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1 3.11.34]]
yad ardham ayusas tasya
parardham abhidhiyate
purvah parardho ’pakranto
hy aparo ’dya pravartate

A halt of Brahma’s life is called a parardha (yad ardham
ayusas tasya parardham abhidhiyate). The first parardha has
passed (purvah parardho apakrantah) and the second
parardha has begun at present (hy aparo adya pravartate).

This verse describes how Brahma’s life is divided into two
parts.




1 3.11.35]]
purvasyadau parardhasya
brahmo nima mahan abhiut
kalpo yatrabhavad brahma
Sabda-brahmeti yar viduh

In the beginning of the first half of Brahma’s life (purvasyadan
parardhasya) there was a millennium called brahma kalpa
(brahmo nama mahan kalpah abhut), wherein Lord Brahma
appeared along with the Vedas (yatra abhavad brahma sabda—

brahmeti yam viduh).




As described in the Prabhasa-khanda, there are thirty days starting
with the waxing pratipat-tithi and ending with the dark moon tithi,

with names starting with Sveta-varaha-kalpa and ending with Pitr-
kalpa. )

This makes one month of Brahma.

These months are repeated twelve times to make one year.

Fitty of those years is called a parardha.



j in the first parardha is called Brahma- kalpa or
\Qeta Varaha kalpa

[t is called Brahma-kalpa because it is Brahma’s birth tithi.

It is described in the astronomical scriptures as occurring on_
the sukla-pratipat of Caitra month.




13.11.36]]
tasyaiva cante kalpo ’bhud
yarh padmam abhicaksate

yad dharer nabhi-sarasa
asil loka-saroruham

The kalpa at the end of the first half OMMd
thePadma-kalpa (tasya eva ca ante kalpah abhad yam

padmam abhicaksate) because the 1 planets took the form of a
lotus in the navel [ake of the Lord (Xad harer nabhi-sarasa
a51d loka-saroruham).




The Pitr-kalpa (kaLEah) which occurs at the very end of the

tirst half of Brahma’s life is also called the Padma-kalpa.

The reason why it is called Padmakalpa is given.

[t is understood from this that in_every kalpa a lotus which

forms all the planets




13.11.37]]
ayarh tu kathitah kalpo
dvitiyasyapi bharata
varaha iti vikhyato
yatrasic chitkaro harih

O Vidura (bharata)! The first day in the second hall of
Brahm life (ayarm tu kathitah dviti iyasyapi kalpah) is called
Véréha -kalpa (varaha iti vikhyato), during which Varaha
e_l_p]:leared (yatra asit chukaro harlh)




This verse describes the first day in the fifty-first year of

Brahma in the second half of his life.

The Padma-kalpa (the previous day) is described in verses

such as padmarh kalpam atho Srnu (SB 2.10.47) and the
verses after udaplutam visvam idarm (SB 3.8.10), with a
description of a lotus in one ocean of water. -

The appearance o of one Brahma with no one else present_is
described in vilokya tatranyad apasyamanah (SB 2.9.7)




Thus, Brahma did not see Sanaka and the others who live for the

whole of Brahma’s life.

Because of these verses, some have another explanation for the
Padma-kalpa.

They say that. Mahaloka, Janaloka, Tapoloka and Satyloka, which
remain without being destroyed until the end of the second half c of
his life, become covered with water at the end of the first half of

Brahma’s life (thus no planets or the great sages are not visible to Brahma
on the first day of his fifty-first year).




Those who live till the end of Brahma’s life on those planets
enter into Narayana along with Brahma during the night at

the end of the first half of Brahma’s life.

They say that the first day in the second half of Brahma’s hfe

(when he appears on a lotus and sees no planets and no sages) 1s Called
Sveta-varaha or Padma-kalpa.

—

As well, in the next chapter it will be explained that Sanaka,
Marici and others appeared from Brahma..




This is similar to the Brahma-kalpa.

That day cannot be called Brahma-kalpa since it comes after this
descrlptlon of the Padma-kalpa.

In verse 36 of this chapter, describing Padma- kalpa the word ante
can mean “at the end of the first day.”

L

™

Thus the second day atter Brahma’s birth could be called the Padma-
kalpa.




Ayam tu in this verse then means that the Padma-kalpa is

also a name for the Varaha-kalpa, the first day in the second
half ot Brahma’s life.

[t is called Varaha-kalpa because Varaha avatara appeared
durmg that kalpa.

The word api aiter dvitlyasya indicates that even the first
kalpa of Brahma’s Tife is called the Padma-kalpa.




This is the explanation of some persons.

Thus Padma-kalpa can refer to the first or second day_of
Brahma’s life, the last day of the fiftieth year of his life, or the first day

of his fifty- -first year. ]




1 3.11.38]|
kalo ’yam dvi-parardhakhyo
nimesa upacaryate
avyakrtasyanantasya
hy anader jagad-atmanah

The span of two parardhas (kalo ayarh dvi-parardhakhyo),
the life time of Brahma, is represented by a moment of time
for the Supreme Lord (nimesa upacaryate) who is beyond
change (avyakrtasya), without end (anantasya) or beginning
(anader), and the cause of the universe (jagad-atmanah).




Very minute and expansive measures of time have been

dgscribed.

Now the greatest extent of time is described.

Two parardhas, the total duration of Brahma’s life js
designated in the scripture atest measure of time
though it is 1mposs1ble Lo mdude—al—l—&me

P




Two parardhas is only one moment for the Supreme Lord,
the soul of the universe.

—_—d

Can one measure the Lord’s life span in terms of seconds or
other measurements of time?

No. The measure of a second is figurative only (upacaryate).




Thus Brahma-samhita says that the life of Brahma lasts for a
breath ot Mahavisnu.

Nisvasita-kalam athavalahyya jivanti lomavilaja
jagadandanathah: the Brahmas who arise from the hair
h?)les of the Lord live for one exhalation of breath of the
Lord.

Thus the lifespan of Brahma is not even a second for the
Lord or a breath of the Lord.




It is indicative only, because the I.ord is devoid of change
caused by material time (avyakrtasya), since the Lord is
without beginning or end.

.

This means he is belond the divisions of time such as
seconds, minutes, days, and years.

b

And this is because he is the soul of the universe, the cause
of time and all other things in the material world.




13.11.39]]
kalo ’yarh paramanv-adir
dV1—parardhanta iSvarah
naivesiturh prabhur bhiumna
isvaro dhama-maninam

Time is the controller (kalah ayarh 1i$varah), from the
duration of a paramanu to Brahma’s complete life of two
parardhas (paramanv-adir dvi-parardhanta). But time cannot
control the Supreme Lerd—<{na eva isitum prabhur bhiumna).

Time controls even the inhabitants of Satyaloka (iSvarah

dhama-maninam).




This verse clarities what has been Jgresented.

Bhiuimnah means “of the Supreme Lord.”

Dhama-maninam means “of those qualified for Satyaloka.”




| 3.11.40-41]
vikaraih sahito yuktair
visesadibhir ﬁxgt&l}
andakos$o bahir ayam
pancasat-koti-vistrtah

dasottaradhikair yatra

pravistah paramanuvat
laksyate ‘ntar-gatas canye

kotiso hy anda-rasayah

Within the pore hole havisnu, the universe composed of sixteen
transformations and eight elements (vikaraih sahito yuktair), measuring
500,000,000 yojanas (pancasat-koti-vistrtah), covered by seven layers of elements
(visesadibhir avrtah) which are ten times thicker than the previous layer (dasa
uttara adhikaih), appears like a paramanu (paramanuvat laksyate). Millions of

other universes also (anya kotiso hy anda-rasayah), within the Lord’s pores (antar-
gatah), appear small as well.




The Lord was described as the soul of the universe.

—=

Now he is described as covering the whole universe.

Beginning with eight elements (five gross elements, mahat-tattva,
ahankara and prakrti) and sixteen transformations (ten senses, mind, five
sense objects), the universe. covered by seven Tayers such as earth (bahih
visesadibhih), each ten times thicker than the previous layer appears
very small. ‘ —

— AN
This is the case not only with one universe, but others as well.



13.11.42]|
tad ahur aksaram brahma
sarva-karana-karanam
visnor dhama param saksat
‘purusasya mahatmanah

That body of Mahavisnu (visnor dhama param saksat), the
sup_rgm_e_sxbul (mahatmanah) the purusa (purusasya), is said
to be the indestructible Brahman (tad ahur aksaram brahma),
the cause of all causes (sarva-karana-karanam).




Visnu means Karanodakasayi Visnu.

Dhama means body since Amara-kosa says grha-deha-tvit-
prabhava dhamani: dhama means house, body, glory or
power.

Thus ends the commentary on Eleventh Chapter of the
Third Canto of the Bhagavatam lor the pleasure of the
devotées, imaccordancewithrtite previous acaryas.
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