Canto 3
Chapter Twenty Seven

Understanding Material Nature

Kapila Describes Liberation



Theme I — Kapila describes the need for liberation for a
conditioned soul (3.27.1-5)
Text-1

$ri-bhagavan uvaca

prakrti-stho 'pi puruso

najyate prakrtair gunaih

avikarad akartrtvan

nirgunatvaj jalarkavat

The Lord said: The jiva, though situated in prakrti (prakrti-stho
api purusah), is not attected by prakrti’s gunas (majyate prakrtair
gunaih), since it is without gunas (nirgunatvat), not the doer
(akartrtvan) and is devoid of change (avikarad), like the sun’s rays
on the surface of water (jala-arkavat).

Verse Summary: The jiva, in its pure state, has nothing to do with
the prakrti. It is not atfected by the gunas.



Theme I — Kapila describes the need for liberation for a
conditioned soul (3.27.1-5)

Text 2
sa esa yarhi prakrter
gunesv abhivisajjate
ahankriya-vimadhatma
kartasmity abhimanyate

When the jiva (sah esa yarhi), in waking and dream state (implied),
becomes absorbed in the gunas of prakrti (prakrter gunesv
abhivisajjate), bewildered by ego (ahankriya-vimudhatma), he
thinks that he is the doer (karta asmi iti abhimanyate).

Verse Summary: Jiva in the conditioned state: a) But, when the
same jiva becomes absorbed in the gunas of prakrti, then he falsely
thinks that he is the doer



Theme I — Kapila describes the need for liberation for a
conditioned soul (3.27.1-5)

Text 3
tena samsara-padavim
avaso 'bhyety anirvrtah
prasangikaih karma-dosaih
sad-asan-misra-yonisu

Unwillingly (avasah), the joyless jiva (anirvrtah) treads the path
(abhyeti) of material birth and death (samsara-padavim) by faulty
action arising from association with prakrti (prasangikaih karma-
dosaih), receiving birth in bodies of mixed happiness and suffering
(sad-asad-misra-yonisu).

Verse Summary: Jiva in the conditioned state: b) Because of this
false identification with prakrti, all the actions that he performs leads
to birth in good, bad and mixed species



Theme I — Kapila describes the need for liberation for a
conditioned soul (3.27.1-5)

Text 4
arthe hy avidyamane 'pi
samsrtir na nivartate
dhyayato visayan asya
svapne marthagamo yatha

Though actions do not actually exist for the jiva (arthe hi
avidyamane api), material life does not cease (sarhsrtir na nivartate)
because he meditates on sense objects (dhyayato visayan asya)
think himself a doer (implied). It is like the experience of unreal
actions in a dream (svapne anarthagamo yatha).

Verse Summary: Jiva in the conditioned state: ¢) Troublesome
material life does not cease for such a person because ot his constant
meditation on the sense objects, thinking himself to be the doer



4.22.30
indriyair visayakrstair
aksiptam dhyayatarn manah
cetanam harate buddheh
stambas toyam iva hradat

The mind (manah) of a person thinking of sense objects

(dhyayatamn) is bewildered

(aksiptam) by the senses

attracted to those objects (visaya akrstair indriyaih). Then

the mind takes away the ¢
intelligence (cetanarh harate |

iscriminating power of the
buddheh), just as grass takes

away water from a lake (stambas toyam iva hradat).



4.22.31
bhrasyaty anusmrtis cittam
jiana-bhramsah smrti-ksaye
tad-rodham kavayah prahur
atmapahnavam atmanah

When ability to discriminate is lost (bhrasyaty cittam),
memory becomes destroyed (anusmrtih). With loss of
memory (smrti-ksaye), knowledge is destroyed (jhana-
bhramsah). The wise say (kavayah prahur) that destruction
of knowledge (tad-rodham) is called destruction of the selt
(atma apahnavam atmanah).



4.22.33
arthendriyarthabhidhyanam
sarvarthapahnavo nrnam
bhramsito jiana-vijianad
yenavisati mukhyatam

Always thinking (abhidhyanar) of wealth and sense
objects (artha indriya artha) is the destruction of all goals
for humans (sarva artha apahnavo nrnam), and by this
(yena), after having destroyed jiana and vijiana
(bhramsito jhana-vijianad), one attains immovable life
forms (avisati mukhyatam).



4.22.34
na kuryat karhicit sangam
tamas tivram titirisuh
dharmartha-kama-moksanam
yad atyanta-vighatakam

Those who desire to cross over the intense ignorance of
samsara (tamas tivram titirisuh) should never have
attachment (na kuryat karhicit sangam) to things which
completely obstruct (yad atyanta-vighatakam) dharma,
artha, kama and moksa (dharma-artha-kama-moksanam).



3.9.8

ksut-trt-tridhatubhir ima muhur ardyamanah
Ssitosna-vata-varasair itaretarac ca
kamagninacyuta-rusa ca sudurbharena
sampasyato mana urukrama sidate me

My mind becomes disheartened (sidate me manah) on
seeing (sampasyato) these living entities (ima) constantly
sutfering (muhur ardyamanah) from hunger, thirst, vdta,
pitta, slesma (ksut-trt-tridhatubhir); from heat, cold, wind
and rain (Sitosna-vata-varasair); from each other (itara
itarat ca); and from the unendurable fire of lust (acyuta
kamagnina) and continuous anger (rusa ca
sudurbharena).



3.9.9
yavat prthaktvam idam atmana indriyartha-
maya-balam bhagavato jana 1$a pasyet
tavan na samsrtir asau pratisankrameta
vyarthapi duhkha-nivaharm vahati kriyartha

As long as (yavat) people (janah) see the only the
condition of the jiva’s body (idam atmana prthaktvam
pasyet), possessing the strength of the Lord’s maya (maya-
balamm bhagavato) in the form of sense objects
(indriyartha), the jiva’s material existence (tavat asau
sarnsrtir), though insubstantial (vyartha api), will not be
destroyed (na pratisankrameta). It produces great
sutfering (duhkha-nivaharh vahati) and giving results for
all actions (kriya artha).



Theme I — Kapila describes the need for liberation for a
conditioned soul (3.27.1-5)

Text 5
ata eva Sanai$ cittam
prasaktam asatarn pathi
bhakti-yogena tivrena
viraktya ca nayed vasam

Theretore (atah), gradually (sanaih) one should bring under control
the mind (cittarm ca nayed vasam) attached to the path of material
objects (prasaktam asatarh pathi) by strong bhakti and yoga (bhakti-
yogena tivrena), accompanied by disgust for material life (viraktya
ca).

Verse Summary:  Solution: Gradually control the materially
attached mind through (Bhakti or yoga) + Virakti



16.1.55 ||
esa prakrti-sangena
purusasya viparyayah
asit sa eva na cirad
1Sa-sangad viliyate

This contrary position of the jivas (esa purusasya
viparyayah) has existed (asit) by association with prakrti
(prakrti-sangena). That condition (sa eva) is quickly
destroyed (na cirad viliyate) by association with the Lord
(isa-sangad).



Theme II — Practice of Jnana Yoga to attain Liberation (3.27.6-11)

Text 6
yamadibhir yoga-pathair
abhyasan sraddhayanvitah
mayi bhavena satyena
mat-katha-Sravanena ca

With faith (Sraddhayanvitah) one should practice (abhyasai) using
the yoga process (yoga-pathair) starting with yama and niyama
(yamadibhir), while hearing my glories (mat-katha-sravanena ca)
with the understanding that I am real (mayi bhavena satyena).

Verse Summary: Solution: a. Practice astanga yoga with faith b.
Have faith that the Lord’s form is real ¢. Hear Krsna katha



10.2.32
ye mye 'ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhayah
aruhya krcchrena param padar tatah
patanty adho 'madrta-yusmad-anghrayah

O Lord (aravindaksa)! Persons who are falsely under the
impression of being liberated (ye anye vimukta-maninah),
without devotional service to the Lord (anadrta-yusmad-
anghrayah), may reach the goal of the brahmajyoti
(aruhya krcchrena param padam), but because of their
impure consciousness (aviSuddha-buddhayah) and for
want of shelter in the Vaikuntha-lokas (tvayy asta-
bhavad), such so-called liberated persons again fall down
into material existence (tatah patanty adhah).




1.5.12
naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafijanam
kutah punah sasvad abhadram isvare
na carpitam karma yad apy akaranam

Even the stage of jiana (jianam apy) without the bondage
of karma (naiskarmyam) is not glorious (na Sobhate)
because it is devoid of bhakti to the Supreme Lord (acyuta-
bhava-varjitarmn). What is the use of having destroyed
ignorance (alam nirafijanam)? What to speak of sakama-
karma which is suffering during practice and pertection
(kutah punah sasvad abhadram), and niskama-karma
(akaranam karma yad apy), when not oftered to the Lord
(iSvare na arpitam)?



11.5.3

ya esam purusari saksad
atma-prabhavam i$varam
na bhajanty avajananti
sthanad bhrastah patanty adhah

If any of the members of the four varnas and four asramas
(ya esam) fail to worship (na bhajanty) or intentionally
disrespect (avajananti) the Personality of Godhead
(purusam saksad), who is the source of their own creation
(atma-prabhavam i$varam), they will fall down from their
position into a hellish state of life (sthanad bhrastah
patanty adhah).



Theme II — Practice of Jnana Yoga to attain Liberation
(3.27.6-11)

Text 7
sarva-bhiita-samatvena
nirvairenaprasangatah

brahmacaryena maunena
sva-dharmena baliyasa

One should see all living beings equally (sarva-bhita-
samatvena), without enmity (nirvairena), without attachment
(aprasangatah), and should observe celibacy and silence
(brahmacaryena maunena). One should perform occupational
duties as an offering to the Lord (sva-dharmena baliyasa).

Verse Summary (7-10): 18 qualities to be cultivated by the
practitioner



4.22.23
arthendriyarama-sagosthy-atrsnaya
tat-sammatanam aparigrahena ca
vivikta-rucya paritosa atmani
vina harer guna-piytisa-panat

Attachment to the Lord takes place by (implied) disgust
(atrsmaya) with material friendship (sa-gosthy) related to
persons who accumulate wealth or enjoy the senses
(arthena idriya-arama), by not accepting those goals (tat-
sammatanam aparigrahena ca), and by a taste for solitary
living (vivikta-rucya), with satistaction in the selt (paritosa
atmani), as long as one cannot relish the nectar of the
Lord’s qualities (vina harer guna-piyasa-panat).



Theme II — Practice of Jnana Yoga to attain Liberation (3.27.6-11)

Text 8
yadrcchayopalabdhena
santusto mita-bhun munih
vivikta-Saranah santo
maitrah karuna atmavan

One should be satistied with what comes on its own (yadrcchaya
upalabdhena santustah), should eat with regulation (mita-bhuk),
should contemplate (munih), live in a secluded place (vivikta-
Saranah), and should be peaceful ($antah), friendly (maitrah),
compassionate and determined (karuna atma-van).

Verse Summary (7-10): 18 qualities to be cultivated by the
practitioner



Theme II — Practice of Jnana Yoga to attain Liberation (3.27.6-11)
Text 9-11
sanubandhe ca dehe 'sminn
akurvann asad-agraham
jhanena drsta-tattvena
prakrteh purusasya ca

nivrtta-buddhy-avasthano
dari-bhutanya-darsanah

upalabhyatmanatmanam
caksusevarkam atma-drk

mukta-lingam sad-abhasam
asati pratipadyate
sato bandhum asac-caksuh
sarvanusyutam advayam

He should not have (akurvann) thoughts of I and mine (asad-agraham) for his body (dehe asminn) or relatives (ca
sanubandhe). By realized knowledge (jianena drsta-tattvena) of prakrti and purusa (prakrteh purusasya ca), he
should transcend (nivrtta) all states of consciousness such as waking and sleeping (buddhi-avasthanah). He should
see all material objects from far away (duri-bhatanya-darsanah). The jiani (atma-drk) should realize the Paramatma
(upalabhya atmana) by the pure jiva alone (atmanam), and attain that Lord (pratipadyate), seeing him like an ocean
of light (arkam) by the healthy eye (caksusa eva). The object of realization for the liberated souls (mukta-lingam),
Paramatma, constantly remains (sad-abhasam) in the temporary material world (asati) as the antaryami. He is the
cause of prakrti (satah bandhum), is the revealer of prakrti’s evolutes, the material elements (asat-caksuh), pervades
both prakrti and its evolutes (sarva anusytitam), and is one alone (advayam).

Verse Summary (7-10): 18 qualities to be cultivated by the practitioner.
11 — Characteristics of that Super-soul:
1) mukta-lingarh 2) asati sad-abhasam 3) sato bandhum4) asat-caksuh 5) sarvanusyutam 6) Advayam



Verses 7-10 — 18 qualities to be cultivated by the practitioner:

1) Equality to all jivas

2) No enmity

3) No material association

4) Brahmacarya

5) Mauna

6) Performing ones occupation as an offering to the Lord

7) Satistied with what comes of its own accord

8) mita-bhuk

9) Munih

10) living in a secluded place

11) Santah

12) Maitrah

13) Karuna

14) atmavan

15) Free from conceptions of I and mine

16) Transcend the 3 states of intelligence by realized knowledge of prakrti and
purusa

17) See material objects from far away

18) Realize the Super-soul



Theme III — Understanding the presence of Soul and Supersoul (3.27.12-16)

Text 12-13
yatha jala-stha abhasah
sthala-sthenavadrsyate
svabhasena tatha saryo
jala-sthena divi sthitah

evam trivrd-ahankaro
bhutendriya-manomayaih
svabhasair laksito 'nena
sad-abhasena satya-drk

Just as a reflection in water (yatha jala-stha abhasah) reflected on a wall (sthala-sthena) is inferred to
come from the image reflected on water (jala-sthena avadrsyate), and the sun situated in the sky
(stiryah divi sthitah) is inferred by this reflection on water (sva abhasena tatha), similarly (evam), the
jiva, existing with the imposition of three-fold anankara (trivrd-ahankarah), is inferred (laksitah) by
its reflection (sva abhasair) in the body, senses and mind (bhuta indriya-manah mayaih), and from
this (anena), Paramatma (satya-drk) is inferred (laksitah) by the jiva purified by bhakti (sad-
abhasena).

Verse Summary: How can one understand the presence of the soul and Supersoul by inference?

a. Presence of soul can be inferred from the consciousness which is manifested in the body mind and
senses

b. Presence of Super-soul can be inferred by the jiva purified by bhakti



Theme III — Understanding the presence of Soul and Supersoul (3.27.12-16)

Text 14-16
bhuta-saksmendriya-mano-
buddhy-adisv iha nidraya
linesv asati yas tatra
vinidro nirahankriyah

manyamanas tadatmanam
anasto nastavan mrsa
naste 'hankarane drasta
nasta-vitta ivaturah

evam pratyavamrsyasav

atmanarh pratipadyate
sahankarasya dravyasya
yo 'vasthanam anugrahah

The jiva who remains alert (yah vinidrah) without ego (nirahankriyah) when merging (tatra linesu) the sense objects, senses,
mind and intelligence (bhuita-siksma indriya-mano buddhy-adisu) in prakrti (asati) by sleeping (nidraya), but who, though
indestructible (anastah), with the destruction of ahankdara (naste ahankarane), falsely thinks (mrsa manyamanah) that he also
has been destroyed (atmanam nastavat), becomes distressed (aturah) like a person who has lost his wealth (nasta-vitta iva).
However, after careful reflection on these matters (evarh pratyavamrsya), he attains understanding of the existence of the atma
(asau atmanarh pratipadyate), who is the shelter of the ahankdra and the body (yah ahankarasya dravyasya avasthanam), and
is the Lord’s object of favour (anugrahah).

How can one see the atma without the covering of body, senses and mind?

a. When: During the time of universal dissolution

b. How: The living entity is uncovered by false ego and the products of false ego like mind and body at that time. Therefore,
there is nothing else to identify with except the self.

c. What happens at that time: With the destruction of body and mind, he falsely thinks that he has also been destroyed. But,
after careful deliberation he realizes that he is atma.

d. Is this permanent realization: No.



Theme IV — Devahuti’s questions about rarity of Liberation (3.27.17-20)

Text 17
devahiitir uvaca
purusarh prakrtir brahman
na vimuncati karhicit
anyonyapasrayatvac ca
nityatvad anayoh prabho

Devahiti said: O brahmana (brahman)! O master (prabho)! Prakrti never
gives up the Lord (prakrtir purusam na vimuiicati) at any time (karhicit),
because of eternal (nityatvad) attraction (apasrayatvat) between them
(anyonya anayoh).

Verse Summary (17-19): Just as Prakrti, who has taken shelter of the Lord,
never leaves His association, it would be similarly very difficult for the Jiva
to leave the association of prakrti, as he has taken her shelter. Therefore,
liberation must be very rare.



15.5.8
pumsah striya mithuni-bhavam etam
tayor mitho hrdaya-granthim ahuh
ato grha-ksetra-sutapta-vittair
janasya moho 'yam aham mameti

The relationship between a man and woman (etad purisah striya
tayoh mithuni-bhavam) is called (ahuh) double bondage (mitho
hrdaya-granthim). This creates illusion for the jiva (atah janasya
mohah) in relation to house, property, sons, relatives and wealth
(grha-ksetra-sutapta-vittaih), in which he thinks, “I am this. This
is mine (aharh mama iti).”



Theme IV — Devahuti’s questions about rarity of Liberation (3.27.17-20)

Text 18
yatha gandhasya bhiimes ca
na bhavo vyatirekatah
aparh rasasya ca yatha
tatha buddheh parasya ca

Just as (yatha) fragrance cannot exist separate from earth (gandhasya
bhiimes ca na bhavo vyatirekatah), and taste cannot exist separate from
water (yatha apam rasasya ca), the Lord does not exist separate from
prakrti (tatha buddheh parasya ca).

Verse Summary (17-19): Just as Prakrti, who has taken shelter of the Lord,
never leaves His association, it would be similarly very ditficult for the Jiva
to leave the association of prakrti, as he has taken her shelter. Therefore,
liberation must be very rare.



Theme IV — Devahuti’s questions about rarity of Liberation (3.27.17-20)

Text 19
akartuh karma-bandho 'yam
purusasya yad-asrayah
gunesu satsu prakrteh
kaivalyam tesv atah katham

The jiva (ayarm), though not a doer (akartuh), becomes bound up by
action (karma-bandhah) since the gunas of prakrti (prakrteh gunesu)
remain with the jiva (purusasya satsu) who takes shelter of the gunas
(yad-asrayah). How can he attain liberation (kaivalyam tesu atah
katham)?

Verse Summary (17-19): Just as Prakrti, who has taken shelter of the Lord,
never leaves His association, it would be similarly very ditficult for the Jiva
to leave the association of prakrti, as he has taken her shelter. Therefore,
liberation must be very rare.



Theme IV — Devahuti’s questions about rarity of Liberation
(3.27.17-20)

Text 20
kvacit tattvavamarsena
nivrttarh bhayam ulbanam
anivrtta-nimittatvat
punah pratyavatisthate

Sometimes (kvacit) fear of samsara (bhayam ulbanam) is destroyed
(nivrttamm) by considering the elements (tattva avamarSena), but
fear then returns (punah pratyavatisthate) because of not destroying
samsdara’s cause (anivrtta-nimittatvat).

Verse Summary: By meditating on the elements, as described by the
process of sankhya, fear of samsara goes away sometimes. But, it
returns back because the cause of samsara is not destroyed. What is
the solution?



6.1.9

Sri-rajovaca
drsta-srutabhyam yat papam
janann apy atmano 'hitam
karoti bhityo vivasah
prayascittam atho katham

Though the jiva knows (atmanah janann apy) that sinful
acts are detrimental (papam ahitam) by seeing and
hearing (drsta-srutabhyam), he helplessly commits sin
again (yat karoti bhuiyo vivasah). What is the use of
atonement (prayascittam atho katham)?



6.1.10

kvacin nivartate 'bhadrat
kvacic carati tat punah
prayascittam atho 'partham
manye kufijjara-Saucavat

Sometimes (kvacit), after withdrawing from sin (abhadrat
nivartate) one commits the sin again (kvacit carati tat
punah). I think (manye) therefore (atho), that atonement
is useless (prayascittam apa artham), like an elephant
bathing (kufnjara-saucavat).



6.1.11

Sri-badarayanir uvaca
karmana karma-nirharo
na hy atyantika isyate
avidvad-adhikaritvat
prayascittarh vimarsanam

Sukadeva said: Completely counteracting sin (atyantika
karma-nirharah) is not at all possible by performing
atonement (karmana na hy isyate), for it is done out of
ignorance (avidvad-adhikaritvat). Real atonement is
attaining jiana (prayascittam vimarsanam).



6.1.13-14

tapasa brahmacaryena

Samena ca damena ca
tyagena satya-Saucabhyam

yamena niyamena va

deha-vag-buddhijam dhira
dharmajnah sraddhayanvitah
ksipanty agharh mahad api
venu-gulmam ivanalah

By avoiding enjoyments (tapasa), by avoiding association with women
(brahmacaryena), by controlling the mind as much as possible, by controlling the
external senses (Samena ca damena ca), by giving in charity (tyagena), by
following yamas like non-violence and niyamas like japa (yamena niyamena va),
the wise men (dhira), knowers of dharma (dharmajnah), filled with faith
(sraddhayanvitah), destroy even great sin (ksipanty agharm mahad api) arising
from the body, words and intelligence (deha-vag-buddhijam), just like fire
destroys a clump of bamboos (venu-gulmam iva analah).



6.1.15

kecit kevalaya bhaktya
vasudeva-parayanah
agham dhunvanti kartsnyena
niharam iva bhaskarah

Some persons (kecit), who surrender to Krsna (vasudeva-
parayanah), completely destroy sins (agharn dhunvanti
kartsnyena) only by pure bhakti (kevalaya bhaktya), just
as the sun destroys fog (ntharam iva bhaskarah).



6.2.17
tais tany aghani puyante

tapo-dana-vratadibhih
nadharmajar tad-hrdayam

tad apisanghri-sevaya

Sins are destroyed (tais tany aghani puayante) by
austerity, charity and vows (tapo-dana-vratadibhih) but
the root of sin (adharmajam) is not destroyed (na tad-
hrdayam). However by bhakti to the Lord, even the root
of sin, namely desire, is destroyed (tad api isanghri-
sevaya).



4.22.39
yat-pada-pankaja-palasa-vilasa-bhaktya
karmasayam grathitam udgrathayanti santah
tadvan na rikta-matayo yatayo ’pi ruddha-

sroto-ganas tam aranam bhaja vasudevam

Worship Vasudeva (bhaja vasudevam), the shelter (tam
aranam). By devotion to his lotus toes possessing ever-
increasing beauty (yat-pada-pankaja-palasa-vilasa-
bhaktya), the devotees (santah) untie the knot (grathitam
udgrathayanti) of false ego filled with impressions of
karma (karmasayarn), which (tadvan) the foolish
sannydsis who try to stop the senses tlowing like a river
cannot untie (na rikta-matayah yatayo api ruddha).



Theme V —Liberation is possible by this process of Jnana when accompanied by Tivra Bhakti (3.27.21-23)
Text 21-23
sri-bhagavan uvaca
animitta-nimittena
sva-dharmenamalatmana
tivraya mayi bhaktya ca
$ruta-sambhrtaya ciram

jianena drsta-tattvena
vairagyena baliyasa
tapo-yuktena yogena

tivrenatma-samadhina

prakrtih purusasyeha
dahyamana tv ahar-nisam

tiro-bhavitri sanakair

agner yonir ivaranih

The Lord said: By energetic bhakti to me (tivraya mayi bhaktya ca) for a long time (ciram), without desire for results
(animitta-nimittena), which purifies the heart (amalatmana) and is performed according to one’s occupational duties
(sva-dharmena), by knowledge with realization of the elements (jianena drsta-tattvena), by strong renunciation
(vairagyena baliyasa), by yoga accompanied by austerities (tapo-yuktena yogena), by intense concentration on the
Lord (tivrena atma-samadhina), the subtle body of the jiva (purusasya iha prakrtih) burns continually (dahyamana
ahar-nisam) and gradually disappears ($anakaih tiro-bhavitri), like the kindling stick is consumed by fire (agner

yonir iva aranih).

Verse Summary: Solution:
a. Tivra bhakti without desire for result, b. Performed for a long time, c. Performed according to one’s occupation d.

With knowledge and realization of elements e. With strong renunciation f. With yoga accompanied by austerities g.
By concentrating the mind on the Lord h. Nourished by hearing about the Lord



Further Clarifications on the Initial Instructions otfered by
Kapiladev to achieve Liberation

Initial Instruction Further qualifications
clarified

1 yamadibhir yoga- tapo-yuktena yogena tivrena
pathair abhyasan atma-samadhina

2 mat-katha-sravanena ca $ruta-sambhrtaya ciram

3 mayi bhavena satyena  animitta-nimittena
sva-dharmena amalatmana
tivraya mayi bhaktya

4  munih jianena drsta-tattvena
vairagyena baliyasa



Theme VI — Why Prakrti cannot touch such a Practitioner?
(3.27.24-26)

Text 24
bhukta-bhoga parityakta
drsta-dosa ca nityasah
nes$varasyasubham dhatte
sve mahimni sthitasya ca

Since the jiva sees the faults in prakrti (drsta-dosa) which has been
given up after enjoyment (bhukta-bhoga parityakta), prakrti can
never harm that jiva (nityasah na asubharm dhatte), who is capable
of discrimination (i$varasya) and is situated on the correct path (sve
mahimni sthitasya ca).

Verse Summary: Why Prakrti cannot touch such a person?
a. He sees, with discrimination, the faults of prakrti
b. He is situated in the right path



4.22.40
krcchro mahan iha bhavarnavam aplavesam
sad-varga-nakram asukhena titirsanti
tat tvam harer bhagavato bhajaniyam anghrim
krtvodupar vyasanam uttara dustararnam

There is great suffering (mahan krcchrah) for people
lacking a boat (aplavesam) to cross the ocean of samsara
(iha bhava arnavam) filled with the crocodiles of the six
senses (sad-varga-nakram), since they desire to cross but
cannot (titirsanti), using a ditficult process (asukhena).
Theretore, cross (tat tvarm uttara) the ocean of sarhsara,
ditficult to cross (vyasanam dustara arnam), by making a
boat out of the lotus feet of the Lord (harer bhagavato
anghrim udupam krtva), worthy of worship (bhajaniyam).



Theme VI — Why Prakrti cannot touch such a Practitioner?
(3.27.24-26)

Text 25
yatha hy apratibuddhasya
prasvapo bahv-anartha-bhrt
sa eva pratibuddhasya
na vai mohaya kalpate

The dream (prasvapah) of a sleeping person (apratibuddhasya)
causes many anxieties (yatha hy bahu-anartha-bhrt), but the same
impressions (sa eva) cause no illusion (na vai mohaya kalpate) for
the person who is awake (pratibuddhasya).

Verse Summary: Why Prakrti cannot touch such a person?
c. Such a person of discrimination is like an awake person who is
not attected by the dream



Theme VI — Why Prakrti cannot touch such a Practitioner?
(3.27.24-26)

Text 26
evar vidita-tattvasya
prakrtir mayi manasam
yufijato napakuruta
atmaramasya karhicit

Prakrti (prakrtih) cannot at any time harm (na karhicit apakuruta)
the person who has fixed his mind on me (mayi manasam
yunjatah), who knows about the elements (vidita-tattvasya), and
who enjoys in the self (atmaramasya).

Verse Summary: Why Prakrti cannot touch such a person?
d. He has fixed his mind on the Lord e. He knows the elements f.
Enjoys in the selt



Theme VII — Such a Practitioner achieves Liberation after many life times (3.27.27-30)

Text 27-29
yadaivam adhyatma-ratah
kalena bahu-janmana
sarvatra jata-vairagya
abrahma-bhuvanan munih

mad-bhaktah pratibuddhartho
mat-prasadena bhuyasa

nihséreyasarh sva-samsthanam

kaivalyakhyarh mad-asrayam

prapnotihaijasa dhirah
sva-drsa cchinna-sams$ayah
yad gatva na nivarteta
yogi lingad vinirgame

When a sage (yada munih) engages for many lifetimes (kalena bahu-janmana) in meditation on datma (adhyatma-
ratah) with complete detachment from everything (sarvatra jata-vairagya) in all the worlds including Brahma-loka
(abrahma-bhuvanan), and becomes my devotee (mad-bhaktah), understanding the ultimate truth (pratibuddha
artho)-- by my bountiful mercy (mat-prasadena bhuiyasa), he easily attains (prapnoti anjasa) the highest benefit
(nihsreyasam), his svariipa (sva-sarsthanarm), called Brahman (kaivalyakhyam), which is under my shelter (mad-
asrayam). Having attained that position (yad gatva), having cut all doubt by his knowledge of atma (sva-drsa
cchinna-sarhsayah), having destroyed the subtle body (lingad vinirgame), the steady yogi (dhirah yogi) does not
return (na nivarteta).

Verse Summary (27-30): Such a yogi when:

a. Engages in meditation on atma for many life times b. With complete detachment c. Becomes my devotee d.
Understanding the absolute truth by My mercy e. Does not get attracted by Siddhis

Easily attains Brahman. He never returns back.



Theme VII — Such a Practitioner achieves Liberation after many life times
(3.27.27-30)

Text 30
yada na yogopacitasu ceto
mayasu siddhasya visajjate 'nga
ananya-hetusv atha me gatih syad
atyantiki yatra na mrtyu-hasah

My dear mother (anga)! When the yogi’s heart (yada siddhasya cetah) is no longer
attracted (na visajjate) to the abundant (upacitasu) enjoyments (mayasu)
available only through yoga (yogo ananya-hetusu), he can attain final liberation
(atha me atyantiki gatih syad), where death cannot overcome him (yatra na
mrtyu-hasah).

Verse Summary (27-30): Such a yogi when:

a. Engages in meditation on atma for many life times b. With complete
detachment c. Becomes my devotee d. Understanding the absolute truth by My
mercy e. Does not get attracted by Siddhis

Easily attains Brahman. He never returns back.



4.23.12
chinnanya-dhir adhigatatma-gatir nirthas
tat tatyaje 'cchinad idarh vayunena yena
tavan na yoga-gatibhir yatir apramatto
yavad gadagraja-kathasu ratirn na kuryat

Having destroyed the concept of being his body (chinna
anya-dhih), having realizing the form of Paramatma
(adhigata atma-gatih), and being without desire for siddhis
(nirthah), Prthu destroyed his subtle body (idam
acchinad) by jnana (vayunena) and then rejected that
jiiana (tat tatyaje). As long as one does not have attraction
for the topics of the Lord (yavad gadagraja-kathasu ratim
na kuryat), the jhani (tavad vyatih) will be attached
(apramattah) to vyoga siddhis and liberation (yoga-
gatibhih).



