Canto 3
Chapter Thirty Two

Entanglement in Fruitive
Activities

The Path of Karma



Theme I — The Path of Sakama Karma Cannot bestow
Liberation (3.32.1-4)
Text-1
kapila uvaca
atha yo grha-medhiyan
dharman evavasan grhe
kamam artham ca dharman svan
dogdhi bhuyah piparti tan

Kapila said: He who enjoys (yah dogdhi) artha, kama
and dharma (kamam artham ca dharman svan) as a
householder (grha-medhiyan dharman) while living in
his house (grhe eva avasan) again performs those actions
(bhuiyah piparti tan).



Theme I — The Path of Sakama Karma Cannot bestow
Liberation (3.32.1-4)

Text 2
sa capi bhagavad-dharmat
kama-mudhah paran-mukhah
yajate kratubhir devan
pitims$ ca Sraddhayanvitah

Bewildered by desire (kama-mudhah), he rejects (sah
paran-mukhah) worship of the Lord (bhagavad-dharmat)
and instead very faithfully (Sraddhayanvitah) worships

(yajate) devatas and pitrs (devan pitims ca) by sacrifice
(kratubhir).



Theme I — The Path of Sakama Karma Cannot bestow
Liberation (3.32.1-4)

Text 3
tac-chraddhayakranta-matih
pitr-deva-vratah puman
gatva candramasam lokam
soma-pah punar esyati

Overtaken with such faith (tat-sraddhaya akranta-matih),
dedicated to Pitrs and devatdas (pitr-deva-vratah), a person
(puman) goes to the moon planet (gatva candramasam
lokarm), drinks soma beverage (soma-pah) and then {falls
back to earth (punar esyati).



Theme I — The Path of Sakama Karma Cannot bestow
Liberation (3.32.1-4)

Text 4
yada cahindra-sayyayam
Sete 'mantasano harih
tada loka layam yanti
ta ete grha-medhinam

When (yada) the Supreme Lord (harih) lies down (Sete)
on Ananta to sleep (ahindra-sayyayam anantasano) at the
end of Brahma’s day (implied), all these planets attained
by the dharmic householder (tada ta ete loka grha-
medhinam) are destroyed (layam yanti).



Theme II — Niskama Karma Yoga can bestow Sayujya
Mukti (3.32.5-7)

Text 5
ye sva-dharman na duhyanti
dhirah kamartha-hetave
nihsanga nyasta-karmanah
prasantah Suddha-cetasah

Intelligent people (dhirah) who do not desire the results of
their prescribed actions (ye sva-dharman na duhyanti) for
artha and kama (kamartha-hetave), having offered all
results to the Lord (nyasta-karmanah), being free from
attachment (nihsanga), are peaceftul (prasantah) and pure
in consciousness (Suddha-cetasah).



Theme II — Niskama Karma Yoga can bestow Sayujya Mukti (3.32.5-7)

Text 6-7
nivrtti-dharma-nirata
nirmama nirahankrtah
sva-dharmaptena sattvena
pariSuddhena cetasa

siirya-dvarena te yanti
purusar visvato-mukham

paravareSam prakrtim
asyotpatty-anta-bhavanam

Engrossed in actions of detachment (nivrtti-dharma-nirata), with no sense of
possessiveness or ego (nirmama nirahankrtah), with consciousness purified
completely (parisuddhena cetasa), having attained sattva by performance of
prescribed duties (sva-dharma aptena sattvena), going by the path of the sun they
attain the perfect Lord (sturya-dvarena te yanti purusar visvato-mukham), the
controller of higher and lower beings (paravaresam), who is the material cause
(prakrtim) and efficient cause (utpatty-anta-bhavanam) of the universe (asya).



| BG 8.24 ||
agnir jyotir ahah Suklah
sanmasa uttarayanam |
tatra prayata gacchanti
brahma brahma-vido janah ||

The knowers of brahman (brahma-vido janah) who depart
(prayata) on the path of fire and light (agnir jyotir), the waxing
fortnight (ahah suklah), and the northern progress ot the sun
(sanmasa uttarayanam) attain brahman (brahma gacchanti).

*The two words agni and jyoti indicate the presiding devata of light,
which is mentioned in the $rutis.

*Ahah means the deity of the day. Sukla means the deity of the
waxing fortnight. San-masa uttarayanam means the presiding deity
of the six months leading up to the summer solstice.



Theme III — Destination of Virata Rupa worshippers and
superiority of bhakti (3.32.8-15)

Text 8
dvi-parardhavasane yah
pralayo brahmanas tu te

tavad adhyasate lokam
parasya para-cintakah

They remain on Satyaloka (adhyasate lokarn) meditating
on Brahma (parasya para-cintakah) until the end of
Brahma’s life of two parardhas (tavad brahmanah dvi-
parardha avasane).



Theme III — Destination of Virata Rupa worshippers and
superiority of bhakti (3.32.8-15)

Text 9
ksmambho-'nalanila-viyan-mana-indriyartha-
bhutadibhih parivrtam pratisafijihirsuh
avyakrtam visati yarhi guna-trayatma
kalarh parakhyam anubhuiya parah svayambhih

Desiring to give up his body (pratisanjihirsuh) covered by
(parivrtam) earth, water, fire, air, ether, mind, senses, sense objects
and ahankara (ksma-ambhah-anala-anila-viyad-mana-indriya-artha-
bhuita-adibhih), knowing the length of his life of 2 parardhas
(anubhiitya parah kalarn parakhyam), Brahma (svayambhih),
composed of three gunas (guna-trayatma), enters into Mahavisnu
(visati avyakrtam).



Theme III — Destination of Virata Rupa worshippers and
superiority of bhakti (3.32.8-15)

Text 10
evarh paretya bhagavantam anupravista
ye yogino jita-marun-manaso viragah
tenaiva sakam amrtar purusam puranarn
brahma pradhanam upayanty agatabhimanah

The detached yogis (ye viragah yoginah), conquering the life airs
and mind (jita-marut-manasah), after attaining Brahmaloka (evam
paretya), merge with Brahma (bhagavantam anupravista), and then
merge into the Supreme Lord (upayanty amrtam purusam
puranam), the excellent Brahman (brahma pradhanam), along with
Brahma (tena eva sakam), taking their identity as worshippers of
Brahma with them (agata abhimanah).



Theme III — Destination of Virata Rupa worshippers and
superiority of bhakti (3.32.8-15)

Text 11
atha tam sarva-bhutanam
hrt-padmesu krtalayam
Srutanubhavam Saranam
vraja bhavena bhamini

O aftectionate mother (bhamini)! Therefore (atha),
surrender ($aranam vraja) with love (bhavena) to the
Lord of all beings (tam sarva-bhtitanam), who resides in
the lotus of the heart (hrt-padmesu krta alayam), and is
realized by hearing (sruta anubhavar).



Theme III — Destination of Virata Rupa worshippers and superiority of bhakti (3.32.8-
15)

Text 12-15
adyah sthira-caranam yo
veda-garbhah saharsibhih
yogesvaraih kumaradyaih
siddhair yoga-pravartakaih

bheda-drstyabhimanena

nihsangenapi karmana
kartrtvat sagunam brahma
purusam purusarsabham

sa sarhsrtya punah kale
kalenesvara-murtina
jate guna-vyatikare

yatha-purvam prajayate

aiSvaryam péramesthyar'n ca
te 'pi dharma-vinirmitam
nisevya punar ayanti
guna-vyatikare sati



Theme III — Destination of Virata Rupa worshippers and

superiority of bhakti (3.32.8-15)
Sometimes, Brahma (adyah), creator of the moving and non-moving
beings (sthira-caranam), the knower of the Vedas (veda-garbhah),
along with the sages (saha rsibhih), the lords of yoga, the Kumaras
(yogesvaraih kumaradyaih) and other perfected beings, and
practitioners of yoga (siddhair yoga-pravartakaih), because of seeing
difference (bheda-drstya) and false identity (abhimanena) by
conceptions of being a doer (kartrtvat) enters into the Supreme Lord
(sarhsrtya sagunarn brahma purusam purusarsabham) by execution
of activities with detachment (nihsangenapi karmana), but is born
again after some time (sah kale punah yatha-parvam prajayate) by
the force of the Lord in the form of time (kalena iSvara-murtina),
with the disturbance of the gunas (jate guna-vyatikare). The sages
also (te api), endowed with powers (nisevya aiSvaryam
paramesthyam ca) by their pious acts (dharma-vinirmitam), come
back (punar ayanti) when the gunas become disturbed (guna-
vyatikare sati).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 16
ye tv ihasakta-manasah
karmasu Sraddhayanvitah
kurvanty apratisiddhani
nityany api ca krtsnasah

With minds attached to this world (ye tv iha asakta-
manasah), with faith in prescribed duties (karmasu
sraddhayanvitah), they perform kamya-karmas and nitya-
karmas (kurvanty apratisiddhani nityany api) to the
fullest extent (krtsnasah).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 17
rajasa kuntha-manasah
kamatmano 'jitendriyah
pitin yajanty anudinam
grhesv abhiratasayah

With minds fatigued by passion (rajasa kuntha-manasah),
full of desire (kamatmano), with uncontrolled senses
(ajitendriyah), and minds absorbed in their household
atfairs (grhesu abhirata asayah), they daily worship the
Pitrs (pitin yajanty anudinam).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 18
trai-vargikas te purusa
vimukha hari-medhasah
kathayam kathaniyoru-
vikramasya madhudvisah

These persons are interested in artha, dharma and kama (te
purusah trai-vargikah), and are averse (vimukha) to topics
of the Supreme Lord who knows how to destroy samsara
(kathayam hari-medhasah), who is the killer of Madhu
(madhudvisah), and who is the most heroic lord (uru-
vikramasya) worthy of praise (kathaniya).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 19
nianarh daivena vihata
ye cacyuta-katha-sudham
hitva srmvanty asad-gathah
purisam iva vid-bhujah

Struck by fate (daivena vihata), rejecting the nectar of
topics of the Lord (acyuta-katha-sudham hitva), they hear
material topics ($rnvanty asad-gathah), like pigs eating
rubbish (purisam iva vid-bhujah).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 20
daksinena patharyamnah
pitr-lokam vrajanti te
prajam anu prajayante
Smasananta-kriya-krtah

Performing scriptural duties from impregnation till death
(S§masana anta kriya krtah), they go to Pitrloka (pitr-
lokam vrajanti te), by the southern course of the sun
(aryamnah daksinena patha), and are then reborn among
family members (prajam anu prajayante).



| BG 8.25 ||
dhtimo ratris tatha krsnah
san-masa daksinayanam
tatra candramasam jyotir
yogi prapya nivartate|

Departing on the path of smoke, the night, the waning
fortnight (dhtimah ratrih tatha krsnah), the southern
course of the sun (san-masa daksinayanam), and
attaining Svargaloka (tatra candramasam jyotir prapya),
the karma-yogi returns (yogi nivartate).



Theme IV — Kapila criticizes Sakama Karma(3.32.16-21)

Text 21
tatas te ksina-sukrtah
punar lokam imam sati
patanti vivasa devaih
sadyo vibhramsitodayah

Having exhausted their pious results (tatah te ksina-
sukrtah), they helplessly fall to earth again (punah imam
lokam vivasa patanti), their enjoyment destroyed (sadyah
vibhramsita udayah) by tate (devaih).



Theme V — By practice of Bhakti you can achieve the
goals of other paths also (3.32.22-27)

Text 22
tasmat tvam sarva-bhavena
bhajasva paramesthinam
tad-gunasrayaya bhaktya
bhajaniya-padambujam

Theretore (tasmat), with full attention (sarva-bhavena)
you should worship (tvamm bhajasva) the Supreme Lord
(paramesthinam), whose attractive lotus feet are meant for
worship (bhajaniya-padambujam) by bhakti caused by his
attractive qualities (tad-guna asrayaya bhaktya).



Theme V — By practice of Bhakti you can achieve the
goals of other paths also (3.32.22-27)

Text 23
vasudeve bhagavati
bhakti-yogah prayojitah
janayaty asu vairagyam
jianarh yad brahma-darsanam

Bhakti directed to the Supreme Lord Vasudeva (vasudeve
bhagavati bhakti-yogah prayojitah) quickly produces (asu
janayaty) detachment and knowledge (vairagyar jnanam)
from which one realizes Brahman (yad brahma-
darsanam).



Theme V — By practice of Bhakti you can achieve the goals of other paths also
(3.32.22-27)
Text 24-25
yadasya cittam arthesu
samesv indriya-vrttibhih
na vigrhnati vaisamyar
priyam apriyam ity uta

sa tadaivatmanatmanarm
nihsangam sama-darsanam
heyopadeya-rahitam
aridham padam iksate

When the mind of a person with some bhakti (yada asya cittam) does not perceive
differences (na vigrhnati vaisamyarn) such as good or bad (priyam apriyam) in
material objects (arthesu) which are equally accepted by the senses (samesu
indriya-vrttibhih), by intelligence (atmana) he then (sah tada) experiences
himself as jiva (iksate atmanam) endowed with detachment (nihsangam), with
equal vision (sama-darsanam), devoid of conceptions of good or bad (heya
upadeya-rahitam), and then realizes Vaikuntha or Brahman, which is almost
achieved (aradharnh padam).



Theme V — By practice of Bhakti you can achieve the
goals of other paths also (3.32.22-27)

Text 26
jiana-matram pararh brahma
paramatmesvarah puman
drsy-adibhih prthag bhavair
bhagavan eka iyate

The one form of Bhagavan (ekah bhagavan) also perceived
as Brahman (param brahma iyate), consciousness alone
(jiana-matram), and as Paramatma (paramatma puman),
the purusa (iSvarah), by ditfering practices (drsy-adibhih)
performed by ditferent practitioners (prthag bhavaih).



Theme V — By practice of Bhakti you can achieve the
goals of other paths also (3.32.22-27)

Text 27
etavan eva yogena
samagreneha yoginah
yujyate 'bhimato hy artho
yad asangas tu krtsnasah

Complete detachment from sense objects (krtsnasah
asangah) is recognized as a necessary factor (abhimatah)
for achieving the goals (arthah) ot the devotees, jiianis and
yogis (samagrena iha yoginah) through the practice of
bhakti, jidna and yoga (etavan eva yogena yujyate).



Theme V — Kapila speaks on Jnana (3.32.28-31)

Text 28
jianam ekarh paracinair
indriyair brahma nirgunam
avabhaty artha-riipena
bhrantya sabdadi-dharmina

The one Brahman (ekarn brahma) composed of
consciousness alone (jianam), without qualities
(nirgunam), appears by error (bhrantya avabhaty)
through materially directed senses (paracinair indriyair)
to take the form of various objects (artha-rapena) with
qualities such as sound (sabdadi-dharmina).



Theme V — Kapila speaks on Jnana (3.32.28-31)

Text 29
yatha mahan aham-rapas
tri-vrt panca-vidhah svarat
ekadasa-vidhas tasya
vapur andam jagad yatah

From mahat-tattva (yatha mahan), ahankara of three gunas
(tri-vrt aham-rapah), the tive elements and sense objects
(panca-vidhah), the eleven senses (ekadasa-vidhah), the
totality of jivas, the individual jiva (svarat), whole universe
and the body of the jiva (tasya vapuh), the world of matter

appears (jagad).



Theme V — Kapila speaks on Jnana (3.32.28-31)

Text 30

etad vai sraddhaya bhaktya
yogabhyasena nityasah
samahitatma nihsango

viraktya paripasyati

By faith, by bhakti (sraddhaya bhaktya), by practice of
yoga and by detachment (yogabhyasena viraktya), with

constantly control

giving up material

led mind (nityasah samahita atma),
association (nihsango), a person sees

this Brahman (etad

| paripasyati).



Theme V — Kapila speaks on Jnana (3.32.28-31)

Text 31
ity etat kathitarm gurvi
jianarh tad brahma-darsanam
yenanubuddhyate tattvam
prakrteh purusasya ca

O mother (gurvi)! In this way I have explained jiiana (ity
etat kathitarh jhanam), realization of Brahman (tad
brahma-darsanam), by which one understands (yena
anubuddhyate) the truth concerning prakrti and purusa
(prakrteh purusasya tattvam).




Theme VI — Various Paths to realize God (3.32.32-36)

Text 32
jiiana-yogas ca man-nistho
nairgunyo bhakti-laksanah

dvayor apy eka evartho
bhagavac-chabda-laksanah

The goal of jiana (jhana-yogah arthah), fixed on my
expansion as Brahman (man-nisthah), beyond the gunas
(nairgunyah), and the goal of bhakti (bhakti-laksanah) are
actually only one goal (eka eva arthah), which is known
by the word Bhagavan (bhagavac-chabda-laksanah).




Theme VI — Various Paths to realize God (3.32.32-36)

Text 33
yathendriyaih prthag-dvarair
artho bahu-gunasrayah
eko naneyate tadvad
bhagavan $astra-vartmabhih

Just as one object (yatha eko arthah), the substrate of
many qualities (bahu-guna asrayah), is perceived (iyate)
by the various senses (nana indriyaih) in various ways
(prthag-dvaraih), so Bhagavan is perceived variously

(tadvad bhagavan) by the various scriptural practices
($astra-vartmabhih).



Theme VI — Various Paths to realize God (3.32.32-36)

Text 34-36
kriyaya kratubhir danais
tapah-svadhyaya-marsanaih
atmendriya-jayenapi
sannyasena ca karmanam

yogena vividhangena
bhakti-yogena caiva hi
dharmenobhaya-cihnena
yah pravrtti-nivrttiman

atma-tattvavabodhena

vairagyena drdhena ca

iyate bhagavan ebhih
saguno nirgunah sva-drk

By pious actions (kriyaya), sacrifices (kratubhih), charities (danaih), by austerity, by study and
discussion of the Vedas (tapah-svadhyaya-marsanaih), by control of the senses and mind (atma
indriya-jayena), by renunciation of all duties (sannyasena ca karmanam), by practice of the various
angas of yoga (yogena vividha angena), by the addition of bhakti to all these processes (bhakti-yogena
caiva hi), by sakama and niskama varnasrama duties (dharmena ubhaya-cihnena) which are for
enjoyment and liberation (yah pravrtti-nivrttiman), by understanding the nature of atma (atma-tattva
avabodhena), and by firm detachment (vairagyena drdhena ca), the Lord is perceived as Svarga,
Brahman, Paramatma and Bhagavan (iyate bhagavan saguno nirgunah sva-drk).



Theme VII — Who can and who cannot receive this
Knowledge (3.32.37-43)

Text 37
pravocam bhakti-yogasya
svariipam te catur-vidham

kalasya cavyakta-gater
yo 'ntardhavati jantusu

I have explained to you (pravocam te) the four types of
bhakti: tamasic, rajasic, sattvic and nirguna bhakti (bhakti-
yogasya catur-vidham) and the form of time (kalasya
svariipam) whose progress is invisible (avyakta-gateh) and
which pursues all living beings (yah antardhavati

jantusu).



Theme VII — Who can and who cannot receive this
Knowledge (3.32.37-43)

Text 38
jivasya samsrtir bahvir
avidya-karma-nirmitah
yasv anga pravisann atma
na veda gatim atmanah

O mother (anga)! There are numerous transmigrations of
the jiva (jivasya samsrtir bahvih) caused by action in
ignorance (avidya-karma-nirmitah), entering into which
(yasu pravisann) the jiva (atma) does not understand his
own destination (na veda atmanah gatim).



Theme VII — Who can and who cannot receive this
Knowledge (3.32.37-43)

Text 39
naitat khalayopadisen
navinitaya karhicit
na stabdhaya na bhinnaya
naiva dharma-dhvajaya ca

One should not give these teaching (na etat upadiset) to
those with evil motives (khalaya), to those without
behaviour as students (avinitaya), to those who are proud
(stabdhaya), to those with ditferent ideas (bhinnaya), and

those who make a show of religion for protit and position
(dharma-dhvajaya).



Theme VII — Who can and who cannot receive this
Knowledge (3.32.37-43)

Text 40
na lolupayopadisen
na grharudha-cetase
nabhaktaya ca me jatu
na mad-bhakta-dvisam api

One should not teach this knowledge (na upadiset) to
those who are extremely attached to material enjoyment
(lolupaya), to those attached to family affairs (grhartdha-
cetase), to those without devotion (abhaktaya), and never
to those who hate the devotees (na jatu mad-bhakta-

dvisam api).



Theme VII — Who can and who cannot receive this Knowledge (3.32.37-43)

Text 41-42
sraddadhanaya bhaktaya
vinitayanasuyave
bhiutesu krta-maitraya
Susriisabhirataya ca

bahir-jata-viragaya
santa-cittaya diyatam
nirmatsaraya sucaye
yasyaham preyasam priyah

One should teach this (diyatam) to devotees having faith (Sraddadhanaya
bhaktaya), to those with proper conduct (vinitaya), to those without hatred for
any living being (anasuiyave), who are friendly to all beings (bhutesu krta-
maitraya), who are eager to serve ($usruisa abhirataya), to those who are detached
from external objects (bahir-jata-viragaya), to those with peacetul minds ($anta-
cittaya), to those who are unselfish (nirmatsaraya), to those who are pure
(Sucaye), and to those for whom I am the most dear among all dear things (yasya
aham preyasar priyah).



Theme VII — Who can and who cannot receive this
Knowledge (3.32.37-43)

Text 43
ya idam Srnuyad amba
sSraddhaya purusah sakrt
yo vabhidhatte mac-cittah
sa hy eti padavim ca me

O mother (amba)! That person who hears this topic (yah
purusah idam $rnuyad) once with faith (Sraddhaya
sakrt), or who utters this topic (yah va abhidhatte),
concentrating his mind on me (mac-cittah), certainly
attains the place where my feet rest (sah hy eti padavim ca
me).



