Canto 3
Chapter Twenty Six

Fundamental Principles of
Material Nature

Creation of the Elements
Fitth Description of Universal
Form



3.25.29

yo yogo bhagavad-bano
nirvanatmams tvayoditah
kidrsah kati cangani
yatas tattvavabodhanam

What is the yoga (kidrsah yah yogah) mentioned by you
(tvaya uditah) which is aimed at the Lord for liberation
(bhagavat-banah nirvana atman)? And what is the jidna
(kidrsah) by which one understands tattvas (yatah tattva
avabodhanam)? How many limbs does it have (kati ca

angani)?



Theme-I — Kapiladev describes the benetit of hearing
Sankhya (3.26.1-2)
Text-1

Sri-bhagavan uvaca

atha te sampravaksyami

tattvanam laksanarm prthak
yad viditva vimucyeta
purusah prakrtair gunaih

The Lord said: Now 1 will describe (atha te
sampravaksyami) the features of the elements one by one
(tattvanam laksanam prthak), knowing which (yad viditva),
a person can be freed (vimucyeta purusah) from the gunas ot
prakrti (prakrtair gunaih).

Verse Summary: Benefits of hearing Sankhya: a) Freedom
from modes



Theme-I — Kapiladev describes the benefit of hearing Sankhya
(3.26.1-2)

Text 2
jianarn nihsreyasarthaya
purusasyatma-darsanam
yad ahur varnaye tat te
hrdaya-granthi-bhedanam

[ will explain to you (varnaye tat te) knowledge of the datma,
the Supreme Lord (jianarm purusasya atma-darSanam), for
attaining the highest goal (nihsreyasa arthaya), which they say
cuts the knot of the heart (yad ahur hrdaya-granthi-
bhedanam).

Verse Summary: Benefits of hearing Sankhya: b) Self-
realization c¢) Cutting the knot of attachment



Theme-II — Kapiladev describes Jiva-Prakrti-Purusa Interaction and
Characteristics (3.26.3-8)
Text 3
anadir atma puruso
nirgunah prakrteh parah
pratyag-dhama svayam-jyotir
viSvam yena samanvitam

This atma is the purusa (atma purusah), who is eternal (anadih),
without material qualities (nirgunah), since he is beyond prakrti
(prakrteh parah); who is beyond the senses (pratyag); who has a
spiritual abode (dhama); who is selt effulgent (svayam-jyotih), and
from whom this universe, owned by him, appears (visvam yena
samanvitam).

Verse Summary: Characteristics of Purusa — The Lord — a. anadih
b. nirgunah c. prakrteh parah d. pratyag e. dhama f. svayam-jyotih g.
viSvam yena samanvitam



Theme-II — Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)
Text 4
sa esa prakrtimm siksmam
daivirh gunamayim vibhuh
yadrcchayaivopagatam
abhyapadyata lilaya

As a pastime (lilaya), Paramatma, the powerful Lord (sa esa
vibhuh), accepted prakrti (prakrtim abhyapadyata), composed
of the gunas (gunamayim), subtle in state (sitksmam), and
belonging to the Lord (daivim), whom he contacted by his will
(yadrcchaya eva upagatam).

Verse Summary: Interaction of the Lord with Prakrti: By His
own will the Lord accepts her as a pastime.



Theme-II — Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)
Text 5
gunair vicitrah srjatim
sa-rapah prakrtim prajah
vilokya mumuhe sadyah
sa iha jhiana-gihaya

Seeing prakrti (vilokya prakrtim), which creates the bodies of
the living beings (srjatirh prajah), similar to itselt (sa-rapah)
but with great variety through the gunas (gunair vicitrah), the
jiva becomes immediately bewildered (sa iha sadyah mumuhe)

by avidya (jhiana-gthaya).

Verse Summary: Interaction of Jiva with the prakrti: Step-1
Jiva becomes bewildered by seeing the various forms otfered by

the prakrti



Theme-II — Kapiladev describes Jiva-Prakrti-Purusa
Interaction and Characteristics (3.26.3-8)
Text 6
evam parabhidhyanena
kartrtvam prakrteh puman
karmasu kriyamanesu
gunair atmani manyate

The jiva (puman) thinks himself (evam atmani manyate) the
doer of activities (kartrtvarn) which are done by the gunas
(gunair karmasu kriyamanesu), by false identification with
prakrti (prakrteh para abhidhyanena).

Verse Summary: Interaction of Jiva with the prakrti: Step-2
The bewildered jiva thinks that he is the doer because of
identification with prakrti



Theme-II — Kapiladev describes Jiva-Prakrti-Purusa Interaction and
Characteristics (3.26.3-8)
Text 7
tad asya sarmsrtir bandhah
para-tantryar ca tat-krtam
bhavaty akartur isasya
saksino nirvrtatmanah

That misconception leads to bondage for the jiva (tad asya
bandhah), who is actually not the doer (akartur), but only the
witness (saksinah). It leads to (bhavaty) selt-created dependence on
material enjoyment (tat-krtam para-tantryam), though he is an
energy of the Lord (isasya), and it leads to birth and death (ca
sarhsrtir), though he has a form of bliss (nirvrtatmanah).

Verse Summary: Interaction of Jiva with the prakrti: Step-3 This
misconception leads to his bondage and repeated birth and death



Theme-I1I — Kapiladev describes Jiva-Prakrti-Purusa Interaction and
Characteristics (3.26.3-8)

Text 8
karya-karana-kartrtve
karanam prakrtim viduh
bhoktrtve sukha-duhkhanam

purusam prakrteh param

They say that (viduh) prakrti is the cause of the jiva’s actions (karanam prakrtim), being
the cause of the body (karya), senses (karana) and sense devatds (kartrtve). They say that
the Supreme Lord (purusarm), superior to prakrti (prakrteh param), is the cause of
enjoyment and suffering of the jiva (bhoktrtve sukha-duhkhanam).

The cause of the conditioned soul's material body and senses, and the senses' presiding
deities, the demigods, is the material nature (karya-karana-kartrtve karanam prakrtim).
This is understood by learned men (viduh). The feelings of happiness and distress of the
soul (purusarm sukha-duhkhanar), who is transcendental by nature (prakrteh param), are
caused by the spirit soul himself (bhoktrtve).

Verse Summary: Prakrti is the cause of jiva’s actions and the Lord is the cause of the results
of his actions



BG 13.21

karya-karana-kartrtve

hetuh prakrtir ucyate
purusah sukha-duhkhanam

bhoktrtve hetur ucyate

Nature is said to be the cause (hetuh prakrtir ucyate) of all material
causes and etfects (karya-karana-kartrtve), whereas the living entity
(purusah) is the cause (hetur ucyate) of the various suftferings and
enjoyments in this world (bhoktrtve sukha-duhkhanam).



Section III — Characteristics and Products of Prakrti (3.26.9-14)
Text 9
devahiitir uvaca
prakrteh purusasyapi
laksanarnh purusottama
bruthi karanayor asya
sad-asac ca yad-atmakam

Devahiiti said: O Supreme Lord (purusottama)! Please tell me
(brahi) the characteristics of prakrti and the Supreme Lord
(prakrteh purusasya api laksanam) as the causes of the universe
(karanayor asya) which is composed of gross and subtle eftects
(sad-asad ca yad-atmakam).

Verse Summary: Describe more about the characteristics of prakrti
and purusha



Section III — Characteristics and Products of Prakrti (3.26.9-14)
Text 10
$ri-bhagavan uvaca
yat tat tri-gunam avyaktam
nityam sad-asad-atmakam
pradhanam prakrtim prahur
avisesam visesavat

The Lord said: Prakrti is called avyakta (avyaktam prahur) because,
though having variety (visesavat), it has a state of invisibility (avyaktarm)
when the three gunas are in balance (yat tat tri-gunam). It is called
pradhana (pradhanar prahur) because, manifesting variety (visesavat), it
is the best (pradhanam), being the shelter of all the visible elements
(implied). It is called prakrti (prakrtirh prahur) because it is the very cause
of all causes and eftects (sad-asad-atmakam). It is eternal (nityam).

Verse Summary: 4 Characteristics of Pradhana. a. Invisible b. It is the
best, being the shelter of all elements c. Cause of all cause and etfects d.
eternal



Section III — Characteristics and Products of Prakrti (3.26.9-14)

Text 11
pancabhih paficabhir brahma
caturbhir dasabhis tatha
etac catur-vimsatikam
ganam pradhanikam viduh

The wise know (viduh) the products of pradhana (etad catur-
vimmsatikam ganam pradhanikar), enumerated as five, tive, four and

ten (pancabhih pancabhir caturbhir dasabhis tatha), to be Brahman
(brahma).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III — Characteristics and Products of Prakrti (3.26.9-14)

Text 12
maha-bhatani paficaiva
bhiir apo 'gnir marun nabhah
tan-matrani ca tavanti
gandhadini matani me

The five great elements are earth, water, fire, air and ether (maha-
bhuitani pancaiva bhir apo agnir marut nabhah). The sense objects
are also considered to be five, starting with smell (tan-matrani ca
tavanti gandhadini matani me).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III — Characteristics and Products of Prakrti (3.26.9-14)

Text 13
indriyani dasa srotram
tvag drg rasana-nasikah
vak karau caranau medhram
payur dasama ucyate

The senses are ten (indriyani dasa ucyate): the ear (Srotram), skin,
eye, tongue, nose (tvag drg rasana-nasikah), voice, hands, feet,
penis (vak karau caranau medhram) and the tenth, the anus (payur
dasama).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section III — Characteristics and Products of Prakrti (3.26.9-14)

Text 14
mano buddhir ahankaras
cittam ity antar-atmakam
caturdha laksyate bhedo
vrttya laksana-rapaya

The internal sense organ (antar-atmakam) is divided into four
(caturdha laksyate bhedo)-- the mind, intelligence, ego and citta
(mano buddhir ahankaras cittam ity)—because of distinctive
functions (vrttya laksana-rapaya).

Verse Summary (11-14): Products of Pradhana:
a) 5 gross elements b) 5 Tan matras c) 10 Senses d) 4 Antah karana
(mind, intelligence, false ego and citta)



Section IV — Characteristics of Time (3.26.15-18)

Text 15
etavan eva sankhyato
brahmanah sa-gunasya ha
sannive$o maya prokto
yah kalah panca-vims$akah

What I have described (maya prokto) as the situation of the
Brahman as the material world (brahmanah sa-gunasya ha), of
which time is the twenty-fifth element (yah kalah panca-
vimsakah), has thus been enumerated (etavan eva sankhyato).

Verse Summary: I have enumerated the 24 elements. Time is
the 25th element



Section IV — Characteristics of Time (3.26.15-18)

Text 16
prabhavarm paurusam prahuh
kalam eke yato bhayam
ahankara-vimudhasya
kartuh prakrtim iyusah

Time is said to be the Lords power (kalam prahuh
paurusam prabhavam), by which fear arises in the jiva
(yato bhayam kartuh), having contacted prakrti (prakrtim
iyusah) and being bewildered by ego (ahankara-
vimudhasya).

Verse Summary (16-17): Two characteristics of time:
a) Instigator of fear in Jivas b) Agitator of gunas in prakrti



Portfolio 1 — Karma Saciva

kapila uvaca
tasyaitasya jano nunam
nayarn vedoru-vikramam
kalyamano 'pi balino
vayor iva ghanavalih

Kapila said: Indeed (ntinam), men (janah) do not know
the powertul influence of this time (tasya etasya na ayam
veda uru-vikramam). They are like clouds (ghanavalih

iva) pushed (kalyamanah) by a strong wind (balina
vayoh). — Kapiladev to Devahuti — 3.30.1



Portfolio 1 — Karma Saciva

ripa-bhedaspadam divyam
kala ity abhidhiyate
bhiuitanam mahad-adinam
yato bhinna-drsam bhayam

I am astonishing time (divyam kala)--the cause
(aspadam) of transformation of material objects (rapa-
bheda), from which fear arises (yato bhayam) for living
beings (bhutanarn) with material bodies in ignorance
(mahad-adinam bhinna-drsam). — Kapiladev to Devahuti
- 3.29.37



Portfolio 1 — Karma Saciva

prabhavam paurusam prahuh
kalam eke yato bhayam
ahankara-vimudhasya
kartuh prakrtim iyusah

Time is said to be the Lord’s power (kalam prahuh
paurusam prabhavarn), by which fear arises in the jiva
(yato bhayam kartuh), having contacted prakrti
(prakrtim 1iyusah) and being bewildered by ego
(ahankara-vimudhasya). — Kapiladev to Devahuti -
3.26.16



Portfolio 2 — Daiva Saciva

yatra dharma-suto raja
gada-panir vrkodarah

krsno ’stri gandivar capam
suhrt krsnas tato vipat

You are lamenting (tato vipat) where there is Yudhisthira,
the son of Dharma (yatra dharma-suto raja), Bhima,
holder of the club (gada-panir vrkodarah), Arjuna holder
of the bow Gandiva (krsno ’stri gandivam caparm), and
your friend Krsna (suhrt krsnas). - Bhismadev to
Yudhistir - SB 1.9.15



Portfolio 2 — Daiva Saciva

na hy asya karhicid rajan
puman veda vidhitsitam

e e 00

muhyanti kavayo ’pi hi

O King (rajan)! No one (na puman) can understand
(karhicid veda) the plan of Krsna (asya vidhitsitam)
because (yad) even those engaged in reasoning and
by that inquiry (muhyanti). - Bhismadev to Yudhistir -
SB 1.9.16



Portfolio 2 — Daiva Saciva

tasmad idam daiva-tantram
vyavasya bharatarsabha
tasyanuvihito matha
natha pahi prajah prabho

O master (natha)! O controller (prabho)! Of best of the
Bharata lineage (bharatarsabha)! Therefore (tasmad),
discerning (vyavasya) that the suffering and happiness is
dependent only on Krsna (idam daiva-tantram), follow
him (tasya anuvihito) and protect the helpless citizens
(anatha prajah pahi). - Bhismadev to Yudhistir — SB
1.9.17



Portfolio 2 — Daiva Saciva

na karhicin mat-parah santa-riupe
nanksyanti no me 'mimiso ledhi hetih
yesam aharh priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world (mat-parah $anta-
ripe) are never deprived (na karhicin nanksyanti) of any
enjoyment. My wheel of time (me animiso hetih) does
not afflict those devotees (na ledhi), for whom I am a
lover, the atma, son, friend, elder, companion or
worshipable deity (yesam aham priya atma suta$ ca
sakha guruh suhrdo daivam istam). - Kapiladev to
Devahuti — 3.25.38



Section IV — Characteristics of Time (3.26.15-18)

Text 17
prakrter guna-samyasya
nirvisesasya manavi
cesta yatah sa bhagavan
kala ity upalaksitah

O Devahuti (manavi)! Powerful time (bhagavan kalah) is
described as (ity wupalaksitah) that which produces
agitation in prakrti (yatah prakrter cesta), which was
previously in a state of equilibrium of the gunas (guna-
samyasya), without distinctions (nirvisesasya).

Verse Summary (16-17): Two characteristics of time:
a) Instigator of fear in Jivas b) Agitator of gunas in prakrti



2.5.22

kalad guna-vyatikarah
parinamah svabhavatah |
karmano janma mahatah
purusadhisthitad abhut ||

The gunas are agitated from a state of equilibrium by time
(kalad guna-vyatikarah). They are transtormed into
another form by svabhava (parinamah svabhavatah). The
mahat-tattva appears by the karma ot the jivas (karmano
janma mahatah). All this is under the direction of the Lord
(purusa adhisthitad abhut).




Section IV — Characteristics of Time (3.26.15-18)

Text 18
antah purusa-riipena
kala-rapena yo bahih
samanvety esa sattvanam
bhagavan atma-mayaya

He who (esa yah), by his own energy (atma-mayaya), exists
internally as antaryami (samanveti antah purusa-riapena) and
externally as time (kala-ripena yo bahih) for all beings
(sattvanam), is the Supreme Lord (yah bhagavan).

Verse Summary: The same Lord who exists internally as the
paramatma exists as time externally



Section V — Creation and Characteristics of Mahat Tattva
(3.26.19-22)

Text 19
daivat ksubhita-dharminyam
svasyam yonau parah puman
adhatta viryar sastita
mahat-tattvam hiranmayam

The Supreme Lord (parah puman) placed the jivas into the
womb of prakrti (adhatta viryam svasyam yonau), whose
gunas were agitated (ksubhita-dharminyar) by time (daivat).
Prakrti (sa) gave birth (astita) to the brilliant mahat-tattva
(mahat-tattvarh hiranmayam).

Verse Summary: After the pradhana is agitated by time, the
Lord impregnates it with the jivas and it gives rise to MT



Section V — Creation and Characteristics of Mahat Tattva (3.26.19-
22)

Text 20
viSvam atma-gatam vyanjan
kata-stho jagad-ankurah
sva-tejasapibat tivram
atma-prasvapanam tamah

Mahat-tattva, the seed of the universe (jagad-ankurah), without
disturbance (kuta-stho), manifesting the universe (visvam vyanjan)
held within itself (atma-gatarn), swallowed up by its radiance (sva-
tejasa apibat) the intense darkness (tivram tamah) which had
covered it since the time of destruction (atma-prasvapanam).

Verse Summary: This MT consumes the darkness of dissolution
through its effulgence



Section V — Creation and Characteristics of Mahat Tattva (3.26.19-
22)
Text 21
yat tat sattva-gunarn svaccham
santam bhagavatah padam
yad ahur vasudevakhyarm
cittam tan mahad-atmakam

Mahat-tattva (mahad-atmakam), which is represented by citta in the
body (cittam tat), which is predominated by sattva (yat tat sattva-
gunam), which is pure (svaccham), peacetul (santam),and the place
to worship the Lord (bhagavatah padam), is also called Vasudeva
(yad ahur vasudevakhyam).

Verse Summary: Characteristics of MT and Citta, which is a
representation of MT in the body of the jiva: a. sattva-gunam b.
svaccham c. santarn d. bhagavatah padam e. vasudevakhyarm



4.3.24

sattvarh viSuddharm vasudeva-sabditam
yad 1yate tatra puman apavrtah
sattve ca tasmin bhagavan vasudevo
hy adhoksajo me namasa vidhiyate

The pure antah-karana is called Vasudeva (sattvam
visuddham vasudeva-sabditam), because there the
Supreme Lord appears without coverings (yad iyate tatra
puman apavrtah). In that antah-karana (sattve ca
tasmin), I worshipped the Supreme Lord Vasudeva (me
bhagavan vasudevah vidhiyate), beyond the material
senses (adhoksajah), by offering respects (namasa).



Section V — Creation and Characteristics of Mahat Tattva (3.26.19-
22)

Text 22
svacchatvam avikaritvam
santatvam iti cetasah
vrttibhir laksanam proktam
yathapam prakrtih para

Citta is known to have (cetasah iti proktar) purity (svacchatvam),
changelessness (avikaritvarm) and peacefulness ($antatvam) as its
qualities by nature (vrttibhir laksanar), just like the nature of pure
water (yatha aparm prakrtih para).

Verse Summary: Characteristics of MT and Citta, which is a
representation of MT in the body of the jiva: a. sattva-gunam b.
svaccham c. santarn d. bhagavatah padam e. vasudevakhyarm



Section VI — Creation and Characteristics of False Ego (3.26.23-26)

Text 23-24
mahat-tattvad vikurvanad
bhagavad-virya-sambhavat

kriya-saktir ahankaras
tri-vidhah samapadyata

vaikarikas taijasas ca
tamasa$ ca yato bhavah
manasas cendriyanam ca
bhiitanam mahatam api

From the transformation of mahat-tattva (mahat-tattvad vikurvanad), induced by
the power of the Lord (bhagavad-virya-sambhavat), ahankdra (ahankaras)
endowed with jiidna, kriya, and dravya saktis appeared in three forms (kriya-saktir
tri-vidhah samapadyata), vaikarika (sattva),taijasa (rajas) and tamas (vaikarikas
taijasas ca tamasas ca yato bhavah), from which the mind, senses and the five
gross elements appeared (manasas ca indriyanar ca bhuitanarm mahatam api).

Verse Summary: MT transforms into FE which is of 3 types — Sattviki, Rajasik and
Tamasik



Section VI — Creation and Characteristics of False Ego
(3.26.23-26)

Text 25
sahasra-Sirasam saksad
yam anantarh pracaksate
sankarsanakhyam purusam
bhiitendriya-manomayam

Situated in ahankara is the Lord with a thousand heads
known as  Sankarsana = (sahasra-sirasamn  saksad
sankarsanakhyarm purusam) and also called Ananta (yam
anantam pracaksate), the cause of the mind, senses and
gross elements (bhiita indriya-manoh mayam).

Verse Summary: Presiding deity of FE is Sankarsana



Section VI — Creation and Characteristics of False Ego
(3.26.23-26)

Text 26
kartrtvam karanatvam ca
karyatvam ceti laksanam
santa-ghora-vimudhatvam

iti va syad ahankrteh

The characteristics of ahankara are (ahankrteh ca iti laksanam
syad) its capacity to serve as the presiding deities of the sense
(kartrtvam), the senses (karanatvam), and the gross senses
made of gross elements (karyatvarm), and to produce peace,
passion and bewilderment (Santa-ghora-vimtadhatvam iti va).

Verse Summary: Characteristics of FE: a. kartrtvarm b. karanatvarm
c. karyatvam d. santa-ghora-vimudhatvam



Section VII — Creation and Characteristics of Products of False Ego
(3.26.27-49)

Text 27
vaikarikad vikurvanan
manas-tattvam ajayata

yat-sankalpa-vikalpabhyam
vartate kama-sambhavah

From the transtormation of ahankdra in sattva, appeared the mind
(vaikarikad vikurvanan manas-tattvam ajayata). By the mind’s
general desire for objects (yat-sankalpa-vikalpabhyarm) the desire
for a particular object and notions concerning it appears (vartate
kama-sambhavah).

Verse Summary: a) From FE in sattva appears mind b) 2
characteristics of mind — i) General desire for objects ii) Desire for
specitic objects



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 28
yad vidur hy aniruddhakhyarm
hrsikanam adhis$varam
saradendivara-Syamarin
sarmhradhyam yogibhih sanaih

In the mind is situated the Lord known as Aniruddha (yad
vidur hy aniruddhakhyar), master of the senses (hrsikanam
adhisvaram), having the complexion of a blue lotus (Sarada
indivara-Syamam), worshipped quietly by the yogis
(samradhyam yogibhih sanaih).

Verse Summary: Presiding deity of mind is Aniruddha



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 29
taijasat tu vikurvanad
buddhi-tattvam abhut sati
dravya-sphurana-vijianam
indriyanam anugrahah

O Devahititi (sati)! From the transformation of ahankara in
rajas (taijasat tu vikurvanad), buddhi (buddhi), consciousness
directed to manifestation of objects (dravya-sphurana-
vijianam), appeared (abhiuit). It assists the senses (indriyanam
anugrahah).

Verse Summary: From FE in Rajas appears buddhi



Section VII — Creation and Characteristics of Products of False Ego
(3.26.27-49)

Text 30
sarhsayo 'tha viparyaso
niScayah smrtir eva ca

svapa ity ucyate buddher
laksanar vrttitah prthak

The characteristics of buddhi (buddheh laksanam) by its various
functions (vrttitah prthak) are said to be (ity ucyate) doubt
(samsayah), false knowledge (viparyasah), ascertaining correct
knowledge (niscayah), remembrance (smrtir) and sleep (svapa).

Verse Summary: 7 characteristics of buddhi: a) dravya-sphurana-
vijidnam b) indriyanam anugrahah c) samsayah d) viparyasah e)
niscayah f) smrtih g) svapa



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 31
taijasanindriyany eva
kriya-jiana-vibhagasah
pranasya hi kriya-saktir
buddher vijnana-saktita

All the senses, both action and knowledge senses, arise from
taijasa ahankara (taijasani indriyani eva kriya-jiana-
vibhagasah) since the prdana impelling the action senses
possesses taijasa kriya-Sakti (pranasya hi kriya-saktir) and
buddhi impelling the knowledge senses possesses taijasa
vijiana-sakti (buddher vijiana-saktita).

Verse Summary: From FE in Rajas also appear 10 senses



Section VII — Creation and Characteristics of Products of False Ego
(3.26.27-49)

Text 32
tamasac ca vikurvanad
bhagavad-virya-coditat
Sabda-matram abhut tasman
nabhah srotram tu sabdagam

From transformation of ahankara in tamas (tamasac ca vikurvanad),
inspired by the Lord’s power as time (bhagavad-virya-coditat),
sound appeared (Sabda-matram abhut), and from that, ether
appeared (tasmat nabhah). The ear is the receptacle of sound
(Srotram tu $abdagam).

Verse Summary: From FE in MOI arises Sound. From Sound arises
ether.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 33
arthasrayatvam $abdasya
drastur lingatvam eva ca

tan-matratvarm ca nabhaso
laksanarm kavayo viduh

The wise know the characteristics of sound as tollows
(sabdasya laksanam kavayo viduh): expression of
meaning (artha asrayatvam), revelation of a seer of events
(drastur lingatvam), and the subtle form of ether

(nabhaso tat-matratvam).

Verse Summary: Characteristics of sound.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 34
bhutanam chidra-datrtvam
bahir antaram eva ca
pranendriyatma-dhisnyatvarm
nabhaso vrtti-laksanam

The characteristics of ether according to its actions are
(nabhaso vrtti-laksanam) to provide space for the living
entities internally and externally (bhutanam chidra-datrtvam
bahir antaram eva ca), and to act as a base for the prana, senses
and mind (prana indriya atma-dhisnyatvam).

Verse Summary: Characteristics of ether.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 35
nabhasah sabda-tanmatrat
kala-gatya vikurvatah
sparso 'bhavat tato vayus
tvak sparsasya ca sangrahah

From transformation of ether (nabhasah vikurvatah), whose
tan-matra is sound (Sabda-tan matrat), by the influence of time
(kala-gatya), touch appeared (sparsah abhavat), and then air
(tato vayuh). Skin is the sense organ to receive touch (tvak
sparsasya ca sangrahah).

Verse Summary: From ether comes touch, and from touch
comes skin.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 36
mrdutvam kathinatvam ca
Saltyam usnatvam eva ca
etat sparsasya sparsatvam
tan-matratvam nabhasvatah

The main characteristics of touch are (etat sparsasya
sparsatvarm) softness, hardness, cold and heat (mrdutvam
kathinatvam ca Saityam usnatvam eva ca). It is the tan-
matra of air (nabhasvatah tan-matratvam).

Verse Summary: Characteristics of touch.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 37
calanarm vyihanam praptir
netrtvarn dravya-sabdayoh
sarvendriyanam atmatvam
vayoh karmabhilaksanam

The distinctive qualities of air are its actions of (vayoh
karma abhilaksanam) moving (calanam), gathering
(vytthanam), conjunction (praptih), leading sense objects
to the sense organ (netrtvarn dravya-sabdayoh) and giving
life to the senses (sarva indriyanam atmatvam).

Verse Summary: Characteristics of air.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 38
vayos ca sparsa-tanmatrad
ripam daiveritad abhut
samutthitam tatas tejas
cakst rapopalambhanam

From air (vayoh), whose tan-matra is touch (sparsa-
tanmatrad), under the intluence of time (daiva iritat), arose
form (abhut rapam). From form arose fire (tatah tejah
samutthitam). The eye perceives form (cakst riapa
upalambhanam).

Verse Summary: From air comes form, and from form comes
fire.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 39
dravyakrtitvarh gunata
vyakti-sarhsthatvam eva ca
tejastvam tejasah sadhvi
ripa-matrasya vrttayah

O Devahiiti (sadhvi)! The qualities of form are (rtpa-matrasya
vrttayah) providing shape (dravya akrtitvam), allowing
perception through qualities (gunata), and allowing perception
of size (vyakti-samsthatvam). It is the tan-matra ot tire
(tejastvam tejasah).

Verse Summary: Characteristics of form.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 40
dyotanam pacanarh panam
adanam hima-mardanam
tejaso vrttayas tv etah
Sosanam ksut trd eva ca

[llumination (dyotanam), cooking (pacanam), drinking
(panam), eating (adanam), reliet from cold (hima-
mardanam), are the qualities of fire (etah tejaso vrttayah),
as well as drying, hunger and thirst (Sosanam ksut trd eva
ca).

Verse Summary: Characteristics of fire.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 41
riapa-matrad vikurvanat
tejaso daiva-coditat
rasa-matram abhiut tasmad
ambho jihva rasa-grahah

By transformation of fire (tejaso vikurvanat) whose tan-matra
is form (rapa-matrad) under the intluence of time (daiva-
coditat), taste appeared (rasa-matram abhut). From taste
appeared water (tasmad ambho). The tongue perceives taste
(jihva rasa-grahah).

Verse Summary: From fire comes taste, and from taste comes
water.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 42
kasayo madhuras tiktah
katv amla iti naikadha
bhautikanam vikarena
rasa eko vibhidyate

One taste divides into many (rasa eko vibhidyate na
ekadha) by transformation in combined substances
(bhautikanam vikarena) and becomes astringent (kasayo),
sweet (madhurah), bitter (tiktah), hot (katu) and sour
(amla).

Verse Summary: Characteristics of taste.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 43
kledanam pindanam trptih
prananapyayanondanam
tapapanodo bhiuyastvam
ambhaso vrttayas tv imah

The qualities of water are (ambhaso vrttayas tv imah)
moistening (kledanam), making balls (pindanam), causing
satistaction (trptih), giving life (pranana), relieving thirst
(apyayana), softening (undanam), extinguishing heat
(tapa apanodah), and being plentitul (bhuyastvam).

Verse Summary: Characteristics of water.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 44
rasa-matrad vikurvanad
ambhaso daiva-coditat
gandha-matram abhuit tasmat
prthvi ghranas tu gandhagah

From transformation of water (ambhaso vikurvanad) whose
tan-madtra is taste (rasa-matrad), by the influence of time
(daiva-coditat), arose smell (gandha-matram abhtt). From
smell arose earth (tasmat prthvi). The nose perceives smell
(ghranas tu gandhagah).

Verse Summary: From water comes smell, and from smell
comes earth.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 45
karambha-piiti-saurabhya-
santogramladibhih prthak

dravyavayava-vaisamyad
gandha eko vibhidyate

One smell is divided (gandha eko vibhidyate prthak) by
combination of difterent substances (dravya avayava-
vaisamyad) it becomes distinguished as mixed
(karambha), foul (puti), fragrant (saurabhya), mild
($anta), strong (ugra), or acrid (amla).

Verse Summary: Characteristics of smell.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 46
bhavanam brahmanah sthanam
dharanam sad-viSesanam
sarva-sattva-gunodbhedah
prthivi-vrtti-laksanam

The qualities of earth (prthivi-vrtti-laksanam) are its use in
production of deity forms (bhavanam brahmanah), its
steadiness (sthanam), its accommodating power (dharanam),
its ability to make other elements perceptible (sad-visesanam),
and its power to manifest differences in all beings and their
qualities (sarva-sattva-guna udbhedah).

Verse Summary: Characteristics of earth.



Section VII — Creation and Characteristics of Products of
False Ego (3.26.27-49)

Text 47
nabho-guna-viseso 'rtho
yasya tac chrotram ucyate
vayor guna-viseso 'rtho
yasya tat sparsanar viduh

The unique quality of ether (nabho-guna-visesah) is the sense
object sound (arthah), the object of perception for the ear
(yasya tat Srotram ucyate). The unique quality of air (vayor
guna-visesah) is the sense object touch, the object of
perception of the skin (artho yasya tat sparsanam viduh).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VII — Creation and Characteristics of Products of False Ego
(3.26.27-49)
Text 48
tejo-guna-viseso 'rtho

yasya tac caksur ucyate

ambho-guna-viseso 'rtho

yasya tad rasanam viduh
bhiimer guna-viseso 'rtho

yasya sa ghrana ucyate

The unique quality of fire (tejo-guna-visesah), form, is the sense
object of the eye (artho yasya tac caksur ucyate). The unique
quality of water (ambho-guna-visesah), taste, is the sense object for
the tongue (artho yasya tad rasanam viduh). The unique quality of
earth (bhtimer guna-viseso), smell, is the sense object of the nose
(artho yasya sa ghrana ucyate).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VII — Creation and Characteristics of Products of False Ego
(3.26.27-49)

Text 49
parasya drSyate dharmo
hy aparasmin samanvayat
ato viseso bhavanam
bhiimav evopalaksyate

The previous quality is the cause of the succeeding element (parasya
drsyate dharmo hy aparasmin samanvayat). Thus (atah)qualities of
all elements (viseso bhavanam) are perceived in earth alone
(bhamav eva upalaksyate).

Verse Summary (47-49): a) Unique quality of each elements
b) The previous quality is the cause of the succeeding element



Section VIII — Karya Srsti (3.26.50-53)

Text 50
etany asamhatya yada
mahad-adini sapta vai
kala-karma-gunopeto
jagad-adir upavisat

When the seven elements starting with mahat-tattva did not combine (yada
etany mahad-adini sapta vai asamhatya), the Supreme Lord entered all the
elements (jagad-adir upavisat) along with time, karma and prakrti (kala-
karma-guna upetah).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy

b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life

c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



2.5.32-33

yadaite 'sangata bhava bhutendriya-mano-gunah |
yadayatana-nirmane na sekur brahma-vittama ||

tada sarnhatya canyonyam bhagavac-chakti-coditah |
sad-asattvam upadaya cobhayam sasrjur hy adah ||

O best of the brahmanas (brahma-vittama)! As long as (yada) the
gross elements, senses and mind (ete bhuita-indriya-mano-gunah)
were not mixed together (asangata bhava), it was not possible (na
Sekuh) for them to produce material bodies (yad ayatana-nirmane).
Coming together (tada samhatya ca anyonyarn) by the impulse of
the Lord’s energy (bhagavat-sakti-coditah), accepting primary and
secondary forms (sad-asattvam upadaya), they created the body of

the whole universe and the individual bodies in it (ubhayam sasrjuh
hy adah).



2.5.34

varsa-puga-sahasrante
tad andam udake sayam |
kala-karma-svabhava-stho

jivo ’jivam ajivayat ||

After a thousand years (varsa-puiga-sahasrante), the Lord
(jivah), situated in time, karma and svabhava (kala-karma-
svabhava-sthah), brought to life (ajivayat) the non-living
universe (tad ajivam andam) which was lying in the water

(udake sayam).



2.5.35

sa eva purusas tasmad
andam nirbhidya nirgatah |
sahasrorv-anghri-bahv-aksah

sahasranana-sirsavan ||

Thereafter (tasmad), that purusa (sa eva purusas) pierced
the universe (andam mnirbhidya) and went outside
(nirgatah). There he resides with a thousand legs, feet,
arms, eyes (sahasra turu-anghri-bahu-aksah), faces and
heads (sahasra anana-sirsavan).



Section VIII — Karya Srsti (3.26.50-53)

Text 51
tatas tenanuviddhebhyo
yuktebhyo ndam acetanam
utthitarh puruso yasmad
udatisthad asau virat

By the Lord’s entrance into the elements (tatas tena anuviddhebhyo), they
combined together (yuktebhyo) and formed an unconscious globe (andam
acetanam utthitarn), from which the universal form composed of the mass
of jivas arose (yasmad asau virat puruso udatisthad).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy

b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life

c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



Section VIII — Karya Srsti (3.26.50-53)
Text 52
etad andam viSesakhyam
krama-vrddhair dasottaraih

toyadibhih parivrtam

pradhanenavrtair bahih
yatra loka-vitano 'yam

riaparm bhagavato hareh

The universal globe called visesa (etad andarm visesakhyam), is surrounded by
layers of elements such as water (toya adibhih parivrtar), each ten times thicker
than the previous layer (krama-vrddhair dasa uttaraih), covered by a layer of
prakrti on the outside (pradhanena avrtaih bahih). Within the universe are the
variety of planets (yatra loka-vitano ayarn), which are a form of the Supreme Lord
(rapam bhagavato hareh).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy

b) He then enters into the lifeless universe as Garbodhakasayi Visnu and gives it
life

c) This gives rise to the universal form which is covered outside by 7 layers

d) Variety of planetary systems form the various limbs of this universal form



Section VIII — Karya Srsti (3.26.50-53)

Text 53
hiranmayad anda-kos$ad
utthaya salile Sayat
tam avisya maha-devo

bahudha nirbibheda kham

Rising from the golden globe (hiranmayad anda-kosad utthaya) lying on
the water (salile Sayat), the Supreme Lord (maha-devo) situated himself

there (tam avisya) and differentiated the apertures of his body (bahudha
nirbibheda kham).

Verse Summary (50-53): a) When all the elements were separate, the Lord
combines them with His cohesive energy

b) He then enters into the lifeless universe as Garbodhakasayi Visnu and
gives it life

c) This gives rise to the universal form which is covered outside by 7 layers
d) Variety of planetary systems form the various limbs of this universal
form



Section IX — Creation of Various limbs of the Virata Rupa (3.26.54-61)

Text 54
nirabhidyatasya prathamam
mukhar vani tato 'bhavat
vanya vahnir atho nase
pranoto ghrana etayoh

First his mouth became ditferentiated (prathamarn asya nirabhidyata).
Then the organ of speech (subtle organ) appeared (mukharm vani tato
abhavat). With the organ of speech (vanya), the fire devata appeared, and
entered the mouth (vahnih). The two nostrils became ditferentiated (atho
nase). Penetrated by prana (pranoto), the sense organ called the nose
(subtle) corresponding to the two nostrils (etayoh) appeared (ghrana
etayoh).

Verse Summary (54-61): Various limbs of the VR form in the following
order:

Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa (3.26.54-61)
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Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)
Text 55
ghranad vayur abhidyetam
aksini caksur etayoh
tasmat stiryo nyabhidyetam
karnau Srotram tato disah

After the appearance of the nose (ghranad), the air devata entered
(vayur abhidyetam). Then the two eye balls and the subtle sense
organ, the eyes, appeared (aksini caksur etayoh). Then the sun
devata entered (tasmat siiryo nyabhidyetarm). The two ears appeared
(karnau). Then the ear organ (subtle) and the direction devatas
appeared (Srotram tato disah).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)

Text 56
nirbibheda virajas tvag-
roma-$masrv-adayas tatah
tata osadhayas casan
$iSnam nirbibhide tatah

The skin, and then the hairs, and moustache (tvak roma-$Smasrv-
adayah) of the universal form (virajah), appeared (nirbibhide) .
Herbs, the devatds ot the skin, appeared (tata osadhayas$ ca asan)
and then the genitals appeared (sisnar nirbibhide tatah).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)

Text 57
retas tasmad apa asan
nirabhidyata vai gudam
gudad apano 'panac ca
mrtyur loka-bhayankarah

The sex organ producing semen appeared and then the water devata
appeared (retas tasmad apa asan). The anus appeared (nirabhidyata
vai gudam), and after that, the organ of excretion appeared (gudad
apano). Then the devata of the excretion organ, death, feared by all
people, appeared (apanat camrtyur loka-bhayankarah).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)
Text 58
hastau ca nirabhidyetam
balam tabhyam tatah svarat
padau ca nirabhidyetam
gatis tabhyam tato harih

The two hands appeared (hastau ca nirabhidyetamn) and from them
the organ with grasping power appeared (balam tabhyam). Then
the devata of the hands, Indra appeared (tatah svarat). The two feet
appeared (padau ca nirabhidyetarn), and the organ of movement

(gatih tabhyarn). Then the devata of the feet, Hari, appeared (tato
harih).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)
Text 59
nadyo 'sya nirabhidyanta
tabhyo lohitam abhrtam
nadyas tatah samabhavann
udarar nirabhidyata

The veins of the wuniversal form appeared (nadyo asya
nirabhidyanta) and then sense organ which spreads blood and other
substances (tabhyo lohitam abhrtam). The devatas of the veins,
rivers, appeared (nadyas tatah samabhavann). Then the stomach
appeared (udaram nirabhidyata).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)

Text 60
ksut-pipase tatah syatam
samudras tv etayor abhit

athasya hrdayarm bhinnar
hrdayan mana utthitam

The organ of hunger and thirst appeared (ksut-pipase tatah syatarm)
and then the ocean, their devatd, appeared (samudras tv etayor
abhuit). The heart of the universal form appeared (athasya hrdayam

bhinnam) and from the heart the mind appeared (hrdayan mana
utthitam).

Verse Summary (54-61): Various limbs of the VR form in the
following order:

Gross organ ------- Subtle organ + Sense Devata



Section IX — Creation of Various limbs of the Virata Rupa
(3.26.54-61)

Text 61
manasas candrama jato
buddhir buddher giram patih
ahankaras tato rudras
cittam caityas tato 'bhavat

From the mind arose the presiding deity Candra (manasas
candrama jato). From the intelligence arose its presiding deity
(buddhih buddheh) Brahma (giram patih). From ahankara arose
the presiding deity Rudra (ahankaras tato rudrah). From the citta
arose the presiding deity Vasudeva (cittam caityah tato abhavat).

Verse Summary (54-61): Various limbs of the VR form in the
following order:
Gross organ ------- Subtle organ + Sense Devata



Section X — Devatas try to wake up the Virata Rupa (3.26.62-
72)

Text 62
ete hy abhyutthita deva
naivasyotthapane 'Sakan
punar aviviSuh khani
tam utthapayitum kramat

The devatds who had appeared (ete hy abhyutthita deva) were
not able to awaken the universal form (na eva asya utthapane
asakan). They again (punar) one after the other (kramat)
entered the apertures (avivisuh khani) to wake him up (tam
utthapayitum).

Verse Summary: The devatas could not wake up the VR. The
again entered the apertures one after another to wake Him up



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 63
vahnir vaca mukhar bheje
nodatisthat tada virat
ghranena nasike vayur
nodatisthat tada virat

The fire devata along with the organ of speech entered the mouth of
the universal form (vahnir vaca mukham bheje), but the universal
form did not arise (nodatisthat tada virat). The air devata along
with the nose entered the nostrils (ghranena nasike vayur), but the
universal form did not arise (nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 64
aksini caksusadityo
nodatisthat tada virat
Srotrena karnau ca diso
nodatisthat tada virat

The sun devata long with the eyes entered into the eyeballs (aksini
caksusa adityo) but the form did not arise (nodatisthat tada virat).
The direction devatas along with the ears entered the gross ears
(srotrena karnau ca diso), but the universal form did not arise
(nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 65
tvacam romabhir osadhyo
nodatisthat tada virat
retasa SiSnam apas tu
nodatisthat tada virat

The herb devatas along with the hair sense organs entered the skin
(tvacamh romabhir osadhyo), but the form did not arise (nodatisthat
tada virat). The water devata along with organ for sex entered the
penis (retasa SisSnam apas tu), but the form did not arise
(nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 66
gudam mrtyur apanena
nodatisthat tada virat
hastav indro balenaiva
nodatisthat tada virat

Death, the deity of the anus, along with evacuation organ, entered
the anus (gudarnh mrtyur apanena), but the universal form did not
awaken (nodatisthat tada virat). Indra along with the organ for
grasping entered the hands (hastav indro balenaiva), but the
universal form did not arise (nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 67
visnur gatyaiva caranau
nodatisthat tada virat
nadir nadyo lohitena
nodatisthat tada virat

Visnu along with the organ of locomotion entered the gross feet
(visnur gatya eva caranau), but the form did not arise (nodatisthat
tada virat). The river devatds along with the circulation organ
entered the veins (nadir nadyo lohitena), but the form did not arise
(nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 68
ksut-trdbhyam udaram sindhur
nodatisthat tada virat
hrdayam manasa candro
nodatisthat tada virat

The ocean devata along with the hunger and thirst organ entered the
stomach (ksut-trdbhyam udaram sindhur) but the universal form
did not arise (nodatisthat tada virat). Candra along with the mind
entered the heart (hrdayarn manasa candro), but the universal form
did not arise (nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 69
buddhya brahmapi hrdayam
nodatisthat tada virat
rudro 'bhimatya hrdayam
nodatisthat tada virat

Brahma along with intelligence entered the heart (buddhya
brahmapi hrdayam), but the form did not arise (nodatisthat tada
virat). Rudra along with ego entered the heart (rudro 'bhimatya
hrdayam), but the form did not arise (nodatisthat tada virat).

Verse Summary (63-69): The devatas entered the respective
apertures of the VR along with the subtle sense organ in order to try
and wake up the VR. But they were unsuccesstul



Section X — Devatas try to wake up the Virata Rupa (3.26.62-
72)

Text 70
cittena hrdayam caityah
ksetra-jiiah pravisad yada
virat tadaiva purusah
salilad udatisthata

When Vasudeva, the antaryami (yada ksetra-jnah caityah),
along with the citta (cittena), entered the heart (hrdayarn
pravisad), the universal form rose up from the water (tada eva
virat purusah salilad udatisthata).

Verse Summary: But when Vasudeva entered the heart along
with the Citta, the VR rose up from water



Section X — Devatas try to wake up the Virata Rupa (3.26.62-72)

Text 71
yatha prasuptam purusam
pranendriya-mano-dhiyah
prabhavanti vina yena
notthapayitum ojasa

Similarly the pranas, senses, mind and intelligence (yatha prana
indriya-mano-dhiyah) by their own strength (ojasa) cannot awaken
(na utthapayitum prabhavanti) a sleeping individual (prasuptam
purusar) without intervention of the Supreme Lord (vina yena).

Verse Summary: Similarly the pranas, mind and intelligence cannot
wake up a sleeping individual without the intervention of the
Supreme Lord



Section X — Devatas try to wake up the Virata Rupa (3.26.62-
72)

Text 72
tam asmin pratyag-atmanar
dhiya yoga-pravrttaya
bhaktya viraktya jianena
vivicyatmani cintayet

One should ascertain (vivicya) and then contemplate
(cintayet) the Supreme Lord (pratyag-atmanam) within the
body (atmani) by unmotivated bhakti (viraktya bhaktya) and
knowledge (jianena), using the intelligence motivated by
bhakti (dhiya yoga-pravrttaya).

Verse Summary: Goal of explaining the analysis of elements:
To contemplate on the Supreme Lord with ahaituki bhakti



