradad iha sato 'mbhasi yasva puriso
vijiiana-Saktir aham asam ananta-sakteh
rapam vicitram idam asya vivrnvato me
‘ma ririsista nigamasya girarh visargah

When, having appeared (asam) from the navel lake of Visnu_(yasya
purnso nabhi-hradad) of unlimited power (ananta-Sakteh) in the
water (ambhasi), I, the presiding deity of buddhi (vijiana-saktir
aham), extend this variegated universe (idam vicitram vivinvatah), a
form of the Lord (asya riipam), may I not forget (ma me ririsista)
the manifestation of Vedic words (nigamasya girarh visargah)!




The extent that I can enter into the ocean of your qualities
is because of the mercy arising from studying the Vedas.

Vedas caksus tavesvara: O Lord, the Vedas are your eyes.
(SB 11.20.4)

Now however, because of lack of concentration due to
creating the universe, I may forget the Vedas.




May that not happen! In this way Brahma prays.

[, the vijidnamaya-purusa (vijiiana-saktih), arose from the

lake in the navel of the Lord who lay in the water.

Because Brahma is the form of the aggregate of jivas, or the
presiding deity of buddhi-tattva, he is called vijiana-sakdi.




May my manifestation of the words of the Vedas, coming

from my limbs, not be lost as I create the universe, a form of
the Supreme Lord!

May I not forget because of mayal

—




13.9.25 |
so ’sav adabhra-karuno bhagavan vivrddha-
prema-smitena nayanamburuhar vijrmbhan

utthaya visva-vijayaya ca no visadam
madhvya girapanayatat purusah puranah

May the Supreme Lord (sah_asav bhagavan), the eternal person
(purusah puranah), of abundant 1 mercy (adabhra-karunah), opening

his lotus eyes ( @ @) with a smile filled

with prema (Vl@-prema-smltena) wake up (utthaya), so that I
will not be defeated in the work of creation (nah visva-vijayaya)!
May he dispel my sorrow (visadam apanayatat) Wlth his sweet
instructions on creation (madhvya gira)! -




The servant will certainly be blisstul by the glance of mercy
and merciful instructions.

Brahma prays for both.

Opening (vijrmbhan) your lotus eyes, wake up, so that I will
not be defeated during creation everywhere in this universe
(viSva-vijayaya).




The word ca indicates that the Lord should open his eves so
that his other desire ((ccTemember the Lovrd) is tultilled.

—l

[

Dispel my sorrow by your sweet words, which order me to

carry out creation.




Part-11

Supreme Lord’s reply to
\Brahmajl

(26-44)



13.9.26 ||
maitreya uvaca
sva-sambhavam nisamyaivam
tapo-vidya-samadhibhih
yavan mano-vacah stutva
virarama sa khinnavat

Maitreya said: Seeing the Lord directly before him (evam sva-
sambhavam Giéﬁm}@), through worship and—threugh meditation
(ta}_po-vidyﬁ-sanmm), and glorifying him (sfutva) to_the best of
his ability by his mind and words (yavad mano-vacah), Brahma then

stopped, as if tired (sah virarama khinnavat).

————




Thus seeing the manifestation of the Lord (sva-sambh irectl

before him (tapo), in worship (vidya) and in meditation with

concentration of the mind (samadhibhih), hearing as much as
possible, he stopped as it tired, because of attaining the Lord’s glance

of mercy.

Vidya here means worship using the Lord’s mantra which brings
about the sudden appearance of the Lord, for it is said acarya-caittya-
vapusa sva-gatim vyanakti: the Lord reveals prema by the external
guru and paramatma within. (SB 11.29.6)




] 3.9.27-28 ||
athabhipretam anviksya
brahmano madhusiaidanah
visanna-cetasam tena
kalpa-vyatikarambhasa

loka-samsthana-vijiana

atmanah parikhidyatah
tam ahagadhaya vaca

kasmalar samayann iva

The Lord (madhustidanah), understanding the mentality of Brahma (brahmanah

abhipretam_anviksya)., who was dejected (visanna-cetasarh) by the waters of devastation
) and worried (atmanah parikhidyatah) concerning knowdedge

for constructing suitable bodies for the living beings (loka-samsthana-vijiana), spoke to
him with profound words (tam aha agadhaya vaca), thereby dispelling his illusion
(kasmalarn $amayann iva). ‘

—




Brahma was dejected because of the water of devastation, and
stressed concerning knowledge of his method of building and
fixing the various bodies of devatas and animals according to

proper nature (loka-samsthana-vijiane).

Understanding (anviksya) his mentality, the Iord spoke,
dissipating his illusion (kasmalam).




13.9.29 ||
sri-bhagavan uvaca
ma veda-garbha gas tandrim
sarga udyamam avaha
tan mayapaditam hy agre
yan mam prarthayate bhavan

The Lord said: O knower of all the Vedas (veda-garbha)!
You should not be bereft of knowledge (mé_ gﬁl_IL tandrim).

Go al

out your efforts of creation (sarga udyamam avaha). I

will accomplish (maya apaditam) what you previously
requested from me (tad hy agre mam prarthayate bhavan).




This _verse shows—the—eomplete dissolution of Brahma’s

illusion.

May knowledge (tandrim) not disappear, O source ol the
Vedas!

One who knows all the Vedas should not be ignorant.

“But [ am uncertain about how to go about creation.”



Go about your efforts in creation, and do not be worried that
it will be a tailure.

You prayed that I should preserve your wisdom.

What you requested will be accomplished by me .




13.9.30 |
bhuyas tvam tapa atistha
vidyam caiva mad-asrayam
tabhyam antar-hrdi brahman
lokan draksyasy apavrtan

O Brahma (brahman)! Concentrate your mind (bhiyas tvam
tapa atistha) and worship using mantras (vidyam ca) to take
“shelter of me (mad-asrayam). By these two (tabhyam), within
your heart and externally as well (antar-hrdi), you W111\562

the planets devoid of water (lokan draksyasy apavrtan).




“What will happen with my efforts at this time? The planets
like earth which I am supposed to create cannot be seen.”

Concentrate your mind (tapah) and worship through mantra
(vidyam).

You will see in your heart and externally as well the planets
such as earth and the inhabitants, without the covering of
water.




Alter seeing in your heart these things shown by me in their
proper position, you will then create them externally with
ease, like a person who writes what he sees.




1 3.9.31 ||
tata atmani loke ca -
bhakti-yuktah samahitah—
drastasi mam tatarh brahman
mayi lokams tvam atmanah

O my son! Engaged with attention in bhakti (bhakti-yuktah

m@), you will see me (tvam drastasi marm) within your

Qu—

mind (atmani) and spread in all the planets (loke tatam). And
you will see all the planets (Iokan) and the jivas (atmanah) in

II_£€__ (mayi).




The 1 ord replies to Brahma’s request that he not forget the

Lord when he gets absorbed in creation

Engaged with concentration in bhakti you will see me within

yczurself (atmani) and in the World;

And you will see within me all the planets such as earth and
all the jivas (atmanah), just as Yasoda saw when I ate dirt.




Or, during Krsna’s appearance, you will see me spread out as

the calves and cowherd boys and will see within me all the
universes (lokan) and the four armed Visnu forms (atmanahz.

Or vou will see many forms of yourself, many Brahmas

(atmanah), within me.

—




13.9.32 ||
yada tu sarva-bhutesu
darusv agnim iva sthitam
praticaksita mam loko
jahyat tarhy eva kasmalam

If a person (yada lokah) sees me (mam praticaksita)-situated
in all beings (sarva-bhiitesu sthitam) just as fire is situated in
wood (darusv agnim iva), he ‘gives up all illusion (tarhy eva

jahyat kasmalam).




Brahma prayed that he would avoid all sin during creation.

The Lord also guarantees this.

Praticaksita means “he should see.”

Kasmalam means illusion.




13.9.33 ||
yada rahitam atmanarm
bhiitendriya-gunasayaih
svarupena mayopetam
pasyan svarajyam rcchati

When a person sees (yada pasyan) that he, the jiva
(atmanam), is completely free (rahitam) from the reservoir of
the gunas in the form of the body and senses (bhuta indriya-

‘guna asayaih), and has attained a relationship-with me (maya

svarupena _upetam), he attains dasya-rasa (svarajyam
rcchati).




In which stage can a person attain you?

A person should be free from the receptacle of the gunas in the
torm ot the body and senses.

This means that the jiva should give up completely connection
with the body and senses.

[t does not mean that one should give up the atma.



When a person—seesthe sellf completely jgvmd JJLJ;h&-S@n-S@s_
and body and sees that the jiva h close

relatlonshlg (upa) with me, the Supreme Lord, for serving, he
attains then existence (rajyam) with his Lord (sva), or he

attains that state or aetiens-otservant (belonging to the Lord):

he attains dasya-rasa.

Others explain the verse in another way.




Because Brahma mentioned in his prayers both impersonal
and personal forms of the Lord, this verse esoterically shows
both final states.

One meaning—is “When the jiani sees that the jiva, tvam
(atmanam), becomes, in his svartpa, one (upetam) with me,
tat, then he attains liberation (svarajam).”




The other meaning is

“When a devotee sees that he is endowed with a spiritual

form (cid-rupa for santa-rasa, servant form for dasya-rasa_
form of a friend for sakhya-rasa, form of a parent for vatsalya-

rasa and form of a lover for madhurya-rasa), and that I am
endowed with a_form as para-brahman, master, friend, son or
lover, then he attains a state with his Lord as a cid-ripa
master, friend, son or lover (svarajyam).”

P ———




13.9.34 ||
nana-karma-vitanena
praja bahvih sisrksatah
natmavasidaty asmims te
varsiyan mad-anugrahah

In desiring to create many offspring (praja bahvih sisrksatah)
while engaging in various actions (nana-karma-vitanena),
your mind will not become degraded (asmin na te atma
avasidaty). Rapher, my mercy to you will increase (mad-

alﬂgrahah varsiyan).




Having taught yvouabeutiaana, bhakti and rasa
mercy, not just now, but for all time.

Varsiyan means greater.




13.9.35 |
rsim adyarn na badhnati
paplyams tvam rajo-gunah
yan mano mayi nirbaddham

- prajah sarnsrjato 'pi- te

Since your mind will be absorbed in me (yad te manah mayi
nirbaddham), thaugh you will create the offspring (prajah
samsrjatah api), you (tvar), a great sage (adyarm rsim), will
not be bound by rajoguna (na badhnati papiyan rajo-gunah).




You should not fear contamination of rajoguna.

In the Tenth Canto, Brahma’s illusion is not caused by

rajoguna, but by not seeing the most auspicious form of great
sweetness.

That will be explained at that time.




13.9.36 ||
jiato ’ham bhavata tv adya
durvijfieyo 'pi dehinam
yan marn tvarm manyase ’yuktam
bhutendriya-gunatmabhih

Though I cannot be understood by material beings (dehinam
durvijineyah api), you have known me (tvarn_aham jnatah)
today (adya), hecause you understand (yad tvarh manyase)
that my form (mar) is not made of (ayuktam) material
elements, material senses, or material gunas (bhtuta-indriya-

TUMa), nor is it a jiva (atmabhih).




Since, you see that I, though possessing a form, do not have a

form made of material elements like earth, nor senses in the
mgde of passion, nor of any material gunas, nor t
a jiva, since you understand that 1 am directly the Supreme
Brahman, you know me today.

Here the Lord says that understanding his body to he eternity
knowledge and bliss is knowledge, and thinking his body is

material is ignorance.
—




1 3.9.37 ||
tubhyam mad-vicikitsa

atma me dars; -ﬂ@

nalena salile mulam
puskarasya vicinvatah

While you were searching in the water (tubhyarn salile
vicinvatah) for the base of the lotus-bygoing-dowmn the stem
(puskarasya nalena mularh), with an inquiry concerning me
(mad-vicikitsayam), I revealed my spiritual form to make
you successtul (atma me darsitah abahih).




You are the prootf that since my form can only be seen my
inconceivable desire, it cannot actually be perceived by
material eye.

I have shown my spiritual form (atma) in vour heart
(abahih) to make you successtul (tubhyam).

o

Or the word can be taken as bahih, and thus the meaning is

“I have shown my form even externally.”




For the Gopala-tapani Upanisad says gopaveso me purastad
avirvabhuva: the Lord appeared before me in the dress of a

cowherd.

Qr tubhyam can expressthe dative case, while the verb

XPT 1vineg.
expresses giving

Thus the meaning is “I showed my form to you.”



When?_

I revealed my form when you were searching the base of the
lotus with inquiry about me: does this lotus have a
foundation or not?

Actually, the cause of seeing me is not the worship or the
meditation because these are not mentioned here at all.




The cause of seeing me i@ire only.)

One should understand that the Lord revealed to Brahma this
Corlfidential conclusion.




13.9.38 |
yac cakarthanga mat-stotram
mat-kathabhyudayankitam
yad va tapasi te nistha
sa esa mad-anugrahah

O Brahma (aﬂg)! Whatever praise (mat-stotrarn) describing

my appearance and activities (mat-katha abhyudaya ankitam)

you have uttered (yad cakartha) and whatever steadiness you_
attained in meditation (yad Véﬁapasi te nistlla:l), all that (sah)

and what you will accomplish (esah), is my mercy only (mad-

anugrahah). -




Even your ability to praise me was by my mercy only.

The praising that you did (cakartha) and everything else
done (sah), and everything now to be done (esah) is only my
mercy.

And what you are to do, that also understand as my mercy.




1 3.9.39 ||
prito ’ham astu bhadram te
lokanam vijayecchaya
yad astausir gunamayam
nirgunam manuvarnayan

I am pleased (pritah aham) that you praised me (mam
anuvarnayan), recognizing me (yad astausih) to be the
possessor of spiritual qualities (gunamayarm) and to_be devoid
_of material qualities (nirgunarn), when you desired to create

successtul progeny (lokanam vijaya icchaya). Let there be
atispiciousness for you (bhadrar astu te)!




[ am intensely pleased with bhaktihywhich arises from my
mercy. See my astonishing skill!

With a desire that the progeny vou create would be
victorious, you praised me by saying that I had a form with

an ocean of wondrous qualities, and also described that I was
devoid of material qualities like sattva-guna.

I am pleased with that.



Let there be auspiciousness even for those who praise me for
having qualities like sattva-guna in the form of Narayana.

H >0 20 >0

But I am not pleased with those who say I have no qualities.

Let there not be auspiciousness for them.

O Tew to Cof (i) ® T W Loy o fove
1o Vs wo £o¥e- pisde Tn Gutledely




13.9.40 ||
ya etena puman nityam
stutva stotrena mari bhajet
~ tasyasu samprasideyari
sarva-kama-varesvarah

Bestower of all desires and benedictions (sarva-kama-vara
isvarah), 1 will be pleased with (tasya asu samprasideyari)
whoever (yah puman) worships me (nityam mam bhajet) by
the verses spoken by you (etena stutva stotrena).

SN—

—



13.9.41 |
purtena tapasa yajnair
danair yoga-samadhina
raddharm nihsreyasam pumsam
mat-pritis tattvavin-matam

The result that men attain (pumsam nihsreyasam raddham)
by pious acts, austerity, sacrifices (piirtena tapasa yajnaih),
charities, and concentration in yoga (danair yoga-samadhina) .
singuld be pleasing to me (mat-pritih). This is the opinion of
the knowers of truth (tattvavid-matam).




There is nothing better than pleasing me.

Whatever results (nihsreyasam) are achieved by _pious_acts,
austerity, sacrifice, charity or concentration in yoga, are not
results at all without pleasing me.

The knowers ot truth perform these pious acts to please me.




They desire to please me; they do not desire to make me the
object of their pleasure.

I am_pleased with such persons who perform bhakti with
sattva-guna. I give them liberation.

@ Those with karma-misra —bhakti achieve sdlokya, sdriipya etc.
without direct service. Those with jinana-misra-bhakti ach_i_e_y_g santa-
rasd. |




1 3.9.42 ||
aham atmatmanarh dhatah
presthah san preyasam api
" ato mayi ratirh kuryad
dehadir yat-krte priyah

O Brahma (dhatah)! T am the soul in all the living beings

(aham atmanam atma). Among all dear things I am the
dearest object to the living beings (presthah san preyasam
api). For this reason the body and family are dear to a person
_(_c_l—éhka adih yat-krte priyah). Therefore one should have love
for me (atah mayi ratim kuryad).




That Lord has indicated that he is very dear to those who have
pure bhakti without material gunas.

But I alone should also be dearest to all jivas.

They should hold me dear. This is an injunction.

[ am the soul (atma), the Paramatma, of all the jivas
(atmanam).




For this reason (yat-krte) body and tamily become dear to a
person.

-

Aftection for wite and sons is based on one’s body.

Alfection for one’s own body is based on the jiva within the

body.

Y

Aftection for the jiva is based on the Paramatma.



Affection for Paramatma is natural.

The alfection for the jiva and the preceding items is figurative
only, and the affection for each item is successively less.

But how can you make a_command and say “The jiva should
act with rati for me.’ —




Rati is something which is to be attained.

[ ——

The command is uttered to act when rati does not exist. The
answer is as follows.

The jiva is fit for maya, but not the Paramatma.

—

Humans who have fallen into maya’s bondage experience
objects of maya. But_even Tor the jiva, maya is anly
superimposed.




Though natural atfection for Paramatma exists, because of lack
of experience of Paramatma,)the jiva does not have affection
for Paramatma. i i}

—

He is like a wealthy merchant who does not know that he
possesses wealth and thus acts like a poor man.

Thus it is enjoined that the jiva should have atfection. It is an_
Injuncuon.




However though Paramatma is dearest, it is seen that even

though the jAanis may realize him directly, there is no rati for
Paramatma and prema does not develop.

For_the devotees—alorre, Paramatma, ex1stul& in all time and

space, is the dearest. Thls is not so for the jAanis.

Though the sun dispels the pain of cold and gives happiness

to the eye with light, and though this is experienced by all,

some people do not appreciate this.




This is because they have no attachment for the sun.

And though the sun gives happiness to them, it is also
indifferent to them.

The jnanis do not rejoice in the Brahman though it gives
happiness of realizing the sell and—destrays ignorance,

because they do not have great attachment to it.




Brahman also, giving them realization of the impersonal aspect,

is indifferent to themnr.

When devotee of the sun god, whether having vision or blind,

sees the sun who is satistied by his devotion, as having hands
and feet, along with chariot and horses, he_brings the sun under
his control by his devotion.

Similarly, thejiva, whether liberated or in bondage, delights in
the Paramatma with realization of his qualities, and brings
Paramatma under his control by his devotion.




Thus Paramatma i ar_to the otees whether they
have pure bhakti or bhakti. "5

@Paramétmé is not most dear to the jAanis with_a
small amount of bhakti.

Th atma himself says “One should shew

atfection for me” it should be considered in relation to the
devotee only.




Or, the sentence can mean “FQr this reason (atah) one should
show afiection for me, the result of which (yad-krte) is that
the intelligent man will have affection for the body (dehadih
priyah), using the body and senses to perfect bhakti.”

Such persons do not hanker for liberation.




13.9.43 ||
sarva-veda-mayenedam
atmanatmatma-yonina

prajah srja yatha-purvam
yas ca mayy anuserate

Create the ollspring (prajah srja) W}}O¥Wﬂl be obedient to
me_and have devotion for me (yah mayy anuserate) as in
the previous day (yatha-purvarh), by your body composed of
all the Vedas (sarva-veda-mayena idam atmana), whose
source is me (atma-yonina).




You prayed that you should not forget the Vedas.

Your body will be filled with the Vedas.

You will not forget the Vedas.

Now (idam) you (atma) should create the progeny by vour
body (atmana) whose source is I (atma-yonina),as you did

in the previous day.




Create the progeny who are obedient to me and have bhakii.

The word ca indicates bhakti.

U

This means that creating would be easy since it would
involve simply manifesting the various bodies.




13.9.44 |
maitreya uvaca
tasma evarh jagat-srastre
pradhana-purusesvarah
vyajyedam svena rupena
kafijja-nabhas tirodadhe

Maitreya said: The Lord of matter and the jivas (pradhana-
purusa iSvarah), Wigh lotus navel (kafnja-nabhah), showing in
this way the universe to be created (evam idam vyajya) to
Brahma (jagat-srastre), then (tasma) disappeared with his

form (svena rﬁpenTt‘i'rU&a-d:Ee). — -




\

Showing this universe to be created (idam srjyam), the Lord

disappeared with his form as Narayana.

In the first day of Brahma (Brahma-kalpa) the Lord reeited

the four essential Bhagavatam verses starting with aham
evasam evagre. (SB 2.9.32-35)




In the Padma-kalpa (the last day of the previous half of
Brahma’s lite), the Lord also taught four essential verse in the

form of verses 32, 33, 41 and 42 of this chapter. ]
k - T ke Qo0 R
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Thus ends the commentary on Ninth Chapter of the Third
Canto of the Bhagavatam for the pleasure of the devotees, in_
accordance with the previous acaryas.




	Slide 1:   Śrīmad-Bhāgavatam 
	Slide 2: Canto Three – Chapter Nine
	Slide 3:           Section – I          
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38
	Slide 39
	Slide 40
	Slide 41
	Slide 42
	Slide 43
	Slide 44
	Slide 45
	Slide 46
	Slide 47
	Slide 48
	Slide 49
	Slide 50
	Slide 51
	Slide 52
	Slide 53
	Slide 54
	Slide 55
	Slide 56
	Slide 57
	Slide 58
	Slide 59
	Slide 60
	Slide 61
	Slide 62
	Slide 63
	Slide 64
	Slide 65
	Slide 66
	Slide 67
	Slide 68
	Slide 69
	Slide 70
	Slide 71
	Slide 72
	Slide 73
	Slide 74
	Slide 75
	Slide 76
	Slide 77
	Slide 78
	Slide 79
	Slide 80
	Slide 81
	Slide 82
	Slide 83
	Slide 84
	Slide 85
	Slide 86
	Slide 87
	Slide 88
	Slide 89
	Slide 90
	Slide 91
	Slide 92
	Slide 93
	Slide 94
	Slide 95
	Slide 96
	Slide 97
	Slide 98
	Slide 99
	Slide 100
	Slide 101
	Slide 102
	Slide 103
	Slide 104
	Slide 105
	Slide 106
	Slide 107
	Slide 108
	Slide 109
	Slide 110
	Slide 111
	Slide 112
	Slide 113
	Slide 114
	Slide 115
	Slide 116
	Slide 117
	Slide 118
	Slide 119
	Slide 120
	Slide 121
	Slide 122
	Slide 123
	Slide 124
	Slide 125
	Slide 126
	Slide 127
	Slide 128
	Slide 129
	Slide 130
	Slide 131
	Slide 132
	Slide 133
	Slide 134
	Slide 135
	Slide 136
	Slide 137
	Slide 138
	Slide 139
	Slide 140
	Slide 141
	Slide 142
	Slide 143
	Slide 144
	Slide 145
	Slide 146
	Slide 147
	Slide 148
	Slide 149
	Slide 150
	Slide 151
	Slide 152
	Slide 153
	Slide 154
	Slide 155
	Slide 156
	Slide 157
	Slide 158
	Slide 159
	Slide 160
	Slide 161
	Slide 162
	Slide 163
	Slide 164
	Slide 165
	Slide 166

