First Canto - Chapter Eight

Prayers by Queen Kunti and
Pariksit Saved



1 1.8.1 |

suta uvaca
atha te samparetanarm
svanam udakam icchatam |
daturh sakrsna gangayam
puraskrtya yayuh striyah ||

Suta said: Then (atha) the Pandavas along with Krsna (te sa
krsna), putting the women in front (puraskrtya striyah), went to
the Ganga (gangayam yayuh) to give water to the departed
relatives (samparetanam svanam udakam daturin) who desired it
(icchatam).



11.8.2

te niniyodakam sarve
vilapya ca bhrsam punah
apluta hari-padabja-
rajah-puta-sarij-jale

Oftering water to the departed (te niniya udakam) and lamenting
intensely (vilapya ca bhrsam), everyone again took bath (sarve
punah apluta) in the water (sarit-jale) puritied by the dust from
the lotus feet of the Lord (hari-padabja-rajah-puta).



11.8.3-4 |

tatrasinam kuru-patim
dhrtarastram sahanujam |
gandharim putra-Sokartam
prtham krsnam ca madhavah ||

santvayam asa munibhir

hata-bandhui sucarpitan |
bhiitesu kalasya gatim

darsayan na pratikriyam ||

Krsna along with the sages (madhavah munibhir) then consoled (santvayam asa)
Yudhisthira and his brothers (kuru-patim sahanujam), Dhrtarastra (dhrtarastrarm),
Gandhart (gandharim), Kunti (prtham) and Draupadi (ca krsnam), lamenting the
loss of their sons (putra-soka artar), all of whom were overcome with grief by the
death of their relatives (hata-bandhun sucarpitan), who were all seated there (tatra
asinam), by showing (darsayan) the relentless movement of time (kalasya na
pratikriyam gatim) upon all entities (bhutesu).



1 1.8.5-6 ||

sadhayitvajata-Satroh
svam rajyar kitavair hrtam |
ghatayitvasato rajinah
kaca-sparsa-ksatayusah ||

yajayitvasvamedhais tam

tribhir uttama-kalpakaih |

tad-yasah pavanar diksu
Sata-manyor ivatanot ||

Krsna had Yudhisthira established (sadhayitva ajata-satroh) in his rightful kingdom
(svam rajyar) stolen by cheaters (kitavair hrtam), had the unrighteous kings
(asato rajnah) whose lives were shortened (ksata ayusah) because of grabbing
Draupadi’s hair (kaca-sparsa) destroyed (ghatayitva), and had Yudhisthira conduct
horse sacrifices (tam yajayitva asvamedhaih) three times with best arrangements
(tribhir uttama-kalpakaih). Thus his pure fame (tad- pavanarm-yasah) spread in all
directions (diksu atanot) like that of Indra ($ata-manyor iva).



pratisthara bhaye puri gela palana
krsna-preme pratistha cale sange gadana

Being afraid of his reputation [pratistha], Madhavendra Puri
fled from Remuna. But the reputation brought by love of
Godhead is so sublime that it goes along with the devotee, as it
following him.

* When a person, out of humility, does not desire fame, people
generally think him quite humble and consequently give him
all kinds of tame.

* Actually a Vaisnava does not hanker after fame or a great
reputation.



11.8.7-8 |

amantrya pandu-putrams ca
Saineyoddhava-samyutah |
dvaipayanadibhir vipraih
pujitaih pratipajitah ||

gantum krtamatir brahman

dvarakam ratham asthitah |
upalebhe 'bhidhavantim

uttararn bhaya-vihvalam ||

O Saunaka (brahman)! Having spoken to the Pandavas (amantrya pandu-putrarms
ca), having worshipped the sages such as Vyasa (dvaipayanadibhir vipraih
pujitaih) and have been worshipped by them (pratipajitah), Krsna, desiring to go
to Dvaraka (dvarakar ganturn krta matih), while seated on his chariot (ratham
asthitah) with Satyaki and Uddhava (Saineya uddhava-sammyutah), saw Uttara

(upalebhe uttaram), shaking with fear (bhaya-vihvalam), running towards him
(abhidhavantim).



11.8.9 ||

uttarovaca
pahi pahi maha-yogin
deva-deva jagat-pate |
nanyar tvad abhayam pasye
yatra mrtyuh parasparam ||

Uttara said: O great yogi (maha-yogin)! O Supreme Lord (deva-
deva)! Master of the universe (jagat-pate)! Please protect me
(pahi pahi). I do not see anyone except you (tvad anyam na
pasye) who is fearless in this world (abhayarnh) where each living
being causes another’s death (yatra mrtyuh parasparam).



* Other than you (tvad) I see no one who can give fearlessness.

* Death is mutual (parasparam) in the sense that one person
causes another’s death, and someone else causes his death.



bhayar dvitiyabhinivesatah syad
1sad apetasya viparyayo 'smrtih

tan-mayayato budha abhajet tam

bhaktyaikayesam guru-devatatma

Fear arises when a living entity misidentifies himselt as the
material body because of absorption in the external, illusory
energy of the Lord. When the living entity thus turns away from
the Supreme Lord, he also forgets his own constitutional
position as a servant of the Lord. This bewildering, fearful
condition is effected by the potency for illusion, called maya.
Theretfore, an intelligent person should engage untlinchingly in
the unalloyed devotional service of the Lord, under the guidance
of a bona fide spiritual master, whom he should accept as his
worshipable deity and as his very lite and soul.



I 1.8.10 ||
abhidravati mam isa
Saras taptayaso vibho |
kamam dahatu mar natha
ma me garbho nipatyatam ||

O powerful lord (isa vibho)! This arrow of burning iron (tapta
ayasah sSarah) is pursuing me (abhidravati mam). O Lord
(natha)! Let it burn me up (kamam dahatu mam)! But let it not
kill my child (ma me garbho nipatyatam)!

* “You are praying for your life even though you are now
without your husband Abhimanyu. Are you not ashamed?”

* [ am not praying for my life. I am praying for my son’s life.



1 1.8.11 ||

suta uvaca
upadharya vacas tasya
bhagavan bhakta-vatsalah |
apandavam idam kartum
drauner astram abudhyata ||

Suta said: Hearing Uttara’s words (upadharya vacas tasya),
Krsna, atfectionate to his devotees (bhagavan bhakta-vatsalah),
understood (abudhyata) that Asvatthama had released a
brahmastra (drauner astram) to rid the world ot the Pandavas

(apandavam idam kartum).



11.8.12 ||

tarhy evatha muni-$restha
pandavah pafica sayakan |
atmano '’bhimukhan diptan
alaksyastrany upadaduh ||

O best of sages (muni-srestha)! Seeing (alaksya) five flaming
arrows (diptan panca sayakan) headed towards them (atmano
abhimukhan), the Pandavas (pandavah) then (tarhy eva atha)
took up their weapons (astrany upadaduh).

* The Pandavas only saw this and no one else could.



I 1.8.13|

vyasanam viksya tat tesam
ananya-visayatmanam |
sudarsanena svastrena
svanam raksam vyadhad vibhuh ||

The Lord (vibhuh), seeing the danger to the Pandavas (tat
vyasanam viksya) who were dedicated only to him (ananya-
visayatmanam), protected them (svanam raksarm) with his own
weapon - the Sudarsana (sudarsanena sva astrena).



The brahmastra cannot be counteracted by any weapon except
another brahmastra.

Arjuna had counteracted one brahmastra with one of his
previously.

Now Asvatthama had released five separate brahmastras for
each of the Pandavas.

This was difficult to counteract because it would take time to
release five brahmastras.

Considering (viksya) the unavoidable danger, though the Lord
had renounced all weapons, he protected his devotees, even it
he had to break his own promise, in order to preserve his
unique quality of having atfection for his devotees.



sva-nigamam apahaya mat-pratijiam
rtam adhikartum avapluto rathasthah |
dhrta-ratha-carano ’bhyayac caladgur

harir iva hantum ibhar gatottariyah ||

Giving up his own promise not to fight (sva-nigamam apahaya),
and making my vow to make him fight come true (mat-pratijiam
rtam adhikartum), Krsna, situated on the chariot (ratha sthah),
quickly got down (avaplutah) and holding the wheel of a chariot
(dhrta-ratha-carano), ran towards me (abhyaya), like a lion
coming to Kill an elephant (harir iva hantum ibhar), while the
earth shook (caladguh) and his top cloth fell to the ground (gata
uttariyah).



| 1.8.14]]

antahsthah sarva-bhaitanam
atma yogesvaro harih |
sva-mayayavrnod garbham
vairatyah kuru-tantave ||

The Lord, master of yoga (yogesvaro harih), the soul dwelling
within all beings (antahsthah sarva-bhtitanam atma), covered
the embryo of Pariksit within Uttarda (vairatyah garbham
avrnod), in order to preserve the tamily of the Pandavas (kuru-
tantave), using his yoga-maya (sva-mayaya).



As the paramatma Krsna was situated within Uttara already
(antahsthah), but by the power of his yoga (yogesvarah) he
entered as Krsna and covered the embryo.

“Covered” means he protected it, for continuation of the Kuru
family (kuru-tantave).

He used his yoga-maya potency (sva-mayaya), so that even
Uttara was unaware of what he did.

Kuru here means the Pandavas since they were also in the
Kuru tamily.



I 1.8.15]|

yadyapy astram brahma-siras
tv amogham capratikriyam |
vaisnavam teja asadya
samasamyad bhrgudvaha ||

O Saunaka (bhrgidvaha)! Though the brahmastra (yadyapy
astram brahma-Siras) is effective (amogham) and cannot be
prevented from acting (ca apratikriyam), on meeting the weapon
of Visnu (vaisnavarn teja asadya), it became completely
inetfective (samasamyad).



I 1.8.16]

ma marnstha hy etad ascaryam
sarvascaryamaye ’cyute |
ya idarh mayaya devya
srjaty avati hanty ajah ||

You should not consider this so surprising (ma mamstha hy etad
ascaryam) for Krsna is full of all wonderful powers (sarva
ascaryamaye acyute). He creates, maintains and destroys this
universe (yah ajah idam srjaty avati hanty) by his power of
Maya-devi (mayaya devya).



1 1.8.17 ||

brahma-tejo-vinirmuktair
atmajaih saha krsnaya |
prayanabhimukham krsnam
idam aha prtha sati ||

The devotee Kunti (prtha sati), along with Draupadi (saha
krsnaya) and her sons (atmajaih saha) who were saved from the
fire radiation of the brahmastra (brahma-tejo-vinirmuktair), then
spoke to Krsna (krsnam idam aha) as he was about to depart for
Dvaraka (prayana abhimukharh).



I 1.8.18 ||

kunty uvaca
namasye purusar tvadyam
1Svaram prakrteh param |
alaksyam sarva-bhiitanam
antar bahir avasthitam ||

[ offer my respects to you, the Supreme Person (namasye
purusam), the original one (tu adyam), the controller (isvararm),
beyond the control of prakrti (prakrteh param), unseen by
material senses (alaksyam), and existing inside and outside of all
living beings (sarva-bhtitanam antar bahir avasthitam).



Understanding everything that Krsna had done recently, Kunti
was unable to tolerate  the agitation caused by the great
respect that arose in her heart. Thus she began praising Krsna.

Krsna: “But I am your nephew. Why are you oftering
respects?”

Kunti: “But you are the Supreme Lord (purusam).”

Krsna: “Of course I am a man (purusam). There is no doubt
about that!”

Kunti: “You are the first one (adyam).”

Krsna: “Well, all bodies come and go. All souls are original

(adya).”

Kunti: “But you are supreme (iSvarah).”



Krsna: “Oh, in Svarga, Indra and the moon god, and on earth
the kings are controllers (isvara).”

Kunti: “But you are superior to prakrti.”
Krsna: “Am I the purusa within, Paramatma?”

Kunti: “No, you are imperceptible (alaksyam). The Paramatma
is subject to revelation by use of intelligence and other means.”

Krsna: “Am I the imperceptible brahman?

Kunti: “No, you are situated internally and externally.”



1 1.8.19 ||

maya-javanikacchannam
ajnadhoksajam avyayam |
na laksyase mudha-drsa
nato natyadharo yatha ||

I do not know you (na laksyase), covered by the screen of maya
(maya-javanika acchannam), beyond the knowledge of the
material senses (ajia adhoksajam), and unattected (avyayam),
just as (yatha) the puppeteer behind the screen moving the
puppets (nato natyadharah) is not understood by the eyes of the
ignorant (mtudha-drsa na laksyase).



Since internally, you protected the child in the womb of Uttara
and externally you protect us by being near us, should I
understand that you are all pervading? 1 do not know. That is
expressed in this verse.

=

Kunti: “You are covered by the curtain (javanika) of maya.
Krsna: “Then maya covers me?”

Kunti: “It is like the fool who thinks that the sun is covered by
a cloud.

I see you as covered because my vision is covered by maya,
because you are beyond sense knowledge (adhoksajam).

Sense knowledge (aksajam jiianam) is situated below you
(adhah). T do not have the power to contact you, since my
knowledge arises from my senses, like the knowledge ot a tool.



But even if despicable people like me do not know you, there
is no loss for you. You remain unatfected by this (avyayam).

Krsna: “But you see me directly and praise me. You know that
[ am beyond prakrti. Then why do you criticize yourselt as
being ignorant?”

Kunti: Though the dancer is endowed with rhythms and dance
steps suitable to the rasa, the ignorant spectator, ignorant of
the scriptures delineating performance, sees only a dancer
dancing.

Though he sees, he does not really see.

Similarly though I see you, I really do not see you.



The word tatha (similarly) should be understood from the
context.

Though you protect the Pandavas, your devotees, since you are
the soul within all of wus constantly, you personally
counteracted a weapon of Asvatthama meant for killing the
Pandavas.

Though you promised not to use weapons, you took up a
weapon.

Though you protect the righteous, you had Bhisma and other
righteous persons destroyed.

Though you are most attectionate to Draupadi and Subhadra,
you let their sons be killed.

I do not know the truth about your pastimes.



karmany anihasya bhavo 'bhavasya te
durgasrayo 'thari-bhayat palayanam
kalatmano yat pramada-yutasramah

svatman-rateh khidyati dhir vidam iha

My Lord, even the learned sages become disturbed in their
intelligence when they see that Your Greatness engages in fruitive
work although You are free from all desires, that You take birth
although You are unborn, that You flee out of fear of the enemy
and take shelter in a fort although You are the controller of
invincible time, and that You enjoy householder life surrounded
by many women although You enjoy in Your Self.



1 1.8.20 ||

tatha paramaharmsanam
muninam amalatmanam |
bhakti-yoga-vidhanartham
katham pasyema hi striyah ||

How can we women hope to see you (katham pasyema hi
striyah), the object of bhakti (bhakti-yoga-vidhana artham) for

the omniscient, liberated sages (paramaharmsanarn amalatmanam
muninam)?



[ am hopeless as a woman. Can even the omniscient sages,
paramaharisas, who worship you with attraction for your
sweet pastimes, being ignorant of the truth about your
pastimes, know the intricacies of your pastimes? That is
expressed in this verse.

Amalatmanam relers to those who are {ree from the
contamination of material gunas, liberated souls in this life.

How can we see you, who are the object of bhakti-yoga
practice (bhakti-yoga-vidhanartham) for the paramaharnsas?

That the paramaharmsas worship the Lord has been explained
in the verse atmaramas ca munayah. (SB 1.7.10)



mantresu mam va upahiiya yat tvam
akunthitakhanda-sadatma-bodhah
prccheh prabho mugdha ivapramattas
tan no mano mohayativa deva

O master! O Lord! You who are always full of knowledge,
unaffected by time and complete, would call me for consultation
and ask me, just as ignorant people would do, attentive to my
advice. When you, though full of knowledge, act in this way, it

bewilders my mind.



1 1.8.21 ||

krsnaya vasudevaya
devaki-nandanaya ca |
nanda-gopa-kumaraya
govindaya namo namabh ||

[ repeatedly offer respects (namo namah) to Krsna, the son of
Vasudeva (krsnaya vasudevaya), who gave joy to Devaki
(devaki-nandanaya ca), who was the child of Nanda (nanda-

gopa-kumaraya) and satistier of the senses of the gopis
(govindaya).




Among all the avataras you are the best.

Though all those who have prema are tortunate, my brother
Vasudeva was most fortunate, since you selected him as your
father. That is the significance of the word Vasudeva, son ot
Vasudeva.

And your mother, endowed with even more prema is most
fortunate.

You made her more successtul than all others by situating
yourself in her womb alone.

Thus Kunti addresses Krsna as devaki-nandana: he who gives
joy to Devaki.



Nanda, endowed with more prema is most fortunate.

You let him alone experience the sweetness of your infant
(kumara) pastimes (nanda-gopa-kumara).

Yasoda with abundant prema is most fortunate. This will be
explained in verse 31.

The pastimes of your kaisora age have even more sweetness
than the kaumara pastimes. Thus Kunti addresses Krsna as
Govinda.

Krsna got the name Govinda at the beginning of his kaiSora
age after he was bathed by the Surabhi cow.



Nanda, endowed with more prema is most fortunate.
You take possession (vinda) of all the senses (go) of all people.
The enjoyers of this form of Krsna are not mentioned because

of their extraordinary nature, the esoteric nature of this love
and the lack of qualification of others to taste it.



11.8.22 ||

namah pankaja-nabhaya

namah pankaja-maline |

namah pankaja-netraya
namas te pankajanghraye ||

[ ofter respects to you (namah te), with lotus navel (pankaja-
nabhaya), wearing a lotus garland (pankaja-maline), having lotus
eyes (pankaja-netraya), and lotus feet (pankajanghraye).

* [ am also counted among the fortunate, for you give happiness
to my eyes.

* My eyes, receiving the sight of your navel, garland, eyes and
teet, become pleasantly cool.



1 1.8.23 ||

yatha hrsikesa khalena devaki
kamsena ruddhaticirar Sucarpita |
vimocitaham ca sahatmaja vibho
tvayaiva nathena muhur vipad-ganat ||

O master of the senses (hrsikesa)! O Lord (vibho)! Just as you
protected Devaki (yatha devaki vimocita) imprisoned for a long
time (aticiramm ruddha) by evil Karhsa (khalena karmsena) one
time, you, my master (tvayaiva nathena), released me (vimocita
aham) along with my sons (saha atmaja) repeatedly (muhuh)
from even greater dangers (vipad-ganat), since I was aftlicted
with great sutfering (Suca arpita).



You protected me when I was helpless as it 1 were your
mother.

O Hrsikesa, master of the senses! You alone know my heart
since you are master of the senses.

[ was rescued from danger along with my sons.

You showed special mercy to me (since you did not protect her
(Devaki’s) other children). What was the reason?

[ was more aftlicted with suffering by my karmas (Sucarpita). 1
was suffering even more than Devaki.

[ was saved by you, my master (nathena). She had a husband

(natha), Vasudeva and thus had the possibility of having more
children.



And since you were the crest jewel among all children, what
need was there for her previous inferior children who were not
saved?

Moreover, I was again and again saved from a host of dangers,
whereas she was saved from one little danger caused by
Kamsa.

She had not even a trace of danger since she was happy with
repeated expectations that the Supreme Lord would be born
from her womb.

And after you were born, she had no danger at all.
[ was in all ways wretched. You were merciful to me because

you are the friend of the most fallen. I was not like fortunate
Devaki who had prema for you.



1 1.8.24 ||

visan mahagneh purusada-darsanad

asat-sabhaya vana-vasa-krcchratah |

mrdhe mrdhe 'neka-maharathastrato
drauny-astratas casma hare ’bhiraksitah ||

You saved us (hare abhiraksitah asma) from Bhima getting
poisoned (visan), from the burning house of lac (mahagneh),
from the sight of raksasas like Hidimba (purusada-darsanad),
from the gambling den (asat-sabhaya), from the hardships of
living in the {forest (vana-vasa-krcchratah), from unlimited
weapons thrown by great warriors in countless battlefields
(mrdhe mrdhe aneka-maharatha astrato), and from the
brahmastra of Asvatthama (drauny-astratah).



11.8.25 ||

vipadah santu tah sasvat
tatra tatra jagad-guro |
bhavato dar$anar yat syad
apunar bhava-darsanam ||

O guru of the universe (jagad-guro)! May we have dangers (tah
vipadah santu) in such situations (tatra tatra) continually
(Sasvat), because in those dangers (yat) we will see you (bhavato
darsanam syad), and by that we will gain release from this
material world (apunar bhava-darsanam).



These dangers are a great blessing to me.

O guru of the universe!

To give benefit to us, you destroy unsteadiness caused by
intoxication with material comfort by giving the ointment of
dangers arising out of your mercy.

Through those dangers (yad) we can see you.

By seeing you, we no longer will see the suffering of material
existence.



1 1.8.26 ||

janmaisvarya-sruta-sribhir
edhamana-madah puman |

naivarhaty abhidhatum vai
tvam akificana-gocaram ||

A man swelling with pride (edhamana-madah puman) because of
birth, power, learning or money (janma-aisvarya-sruta-sribhir),
cannot chant your names (na eva arhaty abhidhatum vai). You

are available to those who have nothing except you (tvam
akincana-gocaram).

* The security of the material world is actually a danger.
Abhidhatum means “to say the names of the Lord.”



1 1.8.27 ||

namo ’kificana-vittaya

nivrtta-guna-vrttaye |

atmaramaya Santaya
kaivalya-pataye namah ||

[ offer my respects to he whose treasure is unalloyed devotees
(namo akincana-vittaya), who is devoid of material interest
(nivrtta-guna-vrttaye), who is disinterested in those who are not
devotees (atmaramaya), who forgives his devotees (santaya), and
helps the devotee desiring liberation (kaivalya-pataye).



Those who do not have anything materially speaking
(akificana), but possess only you who have a body of complete
knowledge and bliss, are alone your unalloyed devotees.

They are the abodes of prema, and are thus like treasures, who
should be hidden tfrom everyone.

[ offer respects to you who possess these treasures of the
akifnicanas (akificana-vittaya).

But akificanas are poor.

That is true. The devotees of the Lord do not have the wealth
arising from the gunas of maya (nivrtta).



They have the Lord who is devoid of all material enjoyment
(nivrtta-guna-vrttaye).

The Lord’s attachment to the akificana-bhaktas was described.
Now, his detachment from others is shown (atmaramaya).

It the devotee makes ottense to the Lord, the Lord does not
become angry.

He remains peacetul ($antaya), showing mercy to his devotee.

He also assists those devotees interested in liberation
(kaivalya-pataye).



I 1.8.28 ||

manye tvam kalam isanam

anadi-nidhanarih vibhum |

samam carantam sarvatra
bhuitanar yan mithah kalih ||

[ consider you (manye tvam) to be destroyer of the offenders
(kalam), the controller (i$anam), without beginning or end
(anadi-nidhanam), the most powerful (vibhum), equal to all
(samam), moving everywhere in all living beings (carantam

sarvatra bhaitanam), and the abode of conflicting qualities (yan
mithah kalih).



e This verse describes the Lord’s destruction (kalam) of those
who offend his devotees.

* You are not unjust (samam) because you show attachment to
the devotee, indifference to matter, assistance to some and
destruction to others.

e Yad mithah kalih means “in whom there is contlict because the
Lord gives sutfering and bliss, he is equal and prejudiced, is
unmerciful and merciful.”



1 1.8.29 ||

na veda kascid bhagavams cikirsitamm
tavehamanasya nrnar vidambanam |
na yasya kascid dayito ’sti karhicid
dvesya$ ca yasmin visama matir nrnam ||

No one knows the intentions of the Lord (na veda kascid
bhagavams$ cikirsitarn) who desires to hide himself in human
form (tava Thamanasya nrnarm vidambanam), who does not show
favor or hatred to anyone (na karhicid yasya kascid dayito ’sti
dvesyah ca), and about whom all men have different opinions
(yasmin visama matir nrnam).



“Who will decide the truth about you it there is a
disagreement?”

No one can decide. This is explained in two verses.
No one knows the plan of you who desire (thamanasya) to
make the knowledge of those who speculate about scripture

useless.

Or no one knows the plan of you who desire to play the role ot
human beings as Rama and Krsna.

Or no one knows the plan of you who desire to delude the
tools by not letting them see your sweet qualities.

All men have dittering ideas about you (yasmin visama matir
nrnam).



The sun shows attachment to the sun stone by imparting its
own qualities.

It shows indifference to the blind people and is helptul to the
Cakravaka birds (who become joytul when the sun rises and
destroys darkness).

The sun is harmtul to the darkness used by thieves and owls.
But the sun is not partial to anyone.

[t manifests the same light to all.

The cause of ditference is the good or bad qualities of the
specific object. It is the same with the Lord. Ditferent people

relate with the Lord in different ways according to their
qualities.



1 1.8.30 ||

janma karma ca visvatmann
ajasyakartur atmanah |
tiryan-ntsisu yadahsu
tad atyanta-vidambanam ||

O soul of the universe (visvatmann)! You are unborn and
perform no actions (ajasya akartur), but you take birth and
perform activities (janma karma ca ) in the forms of animals, men
and aquatics (tiryan-nisisu yadahsu atmanah). This is extremely
deceptive (tad atyanta-vidambanam).



Understanding the conclusions about your partiality or
impartiality, your action or lack of action, your birth or lack of
birth, one can relish your pastimes.

You are born though you are unborn, and perform actions
though you are not the doer. You manifest your attractive
nature in various forms of animals, humans and aquatics.

This is an extreme deception (atyanta-vidambanam) since it
appears that you lessen your stature by accepting inferior
forms.

When you accepted the boar incarnation you sniffed out the
earth.

Though you are omniscient and omnipotent, you became a
real boar.



But seeing that form, the knowers of the truth will not laugh and say that
you are simply a mortal animal, thinking that you are a jiva under the
control of karma.

Since you are actually without birth and material action, your pastimes
with birth and action must not actually be true.

But this is incompatible with the fact that the pastimes were attractive to
atmaramas like Sukadeva.

However, from the statement of the Lord himself janma karma ca me
divyam evarh yo vetti tattvatah: he who knows the truth nature of my
birth and activities (BG 4.9), the Lord’s birth and activities are factual,
not a fiction.

This is incompatible with the statement that the Lord has no birth and no
activities.

Thus who can know the truth about the Lord possessing unlimited,
inconceivable powers?



1 1.8.31 ||

gopy adade tvayi krtagasi dama tavad
ya te dasasru-kalilafjana-sambhramaksam |
vaktram niniya bhaya-bhavanaya sthitasya
sa mam vimohayati bhir api yad bibheti ||

My dear Krsna, Yasoda took up (gopy adade) a rope to bind you
(dama) when you committed an offense (tavad tvayi krta agasi),
and your perturbed eyes (sambhrama aksam) flooded with tears,
which washed the mascara from your eyes (asru-kalilanjana).
And with your face looking down (vaktram niniya), you were
atraid (bhaya-bhavanaya sthitasya), though fear personified is
afraid of you (bhir api yad bibheti). This sight (sa dasa) is
bewildering to me (marh vimohayati).



Because of this I relish your pastimes.

When you broke the yogurt pot, committing offense against
Yasoda (krtagasi), Yasoda put a rope around your waist.

The state at that moment astonishes me.

Lowering your head with eyes filled with tears mixed with eye
ointment, you stood there in fear ot her punishment.

[t is astonishing because (yad) fear itselt is afraid of you.
This state shows that Yasoda, having such prema, was more

fortunate than Nanda, since you were brought under her
control completely.



By saying “fear is afraid of you” Kunti shows her awareness ot
Krsna’s power as the Lord.

She also accepts as true that he was internally feeling fear.

It would not be possible for her to be bewildered it she thought
he was only imitating being fearful.

Thus the word vidambanam in the previous verse cannot mean
imitation, that the Lord only took the various roles while
pretending.



1 1.8.32 ||

kecid ahur ajam j

atam

punya-Slokasya kirtaye |

yadoh priyasyanv

avaye

malayasyeva candanam ||

Some say that (kecid ahuh) you, though unborn, have taken birth

(ajarn jatam) in the Yadu family (yad

oh priyasya anvavaye) to

give fame to Yudhisthira (punya-slokasya kirtaye), just as
sandalwood, originating in the Malaya Hills gives tame to those

hills (malayasya iva candanam).



If you were not to appear in this world how would we be able
to relish your enchanting pastimes?

There are many opinions about the cause of your appearance.

Punya-sloka here refers to Yudhisthira, since he was tamous by
that name at that time.

punya-Sloko nalo rdja punya-sSloko yudhisthirah: punya-sloka
means King Nala, a famous person or Yudhisthira.

You appeared in the Yadu dynasty to glority dear Yudhisthira.

Or the sentence can mean “You appeared in that dynasty to
glority the famous Yadu.”



| 1.8.33]|

apare vasudevasya
devakyam yacito 'bhyagat |
ajas tvam asya ksemaya
vadhaya ca sura-dvisam ||

Some say that (apare) you, though unborn (ajah tvam), appeared
(abhyagat) as the son of Vasudeva in Devaki (vasudevasya
devakyam) upon their request (yacito), in order to protect the
world (asya ksemaya) and kill the demons (vadhaya ca sura-
dvisam).



You are unborn yet you came as the son of Vasudeva.

Previously in the form of Sutapa and Prsni they asked the Lord
to be their son.

You appeared for protecting the world (asya) and killing the
demons.



| 1.8.34 ||

bharavataranayanye
bhuvo nava ivodadhau |
sidantya bhuri-bharena
jato hy atma-bhuvarthitah ||

Others say that (anye) you appeared (jatah) at the request of
Brahma (atma-bhuva arthitah) for lifting up the earth (bhuvo
bhara avataranaya) which had sunk like a boat (udadhau
sidantya nava iva ) overloaded with weight (bhuri-bharena).

* Another opinion is that you appeared mainly because of
Brahma’s request.



I 1.8.35 ||

bhave ’smin kliSyamananam
avidya-kama-karmabhih |
Sravana-smaranarhani
karisyann iti kecana ||

Some say that (iti kecana) you have appeared in this world
(bhave asmin) to help those sufttering (kliSyamananam) due to
their actions arising from material desires arising from ignorance
(avidya-kama-karmabhih) by engaging them in hearing and
remembering about you, so that they can attain prema (Sravana-
smarana-arhani karisyann).



This is the real reason for the Lord’s appearance.

First there is ignorance (avidya) and then desire (kama), and
then action (karmabhih).

You come to engage those sutfering due to actions arising from
material desires which are due to ignorance in actions for
attaining prema.

The destruction of suftering is incidental, because it is said in
the next verse that the result of hearing about the Lord is

seeing the lotus of the Lord.

By seeing the Lord one attains prema.



1 1.8.36 ||

Srnvanti gayanti grnanty abhiksnasah
smaranti nandanti tavehitam janah |
ta eva pasyanty acirena tavakam
bhava-pravahoparamarn padambujam ||

Persons (janah) who constantly (abhiksnasah) hear, sing, speak
(Srnvanti gayanti grnanty), remember and sing to others about
your activities (smaranti nandanti tava thitarn)—they alone (ta
eva), without delay (acirena), are able to see (pasyanty) your
lotus feet (tavakam padambujam) which destroy the influence of
material existence (bhava-pravaha uparamam).



This verse shows the actual reason tor the Lord’s appearance.
They and not others (eva) see for certain.
[t is not that they do not see.

They see without delay (acirena), not after a long time, your
lotus feet, not the lotus feet of one of your expansions.

Those lotus feet destroy the intluence of material existence
rather than prolong material existence.

Your form is not without qualities.

In order to appreciate the beauty of the Lord, his six aspects
need to be seen.



1 1.8.37 ||

apy adya nas tvam sva-krtehita prabho
jihasasi svit suhrdo 'nujivinah |
yesam na canyad bhavatah padambujat
parayanam rajasu yojitarnhasam ||

O Lord (prabho)! Do you (apy tvam), whose deeds are
automatically accomplished (sva-krtehita), desire to reject us
today (nah jihasasi svit adya), though we are your friends and
depend on you (suhrdah anujivinah)? We, having created trouble
with many kings (yesam rajasu yojita ammhasam), have no other
shelter (na anyad parayanam) than your lotus feet (bhavatah
padambujat).




We, and not others, become happy on seeing you and sutfer on
not seeing you.

The time of happiness has passed and the time of sutfering has
arrived.

Kunti: “Do you desire to leave us today, since you desire to go
to Dvaraka?”

Krsna: “But I have stayed many days. Now I must go to
Dvaraka. I have necessary work there. Please give your assent.”

Kunti: “But you are the person whose necessary works are
already accomplished. Your intentions fulfill themselves
automatically (sva-krtehita).



The Pandavas had created suttering for many kings by killing
their fathers or relatives.

We depend on you (anujivinah).

Theretore stay here and protect my sons.



I 1.8.38 ||

ke vayarh nama-riaipabhyam
yadubhih saha pandavah |
bhavato ’dar§anam yarhi
hrsikanam ivesituh ||

Without your presence (bhavato adarsanam) who are we (ke
vayar), the Pandavas along with the Yadus (yadubhih saha
pandavah) with their fame and strength (nama-rapabhyam)? We
are like the senses without the jiva (yarhi hrsikanam iva 1situh).



Krsna: “But Bhima and Arjuna, your sons, are very powerful.
The king is dharma personified and the Yadavas are your
friends. You have no worries.”

Kunti: Who are we Pandavas with the Yadus having fame
(nama) and ability (rapa) without your presence? Similarly,
without the presence of the jiva the senses have no significance
Or POWer.



1 1.8.39 ||

neyarh $obhisyate tatra
yathedanim gadadhara |
tvat-padair ankita bhati
sva-laksana-vilaksitaih ||

O holder of the club (gadadhara)! When you go (tatra), this land
(iyam), marked with the special signs on your feet (tvat-padair
sva-laksana-vilaksitaih ankita bhati), will not glow (na
Sobhisyate) as it does now (yatha idanim).

* If you go there, this land (iyam) will not glow.

* The land is marked uniquely (vilaksitaih) with your signs --
the flag and thunderbolt.






SELAIK D Sgi S\ M
One should ‘meditate on the *
- Lord’s lotus foot (safcintayed I\r
» bhagavatas . caranaravindam)
Q‘. marked with (laiichana
. adhyam) a  thunderbolt,
" elephant goad, flag, and lotus
| (vajra-ankusa-dhvaja-
saroruha), which destroys
Q (ahata) the great darkness of {—
the = heart - (mahad-hrdaya
andhakaram) with the
brilliance (jyotsnabhir) of the
array  (cakravala)-— of 3 his .
gleaming  (vilasan), raised "»

(uttunga), red (rakta) toenails
(nakha).

A - -
— " e

i



1 1.8.40 ||

ime jana-padah svrddhah
supakvausadhi-virudhah |
vanadri-nady-udanvanto

hy edhante tava viksitaih ||

This thriving land (ime jana-padah svrddhah), filled with ripe
herbs and fruit-laden trees (supakva ausadhi-virudhah), forests,
mountains, rivers and seas (vana-adri-nady-udanvanto), has
grown prosperous by your glance (edhante tava viksitaih).



| 1.8.41 ||

atha viSvesa viSvatman
visva-miurte svakesu me |
sneha-pasam imam chindhi
drdham pandusu vrsnisu ||

O Lord of all the universes (visvesa)! O life of all the universes
(visvatman)! O torm of all the universes (visva-murte)! Please
cut (atha chindhi) my strong bonds of affection (me imarn
drdhamm sneha-pasam) for my relatives, the Pandavas and
Yadavas (svakesu pandusu vrsnisu).



Both your departure from here and coming here are
unfortunate: departure for the Pandavas and coming here for
the Yadavas.

Since she ends up with a disturbed mind in either case, Kunti
prays to cut otf her ties of atfection with both parties.

You are the Lord of all the universes (visvesa).

You give life to all the universes (visvatman).

Though you are the form of the universe, being an ocean of
mercy, you are always attentive in regards to the weltare of the

Yadavas and Pandavas.

Will I die uselessly by thinking of their weltare?



1 1.8.42 ||

tvayl me 'nanya-visaya
matir madhu-pate ’sakrt |

ratim udvahatad addha
gangevaugham udanvati ||

Let my mind (me matih), with attention fixed on no other object
(ananya-visaya), repeatedly carry (asakrt wudvahatad) its
attection to you (ratim tvayi), chiet of the Madhu dynasty
(madhu-pate), just as the Ganga (ganga iva) carries a full stream
of water (udanvati addha) to the ocean (ogham).



Krsna: “Then do you want realization of brahman? Because it
you cut your affection for the Yadavas, you will cut your
atfection for me also.”

May my mind hold (udvahatat) aftection (rati) for you,
without any obstacle. Udvah means to flow strongly.

The mind should not think of anything else (ananya-visaya).

Your devotees are non-ditferent from you and thus without
attection for them affection for you cannot take place.

[t is not possible that this could please you. This I know.



Theretore let my mind have attraction for no one except you and
your devotees.

[ prayed to cut atfectionate bonds with the Pandavas and Yadavas
who are your devotees. But since it is a prayer in front of you it
means cutting only the material atfection which arises from bodily
identification.

[t is not cutting the aftectionate relation with you. I want to cut that
attection which causes bondage.

Just as the Ganga carries a tull stream of water (ogham) to the
ocean, the shelter of small and large rivers, may my mind also carry
its affection to you, who are the shelter of all the devotees.

Just as the Ganga does not consider any obstacles on its course, my
mind also should not consider any obstacles that may rise while
thinking ot you.



1 1.8.43 ||
$ri-krsna krsna-sakha vrsny-rsabhavani-dhrug-
rajanya-varms$a-dahananapavarga-virya |
govinda go-dvija-surarti-haravatara
yogesvarakhila-guro bhagavan namas te ||

O Krsna (sri-krsna)! Of friend of Arjuna (krsna-sakha)! Best of
the Yadavas (vrsny-rsabha)! Destroyer of the kings who harmed
the earth (avani-dhrug-rajanya-vamsa-dahana)! Lord of
undiminished strength (anapavarga-virya)! Lord of all the cows
(govinda)! Destroyer of the suftfering ot the cows, brahmanas
and devatas (go-dvija-sura arti-hara-avatara)! Master of yoga
(yogesvara)! Guru of all people (akhila-guro)! O Lord
(bhagavan)! I otfer respects to you (namah te).

* After offering her prayers she offers respects while
remembering how the Lord gave happiness to all people.



| 1.8.44 ||

suta uvaca
prthayettham kala-padaih
parintitakhilodayah |
mandam jahasa vaikuntho
mohayann iva mayaya ||

Suta said: The Lord (vaikunthah), whose greatness had been
glorified (parintita akhila udayah) by the sweet words of Kunti
(prthaya ittham kala-padaih), smiled softly (mandam jahasa) as
it bewildered by prema (mohayann iva mayaya).



nalar vayarh te mahimanuvarnane
yo deva-varyo 'vatatara mayaya
venanga-jatasya ca paurusani te
vacas-patinam api babhramur dhiyah

We are not capable of describing the glories of you (na alam
vayam te mahima anuvarnane), the best of devas (yah deva-
varyah), who appear in this world by your mercy (avatatara
mayaya). The intelligence of eloquent persons such as Brahma
(vacas-patinam api  dhiyah) has become bewildered
(babhramuh) by the activities of you (te paurusani), born from
the limb of Vena (vena anga-jatasya).



naham na yayam yad-rtam gatim vidur
na vamadevah kim utapare surah |

tan-mayaya mohita-buddhayas tv idam

vinirmitam catma-samam vicaksmahe ||

I, you, and Siva do not know the three part spiritual world and
the one part material world, what to speak of others. Bewildered
in intelligence, we speak about the material realm only, and do
that according to our limited knowledge.



yasyavatara-karmani
gayanti hy asmad-adayah |
na yarh vidanti tattvena
tasmai bhagavate namabh ||

[ and others offer respects to the Supreme Lord, whom we do not
know but whose activities we glority when he appears as various
avataras.



| 1.8.45 ||

tarh badham ity upamantrya
pravisya gajasahvayam |

striya$ ca sva-puram yasyan
premna rajha nivaritah ||

Agreeing with her (tam badham ity), Krsna entered Hastinapura
(pravisya gajasahvayam). Wanting to leave for his city (sva-
puram yasyan), he took permission from Kunti and the other
women (upamantrya striyah ca). He was prevented from leaving
by Yudhisthira out his great love for Krsna (premna rajna
nivaritah).



Kunti had prayed that her mind be concentrated only on the
Lord. Krsna accepted that.

He then went away from the chariot stable and returned to
Hastinapura.

He then took permission to leave from Kunti and the other
women headed by Subhadra.

As he was about to go to Dvaraka, Yudhisthira prevented him,
begging that he stay a little longer.

This indicates that Krsna was completely controlled by the
love of the king.



na sadhayati mar yogo
na sankhyam dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

My dear Uddhava, the unalloyed devotional service rendered to
Me by My devotees brings Me under their control. I cannot be
thus controlled by those engaged in mystic yoga, Sankhya
philosophy, pious work, Vedic study, austerity or renunciation.



| 1.8.46 ||

vyasadyair isvarehajnaih

krsnenadbhuta-karmana |
prabodhito ’pitihasair

nabudhyata Sucarpitah ||

Though instructed through stories (prabodhito api itihasair) by
Vyasa and other sages (vyasa adyaih) who did not know the
Lord’s intention (i$vara 1ha ajnaih), and though even instructed
by Krsna (krsnena), who had performed the remarkable action
of bewildering Yudhisthira at this moment (adbhuta-karmana),
Yudhisthira became overcome with griet (Sucarpitah), and could
not understand those instructions (na abudhyata).



Since I am not staying here, I will make my devotee Bhisma
happy by showing myself along with my followers to him since
he does not want to die without seeing me, and his death is
now approaching.

[ will have him instruct Yudhisthira in order to spread his
glories to the world.

This verse conveys this wish of the Lord.

Vyasadyair 1§varehajiaih means “by Vyasa and other sages who
either knew or did not know the above-mentioned intention of
the Lord.”

Krsna performed a remarkable action (adbhuta-karmana) of
entering Yudhisthira’s heart and making him lose his sense of
judgment.



Krsna made him completely incapable of understanding the
teachings of himselt and Vyasa.

By having Bhisma enlighten him, the Lord announced to the
world that Bhisma, his pure devotee, had more knowledge ot
dharma than Vyasa, other sages, or even Krsna.

But because Yudhisthira had even greater prema for Krsna
than Bhisma, Krsna, though going to Dvaraka, stayed back
with him because of his request.

Having approached Yudhisthira, he then created this loss of
judgment in Yudhisthira.



prasthanabhimukho 'py enam
anugraha-vilambitah
pasyan padma-palasakso
na pratasthe suhrt satam

The Lord with lotus eyes, friend of the devotees, seeing Prthu,
was delayed by his feelings of mercy as he was about to leave,
and did not depart.



1 1.8.47 ||

aha raja dharma-sutas
cintayan suhrdam vadham |

prakrtenatmana viprah
sneha-moha-vasam gatah ||

O brahmanas (viprah)! Yudhisthira (raja dharma-sutah),
thinking of the Kkilling of his friends (cintayan suhrdam
vadham), overcome with bewilderment arising from aftfection
(sneha-moha-vasam gatah), due to material thinking (prakrtena
atmana), then spoke (aha).



This verse describes Yudhisthira’s loss ot discrimination.

Though his selt was actually spiritual, he thought of himself
materially (prakrtena atmana).

But this was only a temporary imposition, by the Lord’s desire,
so that the Lord’s plan could be carried out.



1 1.8.48 ||
aho me pasyatajianam
hrdi radham duratmanah |
parakyasyaiva dehasya
bahvyo me ’ksauhinir hatah ||

Oh (aho)! Look (pasyata) at the ignorance spread over my evil
heart (ajianarn me duratmanah hrdi radham). Just for my body
which is fit for the jackals’ food (parakyasya eva dehasya), I
have killed many armies (ime bahvyo aksauhinih hatah).

* For my body which is tood for dogs and jackals (parakyasya)
[ have killed many aksauhinis.

e An aksauhini consists ot 21,870 chariots and the same
number of elephants. It has 109,350 foot soldiers. It has
65.610 horses.



1 1.8.49 ||

bala-dvija-suhrn-mitra-
pitr-bhratr-guru-druhah |
na me syan nirayan mokso
hy api varsayutayutaih ||

Because 1 have killed children, brahmanas, relatives, friends,
paternal uncles, cousins, and gurus (bala-dvija-suhrn-mitra-pitr-
bhratr-guru-druhah), I cannot be free from hellish punishments
(na me syat nirayat mokso) for ten thousand years (varsa ayuta
ayutaih api).



1 1.8.50 ||

naino rajnah praja-bhartur
dharma-yuddhe vadho dvisam |
iti me na tu bodhaya
kalpate Sasanam vacah ||

There is no sin for the king (na enah rajnah) who kills the
enemy in a righteous war (dharma-yuddhe vadho dvisam),
protecting the citizens (praja-bhartuh). This rule (bodhaya
Sasanam vacah) does not apply to me (na tu me kalpate).



Killing the enemy is not a sin.

This rule does not apply, since it is an instruction for one who
is protecting the people.

One is permitted to kill those who are killing one’s citizens.
Since Duryodhana was protecting the citizens, 1 have

committed sins, since I have killed only out of greed for a
kingdom.



I 1.8.51 ||

strinam mad-dhata-bandhtinam
droho yo ’sav ihotthitah |
karmabhir grhamedhiyair
naham kalpo vyapohitum ||

[ cannot counteract (na ahar vyapohitum kalpah) the injury
(drohah) I have inflicted (iha wutthitah) on the women
(strinam), whose husbands or sons I have killed (asau mad-

dhata-bandhtinam), by household rituals (grhamedhiyair
karmabhir).



I 1.8.52 ||

yatha pankena pankambhah
suraya va surakrtam |

bhiita-hatyam tathaivaikam

na yajiiair marstum arhati ||

Just as one cannot purity muddy water by using mud (yatha
pankena panka ambhah), or cannot purity what is contaminated
with liquor by apply more liquor (suraya va surakrtam), it is not
possible to purity oneselt (tatha eva marstum arhati) of killing
even one living being (ekam bhiita-hatyam) by performance of
animal sacrifices (yajnaih).



“Sruti says sarvamh papmanarn tarati brahmahatyam yo
'Svamedhena yajate: he who performs a horse sacrifice is
purified of all sins, even the sin of killing a brahmana.

Theretore you can purity yourselt by a horse sacritice.”

Just as thick mud cannot purity muddy water, and an object
made impure by contact with wine cannot become pure by
washing it with a lot of wine, one cannot be purified of killing
by the performance of many sacritices which has intentional
killing of animals as a major part.



