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Canto Three — Chapter Fourteen

Impregnation of Diti

Pregnancy of Diti in the
Evening



Section-I

Further Inquiries by Vidura
about Nila Varaha
(1-4)



| 3.14.1 ||
Sri-Suka uvaca
nisamya kausaravinopavarnitam
hareh katharh karana-siikaratmanah
punah sa papraccha tam udyatanjalir
na catitrpto viduro dhrta-vratah

Sukadeva said: Vidura, strong in his vows (viduro dhrta-
vratah), after hearing (nisamya) the story of the Lord as
Varaha (karana-sikaratmanah<hareh katham described by
Maitreya (kausaravina upavarnitam), again inquired from

Maitreya (punah tam papraccha) with folded hands
(udyatanjalir), not being ftully satistied (na caatitrpto).




The Fourteenth Chapter describes how Diti approached her

husband who was not inclined in the evening.

m—

She then repented.

Evil sons and a pious grandchild were born.

e

The word ca means “certainly.”

-—

e ———



| 3.14.2 ||
vidura uvaca
tenaiva tu muni-Srestha
harina yajha-martina
adi-daityo hiranyakso
hata ity anususruma

Vidura said: O best of the sages! (muni-srestha) We_have heard that
(ity anususruma), Hiranyaksa) the original demon (adi-daityo
hiranyakso), was killed by Varaha (tenaiva tu hata), the form of

[ [ [ ) — o Ay — L] — \
sacrifice (harina yajia-murtina)
\_— —

It should be understood that in Svayambhuva-manvantara Varaha
lifted the earth, and in Caksusa-manvantara fra Kitted Hiranyaksa.




13.14.3 |
tasya coddharatah ksaunim
sva-damstragrena lilaya
daitya-rajasya ca brahman
kasmad dhetor abhtin mrdhah

O brahmana (brahman)! What was the reason for a battle
(kasmad dhetor_abhiin mrdhah) between the king of the
demons and Varaha (tasya ca daitya-rajasya), who easily
liftted (lilaya uddharatah) the earth (ksaumm) usmg his tusks
(sva-darstra agrena)?

Mrdhah means a battle.



13.14.4 ||
Sraddadhanaya bhaktaya
bruhi tajjanma-vistaram

rse na trpyati manah
param kauttthalam hi me

O sage (rse)! Please speak to this faithful devotee
(sraddadhanaya bhaktaya brithi) the details of the Lord’s
birth as Varaha (taj-janma-vistaram). My mind (me manah),
being very inquisitive (param kautitthalam hi), is not satistied
(na trpyati).




Section-11

Maitreya Congratulates Vidura
(5-7)



I 3.14.5 ||
maitreya uvaca
sadhu vira tvaya prstam
avatara-katham hareh
yat tvam prcchasi martyanam
mrtyu-pasa-visatanim

Maitreya said: O warrior (vira)! You have inquired well
(tvaya sadhu prstam) about the story of the appearance of
the Lord (hareh avatara-katham). What you ask (yat tvam
prcchasi) is the cause of freedom from the rope of death

(mrtyu-pasa-visatanim) for all human beings (tTmartyanam).




Asking with a desire to hear about the pastime of the Lord’s-

fighting is very good, because through that question you are
asking about Varaha and Nrsimha.

In explaining about these avataras while describing the Lord’s

fighting, you make others successtul through remembering the
avataras.




13.14.6 ||
yayottanapadah putro
munina gitayarbhakah

mrtyoh krtvaiva mardhny anghrim
aruroha hareh padam

By hearing Narada recite (munina gitaya) this story of the
Lord when he was young (yaya arbhakah), Dhruva, the son of
Uttanapada (uttanapadah putro), placing his foot upon_
death’s head (mrtyoh muardhny anghrim krtva), ascended to
the abode of the Lord (aruroha hareh padam).




Proot is given that topics of the Lord deliver the world.

At the approach of Dhruva’s death, when death was near,
when Sunanda and other servants of Visnu came to put him
on the airplane, Dhruva, looking for steps to the vehicle, saw
death standing there, and thinking that it was a_ good
opportunity, he put his feet on death’s head to mount the
airplane, without giving up his body.

e

He then went to the abode ot Visnu.




13.14.7 ||
athatrapitihaso 'yam
$ruto me varnitah pura
brahmana deva-devena
devanam anuprcchatam

Long ago (pura) I heard (Sruto me) Brahma, the head of the
devatas (brahmana deva-devena), describe this story
({arnitah) when the devatas asked him (devanam
anuprcchatam). B




Me means “by me.”

N ——

—

Brahma described the story when the devatas asked.



Section-III

Description of the events that led to
the Devatas approaching Brahma —

Diti approaches Kasyapa for union
(8-15)



I 3.14.8-9 ||
ditir daksayani ksattar maricarh kasyaparh patim
apatya-kama cakame sandhyayam hrc-chayardita

istvagni-jihvarh payasa purusam yajusam patim
nimlocaty arka asinam agny-agare samahitam

O Vidura (ksattar)! Diti, the daughter of Daksa (ditir daksayani), with a desire
for a child (apatya-kama cakame) and afflicted with lust (hrc-saya ardita),
approached her husband Kasyapa, son of Marici (maricam kasyaparn patim),
while he was seated in _the sactificial arena (agny-agare asinam), as the sun was

setting in the evening (sandhyayam arka nimlocaty), while he was in trance
(samahitam), after having worshipped the supreme lord of sacrifice (istva
purusam yajusari patim) whose _tongue is the fire (agni-jihvam) by otffering rice

cooked in milk (payasa).




To introduce the question of the devatas first a related topic,
the birth of Hiranyaksa and Hiranyakasipu are described.

This story continues until the end of the chapter.

Kasyapa was the son of Marici.




Hrc-chayardhita means “afilicted with lust.”

—————

She approached not only in the twilight, but in the sacrificial
arena, and while he was in samadhi, as the sun was setting.

L

-« —

He had worshipped the master of sacrifices (yajusam), Visnu,
who has fire as his tongue.

—




1 3.14.10 ||
ditir uvaca
esa mam tvat-krte vidvan
kama atta-Sarasanah
dunoti dinam vikramya
rambham iva matangajah

Diti said: O learned sage (vidvan)! This lust (esa kamah)
stands directly betore me, with arrows ready to shoot (atta-
sarasanah). It is now attacking me (vikramya), afflicting my
wretched self (dinam dunoti), just as an elephant attacks a
banana tree (rambham iva matangajah). You are responsible
(tvat-krte).




Attempts with body and eyes were useless since her husband
had his eyes closed.

In using words, even hints though the sound and meaning
were not enough to distract Kasyapa, who was engaged in
meditating on the Supreme Lord.

Though it was not the nature of the best among women to
pray for relations with a man, Diti, crazed by lust, suppressed

her shame and fear, and spoke Lmiy_rb‘br?ak‘}m




This lust (esah kamah) can be directly seen.

—

[f T am left alone, what will lust do to me?

In this way she blames her husband for her lust.

It has been done by you (tvat-krte).




Why do you, the husband, not protect me, when lust is

attlicting me with sutfering (dinam dunoti).

Vodseln ],
Why have you suddenly given up shyness?

I am like a banana tree attacked by an elephant.

If the life airs are destroyed, what is the use of shyness?



13.14.11 |
tad bhavan dahyamanayam
sa-patninam samrddhibhih
prajavatinarn bhadram te
mayy ayunktam anugraham

[ am burning (dahyamanayam) because of the @ of
my @sa-patninam samrddhibhih) who have children
(prajavatinam). Auspiciousness to you (bhadram te)! Let
mercy be shown to me (tad mayy ayunktam anugraham)!




[ am not just afflicted with lust for enjoyment, but strongly
desire a son.

—

Let favor be completely shown to me (ayunktam).




U =S 13.14.12 |

D S 3 bhartary aptorumananam
@Q\Z\ . lokan avisate yasah

patir bhavad-vidho yasam
prajaya nanu jayate

&

The tfame (yasah) of women who are greatly respected by
their husbands (bhartary apta urumananam), and in whom
(yasam) husbands of your quality (bhavad-vidho patir) are
again born as sons (prajaya nanu jayate), spreads throughout
the world (19_1@_11 avisate).




By your mercy I will be famous with a son.

The fame of women who are greatly respected by their
husbands, in whom husbands like you are born again in the
form of sons, spreads throughout the world.

Sruti says taj jaya jaya bhavati yad asyar jayate punah: who
is born from the wite is the wife born again. (Aitareya-
brahmana 7.13.10)




Another meaning is "A husband like you is born in a woman
because of procreation.”

How then can I not be without a son?




Caen Sy 13.14.13 ||
(R )
k. Y pura pita no bhagavan

dakso duhitr-vatsalah
kam vrnita varam vatsa
ity aprcchata nah prthak

Long ago (pura), our father (nah pita), powertul Daksa (bhagavan
daksah), affectionate to his daughters (duhitr-vatsalah), asked each of
us individually (aprcchata nah prthak) whom we would select as our
husbands (kam vrnita varam vatsa ity).

— C—

——— | Se—

Since even before marriage 1 was attracted to you, I could not refuse.

Our father asked us.
- T askea us.




o 5 13.14.14 |
sa viditvatmajanam no
bhavam santana-bhavanah
“trayodasadadat tasam
yas te Silam anuvratah

Understanding the desires of his daughters (viditva
atmajanam bhavany; timking of the wellare of his offspring

(santana-bhavanah), among his daughters (tasam) he gave
thirteen daughters to you (sah trayodasa adadat). We are
“similar in nature to you (nah te silam anuvratah).




Out of shyness we did not utter your name but by suggestions
and through other persons he immediately understood (naha

bhavam viditva). -

Among his daughters (tasam), he gave thirteen to you.

Whj should I alone remain without a son?

Such irregularity is not proper.



5 >
| g9 v‘”@p 13.14.15 ||

AP g .
o & ok atha me kuru kalyanam
N &5“,%@ kamam kamala-Tocana
N artopasarpanarin bhiimann
\™ .
N & amoghar hi mahiyasi

O lotus eyed husband (kamala-locana)! Therefore, fulfill my
auspicious desire me kuru kalyanarm kamam). O great
lord (bhimann)! A great person (mahiya§i_)_ should not
neglect (amogham hi) one who approaches in distress (arta
upasarpanar). T




et ],
“How can you say that you are equal in character to me when
you are attempting to break my trance in the evening for your

own Eleasure?”

Because I am distressed, I approach you (artopasarpanam).




What should I do when I am presently in such distress?

You who are most merciful know the scripture which says
“There should be no delay for a person sulfering.”




Section-1V

Kasyapa Responds to Diti
(16-29)



I 3.14.16 ||
iti tarh vira maricah
krpanarh bahu-bhasinim
pratyahanunayan vaca
22 pravrddhananga-kasmalam

o st —
kY
O _bold Vidura (‘)‘ Speaking with conciliatory words (aha
anunayan vaca), Kasyapa replied to his suffering wife
(maricah iti tarm krpanam praty aha) who had spoken
excesswely (b ahu-bhasinim), and whose lust—comtimued—to

increase (pravrddha ananga-kasmalam).




Addressing Vidura as vira indicates that Vidura was strong in
dharma whereas Kasyapa was not.

Pacitying her, he spoke.

He did not glance at her in anger and scold her.




If he were to show artificial anger, her aftliction of lust would
have disappeared in fear.

Being disturbed by Iust she could not tolerate any conciliatory

words..

Her lust simply increased.

—




13.14.17 ||
esa te ’ham vidhasyami
priyam bhiru yad icchasi
tasyah kamarh na kah kuryat
siddhis traivargiki yatah

O fearful woman (bhiru)! I will fulfill your request (esa aham
Vldhasyaml) that you ‘hold dear (te_ priyvam). Who would not fulfill
the desires of a woman (tasyah kamam kah na kuryat) who allows
artha, dharma and kama to be attained (yatah siddhis traivargiki)?

Kasyapa spoke for a long time so that the twilight would pass.

N




13.14.18 ||
sarvasraman upadaya _
svasramena kalatravan
vyasanarnavam atyeti
jala-yanair yatharnavam

The person possessing a Wlfe (kalatravan), supporting the other
asramas (sarvasraman upadaya), surpasses the dangerous ocean of
material life (V)’wm—@ by being situated in that
household life (svasramena), just as a person crosses the ocean by a
boat (jala-yanair yatharnavam).

The householder relives the difficulties of the other asramas by giving

food and other iTems; and 1 This Way also Surpasses ait diiiculTies.




13.14.19 ||
yam ahur atmano hy ardham
Sreyas-kamasya manini
yasyam sva-dhuram adhyasya
pumarns carati vijvarah

Dear wite (manini)! The wife is called half of the hushand
(yam ahur atmano hy ardham) who desires auspiciousness
(srevas-kamasya). To_her the husband (yasyam puman)
imparts _all his present and future karmas (sva-dhuram
aflhyasya), and thus moves about without worry (carati

vijvarah)




They call the wite (yam) halt of the body (atmanah) of thej
husband.

—

Sruti_says ardho va _esa yat patni: the wife is halt of the
husband.

To her the husband entrusts all his present and future karmas
(svaduram).




13.14.20 ||
yam asrityendriyaratin
durjayan itarasramaih
vayari jayema helabhir
dasyiun durga-patir yatha

Just as a commander (yatha durga-patir) easily defeats thieves
(helabhir dasytin jayema), we easily conquer of the senses,
our enemies (vayar helabhir jayema indriyaratin), by taking
shelter of the wife (yam asritya), whereas the other asramas
find the senses dillicult to conquer (durjayan itara asramaih).




If the thieves occupy the fort, they plunder the citizens.

But how can they conquer the commander of the fort?

The fort is material enjoyment, which destroys fallen

brahmacaris and otherﬁ,’@ot the househo@

The householders do not create severe karmas since they
regulate Their enjoyment by rules ol SCTIpTure.




I 3.14.21 ||
na vayam prabhavas tam tvam
~ anukarturh grhesvari
apy ayusa va kartsnyena
ye canye guna-grdhnavah

——

e

O queen of the house (grhesvari)! We cannot repay you in
gratitude (na vayarh anukartumm prabhavas tam tvam), even
with our whole life (ayusa kartsnyena apy), or even with our
next life (va). Those who have acquired good qualities (ye
canye guna-grdhnavah) also cannot repay you (na_anukartur

prabhavah).




Taking shelter of his wite the householder enjoys happily in
the world and does not fall to hell.

But he also does not become detached.

—

We men can properly respond with gratitude to the women.




Even by one’s whole lite and even with next life (va),
repayment cannot be made.

Guests who have good qualities also cannot repay you.

By using the singular for women and the plural for men he

seems to be joking with her.




1 3.14.22 ||
athapi kamam etam te
prajatyai karavany alam
yatha mam natirocanti
muhirtam pratipalaya

[ will fully satisty your desire for a child (athapi (etaﬁ

rajatyai kamam\karavany al@ Please wait for the proper
trtam prafipalaya) so that others will not criticize
me (yatha mam na atirocanti). ~




Though 1 cannot act like you, 1 should adequately tulfil your
desire for producing a child.

Pl
—

“Quickly enter the bedroom, since I am suffering from this
delay through lengthy conversation.”

He replies.

“Wait for the proper time, so that others will not criticize me.”



I 3.14.23 ||
esa ghoratama vela
ghoranam ghora-darsana
caranti yasyam bhuitani
bhutesanucarani ha

This is the most horrible time (eg_ghogatama vela) among all
horrible things (ghoranam), where one can see all types of
ghosts (ghora- darsana). At this time (yasyam) the ghost
attendants of Siva (bhuitesa anucarani bhiitani) wander about
(cgantl ha).




He frightens her with the censure about things of which she is
unaware, by describing Siva in seven verses.

This is most horrible time (ghoratama vela) among all

horrible things (ghoranam) in which one can see horrible
creatures like bhiitas and pretas (ghora-darsana).

The horrible creatures are then described as moving about.




1 3.14.24 ||
etasyarh sadhvi sandhyayarm
‘bhagavan bhata-bhavanah
parito bhuta-parsadbhir
“vrsenatati bhatarat

Dear wite (sadhvi)! During the twilight (etasyar sandhyayar) Lord
Siva (bhagavan), emperor of the ghosts (bhiitarat), well-wisher of the
living beings (bhuta-bhavanah), travels about on his bull (vrsena

atati), surrounded by his ghost attendants bhiita-parsadbhir).

Since she is unaw s, he describes them.




I 3.14.25 ||
Smasana-cakranila-dhali-dhimra-
vikirna-vidvota-jata-kalapal
bhasmavagunthamala-rukma-deho
devas tribhih pasyati devaras te

Siva has shining matted locks (vidyota-jata-kalapah) scattered
by (vikirna) whirlwinds full of dust and smoke from the

crematorium (Smasana-c¢akranilaydhuli-dhiimra). He has a

spotless, golden body covered with ashes (bhasma avaguntha
-. He sees with three eyes (tribhih
asyati). He

P is your brother-in-law (te devarah).

C—




Siva has shining locks of matted hair scattered by whirlwinds
of dust and smoke from the crematorium.

~—

His body shines like gold but is covered with ashes.

He sees with three eyes—the @, the@ anc@.

S —

Because of this, e immediately bestows the results of offense.



“But he is without relation to me, unknown.”
—_—

No, he is your brother in law.

My brother-in-law should be treated as my brother.

Thus he is my brother, and your brother-in-law.

>

/

Should you not be shy in front of him?



I 3.14.26 ||
na yasya loke sva-janah paro va
natyadrto nota kascid vigarhyah
vayam vratair yac-caranapaviddham
asasmahe ’jam bata bhukta-bhogam

He has no relative nor does he reject anyone (na yasya loke
sva-janah paro va). He does not worship or condemn anyone
(na_atyadrto na uta kascid vigarhyah). Performingvews-to

fulfill our desires (vratair), we aspire (asasmahe) for his food
remnants_(bata bhukta-bhogam), filled with his power

(ajam), Wthh are rejected by his feet (yac caranapav1ddham)




1 e M8 . .
“I_have said fare)v;ell to shyness and fear since I am sulfering.
Even you should not be afraid. Siva should forgive you for
everything, since you are his relative and respected for

greatness.”

He replies with this verse.

He considers no one his relative, since he shows equality to

all, being the lord.




He describes his greatness.

<

We pray for his enjoyed mahiprasada remnants, filled with
his power (ajam), which are rejected like an old garland by
his feet.

Having desires to fulfill by vows, let us be enjoyers of his
remnants.




13.14.27 ||
yasyanavadyacaritam manisino
grnanty avidya-patalam bibhitsavah
nirasta-samyatisayo ’'pi yat svayam
piSaca-caryam acarad gatih satam

The intelligent (manisinah), desiring to destroy piles of
ignorance  (avidya-patalam _bibhitsavah), worship Siva
(grnanty yasya), who has spotless character (anavadya
acarltam) and who has no equal (nirasta-samyatisayah). But
though he is the goal of the saints (yat svayam satam gatih
api), he acts like a ghost (pisaca-caryam acarad).




Unintelligent people will say that he is constantly engaged in
sexual relationships with naked women and smears his body
with ashes from the crematorium.

However, hear the truth from me.

The intelligent respect his character which is spotless.

e




They become liberated from the material world by worshiping
him.

He is the goal of the elevated souls.

He has no equal since he is one-with the lord.

Or he is completely renounced, seeing everything equally
(nirasta—samyatisayah).




1 3.14.28 ||
hasanti yasyacaritam hi durbhagah
svatman-ratasyavidusah samihitam
yair vastra-malyabharananulepanaih
Sva-bhojanarm svatmatayopalalitam

Those who are unfortunate (durbhagah) and do not know the

f Siva (samihitam avidusah), laugh at him (hasanti yasya

acarltam) though he is meditating on Krsna (svatman-ratasya). They

pamper their bodies (yaih upalilitam), fit to be eaten by dogs (sva-
bhOJanam) with cloth, garlands, ornaments and cosmetics (vastra-
malya abharana anulepanalh) thmkmg those bodies to be the self

(svatmataya).

—



Those who criticize him become bound up in the world.

[ PR

The unfortunate, those who get no mercy, who are without
knowledge of the intention of Siva who is meditating on
Krsna (svatman), laugh at him.

—

Siva thinks, “All scents, flowers, cloth and ornaments are
meant for worship of the Supreme Lord, my master. I should
not enjoy what should be ottered to him.”




The unfortunate take the body, fit to be eaten by dogs, to be
the self, and thus pamper it with cloth. garlands. ornaments
and cosmetics.

———




1 3.14.29 ||
brahmadayo yat-krta-setu-pala
yat-karanarh viSvam idam ca maya
~ ajna-kari yasya pisaca-carya
aho vibhtimnas caritam vidambanam

Even Brahma and others (brahmadayo) observe the rules created by
him (Qat krtg He is the cause of this universe (yat-
karanam viSvam 1dam and maya is dependent on him, fotlowing his
order (maya ca a]na-karl). His conduct as a ghost is surprising (yasya
pisaca-carya caritarn vidambanam). This great lord (vibhamnah) is
only appearing to be like a ghost (implied).




We are nothing in comparison to Siva.

—

Brahma and others observe the rules made by him _about—
associating with women during the twilight (vat-krta-setu-
pala), about eating, sleeping or passing nature at that time.

He is the cause of the universe and maya is dependent on
him.

'\_——-




His conduct as a ghost is surprising.

[t is an imitation performed by this great lord.
S~—

N




Section-V

Diti’s Repentance (30-36)



13.14.30 ||
maitreya uvaca
saivar samvidite bhartra
manmathonmathitendriya
jagraha vaso brahmarser

 vrsaliva gata-trapa

Maitreya said: Though hearing this from her husband (sa
evam samvidite bhartra), Diti, her senses afflicted with lust

(manmatha unmathita indriya), without shame (gata-trapa),

like a prostitute (vrsali iva), grabbed the cloth of her husband
(jagraha brahmarser vasah).




Even though she was thus informed by her husband, she acted
like a prostitute.

Or because only her husband informed her, she acted like a
prostitute.

Lust devours discrimination which is shown by self respect.

The proot of this is Brahma among men and Difi among women.



| 3.14.31 ||
sa viditvatha bharyayas
tari nirbandham vikarmani
natva distaya rahasi
tayathopavivesa hi

Understanding the obstinacy of his wite (viditva atha
bharyayas tam nirbandham) for this sinful act (Vlkarmam)

BBWEg to his fate (natva dlstaya) he enjoyed with her in a-
private place (sah taya rahasi upavivesa hi).

—_—

Distdya means “unto fate.” Upavivesa means “he enjoyed
with her.”



1 3.14.32 ||
athopasprsya salilam
pranan ayamya vag-yatah
dhyayan jajapa virajam
brahma jyotih sanatanam

After this (atha), bathing and performing acamana (upaspréya
salilarh), controlling his breath and speech (pranan ayamya vag-
yatah), and meditating (dhyayan), he chanted (jajapa) the pure
(virajam), eternal (sanatanam) gayatrl mantra (brahma) full of

knowledge (jyotih).

After that, bathing and performing acamana, he chanted o or gayatri
(brahma).




1 3.14.33 ||
ditis tu vridita tena
karmavadyena bharata
upasangamya viprarsim
adho-muKkhy abhyabhasata

O Bharata (bharata)! Shamed by her faulty action (tena
karma avadyena vridita), Diti (ditih) approached the

brahmana sage (viprarsim upasangamya) and spoke with

lowered head (adho-mukhy abhyabhasata).

Karmavadyena means “by faulty action.”



| 3.14.34 ||
ditir uvaca
na me garbham imam brahman
bhiitanam rsabho ’vadhit
rudrah patir hi bhititanam
yasyakaravam amhasam

Diti said: May the great lord of living entities (bhiitanam
rsabhah brahman) Rudra, lord of the ghosts (bhutanam
patih), who I have offended (yasya akaravam armhasam),
not kill the child in my womb (na me imam garbham

avadhit).



13.14.35 ||
namo rudraya mahate
devayograya midhuse
Sivaya nyasta-dandaya
dhrta-dandaya manyave

[ offer respects to Rudra, who will make me weep but who is

remover of sorrow (namo rudraya), who is a great lord
(mahate devaya), but fierce (ugraya), who is compassionate

(midhuse), auspicious (Sivaya), and avoids punishing the
sinful (nyasta-dandaya);, but<who is capable of punishing

when full of anger (.dhrta-dancléya manyave).




She gives proot for her repentance.

He will make me weep, but he will also remove my sorrow
(two meanings of rudra).

Since he is a great lord (mahate devaya) he will forgive my
otftense.




But since he is fierce (ugraya), he will destroy my child.

—

Yet he is liberal (midhuse), so he will sprinkle the creeper ofﬁ
my desire with mercy, since he is auspicious, devoid of giving
punishment.

But still he will punish me (dhrta-dandaya) since he is the
personification of anger (manyave).

T




I 3.14.36 ||
sa nah prasidatam bhamo
bhagavan urv-anugrahah
vyadhasyapy anukampyanam
“strinam devah sati-patih

May powerful Siva (sah bhagavan), my brother-in-law
(bhamah), merciful even to the hunters (vyadhasyapy urv-
anugrahah), the master of women who_are objects of
compassion (anukampyanam strinam devah), the husband ot
Sati (sati-patih), be pleased with me (nah prasidatam)!




Full of worry, she praised Siva, showing her humility.

Then she prayed for removal of her fear.

=

Siva is the husband of her sister, and full of mercy even to
those with no mercy (vyadhasya).

—



He is the husband of Sati, and thus_knows the nature of
women.

—

E—

Or this also suggests that by the intervention of Sati, Siva will
not punish me, his sister-in-law.

S—

Or Sati will pardon my offense.




Section-VI

Kasyapa’s Predictions
and Diti’s Request

(37-43)



13.14.37 ||
maitreya uvaca
sva-sargasyasisam lokyam
asasanam pravepatim
nivrtta-sandhya-niyamo
bharyam aha prajapatih

Maitreya said: Kasyapa (prajapatih), whose evening vows
had been interrupted (nivrtta-sandhya-niyamah), then spoke
to his trembling wife (pravepatim bharyam aha), worthy of
compassion by the world (lokyam), who was praying for
blessing for her offspring (sva-sargasya asisarh asasanam).




Svasargasya means of her own oftspring.

Lokyam means “worthy of the world’s mercy.”

—




Il 3.14.38-39 ||
kasyapa uvaca
aprayatyad atmanas te dosan mauhurtikad uta
man-nidesaticarena devanam catihelanat

bhavisyatas tavabhadrav abhadre jatharadhamau
lokan sa-palarms trims candi muhur akrandayisyatah

Kasyapa said: O unfortunate woman (abhadre)! Because ot the impurity
of your mind (aprayatyad atmanas te), the fault of the time (mauhurtikad
dosan), disregard for my instructions (mad-nidesa aticarena), and
disregard for Siva (devanam ca atihelanat), two inauspicious (abhadrav),
low sons (adhamau) will be born to you (tava jathara bhavisyatah). O
passionate woman (candi)! They will constantly afflict the three worlds
and the devatas in charge (lokan trin sa-palarns muhur akrandayisyatah).

m—




Because of the impurity of your mind (atmanah), you will
have two sons of cruel mind.

Because of the fault of choosing a terrible time at twilight,
you will have two terribly ferocious sons, since the twilight
hour lasts for two ghatikas.

Because of ignoring my instructions, you will have two sons
who do not respect the laws of dharma.




Because of ignoring the forms of Siva (devanam), those sons
will be haters of the Supreme Lord.

O unfortunate woman (abhadre)! The inauspicious actions of
your sons will spread everywhere.

These two low sons will be born from your womb.

J—




Because of their individual and collective faults, they will
afflict the worlds. -

S—

O passionate woman (CﬂI}_Cli)! Because of expressing passion
in spite of my words of dharma, you will receive this result.

[ —

You are a reservoir of lust and anger.

Kasyapa also shows his anger towards his wite.



I 3.14.40-41 ||
praninam hanyamananam dinanam akrtagasam
strinam nigrhyamananam kopitesu mahatmasu

tada visvesvarah kruddho bhagaval loka-bhavanah
hanisyaty avatiryasau yathadrin Sataparva-dhrk

When the sinless, powerless living entities (dinanam akrtagasam
..‘_. 3 DR - _ —
praninam) are Killed by these sons (janyvamaramam), when women are

—1mprisoned by them (strinarm nigrhyamananam), and when the great souls

become angry (kopitesu mahatmasu), the Supreme Iord of theanivesse
taday bhagavan visvesvarah), promoting the world’s welfare (loka-

bhavanah), will appear in this world (avatirya) and kill them in great
anger (asau kruddho hanisyaty) just as Indra strikes a mountain with his

———

thunderbolt (yatha adrin sataparva-dhrk).




How long will they live? Please listen.

C—

The words of the verse 40 should all be put in the locative

Ccase.

Sataparva-dhrk means holder of the thunderbolt, Indra.




1 3.14.42 ||
ditir uvaca
vadharh bhagavata saksat
“sunabhodara-bahuna
asase putrayor mahyar
ma kruddhad brahmanad prabho

Diti said: O Lord (prabho)! I desire the death of my sons

(mahyarm putrayor vadham asase) by the Tord whose
excellent arm holds the cakra (bhagavata saksat sunabha

udara—bahuna) I do not desire that theyv die from the curse of
a brahmana L (ma brahmanad kruddhad).




My sons will see the Lord with upraised beautiful arm,
holding the cakra,

They will be fortunate.

———

Though unavoidably killed by the Lord, they will be
liberated from all sins by being Killed by his hand.

I also desire liberation.



As the mother of such sons, though I have not seen the Lord yet, I
will see him by my relationship to those sons.

I do not desire death by the anger of a brahmana.

I_was worried that my sons would be killed by the curse of a
brahmana since you said that the great souls would be angry.

—

Hearing now that they would be killed by the hand of the Lord, I

am satisiied in heart.



I13.14.43 ||
na brahma-danda-dagdhasya
na bhiata-bhayadasya ca_
narakas canugrhnanti
yar yam yonim asau gatah

The inhabitants of hell (narakah), and those around him
when he takes another birth (ca yam yar yonim asau gatah),
do not show favor to the person (na anugrhnanti) who has
been punished by the curse of a brahmana (brahma-danda-
dagdhasya), who have given lear to other living beings
(bhuita-bhayadasya ca). >




The accusative case can be substituted for the genitive case.

Those in hell and those situated where he takes birth again do
not show him favor. T —




Section-VII

Glories of Prahlad Maharaj
(44-51)



1 3.14.44-45 ||
kasyapa uvaca
krta-Sokanutapena sadyah pratyavamarsanat
bhagavaty uru-manac ca bhave mayy api cadarat

putrasyaiva ca putranarm bhavitaikah satam matah
gasyanti yad-yasah suddharm bhagavad-yasasa samam

Kasyapa said: Because you have lamented for your offense (krta-Soka
anutapena) because you regret it (sadyah ratyavamarsanat) b@&u&ou
greatly respect the Lord (bhagavaty uru-manat ca), and because you
res me (bhave mayy api ca adarat), one of the sons of your
son (putrasyaiva ca putranar ekah) will be considered among the saintly
(bhavita satarn matah). The devotees will glority his pure fame (gasyanti
yad-yasah suddham) which will be equal to that of the Lord (bhagavad-

r~
yasasa samam). —




Because of lamentation and then repentance for committing
oifense, and the other three reasons, among the sons of
Hiranyakasipu, one will be considered saintly.

The saintly persons will glority his pure fame, similar to or

equal that of the Tord.




I 3.14.46 ||
yogair hemeva durvarnam
bhavayisyanti sadhavah
nirvairadibhir atmanam
yac-chilam anuvartitum

Just as inferior gold (durvarnam hema iva) is purified
(bhavayisyanti) by heating (yg_ggi_r), the devotees,(szfdhavah)
will_purity themselves (atmanarm bhavayisyanti) by showing
lack of animosity (nirvairadibhir) to attain qualities like
Prahlada (yac-chilam anuvartitum).




Just as inferior gold is purified by heating and other processes,
devotees will purify themselves by processes such as freedom
from animosity to attain (anuvartitum) his nature.

—




1 3.14.47 ||
yat-prasadad idam visvam
prasidati yad-atmakam
sa sva-drg bhagavan yasya
tosyate 'nanyaya drsa

Because of the mercy of the soul of the universe towards
Prahlada (yat-prasadad y&al;ma.kam.)_, the whole universe is
pleased with him (yasya idarh viSvarh pra51dat1) The Lord
(sah bhagavan), who sees only his devotees with afiection
(5va-drg), is_satisfied with the devotee whose intelligence is
directed only to the Lord (tosyate ananyaya drsa).




By the Lord’s mercy to Prahlada, the universe will be pleased
with Prahlada.

How is this?

Since the Lord as the Paramatma inspires the world, the

enemies of his father such as Indra will be pleased with
Prahlada.




The Lord sees his devotees with atfection (sva-drk)

He is satistied by the devotee’s exclusive concentration on him
(ananyaya drsa).

The devotee’s intelligence does not wander to anything else.




13.14.48 ||
sa vai maha-bhagavato mahatma
mahanubhavo mahatam mahisthah
pravrddha-bhaktya hy anubhavitasaye
nivesya vaikuntham imam vihasyati

Being a great devotee (sa vai maha-bhagavato), with great
determination (mahatma), the best among those on the level

of prema (mahatarn mahisthah), he will exert a great
influence (mahanubhave) and he_will enter Vaikuntha

(nivesya vaikuntham) with a mind full of realization

(anubhavita asaye) by intense bhakLL_(pravrddha-bhaktya)
and give up this material world (imam vihasyati).




He will be a great devotee, with great determination or
intelligence (mahatma), great among those with symptoms of |
prema (mahatam). N

—

The cause of his being considered great is given.

Entering into a condition of the spiritual world, or actually
entering Vaikuntha, with a mind which has achieved
realization through intensebirakt (mahanubhavah), he will
give up this material world.




1 3.14.49 ||
alampatah Sila-dharo gunakaro
hrstah | pararddhya vyathito duhkhitesu
abhuta-satrur jagatah soka-harta
naidaghikarm tapam ivodurajah

He will be withoutgreed- (alampatah), of good nature (Sila-dharah),
the_source of all good qualities (gunakarah). He will be joyful on
seeing others’ prosperity (hrstah pararddhya) and will suffer on
seeing their suff. _e_rm_g_(.y{athlto duhkhltesu) He will have no enemy
(abhuta-satruh) and Wlll deliver the universe from sorrow (jagatah
Soka-harta), just as the moon iudura]ah iva) gives reliet from
summer heat (naidaghikam tapam).




I have described his devotion, and the great qualities arising
from his bhakti.

Now hear of other qualities in his nature tfavorable for bhakti.

His qualities cannot be tully listed.

He is the source of all qualities (gunakarah).



He will be joyful on seeing the prosperity of others and pained
on seeing the suffering of others

Just as the moon gives relief from the summer sun, he will
give relief to the world tull of lamentation.




13.14.50 ||
antar bahis camalam abja-netram
sva-purusecchanugrhita-rapam
pautras tava $ri-lalana-lalamam
drasta sphurat-kundala-manditananam

Internally and externally (antar bahis ca), Prahlada (tava
g_ut_rgh)_wﬂl see (drasta) the pure Lo;;J_s.va—amala-purusah)
with lotus eyes (abja-netrar), who accepts a form according

to the desire of his devotee (iccha anugrhita-rupam), whose
face is decorated with dazzling earrings (sphurat-laundala-

mandita ananam), and whose beautitul form is possessed by

Laksmi (sfi-lalana-lalamam).




The grandson Prahlada will see (drasta) internally by
meditation and externally with his eyes the beautiful form™

(lalamam) of the Lord possessed by Laksmi, his lover
(lIalana). -




I 3.14.51 ||
maitreya uvaca

Srutva bhagavatam pautram

amodata ditir bhrsam

putrayo$ ca vadham krspnad

viditvasin maha-manah

Maitreya said: Hearing about her grandson devotee (Srutva

bhagavatarn pautram) Diti became greatly pleased (amodata

ditir bhrsam). She was satistied (asit maha—mana) knowing
(viditva) that her sons would be killed by the Lord (putrayos

ca vadham krsnad).




She became joytul.

“My sinful acts will produce such a rare result, the
summation of all pious actions.”

She became joytul at her good fortune.

She was pleased (mahﬁ-manéh)\since her sons would attain a
glofious fame and fortunate end. B




