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Theme-I 

Kardama instructs 
Devahuti (3.24.1-4)



Theme I – Kardama instructs Devahuti (3.24.1-4)

Text-1
maitreya uväca

nirveda-vädiném evaà
manor duhitaraà muniù

dayäluù çäliném äha
çukläbhivyähåtaà smaran

Maitreya said: The merciful sage (dayäluù muniù),
remembering the words of Viñëu (çukla abhivyähåtaà
smaran), then spoke to the praiseworthy daughter of
Manu (manor çäliném duhitaraà äha) who had spoken
of detachment from material life (nirveda-vädiném evaà).



3.21.32

sahähaà sväàça-kalayä
tvad-véryeëa mahä-mune
tava kñetre devahütyäà

praëeñye tattva-saàhitäm

O great sage (mahä-mune)! Then I will take birth in your
wife Devahüti (ahaà tvad-véryeëa tava devahütyäà
kñetre) as an expanded form (saha sväàça-kalayä) and
will write the Tattva-saàhitä (praëeñye tattva-
saàhitäm).



Theme I – Kardama instructs Devahuti (3.24.1-4)

Text 2
mä khido räja-putréttham
ätmänaà praty anindite

bhagaväàs te 'kñaro garbham
adürät samprapatsyate

O princess (räja-putré)! O faultless wife (anindite)! Do not
lament your misfortune (mä ittham khido ätmänaà
praty). The infallible Supreme Lord (bhagavän akñarah)
will enter your womb (te garbham samprapatsyate) soon
(adürät).



3.23.51

devahütir uväca
sarvaà tad bhagavän mahyam

upoväha pratiçrutam
athäpi me prapannäyä
abhayaà dätum arhasi

Devahüti said: O master (bhagavän)! You have
accomplished (upoväha) what you promised to me
(sarvaà tad mahyam pratiçrutam). But you should also
give fearlessness to me (athäpi me abhayaà dätum
arhasi), who am surrendered to you (prapannäyä).



3.23.52

brahman duhitåbhis tubhyaà
vimågyäù patayaù samäù
kaçcit syän me viçokäya
tvayi pravrajite vanam

O brähmaëa (brahman)! Your daughters (duhitåbhis
tubhyaà) will find qualified husbands for themselves
(vimågyäù samäù patayaù). But who will solace me
(kaçcit syät me viçokäya) when you depart to the forest
(tvayi pravrajite vanam)?



3.23.53

etävatälaà kälena
vyatikräntena me prabho
indriyärtha-prasaìgena
parityakta-parätmanaù

O master (prabho)! So much time (etävatä kälena) has
passed uselessly (vyatikräntena alaà) in sense pleasure
(indriyärtha-prasaìgena), without thoughts of the
Supreme Lord (parityakta-parätmanaù).



3.23.54

indriyärtheñu sajjantyä
prasaìgas tvayi me kåtaù
ajänantyä paraà bhävaà
tathäpy astv abhayäya me

I have associated with you (prasaìgah tvayi me kåtaù),
while being attached to enjoyment (indriya artheñu
sajjantyä) and not knowing your superior condition as a
devotee with great detachment (ajänantyä paraà
bhävaà). Still, you should give me fearlessness (tathä
api astu abhayäya me).



3.23.55

saìgo yaù saàsåter hetur
asatsu vihito 'dhiyä
sa eva sädhuñu kåto

niùsaìgatväya kalpate

Association with materialists (asatsu saìgah) done in
ignorance (yaù adhiyä vihitah) is a cause of bondage
(saàsåter hetuh) and association with devotees done in
ignorance (sah eva sädhuñu kåto) leads to liberation
(niùsaìgatväya kalpate).



3.23.56

neha yat karma dharmäya
na virägäya kalpate

na tértha-pada-seväyai
jévann api måto hi saù

A person whose actions do not lead to dharma (na iha yat
karma dharmäya), to detachment (na virägäya kalpate)
and to service of the Lord’s feet (na tértha-pada-seväyai),
though living, is actually dead (jévann api måto hi saù).



3.23.57

sähaà bhagavato nünaà
vaïcitä mäyayä dåòham

yat tväà vimuktidaà präpya
na mumukñeya bandhanät

I have surely been solidly cheated (sah ahaà vaïcitä
nünaà dåòham) by the illusory energy of the Lord
(bhagavatah mäyayä) because (yat), having attained
(präpya) you (tväà), who give liberation (vimukti daà),
I did not desire liberation from bondage (na mumukñeya
bandhanät).



Theme I – Kardama instructs Devahuti (3.24.1-4)

Text 3
dhåta-vratäsi bhadraà te

damena niyamena ca
tapo-draviëa-dänaiç ca

çraddhayä ceçvaraà bhaja

You are strong in vows (dhåta-vratä asi). Auspiciousness
to you (bhadraà te) ! Worship with faith the Lord
(çraddhayä ca içvaraà bhaja) using sense control,
regulations (damena niyamena ca), austerity, and giving
wealth (tapo-draviëa-dänaiç ca).



• Unlike other women, you are not without pious actions.
You have strong vows.

• Because you performed vows in your previous life, in
this life you have strong determination also.

• This will be auspicious for you.



1.5.24
te mayy apetäkhila-cäpale 'rbhake
dänte 'dhåta-kréòanake 'nuvartini

cakruù kåpäà yadyapi tulya-darçanäù
çuçrüñamäëe munayo 'lpa-bhäñiëi

Although they were impartial by nature (yadyapi tulya-
darçanäù), those followers of the Vedänta (te
çuçrüñamäëe munayah) blessed me with their causeless
mercy (kåpäà cakruù). As far as I was concerned (mayy),
I was self-controlled (dänte) and had no attachment for
sports (adhåta-kréòanake), even though I was a boy (apeta
akhila-cäpale arbhake). In addition, I was not naughty
(anuvartini), and I did not speak more than required
(alpa-bhäñiëi).



Theme I – Kardama instructs Devahuti (3.24.1-4)

Text 4
sa tvayärädhitaù çuklo

vitanvan mämakaà yaçaù
chettä te hådaya-granthim
audaryo brahma-bhävanaù

Being worshipped by you (sah tvayä ärädhitaù), Viñëu
(çuklah), spreading my glories (vitanvan mämakaà
yaçaù) and becoming your son (audaryah), will teach
about Brahman (brahma-bhävanaù) and cut the knot of
attachment in your heart (chettä te hådaya-granthim).



Theme-II 

Lord appears in Devahuti’s
womb (3.24.5-9) 



Theme II – Lord appears in Devahuti’s womb (3.24.5-9)

Text 5
maitreya uväca

devahüty api sandeçaà
gauraveëa prajäpateù

samyak çraddhäya puruñaà
küöa-stham abhajad gurum

Maitreya said: Having complete faith (samyak
çraddhäya) in the instructions of Kardama (prajäpateù
sandeçaà), Devahuti worshipped (devahüti abhajat) the
changeless Supreme Lord (küöa-stham puruñaà), her
future guru (gurum), with veneration (gauraveëa).



Theme II – Lord appears in Devahuti’s womb (3.24.5-9) 

Text 6
tasyäà bahu-tithe käle

bhagavän madhusüdanaù
kärdamaà véryam äpanno

jajïe 'gnir iva däruëi

After a long time (bahu-tithe käle), the Supreme Lord,
Madhusüdana (bhagavän madhusüdanaù), who is like fire
in wood (agnir iva däruëi), controlled by the strength of
bhakti of Kardama (kärdamaà véryam äpanno), made his
appearance (tasyäà jajïe).



• The Lord was already situated as the antaryämé in
Devahüti, like fire in wood.

• He then appeared externally as her son.



Theme II – Lord appears in Devahuti’s womb (3.24.5-9) 

Text 7
avädayaàs tadä vyomni
väditräëi ghanäghanäù

gäyanti taà sma gandharvä
nåtyanty apsaraso mudä

At that time (tadä), in the sky (vyomni), devatäs in the
clouds (ghanäghanäù) played instruments (väditräëi
avädayan), the Gandarvas sang in praise of the Lord
(gäyanti sma taà gandharvä) and the Apsaras danced in
joy (nåtyanti apsarasah mudä).



Theme II – Lord appears in Devahuti’s womb (3.24.5-9) 

Text 8
petuù sumanaso divyäù
khe-carair apavarjitäù

praseduç ca diçaù sarvä
ambhäàsi ca manäàsi ca

Flowers (sumanasah), dropped by flying devatäs (khe-
caraih divyäù apavarjitäù), fell from the sky (petuù). All
the directions, waters and minds (diçaù sarvä ambhäàsi
ca manäàsi ca) became satisfied (praseduh).



Theme II – Lord appears in Devahuti’s womb (3.24.5-9) 

Text 9
tat kardamäçrama-padaà

sarasvatyä pariçritam
svayambhüù säkam åñibhir

marécy-ädibhir abhyayät

Brahmä, along the sages headed by Maréci (svayambhüù
säkam åñibhih maréci-ädibhih), came to the hermitage of
Kardama (tat kardama äçrama-padaà abhyayät), which
was surrounded by the Sarasvaté River (sarasvatyä
pariçritam).



Theme III – Brahma speaks to Kardama and Devahuti (3.24.10-19)

Text 10-11
bhagavantaà paraà brahma

sattvenäàçena çatru-han
tattva-saìkhyäna-vijïaptyai

jätaà vidvän ajaù svaräö

sabhäjayan viçuddhena
cetasä tac-cikérñitam

prahåñyamäëair asubhiù
kardamaà cedam abhyadhät

O killer of enemy (çatru-han)! Independent Brahmä (ajaù svaräö), knowing
(vidvän) that the Lord had appeared (bhagavantaà paraà brahma jätaà) in a
çuddha-sattva portion (sattvena äàçena) to teach enumeration of the elements
(tattva-saìkhyäna-vijïaptyai), worshipped the Lord’s future activities (sabhäjayan
tat-cikérñitam) with pure heart (viçuddhena cetasä) and then spoke to Kardama
and his wife (kardamaà ca idam abhyadhät) with joyful senses (prahåñyamäëaih
asubhiù).



• This form of Kapila was not a full form, but a portion
which was çuddha-sattva (sattvena aàçena).



2.9.10
pravartate yatra rajas tamas tayoù

sattvaà ca miçraà na ca käla-vikramaù |
na yatra mäyä kim utäpare harer

anuvratä yatra suräsurärcitäù

In Vaikuëöha (yatra) there is no (na pravartate) rajas or
tamas (rajas tamas), and no sattva mixed with rajas and
tamas (sattvaà ca tayoù miçraà). There is no influence
of time (na ca käla-vikramaù). There is no influence of
mäyä at all (na yatra mäyä), what to speak of its products
such as material elements (kim uta apare). In Vaikuëöha
the inhabitants are fully dedicated to the Lord (yatra
harer anuvratä) and are worshippable by the devas,
asuras and devotees (sura asura arcitäù).



4.3.24
sattvaà viçuddhaà vasudeva-çabditaà

yad éyate tatra pumän apävåtaù
sattve ca tasmin bhagavän väsudevo
hy adhokñajo me namasä vidhéyate

The pure antaù-karaëa is called Vasudeva (sattvaà
viçuddhaà vasudeva-çabditaà), because there the
Supreme Lord appears without coverings (yad éyate tatra
pumän apävåtaù). In that antaù-karaëa (sattve ca
tasmin), I worshipped the Supreme Lord Väsudeva (me
bhagavän väsudevah vidhéyate), beyond the material
senses (adhokñajah), by offering respects (namasä).



10.14.32

aho bhägyam aho bhägyaà
nanda-gopa-vrajaukasäm

yan-mitraà paramänandaà
pürëaà brahma sanätanam

How greatly fortunate (aho bhägyam aho bhägyaà) are
Nanda Mahäräja, the cowherd men and all the other
inhabitants of Vrajabhümi (nanda-gopa-vrajaukasäm)!
There is no limit to their good fortune, because the
Absolute Truth, the source of transcendental bliss
(paramänandaà), the eternal Supreme Brahman
(pürëaà brahma sanätanam), has become their friend
(yad-mitraà).



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 12
brahmoväca

tvayä me 'pacitis täta
kalpitä nirvyalékataù

yan me saïjagåhe väkyaà
bhavän mänada mänayan

Brahmä said: O son (täta)! O sage who gives respect
(mänada)! You have accomplished (tvayä kalpitä) my
sincere worship (me nirvyalékataù apacitih) since you
have accepted (yat bhavän saïjagåhe) my instructions (me
väkyaà) with respect for me (mänayan).



3.13.9

prétas tubhyam ahaà täta
svasti städ väà kñitéçvara

yan nirvyalékena hådä
çädhi mety ätmanärpitam

Brahmä said: O child (täta)! O lord of the earth
(kñitéçvara)! I am pleased with you (prétas tubhyam
ahaà). All auspiciousness to you two (svasti städ väà),
since without duplicity in your heart (yad nirvyalékena
hådä) you spontaneously surrendered (ätmanä arpitam),
saying, “Please instruct me (çädhi mäm ity).”



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 13
etävaty eva çuçrüñä

käryä pitari putrakaiù
bäòham ity anumanyeta
gauraveëa guror vacaù

Service to the father (pitari çuçrüñä) should be rendered
(käryä) exactly in this manner (etävati eva) by good sons
(putrakaiù). The son should accept the commands of his
elder with respect (gauraveëa guror vacaù anumanyeta),
saying “I will do as you have instructed.”(bäòham iti)



3.13.10

etävaty ätmajair véra
käryä hy apacitir gurau

çaktyäpramattair gåhyeta
sädaraà gata-matsaraiù

O courageous son (véra)! Service to the guru (gurau
apacitih) according to one’s capacity (çaktyä gåhyeta)
should be done (käryä hy) with devotion (sädaraà) by
sons like you (etävaty ätmajaih), who are very diligent
(apramattaih) and free from envy (gata-matsaraiù).



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 14
imä duhitaraù satyas

tava vatsa sumadhyamäù
sargam etaà prabhävaiù svair

båàhayiñyanty anekadhä

O son (vatsa)! These chaste daughters (imä duhitaraù
satyah) with thin waists (sumadhyamäù) will increase the
creation (sargam etaà båàhayiñyanti) with their powerful
portions (svaih prabhävaiù) many times (anekadhä).



• If sons were not born, then creation would not increase.

• The creation will increase by these daughters also.

• Prabhävaiù means “by portions having great powers.”



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 15
atas tvam åñi-mukhyebhyo

yathä-çélaà yathä-ruci
ätmajäù paridehy adya

viståëéhi yaço bhuvi

Therefore (atah) please give away your daughters (tvam
ätmajäù paridehi) today (adya) to the foremost sages (åñi-
mukhyebhyah) according to qualities and liking (yathä-
çélaà yathä-ruci), and spread your fame throughout the
universe (viståëéhi yaçah bhuvi).



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 16
vedäham ädyaà puruñam

avatérëaà sva-mäyayä
bhütänäà çevadhià dehaà
bibhräëaà kapilaà mune

O sage (mune)! I know that the original Lord (veda aham
ädyaà puruñam), the treasure of the living beings
(bhütänäà çevadhià), has appeared by his own energy
(avatérëaà sva-mäyayä), assuming the body of Kapila
(bibhräëaà kapilaà dehaà).



• By his energy alone, the Lord, treasure of the living
entities-- who can bestow all desires and give pure
knowledge-- has appeared.

• Accepting a body means that actually he has an eternal
body, but that body now makes an appearance.



Theme III – Brahma speaks to Kardama and Devahuti (3.24.10-19)

Text 17-18
jïäna-vijïäna-yogena

karmaëäm uddharan jaöäù
hiraëya-keçaù padmäkñaù
padma-mudrä-padämbujaù

eña mänavi te garbhaà
praviñöaù kaiöabhärdanaù
avidyä-saàçaya-granthià

chittvä gäà vicariñyati

O daughter of Manu (mänavi)! In order to uproot karma (karmaëäm uddharan
jaöäù) by the methods of jïäna and vijïäna (jïäna-vijïäna-yogena), with golden
hair (hiraëya-keçaù), lotus eyes (padmäkñaù), lotus feet marked with the lotus
(padma-mudrä-padämbujaù), this Lord, killer of the demon Kaitabha (eña
kaiöabha ardanaù) entering your womb (te garbhaà praviñöaù), will travel over
the world (gäà vicariñyati), cutting the knot of ignorance and false knowledge
(avidyä-saàçaya-granthià chittvä).



Theme III – Brahma speaks to Kardama and Devahuti
(3.24.10-19)

Text 19
ayaà siddha-gaëädhéçaù

säìkhyäcäryaiù susammataù
loke kapila ity äkhyäà

gantä te kérti-vardhanaù

The chief of perfected sages (siddha-gaëa adhéçaù),
approved by the äcäryas of Säìkhya philosophy (säìkhya
äcäryaiù susammataù), he will take the name Kapila in
this world (ayaà loke kapila ity äkhyäà) and will
increase your fame (gantä te kérti-vardhanaù).



• This person is approved.

• There is another perfect sage called Kapila, founder of the Säìkhya philosophy
who is not well approved.

• He will preach philosophy contrary to the theistic philosophy of the Vedas. It
is said in the Padma Puräëa:

kapilo väsudevo’khyas tattvaà säìkhyaà jagäda ha
brahmädibhyaç ca devebhyo bhågvädibhyas tathaiva ca

tathaiväsuraye sarva-vedärthair upabåàhitam
sarva-vedaviruddhaï ca kapilo ’nyo jagäda ha

säìkhyam äsuraye anyasmai kutarka-paribåàhitam

Kapila or Vasudeva spoke the real Säìkhya, which is filled with the meaning of all
the Vedas to Brahmä and others, the devatäs, the sages such as Bhågu, and to a
person called Äsuri. Another Kapila spoke Säìkhya which is contrary to the
Vedas, filled with bad logic, to another person called Äsuri.



Theme IV – Departure of Brahma (3.24.20-25)

Text 20
maitreya uväca

täv äçväsya jagat-srañöä
kumäraiù saha-näradaù
haàso haàsena yänena

tri-dhäma-paramaà yayau

Maitreya said: Having reassured the couple (täu äçväsya),
Brahma (jagat-srañöä haàsah), along with the Kumaras
and Närada (kumäraiù saha-näradaù), departed for
Satyaloka on his swan carrier (haàsena yänena tri-dhäma-
paramaà yayau).



Theme IV – Departure of Brahma (3.24.20-25)

Text 21
gate çata-dhåtau kñattaù
kardamas tena coditaù
yathoditaà sva-duhitèù
prädäd viçva-såjäà tataù

O Vidura (kñattaù)! After Brahmä departed (çata-dhåtau
gate), Kardama, as ordered by him (kardamah tena
coditaù), according to scriptural rules (yathä uditaà),
then (tataù) gave his daughters (prädäd sva-duhitèù) to
the creators of population (viçva-såjäà).



Theme IV – Departure of Brahma (3.24.20-25)
Text 22-23

marécaye kaläà prädäd
anasüyäm athätraye

çraddhäm aìgirase 'yacchat
pulastyäya havirbhuvam

pulahäya gatià yuktäà
kratave ca kriyäà satém

khyätià ca bhågave 'yacchad
vasiñöhäyäpy arundhatém

Kardama gave his daughter Kalä to Maréci (marécaye kaläà prädäd), and
Anasüyä, to Atri (anasüyäm atha atraye). He gave Çraddhä to Aìgirä
(çraddhäm aìgirase ayacchat), and Havirbhü to Pulastya (pulastyäya
havirbhuvam). He gave qualified Gati to Pulaha (pulahäya gatià yuktäà),
the chaste Kriyä to Kratu (kratave ca kriyäà satém), Khyäti to Bhågu
(khyätià ca bhågave ayacchat), and Arundhaté to Vasiñöha (vasiñöhäya api
arundhatém).



Theme IV – Departure of Brahma (3.24.20-25)

Text 24
atharvaëe 'dadäc chäntià

yayä yajïo vitanyate
viprarñabhän kåtodvähän

sadärän samalälayat

He gave Çanti (säntià adadät), by whom sacrifice becomes
successful (yayä yajïo vitanyate), to Atharvä (atharvaëe).
He took care of those best of brähmaëas (vipra rñabhän
samalälayat) who he had got married (kåta udvähän),
along with their wives (sadärän).



Theme IV – Departure of Brahma (3.24.20-25)

Text 25
tatas ta åñayaù kñattaù

kåta-därä nimantrya tam
prätiñöhan nandim äpannäù

svaà svam äçrama-maëòalam

O Vidura (kñattaù)! Then those sages (tatah te åñayaù),
married (kåta-därä), taking leave of Kardama (nimantrya
tam), returned their hermitages (prätiñöhan svaà svam
äçrama-maëòalam) in joy (nandim äpannäù).



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 26
sa cävatérëaà tri-yugam
äjïäya vibudharñabham

vivikta upasaìgamya
praëamya samabhäñata

Understanding that the Lord (äjïäya tri-yugam), chief of
the deities (vibudha rñabham), had appeared (avatérëaà),
Kardama (sah) approached him in a solitary place (vivikta
upasaìgamya) and offering respects (praëamya ca), spoke
to him (samabhäñata).



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 27
aho päpacyamänänäà

niraye svair amaìgalaiù
kälena bhüyasä nünaà
prasédantéha devatäù

Oh (aho)! In this world (iha), the devatäs become pleased
(devatäù prasédanti) with persons burning in material
existence (päpacyamänänäà niraye) from their sinful
actions (svaih amaìgalaiù) only after a long time (kälena
bhüyasä nünaà).



• Your appearance in my house without motive is because of your
mercy only.

• I do not have any qualities that caused it. This is expressed in
three verses.

• There are three types of persons seen in the world: worshippers
of devatäs, worshippers of Brahman and worshippers of the
Supreme Lord, Bhagavän.

• Worship of devatäs produces material results.

• They are pleased after a long time, within the worshipper’s
lifetime, but not immediately, to the living beings burning in the
hell of material existence.

• Then they give the desired results after a long time.



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 28
bahu-janma-vipakvena

samyag-yoga-samädhinä
drañöuà yatante yatayaù
çünyägäreñu yat-padam

The yogés (yatayaù) attempt to see (drañöuà yatante) your
impersonal feature (yat-padam) in solitary places (çünya
ägäreñu) by complete samädhi through yoga (samyag-
yoga-samädhinä), but this realization is achieved only after
many births (bahu-janma-vipakvena).



• Among the second type of persons, they achieve their
goal only after many births.

• By samädhi through yoga, they try to attain direct
contact with your impersonal form (padam).



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 29
sa eva bhagavän adya

helanaà na gaëayya naù
gåheñu jäto grämyäëäà

yaù svänäà pakña-poñaëaù

The Supreme Lord (sah eva bhagavän), who favors his
devotees (yaù svänäà pakña-poñaëaù), not considering
our neglect of him (naù helanaà na gaëayya), has today
appeared in the house of a materialist (adya grämyäëäà
gåheñu jätah).



• We, very lazy, are among the third type of persons.

• However, his mercy is unlimited.

• The Lord does not consider our negligence (helanam),
treating him lightly.

• That is your very nature.

• You elevate even a shadow devotee to a high position.

• You support (paksä-poñaëaù) those who are devotees,
considering them your relatives.



|| 6.2.14 ||
säìketyaà pärihäsyaà vä
stobhaà helanam eva vä

vaikuëöha-näma-grahaëam
açeñägha-haraà viduù

Chanting the name of the Lord (vaikuëöha-näma-grahaëam) while
indicating someone else (säìketyaà) or while joking in a friendly
manner (pärihäsyaà), or chanting the Lord’s name in order to fill
up space while chanting verses (stobhaà) or chanting with neglect
(helanam eva vä) destroys unlimited sins and desires (açeña agha-
haraà viduù) .



|| 6.2.15 ||
patitaù skhalito bhagnaù
sandañöas tapta ähataù

harir ity avaçenäha
pumän närhati yätanäù

A person (pumän) who chants the name of the Lord (harih ity
avaçena äha) while falling from a cliff (patitaù), stumbling on the
road (skhalitah), receiving injury in his body (bhagnaù), being
bitten by snakes (sandañöah), being burned with fever (taptah) or
being attacked with sticks (ähataù) will not suffer hellish
punishment (na arhati yätanäù).



|| 6.2.16 ||
gurüëäà ca laghünäà ca

gurüëi ca laghüni ca
präyaçcittäni päpänäà

jïätvoktäni maharñibhiù

The great sages (maharñibhiù), understanding the limited nature
of atonements (päpänäà präyaçcittäni jïätvä), have said that
(uktäni) severe atonements are prescribed for grave sins (gurüëäà
ca gurüëi), and light atonements are prescribed for minor sins
(laghünäà ca laghüni).



• “According to the gravity of the sin, the scriptures say
that one must do a correspondingly severe austerity.
How is it that by chanting once in nämäbhäsa all of the
gravest sins are destroyed?”

• Because the atonements have limited power, such
arrangements are prescribed.

• However, heaps of serious sins are destroyed by
chanting once even a portion of the name, since it has
inconceivably great power.

• It is as easy as Balaräma’s ability to destroy all the
Kauravas, including Duryodana, in order to save
Sämba.



|| 6.1.17 ||
sadhrécéno hy ayaà loke

panthäù kñemo 'kuto-bhayaù
suçéläù sädhavo yatra
näräyaëa-paräyaëäù

The path followed by persons (ayaà loke panthäù) who are
friendly, virtuous (suçéläù sädhavah), and surrendered to
Näräyaëa (näräyaëa-paräyaëäù) is certain (sadhrécénah),
auspicious (kñemah), and without fear of obstacles (akuto-
bhayaù).



• One should not say that bhakti-yoga is for those who are not
capable of practicing jïäna, yoga or austerities.

• Sadhrécénaù means certain, leading to the correct goal.

• This is the best process in all respects.

• There is no fear of any obstacle.

• On this path the practitioners are friendly.

• One need not fear that one will not have help as on the path of
jïäna.

• One need not fear of people becoming envious as when
practicing karma.



|| 6.1.19 ||
sakån manaù kåñëa-padäravindayor

niveçitaà tad-guëa-rägi yair iha
na te yamaà päça-bhåtaç ca tad-bhaöän
svapne 'pi paçyanti hi cérëa-niñkåtäù

Persons (yaih) who only once absorb their mind (sakåd manaù
niveçitaà) in Kåñëa’s lotus feet (kåñëa-padäravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guëa-rägi), do not see (na paçyanti) the servants of
Yama (yamaà päça-bhåtah tad-bhaöän) since they have
accomplished all atonement (cérëa-niñkåtäù) by that remembrance
(implied).



• This purification does not depend on a solid basis of bhakti.

• Even once remembering the Lord is sufficient, what to speak of
many times.

• Even thinking with the mind is sufficient, what to speak of
hearing or uttering the name of the Lord.

• The mind which is materially attracted (tad-guëa-rägi) is
sufficient, what to speak of a mind without material attractions.

• Thinking even in dreams is sufficient what to speak of actual
meditation.

• Such persons have accomplished all atonement (niçkåtäù).



• From this statement the following should also be
understood.

• If a devotee practicing pure bhakti happens to commit
sin again, it is like the bite of snake without fangs.

• Those sins have no significant effect.

• That condition should not be compared to the elephant
taking bath-- the karmé who again commits sin.

• It is said: api cet suduräcäro



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 30
svéyaà väkyam åtaà kartum

avatérëo 'si me gåhe
cikérñur bhagavän jïänaà

bhaktänäà mäna-vardhanaù

You, the Supreme Lord (bhagavän), desiring to give a
method of knowledge (jïänaà cikérñur), and increasing
the honor of the devotees (bhaktänäà mäna-vardhanaù),
have descended in my house (avatérëo asi me gåhe) to
make your words true (svéyaà väkyam åtaà kartum).



• Two verses expand on this point.

• You desire to teach Säìkhya, a method of knowledge,
but you increase the respect for your devotees more
than for the jïänés, since the Lord has already
established that knowledge is insignificant without
bhakti.



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 31
täny eva te 'bhirüpäëi
rüpäëi bhagavaàs tava

yäni yäni ca rocante
sva-janänäm arüpiëaù

O Lord (bhagavan)! These are suitable forms of you (täni
eva te abhirüpäëi rüpäëi) who have no material form
(arüpiëaù), and which are pleasing to the devotees (yäni
yäni ca rocante sva-janänäm).



• These are suitable forms--forms of eternity, knowledge and bliss-
-belonging to you who are eternity, knowledge and bliss, which
are pleasing to your devotees.

• Other forms, not pleasing to the devotees, are actually are not
your forms but are mäyä forms, since you are without material
form.

• This is Çrédhara Svämé’s meaning of arüpiëaù.

• Though the universal form is pleasing as an object of meditation
in the preliminary stage for some devotees, it is not pleasing
later.

• That form being material is not the Lord’s personal form.

• That is the intended meaning.



|| 1.8.29 ||

na veda kaçcid bhagavaàç cikérñitaà
tavehamänasya nåëäà viòambanam |
na yasya kaçcid dayito ’sti karhicid

dveñyaç ca yasmin viñamä matir nåëäm ||

No one knows the intentions of the Lord (na veda kaçcid
bhagavaàç cikérñitaà) who desires to hide himself in
human form (tava éhamänasya nåëäà viòambanam), who
does not show favor or hatred to anyone (na karhicid yasya
kaçcid dayito ’sti dveñyah ca), and about whom all men
have different opinions (yasmin viñamä matir nåëäm).



|| 1.8.30 ||

janma karma ca viçvätmann
ajasyäkartur ätmanaù |
tiryaì-nèñiñu yädaùsu

tad atyanta-viòambanam ||

O soul of the universe (viçvätmann)! You are unborn and
perform no actions (ajasya akartur), but you take birth and
perform activities (janma karma ca ) in the forms of
animals, men and aquatics (tiryaì-nèñiñu yädaùsu
ätmanaù). This is extremely deceptive (tad atyanta-
viòambanam).



|| 5.18.25 ||

oà namo bhagavate mukhyatamäya namaù sattväya
präëäyaujase sahase baläya mahä-matsyäya nama iti.

I offer my respects to the first incarnation (oà namo
bhagavate mukhya tamäya) made of pure sattva (sattväya),
the controller of the life air (präëäya), the controller of the
energy of the senses (ojase), mind (sahase), and body
(baläya), the great fish (mahä-matsyäya namah).



|| 5.18.30 ||

oà namo bhagavate aküpäräya sarva-sattva-guëa-
viçeñaëäyänupalakñita-sthänäya namo varñmaëe namo

bhümne namo namo 'vasthänäya namas te.

I offer respects to the Supreme Lord, the tortoise (oà
namo bhagavate aküpäräya), a form of çuddha-sattva
(sarva-sattva-guëa-viçeñaëäya), having an invisible abode
of Vaikuëöha (anupalakñita-sthänäya), who has a huge,
all-pervading body (varñmaëe bhümne), and who acts as
the support of all things (namo avasthänäya).



|| 5.18.35 ||

oà namo bhagavate mantra-tattva-liìgäya yajïa-kratave
mahä-dhvarävayaväya mahä-puruñäya namaù karma-

çukläya tri-yugäya namas te.

I offer respects to the Supreme Lord (oà namo bhagavate),
known in truth by mantras (mantra-tattva-liìgäya), who is
the form of sacrifices with and without animals (yajïa-
kratave), who is the limbs of great sacrifices (mahä-
adhvara-avayaväya), who is the great puruña (mahä-
puruñäya), who has a form of çuddha-sattva even in his
actions (karma-çukläya), and who appears in three yugas
visibly (tri-yugäya)



3.9.11
tvaà bhakti-yoga-paribhävita-håt-saroja

ässe çrutekñita-patho nanu nätha puàsäm
yad-yad-dhiyä ta urugäya vibhävayanti

tat-tad-vapuù praëayase sad-anugrahäya

O my Lord (nätha), Your devotees can see You through
the ears by the process of bona fide hearing (puàsäm
çruta ékñita-patho), and thus their hearts become cleansed
(bhakti-yoga-paribhävita-håt-saroja), and You take Your
seat there (ässe). You are so merciful to Your devotees
(sad-anugrahäya) that You manifest Yourself in the
particular eternal form of transcendence (tat-tad-vapuù
praëayase) in which they always think of You (yad-yad-
dhiyä ta vibhävayanti).



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 32
tväà süribhis tattva-bubhutsayäddhä

sadäbhivädärhaëa-päda-péöham
aiçvarya-vairägya-yaço-'vabodha-

vérya-çriyä pürtam ahaà prapadye

I surrender to you (tväà ahaà prapadye), full of
(pürtam) the six qualities of control (aiçvarya),
detachment (vairägya), good qualities (yaçah), knowledge
(avabodha), influence and beauty (vérya-çriyä), whose feet
are constantly worthy of worship (sadä abhiväda arhaëa-
päda-péöham) by devotees (süribhih) desiring direct
knowledge of the truth (tattva-bubhutsayä addhä).



• Speaking of the qualities of the suitable forms of the
Lord which please the devotees, Kardama now
describes Kapila.

• He lists the six great qualities of the lord: aiçvarya,
varirägya, yaça, jïäna, vérya and çré, which define
Bhagavän.

• The Lord is a great reservoir (pürtam) of these spiritual
qualities, which becomes the object of address, worship
and service by the devotees.

• This indicates that this form is his real form, full of the
six qualities, and fully spiritual.



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 33
paraà pradhänaà puruñaà mahäntaà

kälaà kavià tri-våtaà loka-pälam
ätmänubhütyänugata-prapaïcaà

svacchanda-çaktià kapilaà prapadye

I surrender unto Kapila (kapilaà prapadye), whose other
form is prakåti (paraà pradhänaà), who is also the jéva
(puruñaà), the mahat-tattva (mahäntaà), time (kälaà),
sutra (kavià), ahaìkära (tri-våtaà) the devatäs of the
directions (loka-pälam), the universe inhabited by your
internal energy (ätma anubhütyä anugata-prapaïcaà),
and the possessor of independent energies (svacchanda-
çaktià).



Theme V – Kardama speaks to Kapila (3.24.26-34)

Text 34
ä smäbhipåcche 'dya patià prajänäà

tvayävatérëarëa utäpta-kämaù
parivrajat-padavém ästhito 'haà

cariñye tväà hådi yuïjan viçokaù

Now I ask something from you (adya ä smäbhipåcche),
the master of the progeny (prajänäà patià). I have
become free of debt (avatérëa rëah) because of you
(tvayä), and fulfilled all my desires (utäpta-kämaù).
Taking the renounced order (parivrajat-padavém
ästhitah), I will wander about without lamentation (ahaà
cariñye viçokaù), remembering you in my heart (tväà
hådi yuïjan).



• Now I ask for the order to renounce.

• The debt, the order of my father to produce offspring,
has been liquidated by your appearance.

• My desire is fulfilled.

• Accepting the path of renunciation, remembering you
in my heart, I will wander about here and there.

• Kardama contemplated in his mind: I have been fixed
in my Lord Näräyaëa since birth as a servant.

• Now, with the birth of a son, it will be hard to avoid
having fatherly affection for the Lord.



• But the simultaneous mixture of däsya and väsalya is not
suitable.

• However, the independent Lord, sinking me in the ocean of
lamentation, will quickly have me renounce.

• Why should I not immediately renounce?

• I will not commit an offence to the Lord in giving him up when
he appeared in my house, because the worshipable lord is
dependent on worship, according to the Vaiñëavas.

• Thus one should have more eagerness for worshipping the Lord
than for the Lord himself.

• I wish to worship him without interruption in a solitary forest,
twenty-four hours a day.



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 35
çré-bhagavän uväca

mayä proktaà hi lokasya
pramäëaà satya-laukike
athäjani mayä tubhyaà
yad avocam åtaà mune

The Lord said: What is spoken by me (mayä proktaà) is
authoritative for the people (lokasya hi pramäëaà), for
ultimate and worldly affairs (satya-laukike). Similarly, I
have taken birth (äjani) because of what I said to you--
that I would be your son (mayä tubhyaà). Thus (atha)
my words are true (yad avocam åtaà mune).



• O great sage! You want to act according to my wish since I have
said that it is necessary to worship me, giving up everything.

• Certainly (hi), I have said “Give up everything” in the Géta
(18.66). That is proof for the people.

• This applies to worldly and ultimate affairs.

• The worldly principle of taking a wife stated by Manu and others
is the authoritative statement concerning worldly affairs
(laukika).

• The uncommon (satya) principle however is to attain me.

• This is also an authoritative statement for the people, uttered by
me, concerning the highest principle, bhägavad-dharma.



• It is said:
ye vai bhagavatä proktä upäyä hy ätma-labdhaye

aïjaù puàsäm aviduñäà viddhi bhägavatän hi tän

Even ignorant living entities (aviduñäà puàsäm) can very easily
come to know the Supreme Lord (aïjaù ätma-labdhaye) if they
adopt those means prescribed by the Supreme Lord (ye vai
bhagavatä proktä upäyä). The process recommended by the Lord is
to be known as bhägavata-dharma (tän viddhi bhägavatän). SB
11.2.34

• Therefore you have considered things properly in giving up
everything and departing.

• He gives an example of his own words being authoritative.

• I took birth because I said to you that I would be your son. That
is the truth.



3.21.31

kåtvä dayäà ca jéveñu
dattvä cäbhayam ätmavän
mayy ätmänaà saha jagad

drakñyasy ätmani cäpi mäm

Controlling the senses (ätmavän), having shown mercy to
the living beings as a householder (kåtvä dayäà ca
jéveñu), you will then give fearlessness to the living beings
as a sannyäsé (dattvä ca abhayam). Then you will see
yourself and the universe within me, Mahäviñëu
(drakñyasy ätmänaà saha jagat mayi), and you will see
me as Kñérodakaçäyé within yourself (drakñyasy mäm cäpi
ätmani).



BG 12.8

mayy eva mana ädhatsva
mayi buddhià niveçaya | 

nivasiñyasi mayy eva
ata ürdhvaà na saàçayaù

Concentrate your mind only on Me (mayy eva mana
ädhatsva). Fix your intelligence on Me (mayi buddhià
niveçaya). You will attain residence with Me after leaving
the body (atah nivasiñyasi mayy eva), without doubt
(ürdhvaà na saàçayaù).



BG 12.9

atha cittaà samädhätuà
na çaknoñi mayi sthiram |

abhyäsa-yogena tato
mäm icchäptuà dhanaïjaya

Otherwise, if you are not able to concentrate your mind
(atha cittaà samädhätuà na çaknoñi) on Me steadily
(mayi sthiram), then seek to attain Me (tato mäm
icchäptuà) by the method of repetition of fixing your
mind on Me (abhyäsa-yogena), O conqueror of wealth
(dhanaïjaya).



BG 12.10

abhyäse ’py asamartho ’si
mat-karma-paramo bhava |
mad-artham api karmäëi

kurvan siddhim aväpsyasi

If you are unable to practice in this manner (abhyäse apy
asamarthah asi), then perform transcendental services for
Me (mat-karma-paramo bhava). Performing activities for
My pleasure (mad-artham api karmäëi kurvan), you will
attain perfection (siddhim aväpsyasi).



BG 12.11

athaitad apy açakto ’si
kartuà mad-yogam äçritaù |
sarva-karma-phala-tyägaà

tataù kuru yatätmavän

If you cannot do this (athaitad apy kartuà açakto asi),
take shelter of dedicating all prescribed actions to Me
(mad-yogam äçritaù). While controlling your mind (yata
ätmavän), act with detachment from the results of the
work (sarva-karma-phala-tyägaà tataù kuru).



BG 12.12

çreyo hi jïänam abhyäsäj
jïänäd dhyänaà viçiñyate |
dhyänät karma-phala-tyägas

tyägäc chäntir anantaram

Manana is better than practice (çreyo hi jïänam
abhyäsäd), but meditation is better than manana (jïänäd
dhyänaà viçiñyate). From meditation, one easily becomes
detached from the results of work in the form of bhukti
and mukti (dhyänät karma-phala-tyägah). From this
detachment one finally attains lasting peace (absorbing his
senses only in Me.) (tyägät çäntir anantaram)



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 36
etan me janma loke 'smin
mumukñüëäà duräçayät

prasaìkhyänäya tattvänäà
sammatäyätma-darçane

Please understand that I have appeared (me janma) in this
world (asmin loke) to explain (prasaìkhyänäya) the
principles (tattvänäà) suitable for realizing the self (ätma-
darçane sammatayä) for those desiring liberation
(mumukñüëäà) from the subtle body (duräçayät).



• The Lord explains the reason for his appearance.

• Please understand my appearance is to explain
principles suitable for realizing the self to those desiring
liberation from the sinful subtle body (duräçayät).

• The verb is in the next verse.



4.22.27

dagdhäçayo mukta-samasta-tad-guëo
naivätmano bahir antar vicañöe

parätmanor yad-vyavadhänaà purastät
svapne yathä puruñas tad-vinäçe

When the subtle body has been destroyed (dagdha äçayah)
along with all its effects (mukta-samasta-tad-guëo), one no
longer sees (na eva ätmano vicañöe) external sense objects,
internal disturbances (bahir antar), or the obstacles to
seeing Paramätmä (yad-vyavadhänaà parätmanoh) that
previously existed (purastät), just as on waking up, a
person no longer sees objects experienced in his dream
(svapne yathä puruñah tad-vinäçe).



4.22.28

ätmänam indriyärthaà ca
paraà yad ubhayor api
saty äçaya upädhau vai
pumän paçyati nänyadä

When the subtle body covers the jéva (äçaya upädhau
saty), one sees the jéva as an enjoyer (pumän paçyati
ätmänam indriyärthaà), the objects of enjoyment (ca) and
the result of these—happiness and distress (paraà yad
ubhayor api). But when the subtle body is absent, one sees
Paramätmä (na anyadä).



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 37
eña ätma-patho 'vyakto
nañöaù kälena bhüyasä

taà pravartayituà deham
imaà viddhi mayä bhåtam

Understand that this path (viddhi eña ätma-pathah),
difficult to know (avyaktah), was lost in time (nañöaù
kälena bhüyasä). I have taken this form (imaà deham
mayä bhåtam) to introduce this knowledge again (taà
pravartayituà).



• Avyaktaù means subtle.

• Though the Lord and his body are non-different,
spiritual intelligence introduces difference even where
there is non-difference.

• Thus the Lord says “I have taken this body.” This is a
customary expression. It is like the following statement
(which also cannot be taken literally.)

sattvaà rajas tama iti nirguëasya guëäs trayaù
sthiti-sarga-nirodheñu gåhétä mäyayä vibhoù

The three guëas of sattva, rajas and tamas, belonging to
the Lord without guëas, are accepted by the mäyä of the
Lord for creation, maintenance and destruction. SB 2.5.18



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 38
gaccha kämaà mayäpåñöo
mayi sannyasta-karmaëä
jitvä sudurjayaà måtyum

amåtatväya mäà bhaja

You have requested me (mayä påñöah), so then depart
when you please (gaccha kämaà). Having conquered
unconquerable death (jitvä sudurjayaà måtyum) by
offering your activities to me (mayi sannyasta-karmaëä),
you should worship me for immortality (amåtatväya mäà
bhaja).



• Just as you are asking to go, I am asking you to stay.

• It would be harsh for me to tell you to go, and even if you stay
here your desire will be fulfilled.

• If you are determined to go, then go as you wish.

• Worship me for immortality.

• This recalls the çruti text avidyayä måtum tértvä vidyayämåtam
açmute: by karma cross over obstacles, and by knowledge attain
eternal life. (Içopaniñad)

• Or, you will not have birth again because of my association, since
you will have attained a position as my associate, having birth
only in the sense that Räma and Kåñëa take birth, though they
are without death.



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 39
mäm ätmänaà svayaà-jyotiù

sarva-bhüta-guhäçayam
ätmany evätmanä vékñya
viçoko 'bhayam åcchasi

Seeing me (mäm vékñya), self-effulgent (svayaà-jyotiù),
dwelling in the hearts of all beings (sarva-bhüta-
guhäçayam), as antaryamé (ätmänaà) in your heart
(ätmani) by your intelligence (ätmanä), free from
lamentation (viçoko), you will achieve fearlessness
(abhayam åcchasi).



• This form has been mentioned:

kecit sva-dehäntar-hådayävakäçe
prädeça-mätraà puruñaà vasantam

catur-bhujaà kaïja-rathäìga-çaìkha-
gadä-dharaà dhäraëayä smaranti

Others conceive of the Lord, residing within the body in
the region of the heart and measuring only eight inches,
with four hands carrying a lotus, a wheel of a chariot, a
conchshell and a club respectively. SB 2.2.8

• You will see the antaryämé, Çukla, within yourself
(ätmani), by your intelligence (ätmanä).



Theme VI – Kapila responds to Kardama (3.24.35-40)

Text 40
mätra ädhyätmikéà vidyäà
çamanéà sarva-karmaëäm

vitariñye yayä cäsau
bhayaà cätitariñyati

I will give to my mother (mätra vitariñye) spiritual
knowledge (ädhyätmikéà vidyäà) which ends all karmas
(çamanéà sarva-karmaëäm), by which (yayä) she will also
(ca asau) attain fearlessness (bhayaà atitariñyati).



• Because I am the Lord acting as her son, you do not
have to worry about what will happen to Devahüti,
your wife.



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 41
maitreya uväca

evaà samuditas tena
kapilena prajäpatiù

dakñiëé-kåtya taà préto
vanam eva jagäma ha

After Kapila had spoken to him in this way (tena kapilena
evaà samuditah), Kardama (prajäpatiù), pleased (prétah),
circumambulated Him (taà dakñiëé-kåtya) and left for the
forest (vanam eva jagäma ha).



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 42
vrataà sa ästhito maunam

ätmaika-çaraëo muniù
niùsaìgo vyacarat kñoëém

anagnir aniketanaù

Accepting the vow of silence (maunam vrataà ästhitah),
taking exclusive shelter of the Lord (ätmä eka-çaraëah),
he wandered the earth alone (sah muniù niùsaìgo
vyacarat kñoëém), without fire and without shelter
(anagnir aniketanaù).



4.22.23
arthendriyäräma-sagoñöhy-atåñëayä
tat-sammatänäm aparigraheëa ca

vivikta-rucyä paritoña ätmani
vinä harer guëa-péyüña-pänät

Attachment to the Lord takes place by (implied) disgust
(atåñëayä) with material friendship (sa-goñöhy) related to
persons who accumulate wealth or enjoy the senses
(arthena idriya-äräma), by not accepting those goals (tat-
sammatänäm aparigraheëa ca), and by a taste for solitary
living (vivikta-rucyä), with satisfaction in the self (paritoña
ätmani), as long as one cannot relish the nectar of the
Lord’s qualities (vinä harer guëa-péyüña-pänät).



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 43
mano brahmaëi yuïjäno
yat tat sad-asataù param

guëävabhäse viguëa
eka-bhaktyänubhävite

He fixed his mind on the Brahman (mano brahmaëi
yuïjänah) which is beyond auspicious and inauspicious
(yad tad sad-asataù param), which has spiritual qualities
(guëa avabhäse) and is devoid of material qualities
(viguëa), and which is realized by pure bhakti (eka-
bhaktyä anubhävite).



|| 4.9.16 ||
yasmin viruddha-gatayo hy aniçaà patanti

vidyädayo vividha-çaktaya änupürvyät
tad brahma viçva-bhavam ekam anantam ädyam

änanda-mätram avikäram ahaà prapadye

I surrender (ahaà prapadye) to the one (tad ekam) infinite
(anantam), original Brahman (ädyam brahma), bliss alone
(änanda-mätram), unchanging (avikäram), the cause of the
universe (viçva-bhavam), within which are always seen (yasmin
aniçaà patanti) successively various energies (änupürvyät
vividha-çaktaya) such as vidyä (vidyädayo), having contrary
natures (viruddha-gatayo).



• Having described the personal form of the Lord, Dhruva now describes
the impersonal Brahman.

• I surrender to the unchangeable, bliss alone, the Brahman which is the
greatness of the Lord, manifested by bhakti-miçra-jïäna to those
absorbed in çänta alone, situated far from the Lord, who are incapable
of accepting the various qualities of the eternally conscious Lord.

• Though appearing to have no çaktis, within the Brahman are always
(aniçam) seen successively (änupürvyät) various çaktis such as vidyä
(knowledge).

• According to the amount of bhakti, the person will be close to the Lord.

• For those having a small amount of bhakti through bhakti-miçra-jïäna,
who cannot realize the variety of qualities in the Lord, you appear first
as ätmä possessing vidyä-çakti.

• You appear as the puruña possessing mäyä-çakti, the cause of the
universe (viçva-bhavam), to those with a little more bhakti.



• Seeing with complete bhakti, one realizes Bhagavän, possessing
unlimited çaktis, having all powers and sweetness.

• One who enters deeply in the Lord realizes the Lord as the ocean
of grace, surprise, arts, beauty and pastimes.

• Persons situated far from a town cannot understand all the details
of the town. They see only an object in front.

• If they are somewhat closer to the town, they see trees.

• If they approach near the town, they see it is a town with groves,
towers, gates, houses, and flags.

• On entering the town, they realize it is a place for enjoying with
colorful ponds, roads, markets, intersections, arenas, dancing,
singing and instrumental music.



• The ancient have said:
cayas tviñäm ity avadhäritaà purä tataù çaréréti vibhavitäkröim

vibhür vibhaktävayaà pumän iti kramäd amuà närada ity abodhi
saù

Närada realized Kåñëa as a mass of light and then realized that it was
a form with a body. Then he recognized various limbs and
understood that this was a man. Çiçupäla-vadha 1.3

• What are these çaktis?

• They are contrary in nature.

• Though there are opposites such as knowledge and ignorance,
creation and destruction, being born and not being born, being
inactive and full of pastimes, being neutral ätmäräma and being
affectionate to the devotees, they are inconceivable energies,
eternally situated in you.



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 44
nirahaìkåtir nirmamaç ca

nirdvandvaù sama-dåk sva-dåk
pratyak-praçänta-dhér dhéraù

praçäntormir ivodadhiù

He was devoid of false ego and possessiveness
(nirahaìkåtir nirmamah ca), and did not see with duality
(nirdvandvaù). He regarded everything equally (sama-
dåk), and perceived the state of bhakti within himself (sva-
dåk). His intelligence was peaceful (praçänta-dhéh), not
functioning externally (pratyak). He was sober (dhéraù),
like an ocean without waves (praçänta urmih iva
udadhiù).



4.22.39

yat-päda-paìkaja-paläça-viläsa-bhaktyä
karmäçayaà grathitam udgrathayanti santaù

tadvan na rikta-matayo yatayo 'pi ruddha-
sroto-gaëäs tam araëaà bhaja väsudevam

Worship Väsudeva (tam väsudevam bhaja), the shelter
(araëaà). By devotion to his lotus toes (yat-päda-paìkaja-
paläça-bhaktyä) possessing ever-increasing beauty (viläsa),
the devotees (santaù) untie (udgrathayanti) the knot of
false ego filled with impressions of karma (karma äçayaà
grathitam), which the foolish sannyäsés (tadvat rikta-
matayo yatayah) who try to stop the senses flowing like a
river (sroto-gaëäh) cannot untie (na ruddha).



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 45
väsudeve bhagavati

sarva-jïe pratyag-ätmani
pareëa bhakti-bhävena

labdhätmä mukta-bandhanaù

Attaining spiritual mind and intelligence (labdha ätmä),
he absorbed those elements in the Supreme Lord
(bhagavati), omniscient Väsudeva (sarva-jïe väsudeve),
the soul of the jéva (pratyag-ätmani), by prema-bhakti
(pareëa bhakti-bhävena), and achieved liberation from all
bondage (mukta-bandhanaù).



• How did this remarkable state suddenly appear in him?

• After destroying material mind, intelligence and consciousness,
with destruction of the subtle body, he regained them in spiritual
form (labdhätmä).

• With those he absorbed himself in Väsudeva by the supreme
(param) bhäva produced through worship (bhakti)--prema.

• Pratyag-ätmä means the soul or the jéva.

• The mind and intelligence were previously causes of bondage.

• Now they were causes of liberation (mukta-bandhanaù).

• It is said anävåttiù çabdät: according to the scriptures, ones does
not return to bondage. (Brahma-sütra 4.423)



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 46
ätmänaà sarva-bhüteñu
bhagavantam avasthitam

apaçyat sarva-bhütäni
bhagavaty api cätmani

Kardama saw (apaçyat) the antaryämé (ätmänaà
bhagavantam) situated within all living beings (sarva-
bhüteñu avasthitam), and saw (apaçyat) all living beings
(sarva-bhütäni) situated within Mahäviñëu (bhagavaty
ätmani ca avasthitam).



• He saw the Lord directly. This state is described.

• He saw the antaryämé of all, Kñérodakaçäyé, the third
puruñävatära (ätmänam) situated in all beings.

• This was Bhagavän, the four armed lord, Çukla, the
deity of his worship.

• He saw all beings, situated in universes emerging from
Mahäviñëu’s hair pores, within the antaryämé of prakåti,
Käraëodakaçäyé, the first puruña, by eyes produced
through yoga.

• Kardama is described to be more advanced than the
yogés who get gradual liberation described in the
Second Canto.



• The yogé, giving up his gross body, desiring to see everything
within the universe, goes and sees everything within the
universe.

• Kardama, however, without desire to see anything, while situated
in this world, saw all beings in the hair holes of the Lord outside
of the universe, in the Käraëa Ocean.

• The form he saw was the four armed Viñëu, Çukla, the object of
his worship.

• Yaçodä saw all beings within Kåñëa.

• It should be understood however that seeing the powerful form
of Viñëu was suitable to Kardama who worshipped that powerful
form.



Theme VII – Renunciation of Kardama (3.24.41-47)

Text 47
icchä-dveña-vihénena
sarvatra sama-cetasä

bhagavad-bhakti-yuktena
präptä bhägavaté gatiù

Free from desire and hatred towards everything in the
material world (icchä-dveña-vihénena), with mind seeing
everything as equal (sarvatra sama-cetasä), by pure bhakti
for the Lord (bhagavad-bhakti-yuktena), Kardama attained
the position of an associate of the Lord in the spiritual
world (präptä bhägavaté gatiù).



• He was free of desire and hatred because everything in
the material world is inferior.

• Because of that, he saw everything equally.

• He then attained the goal of becoming an associate of
the Lord (bhagavaté gatiù).

• Another version has bhägavatém gatià präptaù:
Kardama, with an equal mind, attained that spiritual
goal.


