Canto 3
Chapter Twenty Five

The Glories of Devotional
Service



What is Sankhya? — Foreword to TLK

Sankhya deals with the elemental categories or principles of
the physical universe, Sankhya is what Western scholars
generally refer to as "metaphysics.*

The term sankhya literally means "to count." This name is
used because Sankhya philosophy enumerates principles of
cosmic evolution by rational analysis.

The etymological meaning of the word sankhya is "that which
explains very lucidly by analysis of material elements."



What is Sankhya? — Foreword to TLK

Philosophically, this term is used because the Sankhya system
expounds analytical knowledge that enables one to
distinguish between matter and spirit.

This understanding culminates in bhakti, devotion for and
service to the Supreme.

It may be said, therefore, that Sankhya and bhakti form two
aspects of the same process, bhakti being the ultimate goal or
ultimate aspect of Sankhya.



Sankhya and Bhakti are Non-Different

BG 5.4
sankhya-yogau prthag balah
pravadanti na panditah
ekam apy asthitah samyag
ubhayor vindate phalam

Only the ignorant speak (balah pravadanti) ot devotional
service as being ditferent from the analytical study of the
material world [Sankhya]| (sankhya-yogau prthag). Those
who are actually learned (panditah) say that he who
applies himselt well to one of these paths (ekam apy
asthitah samyag) achieves the results of both (ubhayor
vindate phalam).



Sankhya and Bhakti are Non-Different

BG 5.5
yat sankhyaih prapyate sthanam
tad yogair api gamyate
ekam sankhyar ca yogam ca
yah pasyati sa pasyati

One who knows that the position reached by means of
analytical study (yat sankhyaih prapyate sthanam) can
also be attained by devotional service (tad yogair api
gamyate), and who therefore sees analytical study and
devotional service to be on the same level (yah pasyati
ekam sankhyar ca yogam ca), sees things as they are (sa

pasyati).




Sankhya and Bhakti are Non-Different

3.24.30
sviyam vakyam rtam kartum
avatirno 'si me grhe
cikirsur bhagavan jianam
bhaktanam mana-vardhanah

You, the Supreme Lord (bhagavan), desiring to give a
method of knowledge (jhianarm cikirsur), and increasing
the honor ot the devotees (bhaktanam mana-vardhanah),
have descended in my house (avatirno asi me grhe) to
make your words true (sviyam vakyam rtam kartum).



Sankhya and Bhakti are Non-Different
Srila Prabhupada on this verse
By distributing Sankhya He would increase the honor of
the devotees; therefore, Sankhya philosophy is not dry
mental speculation.

Sankhya philosophy means devotional service.

How could the honor of the devotees be increased
unless Sankhya were meant for devotional service?

Devotees are not interested in speculative knowledge;
therefore, the Sankhya enunciated by Kapila Muni is
meant to establish one firmly in devotional service.



Theme I — Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text-1
Saunaka uvaca
kapilas tattva-sankhyata
bhagavan atma-mayaya
jatah svayam ajah saksad
atma-prajnaptaye nrnam

Saunaka said: The Supreme Lord Kapila (bhagavan kapilah), unborn
(ajah), who enumerated the elements (tattva-sankhyata), appeared by his
own energy (atma-mayaya jatah svayam) to give spiritual knowledge to
mankind (atma-prajhaptaye nrnam).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:

1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great
4. He is foremost amongst the yogis



Theme I — Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text 2
na hy asya varsmanah pumsam
varimnah sarva-yoginam
visrutau Sruta-devasya
bhiri trpyanti me 'savah

Because 1 delight in hearing (sruta-devasya), my senses can never be fully
satistied (na hy bhuri trpyanti me asavah) with topics about the form
Kapila (asya visrutau), greatest among the great persons such as
purusavatdaras (varsmanah pumsarn), and the great yogis such as Dattatreya
(varimnah sarva-yoginam).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:

1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great 4.
He is foremost amongst the yogis



Theme I — Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text 3
yad yad vidhatte bhagavan
svacchandatmatma-mayaya
tani me Sraddadhanasya
kirtanyany anukirtaya

Please describe to me (me anukirtaya), tull of faith (sraddadhanasya), all
of the activities of the Lord (tani), worthy of glorification (kirtanyani),
which the independent Lord performs (yad yad vidhatte svacchandatma
bhagavan) by his internal energy (atma-mayaya).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:

1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great 4.
He is foremost amongst the yogis



1.3.44

tatra kirtayato vipra
viprarser bhuri-tejasah
aham cadhyagamam tatra
nivistas tad-anugrahat
so ’harh vah Sravayisyami
yathadhitam yatha-mati

O learned brahmanas (vipria), when Sukadeva Gosvami recited
Bhagavatam there [in the presence of Emperor Pariksit] (tatra
kirtayato viprarseh), I heard him with rapt attention (aham ca tatra
nivistah), and thus, by his mercy (tad-anugrahat), I learned the
Bhagavatam from that great and powerftul sage (aham ca bhuri-
tejasah adhyagamarn). Now I shall try to make you hear the very
same thing (sah aham vah $ravayisyami) as I learned it from him
and as | have realized it (yathadhitarn yatha-mati).



Srila Prabhupada on this verse

One has to learn Bhagavatam from the representative of Sukadeva
Gosvami, and no one else, if one at all wants to see Lord Sr1 Krsna
in the pages. That is the process, and there is no alternative.

Stita Gosvami is a bona fide representative of Sukadeva Gosvami
because he wants to present the message which he received from
the great learned brahmana.

Simple hearing is not all; one must realize the text with proper
attention.

The word nivista means that Sata Gosvami drank the juice of
Bhagavatam through his ears. That is the real process of receiving
Bhagavatam.



Srila Prabhupada on this verse

One should hear with rapt attention from the real person, and
then he can at once realize the presence of Lord Krsna in every

page.
The secret of knowing Bhagavatam is mentioned here.
No one can give rapt attention who is not pure in mind.

No one can be pure in mind who is not pure in action.

No one can be pure in action who is not pure in eating, sleeping,
fearing and mating.

But somehow or other if someone hears with rapt attention from
the right person, at the very beginning one can assuredly see Lord
Sri Krsna in person in the pages of Bhagavatam.



Theme I — Saunaka inspires Suta Goswami to speak about TLK
(3.25.1-5)

Text 4
suta uvaca
dvaipayana-sakhas tv evam
maitreyo bhagavams tatha
prahedam viduram prita
anviksikyam pracoditah

Suta said: Maitreya (maitreyo bhagavan), the friend of Vyasa
(dvaipayana-sakhah), pleased on being asked (pracoditah prita)
about knowledge of atma (anviksikyam), just as you ask me (evam
tatha), then spoke as follows to Vidura (praha idarm vidurar).

Verse Summary: Maitreya replies to a similar question by Vidura



utpattim pralayam caiva

bhiitanam agatirh gatim

vetti vidyam avidyam ca
sa vacyo bhagavan iti

Bhagavan refers to a person who knows about the creation
and destruction of the universe, the appearance and

disappearance of the living entities, knowledge and
ignorance. Visnu Purana



3.5.18

maitreya uvaca
sadhu prstam tvaya sadho
lokan sadhv anugrhnata
kirtim vitanvata loke
atmano 'dhoksajatmanah

Maitreya said: O noble Vidura (sadho)! You, whose
mind is absorbed in the Lord (adhoksaja atmanah),
showing great mercy to the people (lokan sadhv
anugrhnata), spreading your own glory to the people
(atmano kirtim vitanvata loke), have asked excellent
questions (sadhu prstam tvaya).



13.5.3 1|

janasya krsnad vimukhasya daivad
adharma-Silasya suduhkhitasya
anugrahayeha caranti ntinam
bhiitani bhavyani janardanasya

In order to give mercy (anugrahaya) to the suffering
people (suduhkhitasya janasya) engaged in sin (adharma-
Silasya), who are under the control of karma (daivat) and
ignorant of Krsna (krsnat vimukhasya), the auspicious
devotees of the Lord (janardanasya bhavyani bhutani)
move in this world (iha caranti nanam).



Theme I — Saunaka inspires Suta Goswami to speak about
TLK (3.25.1-5)

Text 5
maitreya uvaca
pitari prasthite 'ranyam
matuh priya-cikirsaya
tasmin bindusare 'vatsid

bhagavan kapilah kila

Maitreya said: When his tather departed for the torest (pitari
prasthite aranyam), Lord Kapila (bhagavan kapilah) stayed at
Bindusarovara (tasmin bindusare avatsid) to please his mother
(matuh priya-cikirsaya).

Verse Summary: After Kardama left, Kapiladev stayed at
Bindusarovar to please His mother



Theme II — Questions by Devahuti (3.25.6-11)

Text 6
tam asinam akarmanam
tattva-margagra-darsanam
sva-sutam devahtity aha
dhatuh samsmarati vacah

Devahuti (devahuiti), remembering the words of Brahma
(dhatuh vacah sarmsmarati), spoke to her son (tam sva-sutarn
aha) who was seated beyond all actions (akarmanarn asinam),
and who could show the conclusion ot the path of knowledge
(tattva-marga agra-dar$anam).

Verse Summary: Devahuti starts to address KD remembering
the words of Brahma



3.24.17-18

jhana-vijiana-yogena
karmanam uddharan jatah
hiranya-kesah padmaksah
padma-mudra-padambujah

esa manavi te garbhar
pravistah kaitabhardanah
avidya-sarmsaya-granthim

chittva gam vicarisyati

O daughter of Manu (manavi)! In order to uproot karma (karmanam uddharan
jatah) by the methods of jidna and vijiiagna (jiana-vijiana-yogena), with golden
hair (hiranya-kesah), lotus eyes (padmaksah), lotus feet marked with the lotus
(padma-mudra-padambujah), this Lord, killer of the demon Kaitabha (esa
kaitabha ardanah) entering your womb (te garbham pravistah), will travel over

the world (garm vicarisyati), cutting the knot of ignorance and false knowledge
(avidya-samsaya-granthim chittva).



Theme II — Questions by Devahuti (3.25.6-11)

Text 7
devahtutir uvaca
nirvinna nitaram bhamann
asad-indriya-tarsanat
yena sambhavyamanena
prapannandham tamah prabho

Devahuiti said: O Lord (bhtimann)! [ am disgusted (nirvinna
nitaram) with the desire for material objects (asad-indriya-tarsanat)
by which (yena), continuing till this time (sambhavyamanena), I
have attained this dark material existence (prapanna andham
tamah) O my Lord (prabho).

Verse Summary: | am disgusted with the desire for material objects
because of which I have attained this dark material existence



Qualification for Vaidhi Sadhana Bhakti
yadrcchaya mat-kathadau
jata-sraddho ’stu yah puman

na nirvinno natisakto

bhakti-yogo ’sya siddhidah

If somehow or other by good fortune (yadrcchaya) one
develops faith (jata-sraddhah astu) in hearing and
chanting My glories (mat-kathadau), such a person, being
neither very disgusted with nor attached to material life
(na nirvinno na ati asakto), should achieve perfection
through the path of loving devotion to Me (bhakti-yogo
asya siddhidah). (SB 11.20.8)



Kamarapa-Ragatmika-Bhakti

sa kamarupa sambhoga-
trsnarh ya nayati svatam |
yad asyam krsna-saukhyartham
eva kevalam udyamabh ||

That type of bhakti with tull absorption in the beloved is
called kama-riipa-bhakti (sa kamarapa) which produces
(yva nayati) an intrinsic thirst for a conjugal relationship
with the Lord in the atma (svatam sambhoga-trsnam). It
is called bhakti because (yad) in that condition (asyam)
there is only eagerness for giving pleasure to Krsna
(krsna-saukhya artham eva kevalam udyamah). (BRS)



Theme II — Questions by Devahuti (3.25.6-11)

Text 8
tasya tvam tamaso 'ndhasya
dusparasyadya paragam
sac-caksur janmanam ante
labdham me tvad-anugrahat

Today (adya) by your mercy (tvad-anugrahat), atter many
births (janmanam ante), I have attained you (labdharnh me
tvam), a spiritual eye (sat-caksuh), to let me cross over
(paragam) that darkness (tasya tamaso andhasya), so
ditficult to cross (dusparasya).

Verse Summary: After many births today I have attained
you so that I can cross this material ocean



10.2.31

svayarh samuttirya sudustaram dyuman

bhavarnavam bhimam adabhra-sauhrdah
bhavat-padambhoruha-navam atra te
nidhaya yatah sad-anugraho bhavan

O Lord, who resemble the shining sun (dyuman), You are always
ready to fulfill the desire of Your devotee, and therefore You are
known as a desire tree [vancha-kalpataru] (sad-anugraho bhavan).
When acaryas completely take shelter under Your lotus feet (bhavat-
padambhoruha-navam atra te) in order to cross the fierce ocean of
nescience (svayam samuttirya sudustararn bhimam bhavarnavam),
they leave behind on earth the method by which they cross (nidhaya
yatah), and because You are very merciful to Your other devotees,
You accept this method to help them (adabhra-sauhrdah).



This statement reveals how the merciful acaryas and the mercitul
Supreme Personality of Godhead together help the serious
devotee who wants to return home, back to Godhead.

Sri Caitanya Mahaprabhu, in His teachings to Ripa Gosvami, said:
brahmanda bhramite kona bhagyavan jiva
guru-krsna-prasade paya bhakti-lata-bija
(Cc. Madhya 19.151)

One can achieve the seed of bhakti-lata, devotional service, by the
mercy of guru and Krsna.

The duty of the guru is to find the means, according to the time,
the circumstances and the candidate, by which one can be
induced to render devotional service, which Krsna accepts from a
candidate who wants to be successful in going back home, back to

Godhead.



After wandering throughout the universe, a fortunate person
within this material world seeks shelter of such a guru, or acarya,
who trains the devotee in the suitable ways to render service
according to the circumstances so that the Supreme Personality of
Godhead will accept the service.

This makes it easier for the candidate to reach the ultimate
destination. The acarya's duty, therefore, is to find the means by
which devotees may render service according to references from
sastra.

Riipa Gosvami, for example, in order to help subsequent devotees,
published such devotional books as Bhakti-rasamrta-sindhu.

Thus it is the duty of the acarya to publish books that will help
future candidates take up the method of service and become

eligible to return home, back to Godhead, by the mercy of the
Lord.



* The acarya gives the suitable method for crossing the ocean of
nescience by accepting the boat of the Lord's lotus feet, and if this
method is strictly followed, the followers will ultimately reach the
destination, by the grace of the Lord.

* This method is called acarya-sampradaya. It is therefore said,
sampradaya-vihina ye mantras te nisphala matah (Padma Purana).

* The acarya-sampradaya is strictly bona fide. Therefore one must
accept the acarya-sampradaya; otherwise one's endeavor will be
futile. Srila Narottama dasa Thakura therefore sings:

tandera carana sevi bhakta sane vasa
janame janame haya, ei abhilasa

One must worship the lotus feet of the acarya and live within the

society of devotees.

* Then one's endeavor to cross over nescience will surely be
successful.



Theme II — Questions by Devahuti (3.25.6-11)

Text 9
ya adyo bhagavan purmsam
1Svaro vai bhavan kila
lokasya tamasandhasya
caksuh suirya ivoditah

You (bhavan), who are the original Supreme Lord (adyo
bhagavan), controller of all beings (pumsam isvarah), the
eye (caksuh) for persons blinded by darkness (lokasya
tamasa andhasya), have risen like the sun (strya iva

uditah).

Verse Summary: You have arisen like the sun to deliver
persons blinded by darkness



Theme II — Questions by Devahuti (3.25.6-11)

Text 10
atha me deva sammoham
apakrastum tvam arhasi
yo 'vagraho 'hamm mametity
etasmin yojitas tvaya

O Lord (deva)! Now (atha) you should dispel this illusion
(tvam me sammoham apakrastum arhasi), which is an
obstacle to bhakti (yah avagrahah), having misconceptions
such as I and mine for body and house (aharh mama iti) ,
produced by your energy (etasmin yojitah tvaya).

Verse Summary: Please dispel this illusion of mine



1 4.9.32 ||
matir vidasita devaih
patadbhir asahisnubhih
yo narada-vacas tathyam
nagrahisam asattamah

My intelligence was bewildered by devatas (matir vidusita
devaih) who had fallen lower than what 1 would fall
(patadbhih) and were intolerant (asahisnubhih). Thus
being most corrupt (asat tamah), I did not accept (yah na
agrahisam) the right advice of Narada (narada-vacah
tathyam).



13.7.20 |
durapa hy alpa-tapasah
seva vaikuntha-vartmasu
yatropagiyate nityam
deva-devo janardanah

Service to the devotees, those on the path to Vaikuntha (seva
vaikuntha-vartmasu), who are constantly singing (yatra
upagiyate mnityarmn) about the Supreme Lord (deva-devo
janardanah), is rarely achieved for those who perform little
austerity (durapa hy alpa-tapasah).



purvaparanurodhena
ko nv artho ’bhimato bhavet
ity adyam tthanam tarkah

Suska-tarkam tu varjayet

A meaning should be accepted (arthah nu abhimato
bhavet) with reference to what precedes and tollows (purva
apara anurodhena). Such reasoning is the logic to be used
(ity adyam thanam tarkah). Dry logic should be rejected
(Suska-tarkam tu varjayet). (Vaisnava Tantra)



Theme II — Questions by Devahuti (3.25.6-11)

Text 11
tarh tva gatahar $aranam saranyarm
sva-bhrtya-samsara-taroh kutharam
jijiasayaham prakrteh purusasya
namami sad-dharma-vidam varistham

Surrendering unto you (tam tva gata saranam Saranyam), the axe to
cut the tree of material existence for your devotees (sva-bhrtya-
samsara-taroh kutharam), I offer respects to you (namami aham),
the best among the knowers of bhakti (sad-dharma-vidam
varistham), with a desire to know about the jiva in the material
world and prakrti (jijiasaya aham prakrteh purusasya).

Verse Summary: I surrender to you with a desire to know about Jiva
and Prakrti



3.23.57

sahar bhagavato nanar
vafcita mayaya drdham
yat tvam vimuktidam prapya
na mumukseya bandhanat

[ have surely been solidly cheated (sah aham vancita
ninam drdham) by the illusory energy of the Lord
(bhagavatah mayaya) because (yat), having attained
(prapya) you (tvarm), who give liberation (vimukti dam),
[ did not desire liberation from bondage (na mumukseya
bandhanat).




2.10.44

ittham-bhavena kathito
bhagavan bhagavattamah |
nettham-bhavena hi param
drastum arhanti sarayah ||

The great transcendentalists (bhagavat tamah) thus
describe the activities of the Supreme Personality of
Godhead (ittham-bhavena kathitah bhagavan), but the
pure devotees (stirayah) deserve to see (drastum arhanti)
more glorious things in transcendence (na ittham-

bhavena), beyond these features (param).



Theme III — Kapila offers Adhyatmika-Yoga as a solution and explains it
(3.25.12-18)

Text 12
maitreya uvaca
iti sva-matur niravadyam ipsitarh
niSamya pumsam apavarga-vardhanam
dhiyabhinandyatmavatam satam gatir
babhasa isat-smita-Sobhitananah

Maitreya said: Hearing (nisamya) his mother’s faultless desire (sva-matur
niravadyam ipsitam) for increasing liberation of humanity (pumsam
apavarga-vardhanam), Kapila, thanking her by his intelligence (dhiya
abhinandya), with a slight smile on his shining face (isat-smita-Sobhita
ananah), spoke (babhasa) about the path of the devotees who accept
Kapila as the Lord (atmavatarm satarm gatih).

Verse Summary: Kapila starts to reply, hearing His mother’s faultless
desire.



Theme III — Kapila offers Adhyatmika-Yoga as a solution and explains it
(3.25.12-18)

Text 13
$ri-bhagavan uvaca
yoga adhyatmikah pursam
mato nihsreyasaya me
atyantoparatir yatra
duhkhasya ca sukhasya ca

The Supreme Lord said: [ approve (mato me) of yoga concerning the
atma (adhyatmikah yoga) for giving one personal benefit (pumsam
nihsreyasaya). By that (yatra), there is complete uprooting (atyanta
uparatir) of material happiness and distress (duhkhasya ca sukhasya ca).

Verse Summary: I approve this path of Adhyatmika yoga (yoga concerning
the atma) for it uproots material happiness and miseries — This includes
bhakti, jnana and yoga.



Theme III — Kapila offers Adhyatmika-Yoga as a solution and
explains it (3.25.12-18)

Text 14
tam imam te pravaksyami
yam avocam puranaghe
rsinam Srotu-kamanam
yogam sarvanga-naipunam

O pious mother (anaghe)! T will explain to you (tam te
pravaksyami) that yoga (imam yoga), whose many parts are
easy to perform (sarva anga-naipunam), which 1 previously
explained (yam pura avocam) to the sages eager to hear
(rsinam Srotu-kamanam).

Verse Summary: [ will first explain to you that yoga whose
limbs are very easy to perform (Bhakti)



Theme III — Kapila offers Adhyatmika-Yoga as a solution and
explains it (3.25.12-18)

Text 15
cetah khalv asya bandhaya
muktaye catmano matam
gunesu saktam bandhaya
ratam va pumsi muktaye

The mind (cetah) is certainly (khalu) the cause of bondage and
liberation for the jiva (asya bandhaya ca muktaye atmano matam).
Attachment to the gunas causes bondage (gunesu saktarn bandhaya)
but attraction for the Lord causes liberation (ratamm va pumsi
muktaye).

Verse Summary: In this adhyatmika yoga, mind is the pivot. (i)
Mind attached to matter — Bondage. (ii) Mind attached to Supreme
Lord — Liberation



The mind of the jivas binds him up by bad association, and
liberates him by good association. That is explained here.

The method of bondage is mentioned.

Attachment to the gunas, which create bondage, produces
bondage for the jiva.

Attachment or rati (ratam) to the Lord (pumsi) who is
without material gunas, the destroyer of the bondage of
gunas, produces liberation.

The cause of rati for the Supreme Lord is bhakti alone, not
jidna or yoga. Pure bhakti alone is recommended for
liberation.



1 6.1.55 ||
esa prakrti-sangena
purusasya viparyayah
asit sa eva na cirad
1sa-sangad viliyate

This contrary position of the jivas (esa purusasya
viparyayah) has existed (asit) by association with prakrti
(prakrti-sangena). That condition (sa eva) is quickly
destroyed (na cirad viliyate) by association with the Lord
(isa-sangad).



4.22.40
krcchro mahan iha bhavarnavam aplavesam
sad-varga-nakram asukhena titirsanti
tat tvam harer bhagavato bhajaniyam anghrim
krtvodupar vyasanam uttara dustararnam

There is great suffering (mahan krcchrah) for people
lacking a boat (aplavesam) to cross the ocean of samsara
(iha bhava arnavam) filled with the crocodiles of the six
senses (sad-varga-nakram), since they desire to cross but
cannot (titirsanti), using a ditficult process (asukhena).
Theretore, cross (tat tvarm uttara) the ocean of sarhsara,
ditficult to cross (vyasanam dustara arnam), by making a
boat out of the lotus feet of the Lord (harer bhagavato
anghrim udupam krtva), worthy of worship (bhajaniyam).



Theme III — Kapila offers Adhyatmika-Yoga as a solution and explains it (3.25.12-18)

Text 16-18
aham mamabhimanotthaih
kama-lobhadibhir malaih
vitarh yada manah suddham
aduhkham asukham samam

tada purusa atmanarn
kevalam prakrteh param
nirantaram svayam-jyotir

animanam akhanditam

jhana-vairagya-yuktena

bhakti-yuktena catmana
paripasyaty udasinam

prakrtim ca hataujasam

When the mind is free (yada manah vitarh) of the contamination of lust and greed (kama-lobha adibhir malaih)
arising from the false identity of I and mine (aharh mama abhimana utthaih), and becomes pure (Suddham), without
grief, without joy and peaceful (aduhkham asukharh samam), the jiva sees himself different from ignorance (tada
purusa atmanarh prakrteh param), pure (kevalam) full of knowledge (svayam-jyotih), devoid of coverings
(nirantaram), subtle (animanam), undivided (akhanditam), and unattached (udasinam), as well as sees ignorance
devoid of power to affect him (paripasyaty prakrtirh ca hata ojasam), by a mind endowed with jiiana and vairagya,
and principally with bhakti (jiana-vairagya-yuktena bhakti-yuktena ca atmana).

Verse Summary: 1. Symptoms of a liberated mind: a. free from lust and greed b. free from grief c. Peaceful d. Jiva can
see itself without coverings

2. How does the mind reach this state? — Primarily by bhakti, and also by jnana and yoga.



Jnana and yoga only assist bhakti in giving liberation. This
is expressed in three verses.

The mind becomes free (vitam) of the contaminations by
sama and dama (process of jiana) and by yama and niyama
(process of yoga).

These are the angas of jiana and yoga.

The effects of purification are described: being without
sorrow, without happiness, peacetul.

At that time the jiva (purusah) sees himself separate from
ignorance (prakrteh param).



He is devoid of the obstacles of gross and subtle bodies
(nirantaram).

He has uncovered knowledge (svayamjyotih).

He is subtle (animanam). The Lord himself says siksmanam apy
aham jivah: of subtle objects I am the jiva. (SB 11.16.11) This
means by nature the jiva is a very small particle.

He is undivided by material desires (akhanditam).

By the mind endowed with jiana and vairagya, and by bhakti to
which jidna and vairagya are mere assistants (indicated by the
word ca), and with out which they can bear no results, the jiva
sees himself unattached.

He sees his own ignorance (prakrtim) which is unable to do
anything to him (hataujasam).



4.22.26

yada ratir brahmani naisthiki puman
acaryavan jhana-viraga-ramhasa

dahaty aviryam hrdayam jiva-kosam

pafncatmakarn yonim ivotthito 'gnih

When fixed attachment (rati) to the Lord appears (yada
brahmani naisthiki ratih), a person with devotion to guru
(acaryavan puman) burns up the powerless subtle body
(dahaty aviryam) made of ahankara (hrdayam) with its
five klesas (pancatmakarn), which covers the jiva (jiva-
kosam), by means of the power of knowledge and
detachment (jiana-viraga-ramhasa) arising from that
attachment to the Lord (implied), just as fire arising from
wood burns wood (yonim utthito agnih iva).



4.22.27

dagdhasayo mukta-samasta-tad-guno
naivatmano bahir antar vicaste
paratmanor yad-vyavadhanam purastat
svapne yatha purusas tad-vinase

When the subtle body has been destroyed (dagdha asayah)
along with all its effects (mukta-samasta-tad-guno), one no
longer sees (na eva atmano vicaste) external sense objects,
internal disturbances (bahir antar), or the obstacles to
seeing Paramitma (yad-vyavadhanarm paratmanoh) that
previously existed (purastat), just as on waking up, a
person no longer sees objects experienced in his dream
(svapne yatha purusah tad-vinase).



4.22.28

atmanam indriyartham ca
param yad ubhayor api
saty asaya upadhau vai
puman pasyati nanyada

When the subtle body covers the jiva (saty asaya upadhau
vai), one sees the jiva as an enjoyer (puman pasyati
atmanam indriyartharm), the objects of enjoyment (ca) and
the result of these—happiness and distress (param yad

ubhayor api). But when the subtle body is absent, one sees
Paramatma (na anyada).



Theme IV — Kapila establishes the supremacy of Bhakti over the
other two paths (3.25.19-27)

Text 19
na yujyamanaya bhaktya
bhagavaty akhilatmani
sadrso 'sti Sivah pantha
yoginam brahma-siddhaye

There is no auspicious path (na sadrso asti sivah pantha) for
attaining perfection of relationship with the Lord for practitioners
(yoginam brahma-siddhaye) except a type of bhakti which is most
suitable for realizing the Supreme Lord (bhagavaty yujyamanaya
bhaktya), the soul of all beings (akhila atmani).

Verse Summary: As mentioned in 15, mind attached to Lord leads to
liberation; and the best process to attach the mind to the Lord is
Bhakti.



2.2.33

na hy ato 'nyah sivah pantha
visatah samsrtav iha |
vasudeve bhagavati
bhakti-yogo yato bhavet ||

There is no other auspicious path (na hy ato anyah Sivah
pantha) for those suftfering in the material world (visatah
samsrtav iha) than that path which produces prema (yato
bhakti-yogo bhavet) for Bhagavan Vasudeva (vasudeve
bhagavati).



Theme IV — Kapila establishes the supremacy of Bhakti over
the other two paths (3.25.19-27)

Text 20
prasangam ajararm pasam
atmanah kavayo viduh
sa eva sadhusu krto
moksa-dvaram apavrtam

The wise know (kavayo viduh) that bad association
(prasangam) is strong bondage for the soul (atmanah ajaram
pasam). Association with devotees (sa eva sadhusu krto)
however opens the door to liberation (moksa-dvaram
apavrtam).

Verse Summary: How to get bhakti? — By association of
devotees.



3.23.55

sango yah sarmsrter hetur
asatsu vihito 'dhiya
sa eva sadhusu krto
nihsangatvaya kalpate

Association with materialists (asatsu sangah) done in
ignorance (yah adhiya vihitah) is a cause of bondage
(samsrter hetuh) and association with devotees done in
ignorance (sah eva sadhusu krto) leads to liberation
(nihsangatvaya kalpate).



Theme IV — Kapila establishes the supremacy of Bhakti over
the other two paths (3.25.19-27)

Text 21
titiksavah karunikah
suhrdah sarva-dehinam
ajata-Satravah Santah
sadhavah sadhu-bhaisanah

Such devotees are tolerant (titiksavah), merciful (karunikah),
friendly to all beings (suhrdah sarva-dehinam), without
enemies (ajata-satravah), gentle (santah), straightforward

(sadhavah) and respecttul to other devotees (sadhu-
bhusanah).

Verse Summary: How to identity such a devotee? - Secondary
characteristics of such a devotee — titiksava, karunika etc



Caitanya Candramrtam

dante nidhaya trnakar padayor nipatya
krtvanjalim kaku-satam bravimi |

he sadhavah sakalam etad vihaya darad

caitanya-candra-carane kurutanuragam

I take a straw in my mouth. I fall down at your feet and flatter you.
O sir, you are such a great and intelligent man. There is no one
greater than you. You are so intelligent, rich, and beautiful. You
may ask, "Why are you so humble? Why are you flattering me?
What is your intention? Tell me." O you are a great sadhu. You
have learned so many nice things, I know, but kick them out,
please. Whatever nonsense rascaldom you have learned, whatever
hogwash things are in your brain, kick them all out. Throw them
all tfar away and place all your love in the lotus feet of Lord
Gauranga.



Theme IV — Kapila establishes the supremacy of Bhakti over the
other two paths (3.25.19-27)

Text 22
mayy ananyena bhavena
bhaktim kurvanti ye drdham
mat-krte tyakta-karmanas
tyakta-svajana-bandhavah

They perform (kurvanti ye) steady bhakti to me (mayi drdham
bhaktimh) with exclusive devotion (ananyena bhavena), giving up all
actions to attain me (mat-krte tyakta-karmanah), giving up triends
and relatives (tyakta-svajana-bandhavah).

Verse Summary: How to identity such a devotee? - Primary
characteristics of such a devotee — Ananya and drdha bhakti



Duties Expected of a Qualified Practitioner

devarsi-bhuitapta-nrnam pitrnam
na kinkaro nayam rni ca rajan
sarvatmana yah $aranam Saranyam
gato mukundam parihrtya kartam

Anyone who has taken shelter of the lotus feet of Mukunda (yah
gato mukundarn Saranam), the giver of liberation (Saranyam),
giving up all kinds of obligations (parihrtya kartam), and has taken
to the path in all seriousness (sarvatmana), owes neither duties nor
obligations (na kinkaro na ayam rni) to the demi-gods, sages,
general living entities, family members, humankind or forefathers
(deva-rsi-bhuita-apta-ninam-pitirnam). (SB 11.5.41)



Proof for Duties Expected of a Qualified Practitioner

* Giving up all obligations (parihrtya kartam) here means that the
devotee rejects the distraction of one’s attention caused by
thinking that Indra or Candra must be worshipped.

* Having surrendered ($aranam gatah), that person has destroyed
all prarabdha-karmas and consequently destroys being situated in

varnasrama (since he has no material gunas).

* That person is no longer obliged to perform regular varnasrama
duties.



Theme IV — Kapila establishes the supremacy of Bhakti over the
other two paths (3.25.19-27)

Text 23
mad-asrayah katha mrstah
Srnvanti kathayanti ca
tapanti vividhas tapa
naitan mad-gata-cetasah

Taking shelter of me (mad-asrayah), they recite and listen (Srnvanti
kathayanti ca) to pure stories (katha mrstah). They are not aftlicted
(na tapanti) by material miseries (etan vividhah tapa), and thus
fully absorb their minds in me (mad-gata-cetasah).

Verse Summary: How to identity such a devotee? - His activities —
Absorption in hearing and chanting



[ 4.9.11 ||
bhaktim muhuh pravahatarm tvayi me prasango
bhityad ananta mahatam amalasayanam
yenanjasolbanam uru-vyasanam bhavabdhim
nesye bhavad-guna-kathamrta-pana-mattah

O unlimited Lord (ananta)! May 1 always have the
association (bhuiyad me prasangah) of great devotees
(mahatam) with pure hearts (amala asayanam) who
constantly pertorm bhakti to you (bhaktim muhuh
pravahatarm tvayi)! By this association (yena), intoxicated
from drinking the nectar of your pastimes and qualities
(bhavad-guna-kathamrta-pana-mattah), [ shall easily
combat (anjasa nesye) the ocean of material existence
(bhavabdhim) full of terrible suftering (ulbanam uru-
vyasanam).



17.9.43 ||
naivodvije para duratyaya-vaitaranyas
tvad-virya-gayana-mahamrta-magna-cittah
Soce tato vimukha-cetasa indriyartha-
maya-sukhaya bharam udvahato vimtdhan

[ am not disturbed (na eva udvije) by the insurmountable
Vaitarani of the material worlds (para duratyaya-
vaitaranyah), since my mind is absorbed in the great
sweetness of singing your glories (tvad-virya-gayana-
mahamrta-magna-cittah). 1 lament for the fools (Soce tato
vimudhan), averse to you (vimukha-cetasa), who carry the
burden of material responsibilities (bharam udvahatah) for
gaining material happiness from sense objects (indriya
artha- maya-sukhaya).



2.8.4

Srnvatah Sraddhaya nityam
grnata$ ca sva-cestitam |
kalena natidirghena
bhagavan visate hrdi ||

The Lord (bhagavan) quickly (na ati dirghena) enters the
heart of the devotee (visate hrdi) who with faith
(sraddhaya) continually hears (Srnvatah nityam) and
chants about the Lord’s activities (grnatah ca sva-cestitam).



2.8.5

pravistah karna-randhrena
svanam bhava-saroruham |
dhunoti Samalarm krsnah
salilasya yatha sarat ||

Krsna (krsnah), entering (pravistah) the lotus of the heart
(bhava-saroruham) through the ears (karna-randhrena) of
the devotees (svanam), washes away all contamination
(dhunoti samalam) until it is completely pure like the
pools of water in the autumn seasons (salilasya yatha
sarat).



2.8.6

dhautatma purusah krsna-
pada-miilam na muicati |
mukta-sarva-pariklesah
panthah sva-$aranam yatha ||

The person with a pure heart (dhautatma purusah) does
not give up the root of the feet of Krsna (krsna- pada-
miularh na muicati). He is like a traveler (yatha panthah),
who, giving up all sutferings after earning wealth (mukta-
sarva-pariklesah), does not leave his house (sva-Saranam).



Theme IV — Kapila establishes the supremacy of Bhakti over the
other two paths (3.25.19-27)

Text 24
ta ete sadhavah sadhvi
sarva-sanga-vivarjitah
sangas tesv atha te prarthyah
sanga-dosa-hara hi te

O Virtuous lady (sadhvi)! Those devotees are devoid of attachment
to artha, dharma, kama and moksa (ta ete sadhavah sarva-sanga-
vivarjitah). You should desire their association (sangas tesv atha te
prarthyah). They destroy the faults of material association (sanga-
dosa-hara hi te).

Verse Summary: You should desire the association of such sadhus
by which you can destroy the faults of material association



Theme IV — Kapila establishes the supremacy of Bhakti over the other
two paths (3.25.19-27)

Text 25
satam prasangan mama virya-samvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
Sraddha ratir bhaktir anukramisyati

From association with the best devotees (satarn prasangan), topics of my
glorious pastimes become directly realized (mama virya-samvido),
bringing the devotee to nistha (implied). Then the topics become an elixir
for the heart and ears at the stage of ruci (kathah hrt-karna-rasayanah
bhavanti). By taste (tad-josanad) for these topics, asakti, bhava and then
prema for the Lord (sraddha ratih bhaktih) who is the destroyer of
material life (apavarga-vartmani), quickly develop in sequence (asu
anukramisyati).

Verse Summary: Such an association also gradually bestows:
a) Anarth nivrtti b) Nishta ¢) Ruci d) Asakti e) Bhava f) Prema



Theme — I Pariksit Maharaj inspires Sukadeva Goswami to
speak more Hari-Katha (1-6)

12.8.4
Srnvatah Sraddhaya nityam
grnatas ca sva-cestitam |
kalena natidirghena
bhagavan visate hrdi ||

The Lord (bhagavan) quickly (na ati dirghena) enters the heart of
the devotee (visate hrdi) who with faith (Sraddhaya) continually
hears (srnvatah nityam) and chants about the Lord’s activities
(grnatah ca sva-cestitam).

Verse Summary: The Lord quickly enters the heart of one who
taithfully hears about Him.



M

The Fourth Shower of Nectar

I1 — 5 obstacles to attainment of Nistha
Verse — 3

Nishtha means to be endowed with the quality of steadiness, or non-
movement (naishchalyam).

Though a person tries for steadiness every day, while the anarthas are still
present, he will not attain steadiness.

This is due to these five persistent obstacles:

Laya (sleep)

Vikshepa (distraction)

Apratipatti (indifference or disinterest in spiritual topics)
Kashaya (tendency toward bad habits)

Rasasvada (taste for material enjoyment).

After the stage of anartha nivritti, when these obstacles are almost
completely destroyed, one achieves steadiness. Thus, the symptom of
nishtha is the absence of the above mentioned obstacles.



The Fourth Shower of Nectar

I1 — 5 obstacles to attainment of Nistha
Verse — 3

Laya refers to the tendency to sleep during kirtana, shravana and
smarana (japa), in order of increasing tendency.

Vikshepa refers to distraction toward mundane topics while
performing service (i.e., gossiping while doing japa).

Apratipatti refers to the occasional inability to perform kirtana, etc.
in spite ot the absence of laya or vikshepa.

Kashaya means the tendency to indulge in anger, greed, pride, etc
due to past bad habit.

Rasasvada refers to inability to absorb the mind in kirtana if one gets
the opportunity for material sense pleasure.



The Fourth Shower of Nectar
II — 5 obstacles to attainment of Nistha
Verse — 3

* Nishthita bhakti appears in the absence ot these faults.

tada rajas-tamo-bhavah
kama-lobhadayas ca ye
ceta etair anaviddham
sthitam sattve prasidati

At that time (tada), being completely free (anaviddharm) from the
influences of tama and raja guna (etair rajas-tamo-bhavah), such
as lust, greed and other impurities (kama-lobhadayas ca), the

heart is satistied in a state of goodness (cetah sattve prasidati).
(SB:1.2.19)



The Fourth Shower of Nectar
II — 5 obstacles to attainment of Nistha

Verse — 3

Here the word ca is used in its collective sense to refer to all of
these unwanted qualities.

Thus in the stage of nishtha the modes of ignorance and
passion are no longer present.

However, the words etair anaviddham (no longer atfected by
these) indicate that these impurities are still present to some
slight degree at the stage of nishtha, but do not act as an
obstacle to bhakti.

All traces will be removed when one reaches the stage of bhava.



p—d

The Fourth Shower of Nectar
II1 — Two types of Nistha
Verse — 3

Nishtha, steadiness, is of two types:

Concerning bhakti directly (sakshat-bhaktir-vartani)
Concerning elements favorable to bhakti (bhakti-anukula vastur-vartini)

Sakshat-bhakti has unlimited forms, still, there are three basic divisions:
bodily, vocal and mental (kayiki, vachiki, manasi).

According to some authorities, first one attains steadiness in bodily
services, then in vocal activities (kirtana, etc.), and finally in mental
activities (remembering, meditation).

Others, however, disagree saying that eagerness to serve the Lord in a
particular manner develops first according to the individual natures of the

devotee, whose bodily, vocal and mental strength may vary.

Their version is that there is no such progression.



The Fourth Shower of Nectar
I11 — Two types of Nistha
Verse — 3

Elements favorable to bhakti refer to humility, giving respect to others,
friendliness, and mercifulness.

However, sometimes steadiness in such qualities may be seen in a self-
controlled devotee who has no steadiness in bhakti.

While elsewhere, steadiness in these qualities may not be perceived in an
arrogant devotee who has attained steadiness in bhakti.

In spite of this, by the presence or absence of steadiness in bhakti itself
(sakshat bhakti), rather than in the qualities of bhakti, learned wise men

understand the actual presence or absence of nishtha, steadiness.

Inexperienced perception cannot substantiate the truth.



The Fourth Shower of Nectar
IIT — Two types of Nistha
Verse — 3

* This is confirmed by the cited verses, bhaktir bhavati naistiki,
with the appearance of naishtiki-bhakti, tada rajas-tamo-
bhavah...etair anaviddham, though traces of the qualities born
of raja and tama guna may be present, they no longer affect the
devotee.

* In summary, what has been shown is that laxity or intensity of
etfort and difficulty or ease in performance of devotional
activities, such as hearing and chanting is the criteria of
discriminating the two types of bhakti, namely unsteady and
steady.



Theme IV — Kapila establishes the supremacy of Bhakti over the other
two paths (3.25.19-27)

Text 26
bhaktya pumai jata-viraga aindriyad
drsta-sSrutan mad-racananucintaya
cittasya yatto grahane yoga-yukto
yatisyate rjubhir yoga-margaih

The human being (puman), being disgusted with sense happiness (jata-
viraga aindriyad) in this life (drsta) and the next (srutan), contemplating
my pastimes with devotion (mad-racana anucintaya), and making effort to
control his mind (cittasya grahane yattah) as he engages in yoga (yoga-
yukto), in the future will endeavour (yatisyate) on the correct path of yoga
as taught by me (rjubhir yoga-margaih).

Verse Summary: Practice of primarily yoga with secondary process of
bhakti leads one to continue in the path of yoga made easy by bhakti



Theme IV — Kapila establishes the supremacy of Bhakti over the
other two paths (3.25.19-27)

Text 27
asevayayam prakrter gunanam
jiianena vairagya-vijrmbhitena
yogena mayy arpitaya ca bhaktya
mam pratyag-atmanam ihavarundhe

By jaana manifested with detachment (jianena vairagya-
vijrmbhitena), without serving the objects of material gunas (ayam
prakrteh gunanam asevaya), accompanied by secondary yoga and by
bhakti offered to me (yogena mayy arpitaya ca bhaktya), a person
attains the impersonal brahman in this life (mam pratyag-atmanam
iha avarundhe).

Verse Summary: Practice of primarily jnana with secondary
processes of yoga and bhakti leads to impersonal liberation



Theme V — Devahuti’s Questions (3.25.28-30)

Text 28
devahiitir uvaca
kacit tvayy ucita bhaktih
kidrsi mama gocara
yaya padar te nirvanam
afnjasanvasnava aham

Devahiiti said: What type of bhakti is suitable to you (kacit tvayy
ucita bhaktih), and what is possible for a person like me (kidrsi
mama gocara), by which (yaya) I can attain your feet (anjasa aham
te padarh anvasnava), tull of bliss (nirvanam)?

Verse Summary: What kind of bhakti should I perform to easily
attain You



I15.19.27 ||
satyam disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah
svayarn vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (satyarn disaty) desired objects to
devotees who request them (arthitam arthito nrnam), but
he does not give those objects (na eva arthadah) in such a
way that the devotee will ask again after finishing his
enjoyment (yat punar arthita yatah). In other words, he
gives his lotus feet (svayam vidhatte nija-pada-pallavam),
which include all desirables (icchapidhanam), to those
worshippers (bhajatam) who do not even desire them
(anicchatam).



The practitioner of pure bhakti, even if he has desires,
becomes successtul. He becomes equal to the niskdma-

bhakta.

The Lord gives himselt to those who do not desire his
lotus feet, such as Dhruva. By mercy he gives his lotus
teet, which include all desires (icchapidhanam).

Or another meaning is “He forcibly (svayam) gives his
teet, which destroy all other desires.”

Just as a father gives the child sugar candy though the
child does not want it, and that way makes the child give
up eating dirt, so the Lord gives the devotee his lotus
feet, and that way the devotee gives up material
endeavors.



Therefore one should worship the Lord without a
mixture of jiiana or karma. Tivrena bhakti-yogena yajeta
purusam param. (SB 2.3.10)

However, the attainment of the lotus feet of the Lord by
niskama or sakama bhaktas should not be considered the
same in all ways.

That which is pure by nature and that which is puritied
by force do not have the same value.

Thus the excellence of Hanuman is greater than that of
Dhruva. — “tasyaravinda nayanasya”



Theme V — Devahuti’s Questions (3.25.28-30)

Text 29
yo yogo bhagavad-bano
nirvanatmams tvayoditah
kidrsah kati cangani
yatas tattvavabodhanam

What is the yoga (kidrsah yah yogah) mentioned by you (tvaya
uditah) which is aimed at the Lord (bhagavat-banah) for liberation
(nirvana atman)? And what is the jidna (kidrsah) by which one
understands tattvas (yatah tattva avabodhanam)? How many limbs
does it have (kati ca angani)?

Verse Summary: Explain the processes of jnana and yoga. How
many limbs do they have



Theme V — Devahuti’s Questions (3.25.28-30)

Text 30
tad etan me vijanihi
yathaham manda-dhir hare
sukham buddhyeya durbodham
yosa bhavad-anugrahat

O Lord (hare)! Therefore (tad) tell this to me (etad me
vijanihi), so that 1 (yatha aharnh), an unintelligent woman
(manda-dhih yosa), can easily understand (sukharm
buddhyeya) what is ditficult to understand (durbodhar), by
your mercy (bhavad-anugrahat).

Verse Summary: Please explain all this so that an unintelligent
woman like me can easily understand.



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 31
maitreya uvaca
viditvartham kapilo matur ittham
jata-sneho yatra tanvabhijatah
tattvamnayarh yat pravadanti sankhyam
provaca vai bhakti-vitana-yogam

Maitreya said: Kapila (kapilah), knowing the purpose of his mother
(ittharh matuh artham viditva), atfectionate (jata-sneho) because he
was born from her (yatra tanva abhijatah), described what they call
Sankhya (provaca vai pravadanti sankhyam), containing
enumeration of tattvas (yat tattva amnayam), and described as well
yoga filled with bhakti (bhakti-vitana-yogam).

Verse Summary: In response to His mother’s queries, Kapiladev
responds by describing sankhya and yoga filled with bhakti



Theme VI — Kapiladev answers the First Question (3.25.31-44)
Text 32
sri-bhagavan uvaca
devanam guna-linganam

anusravika-karmanam

sattva evaika-manaso

vrttih svabhaviki tu ya
animitta bhagavati

bhaktih siddher gariyasi

The Lord said: Bhakti to the Supreme Lord without material desires (animitta
bhagavati bhaktih), composed of actions of the senses (devanarn karmanam) to
reveal senses objects related to the Lord (guna-linganam), which conforms to
guru’s instructions (anusravika), with mind dedicated exclusively to the Lord
(sattva eva eka-manaso), and which includes actions on the spontaneous level
(vrttih svabhaviki tu ya), is superior to liberation (siddheh gariyasi).

Verse Summary: In response to your first question - I recommend uttama bhakti
which has the characteristics of “anyabhilasita sunyam......bhaktir uttama”. Such a
bhakti performed at the stage of bhava is better than liberation



In order to speak about yoga filled with bhakti, Kapila
describes bhakti beyond the gunas, the process suitable to the
Lord, preferred by the Lord, about which Devahtti asked in
verse 28.

The bhakti is directed to the Supreme Lord. Sattve means
“unto the form of suddha-sattva, the Supreme Lord,” not the
devatas.

The devotee’s mind should desire to accept the Lord’s form
and name with the thought that the Lord alone is most
worthy of service (eka-manasah). His mind does not reject
the form as is the case with yogis and others.

And the person’s mind is concentrated on one process,
worship of the Lord, not on jiiana or karma (eka-manasah).



e That is niskama (animitta) devotion to the Lord in which
actions (receiving sense objects) of the sense devatids who
reveal the objects of the senses such as sound (guna-
lingdnam devanam) are directed to the Lord (sattve); or in
which actions of the senses which are engaged spiritually
(div) because the object of their functions is the Lord are
directed to the Lord.

 The word sattve cannot mean the devatas like Brahma or Siva
since the verse speaks of bhagavati bhakti, devotion
exclusively to Bhagavan.

e Sattve can also refer to the devotees who are called sat. Thus
sattvam means “being a Vaisnava.”

* One should be thinking only (eka-manasah), “I should be a
devotee (sattve).”



* Thus bhakti is actions of the senses with the exclusive mentality of
being a Vaisnava.

 Bhakti is not action of the senses which act on their own, but
action of the senses according the mantra given by guru. The
senses should have daily actions in accordance with the mantra
concerning the Lord given by guru (anusravika-karmanam).

utsargan mala-miutrades citta-svasthyam yato bhavet
atah payur upasthas ca tad-aradhana-sadhanam

Because the mind maintains a healthy state by excretion of urine and
stool, the anus and urinary organ should be considered as senses
engaged in the Lord’s service. Visnu-rahasya

* Thus even these organs, by functioning in relation to bhakti, are to
be considered part of vaidhi-sadhana-bhakti.



The word tu, causing differentiation, indirectly indicates
sddhya-bhakti in the form ot bhava-bhakti, of raganuga type.

The bhakti with natural functioning (svabhaviki vrttih) of
the senses is better then liberation (siddheh).

Spontaneous action of the senses directed to the Lord is
superior to liberation.

Spontaneous or natural action is of two types.

One can develop natural action of the senses towards the
Lord by ascending through the stages of nistha, ruci and
finally asakti by constant practice of engagement in pure
bhakti as directed by guru, tollowing the dictates of scripture.



Similar to the spontaneous attraction of the senses in the material world
to husband or sons, one may also develop spontaneous action of the
senses without awareness of the dictates of scripture, in which the senses
act according to the bhakti scriptures, previous to or after taking
instructions from guru, caused by outstanding impressions arising from
mercy of great devotees in this or previous lives.

The spontaneity (bhava stage) developed from wvaidhi-bhakti has
excellence of quantity.

Examples are given in many verses (SB 3.25.34-37).

The second type of spontaneity, generated from raganuga, has excellence
of type (at the stage of sadhana). An example is given in SB 3.25.38.

Compared to the two spontaneous types of bhakti, unspontaneous

bhakti (vaidhi-sadhana) is inferior in quantity and type. An example is
given in SB 3.25.39-40.



Definition of Sadhana Bhakti
krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya
prakatyarm hrdi sadhyata ||

Action of the senses (krti-sadhya), which produces the
stage of bhava (sadhya-bhava bhavet), is called sadhana-
bhakti (sa sadhanabhidha). This attained state of bhava-
bhakti (sadhyata) is an eternal sthayi-bhava which is not
created (nitya-siddhasya bhavasya), but simply manifests
within the soul by the spiritual energy of the Lord (hrdi
prakatyam).



Match the Following

Anyabhilasita Sunyam animitta

Jnana Karmady anavrtam sattva evaika-manaso
Anukulyena guna-linganam

Krsna bhagavati

Anu Anusravika

Silanam Devanam karmanam
Bhaktir uttama bhaktih

The Lord said: Bhakti to the Supreme Lord without material
desires (animitta bhagavati bhaktih), composed of actions of the
senses (devanarm karmanam) to reveal senses objects related to the
Lord (guna-linganam), which conforms to guru’s instructions
(anusravika), with mind dedicated exclusively to the Lord (sattva
eva eka-manaso), and which includes actions on the spontaneous
level (vrttih svabhaviki tu ya), is superior to liberation (siddheh
gariyasi).



Narada Pancaratra

sarvopadhi-vinirmuktam
tat-paratvena nirmalam |
hrsikena hrsikesa-

sevanam bhaktir ucyate

Bhakti is defined as (bhaktir ucyate) service to the Lord
(hrsikesa- sevanam) using the senses (hrsikena). It
should be done with the intention of pleasing the Lord
(tat-paratvena), free of other desires (sarvopadhi-

vinirmuktam), and unobstructed by other processes
(nirmalam).



Match the Following

Anyabhilasita Sunyam sarvopadhi-vinirmuktam
Jnana Karmady anavrtam Nirmalam

Anukulyena tat-paratvena
Krsnanusilanam hrsikena hrsikesa-sevanam
Bhaktir uttama bhaktir ucyate

Bhakti is defined as (bhaktir ucyate) service to the Lord (hrsikesa-
sevanam) using the senses (hrsikena). It should be done with the
intention of pleasing the Lord (tat-paratvena), free of other desires

(sarvopadhi-vinirmuktam), and unobstructed by other processes
(nirmalam).



Theme VI — Kapiladev answers the First Question
(3.25.31-44)

Text 33
jarayaty asu ya kosam
nigirnam analo yatha

This bhakti (ya) quickly destroys the subtle body (jarayaty
asu kosam), just as the digestive fire consumes food
(nigirnam analo yatha).

Verse Summary: Such a bhakti quickly destroys the subtle
body like digestive fire consumes food.



Path of Jnana is incomplete in destruction of subtle body

tapasa brahmacaryena

Samena ca damena ca
tyagena satya-Saucabhyam

yamena niyamena va

deha-vag-buddhijam dhira
dharmajinah sraddhayanvitah
ksipanty agharh mahad api
venu-gulmam ivanalah

By avoiding enjoyments (tapasa), by avoiding association with women
(brahmacaryena), by controlling the mind as much as possible, by controlling the
external senses (Samena ca damena ca), by giving in charity (tyagena), by
following truthfulness and cleanliness (satya-saucabhyam), by following yamas
like non-violence and niyamas like japa (yamena niyamena va), the wise men
(dhira), knowers of dharma (dharmajnah), filled with faith (sraddhaya anvitah),
destroy even great sin (ksipanty aghar mahad api) arising from the body, words
and intelligence (deha-vag-buddhi jam), just like fire destroys a clump of bamboos
(analah venu-gulmam iva).



But Bhakti does a

complete job

yathagnih susamrddharcih

karoty edhamsi

bhasmasat

tatha mad-visaya-bhaktir

uddhavainamsi

My dear Uddhava (Uddhava), j
burns to ashes (karoty

agnih susamrddha arcih)

krtsnasah

ust as a blazing fire (yatha

bhasmasat) all the fuel (edhamsi), similarly (tatha)

devotional service in relations

hip with Me (mad visaya

bhaktir) burns to ashes all the sinful reactions (enamsi

krtsnasah).



Jnana and yoga processes do not revive the spiritual part of the
subtle body

Text 35
muktasrayarh yarhi nirvisayam viraktam
nirvanam rcchati manah sahasa yatharcih
atmanam atra puruso 'vyavadhanam ekam
anviksate pratinivrtta-guna-pravahah

When the mind of the foolish yogi (yarhi manah), still under the
shelter of the Lord (mukta asrayarn), becomes devoid of material
objects (nirvisayarm) and is detached from all material objects
(viraktam), that mind suddenly gets destroyed (sahasa manah
nirvanam rcchati), just as a tlame dies without oil and wick (yatha
arcih). The jiva (purusah), having destroyed misconceptions ot his
body (pratinivrtta-guna-pravahah), then sees (atra anviksate) his
atma (ekam atmanam) without coverings (avyavadhanam).



Bhakti gives liberation as an unsought result

tair darsaniyavayavair udara-
vilasa-haseksita-vama-suktaih
hrtatmano hrta-pranams ca bhaktir
anicchato me gatim anvim prayunkte

To the devotees whose minds and senses have been stolen
(hrta atmano hrta-pranan) by the attractive limbs of the
Lord (taih darsaniya avayavaih), which contain pleasing
words (vama-suktaih), glances (iksita), smiles (hasa) and
pastimes, and which fulfil their desires (udara-vilasa),
bhakti offers them liberation (bhaktir me anvim gatim
prayunkte), though they do not desire it (anicchato).



Devotee never desires liberation
ko nv isa te pada-saroja-bhajam
sudurlabho 'rthesu catursv apiha |
tathapi naham pravrnomi bhiiman
bhavat-padambhoja-nisevanotsukah
What among the four goals of artha, dharma, kama and
moksa (kah nu arthesu catursv apiha) is difficult to
achieve (sudurlabhah) for one who worships your lotus
feet (te pada-saroja-bhajam)? O Lord (bhtman)! 1
therefore (tathapi) do not accept these things (na aham
pravrnomi), since | am enthusiastically engaged in serving

your lotus feet (bhavat-padambhoja-nisevana utsukah).



Bhakti gradually destroys the karmas

aprarabdha-phalam papam

kiitarh bijam phalonmukham |
kramenaiva praliyeta

visnu-bhakti-ratatmanam

For those engaged in bhakti to Visnu (visnu-bhakti-
ratatmanam), step by step (kramenaiva) the aprarabdha,

kuta, bija and prarabdha-karmas are destroyed
(praliyeta).



Bhakti gradually destroys the karmas
SB 3.33.6

yan-nama-dheya-sravananukirtanad
yat-prahvanad yat-smaranad api kvacit |
$vado 'pi sadyah savanaya kalpate

kutah punas te bhagavan nu darsanat

To say nothing of the spiritual advancement of persons who see the
Supreme Person face to face (kutah punas te bhagavan nu darsanat),
even a person born in a family of dog-eaters (svadah api) immediately
(sadyah) becomes eligible (kalpate) to perform Vedic sacrifices
(savanaya) it he once (kvacit) utters the holy name of the Supreme
Personality of Godhead or chants about Him (yan-nama-dheya-
Sravana anukirtanad), hears about His pastimes, offers Him

obeisances (yat-prahvanad) or even remembers Him (Smaranad).



Theme VI — Kapiladev answers the First Question (3.25.31-44)
Text 34
naikatmatar me sprhayanti kecin
mat-pada-sevabhirata mad-ithah
ye 'nyonyato bhagavatah prasajya
sabhajayante mama paurusani

These devotees (ye bhagavatah), who are engaged in service to my
feet following scriptural rules (mat-pada-sevabhirata), who desire
only the taste of my beauty (mad-ithah), who, gathering together (ye
prasajya), relish my pastimes amongst themselves (anyonyato
sabhajayante mama paurusani), never desire to become one with
Brahman (na eka atmatam me sprhayanti kecid).

Verse Summary: Disposition of devotees in bhava:

They don’t desire impersonal liberation because: a. They are engaged
in service to lotus feet of Lord b. They are engaged in tasting Lord’s
beauty c. They discuss Hari katha amongst themselves



4.20.24

na kamaye natha tad apy aham kvacin
na yatra yusmac-caranambujasavah

mahattamantar-hrdayan mukha-cyuto
vidhatsva karnayutam esa me varah

I do not desire anything, and especially I do not want
liberation (na kamaye natha tad apy aham kvacit), in
which there is no nectar of your lotus feet (na yatra
yusmac-caranambuja asavah), coming from the hearts of
great devotees (mahat tama antar-hrdayan) and {falling
from their mouths (mukha-cyuto). Give me millions of
ears (vidhatsva karnayutam). That is my request (esa me
varah).



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 35
pasyanti te me rucirany amba santah
prasanna-vaktraruna-locanani
rapani divyani vara-pradani
sakam vacam sprhaniyam vadanti

O mother (amba)! The devotees see (te santah pasyanti) my
attractive, red eyes (me rucirany aruna-locanani) in my smiling face
(prasanna-vaktra) and my spiritual forms (rapani divyani) which
bestow blessings (vara-pradani). They speak pleasing words
(sprhaniyar vacarn vadanti) with me (sakam).

Verse Summary: Lord’s reciprocation with such devotees:
a. Allows them to see and enjoy His form b. Allows them to speak
with Him



utpanna-ratayah samyan
nairvighnyam anupagatah |
krsna-saksat-krtau yogyah

sadhakah parikirtitah ||

Those are called practitioners (sadhaka) (sadhakah
parikirtitah) who have developed rati for Krsna
(utpanna-ratayah) and are qualified to see Krsna directly
(krsna-saksat-krtau yogyah), but who have not
completely extinguished the anarthas (samyak
nairvighnyam anupagatah).



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 36
tair darsaniyavayavair udara-
vilasa-haseksita-vama-suktaih
hrtatmano hrta-pranams ca bhaktir
anicchato me gatim anvim prayunkte

To the devotees whose minds and senses have been stolen (hrta
atmano hrta-pranan) by the attractive limbs of the Lord (taih
darsaniya avayavaih), which contain pleasing words (vama-
suiktaih), glances (iksita), smiles (hasa) and pastimes, and which
fulfil their desires (udara-vilasa), bhakti offers them liberation (me
bhaktih anvim gatim prayunkte), though they do not desire it
(anicchatah).

Verse Summary: Lord’s reciprocation with such devotees:
c. Awards them liberation though they don’t desire it



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 37
atho vibhiitirh mama mayavinas tam
aiSvaryam astangam anupravrttam
Sriyarh bhagavatimh vasprhayanti bhadram
parasya me te 'Snuvate tu loke

The devotees (te) certainly do not desire (asprhayanti) attainment of
the happiness of the material universe piled up by maya (tam mama
mayavinah vibhutim), the powers of yoga-siddhis following bhakti
(aiSvaryam astangam anupravrttam), the auspicious rewards of
residing in Vaikuntha (bhadram bhagavatim Sriyam), or the bliss of
Brahman (va). But the devotees (tu te) attain the planet of me (me
loke asnuvate), the Supreme Lord (parasya).

Verse Summary: Lord’s reciprocation with such devotees:
d. Awards them His own abode



11.20.32-33

yat karmabhir yat tapasa
jhana-vairagyatas ca yat
yogena dana-dharmena
Sreyobhir itarair api

sarvam mad-bhakti-yogena
mad-bhakto labhate 'fijasa
svargapavargam mad-dhama
kathaiicid yadi vanchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga, charity,
religious duties (yogena dana-dharmena) and all other means of perfecting life
(Sreyobhir itarair api) is easily achieved (sarvam labhate anjasa) by My devotee
through loving service unto Me (mad-bhakto mad-bhakti-yogena). If somehow or
other My devotee desires (kathancid yadi vanchati) promotion to heaven,
liberation, or residence in My abode (svarga apavargam mad-dhama), he easily
achieves such benedictions (labhate anjasa).



Theme VI — Kapiladev answers the First Question (3.25.31-44)
Text 38
na karhicin mat-parah $anta-rape
nanksyanti no me mimiso ledhi hetih
yesam aharh priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world (mat-parah santa-riipe) are never
deprived of any enjoyment (na karhicid nanksyanti). My wheel of
time (me animiso hetih) does not aftlict those devotees (na ledhi),
for whom I am (yesam ahar ) a lover, the atma (priya atma), son,
friend (sutah ca sakha), elder, companion (guruh suhrdah) or
worshipable deity (daivam istam).

Verse Summary: This achievement of the spiritual world by the
devotees is not like the achievement of svarga. Why? — The devotee’s
achievement is permanent, as they have established the relationship
with the all permanent Lord



2.9.10
pravartate yatra rajas tamas tayoh
sattvam ca misram na ca kala-vikramah |
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah

In Vaikuntha (yatra) there is no (na pravartate) rajas or
tamas (rajas tamas), and no sattva mixed with rajas and
tamas (sattvam ca tayoh misram). There is no intluence
of time (na ca kala-vikramah). There is no intluence ot
maya at all (na yatra maya), what to speak of its products
such as material elements (kim uta apare). In Vaikuntha
the inhabitants are fully dedicated to the Lord (yatra
harer anuvrata) and are worshippable by the devas,
asuras and devotees (sura asura arcitah).



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 39-40
imam lokam tathaivamum
atmanam ubhayayinam
atmanam anu ye ceha
ye rayah pasavo grhah

visrjya sarvan anyams ca
mam evam visvato-mukham
bhajanty ananyaya bhaktya
tan mrtyor atiparaye

Giving up attachment to bodily identification (visrjya atmanam ubhayayinam) which
produces the enjoyments in this life and the next (imam lokar tatha eva amum), and
giving up as well related persons (visrjya sarvan anyams$ ca) such as wife and sons
(atmanam anu ye ca iha) , and items such as wealth (rayah), animals (pasavah) and house
(grhah), the devotees with exclusive bhakti (ananyaya bhaktya) worship me (bhajanty
mam), who stand before them wherever they are (evar visvato-mukham). 1 take them
beyond the ocean of birth and death (tan mrtyor atiparaye).

Verse Summary: Vaidhi Sadhana Bhakti:

a. For those who are not qualified for bhava, sadhana bhakti is recommended. b. Such
devotees give up bodily attachments of this world and next and worship Me c. I reciprocate
with such people by taking them beyond birth and death



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 41
nanyatra mad bhagavatah
pradhana-purusesvarat
atmanah sarva-bhutanam
bhayam tivram nivartate

Except by devotion to me (mad anyatra) as Krsna Bhagavan
(bhagavatah), Rama, the Lord of Vaikuntha (pradhana-
purusesvarat) or by devotion to the purusdvataras (atmanah sarva-
bhutanarm), intense fear in the material world cannot be stopped
(tivrarh bhayarh na nivartate).

Verse Summary: Fear of material world can be overcome only by
ananya bhakti unto the Supreme Lord



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 42
mad-bhayad vati vato 'yam
siiryas tapati mad-bhayat
varsatindro dahaty agnir
mrtyus carati mad-bhayat

Out of fear of me (mad-bhayad), the wind blows (ayarm vatah vati).
Out of fear of me, the sun shines (stiryah tapati mad-bhayat). Out
of fear of me, Indra pours rain (varsati indrah) and fire burns
(dahaty agnir). Out of fear of me, death tlees (mrtyuh carati mad-

bhayat).

Verse Summary: Won’t the devatas become upset if I just worship
You? — Never. All of them are fearful of Me, their master



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 43
jiana-vairagya-yuktena
bhakti-yogena yoginah

ksemaya pada-milam me
pravisanty akuto-bhayam

The yogis take shelter of my feet (yoginah pada-mulam me
pravisanty), abode of fearlessness (akuto-bhayam) by bhakti mixed
with jidna and vairagya (jhana-vairagya-yuktena bhakti-yogena),
for attaining the highest benefit (ksemaya).

Verse Summary: What to speak of the pure devotees, even the
mixed devotees (bhakti misra yogis and bhakti misra jnanis) can
attain perfection of their process only by taking shelter of My lotus
feet



Theme — 111 Sukadev Goswami’s prayers to the Supreme Lord (11-
25)

| 2.4.16 ||
vicaksana yac-caranopasadanat
sangam vyudasyobhayato 'ntar-atmanah |
vindanti hi brahma-gatim gata-klamas
tasmai subhadra-Sravase namo namabh ||

I offer repeated respects to the Lord with all auspicious qualities
(tasmai subhadra-Sravase namo namah). By worshipping his feet
(yac-carana wupasadanat) the jAanis (vicaksana) destroy the
attachments (sangam vyudasya) of this world and the next
(ubhayatah) which reside in the heart (antar-atmanah), and attain
their spiritual goal of brahman (vindanti hi brahma-gatim) without
fatigue (gata-klamah).

Verse Summary: Even the Jnanis have to worship this form of the
Lord to attain Brahman easily.



Theme VI — Kapiladev answers the First Question (3.25.31-44)

Text 44
etavan eva loke 'smin
pumsarh nihsreyasodayah
tivrena bhakti-yogena
mano mayy arpitam sthiram

The mind offered to me (mano mayy arpitarn) with pure bhakti
(tivrena bhakti-yogena) with steadiness (sthiram) alone (etavan
eva) creates the highest benefit for men (pumsam nihsreyasa
udayah) in this world (asmin loke).

Verse Summary: But the greatest benefit can be achieved only by
offering one’s mind in pure bhakti to Me.



2.3.11

etavan eva yajatam
iha nihsreyasodayah |
bhagavaty acalo bhavo
yad bhagavata-sangatah ||

Auspiciousness arises (nihsreyasa wudayah) for the
worshippers of devatas (etavan eva yajatam) if firm
devotion for the Lord (bhagavaty acalo bhavo) arises from
association with devotees (yad bhagavata-sangatah).



