Canto 3
Chapter Twenty Four

The Renunciation of
Kardama Muni



Theme-I

Kardama instructs
Devahuti (3.24.1-4)



Theme I — Kardama instructs Devahuti (3.24.1-4)

Text-1
maitreya uvaca
nirveda-vadinim evam
manor duhitararn munih
dayaluh salinim aha
Suklabhivyahrtam smaran

Maitreya said: The merciful sage (dayaluh munih),
remembering the words of Visnu (sukla abhivyahrtam
smaran), then spoke to the praiseworthy daughter of
Manu (manor salinim duhitararm aha) who had spoken
of detachment from material life (nirveda-vadinim evam).




3.21.32

sahaham svarmsa-kalaya

tvad-viryena maha-mune
tava ksetre devahuityam
pranesye tattva-sarnhitam

O great sage (maha-mune)! Then I will take birth in your
wite Devahtiti (ahamm tvad-viryena tava devahtityam
ksetre) as an expanded form (saha svarmsa-kalaya) and
will write the Tattva-samhita (pranesye tattva-
samhitam).



Theme I — Kardama instructs Devahuti (3.24.1-4)

Text 2
ma khido raja-putrittham
atmanarh praty anindite
bhagavams te 'ksaro garbham
adurat samprapatsyate

O princess (raja-putri)! O faultless wite (anindite)! Do not
lament your misfortune (ma ittham khido atmanar
praty). The infallible Supreme Lord (bhagavan aksarah)
will enter your womb (te garbham samprapatsyate) soon

(adurat).



3.23.51

devahiitir uvaca
sarvam tad bhagavan mahyam
upovaha pratisrutam
athapi me prapannaya
abhayar datum arhasi

Devahuiti said: O master (bhagavan)! You have
accomplished (upovaha) what you promised to me
(sarvam tad mahyam pratisSrutam). But you should also
give fearlessness to me (athapi me abhayarm datum
arhasi), who am surrendered to you (prapannaya).



3.23.52

brahman duhitrbhis tubhyam
vimrgyah patayah samah
kascit syan me visokaya
tvayl pravrajite vanam

O brahmana (brahman)! Your daughters (duhitrbhis
tubhyarm) will find qualified husbands for themselves
(vimrgyah samah patayah). But who will solace me
(kascit syat me visokaya) when you depart to the forest
(tvayi pravrajite vanam)?



3.23.53

etavatalam kalena
vyatikrantena me prabho
indriyartha-prasangena
parityakta-paratmanah

O master (prabho)! So much time (etavata kalena) has
passed uselessly (vyatikrantena alarn) in sense pleasure
(indriyartha-prasangena), without thoughts of the
Supreme Lord (parityakta-paratmanah).



3.23.54

indriyarthesu sajjantya
prasangas tvayi me krtah
ajanantya param bhavam
tathapy astv abhayaya me

[ have associated with you (prasangah tvayi me krtah),
while being attached to enjoyment (indriya arthesu
sajjantya) and not knowing your superior condition as a
devotee with great detachment (ajanantya param
bhavarm). Still, you should give me fearlessness (tatha
api astu abhayaya me).



3.23.55

sango yah sarmsrter hetur
asatsu vihito 'dhiya
sa eva sadhusu krto
nihsangatvaya kalpate

Association with materialists (asatsu sangah) done in
ignorance (yah adhiya vihitah) is a cause of bondage
(samsrter hetuh) and association with devotees done in
ignorance (sah eva sadhusu krto) leads to liberation
(nihsangatvaya kalpate).



3.23.56

neha yat karma dharmaya
na viragaya kalpate
na tirtha-pada-sevayai
jivann api mrto hi sah

A person whose actions do not lead to dharma (na iha yat
karma dharmaya), to detachment (na viragaya kalpate)
and to service of the Lord’s feet (na tirtha-pada-sevayai),
though living, is actually dead (jivann api mrto hi sah).



3.23.57

sahar bhagavato nanar
vafcita mayaya drdham
yat tvam vimuktidam prapya
na mumukseya bandhanat

[ have surely been solidly cheated (sah aham vancita
ninam drdham) by the illusory energy of the Lord
(bhagavatah mayaya) because (yat), having attained
(prapya) you (tvarm), who give liberation (vimukti dam),
[ did not desire liberation from bondage (na mumukseya
bandhanat).




Theme I — Kardama instructs Devahuti (3.24.1-4)

Text 3
dhrta-vratasi bhadram te
damena niyamena ca
tapo-dravina-danais ca
Sraddhaya ceSvaram bhaja

You are strong in vows (dhrta-vrata asi). Auspiciousness
to you (bhadram te) ! Worship with faith the Lord
(sraddhaya ca iSvaram bhaja) using sense control,
regulations (damena niyamena ca), austerity, and giving
wealth (tapo-dravina-danais ca).



Unlike other women, you are not without pious actions.
You have strong vows.

Because you performed vows in your previous life, in
this life you have strong determination also.

This will be auspicious for you.



1.5.24
te mayy apetakhila-capale 'rbhake
dante 'dhrta-kridanake 'muvartini
cakruh krpam yadyapi tulya-darsanah
Susriisamane munayo 'lpa-bhasini

Although they were impartial by nature (yadyapi tulya-
darsanah), those followers of the Vedanta (te
Susrisamane munayah) blessed me with their causeless
mercy (krpam cakruh). As far as I was concerned (mayy),
[ was self-controlled (dante) and had no attachment for
sports (adhrta-kridanake), even though 1 was a boy (apeta
akhila-capale arbhake). In addition, I was not naughty
(anuvartini), and I did not speak more than required
(alpa-bhasini).



Theme I — Kardama instructs Devahuti (3.24.1-4)

Text 4
sa tvayaradhitah suklo
vitanvan mamakarm yasah
chetta te hrdaya-granthim
audaryo brahma-bhavanah

Being worshipped by you (sah tvaya aradhitah), Visnu
(Suklah), spreading my glories (vitanvan mamakam
yasah) and becoming your son (audaryah), will teach
about Brahman (brahma-bhavanah) and cut the knot of
attachment in your heart (chetta te hrdaya-granthim).



Theme-II

Lord appears in Devahuti’s
womb (3.24.5-9)



Theme II — Lord appears in Devahuti’s womb (3.24.5-9)

Text 5
maitreya uvaca
devahiity api sandesam
gauravena prajapateh
samyak sraddhaya purusam
kiita-stham abhajad gurum

Maitreya said: Having complete faith (samyak
sraddhaya) in the instructions of Kardama (prajapateh
sandesarn), Devahuti worshipped (devahtuti abhajat) the
changeless Supreme Lord (kiita-stham purusam), her
future guru (gurum), with veneration (gauravena).



Theme II — Lord appears in Devahuti’s womb (3.24.5-9)

Text 6
tasyam bahu-tithe kale
bhagavan madhustidanah
kardamam viryam apanno
jajiie 'gnir iva daruni

After a long time (bahu-tithe kale), the Supreme Lord,
Madhustidana (bhagavan madhustdanah), who is like fire
in wood (agnir iva daruni), controlled by the strength of
bhakti ot Kardama (kardamarh viryam apanno), made his
appearance (tasyam jajfie).



* The Lord was already situated as the antaryami in
Devahiti, like fire in wood.

* He then appeared externally as her son.



Theme II — Lord appears in Devahuti’s womb (3.24.5-9)

Text 7
avadayams tada vyomni
vaditrani ghanaghanah

gayanti tamm sma gandharva
nrtyanty apsaraso muda

At that time (tada), in the sky (vyomni), devatds in the
clouds (ghanaghanah) played instruments (vaditrani
avadayan), the Gandarvas sang in praise of the Lord
(gayanti sma tam gandharva) and the Apsaras danced in
joy (nrtyanti apsarasah muda).



Theme II — Lord appears in Devahuti’s womb (3.24.5-9)

Text 8
petuh sumanaso divyah
khe-carair apavarjitah
prasedus ca disah sarva
ambhamsi ca manarsi ca

Flowers (sumanasah), dropped by flying devatas (khe-
caraih divyah apavarjitah), fell from the sky (petuh). All
the directions, waters and minds (disah sarva ambhamsi
ca manamsi ca) became satistied (praseduh).



Theme II — Lord appears in Devahuti’s womb (3.24.5-9)

Text 9
tat kardamasrama-padam
sarasvatya pariSritam
svayambhith sakam rsibhir
maricy-adibhir abhyayat

Brahma, along the sages headed by Marici (svayambhiith
sakam rsibhih marici-adibhih), came to the hermitage of
Kardama (tat kardama asrama-padarm abhyayat), which
was surrounded by the Sarasvati River (sarasvatya
parisritam).



Theme III — Brahma speaks to Kardama and Devahuti (3.24.10-19)

Text 10-11
bhagavantam param brahma
sattvenarmsena Satru-han
tattva-sankhyana-vijiaptyai
jatarn vidvan ajah svarat

sabhajayan visuddhena
cetasa tac-cikirsitam
prahrsyamanair asubhih
kardamam cedam abhyadhat

O killer of enemy ($atru-han)! Independent Brahma (ajah svarat), knowing
(vidvan) that the Lord had appeared (bhagavantam param brahma jatam) in a
suddha-sattva portion (sattvena arnsena) to teach enumeration of the elements
(tattva-sankhyana-vijinaptyai), worshipped the Lord’s future activities (sabhajayan
tat-cikirsitam) with pure heart (viSuddhena cetasa) and then spoke to Kardama
and his wife (kardamarm ca idam abhyadhat) with joyful senses (prahrsyamanaih

asubhih).



* This form of Kapila was not a tull form, but a portion
which was suddha-sattva (sattvena amsena).



2.9.10
pravartate yatra rajas tamas tayoh
sattvam ca misram na ca kala-vikramabh |
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah

In Vaikuntha (yatra) there is no (na pravartate) rajas or
tamas (rajas tamas), and no sattva mixed with rajas and
tamas (sattvam ca tayoh misram). There is no influence
of time (na ca kala-vikramah). There is no intluence ot
maya at all (na yatra maya), what to speak of its products
such as material elements (kim uta apare). In Vaikuntha
the inhabitants are fully dedicated to the Lord (yatra
harer anuvrata) and are worshippable by the devas,
asuras and devotees (sura asura arcitah).



4.3.24
sattvarh viSuddharm vasudeva-$abditam
yad 1yate tatra puman apavrtah
sattve ca tasmin bhagavan vasudevo
hy adhoksajo me namasa vidhiyate

The pure antah-karana is called Vasudeva (sattvam
visuddham vasudeva-sabditam), because there the
Supreme Lord appears without coverings (yad iyate tatra
puman apavrtah). In that antah-karana (sattve ca
tasmin), I worshipped the Supreme Lord Vasudeva (me
bhagavan vasudevah vidhiyate), beyond the material
senses (adhoksajah), by offering respects (namasa).



10.14.32

aho bhagyam aho bhagyam
nanda-gopa-vrajaukasam

yan-mitrarh paramanandam

purnam brahma sanatanam

How greatly fortunate (aho bhagyam aho bhagyam) are
Nanda Maharaja, the cowherd men and all the other
inhabitants of Vrajabhtmi (nanda-gopa-vrajaukasam)!
There is no limit to their good fortune, because the
Absolute Truth, the source of transcendental bliss
(paramanandam), the eternal Supreme Brahman
(parnam brahma sanatanam), has become their friend
(yad-mitram).



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 12
brahmovaca
tvaya me 'pacitis tata
kalpita nirvyalikatah
yan me safnjagrhe vakyam
bhavan manada manayan

Brahma said: O son (tata)! O sage who gives respect
(manada)! You have accomplished (tvaya kalpita) my
sincere worship (me nirvyalikatah apacitih) since you
have accepted (yat bhavan sanjagrhe) my instructions (me
vakyam) with respect for me (manayan).



3.13.9

pritas tubhyam aham tata

svasti stad vam ksitiSvara
yan nirvyalikena hrda

$adhi mety atmanarpitam

Brahma said: O child (tata)! O lord of the earth
(ksitisvara)! I am pleased with you (pritas tubhyam
aharm). All auspiciousness to you two (svasti stad vam),
since without duplicity in your heart (yad nirvyalikena
hrda) you spontaneously surrendered (atmana arpitam),
saying, “Please instruct me ($adhi mam ity).”



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 13
etavaty eva susrusa
karya pitari putrakaih
badham ity anumanyeta
gauravena guror vacah

Service to the father (pitari susraisa) should be rendered
(karya) exactly in this manner (etavati eva) by good sons
(putrakaih). The son should accept the commands of his
elder with respect (gauravena guror vacah anumanyeta),
saying “I will do as you have instructed.”(badham iti)




3.13.10

etavaty atmajair vira
karya hy apacitir gurau
Saktyapramattair grhyeta
sadaram gata-matsaraih

O courageous son (vira)! Service to the guru (gurau
apacitih) according to one’s capacity (saktya grhyeta)
should be done (karya hy) with devotion (sadaram) by
sons like you (etavaty atmajaih), who are very diligent
(apramattaih) and free from envy (gata-matsaraih).



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 14
ima duhitarah satyas
tava vatsa sumadhyamah
sargam etarn prabhavaih svair
brmhayisyanty anekadha

O son (vatsa)! These chaste daughters (ima duhitarah
satyah) with thin waists (sumadhyamah) will increase the
creation (sargam etarn brmhayisyanti) with their powertul
portions (svaih prabhavaih) many times (anekadha).



e If sons were not born, then creation would not increase.
* The creation will increase by these daughters also.

* Prabhavaih means “by portions having great powers.”



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 15
atas tvam rsi-mukhyebhyo
yatha-Silarh yatha-ruci
atmajah paridehy adya
vistrnihi yaso bhuvi

Theretore (atah) please give away your daughters (tvam
atmajah paridehi) today (adya) to the foremost sages (rsi-
mukhyebhyah) according to qualities and liking (yatha-
Silam yatha-ruci), and spread your fame throughout the
universe (vistrnihi yasah bhuvi).



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 16
vedaham adyam purusam
avatirnam sva-mayaya
bhitanam Sevadhim deham
bibhranam kapilarn mune

O sage (mune)! I know that the original Lord (veda aham
adyam purusam), the treasure of the living beings
(bhutanam sevadhim), has appeared by his own energy
(avatirnam sva-mayaya), assuming the body of Kapila
(bibhranam kapilar deham).



* By his energy alone, the Lord, treasure ot the living
entities-- who can bestow all desires and give pure
knowledge-- has appeared.

* Accepting a body means that actually he has an eternal
body, but that body now makes an appearance.



Theme III — Brahma speaks to Kardama and Devahuti (3.24.10-19)

Text 17-18
jhana-vijiana-yogena
karmanam uddharan jatah
hiranya-kesah padmaksah
padma-mudra-padambujah

esa manavi te garbharn
pravistah kaitabhardanah
avidya-samsaya-granthirm

chittva gar vicarisyati

O daughter of Manu (manavi)! In order to uproot karma (karmanam uddharan
jatah) by the methods of jiiana and vijiigna (jhana-vijiana-yogena), with golden
hair (hiranya-kesah), lotus eyes (padmaksah), lotus feet marked with the lotus
(padma-mudra-padambujah), this Lord, killer of the demon Kaitabha (esa
kaitabha ardanah) entering your womb (te garbham pravistah), will travel over

the world (garm vicarisyati), cutting the knot of ignorance and false knowledge
(avidya-sams$aya-granthim chittva).



Theme III — Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 19
ayam siddha-ganadhisah
sankhyacaryaih susammatah
loke kapila ity akhyam
ganta te kirti-vardhanah

The chiet of pertected sages (siddha-gana adhisah),
approved by the acaryas ot Sankhya philosophy (sankhya
acaryaih susammatah), he will take the name Kapila in
this world (ayam loke kapila ity akhyam) and will
increase your fame (ganta te kirti-vardhanah).



* This person is approved.

* There is another perfect sage called Kapila, founder of the Sankhya philosophy
who is not well approved.

* He will preach philosophy contrary to the theistic philosophy of the Vedas. It
is said in the Padma Purana:

kapilo vasudevo’khyas tattvam sankhyam jagada ha
brahmadibhyas ca devebhyo bhrgvadibhyas tathaiva ca
tathaivasuraye sarva-vedarthair upabrmhitam
sarva-vedaviruddhan ca kapilo 'nyo jagada ha
sankhyam asuraye anyasmai kutarka-paribrmhitam

Kapila or Vasudeva spoke the real Sankhya, which is filled with the meaning of all
the Vedas to Brahma and others, the devatas, the sages such as Bhrgu, and to a
person called Asuri. Another Kapila spoke Sankhya which is contrary to the
Vedas, filled with bad logic, to another person called Asuri.



Theme IV — Departure of Brahma (3.24.20-25)

Text 20
maitreya uvaca
tav asvasya jagat-srasta
kumaraih saha-naradah
harmso harmsena yanena
tri-dhama-paramam yayau

Maitreya said: Having reassured the couple (tau asvasya),
Brahma (jagat-srasta harsah), along with the Kumaras
and Narada (kumaraih saha-naradah), departed for
Satyaloka on his swan carrier (harmsena yanena tri-dhama-
paramari yayau).



Theme IV — Departure of Brahma (3.24.20-25)

Text 21
gate sata-dhrtau ksattah
kardamas tena coditah
yathoditam sva-duhitrh
pradad visva-srjam tatah

O Vidura (ksattah)! After Brahma departed (sata-dhrtau
gate), Kardama, as ordered by him (kardamah tena
coditah), according to scriptural rules (yatha uditarm),
then (tatah) gave his daughters (pradad sva-duhitih) to
the creators of population (visva-srjam).



Theme IV — Departure of Brahma (3.24.20-25)
Text 22-23
maricaye kalam pradad
anastiyam athatraye
Sraddham angirase 'yacchat
pulastyaya havirbhuvam

pulahaya gatirh yuktarm
kratave ca kriyam satim
khyatim ca bhrgave 'yacchad
vasisthayapy arundhatim

Kardama gave his daughter Kala to Marici (maricaye kalam pradad), and
Anasiiya, to Atri (anasiiyam atha atraye). He gave Sraddha to Angira
(Sraddham angirase ayacchat), and Havirbhti to Pulastya (pulastyaya
havirbhuvam). He gave qualified Gati to Pulaha (pulahaya gatih yuktam),
the chaste Kriya to Kratu (kratave ca kriyam satim), Khyati to Bhrgu
(khyatim ca bhrgave ayacchat), and Arundhati to Vasistha (vasisthaya api
arundhatim).



Theme IV — Departure of Brahma (3.24.20-25)

Text 24
atharvane 'dadac chantim
yaya yajio vitanyate
viprarsabhan krtodvahan
sadaran samalalayat

He gave Santi (santim adadat), by whom sacrifice becomes
successful (yaya yajno vitanyate), to Atharva (atharvane).
He took care of those best of brahmanas (vipra rsabhan
samalalayat) who he had got married (krta udvahan),
along with their wives (sadaran).



Theme IV — Departure of Brahma (3.24.20-25)

Text 25
tatas ta rsayah ksattah
krta-dara nimantrya tam
pratisthan nandim apannah
svarm svam asrama-mandalam

O Vidura (ksattah)! Then those sages (tatah te rsayah),
married (krta-dara), taking leave of Kardama (nimantrya
tam), returned their hermitages (pratisthan svam svam
asrama-mandalam) in joy (nandim apannah).



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 26
sa cavatirnam tri-yugam
ajiaya vibudharsabham
vivikta upasangamya
pranamya samabhasata

Understanding that the Lord (ajiaya tri-yugam), chiet of
the deities (vibudha rsabham), had appeared (avatirnam),
Kardama (sah) approached him in a solitary place (vivikta
upasangamya) and offering respects (pranamya ca), spoke
to him (samabhasata).



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 27
aho papacyamananam
niraye svair amangalaih
kalena bhiiyasa ntinam
prasidantiha devatah

Oh (aho)! In this world (iha), the devatds become pleased
(devatah prasidanti) with persons burning in material
existence (papacyamananam niraye) from their sinful
actions (svaih amangalaih) only after a long time (kalena
bhityasa ntiinam).




Your appearance in my house without motive is because of your
mercy only.

I do not have any qualities that caused it. This is expressed in
three verses.

There are three types of persons seen in the world: worshippers
of devatas, worshippers of Brahman and worshippers of the
Supreme Lord, Bhagavan.

Worship of devatas produces material results.

They are pleased after a long time, within the worshipper’s
lifetime, but not immediately, to the living beings burning in the

hell of material existence.

Then they give the desired results after a long time.



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 283
bahu-janma-vipakvena
samyag-yoga-samadhina
drastum yatante yatayah
Sinyagaresu yat-padam

The yogis (yatayah) attempt to see (drastum yatante) your
impersonal feature (yat-padam) in solitary places (Stinya
agaresu) by complete samadhi through yoga (samyag-
yoga-samadhina), but this realization is achieved only after
many births (bahu-janma-vipakvena).



Among the second type of persons, they achieve their
goal only atter many births.

By samadhi through yoga, they try to attain direct
contact with your impersonal form (padam).



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 29
sa eva bhagavan adya
helanarh na ganayya nah
grhesu jato gramyanam
yah svanam paksa-posanah

The Supreme Lord (sah eva bhagavan), who tfavors his
devotees (yah svanam paksa-posanah), not considering
our neglect of him (nah helanarh na ganayya), has today
appeared in the house of a materialist (adya gramyanam
grhesu jatah).



We, very lazy, are among the third type of persons.
However, his mercy is unlimited.

The Lord does not consider our negligence (helanam),
treating him lightly.

That is your very nature.
You elevate even a shadow devotee to a high position.

You support (paksa-posanah) those who are devotees,
considering them your relatives.



1 6.2.14 ||
sanketyam parihasyam va
stobham helanam eva va
vaikuntha-nama-grahanam
asesagha-haram viduh

Chanting the name of the Lord (vaikuntha-nama-grahanam) while
indicating someone else (sanketyar) or while joking in a friendly
manner (parihasyam), or chanting the Lord’s name in order to fill
up space while chanting verses (stobharn) or chanting with neglect
(helanam eva va) destroys unlimited sins and desires (asesa agha-
haram viduh) .



16.2.15 |
patitah skhalito bhagnah
sandastas tapta ahatah
harir ity avasenaha
puman narhati yatanah

A person (puman) who chants the name of the Lord (harih ity
avasena aha) while falling from a clitf (patitah), stumbling on the
road (skhalitah), receiving injury in his body (bhagnah), being
bitten by snakes (sandastah), being burned with fever (taptah) or
being attacked with sticks (ahatah) will not suffer hellish
punishment (na arhati yatanah).



16.2.16 ||
guriinam ca laghiinam ca
gurini ca laghtni ca
prayascittani papanarm
jhatvoktani maharsibhih

The great sages (maharsibhih), understanding the limited nature
of atonements (papanam prayascittani jhatva), have said that
(uktani) severe atonements are prescribed for grave sins (gurtinam

ca gurtni), and light atonements are prescribed for minor sins
(laghtitnam ca laghtini).



“According to the gravity of the sin, the scriptures say
that one must do a correspondingly severe austerity.
How is it that by chanting once in namabhasa all of the
gravest sins are destroyed?”

Because the atonements have limited power, such
arrangements are prescribed.

However, heaps of serious sins are destroyed by
chanting once even a portion of the name, since it has
inconceivably great power.

[t is as easy as Balarama’s ability to destroy all the
Kauravas, including Duryodana, in order to save
Samba.



16.1.17 ||
sadhricino hy ayam loke
panthah ksemo 'kuto-bhayah
susilah sadhavo yatra
narayana-parayanah

The path followed by persons (ayam loke panthah) who are
friendly, virtuous (susilah sadhavah), and surrendered to
Narayana (narayana-parayanah) is certain (sadhricinah),
auspicious (ksemah), and without fear of obstacles (akuto-

bhayah).



One should not say that bhakti-yoga is for those who are not
capable of practicing jiana, yoga or austerities.

Sadhricinah means certain, leading to the correct goal.
This is the best process in all respects.

There is no fear of any obstacle.

On this path the practitioners are friendly.

One need not fear that one will not have help as on the path of
jnana.

One need not fear of people becoming envious as when
practicing karma.



16.1.19 ||
sakrn manah krsna-padaravindayor
nivesitarh tad-guna-ragi yair iha
na te yamam pasa-bhrtas ca tad-bhatan
svapne 'pi pasSyanti hi cirna-niskrtah

Persons (yaih) who only once absorb their mind (sakrd manah
nivesitam) in Krsna’s lotus teet (krsna-padaravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guna-ragi), do not see (na pasyanti) the servants of
Yama (yamam pasa-bhrtah tad-bhatan) since they have
accomplished all atonement (cirna-niskrtah) by that remembrance
(implied).



This purification does not depend on a solid basis of bhakti.

Even once remembering the Lord is sufficient, what to speak of
many times.

Even thinking with the mind is sufficient, what to speak of
hearing or uttering the name of the Lord.

The mind which is materially attracted (tad-guna-ragi) is
sufficient, what to speak of a mind without material attractions.

Thinking even in dreams is sufficient what to speak of actual
meditation.

Such persons have accomplished all atonement (niskrtah).



From this statement the following should also be
understood.

If a devotee practicing pure bhakti happens to commit
sin again, it is like the bite of snake without fangs.

Those sins have no significant eftect.

That condition should not be compared to the elephant
taking bath-- the karmi who again commits sin.

[t is said: api cet suduracaro



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 30
sviyam vakyam rtam kartum
avatirno 'si me grhe
cikirsur bhagavan jianam
bhaktanam mana-vardhanah

You, the Supreme Lord (bhagavan), desiring to give a
method of knowledge (jhianarm cikirsur), and increasing
the honor ot the devotees (bhaktanam mana-vardhanah),
have descended in my house (avatirno asi me grhe) to
make your words true (sviyam vakyam rtam kartum).



* Two verses expand on this point.

* You desire to teach Sankhya, a method of knowledge,
but you increase the respect for your devotees more
than for the jnanis, since the Lord has already
established that knowledge is insignificant without

bhakti.



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 31
tany eva te 'bhirapani
rapani bhagavams tava
yanli yani ca rocante
sva-jananam arapinah

O Lord (bhagavan)! These are suitable forms of you (tani
eva te abhirapani rapani) who have no material form
(arapinah), and which are pleasing to the devotees (yani
yani ca rocante sva-jananam).




These are suitable forms--forms of eternity, knowledge and bliss-
-belonging to you who are eternity, knowledge and bliss, which
are pleasing to your devotees.

Other forms, not pleasing to the devotees, are actually are not
your forms but are maya forms, since you are without material
form.

This is Sridhara Svami’s meaning of artipinah.

Though the universal form is pleasing as an object of meditation
in the preliminary stage for some devotees, it is not pleasing
later.

That form being material is not the Lord’s personal form.

That is the intended meaning.



1 1.8.29 ||

na veda kascid bhagavams cikirsitam
tavehamanasya nrnarm vidambanam |
na yasya kascid dayito ’sti karhicid
dvesyas ca yasmin visama matir nrnam ||

No one knows the intentions of the Lord (na veda kascid
bhagavams cikirsitam) who desires to hide himselt in
human form (tava thamanasya nrnam vidambanam), who
does not show favor or hatred to anyone (na karhicid yasya
kascid dayito ’sti dvesyah ca), and about whom all men
have ditferent opinions (yasmin visama matir nrnam).



1 1.8.30 ||

janma karma ca visvatmann
ajasyakartur atmanah |
tiryan-nisisu yadahsu
tad atyanta-vidambanam ||

O soul of the universe (visvatmann)! You are unborn and
perform no actions (ajasya akartur), but you take birth and
perform activities (janma karma ca ) in the forms of
animals, men and aquatics (tiryan-nisisu yadahsu
atmanah). This is extremely deceptive (tad atyanta-
vidambanam).



I15.18.25 ||

om namo bhagavate mukhyatamaya namah sattvaya
pranayaujase sahase balaya maha-matsyaya nama iti.

[ ofter my respects to the first incarnation (orh namo
bhagavate mukhya tamaya) made of pure sattva (sattvaya),
the controller of the life air (pranaya), the controller of the
energy of the senses (ojase), mind (sahase), and body
(balaya), the great fish (maha-matsyaya namah).



I 5.18.30 ||

orh namo bhagavate akiiparaya sarva-sattva-guna-
visesanayanupalaksita-sthanaya namo varsmane namo
bhiimne namo namo 'vasthanaya namas te.

[ ofter respects to the Supreme Lord, the tortoise (om
namo bhagavate akuparaya), a form of Suddha-sattva
(sarva-sattva-guna-viSesanaya), having an invisible abode
of Vaikuntha (anupalaksita-sthanaya), who has a huge,
all-pervading body (varsmane bhiimne), and who acts as
the support of all things (namo avasthanaya).



I 5.18.35 ||

o namo bhagavate mantra-tattva-lingaya yajna-kratave
maha-dhvaravayavaya maha-purusaya namah karma-
Suklaya tri-yugaya namas te.

[ offer respects to the Supreme Lord (orh namo bhagavate),
known in truth by mantras (mantra-tattva-lingaya), who is
the form of sacrifices with and without animals (yajna-
kratave), who is the limbs of great sacrifices (maha-
adhvara-avayavaya), who is the great purusa (maha-
purusaya), who has a form of suddha-sattva even in his
actions (karma-Suklaya), and who appears in three yugas
visibly (tri-yugaya)




3.9.11
tvam bhakti-yoga-paribhavita-hrt-saroja
asse Sruteksita-patho nanu natha purmsam
yad-yad-dhiya ta urugaya vibhavayanti
tat-tad-vapuh pranayase sad-anugrahaya

O my Lord (natha), Your devotees can see You through
the ears by the process of bona fide hearing (purnsam
Sruta iksita-patho), and thus their hearts become cleansed
(bhakti-yoga-paribhavita-hrt-saroja), and You take Your
seat there (asse). You are so merciful to Your devotees
(sad-anugrahaya) that You manifest Yourself in the
particular eternal form of transcendence (tat-tad-vapuh
pranayase) in which they always think of You (yad-yad-
dhiya ta vibhavayanti).



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 32
tvam suribhis tattva-bubhutsayaddha
sadabhivadarhana-pada-pitham
aiSvarya-vairagya-yaso-'vabodha-
virya-Sriya purtam aham prapadye

[ surrender to you (tvarn aham prapadye), full of
(puartam) the six qualities of control (aisvarya),
detachment (vairagya), good qualities (yasah), knowledge
(avabodha), influence and beauty (virya-sriya), whose feet
are constantly worthy of worship (sada abhivada arhana-
pada-pitham) by devotees (sturibhih) desiring direct
knowledge of the truth (tattva-bubhutsaya addha).



Speaking of the qualities of the suitable forms of the
Lord which please the devotees, Kardama now
describes Kapila.

He lists the six great qualities of the lord: ai$varya,
variragya, yasa, jidna, virya and $ri, which define
Bhagavan.

The Lord is a great reservoir (pturtam) ot these spiritual
qualities, which becomes the object of address, worship
and service by the devotees.

This indicates that this form is his real form, full of the
six qualities, and tully spiritual.



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 33
param pradhanarm purusam mahantam
kalam kavim tri-vrtarh loka-palam
atmanubhatyanugata-prapafcam
svacchanda-saktih kapilam prapadye

[ surrender unto Kapila (kapilarn prapadye), whose other
form is prakrti (param pradhanam), who is also the jiva
(purusam), the mahat-tattva (mahantam), time (kalarm),
sutra (kavim), ahankara (tri-vrtam) the devatas of the
directions (loka-palam), the universe inhabited by your
internal energy (atma anubhiitya anugata-prapancam),
and the possessor of independent energies (svacchanda-
saktim).



Theme V — Kardama speaks to Kapila (3.24.26-34)

Text 34
a smabhiprcche 'dya patim prajanam
tvayavatirnarna utapta-kamah
parivrajat-padavim asthito 'ham
carisye tvam hrdi yufijan viSokah

Now I ask something from you (adya a smabhiprcche),
the master of the progeny (prajanar patim). 1 have
become f{ree of debt (avatirna rnah) because of you
(tvaya), and fulfilled all my desires (utapta-kamah).
Taking the renounced order (parivrajat-padavim
asthitah), I will wander about without lamentation (aham
carisye visokah), remembering you in my heart (tvam
hrdi yunjan).



Now I ask for the order to renounce.

The debt, the order of my father to produce oftspring,
has been liquidated by your appearance.

My desire is tulfilled.

Accepting the path of renunciation, remembering you
in my heart, I will wander about here and there.

Kardama contemplated in his mind: I have been fixed
in my Lord Narayana since birth as a servant.

Now, with the birth of a son, it will be hard to avoid
having fatherly atfection for the Lord.



But the simultaneous mixture of dasya and vasalya is not
suitable.

However, the independent Lord, sinking me in the ocean of
lamentation, will quickly have me renounce.

Why should I not immediately renounce?
I will not commit an offence to the Lord in giving him up when
he appeared in my house, because the worshipable lord is

dependent on worship, according to the Vaisnavas.

Thus one should have more eagerness for worshipping the Lord
than for the Lord himself.

[ wish to worship him without interruption in a solitary forest,
twenty-four hours a day.



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 35
Sri-bhagavan uvaca
maya proktam hi lokasya
pramanam satya-laukike
athajani maya tubhyam
yad avocam rtarn mune

The Lord said: What is spoken by me (maya proktam) is
authoritative for the people (lokasya hi pramanam), for
ultimate and worldly aftairs (satya-laukike). Similarly, I
have taken birth (ajani) because of what I said to you--
that I would be your son (maya tubhyam). Thus (atha)
my words are true (yad avocam rtarn mune).




O great sage! You want to act according to my wish since I have
said that it is necessary to worship me, giving up everything.

Certainly (hi), I have said “Give up everything” in the Gita
(18.66). That is proof for the people.

This applies to worldly and ultimate affairs.

The worldly principle of taking a wife stated by Manu and others
is the authoritative statement concerning worldly aftairs

(laukika).
The uncommon (satya) principle however is to attain me.

This is also an authoritative statement for the people, uttered by
me, concerning the highest principle, bhagavad-dharma.



* Itis said:
ye vai bhagavata prokta upaya hy atma-labdhaye
afijah purhsam avidusam viddhi bhagavatan hi tan

Even ignorant living entities (avidusam purisam) can very easily
come to know the Supreme Lord (ainjah atma-labdhaye) it they
adopt those means prescribed by the Supreme Lord (ye vai
bhagavata prokta upaya). The process recommended by the Lord is
to be known as bhagavata-dharma (tan viddhi bhagavatan). SB
11.2.34

* Therefore you have considered things properly in giving up
everything and departing.

* He gives an example of his own words being authoritative.

* I took birth because I said to you that I would be your son. That
is the truth.



3.21.31

krtva dayam ca jivesu
dattva cabhayam atmavan
mayy atmanam saha jagad
draksyasy atmani capi mam

Controlling the senses (atmavan), having shown mercy to
the living beings as a householder (krtva dayam ca
jivesu), you will then give fearlessness to the living beings
as a sannyasi (dattva ca abhayam). Then you will see
yourself and the wuniverse within me, Mahavisnu
(draksyasy atmanam saha jagat mayi), and you will see
me as Ksirodakasayi within yourselt (draksyasy mam capi
atmani).



BG 12.8

mayy eva mana adhatsva

mayi buddhim nivesaya |
nivasisyasli mayy eva

ata ardhvam na sarmsayah

Concentrate your mind only on Me (mayy eva mana
adhatsva). Fix your intelligence on Me (mayi buddhim
nivesaya). You will attain residence with Me after leaving

the body (atah nivasisyasi mayy eva), without doubt
(irdhvarn na samsayah).



BG 12.9

atha cittarh samadhatum
na $Saknosi mayi sthiram |
abhyasa-yogena tato
mam icchaptum dhananjaya

Otherwise, it you are not able to concentrate your mind
(atha cittarn samadhaturn na Saknosi) on Me steadily
(mayi sthiram), then seek to attain Me (tato mam
icchapturm) by the method of repetition of fixing your
mind on Me (abhyasa-yogena), O conqueror of wealth
(dhananjaya).



BG 12.10

abhyase 'py asamartho ’si
mat-karma-paramo bhava |
mad-artham api karmani
kurvan siddhim avapsyasi

If you are unable to practice in this manner (abhyase apy
asamarthah asi), then perform transcendental services for
Me (mat-karma-paramo bhava). Performing activities for
My pleasure (mad-artham api karmani kurvan), you will
attain perfection (siddhim avapsyasi).



BG 12.11

athaitad apy asakto ’si
kartumm mad-yogam asritah |
sarva-karma-phala-tyagam
tatah kuru yatatmavan

If you cannot do this (athaitad apy kartum asakto asi),
take shelter of dedicating all prescribed actions to Me
(mad-yogam asritah). While controlling your mind (yata
atmavan), act with detachment from the results of the
work (sarva-karma-phala-tyagam tatah kuru).



BG 12.12

Sreyo hi jianam abhyasaj
jianad dhyanam visisyate |
dhyanat karma-phala-tyagas

tyagac chantir anantaram

Manana is better than practice (Sreyo hi jhanam
abhyasad), but meditation is better than manana (jhianad
dhyanam visSisyate). From meditation, one easily becomes
detached from the results of work in the form ot bhukti
and mukti (dhyanat karma-phala-tyagah). From this
detachment one finally attains lasting peace (absorbing his
senses only in Me.) (tyagat santir anantaram)



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 36
etan me janma loke 'smin
mumukstnarm durasayat
prasankhyanaya tattvanam
sammatayatma-darsane

Please understand that I have appeared (me janma) in this
world (asmin loke) to explain (prasankhyanaya) the
principles (tattvanar) suitable for realizing the self (atma-
darsane sammataya) for those desiring liberation
(mumukstinam) from the subtle body (durasayat).



The Lord explains the reason for his appearance.
Please understand my appearance is to explain
principles suitable for realizing the self to those desiring

liberation from the sinful subtle body (durasayat).

The verb is in the next verse.



4.22.27

dagdhasayo mukta-samasta-tad-guno
naivatmano bahir antar vicaste
paratmanor yad-vyavadhanam purastat
svapne yatha purusas tad-vinase

When the subtle body has been destroyed (dagdha asayah)
along with all its effects (mukta-samasta-tad-guno), one no
longer sees (na eva atmano vicaste) external sense objects,
internal disturbances (bahir antar), or the obstacles to
seeing Paramitma (yad-vyavadhanarm paratmanoh) that
previously existed (purastat), just as on waking up, a
person no longer sees objects experienced in his dream
(svapne yatha purusah tad-vinase).



4.22.28

atmanam indriyartham ca
param yad ubhayor api
saty asaya upadhau vai
puman pasyati nanyada

When the subtle body covers the jiva (asaya upadhau
saty), one sees the jiva as an enjoyer (puman pasyati
atmanam indriyartharm), the objects of enjoyment (ca) and
the result of these—happiness and distress (param yad

ubhayor api). But when the subtle body is absent, one sees
Paramatma (na anyada).



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 37
esa atma-patho 'vyakto
nastah kalena bhiuiyasa
tarh pravartayitum deham
imar viddhi maya bhrtam

Understand that this path (viddhi esa atma-pathah),
ditficult to know (avyaktah), was lost in time (nastah
kalena bhuyasa). 1 have taken this form (imarm deham
maya bhrtam) to introduce this knowledge again (tar
pravartayitum).



* Avyaktah means subtle.

* Though the Lord and his body are non-different,
spiritual intelligence introduces ditference even where
there is non-ditterence.

* Thus the Lord says “I have taken this body.” This is a
customary expression. It is like the following statement
(which also cannot be taken literally.)

sattvarh rajas tama iti nirgunasya gunas trayah
sthiti-sarga-nirodhesu grhita mayaya vibhoh

The three gunas of sattva, rajas and tamas, belonging to
the Lord without gunas, are accepted by the maya of the
Lord for creation, maintenance and destruction. SB 2.5.18



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 38
gaccha kamam mayaprsto
mayi sannyasta-karmana
jitva sudurjayam mrtyum
amrtatvaya mam bhaja

You have requested me (maya prstah), so then depart
when you please (gaccha kamarn). Having conquered
unconquerable death (jitva sudurjayam mrtyum) by
offering your activities to me (mayi sannyasta-karmana),
you should worship me for immortality (amrtatvaya marn

bhaja).



Just as you are asking to go, I am asking you to stay.

It would be harsh for me to tell you to go, and even if you stay
here your desire will be fulfilled.

If you are determined to go, then go as you wish.
Worship me for immortality.

This recalls the sruti text avidyaya mrtum tirtva vidyayamrtam
asmute: by karma cross over obstacles, and by knowledge attain
eternal life. (ISopanisad)

Or, you will not have birth again because of my association, since
you will have attained a position as my associate, having birth
only in the sense that Rama and Krsna take birth, though they
are without death.



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 39
mam atmanam svayam-jyotih
sarva-bhiita-guhasayam
atmany evatmana viksya
visoko 'bhayam rcchasi

Seeing me (mam viksya), self-etfulgent (svayarh-jyotih),
dwelling in the hearts of all beings (sarva-bhita-
guhasayam), as antaryami (atmanam) in your heart
(atmani) by your intelligence (atmana), free {rom
lamentation (visoko), you will achieve fearlessness
(abhayam rcchasi).



e This form has been mentioned:

kecit sva-dehantar-hrdayavakase
pradesa-matram purusam vasantam
catur-bhujarh kanja-rathanga-sankha-

gada-dharamh dharanaya smaranti

Others conceive of the Lord, residing within the body in
the region of the heart and measuring only eight inches,
with four hands carrying a lotus, a wheel of a chariot, a
conchshell and a club respectively. SB 2.2.8

* You will see the antaryami, Sukla, within yourself
(atmani), by your intelligence (atmana).



Theme VI — Kapila responds to Kardama (3.24.35-40)

Text 40
matra adhyatmikim vidyam
Samaniri sarva-karmanam
vitarisye yaya casau
bhayam catitarisyati

[ will give to my mother (matra vitarisye) spiritual
knowledge (adhyatmikim vidyam) which ends all karmas
(Samanir sarva-karmanam), by which (yaya) she will also
(ca asau) attain fearlessness (bhayar atitarisyati).



* Because I am the Lord acting as her son, you do not
have to worry about what will happen to Devahiti,
your wife.



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 41
maitreya uvaca
evam samuditas tena
kapilena prajapatih
daksini-krtya tam prito
vanam eva jagama ha

After Kapila had spoken to him in this way (tena kapilena
evamn samuditah), Kardama (prajapatih), pleased (pritah),
circumambulated Him (tam daksini-krtya) and left for the
forest (vanam eva jagama ha).



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 42
vratam sa asthito maunam
atmaika-Sarano munih
nihsango vyacarat ksonim
anagnir aniketanah

Accepting the vow of silence (maunam vratam asthitah),
taking exclusive shelter of the Lord (atma eka-saranah),
he wandered the earth alone (sah munih nihsango
vyacarat ksonim), without fire and without shelter
(anagnir aniketanah).



4.22.23
arthendriyarama-sagosthy-atrsnaya
tat-sammatanam aparigrahena ca
vivikta-rucya paritosa atmani
vina harer guna-piytisa-panat

Attachment to the Lord takes place by (implied) disgust
(atrsnaya) with material friendship (sa-gosthy) related to
persons who accumulate wealth or enjoy the senses
(arthena idriya-arama), by not accepting those goals (tat-
sammatanam aparigrahena ca), and by a taste for solitary
living (vivikta-rucya), with satistaction in the self (paritosa
atmani), as long as one cannot relish the nectar of the
Lord’s qualities (vina harer guna-piytisa-panat).



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 43
mano brahmani yufijjano
yat tat sad-asatah param
gunavabhase viguna
eka-bhaktyanubhavite

He fixed his mind on the Brahman (mano brahmani
yufnjanah) which is beyond auspicious and inauspicious
(vad tad sad-asatah param), which has spiritual qualities
(guna avabhase) and is devoid of material qualities
(viguna), and which is realized by pure bhakti (eka-
bhaktya anubhavite).



14.9.16 ||
yasmin viruddha-gatayo hy aniSarm patanti
vidyadayo vividha-saktaya anupuarvyat
tad brahma visva-bhavam ekam anantam adyam
ananda-matram avikaram aharm prapadye

[ surrender (aham prapadye) to the one (tad ekam) infinite
(anantam), original Brahman (adyam brahma), bliss alone
(ananda-matram), unchanging (avikaram), the cause of the
universe (visva-bhavam), within which are always seen (yasmin
anisarn patanti) successively various energies (anupurvyat
vividha-saktaya) such as vidya (vidyadayo), having contrary
natures (viruddha-gatayo).



Having described the personal form of the Lord, Dhruva now describes
the impersonal Brahman.

[ surrender to the unchangeable, bliss alone, the Brahman which is the
greatness of the Lord, manifested by bhakti-misra-jidna to those
absorbed in santa alone, situated far from the Lord, who are incapable
of accepting the various qualities of the eternally conscious Lord.

Though appearing to have no $aktis, within the Brahman are always
(anisam) seen successively (anupurvyat) various Saktis such as vidya

(knowledge).

According to the amount of bhakti, the person will be close to the Lord.
For those having a small amount of bhakti through bhakti-misra-jiana,
who cannot realize the variety of qualities in the Lord, you appear first

as atma possessing vidya-sakti.

You appear as the purusa possessing maya-sakti, the cause of the
univetrse (vicva-bhavam) to those with a little more bhakti



Seeing with complete bhakti, one realizes Bhagavan, possessing
unlimited saktis, having all powers and sweetness.

One who enters deeply in the Lord realizes the Lord as the ocean
of grace, surprise, arts, beauty and pastimes.

Persons situated far from a town cannot understand all the details
of the town. They see only an object in front.

If they are somewhat closer to the town, they see trees.

If they approach near the town, they see it is a town with groves,
towers, gates, houses, and tlags.

On entering the town, they realize it is a place for enjoying with
colorful ponds, roads, markets, intersections, arenas, dancing,
singing and instrumental music.



* The ancient have said:
cayas tvisam ity avadharitam pura tatah $aririti vibhavitakrtim
vibhir vibhaktavayarn puman iti kramad amurh narada ity abodhi

sah

Narada realized Krsna as a mass of light and then realized that it was
a form with a body. Then he recognized various limbs and
understood that this was a man. Sisupala-vadha 1.3

* What are these Saktis?
* They are contrary in nature.

* Though there are opposites such as knowledge and ignorance,
creation and destruction, being born and not being born, being
inactive and full of pastimes, being neutral atmarama and being
atfectionate to the devotees, they are inconceivable energies,
eternally situated in you.



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 44
nirahankrtir nirmamas ca
nirdvandvah sama-drk sva-drk
pratyak-prasanta-dhir dhirah
prasantormir ivodadhih

He was devoid of false ego and possessiveness
(nirahankrtir nirmamah ca), and did not see with duality
(nirdvandvah). He regarded everything equally (sama-
drk), and perceived the state of bhakti within himself (sva-
drk). His intelligence was peacetul (prasanta-dhih), not
functioning externally (pratyak). He was sober (dhirah),
like an ocean without waves (prasanta urmih iva

udadhih).




4.22.39

yat-pada-pankaja-palasa-vilasa-bhaktya
karmasayar grathitam udgrathayanti santah
tadvan na rikta-matayo yatayo 'pi ruddha-
sroto-ganas tam aranam bhaja vasudevam

Worship Vasudeva (tam vasudevam bhaja), the shelter
(aranarm). By devotion to his lotus toes (yat-pada-pankaja-
palasa-bhaktya) possessing ever-increasing beauty (vilasa),
the devotees (santah) untie (udgrathayanti) the knot of
false ego filled with impressions of karma (karma asayam
grathitam), which the foolish sannyasis (tadvat rikta-
matayo yatayah) who try to stop the senses tlowing like a
river (sroto-ganah) cannot untie (na ruddha).



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 45
vasudeve bhagavati
sarva-jiie pratyag-atmani
parena bhakti-bhavena
labdhatma mukta-bandhanah

Attaining spiritual mind and intelligence (labdha atma),
he absorbed those elements in the Supreme Lord
(bhagavati), omniscient Vasudeva (sarva-jiie vasudeve),
the soul of the jiva (pratyag-atmani), by prema-bhakti
(parena bhakti-bhavena), and achieved liberation tfrom all
bondage (mukta-bandhanah).




How did this remarkable state suddenly appear in him?

After destroying material mind, intelligence and consciousness,

with destruction of the subtle body, he regained them in spiritual
form (labdhatma).

With those he absorbed himself in Vasudeva by the supreme
(param) bhava produced through worship (bhakti)--prema.

Pratyag-atma means the soul or the jiva.
The mind and intelligence were previously causes of bondage.
Now they were causes of liberation (mukta-bandhanah).

It is said anavrttih sabdat: according to the scriptures, ones does
not return to bondage. (Brahma-sutra 4.423)



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 46
atmanam sarva-bhutesu
bhagavantam avasthitam

apasyat sarva-bhuitani
bhagavaty api catmani

Kardama saw (apasyat) the antaryami (atmanarm
bhagavantam) situated within all living beings (sarva-
bhiitesu avasthitam), and saw (apasyat) all living beings
(sarva-bhuitani) situated within Mahavisnu (bhagavaty
atmani ca avasthitam).



He saw the Lord directly. This state is described.

He saw the antaryami of all, Ksirodakasayi, the third
purusavatara (atmanam) situated in all beings.

This was Bhagavan, the four armed lord, Sukla, the
deity of his worship.

He saw all beings, situated in universes emerging from
Mahavisnu’s hair pores, within the antaryami ot prakrti,
Karanodakasayi, the first purusa, by eyes produced
through yoga.

Kardama is described to be more advanced than the
yogis who get gradual liberation described in the
Second Canto.



The yogi, giving up his gross body, desiring to see everything
within the universe, goes and sees everything within the
universe.

Kardama, however, without desire to see anything, while situated
in this world, saw all beings in the hair holes of the Lord outside
of the universe, in the Karana Ocean.

The form he saw was the four armed Visnu, Sukla, the object of
his worship.

Yasoda saw all beings within Krsna.
It should be understood however that seeing the powerful form

of Visnu was suitable to Kardama who worshipped that powerful
form.



Theme VII — Renunciation of Kardama (3.24.41-47)

Text 47
iccha-dvesa-vihinena
sarvatra sama-cetasa

bhagavad-bhakti-yuktena
prapta bhagavati gatih

Free from desire and hatred towards everything in the
material world (iccha-dvesa-vihinena), with mind seeing
everything as equal (sarvatra sama-cetasa), by pure bhakti
tor the Lord (bhagavad-bhakti-yuktena), Kardama attained
the position of an associate of the Lord in the spiritual
world (prapta bhagavati gatih).



He was free of desire and hatred because everything in
the material world is inferior.

Because of that, he saw everything equally.

He then attained the goal of becoming an associate of
the Lord (bhagavati gatih).

Another version has bhagavatim gatimm praptah:
Kardama, with an equal mind, attained that spiritual
goal.



