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3.25.29

yo yogo bhagavad-bäëo
nirväëätmaàs tvayoditaù

kédåçaù kati cäìgäni
yatas tattvävabodhanam

What is the yoga (kédåçaù yah yogah) mentioned by you
(tvayä uditaù) which is aimed at the Lord for liberation
(bhagavat-bäëah nirväëa ätman)? And what is the jïäna
(kédåçaù) by which one understands tattvas (yatah tattva
avabodhanam)? How many limbs does it have (kati ca
aìgäni)?



Theme-I – Kapiladev describes the benefit of hearing 
Sankhya (3.26.1-2)

Text-1
çré-bhagavän uväca

atha te sampravakñyämi
tattvänäà lakñaëaà påthak

yad viditvä vimucyeta
puruñaù präkåtair guëaiù

The Lord said: Now I will describe (atha te
sampravakñyämi) the features of the elements one by one
(tattvänäà lakñaëaà påthak), knowing which (yad viditvä),
a person can be freed (vimucyeta puruñaù) from the guëas of
prakåti (präkåtair guëaiù).

Verse Summary: Benefits of hearing Sankhya: a) Freedom
from modes



Theme-I – Kapiladev describes the benefit of hearing Sankhya
(3.26.1-2)

Text 2
jïänaà niùçreyasärthäya
puruñasyätma-darçanam
yad ähur varëaye tat te

hådaya-granthi-bhedanam

I will explain to you (varëaye tat te) knowledge of the ätmä,
the Supreme Lord (jïänaà puruñasya ätma-darçanam), for
attaining the highest goal (niùçreyasa arthäya), which they say
cuts the knot of the heart (yad ähur hådaya-granthi-
bhedanam).

Verse Summary: Benefits of hearing Sankhya: b) Self-
realization c) Cutting the knot of attachment



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa Interaction and 
Characteristics (3.26.3-8)

Text 3
anädir ätmä puruño

nirguëaù prakåteù paraù
pratyag-dhämä svayaà-jyotir

viçvaà yena samanvitam

This ätmä is the puruña (ätmä puruñah), who is eternal (anädih),
without material qualities (nirguëaù), since he is beyond prakåti
(prakåteù paraù); who is beyond the senses (pratyag); who has a
spiritual abode (dhämä); who is self effulgent (svayaà-jyotih), and
from whom this universe, owned by him, appears (viçvaà yena
samanvitam).

Verse Summary: Characteristics of Purusa – The Lord – a. anädih
b. nirguëaù c. prakåteù paraù d. pratyag e. dhämä f. svayaà-jyotih g.
viçvaà yena samanvitam



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)

Text 4
sa eña prakåtià sükñmäà
daivéà guëamayéà vibhuù

yadåcchayaivopagatäm
abhyapadyata lélayä

As a pastime (lélayä), Paramätmä, the powerful Lord (sa eña
vibhuù), accepted prakåti (prakåtià abhyapadyata), composed
of the guëas (guëamayéà), subtle in state (sükñmäà), and
belonging to the Lord (daivéà), whom he contacted by his will
(yadåcchayä eva upagatäm).

Verse Summary: Interaction of the Lord with Prakrti: By His
own will the Lord accepts her as a pastime.



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)

Text 5
guëair viciträù såjatéà

sa-rüpäù prakåtià prajäù
vilokya mumuhe sadyaù

sa iha jïäna-gühayä

Seeing prakåti (vilokya prakåtià), which creates the bodies of
the living beings (såjatéà prajäù), similar to itself (sa-rüpäù)
but with great variety through the guëas (guëair viciträù), the
jéva becomes immediately bewildered (sa iha sadyaù mumuhe)
by avidyä (jïäna-gühayä).

Verse Summary: Interaction of Jiva with the prakrti: Step-1
Jiva becomes bewildered by seeing the various forms offered by
the prakrti



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)

Text 6
evaà paräbhidhyänena

kartåtvaà prakåteù pumän
karmasu kriyamäëeñu
guëair ätmani manyate

The jéva (pumän) thinks himself (evaà ätmani manyate) the
doer of activities (kartåtvaà) which are done by the guëas
(guëair karmasu kriyamäëeñu), by false identification with
prakåti (prakåteù para abhidhyänena).

Verse Summary: Interaction of Jiva with the prakrti: Step-2
The bewildered jiva thinks that he is the doer because of
identification with prakrti



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa Interaction and 
Characteristics (3.26.3-8)

Text 7
tad asya saàsåtir bandhaù
pära-tantryaà ca tat-kåtam

bhavaty akartur éçasya
säkñiëo nirvåtätmanaù

That misconception leads to bondage for the jéva (tad asya
bandhaù), who is actually not the doer (akartur), but only the
witness (säkñiëah). It leads to (bhavaty) self-created dependence on
material enjoyment (tat-kåtam pära-tantryaà), though he is an
energy of the Lord (éçasya), and it leads to birth and death (ca
saàsåtir), though he has a form of bliss (nirvåtätmanaù).

Verse Summary: Interaction of Jiva with the prakrti: Step-3 This
misconception leads to his bondage and repeated birth and death



Theme-II – Kapiladev describes Jiva-Prakrti-Purusa Interaction and 
Characteristics (3.26.3-8)

Text 8
kärya-käraëa-kartåtve

käraëaà prakåtià viduù
bhoktåtve sukha-duùkhänäà

puruñaà prakåteù param

They say that (viduù) prakåti is the cause of the jéva’s actions (käraëaà prakåtià), being
the cause of the body (kärya), senses (käraëa) and sense devatäs (kartåtve). They say that
the Supreme Lord (puruñaà), superior to prakåti (prakåteù param), is the cause of
enjoyment and suffering of the jéva (bhoktåtve sukha-duùkhänäà).

The cause of the conditioned soul's material body and senses, and the senses' presiding
deities, the demigods, is the material nature (kärya-käraëa-kartåtve käraëaà prakåtià).
This is understood by learned men (viduù). The feelings of happiness and distress of the
soul (puruñaà sukha-duùkhänäà), who is transcendental by nature (prakåteù param), are
caused by the spirit soul himself (bhoktåtve).

Verse Summary: Prakrti is the cause of jiva’s actions and the Lord is the cause of the results
of his actions



BG 13.21

kärya-käraëa-kartåtve
hetuù prakåtir ucyate

puruñaù sukha-duùkhänäà
bhoktåtve hetur ucyate

Nature is said to be the cause (hetuù prakåtir ucyate) of all material
causes and effects (kärya-käraëa-kartåtve), whereas the living entity
(puruñaù) is the cause (hetur ucyate) of the various sufferings and
enjoyments in this world (bhoktåtve sukha-duùkhänäà).



Section III – Characteristics and Products of Prakrti (3.26.9-14)
Text 9

devahütir uväca
prakåteù puruñasyäpi

lakñaëaà puruñottama
brühi käraëayor asya

sad-asac ca yad-ätmakam

Devahüti said: O Supreme Lord (puruñottama)! Please tell me
(brühi) the characteristics of prakåti and the Supreme Lord
(prakåteù puruñasya api lakñaëaà) as the causes of the universe
(käraëayor asya) which is composed of gross and subtle effects
(sad-asad ca yad-ätmakam).

Verse Summary: Describe more about the characteristics of prakrti
and purusha



Section III – Characteristics and Products of Prakrti (3.26.9-14)
Text 10

çré-bhagavän uväca
yat tat tri-guëam avyaktaà
nityaà sad-asad-ätmakam

pradhänaà prakåtià prähur
aviçeñaà viçeñavat

The Lord said: Prakåti is called avyakta (avyaktaà prähur) because,
though having variety (viçeñavat), it has a state of invisibility (avyaktaà)
when the three guëas are in balance (yat tat tri-guëam). It is called
pradhäna (pradhänaà prähur) because, manifesting variety (viçeñavat), it
is the best (pradhänaà), being the shelter of all the visible elements
(implied). It is called prakåti (prakåtià prähur) because it is the very cause
of all causes and effects (sad-asad-ätmakam). It is eternal (nityaà).

Verse Summary: 4 Characteristics of Pradhana. a. Invisible b. It is the
best, being the shelter of all elements c. Cause of all cause and effects d.
eternal



Section III – Characteristics and Products of Prakrti (3.26.9-14)

Text 11
païcabhiù païcabhir brahma

caturbhir daçabhis tathä
etac catur-viàçatikaà

gaëaà prädhänikaà viduù

The wise know (viduù) the products of pradhäna (etad catur-
viàçatikaà gaëaà prädhänikaà), enumerated as five, five, four and
ten (païcabhiù païcabhir caturbhir daçabhis tathä), to be Brahman
(brahma).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III – Characteristics and Products of Prakrti (3.26.9-14)

Text 12
mahä-bhütäni païcaiva

bhür äpo 'gnir marun nabhaù
tan-mäträëi ca tävanti
gandhädéni matäni me

The five great elements are earth, water, fire, air and ether (mahä-
bhütäni païcaiva bhür äpo agnir marut nabhaù). The sense objects
are also considered to be five, starting with smell (tan-mäträëi ca
tävanti gandhädéni matäni me).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III – Characteristics and Products of Prakrti (3.26.9-14)

Text 13
indriyäëi daça çrotraà
tvag dåg rasana-näsikäù

väk karau caraëau meòhraà
päyur daçama ucyate

The senses are ten (indriyäëi daça ucyate): the ear (çrotraà), skin,
eye, tongue, nose (tvag dåg rasana-näsikäù), voice, hands, feet,
penis (väk karau caraëau meòhraà) and the tenth, the anus (päyur
daçama).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III – Characteristics and Products of Prakrti (3.26.9-14)

Text 14
mano buddhir ahaìkäraç
cittam ity antar-ätmakam
caturdhä lakñyate bhedo

våttyä lakñaëa-rüpayä

The internal sense organ (antar-ätmakam) is divided into four
(caturdhä lakñyate bhedo)-- the mind, intelligence, ego and citta
(mano buddhir ahaìkäraç cittam ity)—because of distinctive
functions (våttyä lakñaëa-rüpayä).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section IV – Characteristics of Time (3.26.15-18)

Text 15
etävän eva saìkhyäto

brahmaëaù sa-guëasya ha
sanniveço mayä prokto

yaù kälaù païca-viàçakaù

What I have described (mayä prokto) as the situation of the
Brahman as the material world (brahmaëaù sa-guëasya ha), of
which time is the twenty-fifth element (yaù kälaù païca-
viàçakaù), has thus been enumerated (etävän eva saìkhyäto).

Verse Summary: I have enumerated the 24 elements. Time is
the 25th element



Section IV – Characteristics of Time (3.26.15-18)

Text 16
prabhävaà pauruñaà prähuù

kälam eke yato bhayam
ahaìkära-vimüòhasya

kartuù prakåtim éyuñaù

Time is said to be the Lord’s power (kälam prähuù
pauruñaà prabhävaà), by which fear arises in the jéva
(yato bhayam kartuù), having contacted prakröi (prakåtim
éyuñaù) and being bewildered by ego (ahaìkära-
vimüòhasya).

Verse Summary (16-17): Two characteristics of time:
a) Instigator of fear in Jivas b) Agitator of gunas in prakrti



Portfolio 1 – Karma Sacivä

kapila uväca
tasyaitasya jano nünaà

näyaà vedoru-vikramam
kälyamäno 'pi balino
väyor iva ghanävaliù

Kapila said: Indeed (nünaà), men (janah) do not know
the powerful influence of this time (tasya etasya na ayaà
veda uru-vikramam). They are like clouds (ghanävaliù
iva) pushed (kälyamänah) by a strong wind (balinä
väyoh). – Kapiladev to Devahuti – 3.30.1



Portfolio 1 – Karma Sacivä

rüpa-bhedäspadaà divyaà
käla ity abhidhéyate

bhütänäà mahad-ädénäà
yato bhinna-dåçäà bhayam

I am astonishing time (divyaà käla)--the cause
(äspadaà) of transformation of material objects (rüpa-
bheda), from which fear arises (yato bhayam) for living
beings (bhütänäà) with material bodies in ignorance
(mahad-ädénäà bhinna-dåçäà). – Kapiladev to Devahuti
– 3.29.37



Portfolio 1 – Karma Sacivä

prabhävaà pauruñaà prähuù
kälam eke yato bhayam
ahaìkära-vimüòhasya

kartuù prakåtim éyuñaù

Time is said to be the Lord’s power (kälam prähuù
pauruñaà prabhävaà), by which fear arises in the jéva
(yato bhayam kartuù), having contacted prakröi
(prakåtim éyuñaù) and being bewildered by ego
(ahaìkära-vimüòhasya). – Kapiladev to Devahuti –
3.26.16



Portfolio 2 – Daiva Saciva

yatra dharma-suto räjä
gadä-päëir våkodaraù

kåñëo ’stré gäëòivaà cäpaà
suhåt kåñëas tato vipat

You are lamenting (tato vipat) where there is Yudhiñöhira,
the son of Dharma (yatra dharma-suto räjä), Bhéma,
holder of the club (gadä-päëir våkodaraù), Arjuna holder
of the bow Gäëòiva (kåñëo ’stré gäëòivaà cäpaà), and
your friend Kåñëa (suhåt kåñëas). - Bhismadev to
Yudhistir – SB 1.9.15



Portfolio 2 – Daiva Saciva

na hy asya karhicid räjan
pumän veda vidhitsitam

yad vijijïäsayä yuktä
muhyanti kavayo ’pi hi 

O King (räjan)! No one (na pumän) can understand
(karhicid veda) the plan of Kåñëa (asya vidhitsitam)
because (yad) even those engaged in reasoning and
scripture (vijijïäsayä yuktä kavayo ’pi hi) are bewildered
by that inquiry (muhyanti). - Bhismadev to Yudhistir –
SB 1.9.16



Portfolio 2 – Daiva Saciva

tasmäd idaà daiva-tantraà
vyavasya bharatarñabha

tasyänuvihito ’näthä
nätha pähi prajäù prabho

O master (nätha)! O controller (prabho)! Of best of the
Bharata lineage (bharatarñabha)! Therefore (tasmäd),
discerning (vyavasya) that the suffering and happiness is
dependent only on Kåñëa (idaà daiva-tantraà), follow
him (tasya anuvihito) and protect the helpless citizens
(anäthä prajäù pähi). - Bhismadev to Yudhistir – SB
1.9.17



Portfolio 2 – Daiva Saciva

na karhicin mat-paräù çänta-rüpe
naìkñyanti no me 'nimiño leòhi hetiù

yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam

The devotees in the spiritual world (mat-paräù çänta-
rüpe) are never deprived (na karhicin naìkñyanti) of any
enjoyment. My wheel of time (me animiño hetiù) does
not afflict those devotees (na leòhi), for whom I am a
lover, the ätmä, son, friend, elder, companion or
worshipable deity (yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam). - Kapiladev to
Devahuti – 3.25.38



Section IV – Characteristics of Time (3.26.15-18)

Text 17
prakåter guëa-sämyasya

nirviçeñasya mänavi
ceñöä yataù sa bhagavän

käla ity upalakñitaù

O Devahüti (mänavi)! Powerful time (bhagavän kälah) is
described as (ity upalakñitaù) that which produces
agitation in prakåti (yataù prakåter ceñöä), which was
previously in a state of equilibrium of the guëas (guëa-
sämyasya), without distinctions (nirviçeñasya).

Verse Summary (16-17): Two characteristics of time:
a) Instigator of fear in Jivas b) Agitator of gunas in prakrti



2.5.22

käläd guëa-vyatikaraù
pariëämaù svabhävataù |
karmaëo janma mahataù
puruñädhiñöhitäd abhüt ||

The guëas are agitated from a state of equilibrium by time
(käläd guëa-vyatikaraù). They are transformed into
another form by svabhäva (pariëämaù svabhävataù). The
mahat-tattva appears by the karma of the jévas (karmaëo
janma mahataù). All this is under the direction of the Lord
(puruña ädhiñöhitäd abhüt).



Section IV – Characteristics of Time (3.26.15-18)

Text 18
antaù puruña-rüpeëa
käla-rüpeëa yo bahiù

samanvety eña sattvänäà
bhagavän ätma-mäyayä

He who (eña yah), by his own energy (ätma-mäyayä), exists
internally as antaryämé (samanveti antaù puruña-rüpeëa) and
externally as time (käla-rüpeëa yo bahiù) for all beings
(sattvänäà), is the Supreme Lord (yah bhagavän).

Verse Summary: The same Lord who exists internally as the
paramatma exists as time externally



Section V – Creation and Characteristics of Mahat Tattva
(3.26.19-22)

Text 19
daivät kñubhita-dharmiëyäà
svasyäà yonau paraù pumän

ädhatta véryaà säsüta
mahat-tattvaà hiraëmayam

The Supreme Lord (paraù pumän) placed the jévas into the
womb of prakåti (ädhatta véryaà svasyäà yonau), whose
guëas were agitated (kñubhita-dharmiëyäà) by time (daivät).
Prakåti (sä) gave birth (asüta) to the brilliant mahat-tattva
(mahat-tattvaà hiraëmayam).

Verse Summary: After the pradhana is agitated by time, the
Lord impregnates it with the jivas and it gives rise to MT



Section V – Creation and Characteristics of Mahat Tattva (3.26.19-
22)

Text 20
viçvam ätma-gataà vyaïjan

küöa-stho jagad-aìkuraù
sva-tejasäpibat tévram

ätma-prasväpanaà tamaù

Mahat-tattva, the seed of the universe (jagad-aìkuraù), without
disturbance (küöa-stho), manifesting the universe (viçvam vyaïjan)
held within itself (ätma-gataà), swallowed up by its radiance (sva-
tejasä apibat) the intense darkness (tévram tamaù) which had
covered it since the time of destruction (ätma-prasväpanaà).

Verse Summary: This MT consumes the darkness of dissolution
through its effulgence



Section V – Creation and Characteristics of Mahat Tattva (3.26.19-
22)

Text 21
yat tat sattva-guëaà svacchaà

çäntaà bhagavataù padam
yad ähur väsudeväkhyaà

cittaà tan mahad-ätmakam

Mahat-tattva (mahad-ätmakam), which is represented by citta in the
body (cittaà tat), which is predominated by sattva (yat tat sattva-
guëaà), which is pure (svacchaà), peaceful (çäntaà),and the place
to worship the Lord (bhagavataù padam), is also called Väsudeva
(yad ähur väsudeväkhyaà).

Verse Summary: Characteristics of MT and Citta, which is a
representation of MT in the body of the jiva: a. sattva-guëaà b.
svacchaà c. çäntaà d. bhagavataù padam e. väsudeväkhyaà



4.3.24

sattvaà viçuddhaà vasudeva-çabditaà
yad éyate tatra pumän apävåtaù

sattve ca tasmin bhagavän väsudevo
hy adhokñajo me namasä vidhéyate

The pure antaù-karaëa is called Vasudeva (sattvaà
viçuddhaà vasudeva-çabditaà), because there the
Supreme Lord appears without coverings (yad éyate tatra
pumän apävåtaù). In that antaù-karaëa (sattve ca
tasmin), I worshipped the Supreme Lord Väsudeva (me
bhagavän väsudevah vidhéyate), beyond the material
senses (adhokñajah), by offering respects (namasä).



Section V – Creation and Characteristics of Mahat Tattva (3.26.19-
22)

Text 22
svacchatvam avikäritvaà

çäntatvam iti cetasaù
våttibhir lakñaëaà proktaà

yathäpäà prakåtiù parä

Citta is known to have (cetasaù iti proktaà) purity (svacchatvam),
changelessness (avikäritvaà) and peacefulness (çäntatvam) as its
qualities by nature (våttibhir lakñaëaà), just like the nature of pure
water (yathä apäà prakåtiù parä).

Verse Summary: Characteristics of MT and Citta, which is a
representation of MT in the body of the jiva: a. sattva-guëaà b.
svacchaà c. çäntaà d. bhagavataù padam e. väsudeväkhyaà



Section VI – Creation and Characteristics of False Ego (3.26.23-26)

Text 23-24
mahat-tattväd vikurväëäd
bhagavad-vérya-sambhavät

kriyä-çaktir ahaìkäras
tri-vidhaù samapadyata

vaikärikas taijasaç ca
tämasaç ca yato bhavaù

manasaç cendriyäëäà ca
bhütänäà mahatäm api

From the transformation of mahat-tattva (mahat-tattväd vikurväëäd), induced by
the power of the Lord (bhagavad-vérya-sambhavät), ahaìkära (ahaìkäras)
endowed with jïäna, kriya, and dravya çaktis appeared in three forms (kriyä-çaktir
tri-vidhaù samapadyata), vaikärika (sattva),taijasa (rajas) and tämas (vaikärikas
taijasaç ca tämasaç ca yato bhavaù), from which the mind, senses and the five
gross elements appeared (manasaç ca indriyäëäà ca bhütänäà mahatäm api).

Verse Summary: MT transforms into FE which is of 3 types – Sattviki, Rajasik and
Tamasik



Section VI – Creation and Characteristics of False Ego 
(3.26.23-26)

Text 25
sahasra-çirasaà säkñäd

yam anantaà pracakñate
saìkarñaëäkhyaà puruñaà
bhütendriya-manomayam

Situated in ahaìkara is the Lord with a thousand heads
known as Saìkärñaëa (sahasra-çirasaà säkñäd
saìkarñaëäkhyaà puruñaà) and also called Ananta (yam
anantaà pracakñate), the cause of the mind, senses and
gross elements (bhüta indriya-manoh mayam).

Verse Summary: Presiding deity of FE is Sankarsana



Section VI – Creation and Characteristics of False Ego 
(3.26.23-26)

Text 26
kartåtvaà karaëatvaà ca
käryatvaà ceti lakñaëam
çänta-ghora-vimüòhatvam

iti vä syäd ahaìkåteù

The characteristics of ahaìkära are (ahaìkåteù ca iti lakñaëam
syäd) its capacity to serve as the presiding deities of the sense
(kartåtvaà), the senses (karaëatvaà), and the gross senses
made of gross elements (käryatvaà), and to produce peace,
passion and bewilderment (çänta-ghora-vimüòhatvam iti vä).

Verse Summary: Characteristics of FE: a. kartåtvaà b. karaëatvaà
c. käryatvaà d. çänta-ghora-vimüòhatvam



Section VII – Creation and Characteristics of Products of False Ego 
(3.26.27-49)

Text 27
vaikärikäd vikurväëän
manas-tattvam ajäyata

yat-saìkalpa-vikalpäbhyäà
vartate käma-sambhavaù

From the transformation of ahaìkära in sattva, appeared the mind
(vaikärikäd vikurväëän manas-tattvam ajäyata). By the mind’s
general desire for objects (yat-saìkalpa-vikalpäbhyäà) the desire
for a particular object and notions concerning it appears (vartate
käma-sambhavaù).

Verse Summary: a) From FE in sattva appears mind b) 2
characteristics of mind – i) General desire for objects ii) Desire for
specific objects



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 28
yad vidur hy aniruddhäkhyaà

håñékäëäm adhéçvaram
çäradendévara-çyämaà

saàrädhyaà yogibhiù çanaiù

In the mind is situated the Lord known as Aniruddha (yad
vidur hy aniruddhäkhyaà), master of the senses (håñékäëäm
adhéçvaram), having the complexion of a blue lotus (çärada
indévara-çyämaà), worshipped quietly by the yogés
(saàrädhyaà yogibhiù çanaiù).

Verse Summary: Presiding deity of mind is Aniruddha



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 29
taijasät tu vikurväëäd

buddhi-tattvam abhüt sati
dravya-sphuraëa-vijïänam

indriyäëäm anugrahaù

O Devahüti (sati)! From the transformation of ahaìkära in
rajas (taijasät tu vikurväëäd), buddhi (buddhi), consciousness
directed to manifestation of objects (dravya-sphuraëa-
vijïänam), appeared (abhüt). It assists the senses (indriyäëäm
anugrahaù).

Verse Summary: From FE in Rajas appears buddhi



Section VII – Creation and Characteristics of Products of False Ego 
(3.26.27-49)

Text 30
saàçayo 'tha viparyäso
niçcayaù småtir eva ca

sväpa ity ucyate buddher
lakñaëaà våttitaù påthak

The characteristics of buddhi (buddheh lakñaëaà) by its various
functions (våttitaù påthak) are said to be (ity ucyate) doubt
(saàçayah), false knowledge (viparyäsah), ascertaining correct
knowledge (niçcayaù), remembrance (småtir) and sleep (sväpa).

Verse Summary: 7 characteristics of buddhi: a) dravya-sphuraëa-
vijïänam b) indriyäëäm anugrahaù c) saàçayah d) viparyäsah e)
niçcayaù f) småtih g) sväpa



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 31
taijasänéndriyäëy eva

kriyä-jïäna-vibhägaçaù
präëasya hi kriyä-çaktir
buddher vijïäna-çaktitä

All the senses, both action and knowledge senses, arise from
taijasa ahaìkära (taijasäni indriyäëi eva kriyä-jïäna-
vibhägaçaù) since the präëa impelling the action senses
possesses taijasa kriya-çakti (präëasya hi kriyä-çaktir) and
buddhi impelling the knowledge senses possesses taijasa
vijïäna-çakti (buddher vijïäna-çaktitä).

Verse Summary: From FE in Rajas also appear 10 senses



Section VII – Creation and Characteristics of Products of False Ego 
(3.26.27-49)

Text 32
tämasäc ca vikurväëäd
bhagavad-vérya-codität

çabda-mätram abhüt tasmän
nabhaù çrotraà tu çabdagam

From transformation of ahaìkära in tämas (tämasäc ca vikurväëäd),
inspired by the Lord’s power as time (bhagavad-vérya-codität),
sound appeared (çabda-mätram abhüt), and from that, ether
appeared (tasmät nabhaù). The ear is the receptacle of sound
(çrotraà tu çabdagam).

Verse Summary: From FE in MOI arises Sound. From Sound arises
ether.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 33
arthäçrayatvaà çabdasya
drañöur liìgatvam eva ca

tan-mätratvaà ca nabhaso
lakñaëaà kavayo viduù

The wise know the characteristics of sound as follows
(çabdasya lakñaëaà kavayo viduù): expression of
meaning (artha äçrayatvaà), revelation of a seer of events
(drañöur liìgatvam), and the subtle form of ether
(nabhaso tat-mätratvaà).

Verse Summary: Characteristics of sound.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 34
bhütänäà chidra-dätåtvaà

bahir antaram eva ca
präëendriyätma-dhiñëyatvaà

nabhaso våtti-lakñaëam

The characteristics of ether according to its actions are
(nabhaso våtti-lakñaëam) to provide space for the living
entities internally and externally (bhütänäà chidra-dätåtvaà
bahir antaram eva ca), and to act as a base for the präëa, senses
and mind (präëa indriya ätma-dhiñëyatvaà).

Verse Summary: Characteristics of ether.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 35
nabhasaù çabda-tanmäträt

käla-gatyä vikurvataù
sparço 'bhavat tato väyus

tvak sparçasya ca saìgrahaù

From transformation of ether (nabhasaù vikurvataù), whose
tan-mäträ is sound (çabda-tan mäträt), by the influence of time
(käla-gatyä), touch appeared (sparçah abhavat), and then air
(tato väyuh). Skin is the sense organ to receive touch (tvak
sparçasya ca saìgrahaù).

Verse Summary: From ether comes touch, and from touch
comes skin.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 36
mådutvaà kaöhinatvaà ca
çaityam uñëatvam eva ca

etat sparçasya sparçatvaà
tan-mätratvaà nabhasvataù

The main characteristics of touch are (etat sparçasya
sparçatvaà) softness, hardness, cold and heat (mådutvaà
kaöhinatvaà ca çaityam uñëatvam eva ca). It is the tan-
mäträ of air (nabhasvataù tan-mätratvaà).

Verse Summary: Characteristics of touch.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 37
cälanaà vyühanaà präptir
netåtvaà dravya-çabdayoù
sarvendriyäëäm ätmatvaà
väyoù karmäbhilakñaëam

The distinctive qualities of air are its actions of (väyoù
karma abhilakñaëam) moving (cälanaà), gathering
(vyühanaà), conjunction (präptih), leading sense objects
to the sense organ (netåtvaà dravya-çabdayoù) and giving
life to the senses (sarva indriyäëäm ätmatvaà).

Verse Summary: Characteristics of air.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 38
väyoç ca sparça-tanmäträd

rüpaà daiveritäd abhüt
samutthitaà tatas tejaç

cakñü rüpopalambhanam

From air (väyoh), whose tan-mäträ is touch (sparça-
tanmäträd), under the influence of time (daiva irität), arose
form (abhüt rüpaà). From form arose fire (tatah tejah
samutthitaà). The eye perceives form (cakñü rüpa
upalambhanam).

Verse Summary: From air comes form, and from form comes
fire.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 39
dravyäkåtitvaà guëatä

vyakti-saàsthätvam eva ca
tejastvaà tejasaù sädhvi
rüpa-mätrasya våttayaù

O Devahüti (sädhvi)! The qualities of form are (rüpa-mätrasya
våttayaù) providing shape (dravya äkåtitvaà), allowing
perception through qualities (guëatä), and allowing perception
of size (vyakti-saàsthätvam). It is the tan-mäträ of fire
(tejastvaà tejasaù).

Verse Summary: Characteristics of form.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 40
dyotanaà pacanaà pänam
adanaà hima-mardanam

tejaso våttayas tv etäù
çoñaëaà kñut tåò eva ca

Illumination (dyotanaà), cooking (pacanaà), drinking
(pänam), eating (adanaà), relief from cold (hima-
mardanam), are the qualities of fire (etäù tejaso våttayah),
as well as drying, hunger and thirst (çoñaëaà kñut tåò eva
ca).

Verse Summary: Characteristics of fire.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 41
rüpa-mäträd vikurväëät

tejaso daiva-codität
rasa-mätram abhüt tasmäd
ambho jihvä rasa-grahaù

By transformation of fire (tejaso vikurväëät) whose tan-mäträ
is form (rüpa-mäträd) under the influence of time (daiva-
codität), taste appeared (rasa-mätram abhüt). From taste
appeared water (tasmäd ambho). The tongue perceives taste
(jihvä rasa-grahaù).

Verse Summary: From fire comes taste, and from taste comes
water.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 42
kañäyo madhuras tiktaù
kaöv amla iti naikadhä
bhautikänäà vikäreëa

rasa eko vibhidyate

One taste divides into many (rasa eko vibhidyate na
ekadhä) by transformation in combined substances
(bhautikänäà vikäreëa) and becomes astringent (kañäyo),
sweet (madhurah), bitter (tiktaù), hot (kaöu) and sour
(amla).

Verse Summary: Characteristics of taste.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 43
kledanaà piëòanaà tåptiù
präëanäpyäyanondanam
täpäpanodo bhüyastvam
ambhaso våttayas tv imäù

The qualities of water are (ambhaso våttayas tv imäù)
moistening (kledanaà), making balls (piëòanaà), causing
satisfaction (tåptiù), giving life (präëana), relieving thirst
(äpyäyana), softening (undanam), extinguishing heat
(täpa apanodah), and being plentiful (bhüyastvam).

Verse Summary: Characteristics of water.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 44
rasa-mäträd vikurväëäd
ambhaso daiva-codität

gandha-mätram abhüt tasmät
påthvé ghräëas tu gandhagaù

From transformation of water (ambhaso vikurväëäd) whose
tan-mäträ is taste (rasa-mäträd), by the influence of time
(daiva-codität), arose smell (gandha-mätram abhüt). From
smell arose earth (tasmät påthvé). The nose perceives smell
(ghräëas tu gandhagaù).

Verse Summary: From water comes smell, and from smell
comes earth.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 45
karambha-püti-saurabhya-
çäntogrämlädibhiù påthak
dravyävayava-vaiñamyäd
gandha eko vibhidyate

One smell is divided (gandha eko vibhidyate påthak) by
combination of different substances (dravya avayava-
vaiñamyäd) it becomes distinguished as mixed
(karambha), foul (püti), fragrant (saurabhya), mild
(çänta), strong (ugrä), or acrid (amla).

Verse Summary: Characteristics of smell.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 46
bhävanaà brahmaëaù sthänaà

dhäraëaà sad-viçeñaëam
sarva-sattva-guëodbhedaù

påthivé-våtti-lakñaëam

The qualities of earth (påthivé-våtti-lakñaëam) are its use in
production of deity forms (bhävanaà brahmaëaù), its
steadiness (sthänaà), its accommodating power (dhäraëaà),
its ability to make other elements perceptible (sad-viçeñaëam),
and its power to manifest differences in all beings and their
qualities (sarva-sattva-guëa udbhedaù).

Verse Summary: Characteristics of earth.



Section VII – Creation and Characteristics of Products of 
False Ego (3.26.27-49)

Text 47
nabho-guëa-viçeño 'rtho

yasya tac chrotram ucyate
väyor guëa-viçeño 'rtho

yasya tat sparçanaà viduù

The unique quality of ether (nabho-guëa-viçeñah) is the sense
object sound (arthah), the object of perception for the ear
(yasya tat çrotram ucyate). The unique quality of air (väyor
guëa-viçeñah) is the sense object touch, the object of
perception of the skin (artho yasya tat sparçanaà viduù).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VII – Creation and Characteristics of Products of False Ego 
(3.26.27-49)

Text 48
tejo-guëa-viçeño 'rtho

yasya tac cakñur ucyate
ambho-guëa-viçeño 'rtho
yasya tad rasanaà viduù
bhümer guëa-viçeño 'rtho

yasya sa ghräëa ucyate

The unique quality of fire (tejo-guëa-viçeñah), form, is the sense
object of the eye (artho yasya tac cakñur ucyate). The unique
quality of water (ambho-guëa-viçeñah), taste, is the sense object for
the tongue (artho yasya tad rasanaà viduù). The unique quality of
earth (bhümer guëa-viçeño), smell, is the sense object of the nose
(artho yasya sa ghräëa ucyate).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VII – Creation and Characteristics of Products of False Ego 
(3.26.27-49)

Text 49
parasya dåçyate dharmo

hy aparasmin samanvayät
ato viçeño bhävänäà

bhümäv evopalakñyate

The previous quality is the cause of the succeeding element (parasya
dåçyate dharmo hy aparasmin samanvayät). Thus (atah)qualities of
all elements (viçeño bhävänäà) are perceived in earth alone
(bhümäv eva upalakñyate).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VIII – Karya Srsti (3.26.50-53)

Text 50
etäny asaàhatya yadä
mahad-ädéni sapta vai
käla-karma-guëopeto
jagad-ädir upäviçat

When the seven elements starting with mahat-tattva did not combine (yadä
etäny mahad-ädéni sapta vai asaàhatya), the Supreme Lord entered all the
elements (jagad-ädir upäviçat) along with time, karma and prakåti (käla-
karma-guëa upetah).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy
b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life
c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



2.5.32-33

yadaite ’saìgatä bhävä bhütendriya-mano-guëäù |
yadäyatana-nirmäëe na çekur brahma-vittama ||

tadä saàhatya cänyonyaà bhagavac-chakti-coditäù |
sad-asattvam upädäya cobhayaà sasåjur hy adaù ||

O best of the brähmaëas (brahma-vittama)! As long as (yadä) the
gross elements, senses and mind (ete bhüta-indriya-mano-guëäù)
were not mixed together (asaìgatä bhävä), it was not possible (na
çekuh) for them to produce material bodies (yad äyatana-nirmäëe).
Coming together (tadä saàhatya ca anyonyaà) by the impulse of
the Lord’s energy (bhagavat-çakti-coditäù), accepting primary and
secondary forms (sad-asattvam upädäya), they created the body of
the whole universe and the individual bodies in it (ubhayaà sasåjuh
hy adaù).



2.5.34

varña-püga-sahasränte
tad aëòam udake çayam |
käla-karma-svabhäva-stho

jévo ’jévam ajévayat ||

After a thousand years (varña-püga-sahasränte), the Lord
(jévah), situated in time, karma and svabhäva (käla-karma-
svabhäva-sthah), brought to life (ajévayat) the non-living
universe (tad ajévam aëòam) which was lying in the water
(udake çayam).



2.5.35

sa eva puruñas tasmäd
aëòaà nirbhidya nirgataù |

sahasrorv-aìghri-bähv-akñaù
sahasränana-çérñavän ||

Thereafter (tasmäd), that puruña (sa eva puruñas) pierced
the universe (aëòaà nirbhidya) and went outside
(nirgataù). There he resides with a thousand legs, feet,
arms, eyes (sahasra üru-aìghri-bähu-akñaù), faces and
heads (sahasra änana-çérñavän).



Section VIII – Karya Srsti (3.26.50-53)

Text 51
tatas tenänuviddhebhyo

yuktebhyo 'ëòam acetanam
utthitaà puruño yasmäd

udatiñöhad asau viräö

By the Lord’s entrance into the elements (tatas tena anuviddhebhyo), they
combined together (yuktebhyo) and formed an unconscious globe (aëòam
acetanam utthitaà), from which the universal form composed of the mass
of jévas arose (yasmäd asau viräö puruño udatiñöhad).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy
b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life
c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



Section VIII – Karya Srsti (3.26.50-53)
Text 52

etad aëòaà viçeñäkhyaà
krama-våddhair daçottaraiù

toyädibhiù parivåtaà
pradhänenävåtair bahiù
yatra loka-vitäno 'yaà

rüpaà bhagavato hareù

The universal globe called viçeña (etad aëòaà viçeñäkhyaà), is surrounded by
layers of elements such as water (toya ädibhiù parivåtaà), each ten times thicker
than the previous layer (krama-våddhair daça uttaraiù), covered by a layer of
prakåti on the outside (pradhänena ävåtaih bahiù). Within the universe are the
variety of planets (yatra loka-vitäno ayaà), which are a form of the Supreme Lord
(rüpaà bhagavato hareù).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy
b) He then enters into the lifeless universe as Garbodhakasayi Visnu and gives it
life
c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal form



Section VIII – Karya Srsti (3.26.50-53)

Text 53
hiraëmayäd aëòa-koçäd

utthäya salile çayät
tam äviçya mahä-devo

bahudhä nirbibheda kham

Rising from the golden globe (hiraëmayäd aëòa-koçäd utthäya) lying on
the water (salile çayät), the Supreme Lord (mahä-devo) situated himself
there (tam äviçya) and differentiated the apertures of his body (bahudhä
nirbibheda kham).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy
b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life
c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



Section IX – Creation of Various limbs of the Virata Rupa (3.26.54-61)       

Text 54
nirabhidyatäsya prathamaà
mukhaà väëé tato 'bhavat

väëyä vahnir atho näse
präëoto ghräëa etayoù

First his mouth became differentiated (prathamaà äsya nirabhidyata).
Then the organ of speech (subtle organ) appeared (mukhaà väëé tato
abhavat). With the organ of speech (väëyä), the fire devatä appeared, and
entered the mouth (vahnih). The two nostrils became differentiated (atho
näse). Penetrated by präëa (präëoto), the sense organ called the nose
(subtle) corresponding to the two nostrils (etayoù) appeared (ghräëa
etayoù).

Verse Summary (54-61): Various limbs of the VR form in the following
order:
Gross organ ------- Subtle organ + Sense Devata



Sense 
Organ 
Name

Sense Organ Sense 
Devata

Tan-
matra

Material 
Element

Activity

Subtle Gross

Eyes Caksu Aksni Surya Form Fire

Ears Srotram Karna Dik devata Sound Ether

Nose Ghrana Nasika Asvini 
Kumaras

Smell Earth

Tongue Jihva Talu Varuna Taste Water

Skin Tvak Vayu Touch Air

Hands Ability to 
work

Hasta Indra Karma

Legs Ability to 
walk

Pada Upendra Saranasya, 
Ksema

Mouth Mouth Asya Agnideva Speech

Anus Payuh Gudam Mrtyu 
assisted by 
Yama, Mitra

Act of 
Evacuation

Genitals Upastha Sisna Prajapati Act of 
Procreation

Section IX – Creation of Various limbs of the Virata Rupa (3.26.54-61)       



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 55
ghräëäd väyur abhidyetäm

akñiëé cakñur etayoù
tasmät süryo nyabhidyetäà
karëau çrotraà tato diçaù

After the appearance of the nose (ghräëäd), the air devatä entered
(väyur abhidyetäm). Then the two eye balls and the subtle sense
organ, the eyes, appeared (akñiëé cakñur etayoù). Then the sun
devatä entered (tasmät süryo nyabhidyetäà). The two ears appeared
(karëau). Then the ear organ (subtle) and the direction devatäs
appeared (çrotraà tato diçaù).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 56
nirbibheda viräjas tvag-

roma-çmaçrv-ädayas tataù
tata oñadhayaç cäsan

çiçnaà nirbibhide tataù

The skin, and then the hairs, and moustache (tvak roma-çmaçrv-
ädayah) of the universal form (viräjah), appeared (nirbibhide) .
Herbs, the devatäs of the skin, appeared (tata oñadhayaç cä asan)
and then the genitals appeared (çiçnaà nirbibhide tataù).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 57
retas tasmäd äpa äsan

nirabhidyata vai gudam
gudäd apäno 'pänäc ca

måtyur loka-bhayaìkaraù

The sex organ producing semen appeared and then the water devatä
appeared (retas tasmäd äpa äsan). The anus appeared (nirabhidyata
vai gudam), and after that, the organ of excretion appeared (gudäd
apäno). Then the devatä of the excretion organ, death, feared by all
people, appeared (apänät camåtyur loka-bhayaìkaraù).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 58
hastau ca nirabhidyetäà

balaà täbhyäà tataù svaräö
pädau ca nirabhidyetäà
gatis täbhyäà tato hariù

The two hands appeared (hastau ca nirabhidyetäà) and from them
the organ with grasping power appeared (balaà täbhyäà). Then
the devatä of the hands, Indra appeared (tataù svaräö). The two feet
appeared (pädau ca nirabhidyetäà), and the organ of movement
(gatih täbhyäà). Then the devatä of the feet, Hari, appeared (tato
hariù).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 59
näòyo 'sya nirabhidyanta
täbhyo lohitam äbhåtam

nadyas tataù samabhavann
udaraà nirabhidyata

The veins of the universal form appeared (näòyo asya
nirabhidyanta) and then sense organ which spreads blood and other
substances (täbhyo lohitam äbhåtam). The devatäs of the veins,
rivers, appeared (nadyas tataù samabhavann). Then the stomach
appeared (udaraà nirabhidyata).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 60
kñut-pipäse tataù syätäà
samudras tv etayor abhüt
athäsya hådayaà bhinnaà

hådayän mana utthitam

The organ of hunger and thirst appeared (kñut-pipäse tataù syätäà)
and then the ocean, their devatä, appeared (samudras tv etayor
abhüt). The heart of the universal form appeared (athäsya hådayaà
bhinnaà) and from the heart the mind appeared (hådayän mana
utthitam).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX – Creation of Various limbs of the Virata Rupa
(3.26.54-61)       

Text 61
manasaç candramä jäto

buddhir buddher giräà patiù
ahaìkäras tato rudraç

cittaà caityas tato 'bhavat

From the mind arose the presiding deity Candra (manasaç
candramä jäto). From the intelligence arose its presiding deity
(buddhih buddheh) Brahmä (giräà patiù). From ahaìkära arose
the presiding deity Rudra (ahaìkäras tato rudrah). From the citta
arose the presiding deity Väsudeva (cittaà caityah tato abhavat).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section X – Devatas try to wake up the Virata Rupa (3.26.62-
72)       

Text 62
ete hy abhyutthitä devä
naiväsyotthäpane 'çakan

punar äviviçuù khäni
tam utthäpayituà kramät

The devatäs who had appeared (ete hy abhyutthitä devä) were
not able to awaken the universal form (na eva asya utthäpane
açakan). They again (punar) one after the other (kramät)
entered the apertures (äviviçuù khäni) to wake him up (tam
utthäpayituà).

Verse Summary: The devatas could not wake up the VR. The
again entered the apertures one after another to wake Him up



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 63
vahnir väcä mukhaà bheje

nodatiñöhat tadä viräö
ghräëena näsike väyur
nodatiñöhat tadä viräö

The fire devatä along with the organ of speech entered the mouth of
the universal form (vahnir väcä mukhaà bheje), but the universal
form did not arise (nodatiñöhat tadä viräö). The air devatä along
with the nose entered the nostrils (ghräëena näsike väyur), but the
universal form did not arise (nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 64
akñiëé cakñuñädityo

nodatiñöhat tadä viräö
çrotreëa karëau ca diço
nodatiñöhat tadä viräö

The sun devatä long with the eyes entered into the eyeballs (akñiëé
cakñuñä ädityo) but the form did not arise (nodatiñöhat tadä viräö).
The direction devatäs along with the ears entered the gross ears
(çrotreëa karëau ca diço), but the universal form did not arise
(nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 65
tvacaà romabhir oñadhyo

nodatiñöhat tadä viräö
retasä çiçnam äpas tu
nodatiñöhat tadä viräö

The herb devatäs along with the hair sense organs entered the skin
(tvacaà romabhir oñadhyo), but the form did not arise (nodatiñöhat
tadä viräö). The water devatä along with organ for sex entered the
penis (retasä çiçnam äpas tu), but the form did not arise
(nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 66
gudaà måtyur apänena
nodatiñöhat tadä viräö
hastäv indro balenaiva
nodatiñöhat tadä viräö

Death, the deity of the anus, along with evacuation organ, entered
the anus (gudaà måtyur apänena), but the universal form did not
awaken (nodatiñöhat tadä viräö). Indra along with the organ for
grasping entered the hands (hastäv indro balenaiva), but the
universal form did not arise (nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 67
viñëur gatyaiva caraëau
nodatiñöhat tadä viräö
näòér nadyo lohitena
nodatiñöhat tadä viräö

Viñëu along with the organ of locomotion entered the gross feet
(viñëur gatyä eva caraëau), but the form did not arise (nodatiñöhat
tadä viräö). The river devatäs along with the circulation organ
entered the veins (näòér nadyo lohitena), but the form did not arise
(nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 68
kñut-tåòbhyäm udaraà sindhur

nodatiñöhat tadä viräö
hådayaà manasä candro

nodatiñöhat tadä viräö

The ocean devatä along with the hunger and thirst organ entered the
stomach (kñut-tåòbhyäm udaraà sindhur) but the universal form
did not arise (nodatiñöhat tadä viräö). Candra along with the mind
entered the heart (hådayaà manasä candro), but the universal form
did not arise (nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 69
buddhyä brahmäpi hådayaà

nodatiñöhat tadä viräö
rudro 'bhimatyä hådayaà

nodatiñöhat tadä viräö

Brahmä along with intelligence entered the heart (buddhyä
brahmäpi hådayaà), but the form did not arise (nodatiñöhat tadä
viräö). Rudra along with ego entered the heart (rudro 'bhimatyä
hådayaà), but the form did not arise (nodatiñöhat tadä viräö).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccessful



Section X – Devatas try to wake up the Virata Rupa (3.26.62-
72)       

Text 70
cittena hådayaà caityaù

kñetra-jïaù präviçad yadä
viräö tadaiva puruñaù

saliläd udatiñöhata

When Väsudeva, the antaryämé (yadä kñetra-jïaù caityaù),
along with the citta (cittena), entered the heart (hådayaà
präviçad), the universal form rose up from the water (tadä eva
viräö puruñaù saliläd udatiñöhata).

Verse Summary: But when Vasudeva entered the heart along
with the Citta, the VR rose up from water



Section X – Devatas try to wake up the Virata Rupa (3.26.62-72)       

Text 71
yathä prasuptaà puruñaà
präëendriya-mano-dhiyaù

prabhavanti vinä yena
notthäpayitum ojasä

Similarly the präëas, senses, mind and intelligence (yathä präëa
indriya-mano-dhiyaù) by their own strength (ojasä) cannot awaken
(na utthäpayitum prabhavanti) a sleeping individual (prasuptaà
puruñaà) without intervention of the Supreme Lord (vinä yena).

Verse Summary: Similarly the pranas, mind and intelligence cannot
wake up a sleeping individual without the intervention of the
Supreme Lord



Section X – Devatas try to wake up the Virata Rupa (3.26.62-
72)       

Text 72
tam asmin pratyag-ätmänaà

dhiyä yoga-pravåttayä
bhaktyä viraktyä jïänena

vivicyätmani cintayet

One should ascertain (vivicya) and then contemplate
(cintayet) the Supreme Lord (pratyag-ätmänaà) within the
body (ätmani) by unmotivated bhakti (viraktyä bhaktyä) and
knowledge (jïänena), using the intelligence motivated by
bhakti (dhiyä yoga-pravåttayä).

Verse Summary: Goal of explaining the analysis of elements:
To contemplate on the Supreme Lord with ahaituki bhakti


