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Hiranyaksa Varahadev
Fight (3.19.1-29)



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-1
maitreya uväca

avadhärya viriïcasya
nirvyalékämåtaà vacaù

prahasya prema-garbheëa
tad apäìgena so 'grahét

Maitreya said: Hearing (avadhärya) the sincere, sweet
words of Brahmä (viriïcasya nirvyaléka amåtaà vacaù),
the Lord smiled (sah prahasya) and accepted those words
(tad agrahét) with a loving glance (prema-garbheëa
apäìgena).



The Nineteenth Chapter describes how, after the demon
could not kill him by using his illusory powers, the Lord
withdrew his weapon and killed him with his hands.

Brahmä’s words were truthful (nirvyaléka), since he said
that he had given a boon to the demon. (SB 3.18.22)

His words were filled with love (amåtam) since he told
the Lord to kill the demon before the twilight. (SB
3.18.24)

This indicates that those words were relished by the Lord.

The Lord smiled.



Out of prema for me, one can lose all memory, since
Brahmä teaches me, the personification of time, to choose
the correct time to kill the demon.

The Lord accepted those words with a glance filled with
love.

By this the Lord indicates: “Yes, what you say is true. Just
as you instruct, I will kill the demon now.

However, I will kill him in the evening today, since I will
fully satisfy myself with fighting him.”



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 8
abhisandhäya yo hiàsäà

dambhaà mätsaryam eva vä
saàrambhé bhinna-dåg bhävaà

mayi kuryät sa tämasaù

The angry person (saàrambhé), devoid of compassion (bhinna-dåk),
who worships me (yah mayi bhävaà kuryät) with intentions
(abhisandhäya) of violence, pride and hatred (hiàsäà dambhaà
mätsaryam ), is tamasic in his bhakti (sah tämasaù).

Verse Summary: Performer of Bhakti in Mode of Ignorance:
(i) Angry (ii) devoid of compassion (iii) worships the Lord with
intensions of violence, pride and hatred



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 9
viñayän abhisandhäya
yaça aiçvaryam eva vä

arcädäv arcayed yo mäà
påthag-bhävaù sa räjasaù

He who worships me (yah mäà arcayed) in the forms of deities and
others (arca ädäu) with desire for other objects (påthag-bhävaù
abhisandhäya), with goals of material gain (viñayän), fame (yaça) or
wealth (aiçvaryam) has rajasic bhakti (sa räjasaù).

Verse Summary: Performer of Bhakti in Mode of Passion:
(i) Worships the Lord with desire for other objects (ii) with goals of
material gain, fame or wealth



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 10
karma-nirhäram uddiçya
parasmin vä tad-arpaëam

yajed yañöavyam iti vä
påthag-bhävaù sa sättvikaù

He who worships me (yajed) with a desire to destroy karma (karma-
nirhäram uddiçya), making his works an offering the Supreme Lord
(parasmin tad-arpaëam), or (vä) executing the worship as a duty
(yañöavyam iti), having a desire for liberation (påthag-bhävaù), has
sattvic bhakti (sa sättvikaù).

Verse Summary: Performer of Bhakti in Mode of Goodness:
(i) Worships the Lord with a desire to destroy Karma (ii) makes his
work as an offering to the Lord (iii) worships as a matter of duty (iv)
to achieve liberation



|| 17.4 ||
yajante sättvikä devän
yakña-rakñäàsi räjasäù

pretän bhüta-gaëäàç cänye
yajante tämasä janäù

Those with sattvic nature worship the devas (yajante
sättvikä devän). Those with rajasic nature worship the
Yakñas and Räkñasas (yakña-rakñäàsi räjasäù). Those with
tamasic nature worship the Pretas and Bhütas (pretän
bhüta-gaëäàç cänye yajante tämasä janäù).



|| 17.1 ||
arjuna uväca

ye çästra-vidhim utsåjya
yajante çraddhayänvitäù
teñäà niñöhä tu kä kåñëa
sattvam äho rajas tamaù

Arjuna said: O Kåñëa (kåñëa), what is the position of those
(teñäà niñöhä tu kä) who give up the rules of scripture (ye
çästra-vidhim utsåjya) but worship with faith (yajante
çraddhayänvitäù). Is this sattva, rajas or tamas (sattvam
äho rajas tamaù)?



Baladeva

• The results of worshipping with the different faiths are
described in this verse.

• Those persons who with faith born of their previous
impressions worship sattvika devas such as Vasu and
Rudra without the discrimination of scripture are called
sättvika.

• Those who worship åajasic entities such as Yakñas,
Räkñasas, Kuvera and Nairåti are in the mode of passion.

• Those who worship tamasic entities such as pretas and
bhütas are in the mode of ignorance.



Baladeva

• Thus the three types of faith arising from the differing
natures due to previous impressions, without following
the rules of scripture because of laziness, have been
described.

• It should be understood that by conquering over their
natures by association with persons following Vedic
principles, these persons sometimes come under the
authority of the Vedas.



|| 17.2 ||
çré-bhagavän uväca

tri-vidhä bhavati çraddhä
dehinäà sä svabhäva-jä

sättviké räjasé caiva
tämasé ceti täà çåëu

The Lord said: The faith of embodied beings (dehinäà
çraddhä) is of three types (tri-vidhä bhavati), arising from
their previous impressions (sä svabhäva-jä). It is made of
sattva, rajas or tamas (sättviké räjasé caiva tämasé ca iti).
Please hear about them (täà çåëu).



Baladeva

• Being asked, the Lord begins to speak.

• That faith by which one worships the devas and other
beings while giving up rules of scripture because of
laziness or difficulties, should be understood to arise
from virtuous and sinful impressions from previous lives
(svabhäva jä).

• That faith is of three types, arising from states of sattva,
rajas and tamas, for the beginningless, unrelenting births
of embodied souls in beginningless contact with the
three guëas of prakåti.



Baladeva

• They do not have the spiritual intelligence arising from
scripture taught by the devotees which will allow them
to change those impressions (svabhäva).

• Therefore the three types of faith which arise from those
impressions appear.

• Faith born from the scriptures is different.

• It brings about performance of actions only according to
the scriptural directions (not because of impressions of
the three guëas).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-2
tataù sapatnaà mukhataç
carantam akuto-bhayam
jaghänotpatya gadayä
hanäv asuram akñajaù

The Lord (akñajaù) leaped up (tataù utpatya) and with
his club struck the demon on his lower cheek (gadayä
jaghäna asuram hanäv) as the demon moved in front of
him (sapatnaà mukhatah carantam) fearlessly (akuto-
bhayam).

Akñajaù means “he who appeared from Brahmä’s nose.”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-3
sä hatä tena gadayä

vihatä bhagavat-karät
vighürëitäpatad reje

tad adbhutam iväbhavat

The club of the Lord (sä), loosened from his hand
(bhagavat-karat vihatä) because of a blow from the
demon’s club (tena gadayä hatä), rolled about, fell on the
ground, and glowed (vighürëita-äpatad-reje). This
action was most astonishing (tad adbhutam iva abhavat).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-4
sa tadä labdha-tértho 'pi
na babädhe niräyudham

mänayan sa mådhe dharmaà
viñvaksenaà prakopayan

Though the demon now had the opportunity (sah tadä
labdha-térthah api), he did not strike the Lord who was
without a weapon (na babädhe niräyudham). He
respected the rules of fighting (mänayan sa mådhe
dharmaà) and made the Lord angry by this
(viñvaksenaà prakopayan).



Though the demon had the opportunity he did not strike
the Lord. The reason is given.

He accepted the rules of fighting.

He made the Lord angry by this. “Because you know that
I am in trouble, by making my club fall by the strength of
your arms, you display your sense of dharma, and do not
strike me.

See! In a moment’s time, I will take the club along with
your life!”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-5
gadäyäm apaviddhäyäà

hähä-käre vinirgate
mänayäm äsa tad-dharmaà
sunäbhaà cäsmarad vibhuù

When the club fell from his hand (gadäyäm
apaviddhäyäà) and the devatäs cried out in distress
(hähä-käre vinirgate), the Lord (vibhuù) respected the
proper behaviour of the demon (mänayäm äsa tad-
dharmaà) and remembered his cakra as well as his club
(sunäbhaà ca asmarad).



When the club fell for his hand, it is not the same as his
bow falling from his hand in the fight with Çälva, where
other motives are inferred.

Because Hirayäkña was actually an associate of the Lord,
and thus equal to the Lord, they had equal strength.

Thus, it was possible for the club to fall from the hand of
the Lord.

Without equal strength, there would be no pleasure in
fighting.

Thus this action increased the enthusiasm of the Lord to
fight.



It is thus an ornament of the Lord, not a fault, since the
Lord, filled with love for his devotee, many times accepts
defeat at the hands of the devotee.

This is indicated in the next verse, which explains that
the Lord recognized his devotee.

The Lord remembered his cakra and previous to that, he
remembered his club.

That is indicated by the word ca.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-6
taà vyagra-cakraà diti-puträdhamena
sva-pärñada-mukhyena viñajjamänam

citrä väco 'tad-vidäà khe-caräëäà
tatra smäsan svasti te 'muà jahéti

Seeing the Lord with his zealous cakra (taà vyagra-cakraà)
engaged in play with the low son of Diti (viñajjamänam diti-
putra adhamena), who was actually the Lord’s associate (sva-
pärñada-mukhyena), the devatäs (khe-caräëäà), who did not
know this (atad-vidäà), uttered various words (citrä väcah).
“Let there be auspiciousness to you (tatra sma äsan svasti te)!
Kill the demon (amuà jahi iti)!”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-7
sa taà niçämyätta-rathäìgam agrato
vyavasthitaà padma-paläça-locanam

vilokya cämarña-pariplutendriyo
ruñä sva-danta-cchadam ädaçac chvasan

First seeing his cakra (niçämya ätta-rathäìgam), and then
seeing the Lord (taà vilokya) arrive in front of him with
his lotus eyes (agrato vyavasthitaà padma-paläça-
locanam), Hiraëyäkña (sah), his senses filled with wrath
(amarña-paripluta indriyah), breathed heavily in anger
(ruñä çvasan) and bit his lip (sva-danta-cchadam ädaçat).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-8
karäla-daàñöraç cakñurbhyäà

saïcakñäëo dahann iva
abhiplutya sva-gadayä

hato 'séty ähanad dharim

The demon with terrible fangs (karäla-daàñörah), gazing on the
Lord (cakñurbhyäà saïcakñäëo), seemed to burn him up with his
eyes (dahann iva). “You are dead!” he exclaimed (hato asi ity),
and struck the Lord with his club (abhiplutya sva-gadayä ähanad
harim).

“You are dead.”

Another meaning is “You are known to me.”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-9
padä savyena täà sädho
bhagavän yajïa-sükaraù

lélayä miñataù çatroù
präharad väta-raàhasam

O Vidura (sädho)! The boar, the form of sacrifice
(bhagavän yajïa-sükaraù), easily deflected the club
(lélayä täà präharad) which had the speed of the wind
(väta-raàhasam) using his left foot (padä savyena),
while the enemy watched (miñataù çatroù).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-10
äha cäyudham ädhatsva
ghaöasva tvaà jigéñasi

ity uktaù sa tadä bhüyas
täòayan vyanadad bhåçam

The Lord said (äha), “You desire to win (tvaà jigéñasi).
Take up your weapon (äyudham ädhatsva) and fight with
enthusiasm (ghaöasva).” Addressed thus (ity uktaù), the
demon again attempted to strike the Lord with his club
(sah tadä bhüyah täòayan), making a loud noise
(vyanadad bhåçam).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-11
täà sa äpatatéà vékñya

bhagavän samavasthitaù
jagräha lélayä präptäà
garutmän iva pannagém

Seeing the enemy’s club approaching (täà äpatatéà
vékñya), the Lord (sah bhagavän), who stood firmly
(samavasthitaù), playfully caught (lélayä jagräha) as it
arrived (präptäà), just as Garuòa catches a female snake
(garutmän iva pannagém).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-12
sva-pauruñe pratihate
hata-mäno mahäsuraù

naicchad gadäà déyamänäà
hariëä vigata-prabhaù

His prowess thwarted (sva-pauruñe pratihate), his pride
deflated (hata-mäno), the great demon (mahäsuraù), who
had lost his splendour (vigata-prabhaù), did not desire to
receive that club (naicchad gadäà) offered back to him
by the Lord (hariëä déyamänäà).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-13
jagräha tri-çikhaà çülaà

jvalaj-jvalana-lolupam
yajïäya dhåta-rüpäya
vipräyäbhicaran yathä

The demon threw a lance with three points (jagräha tri-
çikhaà çülaà), which, like a blazing fire, was eager to
devour (jvalaj-jvalana-lolupam) the Lord in the form of a
boar (dhåta-rüpäya), just as a person performs sacrifice to
kill a brähmaëa (yajïäya vipräya abhicaran yathä).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-14
tad ojasä daitya-mahä-bhaöärpitaà
cakäsad antaù-kha udérëa-dédhiti
cakreëa ciccheda niçäta-neminä

harir yathä tärkñya-patatram ujjhitam

Just as Indra (yathä harir) cut off the wing that Garuòa
abandoned (ujjhitam tärkñya-patatram), the Lord, using
the sharp blade of his cakra (niçäta-neminä cakreëa), cut
the trident (tad ciccheda) thrown with great force (ojasä
arpitaà) by the greatest among demons (daitya-mahä-
bhaöä), whose brilliance (udérëa-dédhiti) lit up the sky
(cakäsad antaù-kha).



The Lord cut up the trident which, radiating great light
within itself, even lit up the sky, or which radiated light
which spread in the sky, with the sharp blade of his cakra,
just as Indra (hariù) cut off the wing that Garuòa had
already rejected.

Garuòa, who was carrying the pot of nectar, gave up one
of his wings in order to protect the infallibility of the
thunderbolt employed by Indra.

The trident appeared like the already cut wing of Garuòa,
lighting up the sky.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-15
våkëe sva-çüle bahudhäriëä hareù

pratyetya vistérëam uro vibhütimat
pravåddha-roñaù sa kaöhora-muñöinä

nadan prahåtyäntaradhéyatäsuraù

When the trident was split into many pieces (sva-çüle
bahudhä våkëe) by the cakra (ariëä), Hiraëyäkña roared
loudly (sah asuraù nadan), approached the Lord (hareù
pratyetya), struck the Lord’s broad chest (prahåtya vistérëam
urah), the residence of Lakñmé (vibhütimat), in great anger
(pravåddha-roñaù) with his hard fist (kaöhora-muñöinä), and
disappeared (antaradhéyata).



Striking the Lord on the chest and understanding that it
was impossible to gain victory by direct fighting, he
utilized his illusory powers and disappeared.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-16
tenettham ähataù kñattar

bhagavän ädi-sükaraù
näkampata manäk kväpi

srajä hata iva dvipaù

O Vidura (kñattar)! The boar form of the Lord
(bhagavän ädi-sükaraù), struck by the demon in this way
(tena ittham ähataù), did not tremble at all (näkampata
manäk kväpi). He was like an elephant struck by a
garland (srajä hata iva dvipaù).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-17
athorudhäsåjan mäyäà
yoga-mäyeçvare harau

yäà vilokya prajäs trastä
menire 'syopasaàyamam

Then the demon employed many illusions (atha urudhä
mäyäà asåjan) against the Lord, master of all illusions
(yoga-mäyeçvare harau), seeing which (yäà vilokya) the
terrified inhabitants of the planets (trastä prajäh) thought
that the universe was being destroyed (menire asya
upasaàyamam).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-18
pravavur väyavaç caëòäs
tamaù päàsavam airayan
digbhyo nipetur gräväëaù

kñepaëaiù prahitä iva

A terrible wind began to blow (pravavur väyavaç
caëòäh), producing darkness because of the dust (tamaù
päàsavam airayan). Pellets fired from guns (gräväëaù
kñepaëaiù prahitä iva) fell in all directions (digbhyo
nipetuh).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-19
dyaur nañöa-bhagaëäbhraughaiù

sa-vidyut-stanayitnubhiù
varñadbhiù püya-keçäsåg-
vië-müträsthéni cäsakåt

The sky became devoid of constellations (dyaur nañöa-
bha gaëä) because of the mass of clouds (abhra oghaiù)
filled with thunder and lightning (sa-vidyut-
stanayitnubhiù) and which rained puss, hair, blood stool
and urine (varñadbhiù püya-keça-asåg-vië-mütra-asthéni
ca) continuously (asakåt).



From this description it is understood that the Lord,
absorbed in the pleasure of fighting, went beyond the
auspicious time indicated by Brahmä.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-20
girayaù pratyadåçyanta
nänäyudha-muco 'nagha
dig-väsaso yätudhänyaù

çülinyo mukta-mürdhajäù

O sinless Vidura (anagha)! It seemed (pratyadåçyanta)
that the mountains were releasing various weapons
(girayaù nänä äyudha-mucah). Many naked witches
(dig-väsaso yätudhänyaù), with wild hair, holding
tridents, appeared (çülinyo mukta-mürdhajäù).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-21
bahubhir yakña-rakñobhiù
patty-açva-ratha-kuïjaraiù

ätatäyibhir utsåñöä
hiàsrä väco 'tivaiçasäù

Murderous Yakñas and Räkñañas (bahubhir ativaiçasäù
yakña-rakñobhiù), with soldiers, horses, chariots and
elephants (patty-açva-ratha-kuïjaraiù), uttered (utsåñöä)
fierce, violent words (ätatäyibhir hiàsrä väcah), such as
“Kill! Kill!”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-22
präduñkåtänäà mäyänäm

äsuréëäà vinäçayat
sudarçanästraà bhagavän
präyuìkta dayitaà tri-pät

To destroy (vinäçayat) the illusions created by the demon
(äsuréëäà präduñkåtänäà mäyänäm), the Lord, the form
of dharma (bhagavän tri-pät), used his dear cakra
(dayitaà sudarçanästraà präyuìkta).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-23
tadä diteù samabhavat
sahasä hådi vepathuù

smarantyä bhartur ädeçaà
stanäc cäsåk prasusruve

Diti’s heart suddenly began to tremble (tadä diteù hådi
sahasä vepathuù samabhavat) as she remembered the
prediction of her husband (smarantyä bhartur ädeçaà).
Blood began to flow from her breasts (stanät ca asåk
prasusruve).

The prediction of her husband was that her two sons
would be killed by the Lord.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-24
vinañöäsu sva-mäyäsu

bhüyaç cävrajya keçavam
ruñopagühamäno 'muà
dadåçe 'vasthitaà bahiù

When his illusions were destroyed (vinañöäsu sva-
mäyäsu), the demon again rushed towards the Lord
(bhüyah ca ävrajya keçavam), and began squeezing him
in his arms (ruñä upagühamäno amuà). He saw
however that the Lord was outside of his grasp (dadåçe
bahiù avasthitaà).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-25
taà muñöibhir vinighnantaà

vajra-särair adhokñajaù
kareëa karëa-müle 'han

yathä tväñöraà marut-patiù

When the demon began hitting the Lord (taà adhokñajaù
vinighnantaà) with fists hard as thunderbolts (vajra-
särair muñöibhir), the Lord hit him below the ear with his
hand (kareëa karëa-müle ahan), just as Indra struck
Våträsura (yathä tväñöraà marut-patiù).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-26
sa ähato viçva-jitä hy avajïayä

paribhramad-gätra udasta-locanaù
viçérëa-bähv-aìghri-çiroruho 'patad
yathä nagendro lulito nabhasvatä

When the Lord hit the demon nonchalantly (viçva-jitä hy
avajïayä ähatah), the demon began to stagger around
(sah paribhramad-gätra). His eyes popped out (udasta-
locanaù), and his hands, feet and hair scattered about
(viçérëa-bähv-aìghri-çiroruho). Like a tree uprooted by a
strong wind (yathä nagendro nabhasvatä lulitah), he fell
to the ground (apatad).



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-27
kñitau çayänaà tam akuëöha-varcasaà
karäla-daàñöraà paridañöa-dacchadam

ajädayo vékñya çaçaàsur ägatä
aho imaà ko nu labheta saàsthitim

Seeing the demon (tam vékñya) lying on the ground
(kñitau çayänaà), with terrible fangs (karäla-daàñöraà)
biting his lips (paridañöa-dacchadam), glowing brightly
(akuëöha-varcasaà), Brahmä and the devatäs praised
him, saying (ajädayo çaçaàsur ägatä), “Who would not
attain such a fortunate death (aho imaà ko nu labheta
saàsthitim)?”



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-28
yaà yogino yoga-samädhinä raho

dhyäyanti liìgäd asato mumukñayä
tasyaiña daitya-åñabhaù padähato

mukhaà prapaçyaàs tanum utsasarja ha

Struck by the foot of the Lord (tasya pada ähato) upon whom yogés
(yaà yoginah) meditate in samädhi (dhyäyanti yoga-samädhinä)
in solitary places (raho) with a desire to become free from the
subtle body (liìgäd mumukñayä), a product of matter (asatah), the
best of demons (daitya-åñabhaù) gave up his body (tanum
utsasarja ha) while seeing the lotus face of the Lord (mukhaà
prapaçyaàs).



In this verse it mentions that the Lord’s foot struck the
demon.

In verse 25 it mentions that the hand of the Lord struck
the demon.

Since the two front feet of the boar are also his hands
there is no contradiction.



Theme-I – Hiranyaksa Varahadev Fight (3.19.1-29)

Text-29
etau tau pärñadäv asya
çäpäd yätäv asad-gatim

punaù katipayaiù sthänaà
prapatsyete ha janmabhiù

The two demons were associates of the Lord (etau tau
asya pärñadäu), but because of a curse, they were born as
demons (çäpäd yätäv asad-gatim). They will again attain
their position in the spiritual world (punaù sthänaà
prapatsyete ha) after some births (katipayaiù
janmabhiù).

Ha indicates “this is clearly because of the sages’ curse.”



Theme-II 

The Lord Returns Back 
(3.19.30-32)



Theme-II – The Lord Returns Back (3.19.30-32)

Text-30 
devä ücuù

namo namas te 'khila-yajïa-tantave
sthitau gåhétämala-sattva-mürtaye

diñöyä hato 'yaà jagatäm aruntudas
tvat-päda-bhaktyä vayam éça nirvåtäù

The devatäs said: We offer repeated respects to you (namo namas
te), the distributor of all sacrifices (akhila-yajïa-tantave), who have
accepted a form of pure sattva (gåhéta amala-sattva-mürtaye) for
protecting the world (sthitau). By good fortune (diñöyä), you have
killed this demon (hatah ayaà) who was tormenting the whole
world (jagatäm aruntudah), and we too (vayam), O Lord (éça), are
now at ease in devotion to your Lotus feet (tvat-päda-bhaktyä
nirvåtäù).



Theme-II – The Lord Returns Back (3.19.30-32)

Text-31 
maitreya uväca

evaà hiraëyäkñam asahya-vikramaà
sa sädayitvä harir ädi-sükaraù

jagäma lokaà svam akhaëòitotsavaà
saméòitaù puñkara-viñöarädibhiù

Maitreya said: Having killed the king of the demons (evaà
hiraëyäkñam sädayitvä) who had intolerable prowess (asahya-
vikramaà), the Lord, the original boar (harir ädi-sükaraù), praised
by Brahmä and the devatäs (saméòitaù puñkara-viñöarädibhi), went
to his planet (jagäma lokaà svam) of uninterrupted bliss
(akhaëòitotsavaà).



Theme-II – The Lord Returns Back (3.19.30-32)

Text-32 
mayä yathänüktam avädi te hareù

kåtävatärasya sumitra ceñöitam
yathä hiraëyäkña udära-vikramo

mahä-mådhe kréòanavan niräkåtaù

O Vidura (sumitra)! I have recited to you (mayä avädi
te), just as I have heard it from my guru (yathä anu
uktam), the story of the Lord as the boar avatära (hareù
ceñöitam kåta avatärasya) in which the greatly powerful
Hiraëyäkña (yathä hiraëyäkña udära-vikramah) was
killed by the Lord in battle (mahä-mådhe niräkåtaù) like
a play thing (kréòanavat).



Yathänüktam means “I have said what the guru has said,
and did not go beyond that.”

Or it can mean “I have gained the meaning of what the
guru said (uktam), and then (anu), I have spoken (avädi)
it to you.”



Theme-III 

Suta to Saunakadi Rsis –
Glories of Lord’s activities 

(3.19.33-36)



Theme-III – Suta to Saunakadi Rsis – Glories of Lord’s 
activities (3.19.33-36)

Text-33  
süta uväca

iti kauñäraväkhyätäm
äçrutya bhagavat-kathäm

kñattänandaà paraà lebhe
mahä-bhägavato dvija

Süta said: O Çaunaka (dvija)! Hearing the story of the
Lord recited by Maitreya in this manner (iti kauñärava
äkhyätäm äçrutya bhagavat-kathäm), the exalted devotee
(mahä-bhägavatah) Vidura (kñattah) became most
delighted (änandaà paraà lebhe).



Theme-III – Suta to Saunakadi Rsis – Glories of Lord’s 
activities (3.19.33-36)

Text-34  
anyeñäà puëya-çlokänäm
uddäma-yaçasäà satäm

upaçrutya bhaven modaù
çrévatsäìkasya kià punaù

When one attains such bliss (bhavet modaù) on hearing
(upaçrutya) the stories of the famous devotees (uddäma-
yaçasäà satäm) such as Yudhiñöhira (puëya-çlokänäm),
how much more bliss one will derive bliss from stories of
the Lord marked with the Çrévatsa (çrévatsa aìkasya kià
punaù)?



Theme-III – Suta to Saunakadi Rsis – Glories of Lord’s activities 
(3.19.33-36)

Text-35-36  
yo gajendraà jhaña-grastaà dhyäyantaà caraëämbujam

kroçanténäà kareëünäà kåcchrato 'mocayad drutam

taà sukhärädhyam åjubhir ananya-çaraëair nåbhiù
kåtajïaù ko na seveta durärädhyam asädhubhiù

What grateful person would not worship (kåtajïaù ko na seveta) the
Supreme Lord who quickly rescued (yah amocayad drutam) the king of
the elephants from the material world (kåcchrato gajendraà) when he
was caught by the crocodile (jhaña-grastaà) while his wives lamented
(kroçanténäà kareëünäà), as he meditated on the lotus feet of the Lord
(dhyäyantaà caraëämbujam), and who is willingly worshipped (taà
sukha ärädhyam) by the sincerely surrendered souls (åjubhir ananya-
çaraëair nåbhiù) while not worshiped by the crooked (durärädhyam
asädhubhiù)?



The Lord delivers humans just by their hearing his pastimes,
but he even delivers animals, just by their remembrance of
him.

What to speak of delivering the elephant from the crocodile,
he delivered the elephant even from the material world
(kåcchrataù).

One recognizes that the Lord is the protector of the
surrendered souls, one who is grateful (kåtajïaù), should
always worship that Lord.

He is not worshipped by those who are crooked (asädhubhiù),
who surrender to someone else.



Theme-IV 
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Theme-IV – Benefits of hearing, chanting and relishing 
Varahadev’s pastime (3.19.37-38)

Text-37
yo vai hiraëyäkña-vadhaà mahädbhutaà

vikréòitaà käraëa-sükarätmanaù
çåëoti gäyaty anumodate 'ïjasä

vimucyate brahma-vadhäd api dvijäù

O brähmaëas (dvijäù)! The person who hears (yo vai çåëoti),
chants (gäyaty) or relishes (anumodate) the astonishing
(mahädbhutaà) pastime (vikréòitaà) of Varäha killing Hiraëyäkña
(hiraëyäkña-vadhaà käraëa-sükarätmanaù) in order to save the
earth will be easily delivered from the sin of killing a brähmaëa
(vimucyate aïjasä brahma-vadhäd api).

This verse encourages even those with material desires to listen to
this pastime.



Theme-IV – Benefits of hearing, chanting and relishing 
Varahadev’s pastime (3.19.37-38)

Text-38
etan mahä-puëyam alaà pavitraà

dhanyaà yaçasyaà padam äyur-äçiñäm
präëendriyäëäà yudhi çaurya-vardhanaà

näräyaëo 'nte gatir aìga çåëvatäm

O Çaunaka (aìga)! The Supreme Lord will be the shelter at the
time of death (näräyaëo ante gatih) for those persons who hear
this story (etad çåëvatäm), which elevates one to Svarga (mahä-
puëyam), purifies the heart (pavitraà), brings wealth, fame,
position, blessings of long life (dhanyaà yaçasyaà padam äyur-
äçiñäm), and prowess of the senses and life airs during battle
(präëa indriyäëäà yudhi çaurya-vardhanaà).


