Canto 3
Chapter Twenty Two

The Marriage of Kardama
Muni and Devahiti



Theme-I

Svayambhuva Manu
Glorifies Kardama

(3.22.1-7)



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)
Text-1
maitreya uvaca

evam aviskrtasesa-
guna-karmodayo munim
savrida iva tam samrad

uparatam uvaca ha

Maitreya said: The King (samrad), whose unlimited
excellent actions and qualities (asesa-guna-karma-
udayah) had been described (evam aviskrta), became
embarrassed (savrida iva), and then spoke to the silent
sage (tam uparatam munim uvaca ha).



The Twenty-second Chapter describes how the King, after
speaking in a pleasing manner and giving his daughter to
Kardama, knower of truth, returns to his kingdom.

The excellence of King’s unlimited qualities and activities

had been described.

He spoke to the sage who became silent, or who was
detached from everything (uparatam).

He was embarrassed because ot hearing his own glories
and because of the descriptions ot his occupation, when
he himself was completely dedicated to the Lord.



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)
Text-2
manur uvaca

brahmasrjat sva-mukhato

yusman atma-paripsaya
chandomayas tapo-vidya-

yoga-yuktan alampatan

Manu said: Desiring to propagate the Vedas (atma-
paripsaya) Brahma, the form of the Vedas (brahma
chandomayah), created you (yusman asrjat), the
brahmanas, endowed with austerity, knowledge and yoga
(tapo-vidya-yoga-yuktan), from his face (sva-mukhatah)



Fearing the sage would refuse his daughter in marriage,
Manu first explained with reasoning the relationship
between the brahmanas and ksatriyas in two and a halt
verses.

Brahma created the brahmanas with a desire to preserve
the Vedas by propagating them (atma-paripsaya).



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)
Text-3
tat-tranayasrjac casman
doh-sahasrat sahasra-pat
hrdayam tasya hi brahma
ksatram angam pracaksate

The thousand-footed Lord (sahasra-pat) has created
(asrjat) us, the ksatriyas (asman) from his thousand arm
(doh-sahasrat) for protection of the brahmanas (tat-
tranaya). The brahmanas are called the heart (hrdayam
tasya hi brahma) and the ksatriyas are the arms (ksatram
angarh pracaksate).



Who will protect the brahmanas?

From his thousand arms he created the ksatriyas.
Thus they are one with the Lord.

Who will protect the ksatriyas?

The brahmanas (brahma) will do this.

When someone comes to attack the heart, the heart is seen to be
protected by the arms.

When the arms are attacked, one contracts the body and the arms
are protected within the heart.

Thus the protector of the heart is the arm and the protector of the
arm is the heart.



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)
Text-4
ato hy anyonyam atmanar
brahma ksatram ca raksatah
raksati smavyayo devah
sa yah sad-asad-atmakah

Thus (atah), the brahmanas and ksatriyas (brahma
ksatramh ca) protect each other (anyonyam atmanarm
raksatah). But the unchanging Supreme Lord (sah avyayo
devah), who is cause and etfect (yah sad-asad-atmakah),
protects them both (raksati sma).



The brahmana protects the ksatriya by the strength of his
austerity.

The ksatriya protects the brahmana by the strength of his
body.

Actually, however, the Supreme Lord, who is cause and
etfect, who is without change (avyayah), protects both



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)

Text-5
tava sandarsanad eva
cchinna me sarva-sams$ayah
yat svayam bhagavan pritya
dharmam aha riraksisoh

From meeting you (tava sandarsanad eva), all my doubts
have been destroyed (cchinna me sarva-sarmsayah). You
have aftectionately (yat bhagavan svayam pritya)
explained the duties (dharmam aha) of the ksatriya
(riraksisoh).



The brahmana protects the ksatriya by the strength of his
austerity.

The ksatriya protects the brahmana by the strength of his
body.

Actually, however, the Supreme Lord, who is cause and
etfect, who is without change (avyayah), protects both



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)

Text-6
distya me bhagavan drsto
durdars$o yo 'krtatmanam
distya pada-rajah sprstam
§irsna me bhavatah sivam

By good fortune I have seen you (distya me bhagavan
drsto), who cannot be seen by a person with no pious
acts (durdarso yah akrtatmanam). By good fortune I
have touched your auspicious toot dust (distya bhavatah
Sivam pada-rajah sprstam) to my head (me $irsna).



Theme-I — Svayambhuva Manu Glorifies Kardama
(3.22.1-7)

Text-7
distya tvayanusisto 'ham
krtas canugraho mahan
apavrtaih karna-randhrair
justa distyosatir girah

By good fortune you have instructed me (distya tvaya
anusistah aham) and given my great mercy (krtas ca
anugraho mahan). By good fortune (distya), I have heard
you pleasant words (justa usatir girah) with open ears
(apavrtaih karna-randhrair).



Theme-II

Manu Offers Devahuti to
Kardama (3.22.8-14)



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-8
sa bhavan duhitr-sneha-
pariklistatmano mama
Srotum arhasi dinasya
Sravitam krpaya mune

O sage (mune)! You, well known as mercitul (sa bhavan),
must mercifully hear (krpaya sSrotum arhasi) a topic
(Sravitarn) from lowly me (mama dinasya), suffering
from affection to my daughter (duhitr-sneha-pariklista
atmano).



By seeing you all my suffering has been destroyed.
But one suffering, hard to remove, remains in my heart.

Having been given reliet by you mercy, [ will remove that
sutfering also along with the others which have gone.

You are an ocean of mercy (sah).

[ have one sutfering that does not go away even by power
of discrimination (pariklista).



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-9
priyavratottanapadoh
svaseyam duhita mama
anvicchati patim yuktam
vayah-sila-gunadibhih

The sister of Priyavrata and Uttanapada (priyavrata
uttanapadoh svaseyam), my daughter (duhita mama), is
seeking a husband (anvicchati patim) suitable in age,
conduct and qualities (vayah-sila-gunadibhih yuktam).



Unnecessary worries are removed by mentioning that she
has two brothers.

By mentioned that it is his daughter, he indicates that a
ksatriya’s daughter is suitable for the sage.



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-10
yada tu bhavatah $ila-
Sruta-ripa-vayo-gunan
asrnon naradad esa
tvayy asit krta-niscaya

When she heard (yada tu asrmod) of your age, qualities,
form, learning and conduct (bhavatah S$ila-sruta-riipa-
vayo-gunan) from Narada (naradad), she decided on you
as her husband (esa tvayy asit krta-niscaya).



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-11
tat praticcha dvijagryemam
Sraddhayopahrtam maya
sarvatmananurupam te
grhamedhisu karmasu

Best of brahmanas (dvija agrya)! Therefore accept her
(tat praticcha imam), suitable in every way (sarvatmana
anurapam te) for duties of houshold life (grhamedhisu
karmasu), oftered by me with faith (sraddhaya upahrtam
maya).



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-12
udyatasya hi kamasya
prativado na Sasyate
api nirmukta-sangasya
kama-raktasya kim punah

Denial (prativadah) of sense objects which come of their
own accord (udyatasya hi kamasya) is not recommended
(na sasyate) even for a person who is detached
(nirmukta-sangasya api), what to speak of a person with
desire for the object (kama-raktasya kim punah).



You should not say that you cannot accept my daughter
because you are a detached ascetic.

Sense objects which come of their own accord
(udyatasya) should not be denied.

Knowing your inner desire I have come here.
You should not conceal your desire from me.

He identifies Kardama as kama-raktasya.



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-13
ya udyatam anadrtya
kinasam abhiyacate
ksiyate tad-yasah sphitam
manas cavajhaya hatah

One who rejects what comes of its own accord (yah
udyatam anadrtya) but begs from a miser (kinasam
abhiyacate) has his glorious tame destroyed (ksiyate tad-
yasah sphitamm). His honor is destroyed by becoming
neglected by others (manah ca hatah avajnaya).



This verse speaks of conduct in this world.

One who rejects something out of shyness and because of
concern for position, and then begs that object from one
who will not give it, loses fame.

Shyness and concern for position are soon destroyed by
the strength of the desire. One’s honor also is destroyed.

Even the wise man of mature vision should accept those
objects not forbidden which come without asking by
good fortunate, after surmising that, even having
detachment, it will be destroyed by the desire in ones
mind.



Theme-II — Manu Offers Devahuti to Kardama (3.22.8-
14)

Text-14
aham tvasrnavam vidvan
vivahartharm samudyatam
atas tvam upakurvanah
prattam pratigrhana me

O learned one (vidvan)! I have heard (aham asrnavam)
that you are prepared to get married (tvam vivahartham
samudyatam). Being celibate up till this point (atas tvam
upakurvanah), please accept the daughter 1 offer
(prattam pratigrhana me).



“How did you know the desire in my mind?”
Do not ask about knowing.
[ have even heard this.

[ have heard this from the mouth of the Supreme Lord
who appeared before me.

Upakurvanah is a person who has been celibate up till
this point, but can get married.

Prattam me means “given by me.”



Theme-III

Kardama Accepts the Ofter
(3.22.15-20)



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-15
rsir uvaca
badham udvodhu-kamo 'ham
apratta ca tavatmaja
avayor anurapo 'sav
adyo vaivahiko vidhih

The sage said: Yes, I desire to get married (badham
udvodhu-kamah aham) and your daughter has not been
given to anyone else (apratta ca tava atmaja). This is a
suitable marriage for us (avayor anurtipo asav) since
there has been no previous marriage (adyo vaivahiko

vidhih).



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-16
kamah sa bhityan naradeva te 'syah
putryah samamnaya-vidhau pratitah
ka eva te tanayarh nadriyeta
svayaiva kantya ksipatim iva Sriyam

O King (naradeva)! Let the desire of your daughter (te
asyah putryah kamah), recognized by the scripture
(samamnaya-vidhau pratitah), be tulfilled (bhayat). Who
would not respect your daughter (ka eva te tanayam
nadriyeta) whose beauty decries all other beauty
(svayaiva kantya ksipatim iva Sriyam).



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-17
yam harmya-prsthe kvanad-anghri-Sobham
vikridatim kanduka-vihvalaksim
visvavasur nyapatat svad vimanad
vilokya sammoha-vimiuidha-cetah

Visvavasu (visvavasuh), seeing her with beautitful feet
jingling (yam vilokya kvanad-anghri-Sobham) as she
played on the roof of the palace (harmya-prsthe
vikridatim), with eyes fixed on a ball (kanduka-
vihvalaksim), fell from his airplane (nyapatat svad
vimanad), because his mind was completely bewildered
(sammoha-vimudha-cetah).



Having described her unequalled beauty and good qualities, he
describes her natural power by the ornament of vyatirekha.

She had feet made beautitul by the sound of her bells.

Seeing her, Visvavasu became bewildered, and fell from his airplane
to the earth (ni).

He became like a corpse on seeing her.

Because of his great offence in looking at her with attachment, he
received immediate results of that offence by falling.

“But he simply looked at her.”

The offence is indicated by the word vilokya, which can indicate
“she, being seen by him.”



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-18
tarh prarthayantim lalana-lalamam
asevita-Sri-caranair adrstam
vatsam manor uccapadah svasaram
ko nanumanyeta budho 'bhiyatam

What wise man (kah budhah) would not honor (na
anumanyeta) this ornament among women (lalana-
lalamam), daughter of Manu and sister of Uttanapada
(vatsam manor uccapadah svasaram), unseen by those
who do mnot worship Laksmi (asevita-Sri-caranair
adrstam), and who has come of her own accord seeking
me (tam prarthayantim abhiyatam)?



No one would not accept her.
She cannot be seen by those who do not worship Laksmi.

I have worshipped the feet of Laksmi, the consort of my
deity Narayana, and thus I can see here.

But no one else can.

Visvavasu, moving in the sky, saw only the efttulgence ot
her beauty, but not her personally.



The excellence of her noble tamily is described.

She is the object of attection (vatsam) ot you, Manu.
She is the sister of Uttanapada.

Because Priyavrata had gone away, he is not mentioned.

Abhiyatam means “attained without endeavour.”



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-19
ato bhajisye samayena sadhvim
yavat tejo bibhryad atmano me
ato dharman paramaharnsya-mukhyan
Sukla-proktan bahu manye 'vihirhsran

As a verbal agreement (samayena), | will accept this chaste woman
(ato sadhvim bhajisye) until T produce oftspring (yavat tejo
bibhryad atmano me). Then I will consider practicing the path of
bhakti (ato paramahamsya-mukhyan dharman), which is greater
than renunciation (bahu manye), as explained by the Supreme
Lord (Sukla-proktan), and which is endowed with non-violence
('vihimsran).



[ will be a householder until 1 produce children. Then 1 will
renounce.

Samaya is a verbal agreement.

Or “I will accept the girl when the power from my body will
become fruittul. I will accept her when there is opportunity after
completing my austerities.”

Atmanah me tejah also refers to the Kapila, who is the power of my
worshipable lord.

[ will accept the chiet dharma ot the paramahamsas or the path of
renounced bhakti which is superior to that of paramaharnsas,
which has been explained directly (pra) by Visnu (sukla), and is
without violence (avihimsran).

[ will give respect to that as worthy of performing.



Theme-III — Kardama Accepts the Ofter (3.22.15-20)

Text-20
yato 'bhavad visvam idam vicitram
sarnsthasyate yatra ca vavatisthate
prajapatinam patir esa mahyam
pararh pramanam bhagavan anantah

The infinite Lord (bhagavan anantah), the father of my
father and others (prajapatinarn patir), from whom the
variegated universe arises (yato abhavad visvam idam
vicitram), in whom it abides (yatra ca sarmsthasyate),
and within whom it merges at destruction (va
avatisthate), is my final authority (esa mahyam param
pramanam).



The authority for this is the Lord alone, who arises in the
memory of you and me.

Or this is response to the objection, “You father’s order
was procreation, not renunciation.”

Samsthasyate means “is destroyed.”
Vava means certainly.

The father ot my tather and others, the Lord, is the final
authority.

[ will tollow his order alone, and not my father’s order.



Theme-1V

Kardama Marries Devahuti

and Manu Returns
(3.22.21-27)



Theme-IV — Kardama Marries Devahuti and Manu Returns
(3.22.21-27)

Text-21
maitreya uvaca
sa ugra-dhanvann iyad evababhase
asic ca tasnim aravinda-nabham
dhiyopagrhnan smita-$obhitena
mukhena ceto lulubhe devahutyah

Maitreya said: O fierce warrior Vidura (ugra-dhanvann)! Having
said only that much (iyad eva ababhiase), Kardama became silent
(sah asit ca tasnim). When he fixed his mind on the Lord with
lotus navel (aravinda-nabham dhiya upagrhnan), his heart became
attracted (ceto lulubhe) to the smiling face of Devahuti
(devahuityah smita-Sobhitena mukhena).



O fierce warrior Vidura! Just as a warrior like you does
not turn from battle, Kardama does not turn from the
dharma recommended by the Lord.

The mind of Kardama became attracted by the smiling
face of Devahti.

From this it is understood the Manu and his wite did not
teel regret, lamenting that they had given their daughter
to a renounced person.



Theme-1V — Kardama Marries Devahuti and Manu
Returns (3.22.21-27)

Text-22
SO 'nu jhatva vyavasitam
mahisya duhituh sphutam
tasmai guna-ganadhyaya
dadau tulyam praharsitah

After that, Manu, clearly understanding (sah sphutam
anu jnatva) the desire of his queen and his daughter
(mahisya duhituh vyavasitam), gladly gave to Kardama
(tasmai praharsitah dadau), a reservoir of good qualities,
his daughter of equal qualities (tulyam guna-
ganadhyaya).



Theme-1V — Kardama Marries Devahuti and Manu
Returns (3.22.21-27)

Text-23
Satartipa maha-rajni
paribarhan maha-dhanan
dampatyoh paryadat pritya
bhiisa-vasah paricchadan

The queen Satariipa (Satariipa maha-rajiii) affectionately
gave the couple (dampatyoh pritya paryadat) great
wealth, and gifts suitable for a wedding (paribarhan
maha-dhanan), as well as ornaments, clothing and
furniture (bhuisa-vasah paricchadan).



Theme-1V — Kardama Marries Devahuti and Manu
Returns (3.22.21-27)

Text-24
prattam duhitaram samrat
sadrksaya gata-vyathah
upaguhya ca bahubhyam
autkanthyonmathitasayah

The King (samrat), relieved of his worries (gata-vyathah),
but whose heart was filled with feelings of separation
(autkanthya unmathita asayah), embraced with his two
arms (upaguhya ca bahubhyam) his daughter
(duhitararn) who had been given to a groom of equal
qualities (sadrksaya prattam).



Theme-1V — Kardama Marries Devahuti and Manu
Returns (3.22.21-27)

Text-25
aSaknuvams tad-viraham
muiican baspa-kalarh muhuh
asiiicad amba vatseti
netrodair duhituh sikhah

Unable to bear separation from his daughter (asaknuvams
tad-viraham), continuously shedding tears (mufican
baspa-kalam muhuh), he moistened the hair of his
daughter (asificad duhituh sikhah) with his tears
(netrodair). “O mother! O daughter!” he cried (amba
vatsa iti).



Theme-IV — Kardama Marries Devahuti and Manu Returns (3.22.21-27)

Text-26-27
amantrya tarh muni-varam anujiatah sahanugah
pratasthe ratham aruhya sabharyah sva-puram nrpah

ubhayor rsi-kulyayah sarasvatyah surodhasoh
rsinam upasantanarm pasyann asrama-sampadah

Taking permission from the great sage (amantrya tam muni-varam
anujnatah), the King with his wife (nrpah sabharyah) mounted his
chariot (ratham aruhya) and arrived at his city (sva-purarm pratasthe)
along with his retinue (sahanugah).

He saw a wealth of hermitages (pasyann asrama-sampadah) of peaceful
sages (rsinam upasantanam) on the two beautiful banks of the Sarasvati
River (ubhayor sarasvatyah surodhasoh), river of the sages (rsi-
kulyayah).



Theme-V

Svayambhuva Manu’s
Wondertul Rule
(3.22.28-39)



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-28
tam ayantam abhipretya
brahmavartat prajah patim
gita-samstuti-vaditraih
pratyudiyuh praharsitah

Knowing of his arrival (tam ayantam abhipretya), the
joytul citizens (praharsitah prajah) came from
Brahmavarta (brahmavartat) to meet him with music,
praises and songs (gita-samstuti-vaditraih pratyudiyuh).



Theme-V — Svayambhuva Manu’s Wonderful Rule (3.22.28-39)

Text-29-30
barhismati nama puri sarva-sampat-samanvita
nyapatan yatra romani yajhasyangam vidhunvatah

kusah kasas ta evasan sasvad-dharita-varcasah
rsayo yaih parabhavya yajia-ghnan yajham ijire

The city of Barhismati (barhismati nama puri), filled with all
wealth (sarva-sampat-samanvita), was where the hairs of the boar
avatara fell (yatra yajhnasya romani nyapatan) when he shook his
wet body (angam vidhunvatah). The hairs which fell became kusa
and kasa grass (kusah kasas ta eva asan) which are always green
(sasvad-harita-varcasah). With that grass (yaih) the sages (rsayah)
worship the Lord after defeating the demons who oppose sacritice
(yajna-ghnan parabhavya).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-31
kusa-kasamayam barhir
astirya bhagavan manuh

ayajad yajna-purusarm
labdha sthanam yato bhuvam

In this place, spreading kusa and kasa grass (kusa-
kasamayam barhir astirya), the great Manu (bhagavan
manuh) worshipped the Supreme Lord (ayajad yajna-
purusam), after attaining the earth to rule (labdha
sthanam yato bhuvam).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-32
barhismatirh nama vibhur
yam nirvisya samavasat
tasyam pravisto bhavanam
tapa-traya-vinasanam

Entering the city of Barismati (barhismatim nama
nirvisya) in which he had previously lived (yam
samavasat), Manu the entered his palace (vibhuh tasyam
bhavanarm pravistah) which destroys the three miseries
(tapa-traya-vinasanam).



O fierce warrior Vidura! Just as a warrior like you does
not turn from battle, Kardama does not turn from the
dharma recommended by the Lord.

The mind of Kardama became attracted by the smiling
face of Devahti.

From this it is understood the Manu and his wite did not
teel regret, lamenting that they had given their daughter
to a renounced person.



Theme-V — Svayambhuva Manu’s Wonderful Rule (3.22.28-39)

Text-33
sabharyah saprajah kaman
bubhuje myavirodhatah
sangiyamana-sat-kirtih
sastribhih sura-gayakaih
praty-uisesv anubaddhena
hrda srnvan hareh kathah

He enjoyed (kaman bubhuje) with his wite and citizens (sabharyah
saprajah), without contradicting the dharma of others
(anyavirodhatah). While his glories were sung (sangiyamana-sat-
kirtih) by the Gandharvas with their wives (sastribhih sura-
gayakaih), starting in the morning (praty-tisesu), he would listen

with attention (anubaddhena hrda srnvan) to stories of the Lord
(hareh kathah).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-34
nisnatam yogamayasu
munirm svayambhuvam manum
yad abhramsayiturh bhoga
na Sekur bhagavat-param

Material enjoyment could not cause deviation (bhoga
abhramsayitum na sekur) in saintly Svayambhuva Manu
(munim svayambhuvam manum), who was surrendered
to the Lord (bhagavat-param), because he was
experienced in all types of material enjoyment by yoga
practice (yad yogamayasu nisnatarm).



By practice of astanga-yoga he was master of all types ot
knowledge of maya (yogamayasu nisnatam).

Since he had experience of enjoying material objects, even

the enjoyment of those objects could not produce
attachment for them in him.



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-35
ayata-yamas tasyasan
yamah svantara-yapanah
Srnvato dhyayato visnoh
kurvato bruvatah kathah

Since he heard about the Lord, meditated on him
(Srnvato dhyayato visnoh), spoke about him and made
compositions with his words about him (kurvato
bruvatah kathah), his passing of time (tasya yamah),
extending for a Manvantara (svantara-yapanah), was not
in vain (ayata-yamah asan).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-36
sa evar svantaram ninye
yuganam eka-saptatim
vasudeva-prasangena
paribhuita-gati-trayah

Having conquered the three miseries (paribhuita-gati-
trayah), he spent the Manvantara (sa evarn svantaram
ninye) of seventy-one yuga cycles (yuganam eka-
saptatim) in hearing topics related to the Lord (vasudeva-
prasangena).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-37
sarira manasa divya
vaiyase ye ca manusah
bhautikas ca katharm klesa
badhante hari-sarn$rayam

O Vidura (vaiyase)! How can miseries (katham klesa)
arising from the body, mind, ghosts ($arira manasa
divya), other humans (manusah), or natural conditions
(bhautikas ca) bind up a person who has taken shelter of
the Lord (badhante ye hari-sarh§rayam)?



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-38
yah prsto munibhih praha
dharman nana-vidhan chubhan
nrnam varnasramanam ca
sarva-bhuta-hitah sada

Asked by sages (munibhih prsto), he, thinking of the
weltare of all beings (sarva-bhuita-hitah sada), spoke
(praha) on various types of auspicious dharma for
humans (nana-vidhan subhan dharman) and on
varnasrama (varnasramanar ca).



Theme-V — Svayambhuva Manu’s Wonderful Rule
(3.22.28-39)

Text-39
etat ta adi-rajasya
mano$ caritam adbhutam
varnitam varnaniyasya
tad-apatyodayar $rnu

[ have described to you (etat te ) the amazing character of
Svayambhuva Manu (manoh caritam adbhutam), the first
among kings (adi-rajasya), who is worthy of describing
(varnaniyasya). Now hear about the power of his
daughter (tad-apatya udayam srnu).



