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Canto Three — Chapter Ten

Ten Types of Creation

Divisions of the Creation



Section-I

Brahma starts Visarga as
instructed by the Lord (1-9)



13.10.1 ||
vidura uvaca
antarhite bhagavati
brahma loka-pitamahah
prajah sasarja katidha
daihikir manasir vibhuh

Vidura said: O great sage (vibhuh)! Please let me know what types
of offspring (katidha prajah) Brahma, the grandfather—of the

@—

planetary inhabitants (brahma loka-pitamahah), created (sasarja)

%

from his own body and _mind (daihikir manasih) after the
disappearance of the Lord (antarhite bhagavati).




In the Tenth Chapter, the ten types of bodies produced by
dividing elements starting with prakrti, and the general

characteristics of time are described.




13.10.2 |
ye ca me bhagavan prstas
tvayy artha bahuvittama
tan vadasvanupuirvyena
chindhi nah sarva-samsayan

O greatly learned master (bhagavan bahu-vit-tama)! Please speak

(vadasva) about all (tan) that I have inquired from you (ye._me

prstah) irom the beginning to the end (anupurvyena). Please remove
all my doubts (chindhi nah sarva-samsayan).

You know everything. Therefore speak.



13.10.3 ||
suta uvaca
evarh saficoditas tena
ksattra kausaravir munih
pritah pratyaha tan prasnan
hrdi-sthan atha bhargava

Siita Gosvami said: O Saunaka, son of Bhrgu (bhargava)!
The sage Maitreya (kausaravih munih), thus inspired by
Vidura (evam ksattra sancoditah), being pleased (pritah),
began to reply to the questions (atha tan prasnan pratyaha),
which he had kept in his heart (hrdi-sthan).




Agldressing,_m_a_as_SMH of Bhrgu suggests that he is
capable of understanding the knowledge.

“Kept in his heart” means he did not forget the questions.

[




oD @F W 13.10.4 ||

\‘\f{‘\ @D\ maitreya uvaca
\ Cﬁ’«\dﬁ 5 2 virifico 'pi tatha cakre
boo Q’)\bdgivyalm varsa-satam tapah
r*b\ao%’\ #f o Aatmany atmanam aveSya

a’® yathaha bhagavan ajah

Maitreya said: Brahma (virincah) thus engaged in meditation (tatha
cakre tapah) for one hundred celestial years @wyam)varsa—satam) as
advised by the Lord (yatha aha bhagavan ajah), absorbing his mind in _

Narayana (atmani atmanam avesya).

é
-

Atmani atmanam avesya means he engaged his mind in Sri Narayana.



13.10.5 |
tad vilokyabja-sambhuito
vayuna vad-adhisthitah
padmam ambhas ca tat-kala-

krta-viryena kampitam

Thereafter Brahma saw (abja-sambhiitah vilokya) that both
the lotus on which he was situated (padmam vyad-
adﬁlsthltah) and the water (ambhah ca) were trembling

(kam£1tam) because of the powerful wind of devastation (tat-
kala-keta-viryena vayuna).




Brahma who was situated on the lotus saw that the lotus and
water were trembling in the wind.

This verse is connected with the following verse.

The wind had power from the period of devastation (kala-
krta-viryena).

This means that the wind and water had the same power as
during devastation when their power had increased.




13.10.6 ||
tapasa hy edhamanena
vidyaya catma-samsthaya
gvivrddha-vijﬁana-balo_
nyapad vayum sahambhasa

Brahma, powerful with knowledge (vivrddha-vijfiana-balah)
from increased meditation (edhamanena tapasa) and mantra
worship (vidyaya) fixed on the Lord (atma-samsthaya);
destroyed the wind along with the water (nyapad vayurm
sahambhasa).




13.10.7 ||
tad vilokya viyad-vyapi
puskaram yad-adhisthitam
anena lokan prag-linan
kalpitasmity acintayat

Seeing (vilokya) the lotus on which he was situated (tat
puskaram yat adhisthitam) spread up to Satyaloka (viyat-
vyapi), he thought (acintayat), “I will create the planets

(okz'm calpita asmi iti) as they were before

destruction @this lo prék—linén) »




He saw the lotus spread out up to Satyaloka.

[ —

Kalpitasmi means “I will create.”




13.10.8 ||
padma-kosam tadavisya
bhagavat-karma-coditah

ekam vyabhanksid urudha
tridha bhavyam dvi-saptadha

Inspired to do the work by the Lord (bhagavat-karma-
coditah), Brahma entered into the whorl of the lotus
(pfldma-koéam tadavisya), and divided it (ekam

Q

vyabhanksid) into three divisions (tridha) and later
expanded it into fourteen divisions (bhavyam dvi-saptadha)
in order to produce varieties (urudha).




He entered into the lotus.

Fixed in the creation of the planets by the Lord, he divided
the one lotus into three parts.

In order to negate the idea that it is impossible to create three
worlds out of one, it is explained that the expansion was even
greater.




Brahma made it into fourteen divisions, since to make it
suitable (bhavyam) for many forms, three divisions was not
suflicient.

D

This is Sridhara Svamr’s explanation

First he divided the lotus into three and then into{ourteen

and then even more, with planets like the sun and moon.




How is it described?

[t was suitable for meditation (bhavyam) by the worshippers
of Vairaja.

o=

This is the explanation of bhavyam by others.




13.10.9 ||
etavan jiva-lokasya
samstha-bhedah samahrtah
dharmasya hy animittasya
vipakah paramesthy asau

The production of the various places (samstha-bhedah
samahrtah) suitable lor the fourteen types of jivas (etavan
jiva-lokasya) was entrusted to Brahma (paramesthi asau)

because (hi) he was mature in mediation and worshipr
(dharmasya vipakah) without material desires (animittasya)

and could theretfore carryoutereation (implied).




The production of particular places (samstha-bhedah)
suitable for the particular individual bodies and the parts of
the universal form was entrusted to Brahmia because (hi)
Brahma was mature in meditation and worship using mantra
(dharmasya) without material desire (animittasya). 4

What is impossible with the strength of such meditation?




Section-I1

Characteristics of Time
(10-13)



1 3.10.10 ||
vidura uvaca
yathattha bahu-rapasya_
harer adbhuta-karmanah
kalakhyar laksanarih brahman
yatha varnaya nah prabho

Vidura said: O my lord (prabho), O greatly learned sage
(brahman)! Describe exactly (yatha varnaya nah) the symptoms of
time (kala akhyam laksanarm), which you had mentioned (gtilla_),
and which belongs to the Supreme Lord (hareh) having many
torms (bahu-ripasya) and astonishing pastimes (adbhuta-
kzlrmanah).g




Time has been mentioned in many places such as
kalakhyayasadita-karma-tantro (SB 3.8.12), gunena kalanugatena
viddhah (SB 3.8.13), kalena so ’jah purusayusa (SB 3.8.Z2) and
tat—kala—krta-v1ryena kampitam (SB 3.10. 0.5).

Having forgotten that the Lord’s efforts, creation and destruction
are accomplished by time, Vidura now asks about time.

Please exactly (yatha) describe time that you had mentioned

(attha).



1 3.10.11 ||
maitreya uvaca
guna-vyatikarakaro
nirviseso ’pratisthitah
purusas tad-upadanam
atmanam lilayasr;j at
O
Maitreya said: Time, w se@ue natyfe is known through the
int¢ractions of the gunds (guna-vyatikara akarah), is without
paﬂ\iculars attributes (nirvisesah) and has no beginning or end
(apratisthitah). The Supreme Lord created the universe (purusah
atmanam asrjat), ‘which has time as its eflicient cause (tgg-

upadananr),; as a pastime (Iflaya). 5@




/

Time, knowledge of natrur
transtformation of the gunas into mahat-tattva and other

elements, is without W and is
beginning and end. % -

Py Qsse

By its cause, creation and destruction take place.

Upadanam means “what is accepted as a cause” from the
verb upada (to receive).




The Lord created the universe which is called himself
(atmanam) since it is a result of his sakti, in which time acts
as the efficient cause (tad-upadanam).




13.10.12 ||
visvarmh vai brahma-tan-matram
samsthitarh visnu-mayaya
1Svarena paricchinnam
kalenavyakta-muartina

@ .

Thls universe (Vlsvam) which is fir
maya of Visnu (sarasthitam visnu ayaya), Whose cause is
the Lord (brahma-tan-matrar),/ is _divi to us
planets and living beings (paricchinnarh) by time, whose
form is invisible (kalena avyakta-murtina), and which is a
representative of the Lord’s power (iévarena)."‘@




This verse explains that time divides up the universe.

By the energy of the Lord maya, this universe is established
firmly (samsthitam).

—

Its cause is the Lord.

_—

It is divided by time, a form of the Lord’s intluence.

—f




‘Divided” means that it is divided variously as described
above.

—

Its form is invisible.

This explains the term “without particular attributes” in the
previous verse.




13.10.13 ||
yathedanim tathagre ca
pascad apy etad idrsam_

As the universe exists now (yatha idanim), it existed before
devastation (tatha agre ca), and will exist after devastation
(pascad apy etad idrsam).




“Because the universe has a beginning and end, the universe must be
unreal. How can an unreal universe be divided?”

This cannot be said.

This universe existed betore the great devastation (agre).

After the devastation is over, it will exist.

—

[t is not a false object, but temporary.




Section-III

Ten types of creation —
[ ) Six types of Primary
Creation by MahaVisnu

(14-17)



13.10.14 ||
sargo nava-vidhas tasya _
prakrto vaikrtas tu yah
kala-dravya-gunair asya ?
tri-vidhah pratisankramah /7 Jailovde
/F

There are nine types of creation (é?are elemenfal}n@e are%
Brahma) (sargo nava-vidhah). The tenth (the creation of devatas) is

a combination of elemental creation and a creation by DBrahma

(prakrto vaikrtas tu yah). There are three kinds ol destruction (asya

tri-vidhah pratisankramah): the destruction at the end of Brahma’s

life; the destruction at the end of Brahma's day—axd the destructian
of individual bodies by karma (kala-(favyy .




Having described time in general, Maitreya will describe time

in detail in the next chapter.

For that purpose, the creation which was previously
described in detail is again discussed in summary for easy
nderstanding.

[ -

[t is grouped into ten types.




There are nj which is a combination
of material creation and Brahma’s creation.

For the same purpose of discussing time, three types of
destruction are listed: by time alom_(, the devastation of
all universes; the daily de ' rahma’s day,
by the fire from Sankarsan her factors (dravya); and
the common destruction through consumption of the body by

an individual’s actions (gunaih).




e 1 3.10.15 ||

\Ur

O adyas tu mahatah sargo
6< .
o guna-vaisamyam atmanah
(:i%& dyitiyas tv ahamo yatra

.\
dravya-jhiana-kriyodayah @ (~

he first creation is the creation ot the mahfat-tattva, or the sum total
{ the material ingredients (adyas tu ma{hatah sargah), in which
ere is disturbance of the gunas causes by the [ ord (g__ga—
vdjsamyam atmanah). The second Is the creation of the false ego
(dvitiyas tv ahamah), from which (yatra) the five gross elements~
knowledge sense, sense devatas, mind and the_action senses are
generated (dravya-jiana-kriya-udayah).




Starting with this verse the rest of the chapter isa-deseription

of the various creations.

P —

The first is the imbalance of the gunas characterized by the
appearance ol mahat-tattva, instigated by the Lord (atmanah).

Twin which there is the appearance of
ahankara (ahamah), from which arises the five gross elements
(dravya), the knowledge senses, sense devatas and mind
(Jnana) and the action senses (kriya),




O _ 13.10.16]| @m

\
@ 9,\»’**" sz bhiita-sargas trtiyas tu - //.\@
Q/\-\
@Qv tan-matro dravya-saktiman @/i S
gQ caturtha aindriyah sargo é@
® yas tu jiiana-kriyatmakah W =%
3
The third creation of f (bhiita-sargas trtiyas tu) is that

of the tan-matras (tan-matrah), which have the power-to
produce the gross elements (dravya-Saktiman). The fourth
creation is that of the knowledge and action senses (caturtha

jnana-kriya atmakatraindriyah sargah).




The third creation of matter is that of the tan-matras, which

have the capacity (Saktiman) of producing the gross elements.

The fourth is the creation of the senses_which consist of
knowledge and action senses.

o —



o> 13.10.17 ||

L
@QQZ‘") _ vaikariko deva-sargah
O}{\&”c’ paficamo yan-mayarh manah
® sasthas tu tamasah sargo

yas tv abuddhi-krtah prabhoh

The fifth (paficamah) is the-ereation of the sense-devatas-and

the mind (deva-sargah yad-mayarh manah) from ahankara in
sattva (Vaikariko) The _sixth creation is the creation of
ignorance (sasthas tu tamasah sargah), which is produced by

the avidya=saktrof tiie Lord which bewilders the jiva (yah tu
prabhoh abuddhi-krtah). -




The fifth is related to the ahankara in sattva and consists of
the creation of the deities presiding over the senses and the
mind as well.

—

These five are related to transtormations of pradhana.

Next the creation of ignorance is described.

<«

This is a different type of undertaking.;.



The sixth is the creation of ignorance.

- —

This was created by avidya-sakti of the Lord which bewilders
(abuddhi) the jiva. )

The meaning is this. @
Maya has three conditions: @@nd.




By pradhina the elements from mahat-tattva to earth are
created. B

These are real creations by which the aggregate (samasti)
and individual bodies (vyasti) ot the jivas, with gross and
subtle bodies are created. @ | 0 VBT

By avidya which bewilders the jiva, live types of ignorance—
?ﬁvi\dxé, asmita, raga, dyesa and abhiniveda-- are —created.

hese are not real.




The world  composed of real and unrealis produced by
pradhana and avidya.

By vidya, knowledge which destroys the five types of ignorance
is created.

This will explained later in the commentary.

amm——




Section-1V

Ten types of creation —

1) Secondary creation by
Brahma (18-30)



13.10.18 ||
sad ime prakrtah sarga
vaikrtan api me $rnu
rajo-bhajo bhagavato
lileyam hari-medhasah

These six creations arise from the Lord’s maya-sakti, prakrti
(sad ime prakrtah sarga). Now hear about the secondary
creation arising (vaikrtan api me Srnu). This is a pastime of
Brahma (iyam rajo-bhajo bhagavato 11la) who possesses the
Lord in his intelligence (hari-medhasah).




These six were generated from maya-sakti.

They are called prakrtah.

He now describes the secondary creations (vaikrtan) arising
from Brahma, the form oI Brahma representing all the
universal elements (samasti-virat). —

Brahma has the Supreme Lord in his intelligence (medhasa};).



1 3.10.19 ||
saptamo mukhya-sargas tu
sad-vidhas tasthusam ca yah

~ vanaspaty-osadhi-lata-
tvaksara virudho drumah

The seventh creation is creation of immobile living beings

(saptamo _tasthusam), the first entities to be created by
Brahma (mukhya-sargah). They are of six types (sad-

vidhah): trees without+ , annuals, creepers
(?@ W-O0sadhi aa) bamboos, %ﬁh} and ,{@ which
have flowers and fruits (tvaksara virudho @h .




Among_the creation of immobile and moving creatures of the
universe, the first (mukhya) creation is that of the immobile living
beings (tasthusamy. —

—

“——

Vanaspatayah refers to those plants without tlowers but having
fruit.

Osadhayah refers to annual plants, perishing after a year.

—

)

Lata refers to plants that need support to rise up.



Tvaksara refers to bamboo and other hollow plants.

[ —

Virudhah refers to plants which do not depend on support to
rise because of stiffness of the trunk.

Drumah are those which give fruit through flowers.




o
~ e S A = N; b = 3p
MM‘“‘N&( (€™ 131020 ) %w ?;;( o~
oy utsrotasas tamah-praya ®° \5"( éeg‘\,)c\»
antah-sparsa visesinah @

—

The plants distribute  their nourishment upwards

(utsrotasah) They are almost unconscious (tamah—praya)
but have a feelmgof pain within on being cut (antah-sparsa).
They are not fixed in size and have unlimited variety
(visesinah).




Their general characteristics are described.

They spread their nourishment upwards.

—

Their consciousness is not evident (tamah-prayah).

—

They teel pain within by being cut (antah-sparsa).

Their dimensions are not fixed, and they have unlimited variety
(viSesinah).




I 3.10.21 ||
tirascam astamah sargah
so ’stavimsad-vidho matah

avido bhuri-tamaso —
ghrana-jna hrdy avedinah

The eighth creation is that of entities which distribute their
nourishment horizontally (tirascam astamah sargah) and are of

f

twenty-eight varieties (sah astavirhsad-vidho ‘matah). They have no

concept of the future (avidalil, are preoccupied only with food

(bhuri-tamasah), understand their needs by smell (ghrana-jiiah), and
are gevoid of lengthy deliberation (hrdy avedinal).




Their nourishment is distributed horizontally.

They are devoid ofthetnoewledge of tomorrow, or future
(avidah).

They are fixed in obtaining food only (bhuritamasah).

They understand what they want by smell.

<«




They are devoid of lengrhy deliberation or meager power of

reflection.

[

Sruti says:

athetaresam pasunam asanapipase evabhivijianam na vijiatam
vadanti na vijidtam pasyanti na viduh $vastanam na lokalokau

Among the animals there is only knowledge of eating and

drinking. They do not speak of what they discern, they do not
inspect what they discern, they do not know tomorrow, they~do

not know the world and the next world.

e It




Bhuri-tamasah can also mean that they have greatanger.

Ghrana-jhah hrdi can mean that they experience only objects
dear to their heart.

They are aware of eating and sleeping

/




1 3.10.22 ||
gaur ajo mahisah krsnah
~sukaro gavayo ruruh
deSaRhﬁh pasavas ceme
avir ustras ca sattama

O_Vidura (sattama)! The eighth creation includes cows, goats,
buttalo, the black deer (gaur ajo mahisah krsnah), pigs, wild oxen,
antelopes (stikaro gavayo rurub), sh@ and camels (avir ustras ca).
These all have cloven hooves (ime dvi-saphah pasavah).

The ine animals listed have cloven hooves. Avih means sheep.



A 13.10.23 |
1% A \A"@ kharo ’$vo ’Svataro gaurah

iy \y\c\ sarabhas$ camari tatha
\/‘70 ¢5~<‘°§ : ete caika-Saphah ksattah
.L/” Aa Srnu panca-nakhan pastn
a7

O Vidura (ksattah)! Donkeys, horses, mules, gaura deer (kharo asvo
asvataro gaurah), sarabhas, and yaks (Sarabhas camari tatha) do not
have cloven hooves (ete ca eka-saphah). Now hear about the animals

with five nails (Srnu pafica-nakhan pasan). —

—

The animals from donkeys to camaris do not have cloven hooves.



gvé‘\& 13.10.24 ||
sva srgalo vrko vyaghro
marjarah Sasa-sallakau
simnhah kapir g: gajah jah kiarmo
godha ca makaradavah

Dogs, Jag_k;als W(LVQS tigers (sva srgalo vrko vyaghro), cats,
rabblts porcupines (marjarah sasa-sallakau) lions, monkeys
elephants, turtles (simhah kapir gajah kitumo), hz_a_rgl__s and

alligators have - five nails (godha ca makaradayah).




The twelve animals from dogs to lizards have five nails.

The land dwelling animals total twenty-seven.

BN

Makaras and others are aquatics.




13.10.25 |
kanka-grdhra-baka-Syena-
bhasa-bhallaka-barhinah

harhsa-sarasa-cakrahva-

kakolukadayah khagah

Herons, vultures, cranes, hawks (kanka-grdhra-baka-syena),

birds of prey, bhallukas, peacocks (bhasa-bhalliika-

barhinah), swans, Indian cranes, cakravakas (hamsa-sarasa-
cakrahva), crows, and owls (kaka uluka adayah) are are the birds

(khagah).




The birds from heron to peacocks are land dwelling hirds.

Those from swans to cakravakas are aquatic birds.

/

The remaining ones are land dwelling birds.

oy

All the tishes are classed as one.




Among the twenty-eight varieties are included various types
of deer such as the ruru, krsna, and gaura (which should be

A

taken as one variety).

[Note: To make twenty-eight types, the ruru, krsna and gaura are classed
together, and the land birds are classed as one type and the aquatic birds

as one type. |

Other animals will tall within these classes.

g—



1 3.10.26 ||
arvak-srotas tu navamah
ksattar eka-vidho nrnam
rajo dhikah karma-para_

duhkhe ca sukha-maninah

O Vidura (ksattah)! The ninth class consists of the beings in which
the food is distributed downwards (arvak-srotas tu navamah) There
is only one class--human beings (eka-vidho nrnam) who have a

predominance of rajas (rajo_adhikah), who are dedicated to work

(karma-para), and who think themselves happy even in distress

(duhkhe ca sukha-maninah).




The ninth creation consists of beings in which the food is
distributed downwards.

The qualities are described starting with prominence of rajas.




13.10.27 ||
vaikrtas traya evaite
deva-sargas ca sattama
vaikarikas tu yah proktah
kaumaras tibhayatmakah

These are the three secondary creations made by Brahwa—(Graikyfa)

(vaikrtas trayah) In addition, the creation of the devatas (deva-
sargah). who, as described prevmusl_y (yah ﬂp—roktah), were also
produced from ahankara in sattva-guna (and are thus a prakrta

creation) (vaikarika). The creation of Kumaras by Brahma is said to

be both prakrta and vaikrta (kaumarah tu ubhaya atmakah).




These three are secondary creations.

The creation of devatas is also secondary.

But they are also part of the primary creation.

Who are they? |




The creation of devatas from ahankara in sattva (vaikarikah)

was described in the creation originating from prakrti (SB
3.10.17). (These devatas are therefore classed as prakrta.)

r—

A creation of devatds also occurs in the creation made by
Brahma later, called vaikrta or secondary (listed in the next

verse).

The creation of the Kumaras is both prakrta and vaikrta.

—



drstva papiyasim srstirh natmanam bahv amanyata

bhagavad-dhyana-putena manasanyar tato ’srjat

Seeing the sinful nature of this creation (drstva papiyasim srstim),
Brahma was not satisfied with himself (na atmanam bahu
amanyata). He again carried out creation (anyarm tato asrjat) by a
mind purified with meditation on the Lord (bhagavad dhyana
piitena manasa). SB 3.12.3"

They are said to be both prakrta and vaikrta because, by Brahma’s

meditation or the Ford—they are generated both by Brahma (vaikrta)
and the Lord (prakrta).




| 3.10.28-29 ||
deva-sargas casta-vidho
vibudhah pitaro ’surah
gandharvapsarasah siddha
yaksa-raksarnsi caranah

bhiita-preta-pisacas ca
vidyadhrah kinnaradayah
dasaite vidurakhyatah
sargas te visva-srk-krtah

The_creation of devatas has eight divisions (deva-sargah ca asta-vidhah): devatas; Pitras;
Asuras (vibudhah pitaro asurah); Gandharvas and Apsaras (gandharva apsarasah); Yaksas

Fd._Ra]&as (yaksa-raksamsi); Siddhas, Caranas (siddha caranah) and Vidhadhadras
(vidyadhrah); Bhutas, Pretas and Pisacas (bhuta-preta-pisacas ca); and Kinnars,
Kimpurusas and othel;s__(lgnnaradayah) I have thus described to you these ten types of

creation (dasa ete sargah vidura akhyatah). The Supreme [ ord performed these creations
(@Vléva-srk-k'ﬁa 1),




There are eight types—ot—beings in the devara crestion of
Brahma. They are listed.

—

Gandharvas and Apsaras are considerec@

Yaksas and Raksasas are considered

Bhutas, Pretas and PiSacas are

———

[]




Siddhas and Caranas and Vidyadharas are
Kinnaras and others are

Adi means Kimpurusas and others.

._/ v C—

Visvasrk means the Supreme Lord.

——



1 3.10.30 ||
atah param pravaksyami
vamsan manvantarani ca
evarh rajah-plutah srasta
kalpadisv atmabhur harih
srjaty amogha-sankalpa
atmaivatmanam atmana

[ will now describe (atah pararh pravaksyami) the dynasties and the
Manvantaras, periods _of—-Man_us (vamsan manvantarani ca). The
Supreme Lord, Paramatma (atmabhiur harih), becoming the creator
lirahmé#(rajahﬂutah srasta), with unfailing determination (amogha-
sankalpa), &Ea_tgg (srjaty) himself (atmanam) in another form
(effects) (atma eva) by his own energy (atmana).




Atmabhur harih means “the Supreme Lord, becoming
Brahma.” —

—

Thus ends the commentary on Tenth Chapter of the Third
Canto ol the Bhagavatam lor the pleasure of the devotees, in
accordance with the previous acaryas.

S




	Slide 1:   Śrīmad-Bhāgavatam 
	Slide 2: Canto Three – Chapter Ten
	Slide 3
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38
	Slide 39
	Slide 40
	Slide 41
	Slide 42
	Slide 43
	Slide 44
	Slide 45
	Slide 46
	Slide 47
	Slide 48
	Slide 49
	Slide 50
	Slide 51
	Slide 52
	Slide 53
	Slide 54
	Slide 55
	Slide 56
	Slide 57
	Slide 58
	Slide 59
	Slide 60
	Slide 61
	Slide 62
	Slide 63
	Slide 64
	Slide 65
	Slide 66
	Slide 67
	Slide 68
	Slide 69
	Slide 70
	Slide 71
	Slide 72
	Slide 73
	Slide 74

