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|| 3.9.13 ||
puàsäm ato vividha-karmabhir adhvarädyair

dänena cogra-tapasä paricaryayä ca
ärädhanaà bhagavatas tava sat-kriyärtho
dharmo ’rpitaù karhicid mriyate na yatra

When men worship you, the Lord (puàsäm bhagavatah
ärädhanaà), by secular actions (vividha-karmabhih), by Vedic
rites (adhvara ädyaih), by charity, severe austerity (dänena ca
ugra-tapasä), and by service (paricaryayä ca), they obtain the best
results of action (sat-kriyä arthah), because such acts offered to
you (tava arpitaù dharmah) never perish (mriyate na karhicid).



Since those without material desires are the best in bhakti, bhakti 
in the form of secular and Vedic actions offered to the Lord, with 
a predominance of attachment to pure bhakti bring about absence 
of material desires. 
 

Worship through various ordinary actions (vividha-karmabhiù), 
through Vedic rites (adhvarädyaiù) which are offered to you are 
successful. 

This is taught by the Lord with yat karoñi yadaçnäsi in the Gétä. 
(BG 9.27) 



When bhakti is most prominent (karma-mésra-bhakti), all 
ordinary and Vedic acts are offered. 
 

When bhakti is a secondary element (bhakti-miçra-karma), 
the Vedic acts are offered, but not the ordinary acts.  

In pure bhakti (kevala-bhakti), only the ordinary acts such 
as hearing and chanting are offered. 



This is the difference, caused by the motive in offering.
  

 Worship of the Lord brings about the best acts (sat-
kriyärthaù), because dharma offered to you is never 
destroyed, but transforms into worship.
  

This means that dharma whose main object is fulfillment of 
material desires is destroyed.



|| 3.9.14 ||
çaçvat svarüpa-mahasaiva nipéta-bheda-

mohäya bodha-dhiñaëäya namaù parasmai
viçvodbhava-sthiti-layeñu nimitta-lélä-
räsäya te nama idaà cakåmeçvaräya

I offer respects (namah) to the supreme Brahman (parasmai) which
destroys ignorance (nipéta-bheda- mohäya) by its eternal effulgence
of consciousness (svarüpa-mahasä eva), and gives intelligence by its
realization (bodha-dhiñaëäya). I offer respects to the Supreme Lord
(namah cakåma éçvaräya), who enjoys (räsäya) with mäyä by his
glance (lélä) for creating, maintaining and destroying the universe
(viçva udbhava-sthiti-layeñu nimitta).



Having delineated two types of worship for the devotees,
Brahmä offers respect to the forms of the Lord worshiped by
the jïäné and the devotee.

I offer respects to that from which destroys the illusion of
difference (Brahman) by eternal consciousness (çäçvat
svarüpa-mahasä), just as the ocean was swallowed by Agastya.

I offer respects to that form from which arises intelligence
(dhiñaëäya) caused by realization of that form.



I offer my respects (namas cakåma) to that impersonal form.

I offer my respects to the personal form of the Lord, who
enjoys (räsa) by the pastime of glancing (lélä) at mäyä, the
cause of the creation, maintenance and destruction of the
universe.

Or the meaning can be “O cause of creation, maintenance and
destruction! I offer respects to the Lord who playfully (lélä)
danced with the gopés (räsa), with pastimes.”



Çruti says parärddhänte so ’budhyata gopaveço me
purastädävirvabhüva: at the end of half my life, the Lord appeared
before me in the dress of a cowherd boy. (Gopäla-täpané Upaniñad)

Previously it was said käma-dughäjghri-padmaà pradarçayantam:
I saw the Lord who showed his lotus foot which fulfills all desires.
(SB 3.8.26)

These quotations show that among all the forms of the Lord, Kåñëa
is the supreme shelter since his form is most complete.



|| 3.9.15 ||
yasyävatära-guëa-karma-viòambanäni
nämäni ye ’su-vigame vivaçä gåëanti

te ’naika-janma-çamalaà sahasaiva hitvä
saàyänty apävåtämåtaà tam ajaà prapadye

I surrender to the Lord without birth (tam ajaà prapadye), whose
names (yasya nämäni), invested with the powers of the Lord’s
qualities and activities (avatära-guëa-karma-viòambanäni), chanted at
the point of death (asu-vigame gåëanti) even without attention
(vivaçä), immediately destroys (sahasä eva hitvä) lifetimes of sins
(aneka-janma-çamalaà) and allow men to achieve (saàyänty) the
uncovered, true form of the Lord (apävåta amåtaà).



Announcing the greatness of the Lord’s highest mercy by 
giving his abode to those people who are like animals, by 
only nämäbhasa, and without a trace of knowledge of 
worship and the object of worship just mentioned, Brahmä 
reveals his own surrender to the personal form of the Lord.
 

According to the Sandarbha, viòambanäni nämäni means 
“names having similar powers to the qualities and activities 
of Lord’s avatäras.”



Or it can mean names which represent the Lord’s qualities 
and actions as enacted by actors.
 

Or it can means names not suitable to represent the qualities 
and activities of the Lord, since they are also used for one’s 
own sons and brothers.

When used for one’s sons, names become degraded by saying 
“This is Kåñëa. This is Räma. This is Näräyaëa.”  



Qualities become degraded by describing those qualities in common 
people. “This Dämodara is merciful, friend of the fallen (déna-
bandhu).” 
 

Actions of the Lord become degraded by addressing ordinary people 
as “Govinda, Giridhara, Madhuñudana.” 

People like Ajämila who utter these names at the point of death 
without reference to the true meaning (vivaçaù), immediately gave 
up heaps of sins (çamalam) and attain the Lord’s form of eternity, 
knowledge and bliss (åtam) without coverings (apävröam). 



The usage of åtam to mean “true form” is found in the following 
verse:

ätma-tattva-viçuddhy-arthaà yad äha bhagavän åtam
brahmaëe darçayan rüpam avyaléka-vratädåtaù

Worshipped by sincere devotion (avyaléka-vrata-ädåtaù), revealing 
his true, spiritual form (darçayan åtam rüpam), the Lord spoke to 
Brahmä the four essential verses of Bhägavatam (bhagavän 
brahmaëe äha) in order to give knowledge about himself (ätma-
tattva-viçuddhy-arthaà). SB 2.9.4



|| 3.9.16 ||
yo vä ahaà ca giriçaç ca vibhuù svayaà ca
sthity-udbhava-pralaya-hetava ätma-mülam
bhittvä tri-päd vavådha eka uru-prarohas
tasmai namo bhagavate bhuvana-drumäya

I offer my respects to the Supreme Lord (tasmai namo bhagavate), the
tree of the worlds (bhuvana-drumäya), who is (yah vai) Brahmä, the
cause of creation (ahaà sthity hetava), Çiva, the cause of destruction
(giriçah pralaya-hetava) and independent Viñëu (vibhuù svayaà), the
cause of maintenance (udbhava-hetava), and who, though one (ekah),
after dividing up pradhäna (ätma-mülam bhittvä), increases (vavrdhe)
into three branches (guëävatäras) (tri-päd), and then into extended
branches (Prajäpatis and Manus) (uru-prarohah).



Brahmä offers respects, indicating that not only he, but the all
the elements starting from maha-tattva, should surrender to
the Lord, since they all arise from the Lord.

That one Lord (ekaù) increases by having three large
branches (tripät), consisting of Brahmä, Viñëu and Çiva, and
having extended (uru) branches consisting of Prajäpatis such
as Maréci and the Manus.

What has he done to increase in this way?



Dividing the cause of all bodies, pradhäna (ätmä-mülam),
into the three guëas, the Lord has become Brahmä, Viñëu
and Çiva.

Their functions are described not in exact sequence.

Viñëu is distinguished by the word svayam, to show that he is
not related to the guëas in the same way as Brahmä and Çiva.



He is completely separate by his very nature.

Or the meaning can be “He who is Brahmä, Viñëu and Çiva,
who is the cause of himself ätma-mülam), dividing up by
means of his çaktis, first becomes the three worlds (tripät)
and then the fourteen worlds (uruprarohaù) I offer respects
to the form of the worlds, the universal form, who is like a
tree.”
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