
Canto 3
Chapter Thirty One

Lord Kapila's Instructions on the 
Movements of the Living Entities

Entering the Human Body



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text-1
çré-bhagavän uväca

karmaëä daiva-netreëa
jantur dehopapattaye

striyäù praviñöa udaraà
puàso retaù-kaëäçrayaù

The Lord said: The jéva about to receive a human body
(jantuh deha upapattaye) by the law of karma
(karmaëä), under the supervision of the Lord (daiva-
netreëa), taking shelter of a particle of semen from a man
(puàsah retaù-kaëa äçrayaù), enters the womb of a
woman (striyäù praviñöa udaraà).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 2
kalalaà tv eka-rätreëa

païca-rätreëa budbudam
daçähena tu karkandhüù

peçy aëòaà vä tataù param

On the first night, the semen mixes with blood (kalalaà tv
eka-rätreëa). By the fifth night, it forms a bubble shape
(païca-rätreëa budbudam). After ten days, it becomes the
size of a hard badaré fruit (daça ahena tu karkandhüù),
and then ball of flesh in the case of womb-born (tataù
param peçy), or an egg in the case of birds (aëòaà vä).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 3
mäsena tu çiro dväbhyäà

bähv-aìghry-ädy-aìga-vigrahaù
nakha-lomästhi-carmäëi

liìga-cchidrodbhavas tribhiù

By two months (dväbhyäà mäsena), the embryo develops
head, arms, legs, and other limbs (çiro bähv-aìghry-ädy-
aìga-vigrahaù). By three months (tribhiù), nails, body
hair, bones and skin, the genital and sense apertures
(nakha loma asthi carmäëi liìga cchidra) appear
(udbhavah).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 4
caturbhir dhätavaù sapta

païcabhiù kñut-tåò-udbhavaù
ñaòbhir jaräyuëä vétaù

kukñau bhrämyati dakñiëe

By the fourth month, the seven dhätus appear (caturbhir
dhätavaù sapta), and by the fifth month hunger and thirst
appear (païcabhiù kñut-tåò-udbhavaù). By the sixth
month, the skin forms around the embryo (ñaòbhir
jaräyuëä vétaù) and it moves to the right side of the womb
(kukñau bhrämyati dakñiëe).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 5
mätur jagdhänna-pänädyair

edhad-dhätur asammate
çete vië-mütrayor garte

sa jantur jantu-sambhave

Nourishing its dhätus (edhad-dhätur) by food and liquids
from the mother (mätur jagdha anna-päna ädyaih), the
fetus sleeps (sah jantuh çete) in the unsuitable hole
(asammate garte) for stool and urine (vit-mütrayoh),
where birth takes place (jantu-sambhave).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 6
kåmibhiù kñata-sarväìgaù
saukumäryät pratikñaëam

mürcchäm äpnoty uru-kleças
tatratyaiù kñudhitair muhuù

Because of the fetus’s soft condition (saukumäryät), all its
limbs are injured (kñata-sarväìgaù) by hungry worms
(kñudhitaih kåmibhiù) situated there (tatratyaiù) at all
times (pratikñaëam). Under great pain (uru-kleças), the
fetus faints continually (mürcchäm äpnoty muhuù).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 7
kaöu-tékñëoñëa-lavaëa-

rükñämlädibhir ulbaëaiù
mätå-bhuktair upaspåñöaù
sarväìgotthita-vedanaù

All its limbs suffer (sarva aìga utthita-vedanaù) from
contact with the mother’s food (mätå-bhuktair
upaspåñöaù), which is difficult to tolerate if it is too bitter,
pungent, hot, salty, dry or sour (kaöu-tékñëa-uñëa-lavaëa-
rükña-amlädibhir ulbaëaiù).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 8
ulbena saàvåtas tasminn

antraiç ca bahir ävåtaù
äste kåtvä çiraù kukñau

bhugna-påñöha-çirodharaù

The fetus remains there (tasminn äste), surrounded by a
covering (ulbena saàvåtah) and outside that, by the
entrails (antraiç ca bahir ävåtaù). Its head is near its
stomach (kåtvä çiraù kukñau), with bent neck and back
(bhugna-påñöha-çirodharaù).



Theme I – Jiva’s entry into, his growth and sufferings in the womb 
(3.31.1-11)

Text 9
akalpaù sväìga-ceñöäyäà

çakunta iva païjare
tatra labdha-småtir daivät
karma janma-çatodbhavam

smaran dérgham anucchväsaà
çarma kià näma vindate

Unable to move (sväìga-ceñöäyäà akalpaù), like a bird in a cage
(çakunta iva païjare), there (tatra) the embryo remembers by
influence of previous karmas (labdha-småtir daivät) his actions
stemming from a hundred lives (karma janma-çata udbhavam). This
produces sighing for a long time (smaran dérgham anucchväsaà).
What happiness can he enjoy (çarma kià näma vindate)?



nå-deham ädyaà su-labhaà su-durlabhaà
plavaà su-kalpaà guru-karëadhäram

mayänukülena nabhasvateritaà
pumän bhaväbdhià na taret sa ätma-hä

The human body (nå-deham), which can award all benefit in life
(ädyaà), is automatically obtained by the laws of nature (su-
labhaà), although it is a very rare achievement (su-durlabhaà).
This human body can be compared to a perfectly constructed boat
(plavaà su-kalpaà) having the spiritual master as the captain
(guru-karëadhäram) and the instructions of the Personality of
Godhead (mayä) as favorable winds (anukülena nabhasvatä)
impelling it on its course (éritaà). Considering all these
advantages, a human being who does not utilize his human life to
cross the ocean of material existence must be considered the killer
of his own soul (pumän bhaväbdhià na taret sa ätma-hä).



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 10
ärabhya saptamän mäsäl
labdha-bodho 'pi vepitaù

naikaträste süti-vätair
viñöhä-bhür iva sodaraù

Beginning from the seventh month (ärabhya saptamän
mäsät), he attains consciousness (labdha-bodhah). Moved
about by the air causing childbirth (süti-vätair vepitah),
like a worm born in the same womb (viñöhä-bhür iva
sodaraù), he cannot remain in one place (na ekatra äste)



Theme I – Jiva’s entry into, his growth and sufferings in 
the womb (3.31.1-11)

Text 11
näthamäna åñir bhétaù

sapta-vadhriù kåtäïjaliù
stuvéta taà viklavayä
väcä yenodare 'rpitaù

The wise devotee jéva (åñir), frightened and pleading
(näthamäna bhétaù), bound up by the seven dhätus (sapta-
vadhriù), folding his hands (kåtäïjaliù), prays (stuvéta)
with distressed words (viklavayä väcä) to the Lord who
has placed him in this place (yena udare arpitaù).



• He asks for blessings like “I should get the Lord’s mercy.”

• He who sees the ätmä (åñiù) but, bound up the by seven dhätus, is
frightened because of repeated birth, “should” pray with
distressed words.

• Potential case is used, but it is impossible that it can mean that all
jévas must pray in this manner, since giving orders to embryos is
not possible.

• It is used because of the relation of cause and effect. The cause is
a person who should worship the Lord.

• Thus the person who should worship the Lord should pray in the
womb.

• This means that other persons, who do not worship the Lord,
would not pray in the womb.



• Thus, jévas who do not praise the Lord will later be described in this
scripture, and have also previously been described.

• Therefore, the prayers of the jéva in the womb mentioned here do not
indicate that every jéva bound up in the material world prays in this
manner, since that would contradict statements such as the following:

akämäd api ye viñëoù sakåt püjäà prakurvate
na teñäà bhava-bandhas tu kadäcid api jäyate

Those who worship Viñëu once without material desire are not subject to
bondage and no longer take birth. Närada Puräëa 1.36.57

sakåd eva prapanno yas taväsméti ca yäcate
abhayaà sarvadä tasmai dadämy etad vrataà mama

I have made a vow that I will give fearlessness to that person he who
surrenders and once says “I am yours.” Rämäyaëa, Yuddha-käëòa 18.33



• As well, the text does not say “The jéva at ten months, lying in the
urine and stool, fainting because of great pain, and bent over,
praises the Lord.”

• The present tense is not used.

• The past tense is used (jantuù uväca in the next verse.)

• This indicates that a jéva who was a devotee prayed in this manner
in the womb in the past.

• Not every jéva does so.

• Those skilled in derivation of meanings of words also declare this.

• After stating that in the ninth month the limbs are all formed and
that the jéva says “I am again born and again die,”



• Garbhopaniñad then says:

aväìmukhaù péòyamäno
jantuç caivaà samanvitaù

säìkhyaà yogaà samabhyasyet
puruñaà païcaviàçakam

tataç ca daçame mäsi prajäyata

The suffering embryo facing forward, endowed with Säìkhya-yoga, should
worship the twenty-fifth person, the Supreme Lord. In the tenth month he
is born.

• The word vä in the Upaniñad indicates that some karmé jévas remember
their previous lives, some jïäné jévas practice Säìkhya-yoga, some yogé
jévas practice yoga, and that devotees should worship the item superior
to the twenty-four elements, the Supreme Lord.

• It is logical to conclude that what was previously practiced will appear
in the womb.



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 12
jantur uväca

tasyopasannam avituà jagad icchayätta-
nänä-tanor bhuvi calac-caraëäravindam

so 'haà vrajämi çaraëaà hy akuto-bhayaà me
yenedåçé gatir adarçy asato'nurüpä

The living entity said: I surrender to the lotus feet of the Lord (so
ahaà vrajämi çaraëaà) which bestow fearlessness (akuto-bhayaà).
The Lord will move on the earth (bhuvi calac-caraëäravindam),
having accepted by his will (icchayä ätta) all avatäras within himself
(nänä-tanoh) to protect (avituà) those of this world who
approached him (tasya upasannam). By your mercy (yena), I, being
sinful (me asatah), have attained (adarçy) this condition in the
womb (édåçé anurüpä gatir).



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 13
yas tv atra baddha iva karmabhir ävåtätmä
bhütendriyäçayamayém avalambya mäyäm
äste viçuddham avikäram akhaëòa-bodham

ätapyamäna-hådaye 'vasitaà namämi

I offer respects to he (namämi yah) who appears to be a soul
covered by a material body (ävåtätmä iva), bound by karmas
(baddha karmabhir), taking support of his material energy
(avalambya mäyäm) consisting of material elements, senses and
mind (bhüta indriya äçaya mayém), but who remains pure (äste
viçuddham) and unchanging (avikäram), with indestructible
knowledge (akhaëòa-bodham), and who is perceived by me in my
distressed heart (ätapyamäna-hådaye avasitaà).



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 14
yaù païca-bhüta-racite rahitaù çarére

cchanno 'yathendriya-guëärtha-cid-ätmako 'ham
tenävikuëöha-mahimänam åñià tam enaà

vande paraà prakåti-püruñayoù pumäàsam

Covered (cchannah) by this body (yaù çarére) made of the five
elements (païca-bhüta-racite), remaining as a spiritual particle (cid-
ätmako rahitaù) amidst the senses, guëas, and sense objects (ayathä
indriya-guëa artha), I offer respects (aham vande) to omniscient
Kåñëa (åñià tam enaà pumäàsam), superior to prakåti and
Mahäviñëu (prakåti-püruñayoù paraà), whose powers are not
weakened by these material elements (tena mahimänam
avikuëöhah).



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 15
yan-mäyayoru-guëa-karma-nibandhane 'smin

säàsärike pathi caraàs tad-abhiçrameëa
nañöa-småtiù punar ayaà pravåëéta lokaà
yuktyä kayä mahad-anugraham antareëa

A person (ayaà) repeatedly loses his memory (punar nañöa-småtiù)
because of fatigue (tad-abhiçrameëa) as he treads the path of birth
and death (asmin säàsärike pathi caran) bound by the Lord’s
powerful karma produced from the guëas (yan-mäyayä uru-guëa-
karma yuktyä). How can he (kayä) choose the abode of the Lord
(pravåëéta lokaà) without the mercy of the devotees (mahad-
anugraham antareëa)?



|| 2.3.11||

etävän eva yajatäm
iha niùçreyasodayaù |
bhagavaty acalo bhävo

yad bhägavata-saìgataù ||

Auspiciousness arises (niùçreyasa udayaù) for the
worshippers of devatäs (etävän eva yajatäm) if firm
devotion for the Lord (bhagavaty acalo bhävo) arises from
association with devotees (yad bhägavata-saìgataù).



The First Shower of nectar
III- The Lord and Suddha Bhakti are Self-manifest and Independent

Verse – 4

• Just as the Lord is not dependent on any material cause for His appearance,
so His non-different energy, devotional service (bhakti), in keeping with its
self-manifesting nature, is not dependent on any material cause.

• Thus, in the First Canto of Srimad Bhagavatam it is said:

sa vai pumsam paro dharmo yato bhaktir adhoksaje
ahaituky apratihata yayatma suprasidati

"The supreme occupation (dharma) for all humanity is that by which men can
attain to loving devotional service unto the transcendent Lord. Such devotional
service must be unmotivated and uninterrupted to completely satisfy the soul."

• The word ahaituki (causeless) in this statement indicates that devotional
service makes its appearance without material cause (hetu).



The First Shower of nectar
III- The Lord and Suddha Bhakti are Self-manifest and Independent

Verse – 5

• Similarly, in such statements as yadrcchaya mat kathadau, mad
bhaktim yadrcchaya, and yadrcchayaivopacita, the word yadrcchaya
must be understood to mean "by his own independent sweet will",
because the dictionary meaning of "yadrccha" is "complete
independence."

• Some people take the word to mean "by luck or chance", but that
meaning is not suitable here, for then one would be forced to inquire
as to the origin of that good luck: is it perhaps caused by material
pious activities (subha-karma), or something else?

• If one assumes that this good luck is generated from pious activities,
then bhakti is likewise ultimately generated from subha-karma, i.e.
bhakti is dependent upon material good works.



The First Shower of nectar
III- The Lord and Suddha Bhakti are Self-manifest and Independent

Verse – 5

• But this is in contradiction with the scripturally-attested independent,
self-manifesting nature of bhakti.

• If one argues that this luck is not due to any pious activity, being
indescribable by words and unknowable to the intellect, then it would
be insubstantial and could not be accepted as a cause.

• If one proposes that the cause of bhakti is the Lord's mercy, one must
then find a reason for the mercy. Thus this statement, giving rise to
further need for explanation, is inconclusive in itself.

• If one therefore responds that the cause is the Lord's absolute,
unqualified or causeless mercy, then the Lord seems to show favoritism
in bestowing it, since the unqualified mercy should, but does not, fall
upon everyone equally.



The First Shower of nectar
III- The Lord and Suddha Bhakti are Self-manifest and 

Independent
Verse – 5

• The Lord is indeed partial to his devotee, but the
partiality that the Lord shows in protecting his
devotees from the persecution of evil elements does
not bring fault to the Lord's character, but rather
becomes an ornament which enhances His character.

• This overuling nature of the Lord's affectionate
obligation to his devotees, which, like a powerful king,
subjugates all contradictory factors, will be discussed
in the eighth chapter.



The First Shower of nectar
IV- The Lord Bestows His Mercy and Pure Bhakti through the 

Devotee
Verse – 6

• In proposing the unqualified mercy of the devotee as the cause of
devotion, one may also see fault in the devotee's partiality in
distributing mercy.

• If one considers the nature of the madhyama bhakta, one finds
that he does exhibit partiality in his distribution of mercy: he
exhibits prema towards the Lord, friendship to the devotees,
mercy to the innocent and disregard for those hostile to bhakti.

ésvare tad-adhéneñu
bäliçeñu dviñatsu ca

prema-maitré-kåpopekñä
yaù karoti sa madhyamaù



The First Shower of nectar
IV- The Lord Bestows His Mercy and Pure Bhakti through the 

Devotee
Verse – 6

• Here we see how the Lord becomes subservient to His devotee,
bestowing his mercy in accordance with the devotee's mercy.

• But there is no irregularity in this arrangement, because the
reason that mercy appeared in the devotee is because bhakti is in
his heart.

• Without having bhakti there is no possibility of the devotee
manifesting mercy to others.

• Thus, in this case, the self-manifesting, independent nature of
bhakti is again resolved.



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee

Verse – 7

• Therefore, in the statement yah kenapy atibhaghena
jata sraddho'sya sevane ("the person who has attained
faith in the service of the Lord by extreme good
fortune"), the words atibhagyena ("extreme good
fortune") should be understood to mean the
attainment of the mercy of the devotee, which
surpasses (atikrama) the results of material pious
activities (subhakarma).



Qualification for Taking up to Vaidhi Sadhana Bhakti

yaù kenäpy atibhägyena 
jäta-çraddho ’sya sevane 
nätisakto na vairägya-

bhäg asyäm adhikäry asau

The person (yaù) who has developed faith (jäta-çraddhah) in
serving the Lord (asya sevane) by impressions arising from
previous association with devotees (kenäpy atibhägyena), who
is not too attached to material objects (na ati saktah), and who
is not too detached (na vairägya-bhäg), is qualified for vaidhi-
bhakti (asyäm adhikäry asau).



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee

Verse – 7

• But one should not conclude that since the devotee is dependent
on the will of Lord, the devotee cannot initiate the bestowal of
mercy.

• For the Lord willingly becomes subservient to His devotee, and
gives preeminence to the devotee's position by granting him the
power to bestow the Lord's mercy (svakrpa-sakti).

• Though as Paramatma He simply oversees the affairs of the jiva's
external senses, which are the reward of his past activities, the
Lord personally shows special mercy to His devotees by giving
them His own independent power to bestow mercy to others.



The First Shower of nectar
V- The Supreme Lord Is Subservient to His Pure Devotee

Verse – 7

• As Krsna says in the Bhagavad-gita, only by His bestowal
of mercy can one attain His eternal spiritual realm.

• This mercy is manifested in the Lord's bestowal of His
own krpa-sakti to his devotee, who then gives it to the
fallen souls, as previously explained.



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 16
jïänaà yad etad adadhät katamaù sa devas
trai-kälikaà sthira-careñv anuvartitäàçaù
taà jéva-karma-padavém anuvartamänäs
täpa-trayopaçamanäya vayaà bhajema

Who else other than (katamaù) the expansion of the Lord (deva
aàçaù) residing in all beings (sthira-careñv anuvartitä) through all
phases of time (trai-kälikaà) can give knowledge (jïänaà yad etad
adadhät)? We (vayaà), treading the path of karmas for the jéva
(jéva-karma-padavém anuvartamänäh), should worship the Lord
(taà bhajema) in order to destroy the three miseries (täpa-traya
upaçamanäya).



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 17
dehy anya-deha-vivare jaöharägninäsåg-

vië-mütra-küpa-patito bhåça-tapta-dehaù
icchann ito vivasituà gaëayan sva-mäsän
nirväsyate kåpaëa-dhér bhagavan kadä nu

The foolish jéva (kåpaëa-dhéh), situated in the body, within the body
of his mother (dehy anya-deha-vivare), his body suffering greatly
(bhåça-tapta-dehaù), trapped in the hole (küpa-patitah) filled with
stool, urine, blood and the digestive fire (vië-mütra-jaöharägninä-
asåg), desiring to get out (vivasituà icchann), counts the months
(gaëayan sva-mäsän). “O Lord (bhagavan)! When will I get out of
this place (kadä nu nirväsyate)?”



• O Lord! My happiness and distress, and attaining your lotus feet
are all dependent on you.

• What can I ask for, since I am so childish and young?

• In this way he speaks to the Lord.

• I, situated in this body (dehi), am situated within another body,
that of my mother, desiring to be free (vivasitum) from this (itaù),
counting my months. “This is the eighth month, this is the ninth
month, this is the tenth month.”

• I have no intelligence (kåpaëa-dhéù), since my happiness and
distress have been given by my fate (caused by myself).

• When will I get out of this place?

• Because the difficulties cannot be tolerated within the womb, I
will worship you outside.



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 18
yenedåçéà gatim asau daça-mäsya éça
saìgrähitaù puru-dayena bhavädåçena
svenaiva tuñyatu kåtena sa déna-näthaù

ko näma tat-prati vinäïjalim asya kuryät

O Lord (éça)! I have received (saìgrähitaù) the rare blessing
(édåçéà gatim) of being a devotee in the womb for ten months (asau
daça-mäsya) by great mercy (puru-dayena) that can be given by you
alone (bhavädåçena). You, the saviour of those suffering (déna-
näthaù), should be satisfied with your actions (svenaiva kåtena
tuñyatu). Who can repay your mercy (ko näma tat-prati kuryät),
except by folding his hands in thanks (vinä asya aïjalim)?



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 19
paçyaty ayaà dhiñaëayä nanu sapta-vadhriù

çärérake dama-çaréry aparaù sva-dehe
yat-såñöayäsaà tam ahaà puruñaà puräëaà

paçye bahir hådi ca caityam iva pratétam

Some jïäné in control of his senses (aparah dama-çaréry),
surrounded by the seven dhätus (sapta-vadhriù), sees with his
intelligence (paçyaty dhiñaëayä) the happiness and distress caused
by his body (ayaà çärérake). But I see (aham paçye) the Supreme
Lord (tam puruñaà puräëaà) who has given that intelligence (yat-
såñöayä äsaà), perceived externally and internally (bahir hådi ca
pratétam), who is the controller of citta (caityam).



• Thinking of the Lord’s great mercy to him, he gives more details.

• Having attained the human form (ayam), the jéva surrounded by
the body of seven dhätus, sees with intelligence the bodily
situations of happiness and distress.

• This means that some fortunate soul, situated in his body,
becomes a jïäné (dama-çaréré).

• But I, though most sinful, see, by intelligence given by the Lord
(yat-såñtayä), the Supreme Lord, the presiding deity of citta
(caityam), or the Lord to be served by the citta (consciousness),
who is obtained (pratétam) externally as the deity and in the heart
by realization.

• It has already been shown (verse 11 commentary) that different
jévas experience differently at this time.



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 20
so 'haà vasann api vibho bahu-duùkha-väsaà

garbhän na nirjigamiñe bahir andha-küpe
yatropayätam upasarpati deva-mäyä

mithyä matir yad-anu saàsåti-cakram etat

O Lord (vibho)! Though living in a place of suffering (bahu-duùkha-
väsaà vasann api), I do not wish to go out of the womb (ahaà
bahih na nirjigamiñe) to the blind well (andha-küpe), where the
Lord’s mäyä pervades (yatra deva-mäyä upasarpati) all those who
have gone there (upayätam), and give them a false identity (mithyä
matih) and continual birth (yad-anu saàsåti-cakram etat).



Theme II – Prayers of the devotee Jiva within the womb (3.31.12-
21)

Text 21
tasmäd ahaà vigata-viklava uddhariñya
ätmänam äçu tamasaù suhådätmanaiva

bhüyo yathä vyasanam etad aneka-randhraà
mä me bhaviñyad upasädita-viñëu-pädaù

Therefore (tasmäd), having destroyed suffering here (vigata-
viklava), I will deliver myself (ahaà ätmänam uddhariñya) quickly
(äçu) from saàsära (tamasaù) by my friend the intelligence (suhåd
ätmanä eva), given by you (implied), so that (yathä) I (me), having
surrendered to your lotus feet (upasädita-viñëu-pädaù), will not
again have the misfortune (mä bhaviñyad bhüyah vyasanam) of a
material body (etad aneka-randhraà).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 10

• The dependence of karma and yoga on conditions of purity in
place, time, candidate, materials and performance is well known
from the smrti scriptures. This is not true of bhakti:

na deça-niyamas tatra
na käla-nirëayas tathä |

nocchiñöädau niñedho’sti
çré-harer nämni lubdhake ||

In chanting the name of the Lord, there are no restrictions
concerning place or time, or restrictions on performance because
of impurity.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 10

• Nor is bhakti even dependent upon faith. The Padma Puräëa
(the Çré Vyäsa Padyävalyä) declares:

sakåd api parigétaà
çraddhayä helayä vä

bhågu-vara nara-mätraà
tärayet kåñëa-näma

O best of the Bhrgus! if anyone chants Lord Kåñëa's name even
once unreservedly, whether in a derisive mood or with proper
faith, the holy name will certainly award him liberation.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 10

• Furthermore, bhakti is not dependent on purity of practice, for
whether the name is chanted purely or impurely it will deliver
the fallen soul.

• The same cannot be said of karma yoga, where impurity is a
great obstacle to progress.

mantro hinah svarato varnato
va mithah prayukto na tam artham

aha yathendra satruh svarato'paradhat
sa vag vajro yajamanam hinasti

"If a mantra is either intoned or pronounced incorrectly, not only
will the mantra have not effect, but it may be harmful."



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 10

• An example of the importance of following such stipulations
found in the story of Vrtrasura, wherein Tvasta Rsi performed
sacrifice to vanquish Indra.

• While chanting the mantras the rsi mispronounced the word
indra-satruh Pronounced correctly the word means “enemy of
Indra {Vrtrasura}", instead it came to mean “Indra, enemy of
Vrtrasura”.

• This mistake proved fatal for Vrtrasura.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 10

• The necessity of internal purity for practice of jnana yoga is well
known.

• Jnana yoga is moreover dependent on karma yoga, for one may enter
jnana yoga only with a heart purified of gross desires, and such
purity of heart stems from the performance of karma without gross
desires.

• Because of this dependency, if the practioner of jnana yoga commits
even a small unworthy act by accident, he is condemned as a vantasi,
an eater of vomit. (sa vai väntäçy apatrapaù) – SB 7.15.36

• Besides, Kamsa, Hiranyakasipu and Ravana were famous
practicioners of jnana, and they are certainly not at all worthy of
praise.



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 11

• On the other hand, one on the path of bhakti, though afflicted by
lust, has the qualification to begin the practice, and just by the
practice of bhakti, lust and other impurities are destroyed.

vikréòitaà vraja-vadhübhir idaà ca viñëoù
çraddhänvito 'nuçåëuyäd atha varëayed yaù

bhaktià paräà bhagavati pratilabhya kämaà
håd-rogam äçv apahinoty acireëa dhéraù

Anyone (yaù) who faithfully hears or describes (çraddhänvito
anuçåëuyäd atha varëayed) the Lord's playful affairs (viñëoù idaà
vikréòitaà) with the young gopés of Våndävana (vraja-vadhübhir) will
attain the Lord's pure devotional service (bhagavati paräà bhaktià
pratilabhya). Thus he will quickly become sober (acireëa dhéraù) and
conquer lust, the disease of the heart (kämaà håd-rogam apahinoty).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 11

• By the tense of the verb pratilabhya (having attained) in this
verse it is very clear bhakti first manifests in the stage where
there are still lusty desires in the heart and then, after her
manifestation, lusty desires are wiped out.

• This is due to the fact that bhakti is supremely independent
(parama svatantra).

• Furthermore, though such impurities as kama may sometimes
appear in the devotee, the scriptures never condemn that
devotee at all:



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 11

api cet su-duräcäro
bhajate mäm ananya-bhäk
sädhur eva sa mantavyaù
samyag vyavasito hi saù

Even if one commits the most abominable action (api cet su-
duräcäro), if he is engaged in devotional service (bhajate mäm
ananya-bhäk) he is to be considered saintly (sädhur eva sa
mantavyaù) because he is properly situated in his determination
(samyag vyavasito hi saù).



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 11

bädhyamäno 'pi mad-bhakto
viñayair ajitendriyaù

präyaù pragalbhayä bhaktyä
viñayair näbhibhüyate

If my devotee (mad-bhaktah) has not fully conquered his senses
(ajitendriyaù), he may be harassed by material desires (viñayair
bädhyamänah api), but because of his generally strong bhakti
(präyaù pragalbhayä bhaktyä), he will not be defeated by sense
gratification (viñayair na abhibhüyate). (SB 11.14.18)



The First Shower of nectar
VIII- Bhakti does not depend on Purity or Faith

Verse – 11

• The servants of Vishnu judged Ajamila as a devotee. Though the chanting of
persons like Ajamila, who uttered the name of the Lord inadvertently out of
affection for his son, must be considered nama-abhasa (not pure), still they are
universally praised as devotees.

• Internal purity and purity of place, materials, etc. are necessary for the
accomplishments of the karmis, jnanis and yogis, and their deficiency obstructs
progress on those paths.

• Bhakti, however, is the very giver of life to these paths.

• Thus it is seen that in all respects, the paths of karma, jnana and yoga are
dependent on bhakti.

• Bhakti, however, is independent.

• It neither requires any other means for its execution nor is it obstructed by any
lack or fault.



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 22
kapila uväca

evaà kåta-matir garbhe
daça-mäsyaù stuvann åñiù
sadyaù kñipaty aväcénaà
prasütyai süti-märutaù

Kapila said: Deciding in this way in the womb (evaà
kåta-matir garbhe) at ten months (daça-mäsyaù), the wise
jéva (åñiù) praises the Lord (stuvann). However, in the
case of the foolish jéva (implied), the air causing childbirth
(süti-märutaù) suddenly moves the child (sadyaù kñipaty)
eager to enter the world (aväcénaà) in order for it take
birth (prasütyai).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 23
tenävasåñöaù sahasä
kåtväväk çira äturaù

viniñkrämati kåcchreëa
nirucchväso hata-småtiù

Pushed strongly by the birth air (tena avasåñöaù sahasä)
with head down (kåtvä aväk çirah), in pain (äturaù), he
emerges with difficulty (viniñkrämati kåcchreëa), without
breathing (nirucchväso), and without memory of his
previous births (hata-småtiù).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 24
patito bhuvy asåì-miçraù

viñöhä-bhür iva ceñöate
rorüyati gate jïäne

viparétäà gatià gataù

Falling on the ground (patito bhuvy), smeared with blood
(asåg-miçraù), he moves around like a worm (viñöhä-bhür
iva ceñöate) and cries loudly (rorüyati). Having lost
knowledge of his previous existence (gate jïäne), he
enters into ignorance (viparétäà gatià gataù).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 25
para-cchandaà na viduñä

puñyamäëo janena saù
anabhipretam äpannaù

pratyäkhyätum anéçvaraù

Nourished (puñyamäëo) by those (janena) who do not
understand (na viduñä) his desires (para-cchandaà), and
unable to protest (pratyäkhyätum anéçvaraù), he falls into
an undesirable condition (anabhipretam äpannaù).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 26
çäyito 'çuci-paryaìke
jantuù svedaja-düñite

neçaù kaëòüyane 'ìgänäm
äsanotthäna-ceñöane

Laid in an unclean bed (çäyito açuci-paryaìke) infested
with insects (jantuù svedaja-düñite), he is not able to
scratch his limbs (na éçaù kaëòüyane aìgänäm), or sit or
stand (äsana utthäna-ceñöane).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 27
tudanty äma-tvacaà daàçä

maçakä matkuëädayaù
rudantaà vigata-jïänaà
kåmayaù kåmikaà yathä

Just as big worms bite small worms (kåmayaù kåmikaà
yathä), gnats, mosquitoes and other bugs (daàçä maçakä
matkuëädayaù) bite the baby with his soft skin (tudanty
äma-tvacaà), who cries in ignorance (rudantaà vigata-
jïänaà).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 28
ity evaà çaiçavaà bhuktvä

duùkhaà paugaëòam eva ca
alabdhäbhépsito 'jïänäd

iddha-manyuù çucärpitaù

In this way (ity evaà) he passes through (bhuktvä)
distressful (duùkhaà) infancy (çaiçavaà) and boyhood
(paugaëòam eva ca). When his desires are not achieved
(alabdha abhépsitah), he becomes overcome with anger
and sorrow (iddha-manyuù çucärpitaù) out of ignorance
(ajïänäd).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 29
saha dehena mänena

vardhamänena manyunä
karoti vigrahaà kämé

kämiñv antäya cätmanaù

By anger (manyunä), along with increasing bodily identity
(saha dehena mänena vardhamänena), and becoming full
of desires (kämé), he creates quarrel (karoti vigrahaà)
with other lusty people (kämiñu), leading to his own
destruction (ätmanaù antäya).



käma, krodha, lobha, moha,    
mada, mätsarya, dambha-saha
sthäne sthäne niyukta kariba

änanda kari' hådaya,    
ripu kari' paräjaya,

anäyäse govinda bhajiba.

'käma' kåñëa-karmärpaëe,    'krodha' bhakta-dveñé
jane,

'lobha' sädhu-saìge hari-kathä
'moha' iñöa-läbha vine,    'mada' kåñëa-guëa-gäne,

niyukta kariba yathä tathä.



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 30
bhütaiù païcabhir ärabdhe
dehe dehy abudho 'sakåt

ahaà mamety asad-grähaù
karoti kumatir matim

The ignorant (kumatih), foolish jéva (abudhah dehy), in a
body made of the five elements (dehe bhütaiù païcabhir
ärabdhe), constantly thinks (asakåt matim karoti) in
terms of I and mine (ahaà mama ity), accepting the
impermanent (asad-grähaù).



Theme III – Suffering of the Jiva after he comes out of 
the womb (3.31.22-31)

Text 31
tad-arthaà kurute karma
yad-baddho yäti saàsåtim
yo 'nuyäti dadat kleçam

avidyä-karma-bandhanaù

For his body he performs actions (tad-arthaà kurute
karma) by which he becomes bound up (yad-baddhah)
and continues saàsära (yäti saàsåtim). That body (yah)
continually (anuyäti) gives suffering (dadat kleçam), and
becomes bound to karmic reactions by ignorance (avidyä-
karma-bandhanaù).



Theme III – Suffering of the Jiva after he comes out of the womb 
(3.31.22-31)

a. While the wise jiva extols the Lord after 10 months, the unwise jiva is
propelled out of the womb by the Suti-Vata.

b. He comes out upside down with great difficulty, covered with blood,
hardly breathing and without the memory of his previous births

c. He cries out loudly and having lost knowledge of his previous births, he
enters ignorance.

d. People do not understand his desires and put him into more miseries

e. He is laid down in an unclean, bug infested bed and he further suffers
by the biting of the bugs, mosquitoes and other insects



Theme III – Suffering of the Jiva after he comes out of the womb 
(3.31.22-31)

f. In this way, he passes through distressful infancy and boyhood,
overcome by anger and sorrow

g. The jiva, who is now a youth, is filled with material desires and he
picks up quarrel with other such people, leading to his own
destruction

h. Accepting the impermanent as permanent, such a foolish jiva
constantly thinks in terms of I and mine.

i. Subsequently, he performs actions for the sake of his body and
becomes further implicated by reactions



Theme IV – Effects of Bad Association (3.31.32-48)

Text 32
yady asadbhiù pathi punaù

çiçnodara-kåtodyamaiù
ästhito ramate jantus
tamo viçati pürvavat

If the human enjoys (yady ramate jantuh) in his life by
associating with sinful persons (ästhitah asadbhiù) with
efforts for satisfying the genital and stomach (çiçna udara-
kåta udyamaiù), he enters hell as before (tamo viçati
pürvavat).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 33
satyaà çaucaà dayä maunaà
buddhiù çrér hrér yaçaù kñamä

çamo damo bhagaç ceti
yat-saìgäd yäti saìkñayam

From that association (yat-saìgät), truth, cleanliness,
mercy, silence, intelligence, beauty, shyness, fame,
forgiveness, control of mind, control of the sense, and
good fortune (satyaà çaucaà dayä maunaà buddhiù çrér
hrér yaçaù kñamä çamo damo bhagaç ca iti) are destroyed
(yäti saìkñayam).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 34
teñv açänteñu müòheñu

khaëòitätmasv asädhuñu
saìgaà na kuryäc chocyeñu

yoñit-kréòä-mågeñu ca

One should not associate with (saìgaà na kuryät) violent,
foolish (açänteñu müòheñu) destroyers of the self
(khaëòita ätmasu), the sinful (asädhuñu), the most
lamentable people (çocyeñu), the playthings of women
(yoñit-kréòä-mågeñu ca).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 35
na tathäsya bhaven moho

bandhaç cänya-prasaìgataù
yoñit-saìgäd yathä puàso
yathä tat-saìgi-saìgataù

Man’s bondage and bewilderment (asya mohah ca
bandha) is not due to (na tathä bhavet) attachment to
objects (anya-prasaìgataù) as much as (yathä) it is due to
his association with woman (yoñit-saìgäd) and to his
association with men who associate with women (yathä
tat-saìgi-saìgataù puàsah).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 36
prajäpatiù sväà duhitaraà
dåñövä tad-rüpa-dharñitaù

rohid-bhütäà so 'nvadhävad
åkña-rüpé hata-trapaù

Brahmä, seeing his own daughter (prajäpatiù sväà
duhitaraà dåñövä), became bewildered by that form (tad-
rüpa-dharñitaù), and taking the form of a stag (rohid-
bhütäà), devoid of shame (hata-trapaù), pursued her (sah
anvadhävad) when she took the form of a doe (åkña-rüpé).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 37
tat-såñöa-såñöa-såñöeñu

ko nv akhaëòita-dhéù pumän
åñià näräyaëam åte

yoñin-mayyeha mäyayä

Among the son of Brahmä, their sons, and the descendants
of those sons (tat-såñöa-såñöa-såñöeñu), among those who
do not worship Näräyaëa (åñià näräyaëam åte), which of
them does not have their intelligence destroyed (kah nu
akhaëòita-dhéù pumän) by mäyä in the form of a woman
(yoñit-mayyä iha mäyayä)?



Theme IV – Effects of Bad Association (3.31.32-48)

Text 38
balaà me paçya mäyäyäù
stré-mayyä jayino diçäm
yä karoti padäkräntän

bhrüvi-jåmbheëa kevalam

See the strength of my mäyä (paçya me mäyäyäù balaà)
in the form of a woman (stré-mayyä), who (yä) kicks the
king into submission (diçäm jayino karoti padäkräntän)
for sure (kevalam) by the movement of her eyebrow
(bhrüvi-jåmbheëa).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 39
saìgaà na kuryät pramadäsu jätu
yogasya päraà param ärurukñuù
mat-sevayä pratilabdhätma-läbho

vadanti yä niraya-dväram asya

Neither the jïäné striving for the perfection of yoga (na
yogasya päraà param ärurukñuù), nor the devotee who
has attained realization of ätmä (na pratilabdha ätma-
läbhah) by service to me (mat-sevayä) should be ever
attached to women (saìgaà kuryät pramadäsu jätu),
whom the wise say (yä vadanti), are the door to hell for
any man (niraya-dväram asya).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 40
yopayäti çanair mäyä
yoñid deva-vinirmitä

täm ékñetätmano måtyuà
tåëaiù küpam ivävåtam

Mäyä in the form of a woman (mäyä yoñid), created by the
Lord (deva-vinirmitä), approaches the man gently
(upayäti çanaih). One should see her as death (täm ékñeta
ätmano måtyuà), like a well covered with grass (tåëaiù
ävåtam küpam iva).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 41
yäà manyate patià mohän
man-mäyäm åñabhäyatém

strétvaà stré-saìgataù präpto
vittäpatya-gåha-pradam

The jéva, attaining the body of a woman (strétvaà
präptah) from thinking of women at the point of death
(stré-saìgataù), out of illusion (mohät) thinks (manyate)
of my mäyä (mad-mäyäm) which has taken the form of a
man (yäà åñabha äyatém) to be her husband (patià), the
giver of wealth, sons and house (vitta-apatya-gåha-
pradam).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 42
täm ätmano vijänéyät

paty-apatya-gåhätmakam
daivopasäditaà måtyuà
mågayor gäyanaà yathä

She should understand (vijänéyät) that mäyä (täm) in the
form of husband, children and house (paty-apatya-
gåhätmakam), supplied by fate (daiva upasäditaà) is her
own death (ätmano måtyuà), just as the deer should
understand that the song of the hunter is death (mågayor
gäyanaà yathä).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 43
dehena jéva-bhütena

lokäl lokam anuvrajan
bhuïjäna eva karmäëi
karoty avirataà pumän

The jéva (pumän) wanders from the earth to other planets
(lokät lokam anuvrajan) by his subtle body (jéva-bhütena
dehena) for enjoying the results of his actions (bhuïjäna
eva karmäëi), and completing that enjoyment (or
suffering) (karoty) again returns to the earth to perform
actions (avirataà).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 44
jévo hy asyänugo deho

bhütendriya-mano-mayaù
tan-nirodho 'sya maraëam
ävirbhävas tu sambhavaù

The subtle body (jévah) and the gross body (dehah),
following the soul (asya anugah), combine together and
become the body, senses and mind (bhüta indriya-mano-
mayaù). The disintegration of this combination is death
for the jéva (tat-nirodho asya maraëam), and its
recombination is called birth (ävirbhävah tu sambhavaù).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 45-46
dravyopalabdhi-sthänasya

dravyekñäyogyatä yadä
tat païcatvam ahaà-mänäd
utpattir dravya-darçanam

yathäkñëor dravyävayava-
darçanäyogyatä yadä

tadaiva cakñuño drañöur
drañöåtväyogyatänayoù

When gross objects of the earth (yadä dravyah) cannot be perceived (ékñä
ayogyatä) by the gross organ of perception (dravya upalabdhi-sthänasya) because
the gross body has been destroyed (implied), it is called death (even though the
subtle organ still exists) (tat païcatvam). By identifying with another gross body
(ahaà-mänäd) birth takes place (utpattih). This is the cause of seeing gross
objects again (dravya-darçanam). Similarly (yathä), when the gross eye ball (yadä
akñëoh) becomes incapable of seeing gross objects because of disease (dravya
avayava darçana ayogyatä), the subtle eye sense organ of a person (tadä eva
cakñuño drañöur) becomes incapable of seeing (drañöåtva ayogyatä).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 47
tasmän na käryaù santräso

na kärpaëyaà na sambhramaù
buddhvä jéva-gatià dhéro
mukta-saìgaç cared iha

Because there is no real birth and death (tasmäd), one
should not be horrified (na käryaù santräso), miserable
(na kärpaëyaà), or eager to enjoy in the world (na
sambhramaù). Understanding the goal of the jéva
(buddhvä jéva-gatià), with intelligence (dhérah) one
should move in this world (cared iha) free from
attachment (mukta -saìgah).



Theme IV – Effects of Bad Association (3.31.32-48)

Text 48
samyag-darçanayä buddhyä

yoga-vairägya-yuktayä
mäyä-viracite loke

caren nyasya kalevaram

One should move about in this world made of mäyä
(mäyä-viracite loke caret) while giving up attachment to
the body (nyasya kalevaram), by utilizing correct vision
(yuktayä samyag-darçanayä), intelligence (buddhyä),
yoga and vairägya (yoga-vairägya).



Theme IV – Effects of Bad Association (3.31.32-48)

a. If that jiva enjoys by associating with sinful people in
order to satisfy his stomach and genitals, he again enters
hell, as before

b. All his good qualities are destroyed by such an
association

c. What is bad association? – Violent, foolish, destroyers
of the self, the sinful, the most lamentable people and
those who are play things in the hands of women. One
should avoid the association of such people.



Theme IV – Effects of Bad Association (3.31.32-48)

d. Beware of the opposite sex:

• Man is not as much bound and bewildered by his
attachment to other objects as much as he is due to
association of women

• Even Brahma got attracted to his own daughter

• Amongst those who do not worship Narayana, however
great he may be, no one is spared by maya in the form of
a woman



Theme IV – Effects of Bad Association (3.31.32-48)

d. Beware of the opposite sex:

• She even kicks great kings into submission by the mere
movement of her eyebrows

• Even great devotees and jnanis should stay away from the
association of women

• One should see an approaching woman as death, like a well,
covered with grass

• Women also similarly get attached to maya in the form of a man.
She should also understand that maya in the form of husband,
children and house is her own death



Theme IV – Effects of Bad Association (3.31.32-48)

e. Such a jiva wanders from earth to other planets to enjoy or suffer
his karma phala

f. Combination of the subtle and gross bodies of the jiva is called
birth and their disintegration is called death

g. When the gross objects of this earth cannot be perceived by the
gross organ of perception, it is called death. By identification with
another gross body birth takes place

h. Because there is no real birth and death one should not be
horrified, miserable, or eager to enjoy in the world.

i. Understanding the goal of life, one should move about in this
world without attachment


