Chapter Twenty two

Prthu Maharaja's Meeting
with the Four Kumaras



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

Il 4.22.1 ||
maitreya uvaca
janesu pragrnatsv evam
prthum prthula-vikramam
tatropajagmur munayas
catvarah surya-varcasah

Maitreya said: While the people were praising Prthu (evar
janesu prthum pragrnatsu), whose fame was wide-spread
(prthula-vikramam), four sages (catvarah munayah), shining like
the sun (suirya-varcasah), arrived there (tatra upajagmuh).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

1 4.22.2 ||
tams tu siddhesvaran raja
vyomno 'vatarato 'rcisa
lokan apapan kurvanan
sanugo 'casta laksitan

Prthu and his followers (raja sa anugah) saw the lords of mystic
power (tams tu siddhesvaran acasta) descending from the sky
(vyomno avatarato), puritying all the people (lokan apapan
kurvanan), and recognized them as the Kumaras (laksitan) by
their effulgence (arcisa).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

1 4.22.3 ||
tad-darsanodgatan pranan
pratyaditsur ivotthitah
sa-sadasyanugo vainya
indriyeso gunan iva

Prthu, along with the assembly and his followers (vainyah sa-
sadasya anugah), rose to his feet (utthitah), as if eager to regain
his life airs (pranan praty aditsur iva) which had exited his body
on seeing the Kumaras (tad-darsana udgatan), as eager as the jiva
following sense objects (indriya isah gunan iva).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

Il 4.22.4 ||
gauravad yantritah sabhyah
prasrayanata-kandharah
vidhivat pujayam cakre
grhitadhyarhanasanan

Under the control of the Kumaras’ greatness (sabhyah gauravad
yantritah), with shoulders lowered in humility (prasraya anata-
kandharah), Prthu immediately worshipped them according to
the scriptures (vidhivat pajayam cakre), by otfering them items
and seats (grhita adhy-arhana asanan).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

1 4.22.5 ||
tat-pada-Sauca-salilair
marjitalaka-bandhanah
tatra Silavatam vrttam
acaran manayann iva

He sprinkled on his head (marjita alaka-bandhanah) water that
had washed their feet (tat-pada-sauca-salilaih). He acted (tatra
acaran) according to the conduct of the well-bred (silavatam
vrttam), as it teaching others (manayann iva).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

14.22.6 |
hatakasana asinan
sva-dhisnyesv iva pavakan
Sraddha-sarmnyama-samyuktah
pritah praha bhavagrajan

With respect and restraint (sSraddha-samyama-samyuktah), and
very pleased (pritah), Prthu then addressed the Kumaras, the
elder brothers of Siva (praha bhava agrajan), who sat on seats
made of gold (hataka asana asinan), and who resembled fires in
sacrificial fire pits (sva-dhisnyesu iva pavakan).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

Il 4.22.7 ||
prthur uvaca
aho acaritarn kim me
mangalarh mangalayanah
yasya vo darsanar hy asid
durdarsanam ca yogibhih

Prthu said: Oh personified good fortune (aho mangalayanah)!
What pious act have I performed (kim mangalam me acaritam)
so that I have received your audience (yasya vah darSanam hy
asid), rare for the yogis (durdarsanarm ca yogibhih)?



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

1 4.22.8 ||
kim tasya durlabhataram
iha loke paratra ca
yasya viprah prasidanti
$ivo visnus$ ca sanugah

What cannot be achieved (kim durlabhataram) in the world and
the next (iha loke paratra ca) by a person (tasya) who gains the
grace of the brahmanas (yasya viprah prasidanti), Siva and Visnu
along with their followers ($ivo visnus ca sanugah)?



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

1 4.22.9 ||
naiva laksayate loko
lokan paryatato 'pi yan
yatha sarva-drsam sarva
atmanar ye 'sya hetavah

People do not see you (na eva laksayate loko), though you travel
in all the planets (lokan paryatatah api), just as all people (yatha
yan sarva), and even Brahma and other creators of the universe
(asya hetavah), do not see Paramatma (sarva-drsar), the witness

of all things (ye atmanarm).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

I 4.22.10 ||
adhana api te dhanyah
sadhavo grha-medhinah
yad-grha hy arha-varyambu-
trna-bhamisvaravarah

Poor but saintly householders (adhana api sadhavo grha-
medhinah) whose houses (yad-grha) give worthy reception to
devotees (arha-varya) with water, grass, earth (ambu-trna-
bhitimi), husband and tamily (isvara avarah), are fortunate (te

dhanyah).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

Il 4.22.11 ||
vyalalaya-druma vai te’ pi
ariktakhila-sampadah
yad-grhas tirtha-padiya-
padatirtha-vivarjitah

The houses of those (yad-grhah) who have all wealth (arikta
akhila-sampadah) but which are devoid of (vivarjitah) water for
washing the feet of Vaisnavas (tirtha-padiya pada-tirtha) and
which give shelter to sharp-tongued wives and sons (implied) are
like trees giving shelter to snakes (vyala alaya-druma vai te).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

14.22.12 |
svagatam vo dvija-Srestha
yad-vratani mumuksavah

caranti Sraddhaya dhira
bala eva brhanti ca

Welcome to you (svagatam)! You are the best of the brahmanas
(vah  dvija-srestha) because (yad), desiring liberation
(mumuksavah), you have undergone brahmacari vows with faith
(dhira vratani sraddhaya caranti), and though you are boys (bala
eva), you have achieved liberation (brhanti ca).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

[ 4.22.13 ||
kaccin nah kusalam natha
indriyarthartha-vedinam
vyasanavapa etasmin
patitanam sva-karmabhih

O Masters (nathah)! Is there hope for fallen persons like us
(kaccin nah kusalamm) who only know the goal of sense
gratification (indriya artha artha-vedinam), and who have fallen
into samsara (patitanam sva-karmabhih) which produces only
sutfering (etasmin vyasana avapa)?



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

| 4.22.14 ||
bhavatsu kusala-prasna
atmaramesu nesyate
kusalakusala yatra
na santi mati-vrttayah

There is no need (na isyate) to ask about your welfare (bhavatsu
kusala-prasna) since you are enjoying in the self (atmaramesu)
and never think (na yatra mati-vrttayah santi) about good and
bad (kusala akusala).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

14.22.15 ||
tad aham krta-viSrambhah
suhrdo vas tapasvinam
samprcche bhava etasmin
ksemah kenafjasa bhavet

Theretore (tad), with confidence (krta-visrambhah), 1 ask you
well-wishers (aharn samprcche vah suhrdah) by what means will
there be immediate benefit (kena anjasa ksemah bhavet) for
those suftfering in this world (etasmin bhava tapasvinam).



Theme I — Prthu Maharaj receives the Kumaras and asks them
questions (4.22.1-16)

Il 4.22.16 ||
vyaktam atmavatam atma
bhagavan atma-bhavanah
svanam anugrahayemam

siddha-rapi caraty ajah

It is clear (vyaktam) that the unborn Supreme Lord (ajah
bhagavan), who reveals himselt to the world (atma-bhavanah),
who is the object of atfection for the devotees (atmavatam atma),
moves about the universe (imarn caraty) in his spiritual form
(siddha-rapi) to show mercy to his devotees (svanam
anugrahaya).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.17 ||
maitreya uvaca
prthos tat sitktam akarnya
saram susthu mitarh madhu
smayamana iva pritya
kumarah pratyuvaca ha

Hearing the words of Prthu (prthoh tat su-uktam akarnya),

which were logical (saram), deep in meaning (susthu), concise
(mitam), and sweet (madhu), the Kumaras (kumarah), with
joytul faces (smayamana iva), answered with affection (pritya

praty uvaca ha).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

| 4.22.18 ||
sanat-kumara uvaca
sadhu prstarn maharaja
sarva-bhiita-hitatmana
bhavata vidusa capi
sadhunam matir 1drs1

Sanatkumara said: O King (maharaja)!, You, who are learned
(bhavata vidusa) and who think of the welfare of all beings
(sarva-bhiuta-hitatmana), have asked well (sadhu prstam). The
minds of devotees are of this nature (sadhunarm matir idrsi).




Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.19 ||
sangamah khalu sadhtitnam
ubhayesam ca sammatah
yat-sambhasana-samprasnah
sarvesam vitanoti Sam

The assembly of devotees (sadhiinam sangamah), of hearers and
speakers (ubhayesam), is desirable (khalu sammatah), because
the discussion and answers (yat-sambhasana-samprasnah) spread
benetit to both parties (sarvesam vitanoti Sam).



vasudeva-katha-prasnah
purusars trin punati hi
vaktaram pracchakam srotrms
tat-pada-salilam yatha

The Ganges, emanating from the toe of Lord Visnu, purities the
three worlds, the upper, middle and lower planetary systems (tat-
pada-salilam yatha). Similarly, when one asks questions about
the pastimes and characteristics of Lord Vasudeva, Krsna
(vasudeva-katha-prasnah), three varieties of men are purified
(purusams trin punati hi): the speaker or preacher, he who
inquires, and the people in general who listen (vaktaram
pracchakam S$rotrms).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.20 ||
asty eva rajan bhavato madhudvisah
padaravindasya gunanuvadane
ratir durapa vidhunoti naisthiki
kamam kasayam malam antar-atmanah

O King (rajan)! You have (bhavato asty) rare, fixed attachment
(durapa naisthiki ratih) to discussing about the qualities of the
lotus feet of the Lord (madhudvisah padaravindasya guna
anuvadane). That washes away (vidhunoti) the contamination of
lust (kamar kasayarn malam) within the mind (antar-atmanah).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.21 ||
sastresv lyan eva suniscito nrnam
ksemasya sadhryag-vimrsesu hetuh
asanga atma-vyatirikta atmani
drdha ratir brahmani nirgune ca ya

[t is determined in the scriptures (Sastresv iyan eva suniscitah)
through thorough deliberation (sadhryag-vimrsesu) that the only
cause of benetfit for the human being (ntnam ksemasya hetuh) is
detachment from the body (atma-vyatirikta asanga) and
attachment to the Supreme Lord (brahmani atmani drdha ratih)
who has no material qualities (nirgune ca ya).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.22 ||
sa sraddhaya bhagavad-dharma-caryaya
jijiasayadhyatmika-yoga-nisthaya
yogeSvaropasanaya ca nityam
punya-sravah-kathaya punyaya ca

Attachment for the Lord (sa) takes place by tfaith (sraddhaya),
by being inquisitive about the process of bhakti (jijnasaya
bhagavad-dharma-caryaya), by steadiness in atma-yoga
(adhyatmika-yoga-nisthaya), by worship of the great yogis
(yogesvara upasanaya), and by pure discussions about the Lord
(punya-sravah-kathaya punyaya ca) on a daily basis (nityam).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

| 4.22.23 ||
arthendriyarama-sagosthy-atrsnaya
tat-sammatanam aparigrahena ca
vivikta-rucya paritosa atmani
vina harer guna-piyusa-panat

Attachment to the Lord takes place by (implied) disgust
(atrsnaya) with material friendship (sa-gosthy) related to persons
who accumulate wealth or enjoy the senses (artha idriya-arama),
by not accepting those goals (tat-sammatanam aparigrahena ca),
and by a taste for solitary living (vivikta-rucya), with satistaction
in the selt (paritosa atmani), as long as one cannot relish the
nectar of the Lord’s qualities (vina harer guna-piytsa-panat).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.24 ||
ahimsaya paramaharsya-caryaya
smrtya mukundacaritagrya-sidhuna
yamair akamair niyamais capy anindaya
nirthaya dvandva-titiksaya ca

Attachment to the Lord appears (implied) by non-violence
(ahimsaya), by practices leading to a peaceful mind
(paramaharmsya-caryaya), by tasting the sweetness (sidhuna
smrtya) of the excellent pastimes of the Lord (mukunda acarita
agrya), by practicing yama and niyama with no material desires
(yamair akamair niyamaih ca), by not criticizing others
(anindaya), by living simply (nirthaya) and by tolerating
dualities (dvandva-titiksaya).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.25 ||
harer muhus tatpara-karna-pira-
gunabhidhanena vijrmbhamanaya
bhaktya hy asangah sad-asaty anatmani
syan nirgune brahmani canjasa ratih

Attachment to the Lord who has no material qualities (nirgune
brahmani ratih) and detachment from the good and bad of the
material world (sad-asaty anatmani asangah) quickly appear
(anjasa syat) by constantly discussing (muhuh abhidhanena)
with increasing bhakti (vijrmbhamanaya bhaktya) the Lord’s
qualities (hareh guna) which are pleasing to the devotee’s ear
(tatpara-karna-pura).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

Il 4.22.26 ||
yada ratir brahmani naisthiki puman
acaryavan jhana-viraga-rarnhasa
dahaty aviryam hrdayam jiva-kosam
paficaitmakam yonim ivotthito 'gnih

When fixed attachment (rati) to the Lord appears (yada brahmani
naisthiki ratih), a person with devotion to guru (acaryavan
puman) burns up the powerless subtle body (dahaty aviryam)
made of ahankara (hrdayarm) with its five klesas (paficatmakam),
which covers the jiva (jiva-kosam), by means of the power of
knowledge and detachment (jfiana-viraga-rammhasa) arising from
that attachment to the Lord (implied), just as fire arising from
wood burns wood (yonim utthito agnih iva).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.27 ||
dagdhasayo mukta-samasta-tad-guno
naivatmano bahir antar vicaste
paratmanor yad-vyavadhanam purastat
svapne yatha purusas tad-vinase

When the subtle body has been destroyed (dagdha asayah) along
with all its etfects (mukta-samasta-tad-guno), one no longer sees
(na eva atmano vicaste) external sense objects, internal
disturbances (bahir antar), or the obstacles to seeing Paramatma
(yad-vyavadhanarm  paratmanoh) that previously existed
(purastat), just as on waking up, a person no longer sees objects
experienced in his dream (svapne yatha purusah tad-vinase).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

Il 4.22.28 ||
atmanam indriyartham ca
param yad ubhayor api
saty asaya upadhau vai
puman pasyati nanyada

When the subtle body covers the jiva (saty asaya upadhau vai),
one sees the jiva as an enjoyer (puman pasyati atmanam
indriyartham), the objects of enjoyment (ca) and the result of

these—happiness and distress (pararn yad ubhayor api). But
when the subtle body is absent, one sees Paramatma (na anyada).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

I 4.22.29 ||
nimitte sati sarvatra
jaladav api purusah
atmanas ca parasyapi

bhidarm pasyati nanyada

In the presence of substances with ditferent qualities (nimitte sati
sarvatra) like water, a mirror or the eye (jala adau), a person sees
ditferences (purusah bhidam pasyati) in the bodies of himself
and others (atmana$ ca parasyapi). This is not so when that
subtle body is absent (na anyada).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.30 ||
indriyair visayakrstair
aksiptam dhyayatarn manah
cetanarn harate buddheh
stambas toyam iva hradat

The mind (manah) of a person thinking of sense objects
(dhyayatam) is bewildered (aksiptam) by the senses attracted to
those objects (visaya akrstair indriyaih). Then the mind takes
away the discriminating power of the intelligence (cetanar

harate buddheh), just as grass takes away water from a lake
(stambas toyam iva hradat).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.31 ||
bhrasyaty anusmrtis cittam
jhana-bhramsah smrti-ksaye
tad-rodham kavayah prahur
atmapahnavam atmanah

When ability to discriminate is lost (bhrasyaty cittar), memory
becomes destroyed (anusmrtih). With loss of memory (smrti-
ksaye), knowledge is destroyed (jiana-bhrarmsah). The wise say
(kavayah prahur) that destruction of knowledge (tad-rodhar) is
called destruction of the self (atma apahnavam atmanah).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.32 ||
natah parataro loke
purisah svartha-vyatikramah
yad-adhy anyasya preyastvam
atmanah sva-vyatikramat

Since there is nothing dearer than the atma (yad-adhy atmanah
anyasya preyastvam), there is no greater harm to the self in this
world (na atah parataro loke purnsah svartha-vyatikramah) than
this destruction of knowledge occurring on its own (sva-
vyatikramat).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

14.22.33 ||
arthendriyarthabhidhyanam
sarvarthapahnavo nrnam
bhramsito jiana-vijianad
yenavisati mukhyatam

Always thinking (abhidhyanam) of wealth and sense objects
(artha indriya artha) is the destruction of all goals for humans
(sarva artha apahnavo nrnam), and by this (yena), after having
destroyed jiana and vijidna (bhramsito jhana-vijianad), one
attains immovable life forms (avisati mukhyatam).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

|1 4.22.34 ||
na kuryat karhicit sangam
tamas tivram titirisuh
dharmartha-kama-moksanam
yad atyanta-vighatakam

Those who desire to cross over the intense ignorance of sarnsara
(tamas tivram titirisuh) should never have attachment (na
kuryat karhicit sangam) to things which completely obstruct

(yad atyanta-vighatakam) dharma, artha, kama and moksa
(dharma-artha-kama-moksanam).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

14.22.35 |
tatrapi moksa evartha
atyantikatayesyate
traivargyo 'rtho yato nityarh
krtanta-bhaya-sarmyutah

Among them (tatrapi), liberation alone is recommended as the
goal (moksa eva artha) because of its excellence (atyantikataya
isyate), because the objects attained from the other three (yato
traivargyo arthah) are always linked with fear of destruction
(nityam krtanta-bhaya-samyutah).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.36 |
pare 'vare ca ye bhava
guna-vyatikarad anu
na tesarh vidyate ksemam
1Sa-vidhvamsitasisam

There is nothing auspicious (na vidyate ksemam) for those
whose goals are destroyed by time (tesarn isa-vidhvamsita-
asisam), and who only come into existence (ye bhava) as Brahma
or Indra (pare avare ca) after the agitation of the gunas (guna-
vyatikarad anu).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.37 ||
tat tvam narendra jagatam atha tasthiisarn ca
dehendriyasu-dhisanatmabhir avrtanam
yah ksetravit-tapataya hrdi visvag avih
pratyak cakasti bhagavams tam avehi so 'smi

O King (narendra)! Therefore, for liberation (tat), know the
Paramatma (tam bhagavan avehi) who shines in the hearts (hrdi
pratyag cakasti) of all moving and non-moving beings (jagatam
atha tasthtisam ca) covered by bodies, senses, life airs,
intelligence and false ego (deha-indriya-asu-dhisana-atmabhir
avrtanam), and who appears everywhere (yah visvag avih) as the
controller of the jiva (ksetravit-tapataya). One should meditate,
“I am he. (sah asmi)”



Theme II — Sanat Kumara answers this question in detail (4.22.17-
40)

14.22.38 ||
yasminn idam sad-asad-atmataya vibhati
maya viveka-vidhuti sraji vahi-buddhih
tarh nitya-mukta-parisuddha-viSuddha-tattvam
pratyiidha-karma-kalila-prakrtim prapadye

[ surrender to Paramatma (tam prapadye) who defeats (pratytidha)
material energy contaminated by karma (karma-kalila-prakrtimh), who
is ever liberated (nitya-mukta), completely pure (parisuddha), the
highest truth (visuddha-tattvam), and within whom (yasminn) maya
manifests this universe (maya idam vibhati) as cause and eftect,
superior and inferior (sad-asad-atmataya), but which can be dissolved
by discrimination (viveka-vidhuti). Some claim the world is an
illusion, like thinking a garland is a snake, and that this illusion is
dissipated by knowledge of oneness (sraji va ahi-buddhih).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.39 ||
yat-pada-pankaja-palasa-vilasa-bhaktya
karmasayam grathitam udgrathayanti santah
tadvan na rikta-matayo yatayo 'pi ruddha-
sroto-ganas tam aranam bhaja vasudevam

Worship Vasudeva (tam vasudevam bhaja), the shelter (aranam).
By devotion to his lotus toes (yat-pada-pankaja-palasa-bhaktya)
possessing ever-increasing beauty (vilasa), the devotees (santah)
untie (udgrathayanti) the knot of false ego filled with impressions
of karma (karma asayarn grathitam), which the foolish sannyasis
(tadvat rikta-matayo yatayah) who try to stop the senses tlowing
like a river (sroto-ganah) cannot untie (na ruddha).



Theme II — Sanat Kumara answers this question in detail
(4.22.17-40)

1 4.22.40 ||
krcchro mahan iha bhavarnavam aplavesam
sad-varga-nakram asukhena titirsanti
tat tvam harer bhagavato bhajaniyam anghrim
krtvodupam vyasanam uttara dustararnam

There is great suifering (mahan krcchrah) for people lacking a
boat (aplavesam) to cross the ocean of sarisara (iha bhava
arnavam) filled with the crocodiles of the six senses (sad-varga-
nakram), since they desire to cross but cannot (titirsanti), using a
ditficult process (asukhena). Therefore, cross (tat tvam uttara)
the ocean of sarmsara, difficult to cross (vyasanam dustara
arnam), by making a boat out of the lotus feet of the Lord (harer
bhagavato anghrim uduparm krtva), worthy of worship
(bhajaniyam).



1 4.22.41 ||
maitreya uvaca
sa evari brahma-putrena
kumarenatma-medhasa
darsitatma-gatih samyak
prasasyovaca tarn nrpah

Maitreya said: Prthu (sah nrpah), having been thoroughly
shown (evam samyak darsita) all about atma (atma-gatih) by
Sanatkumara, the son of Brahma (brahma-putrena kumarena),
who was well-versed in knowledge of the Lord (atma-medhasa),
spoke in order to praise him (tam prasasya uvaca).



14.22.42 |
rajovaca
krto me mnugrahah parvam
harinartanukampina
tam apadayitum brahman
bhagavan ytiyam agatah

The King said: Previously (purvam) the Lord, compassionate to
ne distressed (harina arta anukampina), was merciful to me
krto me anugrahah). O brahmana (brahman)! O Lord

t
¢
(bhagavan)! You have come to fulfill that mercy (tam
apadayitum yaiyam agatah).




| 4.22.43 ||
nispaditas ca kartsnyena
bhagavadbhir ghrnalubhih
sadhuicchistam hi me sarvam
atmana saha kim dade

Everything here comes (nispaditah ca kartsnyena) from the
merciful devotees (bhagavadbhir ghrnalubhih). How can I give
anything 1 possess (kim me dade), since it is all remnants of
sadhus (sarvam hi sadhu wucchistarm), including my body
(atmana saha)?



| 4.22.44 ||
prana darah suta brahman
grhas ca sa-paricchadah
rajyam balarh mahi kosa
iti sarvarm niveditam

O brahmana (brahman)! 1 offered everything (sarvam
niveditam)—life airs, wives, sons (prana darah suta), houses,
furniture (grhah ca sa-paricchadah), kingdom, strength, the
earth, and the treasury (rajyar balarm mahi kosa).



1 4.22.45 ||
saina-patyar ca rajyam ca
danda-netrtvam eva ca
sarva lokadhipatyam ca
veda-$astra-vid arhati

The knower of Vedic scriptures (veda-sastra-vid) should accept
(arhati) to be head of the army (saina-patyam), leader of the
country (rajyam ca), the punisher(danda-netrtvam), and ruler of
all planets (sarva loka adhipatyam ca).



| 4.22.46 ||
svam eva brahmano bhunkte
svami vaste svarm dadati ca
tasyaivanugrahenannam
bhufjate ksatriyadayah

Since the brahmana (brahmanah) enjoys, wears and gives
(bhunkte vaste dadati ca) what is his (svarh eva), the ksatriyas,
vaiSyas and Sudras (ksatriyadayah) enjoy food (bhufijjate annar)
by the mercy of the brahmana alone (tasya eva anugrahena).



1 4.22.47 ||
yair idrs1 bhagavato gatir atma-vada
ekantato nigamibhih pratipadita nah
tusyantv adabhra-karunah sva-krtena nityam
ko nama tat pratikaroti vinoda-patram

The truth concerning the Supreme Lord (idrsi bhagavato gatih)
has been completely presented to us (ekantato pratipadita nah)
by knowers of the Vedas (nigamibhih) with deliberation on the
atma (atma-vada). These saints of unlimited mercy (adabhra-
karunah) should always be satistied with their acts of uplifting
the fallen (nityam sva-krtena tusyantu). Who can repay them for
their service (ko nama tat pratikaroti)? One can only offer water
with folded hands (vina-uda-patram).




1 4.22.48 ||
maitreya uvaca
ta atma-yoga-pataya
adi-rajena pujitah
Silarh tadiyarn Sarnsantah
khe 'bhavan misatarh nrnam

Maitreya said: The masters of atma-yoga (ta atma-yoga-pataya),
after being worshipped by Prthu (adi-rajena pajitah), and
praising his character (tadiyarn S$ilam $amsantah), went to
Satyaloka through the sky (khe abhavat) while the people

watched (misatam nrnam).



1 4.22.49 ||
vainyas tu dhuryo mahatam
samsthityadhyatma-siksaya
apta-kamam ivatmanam
mena atmany avasthitah

Prthu, chiet ot the great souls (vainyas tu mahatam dhuryah),
considered himself almost satistied (mena apta-kamam iva
atmanarm) by the complete teachings about atma (samsthitya
adhyatma-siksaya), but he remained situated in his nature of
pure bhakti (atmany avasthitah).



1 4.22.50 ||
karmani ca yatha-kalam
yatha-desam yatha-balam
yathocitar yatha-vittam
akarod brahma-sat-krtam

He also (besides bhakti) performed prescribed varnasrama duties
(karmani ca akarod) according to time, place, qualified person,
and wealth (yatha-kalam yatha-desam yatha-balam yatha-
vittam), as suitable to his bhakti (yatha-ucitarn), thinking that
brahmanas were doing the actions (brahma-sat-krtam).



14.22.51-52 |
phalarh brahmani sannyasya
nirvisangah samahitah
karmadhyaksarh ca manvana
atmanar prakrteh param

grhesu vartamano 'pi
sa samrajya-Sriyanvitah
nasajjatendriyarthesu

niraham-matir arkavat

Otfering all results to Brahman (phalamn brahmani sannyasya), being
unattached (nirvisangah), attentive (samahitah), recognizing the antaryami
(atmanam ca manvana) as the controller ot prakrti (prakrteh param karma
adhyaksam), being free of false ego (niraham-matir), like the sun (arkavat),
he was not contaminated by sense objects (na sajjate indriya arthesu),
though he remained a householder (grhesu vartamanah api) with kingdom
and wealth (sa samrajya-sriya anvitah)



14.22.53 ||
evam adhyatma-yogena
karmany anusamacaran
putran utpadayam asa
pancarcisy atma-sammatan

Performing his karmas (karmany anusamacaran) without
attachment (evam adhyatma-yogena), he produced five sons
(pafica putran utpadayam asa) in his wite Arci (arcisy), who
were esteemed like him (atma-sammatan).



| 4.22.54 ||
vijitasvam dhitimrake$am
haryaksam dravinarm vrkam
sarvesam loka-palanam

dadharaikah prthur gunan

The sons were Vijitisva, Dhuimrakesa, Haryaksa, Dravina and
Vrka (vijitasvam dhtumrakesam haryaksam dravinam vrkam).
Prthu embodied (ekah prthuh dadhara) all the qualities of the
devatas (sarvesam loka-palanarm gunan).



1 4.22.55 ||
gopithaya jagat-srsteh
kale sve sve 'cyutatmakah
mano-vag-vrttibhih saumyair
gunaih samranjayan prajah

Always thinking of the Lord (acyuta atmakah) in order to protect
the created universe (gopithaya jagat-srsteh) according to time
(sve sve kale), he pleased the citizens (samranjayan prajah) by
his attractive qualities (saumyaih gunaih), words and mind
(mano-vag-vrttibhih).



1 4.22.56 ||
rajety adhan namadheyam
soma-raja ivaparah
stiryavad visrjan grhnan
pratapams ca bhuvo vasu

Thus he took the name “King” (samrafijayan prajah) (raja ity
adhan namadheyam) and was like another moon or chiet of the
gods (aparah soma-raja iva). Shining like the sun (saryavad
pratapan), he extracted wealth and water from the earth (visrjan
bhuvo vasu) and returned it (grhnan).



Il 4.22.57 ||
durdharsas tejasevagnir
mahendra iva durjayah

titiksaya dharitriva
dyaur ivabhista-do nrnam

Like Agni (agnih iva) he had wunconquerable influence

(durdharsah tejasa), and like Indra unconquerable strengt!
(mahendra iva durjayah). He had tolerance like the eart

(titiksaya dharitri iva), and gave desirables to men (abhista-dal
nrnam) like the Svarga (dyauh iva).
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1 4.22.58 ||
varsati sma yatha-kamam
parjanya iva tarpayan
samudra iva durbodhah
sattvenacala-rad iva

Like Parjanya, god of rain (parjanya iva), he showered whatever
was desired (varsati sma yatha-kamam tarpayan). Like the ocean
he was unfathomable (samudra iva durbodhah). He was steady
like Sumeru (sattvena acala-rad iva).



1 4.22.59 ||
dharma-rad iva siksayam
ascarye himavan iva
kuvera iva kosadhyo
guptartho varuno yatha

He was like Yamaraja in applying punishment (dharma-rad iva
Siksayam) and like the Himalayas in astonishing everyone
(ascarye himavan iva). He was like Kuvera in wealth (kuvera iva
kosadhyah). He was like Varuna in hiding things (gupta artho
varuno yatha).



1 4.22.60 ||
matarisveva sarvatma
balena mahasaujasa
avisahyataya devo
bhagavan bhuita-rad iva

He was like Matarisva, pervading everywhere (matarisva iva
sarvatma) with his bodily, mental and sense strength (balena
mahasa ojasa). He was intolerant like Lord Siva (avisahyataya
devo bhagavan bhiuita-rad iva).



| 4.22.61 ||
kandarpa iva saundarye
manasvi mrga-rad iva
vatsalye manuvan nrnam

prabhutve bhagavan ajah

He was beautitul like Cupid (kandarpa iva saundarye) and
fearless like a lion (manasvi mrga-rad iva). He was aftectionate
like Manu (vatsalye manuvad nrnam) and powertul like Brahma

(prabhutve bhagavan ajah).



I 4.22.62 ||
brhaspatir brahma-vade
atmavattve svayarn harih
bhaktya go-guru-vipresu

visvaksenanuvartisu
hriya prasraya-silabhyam
atma-tulyah parodyame

He was knowledgeable of Brahman like Brhaspati (brhaspatir
brahma-vade), and in control of his senses like Visnu himselt
(atmavattve svayam harih). In his devotion to cows, elders,
brahmanas, and devotees (bhaktya go-guru-vipresu visvaksena
anuvartisu) and in helping others (para wudyame) with
bashfulness, humility and cheerfulness (hriya prasraya-
silabhyam), he was like Prthu (atma-tulyah).



| 4.22.63 ||
kirtyordhva-gitaya pumbhis
trailokye tatra tatra ha
pravistah karna-randhresu
strinam ramah satam iva

His tame (kirtya), declared loudly by the public (ardhva-gitaya
pumbhih) through the three worlds (trailokye tatra tatra ha),
entered the ears of women (strinam karna-randhresu pravistah)
just as Rama’s fame entered the ears of the devotees (ramah satam
iva).



