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Canto Three – Chapter Twelve

Brahmä’s Creations

Creation of the Kumäras and 
Others



Section-V

Brahma’s power of creation is 
not diminished due to this act 

– Therefore, don’t judge 
Brahma (34-49)



|| 3.12.39||
itihäsa-puräëäni

païcamaà vedam éçvaraù
sarvebhya eva vaktrebhyaù

sasåje sarva-darçanaù

Brahmä, who has faces in all directions (sarva-darçanaù), created the
fifth Veda (païcamaà vedam sasåje) composed of the Puräëas and
Itihäsas (itihäsa-puräëäni) from all of his mouths (sarvebhya eva
vaktrebhyaù).

The fifth Veda came from all his mouths, since the fifth Veda
embodies all the Vedas.



|| 3.12.40||
ñoòaçy-ukthau pürva-vakträt

puréñy-agniñöutäv atha
äptoryämätirätrau ca
väjapeyaà sagosavam

Ñoòaçé and uktha recitations for sacrifices appeared from Brahmä’s
eastern mouth (ñoòaçy-ukthau pürva-vakträt). Preparation of the
fire and agnistoma sacrifices appeared from his southern mouth
(puréñy-agniñöutäv atha). Äptoryäma (soma) and atirätra (beginning
and ending) sacrifices appeared from his western mouth (äptoryäma
ätirätrau ca). Väjapeya (horse) and gosava (cow) sacrifices appeared
from his northern mouth (väjapeyaà sa gosavam).



This verse describes the various sacrifices (karma-tantram)
mentioned earlier.

Puréñi means preparation of the fire and agniñöut means agni-
stoma.

These two appeared from Brahmä’s southern mouth.

The other pairs arose from the other mouths.



|| 3.12.41||
vidyä dänaà tapaù satyaà

dharmasyeti padäni ca
äçramäàç ca yathä-saìkhyam

asåjat saha våttibhiù

Knowledge (purity), charity (mercy), penance and truth
(vidyä dänaà tapaù satyaà) are said to be the four legs of
religion (dharmasyeti padäni ca), and to learn this, there are
four asramas and their respective duties (äçramäàç ca saha
våttibhiù). Brahmä created all these in systematic order
(yathä-saìkhyam asåjat).



Regarding purity, the Yajïavalkya-småti says kñetrajïasyeçvara-jïänäd
viçuddhiù paramä matä: from knowledge of the Supreme Lord arises
the highest purity for the jéva.

Thus knowledge can be equated with purity.

Charity can be equated with mercy since it is said bhütäbhaya-
pradänasya kaläà närhati ñoòaçém: those engaging in pious acts do
not achieve one sixteenth of the results of the person who bestows (in
charity) fearlessness to living beings.



Thus there is no contradiction to the previous statement
tapaù çaucaà dayä satyamiti pädäù kåte kåtäù: In Satya-yuga
you had complete dharma of four portions with four elements:
austerity, cleanliness, mercy and truth. (SB 1.17.24)



|| 3.12.42||
sävitraà präjäpatyaà ca

brähmaà cätha båhat tathä
värtä saïcaya-çäléna-
çiloïcha iti vai gåhe

The four types of brahmacarya –sävitra, präjäpatya,
brähmana and båhat arose from Brahmä’s four mouths
(sävitraà präjäpatyaà ca brähmaà cätha båhat tathä). The
four occupations of the householder—värtä, saïcaya, çäléna
and çiloïcha arose from his four mouths (värtä saïcaya-
çäléna- çiloïcha iti vai gåhe).



After taking the sacred thread, remaining celibate for three
nights is called sävitra.

Remaining celibate for a year is called präjäpatya.

Remaining celibate until learning the Vedas is called brähma.

Brhät means celibacy till death.



Värtä refers to occupations not forbidden such a s agriculture.

Saïcaya means performing sacrifices.

Çäléna means taking alms without begging.

Çiloïchana means taking the fallen grains in the field.

These are the four types of occupation for the householder (gåhe).



|| 3.12.43||
vaikhänasä välakhilyau-
dumbaräù phenapä vane
nyäse kuöécakaù pürvaà
bahvodo haàsa-niñkriyau

From Brahmä’s mouths starting from the eastern mouth arose
the four divisions of vanaprañöhas: vaikhëasa, välakhilya,
audumbara and phenapa (vaikhänasä välakhilyau-dumbaräù
phenapä vane). From Brahmä’s four mouths arose the four
types of sannyasés: kuöécaka, bahvoda, haàsa and niñkriya
(nyäse kuöécakaù pürvaà bahvodo haàsa-niñkriyau).



The vaikhänasa vanaprañöha lives on wild grains.

The välakhilya gives away accumulated grains on gaining new
grains.

The audumbara lives off what he acquires by walking in the
direction he sees on getting up the morning.



The phenapa lives off grains or fruit which have naturally
fallen on the ground.

These are the different types of vanaprañöha arising from their
different means of sustenance.

There are four types of sannyasés.

The kuöicaka mainly concenterates on karma in his own
hermitage.



The bahvoda rejects action and mainly concentrates on jïäna.

The haàsa is fixed in knowledge.

The niçkriya has attained realization.

The later types in the list are superior to the previous ones.



|| 3.12.44||
änvékñiké trayé värtä

daëòa-nétis tathaiva ca
evaà vyähåtayaç cäsan

praëavo hy asya dahrataù

Logic (änvékñiké), Vedic knowledge (trayé), occupational
livelihood (värtä) and law enforcement (daëòa-nétis tathaiva
ca) arose from his four mouths. Bhüh, bhuvaù, svaù and
bhür-bhuvaù-svaù arose from his four mouths (evaà
vyähåtayaç cäsan). Oà arose from his heart (praëavo hy asya
dahrataù).



Logic and the other types of knowledge arose from the eastern
and other mouths in succession.

The first four items starting with logic (änvékñiké) represent
mokña, dharma, käma and artha.

Vyähåtayaù means the individual words bhur, bhuvaù and
svah and their combination bhur bhuvaù svaù.



These four arose from his four mouths.

Thus Äçvaläyana-sütra says evaà vyähåtayaù proktä vyastäù
samastä api: vyähåti means the individual components and
the combination.

Or the fourth item can be mahaù.



Bhür bhuvaù svar iti vä etäs tisro vyahåtayas täsäà uha
smaitäà caturthém mähäcamasya pravedayate mahas iti:
Bhür, bhuvaù and svaù are the three vyahåtis and
Mähäcamasya taught a fourth called mahaù. (Taittiriya
upaniñad 1.5.1)

Håtsvataù means the space in the heart.

An alternative reading is dahrataù with the same meaning.



|| 3.12.45||
tasyoñëig äsél lomabhyo
gäyatré ca tvaco vibhoù

triñöum mäàsät snuto ’nuñöub
jagaty asthnaù prajäpateù

Uñëik (28 syllables) arose from Brahmä’s body hairs. Gäyatré
(24 syllables) arose from his skin. Triñöup (44 syllables) arose
from his muscles. Anuñöup (32 syllables) arose from his
veins. Jagaté (48 syllables) arose from Brahmä’s bones (jagaty
asthnaù prajäpateù).



This verse describes the origin of the Vedic meters.

Snutaù means the veins which spread out all over the body.

Çruti says anuñöup snävän: the anuñöup meter arose from the
veins.



|| 3.12.46||
majjäyäù paìktir utpannä

båhaté präëato ’bhavat

Paìkti (40 syllables) arose from his marrow (majjäyäù
paìktir utpannä) and båhaté meter (36 syllables) arose from
his präëa (båhaté präëato ’bhavat).



|| 3.12.47||
sparças tasyäbhavaj jévaù

svaro deha udähåta
üñmäëam indriyäëy ähur
antaù-sthä balam ätmanaù

svaräù sapta vihäreëa
bhavanti sma prajäpateù

From Brahmä’s life arose (prajäpateù jévaù äbhavaj) the consonants
(sparçah). From his body arose the vowels (svaro deha udähåta).
From his senses arose the üñmänas (üñmäëam indriyäëy ähur). The
semi-vowels arose from his strength (antaù-sthä balam ätmanaù).
The seven musical notes arose from his playing (svaräù sapta
vihäreëa bhavanti).



This verse describes the origin of the various sounds in
speaking.

Sparça refers to the five classes of consonants with their
nasals.

Svara refers to the vowels starting with a.

Üñmäna refers to ça, ña, sa and ha as well.



Antastha refers to semivowels ya, ra, la and va.

Sapta-svara refers to the musical notes beginning with ñaòja.

These arose as play (vihäreëa).



|| 3.12.48||
çabda-brahmätmanas tasya
vyaktävyaktätmanaù paraù

brahmävabhäti vitato
nänä-çakty-upabåàhitaù

The Supreme Lord (paraù) who is impersonal Brahman and
the personal Lord filled with various çaktis (nänä-çakty-
upabåàhitaù), makes his appearance as Brahmä (brahmä
avabhäti), whose body is composed of the Vedas (çabda-
brahmätmanas), which is audible sound as vaikhari
(vyakta) and inaudible as oà (avyaktätmanaù).



This verse shows that Brahmä has extraordinary powers as a
manifestation of the Lord.

His body is composed of the Vedas (çabda-brahma).

The Supreme Lord (paraù) appears as the worshipable object
in the form of Brahmä whose body is the Vedas, manifested as
external sound (vaikhari) and the unmanifested sound oà.



That Lord is also manifested as Brahman, the object of
impersonal jïäna, and as Bhagavän, the object of pure,
personal knowledge, filled with many çaktis.

Since Brahmä is non-different from the Lord, it is understood
that he has not been contaminated by approaching his
daughter.



|| 3.12.49||
tato ’paräm upädäya

sa sargäya mano dadhe

Having given up one body which became darkness (tatah),
Brahmä (sah) accepted this other body (aparäm upädäya)
and concentrated his mind on creation (sargäya mano
dadhe).



Giving up his previous body which became mist and darkness
(after desiring Väk), Brahmä accepted another body without
pollution of forbidden acts of lust.

This çabda-brahma body remains with Brahmä at all times.



Section-VI

Creation of Svayambhuva
Manu and Satarupa (50-57)



|| 3.12.50||
åñéëäà bhüri-véryäëäm
api sargam aviståtam

jïätvä tad dhådaye bhüyaç
cintayäm äsa kaurava

O Vidura (kaurava)! Understanding (jïätvä) that the
creation produced from the powerful sages (åñéëäà bhüri-
véryäëäm api sargam) was not sufficient (aviståtam),
Brahmä again began to reflect in his heart (tad dhådaye
bhüyaç cintayäm äsa).



Brahmä had thought that Maréci and others whom he had
previously created would create a huge population.

However he again made efforts.



|| 3.12.51||
aho adbhutam etan me
vyäpåtasyäpi nityadä

na hy edhante prajä nünaà
daivam atra vighätakam

How astonishing (aho adbhutam)! Though I am engaged
constantly in creation (etan me nityadä vyäpåtasyäpi), the
population does not increase (na hy edhante prajä nünaà).
There is certainly some obstacle causing misfortune (daivam
atra vighätakam).



|| 3.12.52||
evaà yukta-kåtas tasya
daivaà cävekñatas tadä

kasya rüpam abhüd dvedhä
yat käyam abhicakñate

While engaging himself properly (evaà yukta-kåtas tadä)
and considering his bad luck (tasya daivaà ca ävekñatah),
his body became two beings (kasya rüpam dvedhä abhüd),
who are known as the descendents of Brahmä (yat käyam
abhicakñate).



Properly engaging himself (yukta-kåtaù) and seeing his misfortune,
one form of Brahmä became two, one with a beard and the other with
breasts.

Since the two bodies were related to Brahmä (ka) they are known as
käya, or his descendents.

Kaù and äyana combine to form käyana, which means “descendent of
ka or Brahmä,” by the rule naòäditvät phak (Päëiné 4.1.99).

The syllable na is dropped for metrical reasons, to form the word
käya.



|| 3.12.53||
täbhyäà rüpa-vibhägäbhyäà

mithunaà samapadyata

The two separated bodies (täbhyäà rüpa-vibhägäbhyäà)
united together in a sexual relationship (mithunaà
samapadyata).



|| 3.12.54||
yas tu tatra pumän so ’bhün
manuù sväyambhuvaù svaräö

stré yäséc chatarüpäkhyä
mahiñy asya mahätmanaù 

The male form became known (sah pumän tu tatra abhüt) as
the independent ruler Sväyambhuva Manu (sväyambhuvaù
manuù svaräö) and the woman became know as Çatarüpä
(stré yäsét satarüpäkhyä), the queen of that great soul
(mahiñy asya mahätmanaù).



|| 3.12.55||
tadä mithuna-dharmeëa

prajä hy edhäm babhüvire

Thereafter, by their union, they increased the population
(tadä mithuna-dharmeëa prajä hy edhäm babhüvire).



|| 3.12.56||
sa cäpi çatarüpäyäà

païcäpatyäny ajéjanat
priyavratottänapädau

tisraù kanyäç ca bhärata
äkütir devahütiç ca
prasütir iti sattama

O son of Bharata (bhärata), most virtuous sage (sattama)!
Sväyambhuva begot in Çatarüpä five children (sa cäpi çatarüpäyäà
païca apatyäny ajéjanat)—two sons, Priyavrata and Uttänapäda, and
three daughters, Äküti, Devahüti and Prasüti (priyavrat uttänapädau
tisraù kanyäç ca bhärata äkütir devahütiç ca prasütir iti).

Saù refers to Sväyambhuva.



|| 3.12.57||
äkütià rucaye prädät

kardamäya tu madhyamäm
dakñäyädät prasütià ca

yata äpüritaà jagat

The father, Manu, handed over his first daughter, Äküti, to
the sage Ruci (äkütià rucaye prädät), the middle daughter,
Devahüti, to the sage Kardama (kardamäya tu
madhyamäm), and the youngest, Prasüti, to Dakña (dakñäya
adät prasütià ca). The world became filled with their
offspring (yata äpüritaà jagat).



Yataù means “by whose offspring.”

Thus ends the commentary on Twelfth Chapter of the Third
Canto of the Bhägavatam for the pleasure of the devotees, in
accordance with the previous äcäryas.
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