Canto 1 Chapter 5

Narada's Instructions on
Srimad-Bhagavatam for
Vyasadeva



Theme — I Narada Muni glorifies Vyasadeva’s works and
inquires about his despondency (1-4)

11.5.1 |
suta uvaca
atha tarh sukham asina
upasinam brhac-chravah
devarsih praha viprarsim
vina-panih smayann iva

Suta said: The famous Narada (brhac-chravah devarsih), with
vina in his hand (vina-panih), being seated comfortably (sukham
asina), while slightly smiling (smayann iva), then spoke to Vyasa
(atha tam viprarsim praha), who was worshipping him
(upasinam).

Verse Summary: Narada then smilingly spoke to Vyasadeva.



* A slight smile appeared on Narada’s lips, which shows that he,
knowing everything, was internally pleased with Vyasa.

* It was not possible for him to hide his smile by pretending
something else, because of the interesting questions he would
pose.



Theme — I Narada Muni glorifies Vyasadev’a works and inquires about his
despondency (1-4)

11.5.2 |
narada uvaca
parasarya maha-bhaga
bhavatah kaccid atmana
paritusyati Sarira
atma manasa eva va

Narada said: Great soul, son of Parasara (parasarya maha-bhaga)! If you think you
are your body (sarira atma), is your body (kaccid bhavatah sarira) pleased with
your body or not (atmana paritusyati)? Or if you think you are your mind (manasa
atma), is your mind (kaccid bhavatah manasa) pleased with your mind or not
(atmana paritusyati)?

Verse Summary: Are you satisfied by identitying with the body or the mind as
objects of self-realization?

* Addressing Vyasa as the most fortunate son of Parasara, Narada suggests that if
Vyasa possesses such powerful ancestry, how could he lament? Thus he implies
disappointment in Vvasa.



Theme — I Narada Muni glorifies Vyasadev’a works and inquires
about his despondency (1-4)

11.5.3 1|
jijiasitam susampannam
api te mahad-adbhutam
krtavan bharatam yas tvam
sarvartha-paribrmhitam

You wrote (tvam krtavan) the most astonishing Mahabharata (te
mahad-adbhutam bharatam), complete with all instructions on artha,
dharma, kama and moksa (sarva artha-paribrmhitam). All that one
desires to know is presented perfectly in this work (jijiasitam
susampannam).

Verse Summary: You cannot say that the source of your dissatisfaction
is lack of scriptural knowledge, because you wrote the Mahabharata.



Theme — I Narada Muni glorifies Vyasadev’a works and inquires
about his despondency (1-4)

11.5.4
jijhiasitam adhitarh ca
brahma yat tat sanatanam
tathapi Socasy atmanam
akrtartha iva prabho

You have also investigated and realized (jijiasitam adhitam ca)
the brahman which is eternal (brahma yat tat sanatanam). Then
why should you lament (tathapi Socasy) that you have been
unsuccessful (atmanam akrtartha iva prabho)?

Verse Summary: Nor can you say that the reason for lamentation
is lack of realized knowledge, because you wrote the Vedanta
Sutras.



Theme — II Vyasadeva admits his dissatisfaction (5-7)

11.5.5
vyasa uvaca
asty eva me sarvam idar tvayoktam
tathapi natma paritusyate me
tan-millam avyaktam agadha-bodham
prcchamahe tvatma-bhavatma-bhiitam

Vyasa said: What you said about me (sarvam idar me tvaya uktam) is
true (asty eva). Yet my mind and body are not satistied (tathapi me
atma na paritusyate). I am asking the imperceptible reason for this
from you (prcchamahe tvam tad avyaktam mulam) because you were
born from the body of selt-born Brahma (atma-bhavatma-bhtitam) and
hence you possess great knowledge (agadha-bodhar).

Verse Summary: What you told about me is true. Please explain the
reason for my dissatistaction.



Theme — Il Vyasadeva admits his dissatistaction (5-7)

11.5.6 |
sa vai bhavan veda samasta-guhyam
upasito yat purusah puranah
paravareSo manasaiva visvam
srjaty avaty atti gunair asangah

The Lord is also you since you are an avatara of the Lord (sah vai
bhavan).  Certainly you know all secrets (veda samasta-
guhyam), because you worship the original person (yat puranah
purusah upasitah), the lord of cause and effect (para avara isah),
who, remaining unaffected (asangah), creates, maintains and
destroys (srjaty avaty atti) the universe along with the gunas
(visvam gunaih) by his will alone (manasa eva).

Verse Summary: You know everything mysterious as you
worship the Supreme Lord, and are an avatara yourself.



You have described me as the son of Parasara, with a great
lineage, with knowledge of the four Vedas and realization of
brahman.

But you are the son of Brahma, omniscient (agadha-bodham),
and worshipper of the Supreme Lord.

In all ways you thus surpass me!

That is understood when Vyasa says “You worship the
Supreme Lord (puranah purusah upasitah).”

That Lord (sah) is certainly (vai) you (bhavan), since you,
Narada, are an avatara of the Lord.

Theretore you know the whole secret and the secret behind all
things (samasta-guhyam).



Theme — II Vyasadeva admits his dissatisfaction (5-7)

11.5.7 |
tvam paryatann arka iva tri-lokim
antas-caro vayur ivatma-saksi
paravare brahmani dharmato vrataih
snatasya me nytnam alam vicaksva

You wander (tvarn paryatann) like the sun (arka iva) throughout the
three worlds (tri-lokim) seeing everything (implied) and wander like
the life air throughout the body (antah-carah vayur iva) as the witness
of everyone’s intelligence (atma-siaksi). Though I have become very
proficient (snatasya me alarm) in the Vedas (avare brahmani) and have
realized the brahman (para brahmani) by proper methods (dharmato
vrataih), it is not enough (nyinam). Please consider this (vicaksva).

Verse Summary: Like the sun you can see everything, and like the air
you are the witness of everyone’s intelligence. Please find my
deficiency.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.8]l
Sri-narada uvaca
bhavatanudita-prayam
yaso bhagavato 'malam
yenaivasau na tusyeta
manye tad darSanam khilam

Narada said: You have not sufficiently described (bhavata anudita-
prayar) the glories of the spotless Lord Krsna (amalam bhagavato
yasah). Because your mind could never be satistied with Vedanta
(yena eva asau na tusyeta), I think that writing the Vedanta-sttras is
insufficient (manye tad darsanarn khilam).

Verse Summary: You have not sufficiently described the glories of the
Lord. That's why you are not satistied even after writing the Vedanta
Sutra.



“But 1 have produced the brahma-mimamsa scripture, the
vedanta-darsana.”

“I consider that darsana scripture to be deficient (khilam).
You are the writer of Vedanta and it your mind is dissatistied
with this, then how will those who continually study this

darsana be satisfied?

You are the proot that this darsana is insufficient.”



Theme — III Narada Muni reveals to Vyasadeva the importance
of describing Krsna’s Pastimes (8-22)

11.5.9 ||
yatha dharmadaya$ cartha
muni-varyanukirtitah
na tatha vasudevasya
mahima hy anuvarnitah

O venerable sage (muni-varya)! You have not repeatedly described
(na tatha anuvarnitah) the glories of Vasudeva Krsna (vasudevasya
mahima) to the extent that you have gloritied dharma, artha, kama
and moksa (yatha dharmadayas ca artha anukirtitah).

Verse Summary: “But I have described the wonderful qualities and
pastimes of Krsna in the Padma Purana and others as well.”

You have not described the glories of Vasudeva as much as you have
described artha, dharma, kima and moksa as the goals of human life.



“But 1 have described the wonderful qualities and pastimes of Krsna in
the Padma Purana and others as well.”

You have not described the glories of Vasudeva as much as you have
described artha, dharma, kama and moksa as the goals of human life
(artha) even though they are much inferior to the glories of Vasudeva.

Though Vasudeva is the crest jewel of human goals, you have not
described him as the goal of human endeavor.

Though you have described the glories of Krsna abundantly in many
places, they have been described only as a means of getting moksa.

How can your mind be satistied when there is a lack of regard for that
which should have been given the most regard?



* “But I have described bhakti to be higher than liberation in
many places in other scriptures.

anyatra punya-tirthesu
muktir eva maha-phalam |
muktaih prarthya harer bhaktir
mathurayam ca labhyata

“Liberation is the highest goal in visiting other holy places, but
devotion to the Lord, prayed for by the liberated souls, can be

obtained at Mathura.” Padma Purana

One who attains brahman, equal to all living entities, does not
lament or desire. He then attains pure devotion to me. (brahma
bhuta prasannatma) BG 18.54”



* “But you have not done so repeatedly (na anuvarnitah).

* You must do so, because it is said that the meaning of
scriptures is revealed by repetition as in anandamayo ’bhyasat:
the anandamaya-purusa is the supreme lord because of
repetition of words to indicate this (Vedanta-siitra 1.1.13).

* Your mind will be satistied only when you describe very clearly
with repetition the glories of the Lord, since those glories alone
are finally the most excellent.”



1 12.12.66 ||

kali-mala-sarmhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-miurtih
paripathito nu-padarh katha-prasangaih

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-
sarmhati-kalanah), is not gloritied much in other works (itaratra
na giyate hy abhiksnam). But Bhagavan (tu bhagavan), with
unlimited forms (asesa-murtih), is abundantly and constantly
(punah) described throughout (paripathito anu-padam) the
various narrations of this Srimad-Bhagavatam (katha-prasangaih).



13.5.10 ||
paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! I have heard repeatedly (srutani me
abhiksnam) of various natures of high and low persons (para
avaresarn vratani) from the mouth of Vyasadeva (vyasa-mukhat).
I have been satiated with hearing about those natures (tesam
atrpnuma) which give insignificant happiness (ksulla sukha-
avahanam), being devoid of (rte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta-oghat).



Srila Prabhupada about this verse

* Vidura explained to Maitreya his position of being tully
satiated with the knowledge of mundane social and political
topics and having no more interest in them.

* He was anxious to hear transcendental topics regarding Lord
Sr1 Krsna.

* Because there were insufficient topics directly concerning
Krsna in the Puranas, Mahabharata, etc., he was not satistied
and wanted to know more about Krsna.



Srila Prabhupada about this verse

Vidura wanted to hear of everything from Maitreya, and so he
inquired from him, but he desired that all the topics be in
relationship with Krsna.

As fire is never satistied in its consumption of tirewood, so a
pure devotee of the Lord never hears enough about Krsna.

Historical events and other narrations concerning social and
political incidents all become transcendental as soon as they
are in relationship with Krsna.

That is the way to transform mundane things into spiritual
identity.

The whole world can be transtormed into Vaikuntha if all
worldly activities are dovetailed with krsna-katha.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.10 ||
na yad vacas citra-padam harer yaso
jagat-pavitram pragrnita karhicit
tad vayasar tirtham usanti manasa
na yatra hamsa niramanty usik-ksayah

Works whose attractive verses (yad citra-padarm vacah) do not sing at
all (na karhicit pragrnita) the glories of the Lord (harer yasah),
which purity not only the author but the whole world (jagat-
pavitram), are considered (tad usanti) by the devotees who have
captured the mind of the Lord (manasa) to be the place for crows
(vayasam tirtham), in which the swans, living in pleasant lakes (yatra
usik-ksayah harsa), take no enjoyment at all (na niramanty).

Verse Summary: Even poetic works should be condemned if they are
devoid of glorification of the Vasudeva.



Even poetic works should be condemned it they are devoid ot
gloritfication of the Vasudeva.

A work whose verses do not proclaim the glories of the Lord —
which purity even the whole world composed ot speakers and
listeners, what to speak of the author — is actually like a dead

body.

[t is very impure without describing the glories of the Lord
which are like life itselt, even though it may be endowed with
qualities and poetic ornaments (citra-padam) and is also a
cause for surprise or dismay (another meaning of citra).

[t is considered to be (usanti) a place tor crows, a hole filled
with various left-over foods, which is desired by persons filled
with lust, who are like crows.



It is a place where the swans of Manasa-sarovara (manasa
hamsa) or the devotees situated in the mind of the Lord
absolutely (ni for nitaram) never enjoy (ramanti). (sadhavo
hrdayarn mahyam)

Or manasah can mean “those who destroy (sa) respect (mana)
tor those words since they find no pleasure in them.

Or manasah can mean the mental sons of Brahma such as the
Kumaras. The Kumaras proclaim (manasah usanti) this.

The word vacah means statements, what is spoken. Theretore
statements like the following would appear to make
Bhagavatam a place for the crows. (vamsavalis etc.)



* And it may be argued that none of the Puranas written by Vyasa should
be considered as a place of crows, since nothing there is completely
devoid of the glories of the Lord.

 To this however it can be said:

kali-mala-sarmhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-mirtih
paripathito nu-padarm katha-prasangaih

Narayana, the soul of the wuniversal form (harih akhila 1sah), who
annihilates the accumulated sins of the Kali age (kali-mala-sarmhati-
kalanah), is not gloritied much in other works (itaratra na giyate hy
abhiksnam). But Bhagavan (tu bhagavan), with unlimited forms (asesa-
murtih), is abundantly and constantly (punah) described throughout
(paripathito anu-padam) the various narrations of this Srimad-Bhagavatam
(katha-prasangaih). (SB 12.12.36)



Taking this verse and the next verse in the Bhagavatam into
consideration, the word vacah should mean the general import
of the discussion, rather than each sentence.

That being the case, the chapters and stories of Bhagavatam are
all ornaments to the glories of the Lord.

In other Puranas, however many of the stories are devoid of the
glories of the lord and are therefore the place of the crows.

Thus there is no contradiction.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.11 ||
tad-vag-visargo janatagha-viplavo
yasmin prati-Slokam abaddhavaty api
namany anantasya yaso 'nkitani yat
Srnvanti gayanti grnanti sadhavah

The use of words (tad-vag-visargo) in which, though not pertectly
composed (yasmin prati-Slokam abaddhavaty api), there are the
names of the Lord (anantasya namany) and descriptions of his glories
(yat yaso ankitani) which devotees hear, sing, and again receive
(Srnvanti gayanti grnanti sadhavah), destroys the sins of all people
(janata agha-viplavo).

Verse Summary: On the other hand, scriptures gloritying the
Supreme Lord, even though improperly composed, are heard, sung
and accepted by purified men.



The devotees hear, and having heard, sing, and having sung,
again they hear, since they are not tully satiated.

Or if a speaker is present, they hear the glories.
If a hearer is present they speak the glories (grhanti).
And, otherwise, they spontaneously sing the glories.

Sridhara Svami explains that abaddhavati can also mean
ungrammatical language.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

1 1.5.12 ||
naiskarmyam apy acyuta-bhava-varjitarm
na Sobhate jianam alam nirafijanam
kutah punah sasvad abhadram iSvare
na carpitam karma yad apy akaranam

Even the stage of jnana without the bondage of karma (naiskarmyam
jianam apy) is not glorious (na Sobhate) if it is devoid of bhakti to the
Supreme Lord (acyuta-bhava-varjitarn). What is the use of having destroyed
ignorance (alam niranjanam)? What then to speak of sakama-karma which
causes suffering, both during practice and at the stage perfection (kutah
punah sasvad abhadram), and niskama-karma (yad apy akaranam karma),
when not otfered to the Lord (iSvare na ca arpitar)?

Verse Summary: Not only are the words important. If there is no bhakti, the
work is useless. The realization coming from the words of the Vedas is
useless without bhakti, what to speak of mere scriptural knowledge, and
what to speak of niskama-karma.



Not only are the words important.

If there is no bhakti, the work is useless.

The realization coming from the words of the Vedas is useless without
bhakti, what to speak of mere scriptural knowledge, and what to speak of
niskama-karma.

And so much more, sakama-karma is useless without bhakti.

Even knowledge devoid of fruitive intentions does not appear wondertul
without bhakti, in which one thinks of the Lord who has a form of

knowledge and bliss (acyuta-bhava).

Even if bhakti is present in jiana and one thinks that the Lord and bhakti
are mixed with maya, then that does not produce liberation.

Though devoid of ignorance (nirafijanam), though one has realized
knowledge, what is the use of that knowledge (alam)?



* What then to speak of unrealized scriptural knowledge!

* One should not say that you can achieve liberation just by destroying
ignorance. By the inconceivable energy of the Lord, the destroyed
ignorance again arises.

* The Parisista-vacanam of the Vasana-bhasya says:
jivan-mukta api punar
bandhanam yanti karmabhih |
yady acintya-maha-Saktau
bhagavaty aparadhinah |

Even the liberated persons again get bound by karma if they commit offense
against the Lord, possessor of great, inconceivable powers.

jivan-mukta prapadyante kvacit samsara-vasanam |
yogino na vilipyante karmabhir bhagavat-parah ||

Liberated souls sometimes are subjected to birth and death, but the yogis
who surrender to the Lord are not touched by karma.



* Thus the effect of jnana is destruction of karma. jianagnih sarva-karmani
bhasmasat kurute 'rjuna: O Arjuna, by the fire of knowledge all karmas
are burned to ashes. (BG 4.33)

* But that is not so wonderful because it is also said concerning rathayatra
in Visnu-bhakti-candrodaya of another Purana:

nanuvrajati yo mohad vrajantam jagad-iSvaram |
jhanagni-dagdha-karmapi sa bhaved brahma-raksasah ||

He who does not follow the Lord in his chariot when he moves becomes a
brahma-raksasa even though he has destroyed all karmas with the fire of
knowledge.

* It will also be said later aruhya krcchrena param padam tatah patanty
adho ’'nadrta-yusmad-anghrayah: after reaching the height ot liberation
with great difficulty, again they fall down because they do not worship
the lotus feet of the Lord. (SB 10.2.32)



* Since jnana is devoid of real bhakti to the Lord, the offense
caused by thinking that the Lord is material is unavoidable.

 If such jnana devoid of bhakti is useless, what then to speak of
karma which is filled with desires for enjoyment and which
causes suffering (abhadram) at all times ($asvat)--during
practice and at the time of receiving the result.

* And even it the karma is without the goal of enjoyment
(akaranam), because it is not offered to the Lord it is not
successtul.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.13 |
atho maha-bhaga bhavan amogha-drk
Suci-Sravah satya-rato dhrta-vratah
urukramasyakhila-bandha-muktaye
samadhinanusmara tad-vicestitam

Fortunate one (maha-bhaga)! Therefore (athah), since you have usetul
knowledge (bhavan amogha-drk), spotless character (suci-sravah),
dedication to truth (satya-rato) and determined vows (dhrta-vratah),
remember with attention (samadhina anusmara) the pastimes of the Lord
(urukramasya tad-vicestitam) which bring about liberation from all
bondage (akhila-bandha-muktaye).

Verse Summary: Because you are so qualified with knowledge and
character, attentively remember the potent pastimes ot the Lord.



The word “remember” is used because the pastimes appear spontaneously
in the pure mind filled with devotion, since they are all self-revealing,
infinite, most confidential, and impossible to speak or receive by any
other means.

After recollecting the pastimes, please recite them to us.

One must also have productive knowledge and pure character. It cannot
be otherwise.

Because you are a person with pure eyes (amogha-drk) and with pure
ears (Suci-sravah), you have seen some pastimes with your eyes and heard
some with your ears.

And by attached mind (satya-ratah) and determined intelligence (dhrta-
vratah), you should remember with concentrated attention at this
moment some very confidential pastimes which cannot be seen or heard
but which you have observed.

After remembering them, please tell them to us.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.14 ||
tato 'myatha kificana yad vivaksatah
prthag drsas tat-krta-ripa-namabhih
na karhicit kvapi ca duhsthita matir
labheta vatahata-naur ivaspadam

The intelligence (matih) of people desiring to speak on other subjects (yad
anyatha kifcana vivaksatah), who develop another vision (prthag drsah),
become disturbed (duhsthita) by the words describing these other objects
(tat-krta-ripa-namabhih), and can never attain its proper object (na
karhicit kvapi labheta aspadam). It is like a boat attacked by the wind (vata
ahata-nauh iva).

Verse Summary: The intelligence of people desiring to speak on other
subjects (karma-kanda) can never attain its proper objective.



Il 2.44 ||
bhogaisvarya-prasaktanam
tayapahrta-cetasam
vyavasayatmika buddhih
samadhau na vidhiyate

For those people, who are attached to enjoyment and power
(bhoga aisvarya-prasaktanam), whose consciousness has been
deluded by that talk (taya apahrta-cetasam), the resolute
intelligence (vyavasayatmika buddhih) does not take place (na
vidhiyate) in the mind (samadhau).



The positive statement having been made, the negative version is now
expressed.

Some people desire to speak about topics other than the pastimes of the
Lord. Having desired, they speak, and having spoken someone hears from
them. And this causes a different type of vision.

For persons having a vision of objects other than the lord’s pastimes
resulting from desire to speak about other things, the intelligence,
disturbed by words (namabhih) describing other objects (rtipa) produced
by the different vision, at no time and at no place can attain its
destination.

[t is like a boat beaten by the wind.

Being turned about by the wind and going in various directions, struck by
the wind, it sinks.

Similarly the intelligence is destroyed because ot skiltul words, poetry,
karma and jiana.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

[ 1.5.15 ||
jugupsitam dharma-krte 'nusasatah
svabhava-raktasya mahan vyatikramah
yad-vakyato dharma ititarah sthito
na manyate tasya nivaranam janah

You have created a great disturbance (mahan vyatikramah) by teaching a
condemned subject (jugupsitarmn anusasatah) to people (itarah janah)
attached to material enjoyment (svabhava-raktasya) in order to make them
accept dharma (dharma-krte). Thinking that what you have taught is real
dharma (yad-vakyato dharma iti sthitah), they do not consider giving it up
(na manyate tasya nivaranar).

Verse Summary: But, I wrote the other scriptures like Mahabharata to
indirectly attract the materialistic persons to the Supreme Lord.

Yes. But this will create great disturbance as people who are naturally
attached to enjoyment, will not consider giving up material enjoyment.
Thev have vour authorization now.



13.5.12 ||
munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nrnam gramya-sukhanuvadair
matir grhita nu hareh kathayam

O sage! Your friend Vedavyasa (te sakhapi munih krsnah),
desiring to describe (vivaksuh) the qualities of the Lord
(bhagavad-gunanam), wrote Mahabharata (bharatam aha). In
that work (yasmin) he attracted men’s attention (grhita nrnam
matih) to topics of the Lord (hareh kathayam) through topics
about material happiness (gramya-sukha anuvadaih).




As Vidura said, in order to make people accept worship of the Lord
(dharma-krte) you have taught what is condemned, karma (jugupsitam).

A great disturbance has come about for materialistic people who are
attached to enjoy from impressions arising for sense objects (svabhava-
raktasya) because you have taught material dharma.

But though your intention was to help them, you have actually injured
them. How?

Because materially minded men ascertaining what you explained to be the
correct path (dharma iti)—thinking that it is not a fault to otfer meat to
the devatas and pitrs, do not consider giving up that path, and do not
consider what is actually to be done: sarva-dharman parityajya mam ekam
Saranam vraja.

They think that this statement is not part of the path you have outlined
for enjoyment.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

1 1.5.16 ||
vicaksano 'syarhati veditum vibhor
ananta-parasya nivrttitah sukham
pravartamanasya gunair anatmanas
tato bhavan darsaya cestitam vibhoh

The wise person (vicaksanah), giving up material happiness (nivrttitah),
can realize the happiness of the Lord (asya vibhoh sukham veditum arhati)
who is beyond measure (ananta-parasya) and then take to bhakti, setting an
example for others (implied). Describe the pastimes of the Lord (tato
bhavan darsaya vibhoh cestitarn) for those materialists (anatmanah) who
are pushed by the gunas of matter (gunaih pravartamanasya).

Verse Summary: Please describe the pastimes of the Lord so that the
discerning person can take up to bhakti. Then seeing him, others will also
follow.



While common people (itarah janah) will accept only the karma kanda, at
least people with discernment (vicaksanah) can understand the happiness
of the Lord, giving up material pleasure (nivrttitah), since the Lord is
beyond time (ananta-parasya) and measurement whereas material
pleasure is very limited.

Understanding that the happiness of the Lord is unlimited, he will
perform bhakti for attaining that happiness.

By seeing the preference of the discerning person for bhakti the
undiscerning person will also take up the process. Yad yad acarati
Sresthas tat tad evetaro janah

For this reason (tatah) describe those pastimes of the Lord.

Show the pastimes of the Lord in order to liberate those who are devoid
of discrimination (anatmanah), pushed by the gunas of material nature.



Or the verse has another meaning.

“But if the people do not think of giving up their path, even
now if 1 follow your instruction and preach bhakti with
rejection of all else, they will reject this scripture.”

No, 1t 1s not so.

In this world not all people are undiscerning.

Discerning people do exist (vicaksanah) and they can
understand the happiness of the Lord



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.17 |
tyaktva sva-dharmar caranambujam harer
bhajann apakvo 'tha patet tato yadi
yatra kva vabhadram abhud amusya kim
ko vartha apto 'bhajatam sva-dharmatah

If a person having given up his duties in varnasrama (tyaktva sva-
dharmam), begins the worship of the Lords lotus feet (hareh
caranambujam bhajann), and happens to deviate or not reach perfection
(apakvo va atha patet tato yadi), there is no misfortune for him at all in the
future (amusya kirm kva abhadram abhud). But what does (kah va arthah)
the person who follows all duties of varnasrama (sva-dharmatah) but does
not worship the Lord (abhajatam) gain (aptah)?

Verse Summary: Even fall down in bhakti does not matter. On the other
hand, pertection in one’s duties without bhakti is useless.



“But Bhagavad-gita says “na buddhi-bhedam janayed” - Thus
it is forbidden to give up karma.”

That is true.

This instruction is given to one who is teaching jidna to
another person. Practicing jnana depends on inner
purification, and that puritfication depends on niskama-karma.

This is not an instruction for one teaching another person
about bhakti, for bhakti is independently powertul, not
depending on prior inner purification.



16.9.50 ||
svayarh nihsreyasam vidvan
na vakty ajiaya karma hi
na rati rogino 'pathyam
vanchato 'pi bhisaktamah

One who knows the highest good (svayarn nihsreyasam vidvan)
will never instruct a foolish person (na vakty ajiaya) to engage in
material enjoyment (karma hi), just as an experienced physician
(bhisaktamah) does not give his patient (na rogino rati) food
injurious to his health (apathyar), even if the patient desires it
(vanchatah api).

* Theretore the Lord says sarva-dharman parityajya mam ekam
saranari vraja (BG 18.66) and as well:

* dharman santyajya yah sarvan mam bhajeta sa tu sattamah
(11.11.32)



From the strength of these statements one should teach only
bhakti to the Lord, while giving up attachment to daily and
periodic duties in varnasrama.

With this intention the verse is spoken.

Even in the beginning stage of bhakti, practice of karma is

forbidden.

Having given up ones dharma (tyaktvad svadharman) even at
the beginning stages of bhakti, a person who worships the
lotus feet of the Lord will incur no sin by giving up that
dharma.

This is understood also from - devarsi-bhutapta-nrnam



And it the person dies without being qualified to attain the
Lord, or (va), if while alive falls down because of sinful acts,
being attached to material pleasures, even then, there is no
misfortune incurred by having given up karmas, because the
impressions created by bhakti are indestructible, and remain in
subtle form.

In such a state one should not revert to performance of karma.
[s there any mistortune somewhere (yatra kva), in his next life?
No there is no misfortune at all.

Va indicates a remote possibility of falling.

His talling after leaving the present body is actually not a fall—
one does not take a low body because of omitting karmas.



Duties Expected of a Qualified Practitioner

ananusthanato doso
bhakty-anganam prajayate
na karmanam akaranad
esa bhakty-adhikarinam

nisiddhacarato daivat
prayascittam tu nocitam
1tl vaisnava-Sastranam
rahasyam tad-vidam matam

The person qualified for bhakti (esa bhakty-adhikarinam) is at fault
(dosah prajayate) for failing to perform all of the important angas of
bhakti (bhakty-anganam akaranad). But he is not at fault for failing to
perform the duties of varna and asrama (na karmanam akaranad). If he, by
chance (daivat), happens to commit some sin (nisiddha acarato), there is
no atonement prescribed for him (prayascittam tu na ucitam). This is the
opinion (iti matam) of those who know the secret of Vaisnava scriptures
(vaisnava-$astranam rahasyarn tad-vidam).



Prooft for the Duties Expected of a Qualified Practitioner

sve sve ‘dhikare ya nistha
sa gunah parikirtitah |

viparyayas tu dosah syad
ubhayor esa niScayah

Steadiness in one’s own position (sve sve adhikare ya nistha) is declared
to be actual piety (sa gunah parikirtitah), whereas deviation from one’s
position is considered impiety (viparyayah tu dosah syad). In this way the
two are definitely ascertained (ubhayor esa niscayah). (SB 11.21.2)

* With the words sve sve adhikare, ditferent qualifications are signitied
for karma, jiiana and bhakti.

* For the person qualified for pure bhakti, performance of the actions of
karma or jiiana, and failure to perform bhakti are both faults.



Proof for the Duties Expected of a Qualified

Practitioner

tavat karmani kurvita

na nirvidyeta yavata
mat-katha-Sravanadau va
Sraddha yavan na jayate

One should continue to perform the Vedic ritualistic activities
(tavat karmani kurvita) until one actually becomes detached
from material sense gratification (na nirvidyeta yavata) and
develops faith for hearing and chanting about Me (mat-katha-
Sravanadau va sraddha yavan na jayate). (SB 11.20.9)



Proot for Duties Expected of a Qualified Practitioner

Those qualified for jiana and karma are persons without such faith

in bhakti.

Though they may begin practicing pure bhakti by devotee
association, they quickly show disrespect.

As a result they fail to attain their goals.

In that sense they become full of fault by giving up that for which
they are qualified, namely, jiiana and karma.

Viparyayah (opposite) means “not to be fixed in performing work
for which one is qualified,” and also “to become fixed in some
other work tor which one is not qualitied.”



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.18 ||
tasyaiva hetoh prayateta kovido
na labhyate yad bhramatam upary adhah
tal labhyate duhkhavad anyatah sukham
kalena sarvatra gabhira-ramhasa

The wise man (kovidah) strives (prayateta) for that happiness (tasya eva
hetoh) which is not attained (yad na labhyate) by jivas wandering from
Brahma-loka to the lowest species (bhramatam upary adhah). Material
happiness (tad sukhar) is attained in all cases (sarvatra labhyate) without
endeavor, by the law of karma (anyatah), just like distress (duhkhavad),
through the force of fast moving time (gabhira-rarnhasa kalena).

Verse Summary: But the Srutis encourage people to seek happiness of
Svarga in the next life?

True, but the wise are not deluded by this at all. They strive for that spiritual
happiness which is not attained by going even till Brahma-loka.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.19 ||
na vai jano jatu kathaficanavrajen
mukunda-sevy anyavad anga samsrtim
smaran mukundanghry-upagithanam punar
vihatum icchen na rasa-graho janah

Oh (anga)! The person who serves Mukunda (mukunda-sevy janah) will
never (na vai jatu) under any condition (kathaficana) return to the material
world (samsrtim avrajet), unlike practitioners of other processes (anyavad).
Remembering the embrace of the Lord’s lotus feet (smaran mukunda
anghry-upagihanam), eager for that taste he has experienced (rasa-grahah),
he will not desire to give up those feet again (punar na vihatum icchet).

Verse Summary: But, how can you say that there is no misfortune for the
devotee who gives up bhakti also?

The person who has served the Lord will never under any condition return
to the material world. Remembering the embrace of the Lord’s lotus feet, he
will not desire to give up those feet again.



* This verse elaborates the point that there is no misfortune for the
devotee.

* Even if overcome because of poor determination, the person who serves
Mukunda never (na jatu), returns to sarnsara, the place for enjoying the

results of karma, whereas those practicing karma (anyavat) return.

* That is because he does not experience happiness and distress from
karmas, since he experiences only the fruit of happiness and distress
directly given by the Lord.

tvad avagami na vetti bhavad-uttha-subhasubhayor
When a person realizes You, he no longer cares about his good and bad

fortune arising from past pious and sintul acts, since it is You alone who
control this good and bad fortune. SB 10.87.40



na karma-bandhanam janma vaisnavanam ca vidyate
The Vaisnavas do not have rebirth caused by karma. Padma Purana

* Remembering from previous practice alone the mental embrace (upagithanam)
of the Lord’s lotus feet, he has no desire to give that up.

* The verse does not say “remembering his lotus feet” but rather “remembering
the embrace of his lotus feet.” And the word “again” is used.

* The implication of these two words is that even though he may give up by his
own choice the worship, once, twice or three times because of poor
determination, after some time, by remembering his previous state of bliss from
remembering the Lord and also remembering his present state of distress from
not remembering the Lord, he repents. “Oh! Oh! What have I foolishly done?
Let that be. 1 will not again abandon worship of Lord.”

* He again begins worshipping the Lord.



The verse also uses the phrase “does not desire to give up” instead of “does not
give up.”

This implies that he desires that he be devoid of pride in his practice.

The accomplishment is in the hands of the Lord.

The cause of not desiring to give up is then mentioned. Rasa-graha means one
who is eager for tasting, or one who has a taste which is something like a ghost

which cannot be given up, “haunted by rasa.”

The meaning is then that worship after the stages of nistha, ruci and asakti,
becomes actual rasa at the stage of rati.

However, even from the first day of worshipping the Lord, there is certainly a

portion of tasting rasa in a very covered form.

Thus it is said: bhaktih paresanubhavo viraktir



Theme — 111 Narada Muni reveals to Vyasadeva the importance ot
describing Krsna’s Pastimes (8-22)

11.5.20 ||
idarh hi visvam bhagavan ivetaro
yato jagat-sthana-nirodha-sambhavah
tad dhi svayam veda bhavars tathapi te
pradesa-matram bhavatah pradarsitam

This universe is the Lord (idar hi visvam bhagavan iva) but the Lord is also
different from the universe (itarah) for from him arises the maintenance,
destruction and creation of the universe (yato jagat-sthana-nirodha-
sambhavah). You know this naturally since you are an avatara of the Lord
(tad dhi bhavan svayam veda). Thus I have shown to you (tathapi bhavatah
pradarsitam) a small portion of bhakti and knowledge concerning the Lord’s
power (pradesa-matrar).

Verse Summary: Having taught about bhakti, now let me teach you about
knowledge of the Lord. This universe is the Lord but the Lord is also
different from the universe for from him arises the maintenance, destruction
and creation of the universe.



Having taught about bhakti, now Narada teaches about knowledge
of the worshippable Lord which is necessary for the devotees.

This universe is like the Lord: it exists, has life, and a form of

bliss, but it is not the Lord’s form of eternity, knowledge and bliss.
This is because the Lord’s qualities like existence are eternal,
whereas the universes quality of existence is temporary, because
the Lord is difterent from the universe (itarah).

How is the Lord like the universe and also different from it?

From the Lord, who is the possessor of maya-sakti, arises the
maintenance, destruction and creation of the universe.



The universe is described as a form of the Lord in small portion
(like the Lord), because it is an effect of the Lord.

Because the Lord is the cause, he is ditferent.

You know all this spontaneously (svayam) because you are an
avatara of the Lord.

Thus I have shown only a small portion of bhakti and knowledge
of the powers of the Lord who measures more than ten million
times a hundred trillion, in order to tulfill the statement acaryavan
puruso veda



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

11.5.21 ||
tvam atmanatmanam avehy amogha-drk
parasya purnsah paramatmanah kalam
ajarn prajatam jagatah Sivaya tan
mahanubhavabhyudayo 'dhiganyatam

You possess usetul knowledge (tvam amogha-drk)! Please understand
spontaneously (atmana atmanam avehy) that you were born (prajatam) as a
portion (kalam) of the supreme person (parasya purinsah), the paramatma
(paramatmanah), for the benefit of the world (jagatah sivaya). Therefore
please describe (tad adhiganyatam) the glories of the all powerful Lord
(mahanubhava abhyudayah).

Verse Summary: As an empowered plenary portion of the Lord, you know
the Lord, and should glority Him more vividly.



Theme — III Narada Muni reveals to Vyasadeva the importance of
describing Krsna’s Pastimes (8-22)

I 1.5.22 ||
idarnh hi pumsas tapasah Srutasya va
svistasya siiktasya ca buddhi-dattayoh
avicyuto 'rthah kavibhir nirapito
yad-uttamasloka-gunanuvarnanam

The unfailing cause of perfection (avicyuta arthah) from men’s
austerity, study of the Vedas (pumsah tapasah srutasya va),
performance of sacrifices, chanting of mantras (svistasya suiktasya ca),
practicing jidna and giving charity (buddhi-dattayoh) is defined by
the wise (kavibhir nirapitah) as gloritying the qualities of the Lord
(yad-uttamasloka-gunanuvarnanam).

Verse Summary: Even it some devotee has desire for some other
dharmas, those dharmas will be produced by bhakti.



[ have said that one becomes successtul by bhakti, after giving up all
dharmas.

Now, if some devotee has some desire for some dharmas, those dharmas
will be produced by bhakti. That is now explained.

The untailing cause (avicyutah arthah) of men’s austerity and the other

items of dharma has been described to be narrating the qualities of the
Lord.

The results of austerity and other acts are achieved by bhakti according
to the statement of the Lord and thus what is their necessity?

yat karmabhir yat tapasa

smartavyah satatarh visnur



* According to this, all dharmas are unnecessary.

* Or another meaning is because performance of bhakti to the
Lord is the conclusion of all the scriptural statements
recommending austerity, studying the Vedas etc., chanting

the Lord’s name is the unmistakably mentioned process.



1 2.4.17 ||
tapasvino dana-para yasasvino
manasvino mantra-vidah sumangalah |
ksemarm na vindanti vina yad-arpanam
tasmai subhadra-Sravase namo namabh ||

[ otffer continual respects to the Lord full of auspicious qualities
(tasmai subhadra-Sravase namo namah). Without worshipping
him (vina yad-arpanam), the jidanis (tapasvinah), karmis (dana-
para), specialized karmis (yasasvinah), yogis (manasvinah),
scholars of the Vedas (mantra-vidah) and followers of proper
conduct (sumangalah) cannot attain any benefit (ksemarn na
vindanti).

Verse Summary: And by not worshipping this form, neither the
jnanis or karmis or yogis or anyone can attain any benefit.



I12.4.21 ||
yad-anghry-abhidhyana-samadhi-dhautaya
dhiyanupasyanti hi tattvam atmanabh |
vadanti caitat kavayo yatha-rucam
sa me mukundo bhagavan prasidatam ||

May Mukunda be pleased with me (sa me mukundo bhagavan
prasidatam)! Purified by meditation on his feet (yad-anghry-
abhidhyana-samadhi-dhautaya) the wise sages see with their
intelligence (dhiya anupasyanti) the truth about Paramatma (hi
tattvam atmanah) and while others speak of him (vadanti ca etat
kavayah) according to their impure intelligence (yatha-rucam).

Verse Summary: Meditation on His feet purities the intelligence
to understand the truth about Himself. But people with impure
intelligence propagate various improper theories about Him.



1 2.4.16 ||
vicaksana yac-caranopasédanat
sangar vyudasyobhayato ntar-atmanah |
vindanti hi brahma-gatim gata-klamas
tasmai subhadra-Sravase namo namah ||

[ ofter repeated respects to the Lord with all auspicious qualities
(tasmai subhadra-sravase namo namah). By worshipping his feet
(yac-carana upasadanat) the jianis (vicaksana) destroy the
attachments (sangam vyudasya) of this world and the next
(ubhayatah) which reside in the heart (antar-atmanah), and
attain their spiritual goal of brahman (vindanti hi brahma-gatir)
without fatigue (gata-klamah).

Verse Summary: Even the Jnanis have to worship this form of
the Lord to attain Brahman easily.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.23
aham puratita-bhave 'bhavarn mune
dasyas tu kasyascana veda-vadinam
nirapito balaka eva yoginarm
Susriisane pravrsi nirviviksatam

In another kalpa of Brahma in a previous life (aham pura atita-
bhave), I was born as the son of a maidservant (kasyascana dasyah tu
abhavam) engaged by some persons studying the Vedas (veda-
vadinam nirapitah). Though a child (balaka eva), 1 was also engaged
in serving them (yoginarn susriisane) during the monsoon season
when they decided to stay in one place (pravrsi nirviviksatam).

Verse Summary: In a previous birth, being the son of a maid servant,
[ was engaged in the service of some bhakti-vedantas during the rainy
season.



* There is no cause for pure bhakti other than the fortunate
mercy of the devotees of the Lord.

* Austerity and other processes are not the cause.

* To illustrate this Narada recounts a previous birth.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.24 |
te mayy apetakhila-capale 'rbhake
dante 'dhrta-kridanake 'nuvartini
cakruh krpam yadyapi tulya-darsanah
Susriisamane munayo 'lpa-bhasini

Though the sages saw everything equally (yadyapi munayah
tulya-darsanah), they showed mercy to me (te mayy krpam
cakruh), by which I, though a boy (apeta akhila-capale arbhake),
developed sense control (dante), gave up child’s play and all
agitation (adhrta-kridanake), became obedient (anuvartini),
served attentively (Susriisamane), and spoke little (alpa-bhasini).

Verse Summary: Though the sages saw everything equally, they
showed mercy to me, by which I developed all good qualities.



Those sages were tulya-darsandh, and thus they should not
show mercy to one and reject in disgust another.

However, they showed mercy to me.

Their first show of mercy did not depend on Narada’s good
qualities and show of respect.

He developed the good qualities by their mercy.
Then those qualities became the cause of further mercy.

[t must be explained that the cause of their mercy was not due
to seeing qualities.



If one says that though they had equal vision, they showed mercy
because he showed good qualities, then their equal vision would
be contradicted by their seeing good and bad qualities.

One should not explain in this way because then the first mercy
would be prejudiced.

There are two types of mercy; attected by seeing material qualities
and not attected by seeing material qualities.

The first type of mercy is explained as follows.
All persons in the material world have mercy caused by qualities.

If they see qualities they show mercy, if the qualities are absent,
they withdraw mercy.



* And if they see bad qualities, they show hatred.
* The second type of mercy is as follows.

* Those who are beyond the influence of material world show mercy
without such causes, without dependence on seeing material
qualities, since they see everything in the material world as the
same.

girayo mumucus toyam kvacin na mumucuh $ivam
yatha jianamrtarn kale jianino dadate na va

During this season (kale) the mountains sometimes released (girayo

kvacid mumucuh) their pure water (Sivam toyam) and sometimes

did not (kvacid na mumucuh), just as experts in transcendental

science (yatha jnaninah) sometimes give the nectar of transcendental

knowledge and sometimes do not (jianamrtam dadate na va). SB

10.20.36



* In this manner, sometimes these persons show mercy to some

person.

* When hardness of the heart caused by gunas is destroyed and
becomes soft by devotion to the Lord, mercy will appear in the
heart.

Suddha-sattva-visesatma prema-siiryamsu-samya-bhak |
rucibhis citta-masrmya-krd asau bhava ucyate

That part of bhakti is called bhava (asau bhava ucyate), whose
essence is samvit and hladini sakti (Suddha-sattva-visesatma), which
is one ray of the sun of prema which will soon rise in the heart
(prema-sturyarmsu-samya-bhak), and which softens the heart (citta-
masrnya-krd) with desires to meet, serve, and exchange love with
the Lord (rucibhih). Bhaki-rasamrta-sindhu 1.3.1



Stages of Progression of Bhakti
satamn krpa — Mercy of devotees
mahat-seva — Service to devotees
Sraddha — Faith
guru-padasrayah — Surrender to Guru
bhajanesu sprha — Desire for performing Bhakti
Bhaktih — Bhajana Kriya
anarthapagamah - clearance of anarthas
Nistha — Steady practice of bhakti
Rucih — Taste for practice of bhakti
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. Asakti — Attachment for pleasing the Lord
. Ratih — Bhava
. Prema — Prema
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. Darsanam — Seeing the Lord
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. harer madhuryanubhava — Experiencing the Lord’s sweetness

* The first four stages of bhakti are understood here



Theme — IV Narada Muni narrates about his life (23-40)

| 1.5.25 |
ucchista-lepan anumodito dvijaih
sakrt sma bhuije tad-apasta-kilbisah
evarm pravrttasya viSuddha-cetasas
tad-dharma evatma-rucih prajayate

One time only I happened to eat (sakrt sma bhufje) their food
remnants (ucchista-lepan) with their permission (dvijaih
anumoditah). All obstacles to bhakti disappeared by that (tad-
apasta-kilbisah). Having developed an inclination for bhakti
(evarh pravrttasya), being pure in mind (visuddha-cetasah),
taste for devotional processes inevitably developed in my mind
(tad-dharma eva atma-rucih prajayate).

Verse Summary: Once | took their remnants and by that act 1
quickly progressed from anartha nivrtti to ruci.



Stages of Progression of Bhakti
satarn krpa — Mercy of devotees
mahat-seva — Service to devotees
Sraddha — Faith
guru-padasrayah — Surrender to Guru
bhajanesu sprha — Desire for performing Bhakti
Bhaktih — Bhajana Kriya
anarthapagamah - clearance of anarthas
Nistha — Steady practice of bhakti
Rucih — Taste for practice of bhakti
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. Asakti — Attachment for pleasing the Lord
. Ratih — Bhava
. Prema — Prema
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. Darsanam — Seeing the Lord
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. harer madhuryanubhava — Experiencing the Lord’s sweetness

* Next five stages are described in this verse.



Theme — IV Narada Muni narrates about his life (23-40)

1 1.5.26 ||
tatranvaham krsna-kathah pragayatam
anugrahenasrnavam manoharah
tah sraddhaya me mupadar visrnvatah
priya-Sravasy anga mamabhavad rucih

By the mercy (anugrahena) of the sages who were chanting
(pragayatam) about the attractive pastimes of Krsna (manoharah)
daily (anu), I heard about Krsna in that place (tatra aham krsna-
kathah asrnavam) with asakti (tah sSraddhaya). Hearing
constantly (anupadam visrmvatah), 1 then developed rati for
Krsna (mama abhavad priya-sravasy rucih).

Verse Summary: Regularly hearing from them about Krsna with
great attachment (asakti), I then developed bhava for Krsna.



Stages of Progression of Bhakti
satarn krpa — Mercy of devotees
mahat-seva — Service to devotees
Sraddha — Faith
guru-padasrayah — Surrender to Guru
bhajanesu sprha — Desire for performing Bhakti
Bhaktih — Bhajana Kriya
anarthapagamah - clearance of anarthas
Nistha — Steady practice of bhakti
Rucih — Taste for practice of bhakti
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. Asakti — Attachment for pleasing the Lord
. Ratih — Bhava

. Prema — Prema
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. Darsanam — Seeing the Lord
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. harer madhuryanubhava — Experiencing the Lord’s sweetness

* Next two stages are described in this verse



Theme — IV Narada Muni narrates about his life (23-40)

11.5.27 |
tasmims tada labdha-rucer maha-mate
priya-Sravasy askhalita matir mama
yayaham etat sad-asat sva-mayaya
pasye mayi brahmani kalpitam pare

Having attained an excellent taste for the Lord (tasmims tada
labdha-ruceh), my intelligence (mama matih) did not waver
from the Lord (priya-sravasy askhalita). By my intelligence
(yaya), I directly experienced (aham pasye) that my gross and
subtle bodies (etat mayi sad-asat) created by the Lord’s material
energy (sva-mayaya kalpitam) were fixed only in the Supreme
Lord (pare brahmani).

Verse Summary: Having attained an excellent taste, my
intelligence became steadily fixed in the Lord.



The gross body became fixed in offering respects, carrying the Lord’s

water pot and other actions, not in material actions for onesellf.

The subtle body with senses such as ear, eye, mind and intelligence
became fixed in tasting the sweetness of the lord’s qualities and form,

not in material objects for one’s own pleasure.

Previously the eye and mind were not fixed in the Lord even by exerting
much etfort. That is not the case now.

With the development of rati, the mind and other senses, giving up the
practice of fixing themselves on their material sense objects to which

they had been long accustomed, became automatically fixed only on the
Lord.

Thus “I see” here means “directly experience.”



1 4.9.6 ||
dhruva uvaca
yo 'ntah praviSsya mama vacam imam prasuptam
safnjivayaty akhila-sakti-dharah sva-dhamna
anyars$ ca hasta-carana-sravana-tvag-adin
pranan namo bhagavate purusaya tubhyam

Dhruva said: [ offer respects to the Supreme Lord (namo
bhagavate purusaya tubhyam), possessor of all powers (akhila-
Sakti-dharah), who, entering within me (yah antah pravisya),
has brought to life (sanjivayaty) by his spiritual energy (sva-
dhamna) my power of speech (mama vacam), as well as my
hands, feet, ears, skin and life airs (anyams$ ca hasta-carana-
Sravana-tvag-adin pranan), which had been sleeping (imar
prasuptam).



Theme — IV Narada Muni narrates about his life (23-40)

11.5.28 ||
ittham Sarat-pravrsikav rtat harer
visSrnvato me 'musavari yaso 'malam
sankirtyamanam munibhir mahatmabhir
bhaktih pravrttatma-rajas-tamopaha

In this way (ittham), for the two seasons of monsoon and autumn
(Sarat-pravrsikav rtii)), 1 constantly heard (me anusavarm
visrnvatah) the pure glories of the Lord (hareh amalam yasah)
chanted by the generous sages (mahatmabhir munibhir
sankirtyamanam). [ then developed prema (bhaktih pravrtta),
which destroys rajas and tamas in the jivas (atma-rajas-
tamopaha).

Verse Summary: In this way, by constantly hearing from them, I
developed Prema.



Stages of Progression of Bhakti
satarh krpa — Mercy of devotees
mahat-seva — Service to devotees
Sraddha — Faith
guru-padasrayah — Surrender to Guru
bhajanesu sprha — Desire for performing Bhakti
Bhaktih — Bhajana Kriya
anarthapagamah - clearance of anarthas
Nistha — Steady practice of bhakti
Rucih — Taste for practice of bhakti
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. Asakti — Attachment for pleasing the Lord
. Ratih — Bhava

. Prema — Prema

—
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. DarSanam — Seeing the Lord
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. harer madhuryanubhava — Experiencing the Lord’s sweetness

* The 12 stage is described in this verse. Last two stages are described
in the next chapter



Theme — IV Narada Muni narrates about his life (23-40)

11.5.29-30 ||
tasyaivam me 'nuraktasya
prasritasya hatainasah
Sraddadhanasya balasya
dantasyanucarasya ca

jianam guhyatamarh yat tat
saksad bhagavatoditam
anvavocan gamisyantah
krpaya dina-vatsalah

Though I was a boy (balasya), I had developed prema for the Lord (tasya evarh
anuraktasya). 1 was humble (prasritasya), sinless (hata enasah), filled with faith
(sraddadhanasya), sense-controlled (dantasya), and was willing to serve
(anucarasya ca). The sages, most affectionate to the fallen (krpaya dina-vatsalah),
as they were about to depart (gamisyantah), taught me (me anvavocan) the most
confidential knowledge of pure bhakti (jianam guhyatamarm ), which was taught
by the Lord himself (yat tat saksad bhagavatoditam).

Verse Summary: They gave the knowledge of bhakti to me who had developed
prema-bhakti for the Lord.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.31 ||
yenaivahar bhagavato
vasudevasya vedhasah
mayanubhavam avidam

yena gacchanti tat-padam

By this knowledge (yena eva) I understood (aharn avidam) the
influence of the spiritual and material energies (mayanubhavam)
of the creator Lord Vasudeva (bhagavato vasudevasya vedhasah).
By this understanding the devotees attain the Lord’s abode (yena
gacchanti tat-padam).

Verse Summary: By this knowledge I understood the influence ot
yoga-maya and maha-maya. By this understanding the devotees
attain the Lord’s abode.



Theme — IV Narada Muni narrates about his lite (23-40)

11.5.32 ||
etat samsucitarn brahmarms
tapa-traya-cikitsitam
yad 1$vare bhagavati
karma brahmani bhavitam

O brahman (brahman)! They indirectly explained (samstucitarn)
the destruction of the three types of miseries (etat tapa-traya-
cikitsitam), in which actions are offered (yad karma bhavitam)
to Paramatma (isvare), Bhagavan (bhagavati) and the impersonal
brahman (brahmani).

Verse Summary: They also indirectly spoke to me about the path
of jnana for producing inditference to this material world.



Having had me practice bhakti beyond the modes of nature, and
experience prema, and taught the Bhagavatam which was spoken by the
Lord, they taught me the process of jiana which gives rise to knowledge
and the goal of liberation, even though I did not request it.

Considering that the question of jiana may arise when the boy grows
older, they then taught me jnana indirectly for the purpose of
developing inditterence to the world.

Since it was not my goal they spoke indirectly about it (samsticitam).
What did they speak about?
They explained the remedy for, or destruction of, the three miseries in

which actions are offered (bhavitam) to the Paramatma (i$vare), to
Bhagavan with six opulences or to the impersonal brahman.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.33 ||
amayo yas ca bhatanam
jayate yena suvrata
tad eva hy amayam dravyam
na punati cikitsitam

The substance (yah ca) by which a living being’s disease arises (yena
bhiitanarmm amayo jayate) and which does not cure the disease
(implied), when combined with other substances (tad eva hy
dravyam) in a medicine (cikitsitam), destroys the disease (amayarm na
punati).

Verse Summary: How can karma, the cause of samsara, destroy the
three miseries?

Just like indigestion caused due to one milk item can be cured by
another milk item, samsara, caused by karma, can be cured by otfering
the same activities to the Supreme Lord.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.34 ||
evarh nrnam kriya-yogah
sarve samsrti-hetavah
ta evatma-vinasaya
kalpante kalpitah pare

In the same way (evam), all types ot karma-yoga pertormed by
men (nrnam kriya-yogah sarve), which are normally causes of
continued rebirth in this world (samsrti-hetavah), are able to
destroy karma (te eva atma-vinasaya kalpante) when offered to
the Supreme Lord (pare kalpitah).

Verse Summary: Just like indigestion caused due to one milk
item can be cured by another milk item, samsara, caused by
karma, can be cured by offering the same activities to the
Supreme Lord.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.35 ||
yad atra kriyate karma
bhagavat-paritosanam
jianam yat tad adhinam hi
bhakti-yoga-samanvitam

That jiana (yat jhianarn) which arises from karma (tad karma
adhinam), which is pleasing to the Lord (bhagavat-paritosanam)
because of being offered to him (yad atra kriyate), is endowed
with bhakti (bhakti-yoga-samanvitam).

Verse Summary: That knowledge generated from karma which is
without desire and which is pleasing to the Lord because of being
offering to the Lord, is endowed with bhakti.



* That karma which is otfered to the Lord is a sadhana of jiiana,
because it causes puritication to the level of sattva-guna.

e That knowledge generated from (tad-adhinam) karma which
is without desire and which is pleasing to the Lord because of
being offering to the Lord, is endowed with bhakti, since
jiana devoid of bhakti will not yield liberation.

* Such jnana is condemned in many places: naiskarmyam apy



Theme — IV Narada Muni narrates about his life (23-40)

1 1.5.36 ||
kurvana yatra karmani
bhagavac-chiksayasakrt

grnanti guna-namani
krsnasyanusmaranti ca

When those engaged in karma continuously (asakrt karmani
kurvanah) perform those activities according to the instruction of
the Lord (bhagavat-siksaya), they also chant (grnanti) and
remember (anusmaranti ca) the qualities and names of Krsna
(krsnasya guna-namani).

Verse Summary: Higher than Bhakti Misra Karma is Karma Misra
Bhakti.



[t has just been said that by karma-yoga mixed with bhakti (bhakti-
misra-karma) one achieves jiana mixed with bhakti, which aims at

liberation.

Now it is said that sometimes, some people, who practice niskama-
karma mixed with bhakti, can develop bhakti mixed with karma

(karma-misra-bhakti) by association with devotees having karma-misra-
bhakti.

When persons in karma-yoga perform actions according to the lord’s
instructions, by unexpected association of devotees, some perform
bhakti consisting of chanting and remembering.

In Bhakti Misra karma or karma yoga, the practitioner offers the fruits of
only his prescribed duties to the Lord.

In Karma Misra bhakti one offers the fruits of both the prescribed duties
and regular duties. (yat karosi yad asnasi)



* Through Karma-Misra Bhakti one achieves rati for the Lord along with
liberation.

* This is called santa-bhakti.
* This is understood tfrom the following verse:

atmaramas ca munayo nirgrantha apy urukrame
kurvanty ahaitukim bhaktim ittham-bhuta-guno harih

Some sages who are atmaramas (atmaramas ca munayah), beyond the
scriptures, false ego and rules (nirgrantha apy), also practice unmotivated,
pure bhakti (kurvanty ahaitukim bhaktim) to the master of pure bhakti,
Krsna (urukrame), since he possesses qualities attractive to even them
(ittham-bhuita-guno harih).



Theme — IV Narada Muni narrates about his life (23-40)

11.5.37 ||
om namo bhagavate tubhyam
vasudevaya dhimahi
pradyumnayaniruddhaya
namah sankarsanaya ca

I offer respects to you (om namo tubhyam), Bhagavan Krsna
(bhagavate). Let us respect (namah) Vasudeva, Pradyumna,
Aniruddha (vasudevaya pradyumnaya aniruddhaya) and
Sankarsana (Balarama) (sankarsanaya ca) in our minds

(dhimahi).

Verse Summary: They initiated me through this mantra.



It has been explained that both jfidna and karma without
bhakti are condemned completely (SB 1.5.12).

It has also been said in three verses (SB 1.5.17-19) that pure
bhakti beyond the gunas is the supreme process.

The whole process from the first appearance of pure bhakti to

its increase up to prema has also been described in six verses
(SB 1.5.23-28).

Then according to qualification, bhakti-misra-jiana was
permitted (SB 1.5.35), and karma-misra-bhakti was
mentioned as superior to that (SB 1.5.36).



* Now in two verses, desiring to teach his personal mantra
received from the gurus, Narada first creates faith in those

mantras.

* This is according to the statement brityuh snigdhasya Sisyasya
guravo guhyam apy uta: the gurus should speak the secret to
the disciple who has atfection for the gurus. (SB 1.1.8)



* By placing the members out of order, one can understand that
this is a listing of the members of Krsna’s caturvytiha rather
than the one in Vaikuntha (Krsna, Balarama and Krsna’s son

and grandson), with his son Pradyumna and his grandson
Aniruddha placed next to Vasudeva (Krsna).

* Or this the order of persons mentioned in the mantra can be
taken as a statement of creation (Pradyumna), maintenance
(Aniruddha) and destruction (Sankarsana).

* Let us meditate upon otfering respects (namo dhimahi). This
means let us otfer respects in the mind.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.38 |
iti miarty-abhidhanena
mantra-miartim amuartikam
yajate yajia-purusar
sa samyag dar$anah puman

Using this mantra indicating the four forms (iti murty-
abhidhanena), one worships (yajate) the deity (amurtikam) who
is the subject of the dhyana-mantra (mantra-murtim), the Lord
worthy of worship (yajna-purusam). That person is worthy of
being seen (sah puman samyag darsanah).

Verse Summary: One who worships the deity form of the Lord
using this mantra is worthy of being seen.



One worships using the four names indicating the four forms starting
with Vasudeva.

One should worship the Lord, who is the subject of the dhyana-mantra
(mantra-martim), with the sixteen items of worship while uttering
vasudevaya namah etc. according to the rules of Pancaratra.

By chanting the mantra, the deity makes his appearance.

Or mantra-mirti can mean the deity whose body is the mantra.

That Lord does not have a material form (amurtikam).

Amaurtikam can also mean that the Lord who is not hard, but rather soft

with mercy. Amara-kosa says murtih kathinya-kayayor: miurti means

hard and body.



* He is pleasant to behold (samyag-darsanah). This means that
when others see that worshipper, they become successtul.

* Or darsanah can mean knowledge. One who worships the

lord has complete knowledge.

* Or darsanah can mean “by which something is seen.” That
means scripture which denotes bhakti, such as the Paficaratra,
which is most wholesome (samyak), because it is satistying to

the soul.



* One who worships the Lord possesses the complete scriptural

conclusion.

* This does not refer to scriptures devoid of bhakti, which are
not wholesome but deficient. (bhavatanudita-
prayam......... manye tad darsanam khilam)

* This means “Though you wrote the Vedanta-darsana, your
mind is not satistied completely, but I became tully satistied
in mind by writing the Paficaratra.”



Theme — IV Narada Muni narrates about his life (23-40)

11.5.39 ||
imam sva-nigamam brahmann
avetya mad-anusthitam
adan me jhanam aiSvaryam
svasmin bhavam ca kesavah

O brahmana (brahmann)! The Lord (kesavah), knowing that
(avetya) 1 had wundertaken (mad-anusthitam) the highest
instructions given by him (imarh sva-nigamarn), gave me (me
adat) realization of himselt (jianam), then powertul siddhis
(aisvaryam), and finally prema for him (svasmin bhavar ca).

Verse Summary: The Lord then gave me (1) Realization of
Himself (2) Powertul siddhis (3) Prema



Sva-nigamam (nigama—going within) means instructions
given by the Lord, given in his own confidential version of the

Vedas (Pancaratra).
First the Lord gave realization of Himself (jianam).
Then he gave powers, such as anima and other siddhis.

Then knowing that I was unattached to those powers, the
Lord gave me great prema for him (svasmin bhavam adat).

The intelligent persons can understand that then Vyasa
prayed to Narada, “Please teach me this mantra” and then

learned this same mantra.



Theme — IV Narada Muni narrates about his life (23-40)

11.5.40 |
tvam apy adabhra-sruta visrutam vibhoh
samapyate yena vidarn bubhutsitam
prakhyahi duhkhair muhur arditatmanam
sanklesa-nirvanam usanti nanyatha

O omniscient Vyasa (adabhra-sruta)! Explain the glories of Krsna
(tvam prakhyahi vibhoh visrutam), by which (yena) the curiosity of
persons already having so much knowledge (vidarn bubhutsitam)
will be satistied (samapyate). The wise do not consider that there is
any other way (na anyatha wusanti) to destroy the afflictions
(sanklesa-nirvanam) of the jivas tormented by suffering (duhkhair
muhur arditatmanam).

Verse Summary: Therefore, describe the Lord’s activities that (1)
satisty the hankering of learned men (2) mitigate miseries of common
people



O knower of many scriptures (adabhra-sruta)! O omniscient

one!
Please relate the glories (visrutam) of the Lord.

By understanding them, the desire of the knowers who want

to know will be satisfied.

This means that those who become devoted solely to these
confidential scriptures which have the sweet taste of the lord’s

glories will not have a desire for jiiana.

Those with intelligence do not consider that the calamity of
the jivas aftlicted by suftering can be removed by any other

means.



