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Section-I

Calculation of divisions of
time from divisions of

distance
(1-15)



‘ maltreya uvaca

@o&\ 5 sawwcaramah sad-viSesanam
C e aneko ’samyutah sada
RA\U paramanuh sa vijieyo
nrnam aikya-bhramo yatah

_

——

w\(\(\(\

Maitreya said: The paramanu is understood (paramanuh sa
vijiieyo) to be the smallest particte of the material elements (sad
visesanam caramah). There are innumerable such partlcles
(anekah) and they are always uncombined (asarmyutah sada).

Because of their small size. men are mistaken, identifying them with
ma]]_pamcles-t-hegvuean-se@.(nrnam alkya-bhramo yatah).




Finding the nature of subtle time difficult to describe,
Maitreya first describes thedivision of matter. |

\V Algan(e

The smallest division (caramah) of parts (visesanam) of
material elements (sat) is called the paramanu. -

Why is carama in the singular, indicating only one particle
when there are many?




Thou 1C e ] C c 1M AN o—understandad abholl N€E
subtle nature of time, 1L1s ap_progrlate to isolate one particle
and thus the singular is used

But still the one particle should by its nature be either
combined or uncombined.

The verse therefore says it is not joined.




This particle is understood to be the paramanu.

This means that it cannot be seen.

Then what is its size?

From these particles which arise, men make a mistake
concerning what constitutes a single particle.




One perceives the very small particles of light which are seen

in the rays of sun shining through a lattice window and

thinks “Here is one particle, here is another fine particle.”

—

A sixth part of that light particle is a paramanu, but it is
invisible. -

Men are mentioned because some small insects, the size of a
trasarenu, can see this particle.




13.11.2 ||

sata eva padarthasya
svariipavasthitasya yat

kaivalyam parama-mahan
aviseso nirantarah

The totality (kaivalyarn) of all the paramanus (satah eva
padarthasya) which exist separately before dissolution (yat
svariipa avasthitasya) is called parama-mahan__(parama-
mahan), with no examination of particular qualities
(avisesah) and separate objects (nirantarah).




The paramanu has been described as the smallest particle.

Now the greatest state of matter is described.

The state of oneness (kaivalyam) of the paramanu, of the

paruglcs of matter (satah) wwhich is its state previous to
transformation into the-condition-ol pralaya is called parama-_

mahan.




How can all objects which are mutually dittferent with various
qualities become one?

There is no sense of distinct qualities (avisesah) and no sense

of different particles or objects (nirantarah).

[t is the totality of all matter.

_—

That is the meaning of parama-mahan.



13.11.3 ]
evam kalo 'py anumitah
sauksmye sthaulye ca sattama
samhsthana- agavan
avyakto vyakta-bhug vibhuh

O best of men (sattama)! Just as matter (evam samsthana) has been
understood to have very fine and very huge states (sauksmye
sthaulye ca anumitah), time should also be understood to have such
divisions (kalah apy anumitah). Pervading the states of paramanu
and parama-mahan by his Sakti (samsthana-bhukiya), the Lord,

though invisibte—tbhagavam avyaktah), delimits this material realm
(vyakta-bhug) and pervades it (vibhuh).




Time can be understood in a manner similar to the existence.
of very fine and very great particles of matter.

How do these extreme dimensions arise?

By pervading (bhuktya) through the finest and greatest states
of matter (samsthana) by his Sakti, the Supreme Lord, by
nature unseen (avvaktah), limits the whole universe (vyakta-

bhuk).




He then pervades it all (vibhuh).

Vibhuh can also mean that he is skilful in matters of creation
and other acts.




N
2ot S 1 3.11.4 |
<)z \ X ) B ,
av)= " sa kalah paramanur vai

yo bhunkte paramanutam
sato 'visesa-bhug yas tu
sa kalah paramo mahan

The time expended for the sun to go distance ol one

paramanu (yah bhunkte paramanutam) is called a paramanu
of time (sah Kalah paramanuh) and the time expended from

one dissolution jg the next (yas tu sato avisesa-bhug) is
called parama-mahan time (sah kalah paramo mahan).




This verse explains the phrase “by pervading the smallest and
largest elements (samsthana-bhuktya).™

That time which elapses for the sun to pass over the form of
the paramanu (paramanutam) is called the paramanu time.

As will be understood from the explanation in relation to the
planets and constellations in verse 13, whatever time it takes
the sun to cross over a paramanu is called a paramanu of
time, or the smallest division of time.




That time which pervades the whole material realm without

distinction (avisesa-bhuk)--time in the form of the sun, by

expendi nd yugas, starti ith the creation and ending

with dissolution of the universes--is called parama-mahan time.

Since there is an equivalent name given to the divisions of time and

the material particles of paramanu, anu and trasarenu, there are also

equivalent

name given to the time and the material substance called

parama-mahan.

N

However there is-ditterence in the terminologies and sizes of time and

ob]ects between these exIremes.



13.11.5 ||
anur dvau paramanu syat
trasarenus trayah smrtah
jalarka-rasmy avagatah
kham evanupatann agat

Two paramanus make an anu (anur dvau paramani syat).
Three anus make a trasarenu (trasarenus trayah smrtah). The
trasarenu is perceived by the eye (avagatah), when the sun
rays (arka-rasmy) enter through the lattice (jala). One can see
it moving up towards the sky (kham eva anupatann agat).




Two paramanus makes one anu.

Three anus make one trasarenu.

The trasarenu can be perceived.

—

It can be known as it follows after the air because of its
lightness, in the rays of the sun entering through a lattice.




Another version has na tu gam agat: it does not go to the
earth. It remains moving about. T

What is the evidence of the anu and paramanu? el ey
/I
T Qo A T SR

The trisarenu is the evidence. .

' ) \,a\gQS,\“"" (— osker Tawied N
/ S N} oS e & S -
It is 2 common rule that without having dense and numerous
parts, the possessor of the parts cannot be seen.




The trisarenu is the possessor of parts, with three gross anus as its

arts. - -
P ey GHSS & goied (ovy
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However the paramanus are not gross at all. \Mx gy T SE
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Solidity involves many objects. v So\s.
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Thus the grossness of the anu depends on the paramanu. \W,g,wﬁ

This proves the existence of the paramanu.



The visibility of the trisarenu is not possible without solid
parts. bv)\D

Making the anu solid requires only two paramanus, not three
or four, using the logic of accepting the first possibility.

Just as Jaimini argues that three partridges are the minimum

—

requirement for sacrifice, [Note: Kapinjala-nyaya] S0_a minimum of
three anus produce density so that the trasarenu can be seen




| 3.11.6 ||
trasarenu-trikam bhunkte
yah kalah sa trutih smrtah
Sata-bhagas tu vedhah syat
tais tribhis tu lavah smrtah

The time it takes for the sun to pass over three trasarenus is
called a truti (trasarenu-trikamn bhunkte yah kalah sa trutih
smrtah). AWmake one vedha (sata-bhagas tu
vedhah-syat). Three vedhas make one lava (tais tribhis tu

lavah smrtah).




Three trasarenus make one truti.

According to Surya-siddhanta, a truti is defined as the time
taken for a needle to pierce a lotus leat.

One hundred trutis make a vedha.

Three vedhas make a lava.



13.11.7 |
nimesas tri-lavo jiieya
amnatas te trayah ksanah
ksanan panca viduh kasthar
laghu ta dasa panca ca

Three lavas make one nimesa (nimesas tri-lavo jieya). Three
nimesas make one ksana (amnatas te trayah ksanah). Five
ksanas make one kastha (ksanan pafca viduh kasthar).
Fifteen kasthas make one laghu (laghu ta dasa panca ca).

Amantah means “is called.” Tah means kasthah.



13.11.8 ]
laghtini vai samamnata
dasa panca ca nadika
te dve muhurtah praharah
sad yamah sapta va nrnam

e

Fifteen laghus make one nadika (laghuni vai samamnata dasa
panca ca nadika). Two nadikas make one mubhiirta (te dve
muhurtah). Six or seven nadikas make a prahara or yama for
humans (praharah sad yamah sapta va nrnam).




Six or seven nadikas make a prahara or yama.

——

Day and night are divided into four parts.

When the day or night is short then there are six nadikas in a

prahara.




When the day or night is long then there are seven nadikas in

a prahara.

—

This does not include the nadika at the two sandhyas.

Because it is impessible-to-list-all the differences for each day

of the year, the time is not fixed.

—




13.11.9]
S0 dvadasardha-palonmanam 'ﬁp
‘DQ— —E — I \/
iy V4 caturbhis catur-angulaih -

C,,,/u\w'« " svarna-masaih krta-cchidram_ chfm AT
yavat prastha-jala-plutam

The measuring pot (unmanam) for one nadika, or danda, can be
prepared with a Q{igala-weig’ [fourteen ounce] (dvadasardha-pala)
pot ol copper, in which a hole is bored (krta-cchidram) with a gold
probe weighing four masa (svarna caturbhih-masaih) and measuring
four fingers long.(catur-angulaih). When the pot is placed on water,
the time before the water overflows in the pot iscatted one dandi‘gr

nadika (yavat prastha-jala-plutam).




This verse defines the length ot the nadika.

Unmanam means that by which something is measured.

Here it refers to a copper pot weight of six palas.

Sixty-four masas make one pala.

One should make a hole in the pot using a gold needle four
lingers in length and weighting four masas.




Five gunijas make one masa.

The time it takes for one prastha of water to enter the Vessel
and fill it is a nadika.

If the weight of the vessel is more or the hole is larger, the pot
will sink more quickly.




If\the vessel is lighter and the hole smaller, the pot will sink
more slowly.

Thus the exact weight of the pot and the size of the hole are
specitied.

If the needle is made of silver and the same length and weight,
the hole will be bigger.




| 3.11.10]]
yamas catvaras catvaro
martyanam ahani ubhe
paksah panca-dasahani
suklah krsnas ca manada

For the human beings there are four yamas in the day and four

yamas in the night (yamas catvaras catvaro martyanam ahani ubhe).

There are fifteen days in the waxing phase of the moon (suklah

paksah panca-dasa ahani), and fifteen days in the waning phase of
the moon (krsnas ca manada). -

Ahani means day and night.



1 3.11.11-12]|
tayoh samuccayo masah-.

pitrnam tad ahar-niSam

dvau_tav rtul anam

daksinam cottaram divi

o

ayane cahani prahur
vatsaro dvadasa smrtah
samvatsara-satam nrnam

‘paramayur niriipitam

The two fortnights are one month (tayoh samuccayo masah). This total is a day and night

for the Pitrs (pitfnam tad ahar-nisam). Two months make a season (dvau tav rtuh). Six

p Ke a2
I{Hﬁs makes a southern half year and northern hall year (sad ayanam daksinam ca
uttaram). Two half vears make a day and night+terthe devatas in heaven (divi ivi ayane cahani
prahur). Twelve months make a year (vatsaro dvadasa smrtah). One hundred years_is
described as the duration of tife for human beings (samvatsara-satam ninam paramayur
gs & p y
nirapitam).




Divi is connected the second verse.

Two halt years make one day and night for the devatasin-

heaven (divi).

Twelve months make a year.

-




13.11.13]|
graharksa-tara-cakra-sthah
paramanv-adina jagat
sarivatsaravasanena
paryety animiso vibhuh

The sun, a portion of the Supreme Lord in the form of time

(animisah vibhuh), situated in the zodiac belt (cakra-sthah)

among the planets, twenty-seven constellations and other

constellations (graham rksa-tara), travels in a circle through-
the universe (paryety jagat) with measurements of time from

the paramanu to the full year (paramanv-adina sarvatsara

avasanena). \




This verse explains that the sun decreases the life span by
rising and setting.

The sun is situated in the circle of the planets such as the
moon, the constellations such as Asvini, and the stars,
meaning the other constellations not included in the twenty-
seven constellations.

The sun, a portion of the Lord (vibhuh), the form of time
(animisah), travels around the universe. |




| 3.11.14]]
samvatsarah parivatsara
" ida-vatsara eva ca
anuvatsaro vatsaras ca

viduraivam prabhasvate [ T4 ||

O Vidura (vidura!)The sun’s full revolution through the
zodiac belt is caﬁ_ed_a (samvatsara). The tull revolution of
Jupiter through the zodiac is called (parivatsara). The year for

twenty-seven cons tions is called-a (vatsara). The lunar
year is called an (anuvatsara). The remaining constellations

have a year called (ida-vatsara).




The planets, constellations and other constellations have been
described.

This verse gives the different names of the years for the
orbiting sun and the other heavenly bodies.

-

One year for the sun is called a samvatsara (365.25 days).

One year for Jupiter is called a parivatsara (11.87 years).



—

One year for the moon is called an anuvatsara (327.6 days).

[Note: A lunar year is twelve lunar months from full moon to full moon. |

Since there is no orbital motion of the constellations time is

measured using the moon’s movements.

—

For the twenty-seven constellations, twelve months of twenty-
seven days makes a vatsara (324 days).

—




Because there is no measuri in_relation to the
remaining constellations, they have a year called ida-vatsara
with solar months of thirty days (total of 360 days). _




13.11.15]|
yah srjya-saktim urudhocchvasayan sva-saktya
pumso _bhramaya divi dhavat bhuta-bhedah
kalakhyaya gunamayam kratubhir vitanvarms
tasmai balirh harata vatsara-pancakaya

=

The sun (yah), made out of particular material elements (bhuta-bhedah),
moves in the sky (divi dhavati), displaying with force (urudha ucchvasayan)
the ability of plants to germinate (srjya-saktim) through his energy of time
(sva-saktya kalakhyaya), and producing material results (vitanvan
gunamayarin) by means of ritual actions according to Drwmn_af_me

(kratubhih), in order to dispel illusion of men (purmso abhramaya).

performers of dharmal You shmMmak&@ﬁenﬂgs—w—Womotlng the
five types of year (tasmai balimh_harata vatsara-pancakaya).




One may ask the purpose of having five different types of

year.

The religious acts accomplished by the various calculations of
year are described in this verse.

The sun, a particular form of the elements (bhuita-bhedah) in

the form of a ball of fire, moves in the sky (divi) revealing
(uchvasayan) strongly in the form of time (svasaktya) the

ability of plants to germinate.




Why does it move in the sky?

He increases the results, such as attainment of Svarga
(gunamayam) of those Wlth material desires in order to
destroy confusion for men, by actions performed with
knowledge of the correct time for those actions, according to
the samvatsara and other types of year.

O followers of dharma! You should offer articles of worship

such as arghya (halim) to the sun in order to set in motion
the five types ot year.




Section-I1

Calculation of divisions of
time from divisions of

distance
(16-42)



| 3.11.16|

vidura uvaca
pitr-deva-manusyanam
ayuh param idam smrtam
paresam gatim acaksva
ye syuh kalpad bahir vidah

Vidura said: You have described the maximum life span of a
hundred years of the Pitrs, devatas and fumans (pitr-deva-
manusyanam ayuh param idam smrtam). Please describe
(acaksva) the Tifespan of others who ho (ye paresam gatim),
being wise (vidah), exist beyond the kalpa of Brahma (kalpad
bahir syuh).




Idam refers to the hundred years according to their

calculation.

Please describe the life span (gatim) of Sanaka, Bhrgu and
others, who being very learned, remain outside the kalpa or

day of Brahma.




| 3.11.17]]
bhagavan veda kalasya
gatith bhagavato nanu
visvam vicaksate dhira
yoga-raddhena caksusa

O master! (bhagavan), You know the movements of the
Lord in the form of time (nanu veda bhagavato kalasya
gatirh). The @ see the universe (dhira vicaksate visvam),
through eyes perfected by yoga (yoga-raddhena caksusa).




Bhagavan means you in this context.

Yoga-raddhena means by pertection of yoga.

L




13.11.18|] o s

maitreya uvaca 43,0600

krtam treta dvaparam ca JJ,
S| ViPoe . lial.ls ,Ce_tl ca}gur-yugam . | 2 260 Javers
divyair dvadasabhir varsaih 40

savadhanam nirtipitam

Maitreya said: The four yugas of Satya, Treta, Dvapara and
Kali (krtarh treta dvaparam ca kalih ceti catur-yugam), are
described (nirtipitam), as twelve thousand years of the devatas
(divyair dvadasabhir varsaih), including the sandhya portions

(sa~avadhanam).




The life spans of Bhrgu and others beyond the kalpa are

equal to that oF8rahm3. _

In order to explain the lifespan of Brahma, the calculation of
the yugas is explained.

—

Varsaih means by a thousand years.




Avadhanam here means “that which is deposited.”

[t refers to the sandhyas at the beginning and end of the

yuga. \o- o . \o~/

Comdlge
oo
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|| 3.11.19“ |2 00
catvari trini dve caikam

krtadisu yatha-kramam K Dt
sankhyatani sahasrani y LD
dvi-gunani $atani ca X\ D"

The yugas starting with Satya (krtadisu yatha-kramam), are
calculated (sankhyatani), by multiplying 200 (sahiasrani
dvi-gunani satani ca) by four, three, two and one (catvari
trini dve ca ekam). - T




Satya yuga is four thousand devata years and the sandhyas at
the beginning and end of the yuga totally eight hundred years.

Treta yuga is three thousand six hundred years, and the others
are similarly calculated.

-




lor. ] 1 3.11.20]]
LP J‘S%\Tl‘llhja-sandhyaméayor antar
yah kalah sata-sankhyayoh

tam evahur yugam taj-jia
yatra dharmo vidhiyate

The period between the sandhyas (sandhya-sandhyamsayor
antar vah kalah) which are caicutated in hundreds of devata
years (Sata-sankhyayoh) is_called the yuga by the wise (tam
evahur yugam taj-jia). During this period the particular
dharmas of the yuga are performed (yatra dharmo vidhiyate).




The juncture at the beginning is called sandhya and the

juncture at the end is called sandhyamsa.

é,wo—x;@
What are these? They are counted in hundreds of years.

The period between these two is the yuga.

In_these yugas the special dharmas of meditation, sacrifice,
deity worship and chanting are performed.




The regular dharmas are secondarily performed.

These are practiced as well in the sandhya and sandhamsa.

But even in the sandhyas, the yuga dharmas are more
prominent.

—

One year of the devatas is 360 years of humans.




The four yugas are described in the scriptures to be 4, 320,000 human
years.

Satya-yuga is 1,728,000 human years.

Treta-yuga is 1,296,000 human years.

Dvapara yuga is 864,000 human years.

——

Kali-yuga is 432,000 human years.




13.11.21]]
dharmas catus-pan manujan
krte samanuvartate
sa evanyesv adharmena
vyeti padena vardhata

In Satya-yuga (krte) mankind (manujan) properly and
completely maintained (samanuvartate) the principles of
religion (dharmah catus-pad), but in other millennia (sa eva
anyesu) religion decreased by one fourth (vyeti padena) as
irreligion was proportionately admitted (adharmena
vardhata).




In Satya-yuga, complete (catuhpat) dharma is aimed at .
mankind.

Because adharma gradually increased by a fourth in the
following yugas, dharma gradually decreased by a tourth.




13.11.22]]
tri-lokya yuga-sahasram
bahir abrahmano dinam

tavaty eva nisa tata _
yan nimilati visva-srk

O_Vidura (tata)! Beyond Svargaloka and extending to
Brahmaloka (tri-lokya bahih abrahmano), one day is equal to

one_thousand ynga cycles or 4,320,000,000 years (dinam
yuga-sahasram). The night (nisa) when Brahma sleeps (yan
nimilati visva-srk) is the same duration (tavaty eva).




Beyond the three worlds (tri-lokyah bahih), above Svarga,

from Maharloka to Brahmaloka, one thousand cycles of four

yugas equals a day.

In the night Brahma falls asleep.

He sleeps tollowing the sleep of Garbhodakasayi Visnu.

——



Thus a day and night of Brahma is equal to two thousand
yuga cycles.

For mankind that is 8,640,000,000 years.




] 3.11.23||
nisavasana arabdho
loka-kalpo 'nuvartate

yavad dinarh bhagavato_

manun bhufgamé catur-dasa

At the end of the night (nlsa avasana), the creation of the
planets (svarga to patala) takes place (loka-kalpah arabdho)
and remains (anuvartate) for fourteen Manvantaras (catur-

dasa manun bhufjan). This is a day of Brahma (yavad
bhagavatah dinam).




This verse describes the condition during the daL

At the end of night, the creation of the planets takes place.

Their existence extends over the fourteen Manvantara
periods.




| 3.11.24
svam svam kalam manur bhunkte
sadhikam hy eka-saptatim

26

Each Manvantara extends for a little over seventy-one
(svamh svam Kalam manur bhunkte sadhikam hy eka-
saptatim).




A Manu rules for a little more than seventy-one yuga cycles.

This is a little over 852,000 devata years or 306,720,000
human years.

This is confirmed in the Visnu Purana.

—



1 3.11.25]|
manvantaresu manavas
tad-varhsya rsayah surah
bhavanti caiva yugapat
suresas canu ye ca tan

In the Manvantara (manvantaresu), the Manus (manavah),
the seven sages, the devatas (rsayall surah), Indra (suresah)

appear_simultaneously with Manu (yugapat bhavanti), and

the_descendents of Manus appear gradually (tad-vamsya anu
ye ca tan).




The dynasty of Manu, the protector of the earth, gradually
appears.

2
—

The seven sages and others however appear simultaneously
with Manu. —

The Indras and Gandharvas who follow them, appear
simultaneously. -




| 3.11.26]
esa dainan-dinah sargo
brahmas trailokya-vartanah
tiryan-nr-pitr-devanam
sambhavo yatra karmabhih

The daily creation of Brahma (esa brahmah dainan-dinah sargah)
involves producing the three worlds (tralloljxa-vartanah) in which
the animals, humans, and devatas (tiryan-nr-pitr-devanam) appear
according to their karmas (sambhavo yatra karmabhih).

a—

Trai-lokya-vartanah means the creation of the three worlds (the
planets from Svarga down to Patala).




13.11.27]]
manvantaresu bhagavan
bibhrat sattvam sva-murtibhih
manv-adibhir idam visvam

~ avaty udita-paurusah

In all the Manvantara periods (manvantaresu), the Lord

(bhagavan), supporting material sattva-guna by his avataras
(bibhrat sattvarmh sva-murtibhih) and the Manus (manv-
adibhir), thus revealing his form as a human (udita-
paurusah), j_jrotects this universe (idarm visvam avaty).




Sva-murtibhih means by his avataras.

Udita-paurusah means “manifested human form.”




1 3.11.28]]
tamo-matram upadaya
pratisathruddhasakramah
kalenanugatasesa
aste tusnim dinatyaye

Accepting a small portion of darkness through a form of Siva,

Kalagni-radra (kalena tamo-matram upadaya), who covers
the three worlds with fire (pratisammruddha-vikramah), and
merging the jivas of the three worlds in his body (anugat
asesa) the Lord remains silent at the end of the day (aste
tasnim dinatyaye).




This verse describes the situation during Brahma’s night.

\

Accepting asmall portion of darkness for destroying the

three worlds through the form of Kalagni-riidra, having
destroyed (pratisamruddhah) bhuh, bhuvah and svah
(vikramah), covering them with fire and other elements the
Lord also makes the jivas (asesam) of the three worlds
merge (anugatah) into him.

<



He remains silent in the sense thathe-stops—the pastime ot

displaying the material realm.

It was previously mentioned that vikrama means bhuh,
bhuvah and svah. (SB 2.6.7)




13.11.29]]
tam evanv apidhiyante
loka bhiur-adayas trayah
nisayam anuvrttayam
nirmukta-sasi-bhaskaram

Conforming to that (tam eva anu), the three worlds disappear
(loka bhur-adayas trayah apidhiyante) in the night which
follows (anuvrttavam nisavam) That condition is devoid ot

sun and moon (nirmukta-sasi-bhaskaram).




Conforming to that, the three worlds disappear (dhiyante).

This is a reflexive passive form of the verb apidha, to
conceal.

That condition is deveid-et-sarandmoon:




1 3.11.30Il
tri-lokyam dahyamanayam

saktya sankarsanagnina

yanty ismana maharlokaj
janarh bhrgv-adayo ’rditah

When the three worlds are burned (tri-lokyam dahyamanavam) by
the powerful fire emanating from Sankarsana’s mouth (Saktya
sankarsanagnina), the sages headed by Bhrgu (bhrgv-adayah), being
pained by the heat (iismana arditah), leave Maharloka and go to

Janaloka (maharlokaj janam yanty).

This verse describes how the three worlds are destroyed.



13.11.31]]
tavat tri-bhuvanar sadyah

kalpantaidhita-sindhavah

plavayanty utkatatopa-
canda-vateritormayah

Then (tavat), the oceans, swelling with water at the end of

Brahma’s day (kalpanta edhita-sindhavah), violently
disturbed (utkata atopa) with waves (urmayah) blown by

strong winds (canda-vata irita), immediately cover the three
worlds  (including Svarga) (plavayanty tri-bhuvanam

sadyah).




Immediately, quickly, the three worlds are burned up.

—

The burning continues for a hundred years.

The oceans are greatly disturbed and have waves blown
about by strong winds.




13.11.32]]
antah sa tasmin salila
aste 'nantasano harih
yoga-nidra-nimilaksah
stlyamano janalayaih

The Lord, lying on Ananta (anantasano harih), remains in

that water (antah sa tasmin salila aste) with his eyes closed
by his sakti called yoga (yoga-nidra-nimilaksah), while being
praised by the sages inhabiting Janaloka (stfiyamano
Janalayalh)




The Lord has many expansions of his cit-Sakti starting with
Vimala.

—

The fifth sakdi is called Yoga.

She takes the form of

———

The Lord’s eyes are closed by his sakti Yoga in the form of
Nidra.




Janalayaih means the sages of Janaloka.

,

The sixteen energies are described by the Vaisnavas according to
the_scriptures. The sixteen principle Saktis are $ri, bhu, kirti, ila, lila,
kanti, vidhya, (seven) and nine others starting with vimala.

——

Vimala and others will be listed in the description of Maha-vaikuntha.
They are vimala, utkarsini, jiana, kriya, yoga, prahvi, satya, isand. |

\—

——



13.11.33]|
evam-vidhair aho-ratraih
kala-gatyopalaksitaih
apaksitam ivasyapi
paramayur vayah-satam

By such days and nights (evam-vidhair aho-ratraih)
characterized by movement of time  (kala-gatya
upalaksitaih), even the maximum life of Brahma (asya api
paramayuh) conpsisting of a hundred years (vayah-satam)

comes to an end (apaksitam iva).




The lite of even Brahma (asya) decays (apaksitam).

yasmad bibhemy aham api dviparardha-dhisnyam
adhyasitah sakala-loka-namaskrtam yat
tepe tapo bahu-savo 'varurutsamanas
tasmai namo bhagavate ’dhimakhaya tubhyam

[ used to fear time (yasmad aham bibhemi), even though I am situated on
Brahma-loka (dviparardha-dhisnyam adhyasitah api), which is oftered
respects by all planets (yat sakala-loka-namaskrtam) and, desiring to bring
time under control (avarurutsamanah), I performed many sacrifices (tepe tapo
bahu-savo). Now, in pure bhakti, I offer my respects to the Supreme Lord
(tasmai namo bhagavate), controller of sacrifices (adhimakhaya tubhyam). SB
3.9.18



Even Brahma, fearing time giving up enjoyment of material

objects, worships the Lord constantly.

Humans of short life intensely enjoy material objects and do _

not worship the Lord.

They must make efforts in bhakti and detachment.

\ —t

For that reason, it is necessary to describe the nature of time.




1 3.11.34]]
yad ardham ayusas tasya
parardham abhidhiyate
purvah parardho ’pakranto
hy aparo ’dya pravartate

A halt of Brahma’s life is called a parardha (yad ardham
ayusas tasya parardham abhidhiyate). The first parardha has
passed (purvah parardho apakrantah) and the second
parardha has begun at present (hy aparo adya pravartate).

This verse describes how Brahma’s lite is divided into two
parts.




1 3.11.35]]
purvasyadau parardhasya
brahmo nima mahan abhiut
kalpo yatrabhavad brahma
Sabda-brahmeti yar viduh

In the beginning of the first half of Brahma’s life (purvasyadan
parardhasya) there was a millennium called brahma kalpa
(brahmo nama mahan kalpah abhut), wherein Lord Brahma

appeared along with the Vedas (yatra abhavad brahma sabda-
brahmeti yam viduh).




As described in the Prabhasa-khanda, there are thirty days starting
with the waxing pratipat-tithi and ending with the dark moon tithi,

with names starting with Sveta-varaha-kalpa and ending with Pitr-
kalpa. B

This makes one month of Brahma.

These months are repeated twelve times to make one year.

Fitty of those years is called a parardha.



| in the first parardha is called Brahma- kalpa or
\Qeta Varaha kalpa

[t is called Brahma-kalpa because it is Brahma’s birth tithi.

It is described in the astronomical scriptures as occurring on_
the sukla-pratipat of Caitra month.




13.11.36]]
tasyaiva cante kalpo ’bhud
yarh padmam abhicaksate

yad dharer nabhi-sarasa
asil loka-saroruham

The kalpa at the end of the first half of Brahma’s life is called
thePadma-kalpa (tasya eva ca _ante kalpah abhad yam
padmam abhicaksate) because the planets took the form of a
lotus in the navel [ake of the Lord (Xad harer nabhi-sarasa
a51d loka-saroruham).




The Pitr-kalpa (kalpah) which occurs at the very end of the

tirst half of Brahma’s life is also called the Padma-kalpa.

The reason why it is called Padmakalpa is given.

[t is understood from this that in_every kalpa a lotus which

forms all the planets




13.11.37]]
ayarh tu kathitah kalpo
dvitiyasyapi bharata
varaha iti vikhyato
yatrasic chitkaro harih

O Vidura (bharata)! The first day in the second hall of
Brahm life (ayarm tu kathitah dviti iyasyapi kalpah) is called
Véréha -kalpa (varaha iti vikhyato), during which Varaha
e_l_]g]:leared jyatra asit chukaro harlh)




This verse describes the first day in the fifty-first year Of
Brahma, in the second half of his life.

The Padma-kalpa (the previous day) is described in verses

such as padmam kalpam atho srnu (SB 2.10.47) and the
verses after udaplutam visvam idarn (SB 3.8.10), with a
description of a lotus in one ocean of water. B

The appearance of one Brahma with no one else present.is
described in Vlhya tatranyad apasyamanah (SB 2.9.7)




Thus, Brahma did not see Sanaka and the others who live for the
whole of Brahma’s life.

Because of these verses, some have another explanation for the
Padma-kalpa.

They say that.Mahaloka, Janaloka, Tapoloka and Satyloka, which
remain without being destroyed until the end of the second half of
his lite, become covered with water at the end of the first halt of

Brahma’s life (thus no planets or the great sages are not visible to Brahma
on the first day of his fifty-first year).




Those who live till the end of Brahma’s life on those planets
enter into Narayana along with Brahma during the night at

the end of the first half of Brahma’s life.

They say that the first day in the second half of Brahma’s hfe

(when he appears on a lotus and sees no planets and no sages) 1s Called
Sveta-varaha or Padma- kalpa.

—

As well, in the next chapter it will be explained that Sanaka,
Marici and others appeared from Brahma..




This is similar to the Brahma-kalpa.

That day cannot be called Brahma-kalpa since it comes after this
descrlptlon of the Padma-kalpa.

In verse 36 of this chapter, describing Padma- kalpa the word ante
can mean “at the end of the first day.”

-

—

Thus the second day atter Brahma’s birth could be called the Padma-
kalpa.




Ayam tu in this verse then means that the Padma-kalpa is

also a name for the Varaha-kalpa, the first day in the second
half ot Brahma’s life.

[t is called Varaha-kalpa because Varaha avatara appeared
durmg that kalpa.

The word api aiter dvitiyasya indicates that even the first
kalpa of Brahma's Tife is called the Padma-kalpa.




This is the explanation of some persons.

Thus Padma-kalpa can refer to the first or second day_of
Brahma’s life, the last day of the fiftieth year of his life, or the first day

of his fifty- -first year. ]




1 3.11.38]|
kalo ’yam dvi-parardhakhyo
nimesa upacaryate
avyakrtasyanantasya
hy anader jagad-atmanah

The span of two parardhas (kalo ayarh dvi-parardhakhyo),
the life time of Brahma, is represented by a moment of time
for the Supreme Lord (nimesa upacaryate) who is beyond
change (avyakrtasya), without end (anantasya) or beginning
(anader), and the cause of the universe (jagad-atmanah).




Very minute and expansive measures of time have been

dgscribed.

Now the greatest extent of time is described.

Two parardhas, the total duration of Brahma’s life js
designated in the scripture atest measure of time
though it is impossible to m.c;ludre—all—ﬁme

P




Two parardhas is only one moment for the Supreme Lord,
the soul of the universe.

_—d

Can one measure the Lord’s life span in terms of seconds or
other measurements of time?

No. The measure of a second is figurative only (upacaryate).




Thus Brahma-samhita says that the life of Brahma lasts for a
breath of Mahavisnu.

Nisvasita-kalam athavalahyya jivanti lomavilaja
jagadandanathah: the Brahmas who arise from the hair_
h@les of the Lord live for one exhalation of breath of the
Lord.

Thus the lifespan of Brahma is not even a second for the
Lord or a breath of the Lord.




It is indicative only, because the [.ord is devoid of change
caused by material time (avyakrtasya), since the Lord is
without beginning or end.

.

This means he is bexond the divisions of time such as
seconds, minutes, days, and years.

b

And this is because he is the soul of the universe, the cause
of time and all other things in the material world.




13.11.39]]
kalo ’yarh paramanv-adir
dV1—parardhanta iSvarah
naivesiturh prabhur bhiumna
isvaro dhama-maninam

Time is the controller (kalah ayar 1i$varah), from the
duration of a paramanu to Brahma’s complete life of two

parardhas (paramanv-adir dvi-parardhanta). But time cannot
control the Supreme Lord<{na eva iSitumm prabhur bhamna).
Time controls even the inhabitants of Satyaloka (iSvarah

dhama-maninam).




This verse clarities what has been Eresented.

Bhumnah means “of the Supreme Lord.”

— 4

Dhama-maninam means “of those qualified for Satyaloka.”




| 3.11.40-41]
vikaraih sahito yuktair
visesadibhir avrtah
andakoso bahir ayam
pancasat-koti-vistrtah

dasottaradhikair yatra

pravistah paramanuvat
laksyate ‘ntar-gatas canye

kotiso hy anda-rasayah

Within the pore hole of Mahavisnu, the universe composed of sixteen
transformations _and eight elements (vikaraih sahito yuktair), measuring
500,000,000 yojanas (pancasat-koti-vistrtah), covered by seven layers of elements
(visesadibhir avrtah) which are ten times thicker than the previous layer (dasa
uttara adhikaih), appears like a paramanu (paramanuvat laksyate). Millions of
other universes also (anya kotiso hy anda-rasayah), within the Lord’s pores (antar-
gatah), appear small as well.




The Lord was described as the soul of the universe.

—

Now he is described as covering the whole universe.

Beginning with eight elements (five gross elements, mahat-tattva,
ahankara and prakrti) and sixteen transformations (ten senses. mind, five
sense olg_j_ects), the universe, covered by seven Tayers such as earth (bahih
visesadibhih), each ten times thicker than the previous layer appears
very small. -

-~ -
This is the case not only with one universe, but others as well.



13.11.42]|
tad ahur aksaram brahma
sarva-karana-karanam
visnor dhama param saksat
‘purusasya mahatmanah

That body of Mahavisnu (visnor dhama param saksat), the
supl‘gmf_sgul (mahatmanah) the purusa (purusasya), is said
to be the indestructible Brahman (tad ahur aksaram brahma),
the cause of all causes (sarva-karana-karanam).




Visnu means Karanodakasayi Visnu.

Dhama means body since Amara-kosa says grha-deha-tvit-
prabhava dhamani: dhama means house, body, glory or
power.

Thus ends the commentary on Eleventh Chapter of the
Third Canto of the Bhagavatam lor the pleasure of the
devotées, imaccordance with tite previous acaryas.




