
Canto 3
Chapter Thirty Two

Entanglement in Fruitive
Activities

The Path of Karma



Theme I – The Path of Sakama Karma Cannot bestow 
Liberation (3.32.1-4)

Text-1
kapila uväca

atha yo gåha-medhéyän
dharmän evävasan gåhe

kämam arthaà ca dharmän svän
dogdhi bhüyaù piparti tän

Kapila said: He who enjoys (yah dogdhi) artha, käma
and dharma (kämam arthaà ca dharmän svän) as a
householder (gåha-medhéyän dharmän) while living in
his house (gåhe eva avasan) again performs those actions
(bhüyaù piparti tän).



Theme I – The Path of Sakama Karma Cannot bestow 
Liberation (3.32.1-4)

Text 2
sa cäpi bhagavad-dharmät

käma-müòhaù paräì-mukhaù
yajate kratubhir devän

pitèàç ca çraddhayänvitaù

Bewildered by desire (käma-müòhaù), he rejects (sah
paräì-mukhaù) worship of the Lord (bhagavad-dharmät)
and instead very faithfully (çraddhayänvitaù) worships
(yajate) devatäs and pitrs (devän pitèàç ca) by sacrifice
(kratubhir).



Theme I – The Path of Sakama Karma Cannot bestow 
Liberation (3.32.1-4)

Text 3
tac-chraddhayäkränta-matiù

pitå-deva-vrataù pumän
gatvä cändramasaà lokaà

soma-päù punar eñyati

Overtaken with such faith (tat-çraddhayä äkränta-matiù),
dedicated to Pitås and devatäs (pitå-deva-vrataù), a person
(pumän) goes to the moon planet (gatvä cändramasaà
lokaà), drinks soma beverage (soma-päù) and then falls
back to earth (punar eñyati).



Theme I – The Path of Sakama Karma Cannot bestow 
Liberation (3.32.1-4)

Text 4
yadä cähéndra-çayyäyäà

çete 'nantäsano hariù
tadä lokä layaà yänti
ta ete gåha-medhinäm

When (yadä) the Supreme Lord (hariù) lies down (çete)
on Ananta to sleep (ahéndra-çayyäyäà anantäsano) at the
end of Brahmä’ñ day (implied), all these planets attained
by the dharmic householder (tadä ta ete lokä gåha-
medhinäm) are destroyed (layaà yänti).



Theme II – Niskama Karma Yoga can bestow Sayujya
Mukti (3.32.5-7)

Text 5
ye sva-dharmän na duhyanti

dhéräù kämärtha-hetave
niùsaìgä nyasta-karmäëaù
praçäntäù çuddha-cetasaù

Intelligent people (dhéräù) who do not desire the results of
their prescribed actions (ye sva-dharmän na duhyanti) for
artha and käma (kämärtha-hetave), having offered all
results to the Lord (nyasta-karmäëaù), being free from
attachment (niùsaìgä), are peaceful (praçäntäù) and pure
in consciousness (çuddha-cetasaù).



Theme II – Niskama Karma Yoga can bestow Sayujya Mukti (3.32.5-7)

Text 6-7
nivåtti-dharma-niratä

nirmamä nirahaìkåtäù
sva-dharmäptena sattvena

pariçuddhena cetasä

sürya-dväreëa te yänti
puruñaà viçvato-mukham

parävareçaà prakåtim
asyotpatty-anta-bhävanam

Engrossed in actions of detachment (nivåtti-dharma-niratä), with no sense of
possessiveness or ego (nirmamä nirahaìkåtäù), with consciousness purified
completely (pariçuddhena cetasä), having attained sattva by performance of
prescribed duties (sva-dharma äptena sattvena), going by the path of the sun they
attain the perfect Lord (sürya-dväreëa te yänti puruñaà viçvato-mukham), the
controller of higher and lower beings (parävareçaà), who is the material cause
(prakåtim) and efficient cause (utpatty-anta-bhävanam) of the universe (asya).



|| BG 8.24 ||
agnir jyotir ahaù çuklaù
ñaëmäsä uttaräyaëam |
tatra prayätä gacchanti

brahma brahma-vido janäù ||

The knowers of brahman (brahma-vido janäù) who depart
(prayätä) on the path of fire and light (agnir jyotir), the waxing
fortnight (ahaù çuklaù), and the northern progress of the sun
(ñaëmäsä uttaräyaëam) attain brahman (brahma gacchanti).

•The two words agni and jyoti indicate the presiding devatä of light,
which is mentioned in the çrutis.

•Ahaù means the deity of the day. Çukla means the deity of the
waxing fortnight. Ñaë-mäsä uttaräyaëam means the presiding deity
of the six months leading up to the summer solstice.



Theme III – Destination of Virata Rupa worshippers and 
superiority of bhakti (3.32.8-15)

Text 8
dvi-parärdhävasäne yaù
pralayo brahmaëas tu te
tävad adhyäsate lokaà
parasya para-cintakäù

They remain on Satyaloka (adhyäsate lokaà) meditating
on Brahmä (parasya para-cintakäù) until the end of
Brahmä’s life of two parärdhas (tävad brahmaëah dvi-
parärdha avasäne).



Theme III – Destination of Virata Rupa worshippers and 
superiority of bhakti (3.32.8-15)

Text 9
kñmämbho-'nalänila-viyan-mana-indriyärtha-

bhütädibhiù parivåtaà pratisaïjihérñuù
avyäkåtaà viçati yarhi guëa-trayätmä

kälaà paräkhyam anubhüya paraù svayambhüù

Desiring to give up his body (pratisaïjihérñuù) covered by
(parivåtaà) earth, water, fire, air, ether, mind, senses, sense objects
and ahaìkära (kñmä-ambhah-anala-anila-viyad-mana-indriya-artha-
bhüta-ädibhiù), knowing the length of his life of 2 parardhas
(anubhüya paraù kälaà paräkhyam), Brahmä (svayambhüù),
composed of three guëas (guëa-trayätmä), enters into Mahäviñëu
(viçati avyäkåtaà).



Theme III – Destination of Virata Rupa worshippers and 
superiority of bhakti (3.32.8-15)

Text 10
evaà paretya bhagavantam anupraviñöä
ye yogino jita-marun-manaso virägäù

tenaiva säkam amåtaà puruñaà puräëaà
brahma pradhänam upayänty agatäbhimänäù

The detached yogés (ye virägäù yoginah), conquering the life airs
and mind (jita-marut-manasah), after attaining Brahmaloka (evaà
paretya), merge with Brahmä (bhagavantam anupraviñöä), and then
merge into the Supreme Lord (upayänty amåtaà puruñaà
puräëaà), the excellent Brahman (brahma pradhänam), along with
Brahmä (tena eva säkam), taking their identity as worshippers of
Brahmä with them (agatä abhimänäù).



Theme III – Destination of Virata Rupa worshippers and 
superiority of bhakti (3.32.8-15)

Text 11
atha taà sarva-bhütänäà
håt-padmeñu kåtälayam
çrutänubhävaà çaraëaà
vraja bhävena bhämini

O affectionate mother (bhämini)! Therefore (atha),
surrender (çaraëaà vraja) with love (bhävena) to the
Lord of all beings (taà sarva-bhütänäà), who resides in
the lotus of the heart (håt-padmeñu kåta älayam), and is
realized by hearing (çruta anubhävaà).



Theme III – Destination of Virata Rupa worshippers and superiority of bhakti (3.32.8-
15)

Text 12-15
ädyaù sthira-caräëäà yo
veda-garbhaù saharñibhiù
yogeçvaraiù kumärädyaiù
siddhair yoga-pravartakaiù

bheda-dåñöyäbhimänena
niùsaìgenäpi karmaëä

kartåtvät saguëaà brahma
puruñaà puruñarñabham

sa saàsåtya punaù käle
käleneçvara-mürtinä
jäte guëa-vyatikare

yathä-pürvaà prajäyate

aiçvaryaà pärameñöhyaà ca
te 'pi dharma-vinirmitam

niñevya punar äyänti
guëa-vyatikare sati



Theme III – Destination of Virata Rupa worshippers and 
superiority of bhakti (3.32.8-15)

Sometimes, Brahmä (ädyaù), creator of the moving and non-moving
beings (sthira-caräëäà), the knower of the Vedas (veda-garbhaù),
along with the sages (saha rñibhiù), the lords of yoga, the Kumäras
(yogeçvaraiù kumärädyaiù) and other perfected beings, and
practitioners of yoga (siddhair yoga-pravartakaiù), because of seeing
difference (bheda-dåñöyä) and false identity (abhimänena) by
conceptions of being a doer (kartåtvät) enters into the Supreme Lord
(saàsåtya saguëaà brahma puruñaà puruñarñabham) by execution
of activities with detachment (niùsaìgenäpi karmaëä), but is born
again after some time (sah käle punaù yathä-pürvaà prajäyate) by
the force of the Lord in the form of time (kälena éçvara-mürtinä),
with the disturbance of the guëas (jäte guëa-vyatikare). The sages
also (te api), endowed with powers (niñevya aiçvaryaà
pärameñöhyaà ca) by their pious acts (dharma-vinirmitam), come
back (punar äyänti) when the guëas become disturbed (guëa-
vyatikare sati).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 16
ye tv ihäsakta-manasaù

karmasu çraddhayänvitäù
kurvanty apratiñiddhäni
nityäny api ca kåtsnaçaù

With minds attached to this world (ye tv iha äsakta-
manasaù), with faith in prescribed duties (karmasu
çraddhayänvitäù), they perform kämya-karmas and nitya-
karmas (kurvanty apratiñiddhäni nityäny api) to the
fullest extent (kåtsnaçaù).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 17
rajasä kuëöha-manasaù
kämätmäno 'jitendriyäù
pitèn yajanty anudinaà

gåheñv abhiratäçayäù

With minds fatigued by passion (rajasä kuëöha-manasaù),
full of desire (kämätmäno), with uncontrolled senses
(ajitendriyäù), and minds absorbed in their household
affairs (gåheñu abhirata äçayäù), they daily worship the
Pitås (pitèn yajanty anudinaà).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 18
trai-vargikäs te puruñä

vimukhä hari-medhasaù
kathäyäà kathanéyoru-

vikramasya madhudviñaù

These persons are interested in artha, dharma and käma (te
puruñäh trai-vargikäh), and are averse (vimukhä) to topics
of the Supreme Lord who knows how to destroy saàsära
(kathäyäà hari-medhasaù), who is the killer of Madhu
(madhudviñaù), and who is the most heroic lord (uru-
vikramasya) worthy of praise (kathanéya).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 19
nünaà daivena vihatä

ye cäcyuta-kathä-sudhäm
hitvä çåëvanty asad-gäthäù

puréñam iva viò-bhujaù

Struck by fate (daivena vihatä), rejecting the nectar of
topics of the Lord (acyuta-kathä-sudhäm hitvä), they hear
material topics (çåëvanty asad-gäthäù), like pigs eating
rubbish (puréñam iva viò-bhujaù).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 20
dakñiëena pathäryamëaù

pitå-lokaà vrajanti te
prajäm anu prajäyante
çmaçänänta-kriyä-kåtaù

Performing scriptural duties from impregnation till death
(çmaçäna anta kriyä kåtaù), they go to Pitåloka (pitå-
lokaà vrajanti te), by the southern course of the sun
(aryamëaù dakñiëena patha), and are then reborn among
family members (prajäm anu prajäyante).



|| BG 8.25 ||
dhümo rätris tathä kåñëaù
ñaë-mäsä dakñiëäyanam
tatra cändramasaà jyotir

yogé präpya nivartate|

Departing on the path of smoke, the night, the waning
fortnight (dhümah rätrih tathä kåñëaù), the southern
course of the sun (ñaë-mäsä dakñiëäyanam), and
attaining Svargaloka (tatra cändramasaà jyotir präpya),
the karma-yogé returns (yogé nivartate).



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 21
tatas te kñéëa-sukåtäù

punar lokam imaà sati
patanti vivaçä devaiù

sadyo vibhraàçitodayäù

Having exhausted their pious results (tatah te kñéëa-
sukåtäù), they helplessly fall to earth again (punah imaà
lokam vivaçä patanti), their enjoyment destroyed (sadyah
vibhraàçita udayäù) by fate (devaiù).



Theme V – By practice of Bhakti you can achieve the 
goals of other paths also (3.32.22-27)

Text 22
tasmät tvaà sarva-bhävena
bhajasva parameñöhinam
tad-guëäçrayayä bhaktyä
bhajanéya-padämbujam

Therefore (tasmät), with full attention (sarva-bhävena)
you should worship (tvaà bhajasva) the Supreme Lord
(parameñöhinam), whose attractive lotus feet are meant for
worship (bhajanéya-padämbujam) by bhakti caused by his
attractive qualities (tad-guëa äçrayayä bhaktyä).



Theme V – By practice of Bhakti you can achieve the 
goals of other paths also (3.32.22-27)

Text 23
väsudeve bhagavati

bhakti-yogaù prayojitaù
janayaty äçu vairägyaà

jïänaà yad brahma-darçanam

Bhakti directed to the Supreme Lord Väsudeva (väsudeve
bhagavati bhakti-yogaù prayojitaù) quickly produces (äçu
janayaty) detachment and knowledge (vairägyaà jïänaà)
from which one realizes Brahman (yad brahma-
darçanam).



Theme V – By practice of Bhakti you can achieve the goals of other paths also 
(3.32.22-27)
Text 24-25

yadäsya cittam artheñu
sameñv indriya-våttibhiù
na vigåhëäti vaiñamyaà
priyam apriyam ity uta

sa tadaivätmanätmänaà
niùsaìgaà sama-darçanam

heyopädeya-rahitam
ärüòhaà padam ékñate

When the mind of a person with some bhakti (yadä asya cittam) does not perceive
differences (na vigåhëäti vaiñamyaà) such as good or bad (priyam apriyam) in
material objects (artheñu) which are equally accepted by the senses (sameñu
indriya-våttibhiù), by intelligence (ätmanä) he then (sah tadä) experiences
himself as jéva (ékñate ätmänaà) endowed with detachment (niùsaìgaà), with
equal vision (sama-darçanam), devoid of conceptions of good or bad (heya
upädeya-rahitam), and then realizes Vaikuëtha or Brahman, which is almost
achieved (ärüòhaà padam).



Theme V – By practice of Bhakti you can achieve the 
goals of other paths also (3.32.22-27)

Text 26
jïäna-mätraà paraà brahma

paramätmeçvaraù pumän
dåçy-ädibhiù påthag bhävair

bhagavän eka éyate

The one form of Bhagavän (ekah bhagavän) also perceived
as Brahman (paraà brahma éyate), consciousness alone
(jïäna-mätraà), and as Paramätmä (paramätmä pumän),
the puruña (éçvaraù), by differing practices (dåçy-ädibhiù)
performed by different practitioners (påthag bhävaih).



Theme V – By practice of Bhakti you can achieve the 
goals of other paths also (3.32.22-27)

Text 27
etävän eva yogena

samagreëeha yoginaù
yujyate 'bhimato hy artho
yad asaìgas tu kåtsnaçaù

Complete detachment from sense objects (kåtsnaçaù
asaìgah) is recognized as a necessary factor (abhimatah)
for achieving the goals (arthah) of the devotees, jïänés and
yogés (samagreëa iha yoginaù) through the practice of
bhakti, jïäna and yoga (etävän eva yogena yujyate).



Theme V – Kapila speaks on Jnana (3.32.28-31)

Text 28
jïänam ekaà paräcénair

indriyair brahma nirguëam
avabhäty artha-rüpeëa

bhräntyä çabdädi-dharmiëä

The one Brahman (ekaà brahma) composed of
consciousness alone (jïänam), without qualities
(nirguëam), appears by error (bhräntyä avabhäty)
through materially directed senses (paräcénair indriyair)
to take the form of various objects (artha-rüpeëa) with
qualities such as sound (çabdädi-dharmiëä).



Theme V – Kapila speaks on Jnana (3.32.28-31)

Text 29
yathä mahän ahaà-rüpas

tri-våt païca-vidhaù svaräö
ekädaça-vidhas tasya

vapur aëòaà jagad yataù

From mahat-tattva (yathä mahän), ahaìkära of three guëas
(tri-våt ahaà-rüpah), the five elements and sense objects
(païca-vidhaù), the eleven senses (ekädaça-vidhah), the
totality of jévas, the individual jéva (svaräö), whole universe
and the body of the jéva (tasya vapuh), the world of matter
appears (jagad).



Theme V – Kapila speaks on Jnana (3.32.28-31)

Text 30
etad vai çraddhayä bhaktyä

yogäbhyäsena nityaçaù
samähitätmä niùsaìgo

viraktyä paripaçyati

By faith, by bhakti (çraddhayä bhaktyä), by practice of
yoga and by detachment (yogäbhyäsena viraktyä), with
constantly controlled mind (nityaçaù samähita ätmä),
giving up material association (niùsaìgo), a person sees
this Brahman (etad paripaçyati).



Theme V – Kapila speaks on Jnana (3.32.28-31)

Text 31
ity etat kathitaà gurvi

jïänaà tad brahma-darçanam
yenänubuddhyate tattvaà

prakåteù puruñasya ca

O mother (gurvi)! In this way I have explained jïäna (ity
etat kathitaà jïänaà), realization of Brahman (tad
brahma-darçanam), by which one understands (yena
anubuddhyate) the truth concerning prakåti and puruña
(prakåteù puruñasya tattvaà).



Theme VI – Various Paths to realize God (3.32.32-36)

Text 32
jïäna-yogaç ca man-niñöho
nairguëyo bhakti-lakñaëaù

dvayor apy eka evärtho
bhagavac-chabda-lakñaëaù

The goal of jïäna (jïäna-yogah arthah), fixed on my
expansion as Brahman (man-niñöhah), beyond the guëas
(nairguëyah), and the goal of bhakti (bhakti-lakñaëaù) are
actually only one goal (eka eva arthah), which is known
by the word Bhagavän (bhagavac-chabda-lakñaëaù).



Theme VI – Various Paths to realize God (3.32.32-36)

Text 33
yathendriyaiù påthag-dvärair

artho bahu-guëäçrayaù
eko näneyate tadvad

bhagavän çästra-vartmabhiù

Just as one object (yathä eko arthah), the substrate of
many qualities (bahu-guëa äçrayaù), is perceived (éyate)
by the various senses (nänä indriyaiù) in various ways
(påthag-dväraih), so Bhagavän is perceived variously
(tadvad bhagavän) by the various scriptural practices
(çästra-vartmabhiù).



Theme VI – Various Paths to realize God (3.32.32-36)

Text 34-36
kriyayä kratubhir dänais

tapaù-svädhyäya-marçanaiù
ätmendriya-jayenäpi

sannyäsena ca karmaëäm

yogena vividhäìgena
bhakti-yogena caiva hi

dharmeëobhaya-cihnena
yaù pravåtti-nivåttimän

ätma-tattvävabodhena
vairägyeëa dåòhena ca
éyate bhagavän ebhiù

saguëo nirguëaù sva-dåk

By pious actions (kriyayä), sacrifices (kratubhih), charities (dänaih), by austerity, by study and
discussion of the Vedas (tapaù-svädhyäya-marçanaiù), by control of the senses and mind (ätma
indriya-jayena), by renunciation of all duties (sannyäsena ca karmaëäm), by practice of the various
aìgas of yoga (yogena vividhä aìgena), by the addition of bhakti to all these processes (bhakti-yogena
caiva hi), by sakäma and niñkäma varëäçrama duties (dharmeëa ubhaya-cihnena) which are for
enjoyment and liberation (yaù pravåtti-nivåttimän), by understanding the nature of ätmä (ätma-tattva
avabodhena), and by firm detachment (vairägyeëa dåòhena ca), the Lord is perceived as Svarga,
Brahman, Paramätmä and Bhagavän (éyate bhagavän saguëo nirguëaù sva-dåk).



Theme VII – Who can and who cannot receive this 
Knowledge (3.32.37-43)

Text 37
prävocaà bhakti-yogasya
svarüpaà te catur-vidham

kälasya cävyakta-gater
yo 'ntardhävati jantuñu

I have explained to you (prävocaà te) the four types of
bhakti: tamasic, rajasic, sattvic and nirguëa bhakti (bhakti-
yogasya catur-vidham) and the form of time (kälasya
svarüpaà) whose progress is invisible (avyakta-gateh) and
which pursues all living beings (yah antardhävati
jantuñu).



Theme VII – Who can and who cannot receive this 
Knowledge (3.32.37-43)

Text 38
jévasya saàsåtér bahvér
avidyä-karma-nirmitäù

yäsv aìga praviçann ätmä
na veda gatim ätmanaù

O mother (aìga)! There are numerous transmigrations of
the jéva (jévasya saàsåtér bahvéh) caused by action in
ignorance (avidyä-karma-nirmitäù), entering into which
(yäsu praviçann) the jéva (ätmä) does not understand his
own destination (na veda ätmanaù gatim).



Theme VII – Who can and who cannot receive this 
Knowledge (3.32.37-43)

Text 39
naitat khaläyopadiçen

nävinétäya karhicit
na stabdhäya na bhinnäya
naiva dharma-dhvajäya ca

One should not give these teaching (na etat upadiçet) to
those with evil motives (khaläya), to those without
behaviour as students (avinétäya), to those who are proud
(stabdhäya), to those with different ideas (bhinnäya), and
those who make a show of religion for profit and position
(dharma-dhvajäya).



Theme VII – Who can and who cannot receive this 
Knowledge (3.32.37-43)

Text 40
na lolupäyopadiçen
na gåhärüòha-cetase

näbhaktäya ca me jätu
na mad-bhakta-dviñäm api

One should not teach this knowledge (na upadiçet) to
those who are extremely attached to material enjoyment
(lolupäya), to those attached to family affairs (gåhärüòha-
cetase), to those without devotion (abhaktäya), and never
to those who hate the devotees (na jätu mad-bhakta-
dviñäm api).



Theme VII – Who can and who cannot receive this Knowledge (3.32.37-43)

Text 41-42
çraddadhänäya bhaktäya

vinétäyänasüyave
bhüteñu kåta-maiträya
çuçrüñäbhiratäya ca

bahir-jäta-virägäya
çänta-cittäya déyatäm
nirmatsaräya çucaye

yasyähaà preyasäà priyaù

One should teach this (déyatäm) to devotees having faith (çraddadhänäya
bhaktäya), to those with proper conduct (vinétäya), to those without hatred for
any living being (anasüyave), who are friendly to all beings (bhüteñu kåta-
maiträya), who are eager to serve (çuçrüña abhiratäya), to those who are detached
from external objects (bahir-jäta-virägäya), to those with peaceful minds (çänta-
cittäya), to those who are unselfish (nirmatsaräya), to those who are pure
(çucaye), and to those for whom I am the most dear among all dear things (yasya
ahaà preyasäà priyaù).



Theme VII – Who can and who cannot receive this 
Knowledge (3.32.37-43)

Text 43
ya idaà çåëuyäd amba

çraddhayä puruñaù sakåt
yo väbhidhatte mac-cittaù
sa hy eti padavéà ca me

O mother (amba)! That person who hears this topic (yah
puruñaù idaà çåëuyäd) once with faith (çraddhayä
sakåt), or who utters this topic (yah vä abhidhatte),
concentrating his mind on me (mac-cittaù), certainly
attains the place where my feet rest (sah hy eti padavéà ca
me).


