
Chapter Twenty Eight

Puraïjana Becomes a 
Woman in the Next Life



|| 4.28.1 ||
närada uväca

sainikä bhaya-nämno ye
barhiñman diñöa-käriëaù

prajvära-käla-kanyäbhyäà
vicerur avaném imäm

Närada said: O King Präcénabarhiñat (barhiñman)! The soldiers
of Fear (ye bhaya-nämno sainikä), the fulfillers of karma (diñöa-
käriëaù), along with Prajvära and the old age (prajvära-käla-
kanyäbhyäà), began to travel the earth (vicerur avaném imäm).



|| 4.28.2 ||
ta ekadä tu rabhasä

puraïjana-puréà nåpa
rurudhur bhauma-bhogäòhyäà

jarat-pannaga-pälitäm

Once (ekadä), they forcefully besieged (te rabhasä rurudhuh) the
city of Puraïjana (puraïjana-puréà), full of material enjoyment
(bhauma-bhogäòhyäà), which was protected by the old snake
(jarat-pannaga-pälitäm).



|| 4.28.3 ||
käla-kanyäpi bubhuje

puraïjana-puraà balät
yayäbhibhütaù puruñaù
sadyo niùsäratäm iyät

The daughter of Time, old age (käla-kanyä), who overpowers a
person (yayä abhibhütaù puruñaù) and makes him immediately
useless (sadyo niùsäratäm iyät), took possession of that city by
force (puraïjana-puraà balät bubhuje)



|| 4.28.4 ||
tayopabhujyamänäà vai
yavanäù sarvato-diçam

dvärbhiù praviçya subhåçaà
prärdayan sakaläà purém

When she took possession of that city (tayä upabhujyamänäà
vai), the Yavanas then entered the city (yavanäù praviçya purém)
through the gates (dvärbhiù) on all sides (sarvato-diçam) and
caused great affliction (subhåçaà prärdayan) to the whole city
(sakaläà purém).



|| 4.28.5 ||
tasyäà prapéòyamänäyäm

abhimäné puraïjanaù
aväporu-vidhäàs täpän
kuöumbé mamatäkulaù

When the city was suffering (tasyäà prapéòyamänäyäm),
Puraïjana, identifying with the city (puraïjanaù abhimäné),
overcome with possessiveness for family (kuöumbé mamatä-
äkulaù), underwent a great variety of pains (aväpa uru-vidhäàs
täpän).



Verse Allegorical Story of King Puranjana Real Story of Puranjana the Soul
1 The soldiers of Fear, along with Prajvära

and Kalakanya, began to travel the earth.
Diseases, death fever and old age began
to attack everyone

2 Once, they forcefully besieged the city of
Puraïjana, which was protected by the
old snake.

Once, they forcefully attacked the body
of Puranjana, which was protected by the
life air

3 Kalakanya took possession of that city by
force

Old age attacked his helpless body

4 When she took possession of that city,
the Yavanas then entered the city through
the gates on all sides and caused great
affliction to the whole city.

When old age attacked his body, diseases
then entered his body through the 9
holes and caused great affliction to his
body.

5 When the city was suffering, Puraïjana,
identifying with the city, overcome with
possessiveness for family, underwent a
great variety of pains.

When the body was thus afflicted,
Puraïjana, identifying with the body,
overcome with possessiveness for his
senses, mind intelligence etc., underwent
a great variety of pains.



|| 4.28.6-7 ||

kanyopagüòho nañöa-çréù
kåpaëo viñayätmakaù

nañöa-prajïo håtaiçvaryo
gandharva-yavanair balät

viçérëäà sva-puréà vékñya
pratikülän anädåtän

puträn pautränugämätyäï
jäyäà ca gata-sauhådäm

Embraced by old age (kanya upagüòhah), bereft of beauty (nañöa-çréù),
miserable (kåpaëah), thinking of enjoyment (viñayätmakaù), his wisdom
and wealth destroyed (nañöa-prajïo håta aiçvaryo), he saw his city (sva-
puréà vékñya) being violently smashed (balät viçérëäà) by the Gandharvas
and Yavanas (gandharva-yavanaih), and saw (vékñya) that his sons,
grandsons, followers, ministers and wife (puträn pautra anuga ämätyäï)
had become indifferent (gata-sauhådäm), disrespectful (pratikülän) and
were acting adversely (anädåtän).



|| 4.28.8 ||
ätmänaà kanyayä grastaà

païcälän ari-düñitän
duranta-cintäm äpanno
na lebhe tat-pratikriyäm

Seeing himself attacked by old age (ätmänaà kanyayä grastaà)
and the districts plundered by the enemy (païcälän ari-düñitän),
he became very worried (duranta-cintäm äpannah), but could
not find a remedy (na lebhe tat-pratikriyäm).



|| 4.28.9 ||
kämän abhilañan déno

yäta-yämäàç ca kanyayä
vigatätma-gati-snehaù

putra-däräàç ca lälayan

Though he desired to eat (kämän abhilañan), the foods were
useless (yäta-yämän). By the influence of old age (kanyayä), he
was miserable (dénah), having lost a higher status in next life
(vigata ätma-gatih) and having lost the affection of his sons and
others in this life (vigata snehaù putra-därän). But he remained
affectionate to sons and wife (lälayan).



|| 4.28.10 ||
gandharva-yavanäkräntäà

käla-kanyopamarditäm
hätuà pracakrame räjä
täà purém anikämataù

Though he did not desire to do (anikämataù), the King began to
abandon the city (täà purém hätuà pracakrame räjä) which was
being crushed by old age (käla-kanyä upamarditäm) and
attacked by the Gandharvas and Yavanas (gandharva-yavana-
äkräntäà).



6-7 Embraced by Kalakanya, bereft of beauty,
miserable, thinking of enjoyment, his
wisdom and wealth destroyed, he saw his
city being violently smashed by the
Gandharvas and Yavanas, and saw that
his sons, grandsons, followers, ministers
and wife had become indifferent,
disrespectful and were acting adversely.

Afflicted by old age, bereft of beauty,
miserable, thinking of enjoyment, his
wisdom and wealth destroyed, he saw his
body being violently smashed by the old
age and diseases, and saw that his pious
qualities (sons and grandsons), senses
(followers), Controlling deities
(ministers) and intelligence (wife) had
become indifferent, disrespectful and
were acting adversely.

8 Seeing himself attacked by Kalakanya and
the districts plundered by the enemy, he
became very worried, but could not find
a remedy.

Seeing himself attacked by old age and
the body attacked by diseases, he became
very worried, but could not find a
remedy.

9 Though he desired to eat, the foods were useless. By the influence of old age he was
miserable, having lost a higher status in next life and having lost the affection of his
sons and others in this life. But he remained affectionate to sons and wife.

10 Though he did not desire to do, the King
began to abandon the city which was
being crushed by Kalakanya and attacked
by the Gandharvas and Yavanas.

Though he did not desire to do, the soul
of Puranjana began to leave the body
which was being crushed by old age and
diseases.



|| 4.28.11 ||
bhaya-nämno 'grajo bhrätä
prajväraù pratyupasthitaù
dadäha täà puréà kåtsnäà

bhrätuù priya-cikérñayä

Fear’s elder brother (bhaya-nämno agrajo bhrätä) Prajvära
arrived (prajväraù praty upasthitaù) and burned the city
completely (dadäha täà puréà kåtsnäà), desiring to please his
brother (bhrätuù priya-cikérñayä).



|| 4.28.12 ||
tasyäà sandahyamänäyäà

sapauraù saparicchadaù
kauöumbikaù kuöumbinyä

upätapyata sänvayaù

As the city began burning (tasyäà sandahyamänäyäà), the King
(kauöumbikaù), along with the citizens (sa pauraù), retinue (sa
paricchadaù), his wife (kuöumbinyä), and extended family (sa
anvayaù), began to feel the heat (upätapyata).



|| 4.28.13 ||
yavanoparuddhäyatano
grastäyäà käla-kanyayä

puryäà prajvära-saàsåñöaù
pura-pälo 'nvatapyata

When the city was being attacked by old age (puryäà grastäyäà
käla-kanyayä), the protector of the city (pura-pälah), seeing his
abode attacked by Yavanas (yavana uparuddha äyatanah), and
himself touched by Prajvära (prajvära-saàsåñöaù), became most
distressed (anvatapyata).



|| 4.28.14 ||
na çeke so 'vituà tatra

puru-kåcchroru-vepathuù
gantum aicchat tato våkña-

koöaräd iva sänalät

He could not protect the city (sah avitum na çeke). Undergoing
great difficulty (puru-kåcchra) and quivering to the extreme (uru-
vepathuù), he desired to leave the city (tato gantum aicchat), just
as a snake desires to leave hollow tree (våkña-koöaräd iva) which
is on fire (sa analät).



|| 4.28.15 ||
çithilävayavo yarhi

gandharvair håta-pauruñaù
yavanair aribhé räjann
uparuddho ruroda ha

O King (räjann)! When his limbs were weakened by the
Gandharvas (yarhi çithila avayavo gandharvaih) and his strength
stolen by the Yavanas (yavanaih aribhé håta-pauruñaù), his throat
became choked up (uparuddhah), and he began the death rattle
(ruroda ha).



11 Prajvära arrived and burned the
city completely

Finally, he was afflicted by death fever
which burned his body completely

12 As the city began burning, the
King, along with the citizens,
retinue, his wife, and extended
family, began to feel the heat.

As the body began to burn, the soul of
Puranjana, along with his senses
(citizens), life air (retinue),
intelligence (wife) began to feel the
heat

13 At that point, the protector of the
city, seeing his abode attacked by
Yavanas, and himself touched by
Prajvära, became most distressed.

At that point, the life air also, being
afflicted by the diseases and death fever
became most distressed.

14 The Prana (snake) could not protect the body (city). Undergoing great
difficulty and quivering to the extreme, he desired to leave the city, just as a
snake desires to leave hollow tree which is on fire.

15 His limbs were weakened by old age (Gandharvas) and his strength stolen
by the diseases (Yavanas), his throat became choked up, and he began the
death rattle.



|| 4.28.16-17 ||
duhitèù putra-pauträàç ca

jämi-jämätå-pärñadän
svatvävaçiñöaà yat kiïcid
gåha-koça-paricchadam

ahaà mameti svékåtya
gåheñu kumatir gåhé

dadhyau pramadayä déno
viprayoga upasthite

Since he was a foolish householder (yat kumatir gåhé), accepting me and
mine (ahaà mama iti svékåtya) concerning his household (gåheñu), he
became miserable (dénah) at impending separation from his wife
(pramadayä viprayoga upasthite). He began to think (dadhyau) of his
daughters, sons, grandsons (duhitèù putra-pauträàç ca), daughters-in-law,
sons-in-law, followers (jämi-jämätå-pärñadän), remaining property, house,
treasury and furniture (gåha-koça-paricchadam).



|| 4.28.18 ||
lokäntaraà gatavati

mayy anäthä kuöumbiné
vartiñyate kathaà tv eñä

bälakän anuçocaté

When I go to another world (loka antaraà gatavati), how will my
wife, without a husband (kathaà mayy anäthä kuöumbiné),
lamenting for her children (bälakän anuçocaté), continue to exist
(vartiñyate)?



|| 4.28.19 ||
na mayy anäçite bhuìkte
näsnäte snäti mat-parä
mayi ruñöe susantrastä

bhartsite yata-väg bhayät

If I did not eat, she would not eat (mayy anäçite na bhuìkte). If I
did not bathe, she would not bathe (na snäte snäti). She was
devoted to me (mat-parä). When I became angry, she would
become frightened (mayi ruñöe susantrastä). When I scolded her,
she remained silent in fear (bhartsite yata-väg bhayät).



|| 4.28.20 ||
prabodhayati mävijïaà

vyuñite çoka-karçitä
vartmaitad gåha-medhéyaà

véra-sür api neñyati

She would instruct me when I was foolish (prabodhayati mäm
avijïaà). When I was away (vyuñite), she became thin because of
lamentation (çoka-karçitä). Having many sons (véra-süh), she
will not be able to perform (na iñyati) household duties (etad
gåha-medhéyaà vartma)



|| 4.28.21 ||
kathaà nu därakä dénä
därakér vä paräyaëäù
vartiñyante mayi gate

bhinna-näva ivodadhau

How will my poor sons (kathaà nu därakä dénä) and daughters
who were dedicated to serving me (därakér vä paräyaëäù),
remain living (vartiñyante), when I am gone (mayi gate)? They
will be like a shattered boat in the ocean (bhinna-näva iva
udadhau).



|| 4.28.22 ||
evaà kåpaëayä buddhyä
çocantam atad-arhaëam
grahétuà kåta-dhér enaà
bhaya-nämäbhyapadyata

At that time, the determined Yavana king called Fear (bhaya-
näma kåta-dhéh) approached to take the King (enam grahétuà
abhyapadyata), who was lamenting in this way (evaà
çocantam), though it was not befitting (atad-arhaëam), along
with his wretched intelligence (kåpaëayä buddhyä).



|| 4.28.23 ||
paçuvad yavanair eña

néyamänaù svakaà kñayam
anvadravann anupathäù
çocanto bhåçam äturäù

Like an animal (paçuvad), he was led by the Yavanas (eñah
yavanaih néyamänaù) to their abode (svakaà kñayam). His
retinue followed (anupathäù anvadravann), lamenting and
greatly distressed (çocantah bhåçam äturäù).



|| 4.28.24 ||
puréà vihäyopagata

uparuddho bhujaìgamaù
yadä tam evänu puré
viçérëä prakåtià gatä

When the snake (yadä bhujaìgamaù), captured by the Yavanas
(tam eva uparuddhah), left the city (puréà vihäya upagata), the
city was broken down (puré anu viçérëä) and returned to the five
elements (prakåtià gatä).



16 Since he was a foolish householder, accepting me and mine
concerning his household, he became miserable at impending
separation from his wife.

17 He began to think of his daughters, sons, grandsons, daughters-in-
law, sons-in-law, followers, remaining property, house, treasury and
furniture.

18-
21

When I pass away, how will my wife and other family members, who
are very much dependant on me, continue to survive

22 At that time Yavanaraja (fear) approached the lamenting king
23 Like an animal, he was led by the Yamadutas (Yavanas) to their

abode. His life air (retinue) followed, lamenting and greatly
distressed.

24 When the snake, left the city, the
city was broken down and
returned to the five elements.

When the life-air (snake) left the
body (city), the body (city) was
broken down and returned to the
five elements.



|| 4.28.25 ||
vikåñyamäëaù prasabhaà

yavanena baléyasä
nävindat tamasäviñöaù

sakhäyaà suhådaà puraù

As he was being dragged forcibly (prasabhaà vikåñyamäëaù) by
the strong Yavanas (baléyasä yavanena), since he was covered by
ignorance (tamasä äviñöaù), he did not recognize (na avindat)
the Supreme Lord his friend (sakhäyaà) and his well-wisher
from previous time (suhådaà puraù).



|| 4.28.26 ||
taà yajïa-paçavo 'nena
saàjïaptä ye 'dayälunä

kuöhäraiç cicchiduù kruddhäù
smaranto 'mévam asya tat

The sacrificial animals (yajïa-paçavah) that he had killed (ye
anena saàjïaptä), remembering his sins (asya tat amévam
smarantah), angrily chopped him (kruddhäù cicchiduù) with
axes (kuöhäraih) without mercy (adayälunä).



|| 4.28.27-28 ||
ananta-päre tamasi

magno nañöa-småtiù samäù
çäçvatér anubhüyärtià
pramadä-saìga-düñitaù

täm eva manasä gåhëan
babhüva pramadottamä
anantaraà vidarbhasya
räja-siàhasya veçmani

Merged in unending darkness (ananta-päre tamasi magnah), devoid of
memory (nañöa-småtiù), experiencing pain for infinite years (anubhüya
ärtià çäçvatéh samäù), and, contaminated by association with a woman
(pramadä-saìga-düñitaù), he remembered in his mind that woman (täm eva
manasä gåhëan), and finally was born (anantaraà babhüva) in the house of
a great king of Vidarbha (vidarbhasya räja-siàhasya veçmani) as the best of
women (pramada uttamä).



Section II – 4.28.25-28 Puranjana’s takes birth as 
Vaidharbi

25 As he was being dragged forcibly, since he was covered by
ignorance, he did not recognize the Supreme Lord his friend
and his well-wisher.

26 The sacrificial animals that he had killed, remembering his
sins, angrily chopped him with axes without mercy.

27-
28

Contaminated by association with a woman, he
remembered in his mind that woman, and finally was born
in the house of a great king of Vidarbha.



|| 4.28.29 ||
upayeme vérya-paëäà

vaidarbhéà malayadhvajaù
yudhi nirjitya räjanyän

päëòyaù para-puraïjayaù

Intelligent Malayadhvaja (päëòyaù malayadhvajaù), the
conqueror of enemy cities (para-puram jayaù), after defeating
other kings in battle (yudhi nirjitya räjanyän), married the
daughter of the King of Vidarbha (vaidarbhéà upayeme), as prize
for his chivalry (vérya-paëäà).





|| 4.28.30 ||
tasyäà sa janayäà cakra

ätmajäm asitekñaëäm
yavéyasaù sapta sutän

sapta draviòa-bhübhåtaù

In her (tasyäà), he begot (sah janayäà cakra) a daughter
named Asiteksaëä (ätmajäm asitekñaëäm) and seven younger
sons (yavéyasaù sapta sutän) who became kings of seven
southern provinces (sapta draviòa-bhü-bhåtaù).



|| 4.28.31 ||
ekaikasyäbhavat teñäà

räjann arbudam arbudam
bhokñyate yad-vaàça-dharair

mahé manvantaraà param

O King (räjann)! Each of them had tens of millions of children
(eka ekasya abhavat teñäà arbudam arbudam), the descendents
of whom (yad-vaàça-dharair) ruled the earth (mahé bhokñyate)
during Manu’s period and after (manvantaraà param).



|| 4.28.32 ||
agastyaù präg duhitaram
upayeme dhåta-vratäm
yasyäà dåòhacyuto jäta
idhmavähätmajo muniù

The sage Agastya married (muniù agastyaù upayeme) the first-
born daughter of Malayadhvaja (präg duhitaram), who had firm
vows (dhåta-vratäm), in whom one son named Dåòhacyuta was
born (yasyäà dåòhacyuto jäta). Dåòhacyuta had Idhmaväha as
his son (idhmaväha ätmajah).



Section III – 4.28.29-32 Vaidharbi’s lineage
29 Intelligent Malayadhvaja, the conqueror

of enemy cities, after defeating other
kings in battle, married the daughter of
the King of Vidarbha, as prize for his
chivalry.

A learned spiritual master (Intelligent
Malayadhvaja), capable of destroying the opposing
philosophies (the conqueror of enemy cities), who
had destroyed sins, karma, time and offenses (after
defeating other kings in battle), accepted the
Puranjana soul as his disciple (married the
daughter of the King of Vidarbha) by his causeless
mercy (as prize for his chivalry).

30 In her, he begot a daughter named
Asiteksaëä and seven younger sons
who became kings of seven southern
provinces.

In that disciple (Vaidharbi) was born a taste for
serving Krsna (Asiteksana) and the seven
preliminary limbs of Bhakti (the seven younger
sons)

31 Each of them had tens of millions of
children, the descendents of whom
ruled the earth during Manu’s period
and after.

Each limb of Bhakti (Son) had many, many sub
divisions (children), and the different Vaisnava
sampradayas (descendents) protected the earth
from ignorance (ruled the earth).

32 The sage Agastya married Asiteksana,
who had firm vows, in whom one son
named Dåòhacyuta was born.
Dåòhacyuta had Idhmaväha as his son.

When such a disciple’s mind (Agastya) was
absorbed (married) in ruci (Asiteksana), it gave rise
to Asakti (Dhrtacyuta). Appearance of Ruci and
Asakti happened because of the disciple’s
subservience to the spiritual master (Idhmaväha).



|| 4.28.33 ||
vibhajya tanayebhyaù kñmäà

räjarñir malayadhvajaù
ärirädhayiñuù kåñëaà
sa jagäma kuläcalam

The saintly king Malayadhvaja (räjarñir malayadhvajaù),
desiring to worship Kåñëa (ärirädhayiñuù kåñëaà) after
dividing the earth (vibhajya kñmäà) among his sons
(tanayebhyaù), departed to Kuläcala (sah jagäma kuläcalam).



|| 4.28.34 ||
hitvä gåhän sutän bhogän

vaidarbhé madirekñaëä
anvadhävata päëòyeçaà
jyotsneva rajané-karam

Giving up he house, sons and enjoyments (hitvä gåhän sutän
bhogän), the daughter of King Vidarbha (vaidarbhé) with
attractive eyes (madira ékñaëä) followed her husband
(anvadhävata päëòyeçaà), just as moon light follows the moon
(jyotsnä iva rajané-karam).



|| 4.28.35-36 ||
tatra candravasä näma
tämraparëé vaöodakä

tat-puëya-salilair nityam
ubhayaträtmano måjan

kandäñöibhir müla-phalaiù
puñpa-parëais tåëodakaiù
vartamänaù çanair gätra-
karçanaà tapa ästhitaù

At Kuläcala (tatra) the King bathed daily (nityam ätmano måjan) internally
and externally (ubhayatra) in the Candravaña, Tämraparëé and Vaöodakä
Rivers (candravasä tämraparëé vaöodakä näma tat-puëya-salilaih).
Undergoing austerities (tapa ästhitaù), subsisting on roots, seeds, bulbs,
fruits, flowers, leaves, grass and water (kanda añöibhir müla-phalaiù puñpa-
parëaih tåëa udakaiù vartamänaù), his body eventually became thin (çanaih
gätra-karçanaà).



|| 4.28.37 ||
çétoñëa-väta-varñäëi

kñut-pipäse priyäpriye
sukha-duùkhe iti dvandväny

ajayat sama-darçanaù

Seeing all things equally (sama-darçanaù), he conquered the
dualities (dvandväny ajayat) of cold and heat, wind and rain
(çéta-uñëa-väta-varñäëi), hunger, thirst, favorable and unfavorable
conditions (kñut-pipäse priya-apriye), happiness and distress
(sukha-duùkhe iti).



|| 4.28.38 ||
tapasä vidyayä pakva-

kañäyo niyamair yamaiù
yuyuje brahmaëy ätmänaà

vijitäkñäniläçayaù

Burning all impurities (pakva-kañäyo) by austerity, knowledge,
niyama and yama (tapasä vidyayä niyamair yamaiù), and
conquering his senses, life air and mind (vijita akña-anila-
äçayaù), he fixed his mind on Väsudeva (yuyuje brahmaëy
ätmänaà).



|| 4.28.39 ||
äste sthäëur ivaikatra

divyaà varña-çataà sthiraù
väsudeve bhagavati

nänyad vedodvahan ratim

For a hundred years of the devatäs (divyaà varña-çataà) he
remained fixed in one place (äste sthäëur iva ekatra sthiraù).
Possessing rati for the Supreme Lord Väsudeva (väsudeve
bhagavati ratim udvahan), he was not aware of anything else (na
anyad veda).



|| 4.28.40 ||
sa vyäpakatayätmänaà

vyatiriktatayätmani
vidvän svapna ivämarça-

säkñiëaà viraräma ha

Momentarily realizing the Lord (ätmänaà vidvän) externally in
all things (vyäpakatayä) and internally as well (vyatiriktatayä
ätmani), he then fainted (sah viraräma ha). It was like seeing a
dream (svapna iva), whose witness is internal reflection
(amarça-säkñiëaà).



|| 4.28.41-42 ||
säkñäd bhagavatoktena

guruëä hariëä nåpa
viçuddha-jïäna-dépena

sphuratä viçvato-mukham

pare brahmaëi cätmänaà
paraà brahma tathätmani

vékñamäëo vihäyekñäm
asmäd upararäma ha

O King (nåpa)! By direct vision of the Lord (säkñäd bhagavatä uktena) who
takes away all suffering (hariëä), shining brightly everywhere (sphuratä
viçvato-mukham), by the lamp of pure knowledge taught by guru
concerning the Lord’s sweetness (guruëä viçuddha-jïäna-dépena), he saw
himself possessing love for the Lord (vékñamäëah pare brahmaëi ca
ätmänaà) and saw the Lord possessing love for him (paraà brahma tathä
ätmani), and after losing that vision because of fainting (vihäya ékñäm), he
gave up all connection with the gross and subtle bodies (asmäd upararäma
ha).



Section IV – 4.28.33-50 Malayadhvaja gives up his body
33 Malayadhvaja, desiring to worship

Kåñëa, after dividing the earth among
his sons, departed to Kuläcala.

The Spiritual master (Malayadhvaja),
desiring to worship Kåñëa, after
dividing the limbs of bhakti (earth)
among his disciples (sons), departed
to forest (Kuläcala).

34 Giving up the house, sons and
enjoyments, Vaidharbi followed
Malayadhvaja.

Giving up the solitary places (house)
and even Prema (enjoyments), the
disciple (Vaidharbi) followed the
spiritual master (Malayadhvaja).

35-
37

In the forest the spiritual master (Malayadhvaja) performed intense
austerities and overcame dualities

38 Burning all impurities by austerity, knowledge, niyama and yama, and
conquering his senses, life air and mind, he fixed his mind on Väsudeva.

39 For a hundred devata years he remained fixed in one place. Possessing rati
for the Supreme Lord Väsudeva, he was not aware of anything else.

40-
42

He then reached the stages of bhava and prema by realizing the Lord
internally and externally. He then gave up his gross and subtle bodies



|| 4.28.43 ||
patià parama-dharma-jïaà
vaidarbhé malayadhvajam
premëä paryacarad dhitvä

bhogän sä pati-devatä

Vaidarbhé (vaidarbhé), seeing her husband as the Lord
(malayadhvajam pati-devatä), served her husband (patià
paryacarad), the highest knower of dharma (parama-
dharma-jïaà), with devotion (premëä), giving up all
enjoyment (hitvä bhogän).



|| 4.28.44 ||
céra-väsä vrata-kñämä
veëé-bhüta-çiroruhä

babhäv upa patià çäntä
çikhä çäntam ivänalam

Wearing old clothing (céra-väsä), thin because of austerity (vrata-
kñämä), with hair tangled (veëé-bhüta-çiroruhä), peaceful (çäntä)
like the coals of a fire without flame (çikhä çäntam iva analam),
she remained by the side of her husband (babhäv upa patià).



|| 4.28.45 ||
ajänaté priyatamaà

yadoparatam aìganä
susthiräsanam äsädya
yathä-pürvam upäcarat

When he passed away (yadä uparatam), she approached her dear
husband (aìganä priyatamaà äsädya) sitting in a fixed position
(su-sthira-äsanam) and served him as before (yathä-pürvam
upäcarat), unaware of his passing (ajänaté).



|| 4.28.46 ||
yadä nopalabhetäìghräv
üñmäëaà patyur arcaté
äsét saàvigna-hådayä

yütha-bhrañöä mågé yathä

When she could not feel (yadä na upalabheta) warmth in her
husband’s feet (patyuh aìghräv üñmäëaà) as she served him
(arcaté), she became disturbed in heart (saàvigna-hådayä äsét)
like a doe bereft of her partner (yütha-bhrañöä mågé yathä).



|| 4.28.47 ||
ätmänaà çocaté dénam

abandhuà viklaväçrubhiù
stanäv äsicya vipine

susvaraà praruroda sä

Lamenting her pitiable condition (ätmänaà çocaté dénam)
without a husband (abandhuà), wetting her breasts with her
tears (viklava açrubhiù stanäv äsicya), she cried loudly
(susvaraà praruroda sä) in the forest (vipine).



|| 4.28.48 ||
uttiñöhottiñöha räjarñe

imäm udadhi-mekhaläm
dasyubhyaù kñatra-bandhubhyo

bibhyatéà pätum arhasi

Get up! Get up, O saintly King (uttiñöha uttiñöha räjarñe)! You
must protect (imäm pätum arhasi) this frightened earth
(bibhyatéà) surrounded by the seas (udadhi-mekhaläm) from
thieves and false kings (dasyubhyaù kñatra-bandhubhyo).



|| 4.28.49 ||
evaà vilapanté bälä
vipine 'nugatä patim

patitä pädayor bhartü
rudaty açrüëy avartayat

Lamenting in the forest (evaà vipine vilapanté), the women,
obedient to her husband (bälä anugatä patim), falling at the feet
of her husband (bhartü pädayoh patitä), wailed and began to
shed tears (rudaty açrüëy avartayat).



|| 4.28.50 ||
citià därumayéà citvä

tasyäà patyuù kalevaram
ädépya cänumaraëe

vilapanté mano dadhe

After piling up wood (därumayéà citvä) and lighting fire on the
body of her husband (tasyäà patyuù kalevaram ädépya) on the
pyre (citià), in a state of lamentation (vilapanté), she decided to
die with her husband (anumaraëe mano dadhe).



Section IV – 4.28.33-50 Malayadhvaja gives up his 
body

43-
45

The disciple (Vaidharbi) continued to obediently serve his spiritual
master (Malayadhvaja) unaware that he had passed away

46-
47

Then, realizing that he had passed away, he (Vaidharbi) started to
lament pitiably

48 Get up! Get up! You must protect
this frightened earth from thieves
and false kings.

Get up! Get up! You must protect
this frightened earth from those
opposing bhakti (thieves and
false kings).

49-
50

Thus lamenting, the disciple (Vaidharbi) prepared the funeral pyre
and feeling despondent decided to enter the pyre.



|| 4.28.51 ||
tatra pürvataraù kaçcit

sakhä brähmaëa ätmavän
säntvayan valgunä sämnä
täm äha rudatéà prabho

In that place (tatra), as she wailed, “O master (rudatéà prabho)!”
a previous brähmaëa friend (kaçcit pürvataraù brähmaëa sakhä),
with composed nature (ätmavän), pacifying her (täm säntvayan )
with sweet words (valgunä sämnä), spoke (äha).



|| 4.28.52 ||
brähmaëa uväca

kä tvaà kasyäsi ko väyaà
çayäno yasya çocasi

jänäsi kià sakhäyaà mäà
yenägre vicacartha ha

The brähmaëa said: Who are you (kä tvaà)? Who do you
belong to (kasya asi)? Who is this man lying here (kah vä ayaà
çayänah), for whom you lament (yasya çocasi)? Do you know
me, your friend (jänäsi kià sakhäyaà mäà), with whom you
moved about previously (yena agre vicacartha ha)?



|| 4.28.53 ||
api smarasi cätmänam
avijïäta-sakhaà sakhe

hitvä mäà padam anvicchan
bhauma-bhoga-rato gataù

Do you remember yourself (api smarasi ca ätmänam), who
had an unknown friend (avijïäta-sakhaà)? O friend
(sakhe)! Giving me up (mäà hitvä), desiring a place (padam
anvicchan), you became engaged in material enjoyment
(bhauma-bhoga-rato gataù).



|| 4.28.54 ||
haàsäv ahaà ca tvaà cärya

sakhäyau mänasäyanau
abhütäm antarä vaukaù

sahasra-parivatsarän

O noble one (ärya)! I and you were two swans (ahaà ca tvaà
haàsäv), friends in Mänasa Lake (sakhäyau mänasäyanau).
Previously, for a thousand years (sahasra-parivatsarän), we were
without a house (antarä okaù abhütäm).



|| 4.28.55 ||
sa tvaà vihäya mäà bandho

gato grämya-matir mahém
vicaran padam adräkñéù
kayäcin nirmitaà striyä

O friend (bandho)! Leaving me (mäà vihäya), with material
consciousness (grämya-matih) you went to the earth (tvaà
mahém gatah). Wandering about (vicaran), you saw a place
(adräkñéù padam) made by some woman, by mäyä (kayäcid
striyä nirmitaà).



Section IV – 4.28.51-65 Conversation between Vaidharbi and the Brahmana
51 As she was ready to enter the pyre, a

previous brähmaëa friend, arrived and
spoke to her in sweet words.

As the disciple was ready to enter the
pyre, the super soul (brähmaëa friend)
appeared in the form of a Brahmana and
spoke in sweet words.

52 Who are you? Who do you belong to?
Who is this man lying here, for whom
you lament? Do you know me, your
friend, with whom you moved about
previously?

What is your constitutional nature (Who
are you)? Do you recognize me, your
friend? Before creation (previously) we
roamed together happily

53 Do you remember yourself, who had an unknown friend? – No. I don’t remember.
O friend! Giving me up, desiring a place (material body), you became engaged in
material enjoyment.

54 I and you were two swans, friends in
Mänasa Lake. Previously, for a thousand
years, we were without a house.

I and you were two pure spiritual
entities, staying together in the heart of
living entities (Manasa Lake).
Previously during maha pralaya (for a
thousand years), we were without a
body (house).

55 O friend! Leaving me, with material consciousness you went to the earth.
Wandering about, you saw a body (place) made by mäyä.



|| 4.28.56 ||
païcärämaà nava-dväram
eka-pälaà tri-koñöhakam
ñaö-kulaà païca-vipaëaà
païca-prakåti stré-dhavam

It had five gardens, nine doors (païca ärämaà nava-dväram),
one protector (eka-pälaà), three storehouses (tri-koñöhakam), six
communities (ñaö-kulaà), five markets (païca-vipaëaà), five
causes (païca-prakåti), a mistress and a master (stré-dhavam).



|| 4.28.57 ||
païcendriyärthä ärämä

dväraù präëä nava prabho
tejo-'b-annäni koñöhäni

kulam indriya-saìgrahaù

The five sense objects are the gardens (païca indriya artha
ärämä). The gates are nine openings of the body (dväraù präëä
nava prabho). The storerooms are fire, water and earth (tejo-ab-
annäni koñöhäni). The communities are the senses and mind
combined (kulam indriya-saìgrahaù).



|| 4.28.58 ||
vipaëas tu kriyä-çaktir
bhüta-prakåtir avyayä

çakty-adhéçaù pumäàs tv atra
praviñöo nävabudhyate

The markets are the action senses (vipaëas tu kriyä-çaktih), and
the five gross elements are the causes (bhüta-prakåtir avyayä).
The controller of energy (çakty-adhéçaù), the man (pumän),
entering there (atra praviñöah), does not gain knowledge (na
avabudhyate).



|| 4.28.59 ||
tasmiàs tvaà rämayä spåñöo

ramamäëo 'çruta-småtiù
tat-saìgäd édåçéà präpto
daçäà päpéyaséà prabho

O friend (prabho)! Having entered that place with the woman
(tasmiàs tvaà rämayä spåñöo), enjoying (ramamäëah), without
hearing about knowledge of the self (açruta-småtiù), you have
attained this sinful condition (édåçéà päpéyaséà daçäà präptah)
by association with her (tat-saìgäd).



|| 4.28.60 ||
na tvaà vidarbha-duhitä
näyaà véraù suhåt tava

na patis tvaà puraïjanyä
ruddho nava-mukhe yayä

You are not the daughter of King Vidarbha (na tvaà vidarbha-
duhitä). This hero is not your friend or husband (na ayaà véraù
tava suhåt). You are not the husband of Puraïajané (na tvaà
puraïjanyä patih), who kept you in the city with nine gates
(ruddho nava-mukhe yayä).



|| 4.28.61 ||
mäyä hy eñä mayä såñöä

yat pumäàsaà striyaà satém
manyase nobhayaà yad vai
haàsau paçyävayor gatim

This mäyä has been created by me (mäyä hy eñä mayä såñöä). By
this mäyä (yat), you think (manyase) you are a pure woman, a
man or a eunuch (satém striyaà pumäàsaà na ubhayaà).
Therefore (yad), you should see our natures (paçya ävayor
gatim) as two pure entities (haàsau).



Section IV – 4.28.51-65 Conversation between Vaidharbi and the Brahmana

56 It had five gardens, nine doors, one protector, three storehouses, six
communities, five markets, five causes, a mistress and a master.

57-
58

The five sense objects are the gardens. The gates are nine openings of the
body. The storerooms are fire, water and earth. The communities are the
senses and mind combined. The markets are the action senses, and the five
gross elements are the causes. The controller of energy, the man, entering
there, does not gain knowledge.

59 Having entered that place with the woman, enjoying, without hearing about
knowledge of the self, you have attained this sinful condition by association
with her.

60 Then you please tell me about the knowledge of the self.
You are not the daughter of King Vidarbha (You are a spiritual particle
belonging to me). This hero is not your friend or husband (I am your real
friend). You are not the husband of Puraïajané, who kept you in the city
with nine gates (you are the conscious particle covered with ignorance).



|| 4.28.62 ||
ahaà bhavän na cänyas tvaà
tvam evähaà vicakñva bhoù

na nau paçyanti kavayaç
chidraà jätu manäg api

I and you are different (ahaà bhavän ca anyah), but you are not
something different from me (na anyah ahaà tvam eva). Ah
(bhoù)! See without anger (a-haà vicakñva)! The wise never see
us (na nau paçyanti kavayah jätu) in a faulty manner at all
(chidraà manäg api).



|| 4.28.63 ||
yathä puruña ätmänam
ekam ädarça-cakñuñoù

dvidhäbhütam avekñeta
tathaiväntaram ävayoù

Just as a man (yathä puruña), though one entity (ekam), sees
that the image of himself (avekñeta ätmänam) in a mirror
and in the eye (ädarça-cakñuñoù) are different (dvidhä
abhütam), you should see that I and you are also different
(tathä eva antaram ävayoù).



|| 4.28.64 ||
evaà sa mänaso haàso
haàsena pratibodhitaù

sva-sthas tad-vyabhicäreëa
nañöäm äpa punaù småtim

Thus one swan (evaà sah mänaso haàsah), after being
instructed by the other swan (haàsena pratibodhitaù) who was
situated in without material coverings (sva-sthah), regained his
memory (punaù småtim äpa) which was lost by aversion to the
Lord (tad-vyabhicäreëa nañöäm).



|| 4.28.65 ||
barhiñmann etad adhyätmaà

pärokñyeëa pradarçitam
yat parokña-priyo devo

bhagavän viçva-bhävanaù

O King Präcénabarhi (barhiñmann)! I have given spiritual
instructions (etad adhyätmaà pradarçitam) indirectly through
an allegory (pärokñyeëa), since the Lord, acting for the welfare of
the universe (yat bhagavän viçva-bhävanaù), is fond of indirect
expression (parokña-priyah).



Section IV – 4.28.51-65 Conversation between Vaidharbi and 
the Brahmana

61 Oh! If this is so, why am I not aware of all this?
It is only because of My maya that you are thinking that you are a
male or a female. The truth is that both of us are spiritual entities

62-
63

Both you and Me are qualitatively one but quantitatively different.
One sees a qualitative difference between the paramatma and jivatma
only because one’s own conditioned state

64 Thus one swan (Vaidharbi - Jivatma), after being instructed by the
other swan (Brahmana - Paramatma) who was situated in without
material coverings, regained his memory which was lost by aversion
to the Lord.

65 O King Präcénabarhi! I have given spiritual instructions indirectly
through an allegory, since the Lord, acting for the welfare of the
universe, is fond of indirect expression.


