
Chapter Twenty two

Påthu Mahäräja's Meeting 
with the Four Kumäras



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.1 ||
maitreya uväca

janeñu pragåëatsv evaà
påthuà påthula-vikramam
tatropajagmur munayaç
catväraù sürya-varcasaù

Maitreya said: While the people were praising Påthu (evaà
janeñu påthuà pragåëatsu), whose fame was wide-spread
(påthula-vikramam), four sages (catväraù munayah), shining like
the sun (sürya-varcasaù), arrived there (tatra upajagmuh).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.2 ||
täàs tu siddheçvarän räjä

vyomno 'vatarato 'rciñä
lokän apäpän kurväëän
sänugo 'cañöa lakñitän

Påthu and his followers (räjä sa anugah) saw the lords of mystic
power (täàs tu siddheçvarän acañöa) descending from the sky
(vyomno avatarato), purifying all the people (lokän apäpän
kurväëän), and recognized them as the Kumäras (lakñitän) by
their effulgence (arciñä).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.3 ||
tad-darçanodgatän präëän

pratyäditsur ivotthitaù
sa-sadasyänugo vainya

indriyeço guëän iva

Påthu, along with the assembly and his followers (vainyah sa-
sadasya anugah), rose to his feet (utthitaù), as if eager to regain
his life airs (präëän praty äditsur iva) which had exited his body
on seeing the Kumäras (tad-darçana udgatän), as eager as the jéva
following sense objects (indriya éçah guëän iva).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.4 ||
gauraväd yantritaù sabhyaù

praçrayänata-kandharaù
vidhivat püjayäà cakre
gåhétädhyarhaëäsanän

Under the control of the Kumäras’ greatness (sabhyaù gauraväd
yantritaù), with shoulders lowered in humility (praçraya änata-
kandharaù), Påthu immediately worshipped them according to
the scriptures (vidhivat püjayäà cakre), by offering them items
and seats (gåhéta adhy-arhaëa äsanän).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.5 ||
tat-päda-çauca-salilair
märjitälaka-bandhanaù
tatra çélavatäà våttam
äcaran mänayann iva

He sprinkled on his head (märjita alaka-bandhanaù) water that
had washed their feet (tat-päda-çauca-salilaih). He acted (tatra
äcaran) according to the conduct of the well-bred (çélavatäà
våttam), as if teaching others (mänayann iva).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.6 ||
häöakäsana äsénän

sva-dhiñëyeñv iva pävakän
çraddhä-saàyama-saàyuktaù

prétaù präha bhavägrajän

With respect and restraint (çraddhä-saàyama-saàyuktaù), and
very pleased (prétaù), Påthu then addressed the Kumäras, the
elder brothers of Çiva (präha bhava agrajän), who sat on seats
made of gold (häöaka äsana äsénän), and who resembled fires in
sacrificial fire pits (sva-dhiñëyeñu iva pävakän).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.7 ||
påthur uväca

aho äcaritaà kià me
maìgalaà maìgaläyanäù

yasya vo darçanaà hy äséd
durdarçänäà ca yogibhiù

Påthu said: Oh personified good fortune (aho maìgaläyanäù)!
What pious act have I performed (kià maìgalaà me äcaritaà)
so that I have received your audience (yasya vah darçanaà hy
äséd), rare for the yogés (durdarçänäà ca yogibhiù)?



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.8 ||
kià tasya durlabhataram

iha loke paratra ca
yasya vipräù prasédanti
çivo viñëuç ca sänugaù

What cannot be achieved (kià durlabhataram) in the world and
the next (iha loke paratra ca) by a person (tasya) who gains the
grace of the brähmaëas (yasya vipräù prasédanti), Çiva and Viñëu
along with their followers (çivo viñëuç ca sänugaù)?



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.9 ||
naiva lakñayate loko

lokän paryaöato 'pi yän
yathä sarva-dåçaà sarva
ätmänaà ye 'sya hetavaù

People do not see you (na eva lakñayate loko), though you travel
in all the planets (lokän paryaöatah api), just as all people (yathä
yän sarva), and even Brahmä and other creators of the universe
(asya hetavaù), do not see Paramätmä (sarva-dåçaà), the witness
of all things (ye ätmänaà).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.10 ||
adhanä api te dhanyäù
sädhavo gåha-medhinaù

yad-gåhä hy arha-varyämbu-
tåëa-bhüméçvarävaräù

Poor but saintly householders (adhanä api sädhavo gåha-
medhinaù) whose houses (yad-gåhä) give worthy reception to
devotees (arha-varya) with water, grass, earth (ambu-tåëa-
bhümi), husband and family (éçvara avaräù), are fortunate (te
dhanyäù).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.11 ||
vyälälaya-drumä vai te’ pi

ariktäkhila-sampadaù
yad-gåhäs tértha-pädéya-

pädatértha-vivarjitäù

The houses of those (yad-gåhäh) who have all wealth (arikta
akhila-sampadaù) but which are devoid of (vivarjitäù) water for
washing the feet of Vaiñëavas (tértha-pädéya päda-tértha) and
which give shelter to sharp-tongued wives and sons (implied) are
like trees giving shelter to snakes (vyäla älaya-drumä vai te).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.12 ||
svägataà vo dvija-çreñöhä
yad-vratäni mumukñavaù
caranti çraddhayä dhérä

bälä eva båhanti ca

Welcome to you (svägataà)! You are the best of the brähmaëas
(vah dvija-çreñöhä) because (yad), desiring liberation
(mumukñavaù), you have undergone brahmacäré vows with faith
(dhérä vratäni çraddhayä caranti), and though you are boys (bälä
eva), you have achieved liberation (båhanti ca).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.13 ||
kaccin naù kuçalaà näthä
indriyärthärtha-vedinäm

vyasanäväpa etasmin
patitänäà sva-karmabhiù

O Masters (näthäh)! Is there hope for fallen persons like us
(kaccin naù kuçalaà) who only know the goal of sense
gratification (indriya artha artha-vedinäm), and who have fallen
into saàsära (patitänäà sva-karmabhiù) which produces only
suffering (etasmin vyasana aväpa)?



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.14 ||
bhavatsu kuçala-praçna

ätmärämeñu neñyate
kuçaläkuçalä yatra

na santi mati-våttayaù

There is no need (na iñyate) to ask about your welfare (bhavatsu
kuçala-praçna) since you are enjoying in the self (ätmärämeñu)
and never think (na yatra mati-våttayaù santi) about good and
bad (kuçala akuçalä).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.15 ||
tad ahaà kåta-viçrambhaù

suhådo vas tapasvinäm
sampåcche bhava etasmin
kñemaù kenäïjasä bhavet

Therefore (tad), with confidence (kåta-viçrambhaù), I ask you
well-wishers (ahaà sampåcche vah suhådah) by what means will
there be immediate benefit (kena aïjasä kñemaù bhavet) for
those suffering in this world (etasmin bhava tapasvinäm).



Theme I – Prthu Maharaj receives the Kumaras and asks them 
questions (4.22.1-16)

|| 4.22.16 ||
vyaktam ätmavatäm ätmä
bhagavän ätma-bhävanaù
svänäm anugrahäyemäà
siddha-rüpé caraty ajaù

It is clear (vyaktam) that the unborn Supreme Lord (ajaù
bhagavän), who reveals himself to the world (ätma-bhävanaù),
who is the object of affection for the devotees (ätmavatäm ätmä),
moves about the universe (imäà caraty) in his spiritual form
(siddha-rüpé) to show mercy to his devotees (svänäm
anugrahäya).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.17 ||
maitreya uväca

påthos tat süktam äkarëya
säraà suñöhu mitaà madhu

smayamäna iva prétyä
kumäraù pratyuväca ha

Hearing the words of Påthu (påthoh tat su-uktam äkarëya),
which were logical (säraà), deep in meaning (suñöhu), concise
(mitaà), and sweet (madhu), the Kumäras (kumäraù), with
joyful faces (smayamäna iva), answered with affection (prétyä
praty uväca ha).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.18 ||
sanat-kumära uväca

sädhu påñöaà mahäräja
sarva-bhüta-hitätmanä

bhavatä viduñä cäpi
sädhünäà matir édåçé

Sanatkumära said: O King (mahäräja)!, You, who are learned
(bhavatä viduñä) and who think of the welfare of all beings
(sarva-bhüta-hitätmanä), have asked well (sädhu påñöaà). The
minds of devotees are of this nature (sädhünäà matir édåçé).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.19 ||
saìgamaù khalu sädhünäm
ubhayeñäà ca sammataù

yat-sambhäñaëa-sampraçnaù
sarveñäà vitanoti çam

The assembly of devotees (sädhünäm saìgamaù), of hearers and
speakers (ubhayeñäà), is desirable (khalu sammataù), because
the discussion and answers (yat-sambhäñaëa-sampraçnaù) spread
benefit to both parties (sarveñäà vitanoti çam).



väsudeva-kathä-praçnaù
puruñäàs trén punäti hi

vaktäraà pracchakaà çrotèàs
tat-päda-salilaà yathä

The Ganges, emanating from the toe of Lord Viñëu, purifies the
three worlds, the upper, middle and lower planetary systems (tat-
päda-salilaà yathä). Similarly, when one asks questions about
the pastimes and characteristics of Lord Väsudeva, Kåñëa
(väsudeva-kathä-praçnaù), three varieties of men are purified
(puruñäàs trén punäti hi): the speaker or preacher, he who
inquires, and the people in general who listen (vaktäraà
pracchakaà çrotèàs).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.20 ||
asty eva räjan bhavato madhudviñaù

pädäravindasya guëänuvädane
ratir duräpä vidhunoti naiñöhiké

kämaà kañäyaà malam antar-ätmanaù

O King (räjan)! You have (bhavato asty) rare, fixed attachment
(duräpä naiñöhiké ratih) to discussing about the qualities of the
lotus feet of the Lord (madhudviñaù pädäravindasya guëa
anuvädane). That washes away (vidhunoti) the contamination of
lust (kämaà kañäyaà malam) within the mind (antar-ätmanaù).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.21 ||
çästreñv iyän eva suniçcito nåëäà

kñemasya sadhryag-vimåçeñu hetuù
asaìga ätma-vyatirikta ätmani

dåòhä ratir brahmaëi nirguëe ca yä

It is determined in the scriptures (çästreñv iyän eva suniçcitah)
through thorough deliberation (sadhryag-vimåçeñu) that the only
cause of benefit for the human being (nåëäà kñemasya hetuù) is
detachment from the body (ätma-vyatirikta asaìga) and
attachment to the Supreme Lord (brahmaëi ätmani dåòhä ratih)
who has no material qualities (nirguëe ca yä).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.22 ||
sä çraddhayä bhagavad-dharma-caryayä

jijïäsayädhyätmika-yoga-niñöhayä
yogeçvaropäsanayä ca nityaà

puëya-çravaù-kathayä puëyayä ca

Attachment for the Lord (sä) takes place by faith (çraddhayä),
by being inquisitive about the process of bhakti (jijïäsayä
bhagavad-dharma-caryayä), by steadiness in ätmä-yoga
(ädhyätmika-yoga-niñöhayä), by worship of the great yogés
(yogeçvara upäsanayä), and by pure discussions about the Lord
(puëya-çravaù-kathayä puëyayä ca) on a daily basis (nityaà).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.23 ||
arthendriyäräma-sagoñöhy-atåñëayä
tat-sammatänäm aparigraheëa ca

vivikta-rucyä paritoña ätmani
vinä harer guëa-péyüña-pänät

Attachment to the Lord takes place by (implied) disgust
(atåñëayä) with material friendship (sa-goñöhy) related to persons
who accumulate wealth or enjoy the senses (artha idriya-äräma),
by not accepting those goals (tat-sammatänäm aparigraheëa ca),
and by a taste for solitary living (vivikta-rucyä), with satisfaction
in the self (paritoña ätmani), as long as one cannot relish the
nectar of the Lord’s qualities (vinä harer guëa-péyüña-pänät).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.24 ||
ahiàsayä päramahaàsya-caryayä

småtyä mukundäcaritägrya-sédhunä
yamair akämair niyamaiç cäpy anindayä

niréhayä dvandva-titikñayä ca

Attachment to the Lord appears (implied) by non-violence
(ahiàsayä), by practices leading to a peaceful mind
(päramahaàsya-caryayä), by tasting the sweetness (sédhunä
småtyä) of the excellent pastimes of the Lord (mukunda äcarita
agrya), by practicing yama and niyama with no material desires
(yamair akämair niyamaih ca), by not criticizing others
(anindayä), by living simply (niréhayä) and by tolerating
dualities (dvandva-titikñayä).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.25 ||
harer muhus tatpara-karëa-püra-
guëäbhidhänena vijåmbhamäëayä

bhaktyä hy asaìgaù sad-asaty anätmani
syän nirguëe brahmaëi cäïjasä ratiù

Attachment to the Lord who has no material qualities (nirguëe
brahmaëi ratiù) and detachment from the good and bad of the
material world (sad-asaty anätmani asaìgaù) quickly appear
(aïjasä syät) by constantly discussing (muhuh abhidhänena)
with increasing bhakti (vijåmbhamäëayä bhaktyä) the Lord’s
qualities (hareh guëa) which are pleasing to the devotee’s ear
(tatpara-karëa-püra).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.26 ||
yadä ratir brahmaëi naiñöhiké pumän

äcäryavän jïäna-viräga-raàhasä
dahaty avéryaà hådayaà jéva-koçaà
païcätmakaà yonim ivotthito 'gniù

When fixed attachment (rati) to the Lord appears (yadä brahmaëi
naiñöhiké ratih), a person with devotion to guru (äcäryavän
pumän) burns up the powerless subtle body (dahaty avéryaà)
made of ahaìkära (hådayaà) with its five kleças (païcätmakaà),
which covers the jéva (jéva-koçaà), by means of the power of
knowledge and detachment (jïäna-viräga-raàhasä) arising from
that attachment to the Lord (implied), just as fire arising from
wood burns wood (yonim utthito agniù iva).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.27 ||
dagdhäçayo mukta-samasta-tad-guëo

naivätmano bahir antar vicañöe
parätmanor yad-vyavadhänaà purastät

svapne yathä puruñas tad-vinäçe

When the subtle body has been destroyed (dagdha äçayah) along
with all its effects (mukta-samasta-tad-guëo), one no longer sees
(na eva ätmano vicañöe) external sense objects, internal
disturbances (bahir antar), or the obstacles to seeing Paramätmä
(yad-vyavadhänaà parätmanoh) that previously existed
(purastät), just as on waking up, a person no longer sees objects
experienced in his dream (svapne yathä puruñah tad-vinäçe).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.28 ||
ätmänam indriyärthaà ca

paraà yad ubhayor api
saty äçaya upädhau vai
pumän paçyati nänyadä

When the subtle body covers the jéva (saty äçaya upädhau vai),
one sees the jéva as an enjoyer (pumän paçyati ätmänam
indriyärthaà), the objects of enjoyment (ca) and the result of
these—happiness and distress (paraà yad ubhayor api). But
when the subtle body is absent, one sees Paramätmä (na anyadä).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.29 ||
nimitte sati sarvatra
jalädäv api püruñaù

ätmanaç ca parasyäpi
bhidäà paçyati nänyadä

In the presence of substances with different qualities (nimitte sati
sarvatra) like water, a mirror or the eye (jala ädäu), a person sees
differences (püruñaù bhidäà paçyati) in the bodies of himself
and others (ätmanaç ca parasyäpi). This is not so when that
subtle body is absent (na anyadä).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.30 ||
indriyair viñayäkåñöair

äkñiptaà dhyäyatäà manaù
cetanäà harate buddheù
stambas toyam iva hradät

The mind (manaù) of a person thinking of sense objects
(dhyäyatäà) is bewildered (äkñiptaà) by the senses attracted to
those objects (viñaya äkåñöair indriyaih). Then the mind takes
away the discriminating power of the intelligence (cetanäà
harate buddheù), just as grass takes away water from a lake
(stambas toyam iva hradät).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.31 ||
bhraçyaty anusmåtiç cittaà
jïäna-bhraàçaù småti-kñaye
tad-rodhaà kavayaù prähur

ätmäpahnavam ätmanaù

When ability to discriminate is lost (bhraçyaty cittaà), memory
becomes destroyed (anusmåtih). With loss of memory (småti-
kñaye), knowledge is destroyed (jïäna-bhraàçaù). The wise say
(kavayaù prähur) that destruction of knowledge (tad-rodhaà) is
called destruction of the self (ätma apahnavam ätmanaù).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.32 ||
nätaù parataro loke

puàsaù svärtha-vyatikramaù
yad-adhy anyasya preyastvam

ätmanaù sva-vyatikramät

Since there is nothing dearer than the ätmä (yad-adhy ätmanaù
anyasya preyastvam), there is no greater harm to the self in this
world (na ataù parataro loke puàsaù svärtha-vyatikramaù) than
this destruction of knowledge occurring on its own (sva-
vyatikramät).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.33 ||
arthendriyärthäbhidhyänaà

sarvärthäpahnavo nåëäm
bhraàçito jïäna-vijïänäd

yenäviçati mukhyatäm

Always thinking (abhidhyänaà) of wealth and sense objects
(artha indriya arthä) is the destruction of all goals for humans
(sarva artha apahnavo nåëäm), and by this (yena), after having
destroyed jïäna and vijïäna (bhraàçito jïäna-vijïänäd), one
attains immovable life forms (äviçati mukhyatäm).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.34 ||
na kuryät karhicit saìgaà

tamas tévraà titériñuù
dharmärtha-käma-mokñäëäà

yad atyanta-vighätakam

Those who desire to cross over the intense ignorance of saàsära
(tamas tévraà titériñuù) should never have attachment (na
kuryät karhicit saìgaà) to things which completely obstruct
(yad atyanta-vighätakam) dharma, artha, käma and mokña
(dharma-artha-käma-mokñäëäà).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.35 ||
taträpi mokña evärtha

ätyantikatayeñyate
traivargyo 'rtho yato nityaà

kåtänta-bhaya-saàyutaù

Among them (taträpi), liberation alone is recommended as the
goal (mokña eva artha) because of its excellence (ätyantikatayä
iñyate), because the objects attained from the other three (yato
traivargyo arthah) are always linked with fear of destruction
(nityaà kåtänta-bhaya-saàyutaù).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.36 ||
pare 'vare ca ye bhävä
guëa-vyatikaräd anu

na teñäà vidyate kñemam
éça-vidhvaàsitäçiñäm

There is nothing auspicious (na vidyate kñemam) for those
whose goals are destroyed by time (teñäà éça-vidhvaàsita-
äçiñäm), and who only come into existence (ye bhävä) as Brahmä
or Indra (pare avare ca) after the agitation of the guëas (guëa-
vyatikaräd anu).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.37 ||
tat tvaà narendra jagatäm atha tasthüñäà ca

dehendriyäsu-dhiñaëätmabhir ävåtänäm
yaù kñetravit-tapatayä hådi viçvag äviù

pratyak cakästi bhagaväàs tam avehi so 'smi

O King (narendra)! Therefore, for liberation (tat), know the
Paramätmä (tam bhagavän avehi) who shines in the hearts (hådi
pratyag cakästi) of all moving and non-moving beings (jagatäm
atha tasthüñäà ca) covered by bodies, senses, life airs,
intelligence and false ego (deha-indriya-asu-dhiñaëa-ätmabhir
ävåtänäm), and who appears everywhere (yaù viçvag äviù) as the
controller of the jéva (kñetravit-tapatayä). One should meditate,
“I am he. (sah asmi)”



Theme II – Sanat Kumara answers this question in detail (4.22.17-
40)

|| 4.22.38 ||
yasminn idaà sad-asad-ätmatayä vibhäti
mäyä viveka-vidhuti sraji vähi-buddhiù

taà nitya-mukta-pariçuddha-viçuddha-tattvaà
pratyüòha-karma-kalila-prakåtià prapadye

I surrender to Paramätmä (taà prapadye) who defeats (pratyüòha)
material energy contaminated by karma (karma-kalila-prakåtià), who
is ever liberated (nitya-mukta), completely pure (pariçuddha), the
highest truth (viçuddha-tattvaà), and within whom (yasminn) mäyä
manifests this universe (mäyä idaà vibhäti) as cause and effect,
superior and inferior (sad-asad-ätmatayä), but which can be dissolved
by discrimination (viveka-vidhuti). Some claim the world is an
illusion, like thinking a garland is a snake, and that this illusion is
dissipated by knowledge of oneness (sraji vä ahi-buddhiù).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.39 ||
yat-päda-paìkaja-paläça-viläsa-bhaktyä

karmäçayaà grathitam udgrathayanti santaù
tadvan na rikta-matayo yatayo 'pi ruddha-
sroto-gaëäs tam araëaà bhaja väsudevam

Worship Väsudeva (tam väsudevam bhaja), the shelter (araëaà).
By devotion to his lotus toes (yat-päda-paìkaja-paläça-bhaktyä)
possessing ever-increasing beauty (viläsa), the devotees (santaù)
untie (udgrathayanti) the knot of false ego filled with impressions
of karma (karma äçayaà grathitam), which the foolish sannyäsés
(tadvat rikta-matayo yatayah) who try to stop the senses flowing
like a river (sroto-gaëäh) cannot untie (na ruddha).



Theme II – Sanat Kumara answers this question in detail 
(4.22.17-40)

|| 4.22.40 ||
kåcchro mahän iha bhavärëavam aplaveçäà

ñaò-varga-nakram asukhena titérñanti
tat tvaà harer bhagavato bhajanéyam aìghrià

kåtvoòupaà vyasanam uttara dustarärëam

There is great suffering (mahän kåcchrah) for people lacking a
boat (aplaveçäà) to cross the ocean of saàsära (iha bhava
arëavam) filled with the crocodiles of the six senses (ñaò-varga-
nakram), since they desire to cross but cannot (titérñanti), using a
difficult process (asukhena). Therefore, cross (tat tvaà uttara)
the ocean of saàsära, difficult to cross (vyasanam dustara
arëam), by making a boat out of the lotus feet of the Lord (harer
bhagavato aìghrià uòupaà kåtvä), worthy of worship
(bhajanéyam).



|| 4.22.41 ||
maitreya uväca

sa evaà brahma-putreëa
kumäreëätma-medhasä

darçitätma-gatiù samyak
praçasyoväca taà nåpaù

Maitreya said: Påthu (sah nåpaù), having been thoroughly
shown (evaà samyak darçitä) all about ätmä (ätma-gatiù) by
Sanatkumära, the son of Brahmä (brahma-putreëa kumäreëa),
who was well-versed in knowledge of the Lord (ätma-medhasä),
spoke in order to praise him (taà praçasya uväca).



|| 4.22.42 ||
räjoväca

kåto me 'nugrahaù pürvaà
hariëärtänukampinä

tam äpädayituà brahman
bhagavan yüyam ägatäù

The King said: Previously (pürvaà) the Lord, compassionate to
the distressed (hariëä ärta anukampinä), was merciful to me
(kåto me anugrahaù). O brähmana (brahman)! O Lord
(bhagavan)! You have come to fulfill that mercy (tam
äpädayituà yüyam ägatäù).



|| 4.22.43 ||
niñpäditaç ca kärtsnyena

bhagavadbhir ghåëälubhiù
sädhücchiñöaà hi me sarvam

ätmanä saha kià dade

Everything here comes (niñpäditah ca kärtsnyena) from the
merciful devotees (bhagavadbhir ghåëälubhiù). How can I give
anything I possess (kià me dade), since it is all remnants of
sadhus (sarvam hi sädhu ucchiñöaà), including my body
(ätmanä saha)?



|| 4.22.44 ||
präëä däräù sutä brahman

gåhäç ca sa-paricchadäù
räjyaà balaà mahé koça

iti sarvaà niveditam

O brähmaëa (brahman)! I offered everything (sarvaà
niveditam)—life airs, wives, sons (präëä däräù sutä), houses,
furniture (gåhäh ca sa-paricchadäù), kingdom, strength, the
earth, and the treasury (räjyaà balaà mahé koça).



|| 4.22.45 ||
sainä-patyaà ca räjyaà ca

daëòa-netåtvam eva ca
sarva lokädhipatyaà ca
veda-çästra-vid arhati

The knower of Vedic scriptures (veda-çästra-vid) should accept
(arhati) to be head of the army (sainä-patyaà), leader of the
country (räjyaà ca), the punisher(daëòa-netåtvam), and ruler of
all planets (sarva loka adhipatyaà ca).



|| 4.22.46 ||
svam eva brähmaëo bhuìkte
svaà vaste svaà dadäti ca
tasyaivänugraheëännaà
bhuïjate kñatriyädayaù

Since the brähmaëa (brähmaëah) enjoys, wears and gives
(bhuìkte vaste dadäti ca) what is his (svaà eva), the kñatriyas,
vaiçyas and çüdras (kñatriyädayaù) enjoy food (bhuïjate annaà)
by the mercy of the brähmaëa alone (tasya eva anugraheëa).



|| 4.22.47 ||
yair édåçé bhagavato gatir ätma-väda
ekäntato nigamibhiù pratipäditä naù

tuñyantv adabhra-karuëäù sva-kåtena nityaà
ko näma tat pratikaroti vinoda-pätram

The truth concerning the Supreme Lord (édåçé bhagavato gatih)
has been completely presented to us (ekäntato pratipäditä naù)
by knowers of the Vedas (nigamibhiù) with deliberation on the
ätmä (ätma-väda). These saints of unlimited mercy (adabhra-
karuëäù) should always be satisfied with their acts of uplifting
the fallen (nityaà sva-kåtena tuñyantu). Who can repay them for
their service (ko näma tat pratikaroti)? One can only offer water
with folded hands (vinä-uda-pätram).



|| 4.22.48 ||
maitreya uväca

ta ätma-yoga-pataya
ädi-räjena püjitäù

çélaà tadéyaà çaàsantaù
khe 'bhavan miñatäà nåëäm

Maitreya said: The masters of ätma-yoga (ta ätma-yoga-pataya),
after being worshipped by Påthu (ädi-räjena püjitäù), and
praising his character (tadéyaà çélaà çaàsantaù), went to
Satyaloka through the sky (khe abhavat) while the people
watched (miñatäà nåëäm).



|| 4.22.49 ||
vainyas tu dhuryo mahatäà
saàsthityädhyätma-çikñayä

äpta-kämam ivätmänaà
mena ätmany avasthitaù

Påthu, chief of the great souls (vainyas tu mahatäà dhuryah),
considered himself almost satisfied (mena äpta-kämam iva
ätmänaà) by the complete teachings about ätmä (saàsthitya
adhyätma-çikñayä), but he remained situated in his nature of
pure bhakti (ätmany avasthitaù).



|| 4.22.50 ||
karmäëi ca yathä-kälaà

yathä-deçaà yathä-balam
yathocitaà yathä-vittam
akarod brahma-sät-kåtam

He also (besides bhakti) performed prescribed varëäçrama duties
(karmäëi ca akarod) according to time, place, qualified person,
and wealth (yathä-kälaà yathä-deçaà yathä-balam yathä-
vittam), as suitable to his bhakti (yathä-ucitaà), thinking that
brähmaëas were doing the actions (brahma-sät-kåtam).



|| 4.22.51-52 ||
phalaà brahmaëi sannyasya

nirviñaìgaù samähitaù
karmädhyakñaà ca manväna

ätmänaà prakåteù param

gåheñu vartamäno 'pi
sa sämräjya-çriyänvitaù
näsajjatendriyärtheñu
niraham-matir arkavat

Offering all results to Brahman (phalaà brahmaëi sannyasya), being
unattached (nirviñaìgaù), attentive (samähitaù), recognizing the antaryämé
(ätmänaà ca manväna) as the controller of prakåti (prakåteù param karma
adhyakñaà), being free of false ego (niraham-matir), like the sun (arkavat),
he was not contaminated by sense objects (na sajjate indriya artheñu),
though he remained a householder (gåheñu vartamänah api) with kingdom
and wealth (sa sämräjya-çriyä anvitaù)



|| 4.22.53 ||
evam adhyätma-yogena
karmäëy anusamäcaran
puträn utpädayäm äsa

païcärciñy ätma-sammatän

Performing his karmas (karmäëy anusamäcaran) without
attachment (evam adhyätma-yogena), he produced five sons
(païca puträn utpädayäm äsa) in his wife Arci (arciñy), who
were esteemed like him (ätma-sammatän).



|| 4.22.54 ||
vijitäçvaà dhümrakeçaà

haryakñaà draviëaà våkam
sarveñäà loka-pälänäà

dadhäraikaù påthur guëän

The sons were Vijitäçva, Dhümrakeça, Haryakña, Draviëa and
Våka (vijitäçvaà dhümrakeçaà haryakñaà draviëaà våkam).
Påthu embodied (ekaù påthuh dadhära) all the qualities of the
devatäs (sarveñäà loka-pälänäà guëän).



|| 4.22.55 ||
gopéthäya jagat-såñöeù

käle sve sve 'cyutätmakaù
mano-väg-våttibhiù saumyair
guëaiù saàraïjayan prajäù

Always thinking of the Lord (acyuta ätmakaù) in order to protect
the created universe (gopéthäya jagat-såñöeù) according to time
(sve sve käle), he pleased the citizens (saàraïjayan prajäù) by
his attractive qualities (saumyaih guëaiù), words and mind
(mano-väg-våttibhiù).



|| 4.22.56 ||
räjety adhän nämadheyaà

soma-räja iväparaù
süryavad visåjan gåhëan
pratapaàç ca bhuvo vasu

Thus he took the name “King” (saàraïjayan prajäù) (räjä ity
adhän nämadheyaà) and was like another moon or chief of the
gods (aparaù soma-räja iva). Shining like the sun (süryavad
pratapan), he extracted wealth and water from the earth (visåjan
bhuvo vasu) and returned it (gåhëan).



|| 4.22.57 ||
durdharñas tejasevägnir
mahendra iva durjayaù

titikñayä dharitréva
dyaur iväbhéñöa-do nåëäm

Like Agni (agnih iva) he had unconquerable influence
(durdharñah tejasä), and like Indra unconquerable strength
(mahendra iva durjayaù). He had tolerance like the earth
(titikñayä dharitri iva), and gave desirables to men (abhéñöa-dah
nåëäm) like the Svarga (dyauh iva).



|| 4.22.58 ||
varñati sma yathä-kämaà

parjanya iva tarpayan
samudra iva durbodhaù

sattvenäcala-räò iva

Like Parjanya, god of rain (parjanya iva), he showered whatever
was desired (varñati sma yathä-kämaà tarpayan). Like the ocean
he was unfathomable (samudra iva durbodhaù). He was steady
like Sumeru (sattvena acala-räò iva).



|| 4.22.59 ||
dharma-räò iva çikñäyäm

äçcarye himavän iva
kuvera iva koçäòhyo

guptärtho varuëo yathä

He was like Yamaräja in applying punishment (dharma-räò iva
çikñäyäm) and like the Himalayas in astonishing everyone
(äçcarye himavän iva). He was like Kuvera in wealth (kuvera iva
koçäòhyah). He was like Varuëa in hiding things (gupta artho
varuëo yathä).



|| 4.22.60 ||
mätariçveva sarvätmä
balena mahasaujasä
aviñahyatayä devo

bhagavän bhüta-räò iva

He was like Mätariçvä, pervading everywhere (mätariçva iva
sarvätmä) with his bodily, mental and sense strength (balena
mahasä ojasä). He was intolerant like Lord Çiva (aviñahyatayä
devo bhagavän bhüta-räò iva).



|| 4.22.61 ||
kandarpa iva saundarye
manasvé måga-räò iva

vätsalye manuvan nåëäà
prabhutve bhagavän ajaù

He was beautiful like Cupid (kandarpa iva saundarye) and
fearless like a lion (manasvé måga-räò iva). He was affectionate
like Manu (vätsalye manuvad nåëäà) and powerful like Brahmä
(prabhutve bhagavän ajaù).



|| 4.22.62 ||
båhaspatir brahma-väde
ätmavattve svayaà hariù
bhaktyä go-guru-vipreñu

viñvaksenänuvartiñu
hriyä praçraya-çéläbhyäm
ätma-tulyaù parodyame

He was knowledgeable of Brahman like Båhaspati (båhaspatir
brahma-väde), and in control of his senses like Viñëu himself
(ätmavattve svayaà hariù). In his devotion to cows, elders,
brähmaëas, and devotees (bhaktyä go-guru-vipreñu viñvaksena
anuvartiñu) and in helping others (para udyame) with
bashfulness, humility and cheerfulness (hriyä praçraya-
çéläbhyäm), he was like Påthu (ätma-tulyaù).



|| 4.22.63 ||
kértyordhva-gétayä pumbhis

trailokye tatra tatra ha
praviñöaù karëa-randhreñu
stréëäà rämaù satäm iva

His fame (kértyä), declared loudly by the public (ürdhva-gétayä
pumbhih) through the three worlds (trailokye tatra tatra ha),
entered the ears of women (stréëäà karëa-randhreñu praviñöaù)
just as Räma’s fame entered the ears of the devotees (rämaù satäm
iva).


