Canto 3
Chapter Thirty One

Lord Kapila's Instructions on the
Movements of the Living Entities

Entering the Human Body



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text-1
$ri-bhagavan uvaca
karmana daiva-netrena
jantur dehopapattaye
striyah pravista udaram
purnso retah-kanasrayah

The Lord said: The jiva about to receive a human body
(jantuh deha wupapattaye) by the law of karma
(karmana), under the supervision of the Lord (daiva-
netrena), taking shelter ot a particle of semen from a man
(pumsah retah-kana asrayah), enters the womb of a
woman (striyah pravista udaram).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 2
kalalam tv eka-ratrena
panca-ratrena budbudam
dasahena tu karkandhah
pesSy andar va tatah param

On the first night, the semen mixes with blood (kalalam tv
eka-ratrena). By the fifth night, it forms a bubble shape
(panca-ratrena budbudam). After ten days, it becomes the
size of a hard badari fruit (dasa ahena tu karkandhuh),
and then ball of flesh in the case of womb-born (tatah
param pesSy), or an egg in the case of birds (andam va).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 3
masena tu Siro dvabhyam
bahv-anghry-ady-anga-vigrahah
nakha-lomasthi-carmani

linga-cchidrodbhavas tribhih

By two months (dvabhyarm masena), the embryo develops
head, arms, legs, and other limbs (Siro bahv-anghry-ady-
anga-vigrahah). By three months (tribhih), nails, body
hair, bones and skin, the genital and sense apertures
(nakha loma asthi carmani linga cchidra) appear

(udbhavah).




Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 4
caturbhir dhatavah sapta
pancabhih ksut-trd-udbhavah
sadbhir jarayuna vitah
kuksau bhramyati daksine

By the fourth month, the seven dhatus appear (caturbhir
dhatavah sapta), and by the fifth month hunger and thirst
appear (pancabhih ksut-trd-udbhavah). By the sixth
month, the skin forms around the embryo (sadbhir
jarayuna vitah) and it moves to the right side of the womb
(kuksau bhramyati daksine).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 5
matur jagdhanna-panadyair
edhad-dhatur asammate
Sete vin-mutrayor garte
sa jantur jantu-sambhave

Nourishing its dhatus (edhad-dhatur) by food and liquids
from the mother (matur jagdha anna-pana adyaih), the
fetus sleeps (sah jantuh Sete) in the unsuitable hole
(asammate garte) for stool and urine (vit-miutrayoh),
where birth takes place (jantu-sambhave).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 6
krmibhih ksata-sarvangah
saukumaryat pratiksanam
miurccham apnoty uru-klesas
tatratyaih ksudhitair muhuh

Because of the fetus’s soft condition (saukumaryat), all its
limbs are injured (ksata-sarvangah) by hungry worms
(ksudhitaih krmibhih) situated there (tatratyaih) at all
times (pratiksanam). Under great pain (uru-klesas), the
fetus faints continually (mtrccham apnoty muhuh).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 7
katu-tiksnosna-lavana-
riksamladibhir ulbanaih
matr-bhuktair upasprstah
sarvangotthita-vedanah

All its limbs suifer (sarva anga utthita-vedanah) from
contact with the mother's food (matr-bhuktair
upasprstah), which is ditficult to tolerate if it is too bitter,
pungent, hot, salty, dry or sour (katu-tiksna-usna-lavana-
ruksa-amladibhir ulbanaih).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 8
ulbena samvrtas tasminn
antrais ca bahir avrtah
aste krtva Sirah kuksau
bhugna-prstha-sirodharah

The fetus remains there (tasminn aste), surrounded by a
covering (ulbena samvrtah) and outside that, by the
entrails (antrais ca bahir avrtah). Its head is near its
stomach (krtva sirah kuksau), with bent neck and back
(bhugna-prstha-sirodharah).



Theme I — Jiva’s entry into, his growth and sufferings in the womb
(3.31.1-11)

Text 9
akalpah svanga-cestayam
Sakunta iva pafijare
tatra labdha-smrtir daivat
karma janma-$atodbhavam
smaran dirgham anucchvasam
Ssarma kim nama vindate

Unable to move (svanga-cestayam akalpah), like a bird in a cage
(Sakunta iva panjare), there (tatra) the embryo remembers by
influence of previous karmas (labdha-smrtir daivat) his actions
stemming from a hundred lives (karma janma-sata udbhavam). This
produces sighing for a long time (smaran dirgham anucchvasam).
What happiness can he enjoy (sarma kirh nama vindate)?



nr-deham adyar su-labham su-durlabham
plavam su-kalpam guru-karnadharam
mayanukiilena nabhasvateritam
puman bhavabdhirm na taret sa atma-ha

The human body (nr-deham), which can award all benetit in life
(adyam), is automatically obtained by the laws of nature (su-
labham), although it is a very rare achievement (su-durlabham).
This human body can be compared to a pertectly constructed boat
(plavam su-kalpam) having the spiritual master as the captain
(guru-karnadharam) and the instructions of the Personality of
Godhead (maya) as favorable winds (anukiilena nabhasvata)
impelling it on its course (iritam). Considering all these
advantages, a human being who does not utilize his human life to
cross the ocean of material existence must be considered the killer
of his own soul (puman bhavabdhim na taret sa atma-ha).



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 10
arabhya saptaman masal
labdha-bodho 'pi vepitah

naikatraste suti-vatair
vistha-bhuar iva sodarah

Beginning from the seventh month (arabhya saptaman
masat), he attains consciousness (labdha-bodhah). Moved
about by the air causing childbirth (suti-vatair vepitah),
like a worm born in the same womb (vistha-bhur iva
sodarah), he cannot remain in one place (na ekatra aste)



Theme I - Jiva’s entry into, his growth and sufferings in
the womb (3.31.1-11)

Text 11
nathamana rsir bhitah
sapta-vadhrih krtanjalih
stuvita tarh viklavaya
vaca yenodare 'rpitah

The wise devotee jiva (rsir), Irightened and pleading
(nathamana bhitah), bound up by the seven dhdtus (sapta-
vadhrih), folding his hands (krtanjalih), prays (stuvita)
with distressed words (viklavaya vaca) to the Lord who
has placed him in this place (yena udare arpitah).



He asks for blessings like “I should get the Lord’s mercy.”

He who sees the atma (rsih) but, bound up the by seven dhatus, is
frightened because of repeated birth, “should” pray with
distressed words.

Potential case is used, but it is impossible that it can mean that all
jivas must pray in this manner, since giving orders to embryos is
not possible.

It is used because of the relation of cause and effect. The cause is
a person who should worship the Lord.

Thus the person who should worship the Lord should pray in the
womb.

This means that other persons, who do not worship the Lord,
would not pray in the womb.



* Thus, jivas who do not praise the Lord will later be described in this
scripture, and have also previously been described.

* Therefore, the prayers of the jiva in the womb mentioned here do not
indicate that every jiva bound up in the material world prays in this
manner, since that would contradict statements such as the following:

akamad api ye visnoh sakrt ptajjarn prakurvate
na tesarh bhava-bandhas tu kadacid api jayate

Those who worship Visnu once without material desire are not subject to
bondage and no longer take birth. Narada Purana 1.36.57

sakrd eva prapanno yas tavasmiti ca yacate
abhayam sarvada tasmai dadamy etad vratarh mama

I have made a vow that 1 will give fearlessness to that person he who
surrenders and once says “l am yours.” Ramayana, Yuddha-kanda 18.33



As well, the text does not say “The jiva at ten months, lying in the
urine and stool, fainting because of great pain, and bent over,
praises the Lord.”

The present tense is not used.

The past tense is used (jantuh uvaca in the next verse.)

This indicates that a jiva who was a devotee prayed in this manner
in the womb in the past.

Not every jiva does so.
Those skilled in derivation of meanings of words also declare this.

After stating that in the ninth month the limbs are all formed and
that the jiva says “I am again born and again die,”



* Garbhopanisad then says:

avanmukhah pidyamano

jantus$ caivam samanvitah
sankhyam yogam samabhyasyet

purusam pancavimsakam
tatas ca dasame masi prajayata

The suffering embryo facing forward, endowed with Sankhya-yoga, should
worship the twenty-fifth person, the Supreme Lord. In the tenth month he
is born.

* The word va in the Upanisad indicates that some karmi jivas remember
their previous lives, some jiiani jivas practice Sankhya-yoga, some yogi
jivas practice yoga, and that devotees should worship the item superior
to the twenty-four elements, the Supreme Lord.

* It is logical to conclude that what was previously practiced will appear
in the womb.



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 12
jantur uvaca
tasyopasannam aviturh jagad icchayatta-
nana-tanor bhuvi calac-caranaravindam
so 'ham vrajami Saranarm hy akuto-bhayarh me
yenedrsi gatir adarSy asato'nuripa

The living entity said: I surrender to the lotus feet of the Lord (so
aham vrajami Saranam) which bestow fearlessness (akuto-bhayarm).
The Lord will move on the earth (bhuvi calac-caranaravindam),
having accepted by his will (icchaya atta) all avataras within himself
(nana-tanoh) to protect (aviturn) those of this world who
approached him (tasya upasannam). By your mercy (yena), I, being
sinful (me asatah), have attained (adarsy) this condition in the
womb (1drs1 anurtipa gatir).



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 13
yas tv atra baddha iva karmabhir avrtatma
bhutendriyasayamayim avalambya mayam
aste viSuddham avikaram akhanda-bodham
atapyamana-hrdaye 'vasitarh namami

[ offer respects to he (namami yah) who appears to be a soul
covered by a material body (avrtatma iva), bound by karmas
(baddha karmabhir), taking support of his material energy
(avalambya mayam) consisting of material elements, senses and
mind (bhuta indriya asaya mayim), but who remains pure (aste
visSuddham) and unchanging (avikaram), with indestructible
knowledge (akhanda-bodham), and who is perceived by me in my
distressed heart (atapyamana-hrdaye avasitam).



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 14
yah pafica-bhuita-racite rahitah sarire
cchanno 'yathendriya-gunartha-cid-atmako 'ham
tenavikuntha-mahimanam rsim tam enam
vande param prakrti-parusayoh pumamsam

Covered (cchannah) by this body (yah sarire) made of the five
elements (pafca-bhuita-racite), remaining as a spiritual particle (cid-
atmako rahitah) amidst the senses, gunas, and sense objects (ayatha
indriya-guna artha), 1 offer respects (aham vande) to omniscient
Krsna (rsim tam enarn pumamsam), superior to prakrti and
Mahavisnu (prakrti-parusayoh param), whose powers are not
weakened by these material elements (tena mahimanam
avikunthah).



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 15
yan-mayayoru-guna-karma-nibandhane 'smin
sarsarike pathi cararms tad-abhisramena
nasta-smrtih punar ayam pravrnita lokam
yuktya kaya mahad-anugraham antarena

A person (ayam) repeatedly loses his memory (punar nasta-smrtih)
because of fatigue (tad-abhisramena) as he treads the path of birth
and death (asmin sarsarike pathi caran) bound by the Lord’s
powerful karma produced from the gunas (yan-mayaya uru-guna-
karma yuktya). How can he (kaya) choose the abode of the Lord

(pravrnita lokar) without the mercy of the devotees (mahad-
anugraham antarena)?



1 2.3.11]|

etavan eva yajatam
iha nihsreyasodayah |
bhagavaty acalo bhavo
yad bhagavata-sangatah ||

Auspiciousness arises (nihsreyasa wudayah) for the
worshippers of devatas (etavan eva yajatam) if firm
devotion for the Lord (bhagavaty acalo bhavo) arises from
association with devotees (yad bhagavata-sangatah).



The First Shower of nectar
I1I- The Lord and Suddha Bhakti are Self-manifest and Independent
Verse — 4

Just as the Lord is not dependent on any material cause for His appearance,
so His non-different energy, devotional service (bhakti), in keeping with its
self-manifesting nature, is not dependent on any material cause.

Thus, in the First Canto of Srimad Bhagavatam it is said:

sa vai pumsam paro dharmo yato bhaktir adhoksaje
ahaituky apratihata yayatma suprasidati

"The supreme occupation (dharma) for all humanity is that by which men can
attain to loving devotional service unto the transcendent Lord. Such devotional
service must be unmotivated and uninterrupted to completely satisty the soul."

The word ahaituki (causeless) in this statement indicates that devotional
service makes its appearance without material cause (hetu).



The First Shower of nectar
I1I- The Lord and Suddha Bhakti are Self-manifest and Independent
Verse — 5

Similarly, in such statements as yadrcchaya mat kathadau, mad
bhaktim yadrcchaya, and yadrcchayaivopacita, the word yadrcchaya
must be understood to mean "by his own independent sweet will",
because the dictionary meaning of ‘'yadrccha" is '"complete
independence."

Some people take the word to mean "by luck or chance", but that
meaning is not suitable here, for then one would be forced to inquire
as to the origin of that good luck: is it perhaps caused by material
pious activities (subha-karma), or something else?

If one assumes that this good luck is generated from pious activities,
then bhakti is likewise ultimately generated from subha-karma, i.e.
bhakti is dependent upon material good works.



The First Shower of nectar
I1I- The Lord and Suddha Bhakti are Self-manifest and Independent
Verse — 5

But this is in contradiction with the scripturally-attested independent,
self-manifesting nature of bhakti.

If one argues that this luck is not due to any pious activity, being
indescribable by words and unknowable to the intellect, then it would
be insubstantial and could not be accepted as a cause.

If one proposes that the cause of bhakti is the Lord's mercy, one must
then find a reason for the mercy. Thus this statement, giving rise to
further need for explanation, is inconclusive in itself.

If one theretore responds that the cause is the Lord's absolute,
unqualified or causeless mercy, then the Lord seems to show favoritism
in bestowing it, since the unqualitied mercy should, but does not, fall
upon everyone equally.



The First Shower of nectar
III- The Lord and Suddha Bhakti are Self-manifest and
Independent
Verse — 5

The Lord is indeed partial to his devotee, but the
partiality that the Lord shows in protecting his
devotees from the persecution of evil elements does
not bring fault to the Lord's character, but rather
becomes an ornament which enhances His character.

This overuling nature of the Lord's attectionate
obligation to his devotees, which, like a powertul king,
subjugates all contradictory tactors, will be discussed
in the eighth chapter.



The First Shower of nectar
IV- The Lord Bestows His Mercy and Pure Bhakti through the
Devotee
Verse — 6

In proposing the unqualified mercy of the devotee as the cause of
devotion, one may also see fault in the devotee's partiality in
distributing mercy.

If one considers the nature of the madhyama bhakta, one finds
that he does exhibit partiality in his distribution of mercy: he
exhibits prema towards the Lord, friendship to the devotees,
mercy to the innocent and disregard for those hostile to bhakti.

isvare tad-adhinesu

balisesu dvisatsu ca
prema-maitri-krpopeksa
yah karoti sa madhyamah



The First Shower of nectar
IV- The Lord Bestows His Mercy and Pure Bhakti through the
Devotee
Verse — 6

Here we see how the Lord becomes subservient to His devotee,
bestowing his mercy in accordance with the devotee's mercy.

But there is no irregularity in this arrangement, because the
reason that mercy appeared in the devotee is because bhakti is in
his heart.

Without having bhakti there is no possibility of the devotee
manifesting mercy to others.

Thus, in this case, the self-manifesting, independent nature of
bhakti is again resolved.



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee
Verse — 7

* Therefore, in the statement yah kenapy atibhaghena
jata sraddho'sya sevane ("the person who has attained
faith in the service of the Lord by extreme good
fortune"), the words atibhagyena ("extreme good
fortune") should be understood to mean the
attainment of the mercy of the devotee, which
surpasses (atikrama) the results of material pious
activities (subhakarma).




Qualification for Taking up to Vaidhi Sadhana Bhakti

yah kenapy atibhagyena
jata-Sraddho ’sya sevane
natisakto na vairagya-
bhag asyam adhikary asau

The person (yah) who has developed faith (jata-sraddhah) in
serving the Lord (asya sevane) by impressions arising from
previous association with devotees (kenapy atibhagyena), who
is not too attached to material objects (na ati saktah), and who
is not too detached (na vairagya-bhag), is qualified for vaidhi-
bhakti (asyam adhikary asau).



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee
Verse — 7

But one should not conclude that since the devotee is dependent
on the will of Lord, the devotee cannot initiate the bestowal of
mercy.

For the Lord willingly becomes subservient to His devotee, and
gives preeminence to the devotee's position by granting him the
power to bestow the Lord's mercy (svakrpa-sakti).

Though as Paramatma He simply oversees the affairs of the jiva's
external senses, which are the reward of his past activities, the
Lord personally shows special mercy to His devotees by giving
them His own independent power to bestow mercy to others.



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee
Verse — 7

* As Krsna says in the Bhagavad-gita, only by His bestowal
of mercy can one attain His eternal spiritual realm.

* This mercy is manifested in the Lord's bestowal of His
own krpa-sakti to his devotee, who then gives it to the
tallen souls, as previously explained.



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 16
jianar yad etad adadhat katamah sa devas
trai-kalikam sthira-caresv anuvartitarnsah
tarh jiva-karma-padavim anuvartamanas
tapa-trayopasamanaya vayarn bhajema

Who else other than (katamah) the expansion of the Lord (deva
amsah) residing in all beings (sthira-caresv anuvartita) through all
phases of time (trai-kalikam) can give knowledge (jianam yad etad
adadhat)? We (vayam), treading the path of karmas tor the jiva
(jiva-karma-padavim anuvartamanah), should worship the Lord

(tarh bhajema) in order to destroy the three miseries (tapa-traya
upasamanaya).



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 17
dehy anya-deha-vivare jatharagninasrg-
vin-mutra-kaipa-patito bhrsa-tapta-dehah
icchann ito vivasiturh ganayan sva-masan
nirvasyate krpana-dhir bhagavan kada nu

The foolish jiva (krpana-dhih), situated in the body, within the body
of his mother (dehy anya-deha-vivare), his body suffering greatly
(bhrsa-tapta-dehah), trapped in the hole (ktupa-patitah) filled with
stool, urine, blood and the digestive fire (vin-miutra-jatharagnina-
asrg), desiring to get out (vivasiturh icchann), counts the months
(ganayan sva-masan). “O Lord (bhagavan)! When will 1 get out of
this place (kada nu nirvasyate)?”



O Lord! My happiness and distress, and attaining your lotus feet
are all dependent on you.

What can I ask for, since I am so childish and young?

In this way he speaks to the Lord.

[, situated in this body (dehi), am situated within another body,
that of my mother, desiring to be free (vivasitum) from this (itah),
counting my months. “This is the eighth month, this is the ninth

month, this is the tenth month.”

[ have no intelligence (krpana-dhih), since my happiness and
distress have been given by my fate (caused by myself).

When will I get out of this place?

Because the difficulties cannot be tolerated within the womb, I
will worship vou outside.



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 18
yenedrsim gatim asau dasa-masya 1$a
sangrahitah puru-dayena bhavadrsena
svenaiva tusyatu krtena sa dina-nathah
ko nama tat-prati vinanjalim asya kuryat

O Lord (isa)! 1 have received (sangrahitah) the rare blessing
(idrsim gatim) of being a devotee in the womb for ten months (asau
dasa-masya) by great mercy (puru-dayena) that can be given by you
alone (bhavadrsena). You, the saviour of those suffering (dina-
nathah), should be satistied with your actions (svenaiva krtena
tusyatu). Who can repay your mercy (ko nama tat-prati kuryat),
except by folding his hands in thanks (vina asya anjalim)?



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 19
pasyaty ayam dhisanaya nanu sapta-vadhrih
Sarirake dama-$ariry aparah sva-dehe
yat-srstayasarin tam aham purusam puranarm
pasye bahir hrdi ca caityam iva pratitam

Some jidni in control of his senses (aparah dama-Sariry),
surrounded by the seven dhdtus (sapta-vadhrih), sees with his
intelligence (pasyaty dhisanaya) the happiness and distress caused
by his body (ayam sarirake). But I see (aham pasye) the Supreme
Lord (tam purusam puranarm) who has given that intelligence (yat-
srstaya asam), perceived externally and internally (bahir hrdi ca
pratitam), who is the controller of citta (caityam).



Thinking of the Lord’s great mercy to him, he gives more details.

Having attained the human form (ayam), the jiva surrounded by
the body of seven dhatus, sees with intelligence the bodily
situations of happiness and distress.

This means that some fortunate soul, situated in his body,
becomes a jiani (dama-Sariri).

But I, though most sinful, see, by intelligence given by the Lord
(yat-srstayd), the Supreme Lord, the presiding deity of citta
(caityam), or the Lord to be served by the citta (consciousness),
who is obtained (pratitam) externally as the deity and in the heart
by realization.

It has already been shown (verse 11 commentary) that ditferent
jivas experience ditferently at this time.



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 20
so 'ham vasann api vibho bahu-duhkha-vasam
garbhan na nirjigamise bahir andha-kape
yatropayatam upasarpati deva-maya
mithya matir yad-anu samsrti-cakram etat

O Lord (vibho)! Though living in a place of suffering (bahu-duhkha-
vasam vasann api), I do not wish to go out of the womb (aham
bahih na nirjigamise) to the blind well (andha-ktipe), where the
Lord’s maya pervades (yatra deva-maya upasarpati) all those who
have gone there (upayatam), and give them a false identity (mithya
matih) and continual birth (yad-anu samsrti-cakram etat).



Theme II — Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 21
tasmad aham vigata-viklava uddharisya
atmanam asu tamasah suhrdatmanaiva
bhityo yatha vyasanam etad aneka-randhram
ma me bhavisyad upasadita-visnu-padah

Therefore (tasmad), having destroyed suffering here (vigata-
viklava), I will deliver myself (aham atmanam uddharisya) quickly
(asu) from sarsdara (tamasah) by my friend the intelligence (suhrd
atmana eva), given by you (implied), so that (yatha) I (me), having
surrendered to your lotus feet (upasadita-visnu-padah), will not
again have the misfortune (ma bhavisyad bhuyah vyasanam) of a
material body (etad aneka-randhram).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 10

* The dependence of karma and yoga on conditions ot purity in
place, time, candidate, materials and performance is well known
from the smrti scriptures. This is not true of bhakti:

na desa-niyamas tatra
na kala-nirnayas tatha |
nocchistadau nisedho’sti
Sri-harer namni lubdhake ||

In chanting the name of the Lord, there are no restrictions
concerning place or time, or restrictions on performance because
of impurity.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 10

* Nor is bhakti even dependent upon faith. The Padma Purana
(the Sr1 Vyasa Padyavalya) declares:

sakrd api parigitam

Sraddhaya helaya va
bhrgu-vara nara-matram

tarayet krsna-nama

O best of the Bhrgus! if anyone chants Lord Krsna's name even
once unreservedly, whether in a derisive mood or with proper
faith, the holy name will certainly award him liberation.



T'he First Shower ol nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 10

* Furthermore, bhakti is not dependent on purity of practice, for
whether the name is chanted purely or impurely it will deliver
the fallen soul.

* The same cannot be said of karma yoga, where impurity is a
great obstacle to progress.

mantro hinah svarato varnato
va mithah prayukto na tam artham
aha yathendra satruh svarato'paradhat
sa vag vajro yajamanam hinasti

"It a mantra is either intoned or pronounced incorrectly, not only
will the mantra have not effect, but it may be harmful."



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 10

* An example of the importance of following such stipulations
found in the story of Vrtrasura, wherein Tvasta Rsi performed
sacrifice to vanquish Indra.

* While chanting the mantras the rsi mispronounced the word
indra-satruh Pronounced correctly the word means “enemy of

Indra {Vrtrasura}", instead it came to mean “Indra, enemy of
Vrtrasura”.

* This mistake proved fatal for Vrtrasura.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 10

* The necessity of internal purity for practice of jnana yoga is well
known.

* Jnana yoga is moreover dependent on karma yoga, for one may enter
jnana yoga only with a heart purified of gross desires, and such
purity of heart stems from the performance of karma without gross
desires.

* Because of this dependency, if the practioner of jnana yoga commits
even a small unworthy act by accident, he is condemned as a vantasi,
an eater of vomit. (sa vai vantasy apatrapah) — SB 7.15.36

* Besides, Kamsa, Hiranyakasipu and Ravana were famous
practicioners of jnana, and they are certainly not at all worthy of
praise.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 11

* On the other hand, one on the path of bhakti, though attlicted by
lust, has the qualification to begin the practice, and just by the
practice of bhakti, lust and other impurities are destroyed.

vikriditam vraja-vadhabhir idam ca visnoh
Sraddhanvito musrnuyad atha varnayed yah
bhaktim param bhagavati pratilabhya kamam
hrd-rogam asv apahinoty acirena dhirah

Anyone (yah) who faithfully hears or describes (Sraddhanvito
anusrnuyad atha varnayed) the Lord's playful atfairs (visnoh idarm
vikriditam) with the young gopis of Vrndavana (vraja-vadhubhir) will
attain the Lord's pure devotional service (bhagavati param bhaktim
pratilabhya). Thus he will quickly become sober (acirena dhirah) and
conquer lust, the disease of the heart (kamam hrd-rogam apahinoty).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 11

* By the tense of the verb pratilabhya (having attained) in this
verse it is very clear bhakti first manifests in the stage where
there are still lusty desires in the heart and then, after her
manifestation, lusty desires are wiped out.

* This is due to the fact that bhakti is supremely independent
(parama svatantra).

* Furthermore, though such impurities as kama may sometimes
appear in the devotee, the scriptures never condemn that
devotee at all:



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 11

api cet su-duracaro
bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

Even it one commits the most abominable action (api cet su-
duracaro), it he is engaged in devotional service (bhajate mam
ananya-bhak) he is to be considered saintly (sadhur eva sa
mantavyah) because he is properly situated in his determination
(samyag vyavasito hi sah).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 11

badhyamano 'pi mad-bhakto
visayair ajitendriyah

prayah pragalbhaya bhaktya
visayair nabhibhuyate

If my devotee (mad-bhaktah) has not tully conquered his senses
(ajitendriyah), he may be harassed by material desires (visayair
badhyamanah api), but because of his generally strong bhakti
(prayah pragalbhaya bhaktya), he will not be defeated by sense
gratification (visayair na abhibhuyate). (SB 11.14.18)



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith
Verse — 11

The servants of Vishnu judged Ajamila as a devotee. Though the chanting of
persons like Ajamila, who uttered the name of the Lord inadvertently out of
atfection for his son, must be considered nama-abhasa (not pure), still they are
universally praised as devotees.

Internal purity and purity of place, materials, etc. are necessary for the
accomplishments of the karmis, jnanis and yogis, and their deficiency obstructs
progress on those paths.

Bhakti, however, is the very giver of life to these paths.

Thus it is seen that in all respects, the paths of karma, jnana and yoga are
dependent on bhakti.

Bhakti, however, is independent.

[t neither requires any other means for its execution nor is it obstructed by any
lack or fault.



Theme 111 — Sutfering of the Jiva after he comes out of
the womb (3.31.22-31)
Text 22
kapila uvaca
evam krta-matir garbhe
dasa-masyah stuvann rsih
sadyah ksipaty avacinam
prasiityai stti-marutah

Kapila said: Deciding in this way in the womb (evam
krta-matir garbhe) at ten months (dasa-masyah), the wise
jiva (rsih) praises the Lord (stuvann). However, in the
case of the foolish jiva (implied), the air causing childbirth
(suti-marutah) suddenly moves the child (sadyah ksipaty)
eager to enter the world (avacinam) in order for it take
birth (prasutyai).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 23
tenavasrstah sahasa
krtvavak $ira aturah

viniskramati krcchrena
nirucchvaso hata-smrtih

Pushed strongly by the birth air (tena avasrstah sahasa)
with head down (krtva avak Sirah), in pain (aturah), he
emerges with difficulty (viniskramati krcchrena), without
breathing (nirucchvaso), and without memory of his
previous births (hata-smrtih).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 24
patito bhuvy asrm-misrah
vistha-bhur iva cestate
roruyatli gate jhane
viparitam gatirh gatah

Falling on the ground (patito bhuvy), smeared with blood
(asrg-misrah), he moves around like a worm (vistha-bhur
iva cestate) and cries loudly (rortiyati). Having lost
knowledge of his previous existence (gate jfiane), he
enters into ignorance (viparitarn gatirn gatah).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 25
para-cchandarh na vidusa
pusyamano janena sah
anabhipretam apannah
pratyakhyatum anisvarah

Nourished (pusyamano) by those (janena) who do not
understand (na vidusa) his desires (para-cchandam), and
unable to protest (pratyakhyatum anisvarah), he falls into
an undesirable condition (anabhipretam apannah).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 26
sayito 'Suci-paryanke
jantuh svedaja-dusite
nesah kandaiyane 'nganam
asanotthana-cestane

Laid in an unclean bed ($ayito asuci-paryanke) infested
with insects (jantuh svedaja-diusite), he is not able to
scratch his limbs (na isah kandiiyane anganam), or sit or
stand (asana utthana-cestane).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 27
tudanty ama-tvacarm darmsa
masaka matkunadayah
rudantam vigata-jianarm
krmayah krmikam yatha

Just as big worms bite small worms (krmayah krmikam
yatha), gnats, mosquitoes and other bugs (damsa masaka
matkunadayah) bite the baby with his soft skin (tudanty
ama-tvacam), who cries in ignorance (rudantam vigata-
jhanarm).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 28
ity evam saisavam bhuktva
duhkham paugandam eva ca
alabdhabhipsito 'jinanad
iddha-manyuh Sucarpitah

In this way (ity evam) he passes through (bhuktva)
distresstul (duhkham) infancy (saisavam) and boyhood
(paugandam eva ca). When his desires are not achieved
(alabdha abhipsitah), he becomes overcome with anger

and sorrow (iddha-manyuh sucarpitah) out of ignorance
(ajnanad).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 29
saha dehena manena
vardhamanena manyuna
karoti vigraham kami
kamisv antaya catmanah

By anger (manyuna), along with increasing bodily identity
(saha dehena manena vardhamanena), and becoming full
of desires (kami), he creates quarrel (karoti vigrahar)
with other lusty people (kamisu), leading to his own
destruction (atmanah antaya).



kama, krodha, lobha, moha,
mada, matsarya, dambha-saha
sthane sthane niyukta kariba
ananda kari' hrdaya,
ripu kari' parajaya,
anayase govinda bhajiba.

'’kama' krsna-karmarpane, 'krodha'bhakta-dvesi
jane,
'lobha' sadhu-sange hari-katha
'moha’' ista-labha vine, 'mada' krsna-guna-gane,

niyukta kariba yatha tatha.



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 30
bhiutaih paficabhir arabdhe
dehe dehy abudho 'sakrt
aharh mamety asad-grahah
karoti kumatir matim

The ignorant (kumatih), foolish jiva (abudhah dehy), in a
body made of the five elements (dehe bhutaih pancabhir
arabdhe), constantly thinks (asakrt matim karoti) in
terms of I and mine (aham mama ity), accepting the
impermanent (asad-grahah).



Theme III — Suitering of the Jiva after he comes out of
the womb (3.31.22-31)

Text 31
tad-artham kurute karma
yad-baddho yati samsrtim

yo 'nuyati dadat klesam
avidya-karma-bandhanah

For his body he performs actions (tad-artharmn kurute
karma) by which he becomes bound up (yad-baddhah)
and continues sarsara (yati samsrtim). That body (yah)
continually (anuyati) gives sutfering (dadat klesam), and

becomes bound to karmic reactions by ignorance (avidya-
karma-bandhanah).



Theme III — Suffering of the Jiva after he comes out of the womb
(3.31.22-31)

. While the wise jiva extols the Lord after 10 months, the unwise jiva is
propelled out of the womb by the Suti-Vata.

. He comes out upside down with great ditficulty, covered with blood,
hardly breathing and without the memory ot his previous births

. He cries out loudly and having lost knowledge of his previous births, he
enters ignorance.

. People do not understand his desires and put him into more miseries

. He is laid down in an unclean, bug infested bed and he further sufters
by the biting of the bugs, mosquitoes and other insects



Theme III — Suffering of the Jiva after he comes out of the womb
(3.31.22-31)

f. In this way, he passes through distresstul infancy and boyhood,

overcome by anger and sorrow

g. The jiva, who is now a youth, is filled with material desires and he
picks up quarrel with other such people, leading to his own
destruction

h. Accepting the impermanent as permanent, such a foolish jiva

constantly thinks in terms of I and mine.

i. Subsequently, he performs actions for the sake ot his body and
becomes further implicated by reactions



Theme IV — Effects of Bad Association (3.31.32-48)

Text 32
yady asadbhih pathi punah
Sisnodara-krtodyamaih
asthito ramate jantus
tamo visati purvavat

If the human enjoys (yady ramate jantuh) in his life by
associating with sinful persons (asthitah asadbhih) with
etforts for satistying the genital and stomach (sisna udara-
krta udyamaih), he enters hell as before (tamo visati

purvavat).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 33
satyam saucarh daya maunar
buddhih $rir hrir yasah ksama
Samo damo bhagas ceti
yat-sangad yati sanksayam

From that association (yat-sangat), truth, cleanliness,
mercy, silence, intelligence, beauty, shyness, tfame,
forgiveness, control of mind, control of the sense, and
good fortune (satyam saucam daya maunam buddhih Srir
hrir yasah ksama $amo damo bhaga$ ca iti) are destroyed
(yati sanksayam).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 34
tesv asantesu mudhesu
khanditatmasv asadhusu
sangam na kuryac chocyesu
yosit-krida-mrgesu ca

One should not associate with (sangarn na kuryat) violent,
foolish (asantesu mudhesu) destroyers of the self
(khandita atmasu), the sinful (asadhusu), the most

lamentable people (Socyesu), the playthings of women
(yosit-krida-mrgesu ca).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 35
na tathasya bhaven moho
bandha$ canya-prasangatah
yosit-sangad yatha purnso
yatha tat-sangi-sangatah

Man’s bondage and bewilderment (asya mohah ca
bandha) is not due to (na tatha bhavet) attachment to
objects (anya-prasangatah) as much as (yatha) it is due to
his association with woman (yosit-sangad) and to his
association with men who associate with women (yatha
tat-sangi-sangatah pumsah).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 36
prajapatih svam duhitaram
drstva tad-rapa-dharsitah
rohid-bhuatam so 'nvadhavad
rksa-rap1 hata-trapah

Brahma, seeing his own daughter (prajapatih svam
duhitaram drstva), became bewildered by that form (tad-
rupa-dharsitah), and taking the form of a stag (rohid-
bhuitam), devoid of shame (hata-trapah), pursued her (sah
anvadhavad) when she took the form ot a doe (rksa-rupi).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 37
tat-srsta-srsta-srstesu
ko nv akhandita-dhih puman
rsith narayanam rte
yosin-mayyeha mayaya

Among the son of Brahma, their sons, and the descendants
of those sons (tat-srsta-srsta-srstesu), among those who
do not worship Narayana (rsirh narayanam rte), which of
them does not have their intelligence destroyed (kah nu
akhandita-dhih puman) by maya in the form of a woman
(yosit-mayya iha mayaya)?



Theme IV — Effects of Bad Association (3.31.32-48)

Text 38
balamm me pasya mayayah
stri-mayya jayino disam
ya karoti padakrantan
bhriivi-jrmbhena kevalam

See the strength of my maya (pasya me mayayah balar)
in the form of a woman (stri-mayya), who (ya) kicks the
king into submission (disam jayino karoti padakrantan)
for sure (kevalam) by the movement of her eyebrow
(bhravi-jrmbhena).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 39
sangam na kuryat pramadasu jatu
yogasya param param aruruksuh
mat-sevaya pratilabdhatma-labho
vadanti ya niraya-dvaram asya

Neither the jiani striving for the pertection of yoga (na
yogasya pararn param aruruksuh), nor the devotee who
has attained realization of atma (na pratilabdha atma-
labhah) by service to me (mat-sevaya) should be ever
attached to women (sangam kuryat pramadasu jatu),
whom the wise say (ya vadanti), are the door to hell for
any man (niraya-dvaram asya).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 40
yopayati Sanair maya
yosid deva-vinirmita

tam iksetatmano mrtyurh
trnaih kaipam ivavrtam

Maya in the form of a woman (maya yosid), created by the
Lord (deva-vinirmita), approaches the man gently
(upayati sanaih). One should see her as death (tam ikseta
atmano mrtyurn), like a well covered with grass (trnaih
avrtam kaipam iva).




Theme IV — Effects of Bad Association (3.31.32-48)

Text 41
yam manyate patirh mohan
man-mayam rsabhayatim
stritvam stri-sangatah prapto
vittapatya-grha-pradam

The jiva, attaining the body of a woman (stritvam
praptah) from thinking of women at the point of death
(stri-sangatah), out of illusion (mohat) thinks (manyate)
of my maya (mad-mayam) which has taken the form of a
man (yarm rsabha ayatim) to be her husband (patim), the
giver of wealth, sons and house (vitta-apatya-grha-
pradam).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 42
tam atmano vijaniyat
paty-apatya-grhatmakam
daivopasaditarn mrtyum
mrgayor gayanam yatha

She should understand (vijaniyat) that maya (tam) in the
form of husband, children and house (paty-apatya-
grhatmakam), supplied by fate (daiva upasaditam) is her
own death (atmano mrtyurn), just as the deer should
understand that the song of the hunter is death (mrgayor
gayanam yatha).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 43
dehena jiva-bhiitena
lokal lokam anuvrajan
bhufijana eva karmani
karoty aviratarh puman

The jiva (puman) wanders from the earth to other planets
(lokat lokam anuvrajan) by his subtle body (jiva-bhiitena
dehena) for enjoying the results of his actions (bhufijana
eva karmani), and completing that enjoyment (or
sutfering) (karoty) again returns to the earth to perform
actions (aviratam).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 44
jivo hy asyanugo deho
bhuitendriya-mano-mayah
tan-nirodho 'sya maranam
avirbhavas tu sambhavah

The subtle body (jivah) and the gross body (dehah),
tfollowing the soul (asya anugah), combine together and
become the body, senses and mind (bhuita indriya-mano-
mayah). The disintegration of this combination is death
for the jiva (tat-nirodho asya maranam), and its
recombination is called birth (avirbhavah tu sambhavah).



Theme 1V — Effects of Bad Association (3.31.32-48)

Text 45-46
dravyopalabdhi-sthanasya
dravyeksayogyata yada
tat pancatvam aham-manad
utpattir dravya-darsanam

yathaksnor dravyavayava-
darsanayogyata yada
tadaiva caksuso drastur
drastrtvayogyatanayoh

When gross objects of the earth (yada dravyah) cannot be perceived (iksa
ayogyata) by the gross organ of perception (dravya upalabdhi-sthanasya) because
the gross body has been destroyed (implied), it is called death (even though the
subtle organ still exists) (tat pancatvam). By identifying with another gross body
(aharh-manad) birth takes place (utpattih). This is the cause of seeing gross
objects again (dravya-darsanam). Similarly (yatha), when the gross eye ball (yada
aksnoh) becomes incapable of seeing gross objects because of disease (dravya
avayava darsana ayogyata), the subtle eye sense organ of a person (tada eva
caksuso drastur) becomes incapable of seeing (drastrtva ayogyata).



Theme IV — Effects of Bad Association (3.31.32-48)

Text 47
tasman na karyah santraso
na karpanyam na sambhramah
buddhva jiva-gatim dhiro
mukta-sangas cared iha

Because there is no real birth and death (tasmad), one
should not be horritied (na karyah santraso), miserable
(na karpanyarn), or eager to enjoy in the world (na
sambhramah).  Understanding the goal of the jiva
(buddhva jiva-gatim), with intelligence (dhirah) one
should move in this world (cared iha) free from
attachment (mukta -sangah).




Theme IV — Effects of Bad Association (3.31.32-48)

Text 48
samyag-darsanaya buddhya
yoga-vairagya-yuktaya
maya-viracite loke
caren nyasya kalevaram

One should move about in this world made of maya
(maya-viracite loke caret) while giving up attachment to
the body (nyasya kalevaram), by utilizing correct vision
(yuktaya samyag-darsanaya), intelligence (buddhya),
yoga and vairagya (yoga-vairagya).



Theme IV — Effects of Bad Association (3.31.32-48)

a. It that jiva enjoys by associating with sinful people in
order to satisty his stomach and genitals, he again enters

hell, as before

b. All his good qualities are destroyed by such an

assoclation

c. What is bad association? — Violent, foolish, destroyers
of the self, the sinful, the most lamentable people and
those who are play things in the hands of women. One
should avoid the association of such people.



Theme IV — Effects of Bad Association (3.31.32-48)

d. Beware of the opposite sex:

e Man is not as much bound and bewildered by his
attachment to other objects as much as he is due to

association of women
e Fven Brahma got attracted to his own daughter

e Amongst those who do not worship Narayana, however
great he may be, no one is spared by maya in the form ot

4 woInarm



Theme IV — Effects of Bad Association (3.31.32-48)

d. Beware of the opposite sex:

e She even kicks great kings into submission by the mere

movement of her eyebrows

e Even great devotees and jnanis should stay away from the
association of women

e One should see an approaching woman as death, like a well,
covered with grass

e Women also similarly get attached to maya in the form of a man.
She should also understand that maya in the form of husband,
children and house is her own death



Theme IV — Effects of Bad Association (3.31.32-48)

e. Such a jiva wanders from earth to other planets to enjoy or sufter
his karma phala

f. Combination of the subtle and gross bodies of the jiva is called
birth and their disintegration is called death

g. When the gross objects of this earth cannot be perceived by the
gross organ of perception, it is called death. By identitication with
another gross body birth takes place

h. Because there is no real birth and death one should not be
horritied, miserable, or eager to enjoy in the world.

i. Understanding the goal ot life, one should move about in this
world without attachment



