
Chapter Twenty

Lord Viñëu's Appearance in 
the Sacrificial Arena of 

Mahäräja Påthu



|| 4.20.1 ||
maitreya  uväca

bhagavän api vaikuëöhaù
säkaà maghavatä vibhuù
yajïair yajïa-patis tuñöo
yajïa-bhuk tam abhäñata

Maitreya said: The Supreme Lord (bhagavän vaikuëöhaù),
master of sacrifice (yajïa-patih), and the enjoyer of sacrifice
(yajïa-bhuk), appeared along with Indra (säkaà maghavatä
vibhuù), and, satisfied with Påthu (tam tuñöah), spoke
(abhäñata).



|| 4.20.2 ||
çré-bhagavän uväca

eña te 'kärñéd bhaìgaà
haya-medha-çatasya ha
kñamäpayata ätmänam
amuñya kñantum arhasi

The Lord said: Here is Indra (eñah) who stopped (akärñéd
bhaìgaà) the hundredth horse sacrifice (haya-medha-çatasya
ha). You should forgive Indra (amuñya kñantum arhasi), since
he is asking forgiveness from you (kñamäpayata ätmänam).



|| 4.20.3 ||
sudhiyaù sädhavo loke
naradeva narottamäù

näbhidruhyanti bhütebhyo
yarhi nätmä kalevaram

O King (naradeva)! The most intelligent devotees (sudhiyaù
sädhavo loke), the best of humans (narottamäù), do not harm
other living beings (na abhidruhyanti bhütebhyo) because they
know those bodies are not the soul (yarhi na ätmä kalevaram).



|| 4.20.4-5 ||
puruñä yadi muhyanti
tvädåçä deva-mäyayä
çrama eva paraà jäto

dérghayä våddha-sevayä 

ataù käyam imaà vidvän
avidyä-käma-karmabhiù
ärabdha iti naiväsmin
pratibuddho 'nuñajjate

If persons such as you (yadi tvädåçä puruñä) are bewildered by the Lord’s
mäyä (muhyanti deva-mäyayä), the only result is labor (çrama eva paraà
jäto). The man in knowledge (vidvän), after realizing (pratibuddho) that
this body arises (imaà käyam ärabdhah) from actions due to desire arising
from ignorance (avidyä-käma-karmabhiù), by long service to wise elders
(dérghayä våddha-sevayä), is not attached to the body (na eva asmin käyam
anuñajjate).



|| 3.7.18 ||
arthäbhävaà viniçcitya
pratétasyäpi nätmanaù

täà cäpi yuñmac-caraëa-
sevayähaà paräëude

Convinced that the jéva does not actually suffer loss of knowledge
(ätmanaù artha abhävaà viniçcitya), but not yet realizing it
directly (na pratétasya api), I will destroy this lack of this
realization (ahaà täà paräëude) by service to your lotus feet
(yuñmac-caraëa-sevayä).

Serving great transcendentalists helps one to realize the Absolute Truth

Section: SB 3.7.15-20:
Vidura shares his heart 

felt realizations with 
Maitreya



|| 4.20.6 ||
asaàsaktaù çarére 'sminn

amunotpädite gåhe
apatye draviëe väpi

kaù kuryän mamatäà budhaù

What wise person (kaù budhaù), unattached to this body
(asaàsaktaù asminn çarére), will have attachment (mamatäà
kuryät) for house, children and wealth (gåhe apatye draviëe vä
api), arising from the body (amunä utpädite)?



|| 4.20.7 ||
ekaù çuddhaù svayaà-jyotir

nirguëo 'sau guëäçrayaù
sarva-go 'nävåtaù säkñé

nirätmätmätmanaù paraù

The Paramätmä is pure (ätmä ekaù çuddhaù), self-revealing
(svayaà-jyotih), beyond the material guëas (nirguëah), the
shelter of the guëas (asau guëäçrayaù), all-pervading (sarva-
gah), uncovered by matter (anävåtaù), the witness of all things
(säkñé), independent of all others (nirätmä), and different from
the jéva and his body (ätmanaù paraù).



|| 4.20.8 ||
ya evaà santam ätmänam
ätma-sthaà veda püruñaù

näjyate prakåti-stho 'pi
tad-guëaiù sa mayi sthitaù

The person (yah püruñaù) who knows the Paramätmä (veda
ätmänam) situated in the self (santam ätma-sthaà), though
situated in the body (prakåti-sthah api), is not affected by guëas
of the body (na ajyate tad-guëaiù), since he is situated in me (sah
mayi sthitaù).



Please forgive Indra as
he is praying for
forgiveness (2)

Summary of Lord’s Instructions to Prthu Maharaj

Intelligent devotees do
not harm others as
they do not identify
with body (3)

Result of acting under
bodily identification
(due to illusion
created by maya) is
useless labor. (4)

But an intelligent man
is not attached to this
body. Why? 

Because he has the
realization that this
body arises from
actions due to desire
arising from ignorance.

Where did he get this
realization from?

dérghayä våddha
sevayä – Service to
Elders (4-5)

How can such a
person, who is not
attached to his body,
be attached to things
or people related to
this body? (6)

Such people with
knowledge of body
and soul can equip
themselves further
with knowledge of the
super-soul (7)

A person endowed
with that knowledge of
the Super-soul, though
situated in the body, is
not affected by the
gunas (8)



|| 4.20.9 ||
yaù sva-dharmeëa mäà nityaà

niräçéù çraddhayänvitaù
bhajate çanakais tasya
mano räjan prasédati

O King (räjan)! One who, without material desire (yaù niräçéù),
worships me regularly (mäà nityaà bhajate) with faith
(çraddhayänvitaù) through his duties (sva-dharmeëa) gradually
develops a satisfied mind (çanakaih tasya manah prasédati).



|| 4.20.10 ||
parityakta-guëaù samyag

darçano viçadäçayaù
çäntià me samavasthänaà
brahma kaivalyam açnute

Being devoid of the influence of the guëas (parityakta-guëaù),
seeing correctly (samyag darçanah), with pure mind (viçada
äçayaù), he attains peace (çäntià açnute), a position of non-
difference (me sama avasthänaà) called Brahman or kaivalya
(brahma kaivalyam).



|| 4.20.11 ||
udäsénam ivädhyakñaà

dravya-jïäna-kriyätmanäm
küöa-stham imam ätmänaà

yo vedäpnoti çobhanam

One who knows (yah veda) the indifferent jéva (udäsénam) as the
superintendent (adhyakñaà) of the mind along with gross
organs, subtle sense organs and sense devatäs (dravya-jïäna-
kriyätmanäm) and knows the Paramätmä (küöa-stham imam
ätmänaà) attains release from this world (äpnoti çobhanam).



|| 4.20.12 ||
bhinnasya liìgasya guëa-praväho
dravya-kriyä-käraka-cetanätmanaù
dåñöäsu sampatsu vipatsu sürayo

na vikriyante mayi baddha-sauhådäù

Saàsära takes place (guëa-pravähah) only because of
identification with the subtle body (bhinnasya liìgasya),
composed of intelligence, sense objects, sense organs and sense
devatäs (dravya-kriyä-käraka-cetana-ätmanaù). The devotees
(sürayah), bound to me by friendship (mayi baddha-sauhådäù),
are not disturbed (na vikriyante) on seeing the happiness and
distress of this world (dåñöäsu sampatsu vipatsu).



Please forgive Indra as
he is praying for
forgiveness (2)

Summary of Lord’s Instructions to Prthu Maharaj

Intelligent devotees do
not harm others as
they do not identify
with body (3)

Result of acting under
bodily identification
(due to illusion
created by maya) is
useless labor. (4)

But an intelligent man
is not attached to this
body. Why? 

Because he has the
realization that this
body arises from
actions due to desire
arising from ignorance.

Where did he get this
realization from?

dérghayä våddha
sevayä – Service to
Elders (4-5)

How can such a
person, who is not
attached to his body,
be attached to things
or people related to
this body? (6)

Such people with
knowledge of body
and soul can equip
themselves further
with knowledge of the
super-soul (7)

A person endowed
with that knowledge of
the Super-soul, though
situated in the body, is
not affected by the
gunas (8)



Having realized the
above knowledge, one
then endeavors by the
practice of BMJ (as
described in chapter
3.27) (9)

Summary of Lord’s Instructions to Prthu Maharaj (Contd.)

The result of such a
practice endowed with
pure mind and perfect
vision is peace of
merging into Brahman
(10)

What is that perfect 
vision? (11)

He knows the jiva as
the superintendent of
the body and senses
and also knows the
supersoul. (11)

Such a person attains
liberation (11)

How can the Jiva be
free of Samsara just by
being indifferent to
body and senses,
while superintending
them?

This is because,
samsara occurs only
due to identification
with the subtle body.
By detaching from it
one overcomes
samsara (12)

While Jnanis have to
strive for liberation
from samsara,
devotees easily attain
it without striving for
it (12)

This is because they
are bound to the Lord
by loving friendship
(12)



|| 4.20.13 ||
samaù samänottama-madhyamädhamaù

sukhe ca duùkhe ca jitendriyäçayaù
mayopakÿptäkhila-loka-saàyuto

vidhatsva véräkhila-loka-rakñaëam

O hero (véra)! Being equal in happiness and distress (samaù
sukhe ca duùkhe ca), treating the high, middle and low living
entities equally (samäna uttama-madhyama-adhamaù),
controlling mind and senses (jita-indriya-äçayaù), equipped with
(saàyutah) all types of persons supplied by me (mayä-upakÿpta-
akhila-loka), please engage in protecting all the people (vidhatsva
akhila-loka-rakñaëam).



|| 4.20.14 ||
çreyaù prajä-pälanam eva räjïo

yat sämparäye sukåtät ñañöham aàçam
hartänyathä håta-puëyaù prajänäm

arakñitä kara-häro 'gham atti

It is most beneficial for the King to protect the population (prajä-
pälanam eva räjïo çreyaù), because he enjoys one sixth of the
pious acts of the citizens (yat sukåtät ñañöham aàçam) in the
next life (sämparäye). Otherwise (anyathä), not protecting the
citizens (arakñitä prajänäm), they take his pious acts (hartä håta-
puëyaù) and he suffers their sin (kara-härah agham atti).



|| 4.20.15 ||
evaà dvijägryänumatänuvåtta-

dharma-pradhäno 'nyatamo 'vitäsyäù
hrasvena kälena gåhopayätän

drañöäsi siddhän anurakta-lokaù

Being the leader in dharma (dharma-pradhänah) traditionally
handed down (anuvåtta) and approved by the best of brähmaëas
(dvija-agrya-anumatä), being unattached to your position
(anyatamo), protecting the earth (asyäù avita), and being loved
by the people (anurakta-lokaù), you will see great saints (drañöäsi
siddhän) coming to your house (gåha upayätän) in a short time
(hrasvena kälena).



|| 4.20.16 ||
varaà ca mat kaïcana mänavendra
våëéñva te 'haà guëa-çéla-yantritaù

nähaà makhair vai sulabhas tapobhir
yogena vä yat sama-citta-varté

O King of men (mänava indra)! Ask any benediction from me
(varaà ca mat kaïcana våëéñva). I am controlled by your
qualities and nature (ahaà te guëa-çéla-yantritaù). I am not
easily attained by sacrifices, difficult austerities or yoga (na ahaà
makhaih vai sulabhah tapobhir yogena vä), since I am situated in
all their hearts neutrally (yat sama-citta-varté).



Please forgive Indra as
he is praying for
forgiveness (2)

Summary of Lord’s Instructions to Prthu Maharaj

Intelligent devotees do
not harm others as
they do not identify
with body (3)

Result of acting under
bodily identification
(due to illusion
created by maya) is
useless labor. (4)

But an intelligent man
is not attached to this
body. Why? 

Because he has the
realization that this
body arises from
actions due to desire
arising from ignorance.

Where did he get this
realization from?

dérghayä våddha
sevayä – Service to
Elders (4-5)

How can such a
person, who is not
attached to his body,
be attached to things
or people related to
this body? (6)

Such people with
knowledge of body
and soul can equip
themselves further
with knowledge of the
super-soul (7)

A person endowed
with that knowledge of
the Super-soul, though
situated in the body, is
not affected by the
gunas (8)



Having realized the
above knowledge, one
then endeavors by the
practice of BMJ (as
described in chapter
3.27) (9)

Summary of Lord’s Instructions to Prthu Maharaj (Contd.)

The result of such a
practice endowed with
pure mind and perfect
vision is peace of
merging into Brahman
(10)

What is that perfect 
vision? (11)

He knows the jiva as
the superintendent of
the body and senses
and also knows the
supersoul. (11)

Such a person attains
liberation (11)

How can the Jiva be
free of Samsara just by
being indifferent to
body and senses,
while superintending
them?

This is because,
samsara occurs only
due to identification
with the subtle body.
By detaching from it
one overcomes
samsara (12)

While Jnanis have to
strive for liberation
from samsara,
devotees easily attain
it without striving for
it (12)

This is because they
are bound to the Lord
by loving friendship
(12)



Because you are bound
to me by friendship, I
will give you some
instructions now (13)

Summary of Lord’s Instructions to Prthu Maharaj (Contd.)

Protect all your
citizens by (A) Being
equipoised in
happiness and distress
(B) Being equal to all
citizens (C)
controlling your mind
and senses (13)

How is that? 

If you protect them
you will get a part of
their piety, and if you
don’t, they will share
your piety and you
will get their sins (14)

Now, follow the
dharma and protect
the citizens (15)

By doing this (A) You
will be loved by your
citizens (B) Saintly
people will come and
give their association
to you (15)

Now, because I am
very much controlled
by your qualities and
nature, ask for any
benediction from Me
(16)

It is not easy to please
me through other
processes such as
yoga, jnana or tapa
(16)

You should protect
them because it will be
beneficial for you only
(14)



|| 4.20.17 ||
maitreya uväca

sa itthaà loka-guruëä
viñvaksenena viçva-jit

anuçäsita ädeçaà
çirasä jagåhe hareù

Maitreya said: When so instructed by the guru of the universe
(sa itthaà loka-guruëä anuçäsita), the Supreme Lord (hareù
viñvaksenena), Påthu (sah viçva-jit) accepted the instructions on
his head (ädeçaà çirasä jagåhe).



|| 4.20.18 ||
spåçantaà pädayoù premëä

vréòitaà svena karmaëä
çata-kratuà pariñvajya
vidveñaà visasarja ha

Affectionately embracing Indra (çata-kratuà premëä pariñvajya),
who was ashamed of his actions (vréòitaà svena karmaëä) and
touched his feet (spåçantaà pädayoù), he gave up hatred of Indra
(vidveñaà visasarja ha).



|| 4.20.19 ||
bhagavän atha viçvätmä
påthunopahåtärhaëaù

samujjihänayä bhaktyä
gåhéta-caraëämbujaù

Påthu offered all items (påthunä upahåta arhaëaù) to the
Supreme Lord, the soul of the universe (bhagavän atha
viçvätmä), and grasped his lotus feet (gåhéta-caraëämbujaù) with
ever-increasing bhakti (samujjihänayä bhaktyä).



|| 4.20.20 ||
prasthänäbhimukho 'py enam

anugraha-vilambitaù
paçyan padma-paläçäkño
na pratasthe suhåt satäm

The Lord with lotus eyes (padma-paläça akñah), friend of the
devotees (suhåt satäm), seeing Påthu (enam paçyan), was delayed
by his feelings of mercy (anugraha-vilambitaù) as he was about to
leave (prasthäna abhimukhah apy), and did not depart (na
pratasthe).



|| 4.20.21 ||
sa ädi-räjo racitäïjalir harià

vilokituà näçakad açru-locanaù
na kiïcanoväca sa bäñpa-viklavo

hådopaguhyämum adhäd avasthitaù

The first King (sah ädi-räjah), with folded hands (racita aïjalih),
tears in his eyes (açru-locanaù), could not see the Lord (harià
vilokituà näçakad). Because his voice was choked (sah bäñpa-
viklavah), he could not speak (na kiïcana uväca). He remained
standing (sah adhäd avasthitaù), embracing the Lord in his heart
(amum hådä upaguhya)



|| 4.20.22 ||
athävamåjyäçru-kalä vilokayann
atåpta-dåg-gocaram äha püruñam

padä spåçantaà kñitim aàsa unnate
vinyasta-hastägram uraìga-vidviñaù

Wiping away his tears (atha avamåjya açru-kalä), Påthu saw the
Lord (püruñam vilokayann), visible to his eyes which could not
be satisfied (atåpta-dåg-gocaram). The Lord’s feet were touching
the earth (padä spåçantaà kñitim) and his hand was placed
(vinyasta-hasta agram) on the elevated shoulder (aàsa unnate)
of Garuòa (uraìga-vidviñaù).



|| 4.20.23 ||
påthur uväca

varän vibho tvad varadeçvaräd budhaù
kathaà våëéte guëa-vikriyätmanäm

ye närakäëäm api santi dehinäà
tän éça kaivalya-pate våëe na ca

Påthu said: O Lord (vibho)! How can an intelligent person
(kathaà budhaù) ask for benedictions from you (varän tvad
våëéte), the Lord who gives all benedictions (varada éçvaräd)? O
Lord of liberation (kaivalya-pate)! I do not ask for those
benedictions (tän na våëe) which exist for people in hellish
existence (ye närakäëäm dehinäà api santi), with minds which
are a transformation of the guëas (guëa-vikriya-ätmanäm).



|| 4.9.9 ||
nünaà vimuñöa-matayas tava mäyayä te

ye tväà bhaväpyaya-vimokñaëam anya-hetoù
arcanti kalpaka-taruà kuëapopabhogyam
icchanti yat sparçajaà niraye 'pi nèëäm

Those who worship you (ye tväà arcanti), giver of freedom from
birth and death (bhava-äpyaya-vimokñaëam), as if you were a
material desire tree (anya-hetoù kalpaka-taruà), and, through a
corpse-like body of human form (nèëäm kunapa), desire
happiness arising from sense objects (icchanti yat sparçajaà
upabhogyam) which is available to lower animals (niraye api),
are certainly cheated of their intelligence (nünaà vimuñöa-
matayah) by your mäyä (tava mäyayä).



|| 4.20.24 ||
na kämaye nätha tad apy ahaà kvacin

na yatra yuñmac-caraëämbujäsavaù
mahattamäntar-hådayän mukha-cyuto
vidhatsva karëäyutam eña me varaù

I do not desire anything, and especially I do not want liberation
(na kämaye nätha tad apy ahaà kvacit), in which there is no
nectar of your lotus feet (na yatra yuñmac-caraëämbuja äsavaù),
coming from the hearts of great devotees (mahat tama antar-
hådayän) and falling from their mouths (mukha-cyuto). Give me
millions of ears (vidhatsva karëäyutam). That is my request (eña
me varaù).



|| 4.9.10 ||
yä nirvåtis tanu-bhåtäà tava päda-padma-

dhyänäd bhavaj-jana-kathä-çravaëena vä syät
sä brahmaëi sva-mahimany api nätha mä bhüt

kià tv antakäsi-lulität patatäà vimänät

The bliss for your servant (yä nirvåtis tanu-bhåtäà) that is
available from meditating on your lotus feet (tava päda-padma-
dhyänäd) or from hearing about your pastimes from the devotees
(bhavad-jana-kathä-çravaëena vä syät) is not available (sä api
mä bhüt) in your form of greatness (sva-mahimani) known as
Brahman (brahmani), what to speak of (kià tv) the happiness
for those who fall from the pleasures of Svarga (antakäsi-lulität
patatäà vimänät).



|| 4.20.25||
sa uttamaçloka mahan-mukha-cyuto
bhavat-padämbhoja-sudhä kaëänilaù

småtià punar vismåta-tattva-vartmanäà
kuyoginäà no vitaraty alaà varaiù

O most praised Lord (uttamaçloka)! The topics falling from the
mouths of the great devotees (sa mahan-mukha-cyuto), or even
the wind touching a drop of nectar from your lotus feet (bhavat-
padämbhoja sudhä kaëa anilaù), brings remembrance (småtià
punar vitaraty) even for the bad yogés (kuyoginäà) who have
forgotten the truth you have just taught (vismåta-tattva-
vartmanäà). Away with all these benedictions including
liberation (alaà varaiù)!



|| 4.20.26 ||
yaçaù çivaà suçrava ärya-saìgame

yadåcchayä copaçåëoti te sakåt
kathaà guëa-jïo viramed vinä paçuà
çrér yat pravavre guëa-saìgrahecchayä

Lord of auspicious fame (suçrava)! What person (kathaà),
having heard by chance (yadåcchayä ca upaçåëoti), just once
(sakåt), your auspicious qualities (te çivaà yaçaù) in the
association of devotees (ärya-saìgame), what person who knows
your qualities (kathaà guëa-jïah), which even Lakñmé accepts
(çrér yat pravavre) with a desire to completely taste those
qualities (guëa-saìgraha icchayä), gives up that glorification
(viramed)? Only an animal would do so (vinä paçuà).



Theme IV – But the unfortunate Yogi gives up that form to attain 
Liberation (3.28.34-44)

Text 3evaà harau bhagavati pratilabdha-bhävo
bhaktyä dravad-dhådaya utpulakaù pramodät
autkaëöhya-bäñpa-kalayä muhur ardyamänas

tac cäpi citta-baòiçaà çanakair viyuìkte 

The unfortunate yogé who has developed love for the Lord (evaà
harau bhagavati pratilabdha-bhävah), full of all sweet qualities,
whose heart is somewhat soft because of devotion (bhaktyä dravad-
dhådaya), whose body hairs stand on end in ecstasy (utpulakaù
pramodät), who is constantly overcome with intense tears of joy
(autkaëöhya-bäñpa-kalayä muhuh ardyamänah), gradually
withdraws (çanakaih viyuìkte) his hook-like mind (citta-baòiçaà)
from the Lord’s form (tat).

Verse Summary: In spite of drowning in the ecstasy of the form of
the Lord, the unfortunate yogi tries to remove that form from his
mind.



Theme IV – Kapila criticizes Sakama Karma(3.32.16-21)

Text 18
trai-vargikäs te puruñä

vimukhä hari-medhasaù
kathäyäà kathanéyoru-

vikramasya madhudviñaù

These persons are interested in artha, dharma and käma (te
puruñäh trai-vargikäh), and are averse (vimukhä) to topics of the
Supreme Lord who knows how to destroy saàsära (kathäyäà
hari-medhasaù), who is the killer of Madhu (madhudviñaù), and
who is the most heroic lord (uru- vikramasya) worthy of praise
(kathanéya).



|| 4.20.27 ||
athäbhaje tväkhila-püruñottamaà
guëälayaà padma-kareva lälasaù
apy ävayor eka-pati-spådhoù kalir

na syät kåta-tvac-caraëaika-tänayoù

Having great desire like Lakñmé (padma-karä iva lälasaù), with
complete purity I will worship the feet (atha äbhaje) of you, the
Supreme Lord (tva akhila-püruñottamaà), the abode of all
qualities (guëälayaà). Perhaps there will be a competition
between us for one master (apy ävayor eka-pati-spådhoù kalih)?
No (na syät), we will both be fully concentrating on serving your
lotus feet (kåta-tvat-caraëa-eka-tänayoù).



|| 4.20.28 ||
jagaj-jananyäà jagad-éça vaiçasaà

syäd eva yat-karmaëi naù saméhitam
karoñi phalgv apy uru déna-vatsalaù
sva eva dhiñëye 'bhiratasya kià tayä

O Lord of the universe (jagad-éça)! The mother of the universe
(jagaj-jananyäà) may become angry (vaiçasaà syäd) that I desire
her service (yat-karmaëi naù saméhitam). Affectionate to the
miserable (déna-vatsalaù), you make great those who are small
(phalgv apy uru karoñi). What use do I have for her (kià tayä),
since I have your power behind me (sva eva dhiñëye
abhiratasya)?



|| BRS 3.2.54 ||
pralamba-ripur éçvaro bhavatu kä kåtis tena me

kumära-makara-dhvajäd api na kiïcid äste phalam |
kim anyad aham uddhataù prabhu-kåpä-kaöäkña-çriyä

priyä pariñad-agrimäà na gaëayämi bhämäm api ||

Balaräma, enemy of Pralamba, may be the Supreme Lord
(pralamba-ripur éçvaro bhavatu), but what use do I have for him
(kä kåtis tena me)? What can I gain from the prince Pradyumna
(kumära-makara-dhvajäd api na kiïcid äste phalam)? Since I
have been elevated (aham uddhataù) by the wealth of Kåñëa’s
glance of mercy (prabhu-kåpä-kaöäkña-çriyä), I do not give regard
(na gaëayämi) even to Satyabhämä (bhämäm api), the head of all
Kåñëa’s followers (priyä pariñad-agrimäà).



|| 4.20.29 ||
bhajanty atha tväm ata eva sädhavo

vyudasta-mäyä-guëa-vibhramodayam
bhavat-padänusmaraëäd åte satäà

nimittam anyad bhagavan na vidmahe

The devotees worship you (bhajanty atha tväm ata eva sädhavo),
who destroy the abundant illusions (vyudasta vibhrama) arising
from the guëas of mäyä (mäyä guëa udayam). For the devotees
(satäà), I do not know (na vidmahe) any result (anyad
nimittam) from worshipping you (implied) except remembrance
of your lotus feet (bhavat-pada anusmaraëäd åte).



|| 4.20.30||
manye giraà te jagatäà vimohinéà
varaà våëéñveti bhajantam ättha yat

väcä nu tantyä yadi te jano 'sitaù
kathaà punaù karma karoti mohitaù

I think that your words (manye te giraà) “Please choose a
benediction (varaà våëéñva iti)” are bewildering to the world
(jagatäà bhajantam vimohinéà). Unless a person is bound by
Your words (yadi janah te väcä nu tantyä asitaù), how can he
continue to do such actions (kathaà karma karoti) repeatedly
(punaù) under illusion (mohitaù).



|| 4.20.31||
tvan-mäyayäddhä jana éça khaëòito
yad anyad äçästa åtätmano 'budhaù
yathä cared bäla-hitaà pitä svayaà
tathä tvam evärhasi naù saméhitum

O Lord (éça)! Since foolish people (yad abudhaù janah), injured
by your mäyä (tvan-mäyayä äddhä khaëòitah), desire things
other than worshipping you (anyad äçästa åta ätmano), you
should choose (without asking us) what is for our benefit (tathä
tvam eva arhasi naù saméhitum), just as a father acts for the
benefit of his son (yathä cared bäla-hitaà pitä svayaà).



Prthu Maharaj’s Prayers to Lord Visnu

23. How can any intelligent person who knows that you are the Lord of
liberation ask for any material benefits, which is available even to the
residents of hell?

Oh! So, do you want liberation?

24. Certainly not.

But why?

24. In that situation, there is no nectar of Krsna katha that emanates from
the hearts of your great devotees. Instead, give me millions of ears to
hear all the katha, wherever it may happen.

But, why don’t you desire liberation which is rarely achieved?

25. What to speak of the Krsna katha itself, even the breeze that has
touched a drop of that nectar brings remembrance to the bad yogis who
have forgotten about you. Enough with all other benedictions.



Prthu Maharaj’s Prayers to Lord Visnu

But, why be a bad yogi? Be a good yogi and accept liberation which is 
desired by all great yogis? What is there in hearing my glories? 

26. Any person who even once hears Your glories in the association of
devotees, even by chance, does not want to give it up. Even Lakshmi
doesn’t give up hearing Your glories. This is the proof that hearing Your
glories is far more valuable than liberation.

27. Therefore, give me pure devotional service, and that too the same
service as Laksmi, i.e. worshipping Your feet.

But, won’t there be competition between the two of you for the same 
master?

27. Perhaps. But because I will be fully concentrating on serving Your feet I
will not fight.



Prthu Maharaj’s Prayers to Lord Visnu

28. But Mother Laksmi might become angry that I desire her service.

Of course! You are just a novice, but she is experienced. You are low and she is 
exalted. Why do you compete with her? 

28. True. But just as you took my side in the quarrel with Indra, you should
favour me in this case as well. I am dina and you are dina vatsala. Therefore
you should support me.

Are you not afraid of her anger? 

28. Since I possess your support, why should I be afraid? My strength is your
great mercy.

29. Not only me, but all devotees worship You only for devotional service, and by
that worship you destroy all the other material desires in them.

Then what is the result of such worship? 

29. The result is remembering Your Lotus feet since the happiness derived from
that derides all other happiness.



Prthu Maharaj’s Prayers to Lord Visnu

30. Though the devotees will ask only for devotional service
from you, still, do not give them the choice of asking for a
benediction.

Why? 

30. This is because, some immature devotee, out of
bewilderment, may ask for something other than devotion
and be permanently cheated of your bhakti rasa

31. Therefore, just as a father would act for the benefit of his
child, you should do what is most beneficial for us, without
asking us.



|| 4.20.32||
maitreya uväca

ity ädi-räjena nutaù sa viçva-dåk
tam äha räjan mayi bhaktir astu te
diñöyedåçé dhér mayi te kåtä yayä

mäyäà madéyäà tarati sma dustyajäm

Maitreya said: After being praised by Påthu in this way (ity ädi-
räjena nutaù), the Lord, seer of the whole universe (sah viçva-
dåk), said (tam äha), “O King (räjan)! May you have bhakti to me
(mayi bhaktir astu te)! By good fortune (diñöyä) you have placed
me in (mayi te kåtä) fine intelligence (édåçé dhéh) by which one
can cross (yayä tarati sma) My insurmountable mäyä (madéyäà
mäyäà dustyajäm).



|| 4.20.33||
tat tvaà kuru mayädiñöam

apramattaù prajäpate
mad-ädeça-karo lokaù

sarvaträpnoti çobhanam

O protector of the population (prajäpate)! With great attention
(apramattaù), do as I have instructed (tvaà kuru mayä adiñöam).
Persons who follow my instruction (mad-ädeça-karo lokaù) attain
the highest benefit under all conditions (sarvatra äpnoti
çobhanam).



|| 4.20.34||

maitreya uväca
iti vainyasya räjarñeù

pratinandyärthavad vacaù
püjito 'nugåhétvainaà

gantuà cakre 'cyuto matim

Maitreya said: Accepting the meaningful words (pratinandya
arthavad vacaù) of Påthu (vainyasya), the sage among kings
(räjarñeù), and being worshipped by him (püjitah), after showing
favor to Påthu (anugåhétvä enaà), the Lord decided to leave
(acyutah gantuà matim cakre).



|| 4.20.35-36 ||
devarñi-pitå-gandharva-
siddha-cäraëa-pannagäù
kinnaräpsaraso martyäù
khagä bhütäny anekaçaù

yajïeçvara-dhiyä räjïä
väg-vittäïjali-bhaktitaù
sabhäjitä yayuù sarve

vaikuëöhänugatäs tataù

With devotion (bhaktitaù), Påthu worshipped (räjïä sabhäjitä) the devatäs,
Pitås, Gandharvas (devarñi-pitå-gandharva), Siddhas, Cäraëas, Nägas
(siddha-cäraëa-pannagäù), Kinnaras Apsaräs, human beings (kinnara
apsaraso martyäù), birds and many other living entities (khagä bhütäny
anekaçaù), by folding his hands (aïjali), by his words and by wealth (väg-
vittä), thinking of them as representatives of the Lord of sacrifice
(yajïeçvara-dhiyä). Obedient to the Lord (vaikuëöha anugatäh), they all left
that place (sarve tataù yayuù).



|| 4.20.37||
bhagavän api räjarñeù

sopädhyäyasya cäcyutaù
harann iva mano 'muñya
sva-dhäma pratyapadyata

The Lord (bhagavän acyutaù), who had captured the minds
(mano harann iva) of Påthu and the teachers (räjarñeù sa
upädhyäyasya), also left for his abode (api sva-dhäma
pratyapadyata).



|| 4.20.38||
adåñöäya namaskåtya

nåpaù sandarçitätmane
avyaktäya ca devänäà

deväya sva-puraà yayau

Offering respects (namaskåtya) to the Lord, the lord of the
devatäs (devänäà deväya), who is not visible to material eyes
(adåñöäya), and who was invisible to others (avyaktäya) but still
visible to Påthu (nåpaù sandarçitätmane), the King returned to
his house (sva-puraà yayau).


