Canto Five - Chapter Five

Lord Rsabhadeva's
Teachings to His Sons



15.5.1
rsabha uvaca
nayarn deho deha-bhajam nrloke
kastan kaman arhate vid-bhujam ye
tapo divyar putraka yena sattvam
Suddhyed yasmad brahma-saukhyam tv anantam

Rsabhadeva said: The jiva (deha-bhajam) should not use his
human body (na ayarh nrloke dehah arhate) for enjoying objects
which give sufttering (kastan kaman) and which are available for
the pigs (vid-bhujam ye). O Sons (putraka)! He should perform
austerity for attaining the Lord (tapo divyam), by which the heart
becomes puritied (yena sattvam suddhyed), and which leads to
infinite happiness in relation to the Lord (yasmad brahma-
saukhyar tv anantam).



15.5.2 ]
mahat-sevam dvaram ahur vimuktes
tamo-dvaram yositam sangi-sangam
mahantas te sama-cittah prasanta
vimanyavah suhrdah sadhavo ye

It is said that (ahuh) service to saintly persons (mahat-sevam) is
the cause (dvaram) of two types of liberation (vi-mukteh),
whereas association with men who associate with women
(yositam sangi-sangam) is the cause of bondage (tamo-dvaram).
The impersonalist (te mahantah) sees no ditterences (sama-
cittah) and is peacetul (prasanta) whereas the devotee (te
mahantah) has a sincere heart (sama-cittah) and his intelligence
is fixed in me (prasanta). Both types of saintly persons (ye) are
devoid of anger (vimanyavah), are tfriendly to all (suhrdah) and
do not see faults in other (sadhavah).



15.5.3 |
ye va mayise krta-sauhrdartha
janesu dehambhara-vartikesu
grhesu jayatmaja-ratimatsu
na priti-yukta yavad-arthas ca loke

The devotees (ye) have made their goal of life attection for me
(maya krta-sauhrda artha), the Lord (ise), and do not show
attection (na priti-yukta) for persons (janesu) who enjoy talks
about people attached to eating and drinking (dehambhara-

vartikesu) and who have houses, wives, sons and wealth (gr!

jaya atmaja-ratimatsu). They remain in their houses simp!

nesu
y to

spend their money on gloritying the Lord (yavad-arthas ca lo

e).



15.5.4
ninar pramattah kurute vikarma
yad indriya-pritaya aprnoti
na sadhu manye yata atmano 'yam
asann api klesada asa dehah

The inattentive jiva (ayam pramattah atmanah) becomes
absorbed in actions for pleasure of the senses (indriya-pritaya
aprnoti) and thus engages in sin (nanarmm kurute vikarma), by
which (yata) he receives another body (dehah) which gives
sutfering (klesada), and which actually does not belong to the jiva
at all (asad api). 1 do not consider such actions proper (na sadhu
manye).



Ok. If engaging in sinful activities is going to perpetrate my
bondage, then I will engage in pious activities and achieve
liberation:
15.5.5
parabhavas tavad abodha-jato
yavan na jijjiasata atma-tattvam
yavat kriyas tavad idarh mano vai
karmatmakam yena $arira-bandhah

As long the jiva does not inquire about the atma (yavad na
jijidsata atma-tattvam), he remains in bondage (tavad
parabhavah) created by ignorance (abodha-jatah). As long as one
performs pious or sinful actions (yavat kriyah), the mind remains
absorbed in action (tavad idarh mano vai karmatmakam). By this,
the bondage to repeated bodies continues (yena sarira-bandhah).



Oh! So, does one achieve liberation just by inquiry into atma?
15.5.6 |

evarn manah karma-vasam prayunkte
avidyayatmany upadhiyamane
pritir na yavan mayi vasudeve
na mucyate deha-yogena tavat

Thus, karmas make the mind fixed upon further action (evarn
manah karma-vasam). Since the jiva is engaged in action
(atmany prayunkte) by ignorance (avidyaya), having accepted a
subtle body (upadhiyamane), as long as he does not have
devotion for me, Vasudeva (yavat na pritir mayi vasudeve), he
will not be liberated from the body (tavat na mucyate deha-

yogena).



What is the symptom of a person who is ready for liberation by
accepting such a process?

15.5.7 |

yada na pasyaty ayatha guneham

svarthe pramattah sahasa vipascit
gata-smrtir vindati tatra tapan

asadya maithunyam agaram ajnah

When the wise man (yada vipascit) does not see (na pasyaty)
that desire for sense objects (guna 1ham) is useless (ayatha), he
becomes a fool (ajiiah pramattah) and, suddenly forgetting his
true nature (sahasa sva arthe gata-smrtih), he attains a house
meant for sexual pleasure (asadya maithunyam agaram), and
experiences extreme suffering (vindati tatra tapan).



While there are so many other kinds of material attachments,
why are you specifically mentioning about the sex attachment?

15.5.8 |
purisah striya mithuni-bhavam etam
tayor mitho hrdaya-granthim ahuh
ato grha-ksetra-sutapta-vittair
janasya moho 'yam aharh mameti

The relationship between a man and woman (etad pumsah striya
tayoh mithuni-bhavam) is called (ahuh) double bondage (mitho
hrdaya-granthim). This creates illusion for the jiva (atah janasya
mohah) in relation to house, property, sons, relatives and wealth
(grha-ksetra-suta-apta-vittaih), in which he thinks, “I am this.
This is mine (aharh mama iti).”



Section I — 5.5.1-27 Lord Rsabhadeva's Teachings to His Sons

Verse

Story Line
Rsabhadev to His Sons:
Human life is not meant for sense gratification, but for performing

austerities to please the Lord. By such austerities the heart becomes
purified, and one achieves spiritual bliss.

Therefore, human life is the juncture at which one can choose their
destination. Mahat seva leads to liberation and association with men who
associate with women is the cause of bondage. These mahatmas are of
two types, devotees and impersonalists. Both are equipoised, peacetul,
without anger, friendly and never see fault in others.

But, of the two, the devotee is better. Their goal of life is Prema, and they
do not any interest in gramya katha. They remain in their houses simply
to spend their money on glorifying the Lord.

On the other hand, a person who is inattentive to bhakti becomes
absorbed in sense gratification and thus engages in sin, by which he
receives another body. I do not consider such actions proper.



Oh! So, does one achieve liberation just by inquiry into atma? — No. That is just the
beginning. The most important qualification is that he should develop a devotional

attitude towards the Lord. Otherwise, there is no question of liberation just by the
process of jnana.

What is the symptom of a person who is ready for liberation by accepting such a
process? — Such a person is convinced that any desire for sense gratification is utterly
useless. If one has not reached this stage, then when he comes in touch with sense
objects, forgetting his true nature, he attains a house meant for sexual pleasure, and

experiences extreme suffering.

There are so many other kinds of pleasures Why are you specifically mentioning
about the pleasure of sex? — This is because the relationship between a man and
woman is double bondage. Even if one wants to give up, the other holds on. But
attachment to other sense objects is one sided. Further, this relationship with the

opposite sex tremendously increases the feeling of “aham-mameti”



So, what is the way of getting out?

15.5.9
yada mano-hrdaya-granthir asya
karmanubaddho drdha aslatheta
tada janah samparivartate 'smad
muktah param yaty atihaya hetum

When the knot in the heart or mind (yada asya mano-hrdaya-
granthih), though tied tightly by karmas (karma drdha
anubaddho), becomes loose (aslatheta), then a person (tada
janah) becomes free from the bondage between man and woman
(asmad samparivartate). Giving up ahankara (atihaya hetum),
he becomes liberated (muktah) and attains the supreme abode

(param yaty).



I 5.5.10-11 ||
hamse gurau mayi bhaktyanuvrtya
vitrsnaya dvandva-titiksaya ca
sarvatra jantor vyasanavagatya
jijhidasaya tapaseha-nivrttya

mat-karmabhir mat-kathaya ca nityam
mad-deva-sangad guna-kirtanan me
nirvaira-samyopasamena putra

jihasaya deha-gehatma-buddheh

One can destroy the subtle body called ahankara (lingamm vyapohet) by devotion to guru
(bhaktya gurau), me (mayi) as a paramaharmsa (hamse), by lack of desire (vitrsnaya), by
tolerance of dualities (dvandva-titiksaya), by understanding the suffering of all jivas
(sarvatra jantoh vyasana avagatya), by inquiry into bhakti and the Lord (jijiasaya), by
austerities (tapasa) and by rejection of everything except the Lord (tha-nivrttya).

One can destroy the subtle body called ahankara (lingam vyapohet) by actions dedicated to
me (mat-karmabhir), by speaking about me constantly (mat-kathaya ca nityam), by
association with the devatas of whom I am the master (mad-deva-sangad), by chanting my
glories (guna-kirtanan me), by showing no hatred (nirvaira), taking others’ suffering as
one’s own (samya), by absence of anger and lamentation (upasamena), and by desiring to
give up identity with house and body, even though it is impossible to give up those
identities (jihasaya deha-geha atma-buddheh).



I5.5.12-13 ||
adhyatma-yogena vivikta-sevaya
pranendriyatmabhijayena sadhryak
sac-chraddhaya brahmacaryena sasvad
asampramadena yamena vacam

sarvatra mad-bhava-vicaksanena
jhanena vijhana-virajitena
yogena dhrty-udyama-sattva-yukto
lingam vyapohet kusalo 'ham-akhyam

Endowed with determination, effort and enthusiasm (dhrty-udyama-sattva-yukto), one
gives up the subtle body (lingarh vyapohet) by adhyatma-yoga, living in a solitary place
(adhyatma-yogena vivikta-sevaya), completely controlling the senses, life airs and mind
(sadhryak prana-indriya-atma abhijayena), faith in the scriptures (sat-sraddhaya), constant
celibacy ($asvad brahmacaryena), non-rejection of duties (asampramadena), control of
speech (yamena vacam), seeing my presence everywhere (sarvatra mad-bhava-
vicaksanena), by knowledge which produces realization (jianena vijiana-virajitena), and
by astanga-yoga (yogena).



15.5.14 ||
karmasayar hrdaya-granthi-bandham
avidyayasaditam apramattah
anena yogena yathopadesam
samyag vyapohyoparameta yogat

According to the instructions of guru (yatha upadesam), by
practice of this yoga (anena yogena) with attention (apramattah)
one should completely destroy (samyag vyapohya) the bondage
created by the knot in the heart (hrdaya-granthi-bandham) in
which dwells all karmas (karmasayam) and which is produced by
ignorance (avidyaya asaditam). Then one should give up the
process as well (yogat uparameta).



You mentioned that the qualification for liberation is that one should be
convinced of the futility of sense gratification. But what about people who
want to enjoy sense gratification? What is the suitable path for them?
Is it Karma Kanda? (15-18)

I15.5.15 ||
putrams ca Sisyams ca nrpo gurur va
mal-loka-kamo mad-anugraharthah
itthamh vimanyur anusisyad ataj-jiian
na yojayet karmasu karma-muidhan
kam yojayan manujo 'rtham labheta
nipatayan nasta-dréam hi garte

The king or guru (nrpo gurur va) desiring to attain my abode (mad-loka-
kamah), in order to obtain my mercy (mad-anugraha-arthah), should teach
(anusisyad) his sons or the students (putrarns$ ca Sisyams ca) without
becoming angry (vimanyuh). He should not instruct (na yojayet) the
ignorant (atad-jiian), bewildered by karma (karma-mudhan) by performing
karmas (karmasu). What is achieved (karh artharm labheta) by engaging the
ignorant man in karma (yojayat manujo)? It is like throwing a blind man in
a well (garte nipatayan nasta-drsam).



I11.5.12 ||
naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alam nirafjanam |
kutah punah $asvad abhadram i$vare
na carpitarh karma yad apy akaranam ||

Even the stage of jnana without the bondage of karma (naiskarmyam
jianam apy) is not glorious (na sobhate) if it is devoid of bhakti to the
Supreme Lord (acyuta-bhava-varjitarn). What is the use of having destroyed
ignorance (alarh nirafijanam)? What then to speak of sakama-karma (kutah
punah karma) which causes suffering, both during practice and at the stage
perfection (sasvad abhadram), and niskama-karma (akaranam karma apy),
when not offered to the Lord (isvare na ca arpitam)?

* jugupsitarn dharma-krte

* vicaksano ’syarhati vediturh vibhor



1 5.5.16 ||
lokah svayam sreyasi nasta-drstir
yo 'rthan samiheta nikama-kamah
anyonya-vairah sukha-lesa-hetor
ananta-duhkham ca na veda madhah

The jiva (yah lokah) who has lost sight of his own benefit
(svayarn Sreyasi nasta-drstih) becomes extremely lusty (nikama-
kamah) and desires objects of pleasure (arthan samiheta).
Creating mutual enmity (anyonya-vairah) for obtaining a particle
of happiness (sukha-lesa-hetoh), this toolish person (mtdhah)
does not realize his unending suffering (ananta-duhkham na

veda).

e So ‘ham nrnam.....



15.5.17 |
kas tam svayam tad-abhijio vipascid
avidyayam antare vartamanam
drstva punas tam saghrnah kubuddhim
prayojayed utpathagam yathandham

What mercitul (kah sa-ghrnah), intelligent, wise person (tad-
abhijnah vipascid), seeing (svayam drstva) a foolish person
(kubuddhim) in the hole of ignorance (avidyayam antare
vartamanam), will direct him (prayojayed) along the same path
(tarh punah), as if guiding a blind man on the wrong path (yatha
andham utpathagarm)?

* Kas tam tu anadrtya......



15.5.18 ||
gurur na sa syat sva-jano na sa syat
pita na sa syaj jananl na sa syat
daivarh na tat syan na patis ca sa syan
na mocayed yah samupeta-mrtyum

He who cannot deliver a person in samsara (na mocayed yah
samupeta-mrtyum) is not a guru, a relative (gurur na sa syat sva-
jano na sa syat), a father, mother (pita na sa syat janani na sa
syat), devata or husband (daivarin na tat syat na patis ca sa syat).



We understand that we should perform bhakti and mahat seva
to achieve liberation. Whom should we worship and which
mahat to serve? (19-20)

1 5.5.19 ||
idarh Sariram mama durvibhavyarm
sattvam hi me hrdayam yatra dharmah
prsthe krto me yad adharma arad
ato hi mam rsabharm prahur aryah

My body is difficult to understand (idarmmh mama Sariram
durvibhavyam) since it is spiritual (sattvam). Where there is
bhakti (yatra dharmah), there my mind resides (me hrdayam).
Whatever is opposite to bhakti (yad adharma) is behind me
(prsthe krto me), far away (arad). Thus (atah) the respectable
people call me (mam aryah prahur) the best, or Rsabha
(rsabham).



15.5.20 |
tasmad bhavanto hrdayena jatah
sarve mahiyarmsam amur sanabham
aklista-buddhya bharatarm bhajadhvam

Susriisanam tad bharanarm prajanam

Theretore (tasmad) you have been born from my chest (bhavanto
hrdayena jatah). You should all worship Bharata (sarve bharatam
bhajadhvarm), your best brother (amum mahiyamsam sa-
nabham), with pure intelligence (aklista-buddhya), by which
(tad) my worship (Susriisanarm) and the protection of the citizens
will also be accomplished (prajanam bharanar).




Section I — 5.5.1-27 Lord Rsabhadeva's Teachings to His Sons

Verse

Story Line
Rsabhadev to His Sons:
Human life is not meant for sense gratification, but for performing

austerities to please the Lord. By such austerities the heart becomes
purified, and one achieves spiritual bliss.

Therefore, human life is the juncture at which one can choose their
destination. Mahat seva leads to liberation and association with men who
associate with women is the cause of bondage. These mahatmas are of
two types, devotees and impersonalists. Both are equipoised, peacetul,
without anger, friendly and never see fault in others.

But, of the two, the devotee is better. Their goal of life is Prema, and they
do not any interest in gramya katha. They remain in their houses simply
to spend their money on glorifying the Lord.

On the other hand, a person who is inattentive to bhakti becomes
absorbed in sense gratification and thus engages in sin, by which he
receives another body. I do not consider such actions proper.



Oh! So, does one achieve liberation just by inquiry into atma? — No. That is just the
beginning. The most important qualification is that he should develop a devotional

attitude towards the Lord. Otherwise, there is no question of liberation just by the
process of jnana.

What is the symptom of a person who is ready for liberation by accepting such a
process? — Such a person is convinced that any desire for sense gratification is utterly
useless. If one has not reached this stage, then when he comes in touch with sense
objects, forgetting his true nature, he attains a house meant for sexual pleasure, and

experiences extreme suffering.

There are so many other kinds of pleasures Why are you specifically mentioning
about the pleasure of sex? — This is because the relationship between a man and
woman is double bondage. Even if one wants to give up, the other holds on. But
attachment to other sense objects is one sided. Further, this relationship with the

opposite sex tremendously increases the feeling of “aham-mameti”



10-

|

3

The above mentioned method for achieving liberation is the path of

bhakti-misra-jnana in which the element of bhakti is secondary. Better
than this process are the paths of jnana-misra-bhakti and pure-bhakti,
which are characterized by 25 limbs like devotion to guru and
tolerance of dualities.

After one destroys the subtle body by the process of jnana-misra-
bhakti, to progress further he should give up the jnana portion of his
sadhana but retain the bhakti portion.

You mentioned that the qualification for liberation is that one
should be convinced of the futility of sense gratification. But what
about people who want to enjoy sense gratification? What is the
suitable path for them? Is it Karma Kanda? — No. Not at all. Any
teacher of bhakti should never instruct such people the path of
karma-kanda. It is like throwing a blind man in a well.



Instead of suggesting the path of karma, the teacher of bhakti should give
him the path of liberation, i.e. bhakti. He who cannot deliver a person in
sarnsara is not a guru, a relative, a father, mother, devata or husband.

Ok. We understand that we should perform bhakti and mahat seva to
achieve liberation. Whom should we worship and which mahat to serve? —
[ am the Supreme Lord whom you should worship and My body is difficult
to understand since it is spiritual. 1 am attached to bhakti and I reject what
is opposite to bhakti. The mahat that you should all worship is Bharata. By
worshipping him automatically my worship and the protection of the
citizens will also be accomplished.



Rsabhadev emphasizes to his ksatriya sons the importance of acting under the guidance of
brahmanas (21-24)

I5.5.21-22 ||
bhiitesu virudbhya uduttama ye
sarisrpas tesu sabodha-nisthah
tato manusyah pramathas tato 'pi
gandharva-siddha vibudhanuga ye

devasurebhyo maghavat-pradhana
daksadayo brahma-sutas tu tesam
bhavah parah so 'tha virifica-viryah
sa mat-paro 'ham dvija-deva-devah

Among the living beings (bhutesu), the snakes (ye sarisrpah) are superior to the plants
(virudbhya uduttama). Animals are superior to the snakes (tesu sabodha-nisthah). Humans
are superior to animals (tato manusyah pramathah). Superior to humans are the
Gandharvas (tatah api gandharva-siddha). Superior to them are the Kinnaras (vibudhanuga
ye). Indra is superior to all of them (deva-asurebhyo maghavat-pradhana). Sons of Brahma
like Daksa are superior to Indra (daksa adayah brahma-suths tu tesam). Siva, son of
Brahma, is superior to Daksa (tesam bhavah parah) and Brahma is superior to Siva (sah atha
virifica-viryah). 1 am superior to Brahma (sah mat-parah). The best of the brahmanas are
worshipped by me (ahar dvija-deva-devah).



15.5.23 ||
na brahmanais tulaye bhiitam anyat
pasyami viprah kim atah param tu
yasmin nrbhih prahutam sraddhayaham
asnami kamam na tathagni-hotre

[ do not see anyone equal to the brahmanas (brahmanaih tulaye
anyat bhiitam na pasyami). Who is superior to the brahmanas
(atah viprah kim param)? 1 do not accept (na asnami) the
offerings (prahutarn) at the fire sacrifice (agni-hotre) as much as
(tatha) I accept to tull satistaction (aham kamar) what is otfered

with faith (sraddhaya) to the brahmana’s mouth (yasmin) by
men (nrbhih).



15.5.24 |
dhrta tantar usati me purani
yeneha sattvarn paramarh pavitram
Samo damah satyam anugrahas ca
tapas titiksanubhavas ca yatra

There is no person superior to the bridhmana (implied), who
supports my pure, eternal body in the form of the Vedas (yena
dhrta me usati purani tanith) in this world (iha), and in whom
reside (yatra) the purest sattva (sattvarn paramarn pavitram),
control of the senses, control of the mind (Samo damah),
truthfulness, mercy (satyam anugrahah ca), austerity, tolerance
(tapah titiksa) and realization of the Vedic conclusions
(anubhavas ca).



But, better than even the Brahmanas are My akincana devotees

15.5.25 ||
matto 'py anantat paratah parasmat
svargapavargadhipater na kincit
yesarh kim u syad itarena tesam
akificananam mayi bhakti-bhajam

The devotees (yesarn), who worship only me (mayi bhakti-
bhajam) and have given even themselves to me, who pray for
nothing from Me except Me (mattah akificananarm), the Lord
(paratah parasmat) who possesses infinite qualities (anantat)
and can award lordship over Svarga (svarga apavarga adhipateh),
need nothing from any other being (na kincit itarena syad).



15.5.26 |
sarvani mad-dhisnyataya bhavadbhi$
carani bhatani suta dhruvani
sambhavitavyani pade pade vo
vivikta-drgbhis tad u harhanam me

O sons (suta)! At all times (pade pade) you should meditate
(bhavadbhih sambhavitavyani) on all (sarvani) moving and non-
moving beings (carani dhruvani bhutani) with pure vision
(vivikta-drgbhih), since 1 am situated in all of them (mad-

dhisnyataya). Besides this (tad u), you should worship me
(arhanam me).



15.5.27 |
mano-vaco-drk-karanehitasya
saksat-krtam me paribarhanam hi
vina puman yena maha-vimohat
krtanta-pasan na vimoktum iset

Serving me directly (saksat-krtam me) with mind, speech, sight
and other senses (mano-vaco-drk-karana) belonging to the body
(thitasya) is worship of me (me paribarhanam). Without this
(vina), man (puman) cannot be freed (na vimoktum iset) from
the ropes of death (krtanta-pasat) or from great illusion (maha-
vimohat).



A0 In fact, 1 prefer to eat from their mouths rather than through the
sacrificial fire.

L3 They support my body in the form of the vedas and are endowed with
all wondertul qualities. Hence, there is no one superior to them.

/51 But, better than even the Brahmanas are My akincana devotees who need
nothing from Me except Me. You should respect them even more.

7Ae0° Having said that, I want to remind you that you should respect all the
living entities as I reside in all of them as the Super-Soul.

76 In conclusion, Real worship of Me is serving me directly with mind,
speech, sight and other senses. Without this, man cannot be freed from

the ropes of death.



15.5.28 ||
Sri-suka uvaca
evam anusasyatmajan svayam anusistan api lokanusasanartharn mahanubhavah parama-
suhrd bhagavan rsabhapadesa upasama-silanam uparata-karmanarn maha-muninam
bhakti-jiana-vairagya-laksanarh paramahamsya-dharmam upasiksamanah sva-tanaya-Sata-
jyestham parama-bhagavatar bhagavaj-jana-parayanarm bharatam dharani-
palanayabhisicya svayarn bhavana evorvarita-sarira-matra-parigraha unmatta iva gagana-
paridhanah prakirna-kesa atmany aropitahavaniyo brahmavartat pravavraja.

Sukadeva Gosvami said: Thus (evam) the great well-wisher of everyone (mahanubhavah
parama-suhrd), the Supreme Lord Rsabhadeva (bhagavan rsabha apadesah), instructed his
own sons (svayam atmajan anusasya), although they were highly learned (anusistan api),
to set an example for the public (loka-anusasana-artham). Having given instructions
(upasiksamanah) about the path of jnana, vairagya and bhakti (bhakti-jhana-vairagya-
laksanar) for great sages (maha-muninarn) who have become detached from material life
(upasama-silanam) and have given up material karmas (uparata-karmanar), he enthroned
(abhisicya) the eldest among his sons (sva-tanaya-$ata-jyestharm), Bharata (bharatam), the
topmost devotee (parama-bhagavatarn) and servant of the Vaisnava (bhagavad-jana-
parayanam), to protect the earth (dharani-palanaya). Accepting only bodily maintenance
(Sarira-matra-parigraha) even while remaining at home (bhavana eva urvarita), and acting
like a madman (unmatta iva), he then took the sacrificial fire within himself (atmany
aropita ahavaniyah) and walked about Brahmavarta (brahmavartat pravavraja) naked
(gagana-paridhanah), with dishevelled hair (prakirna-kesa).



1 5.5.29 ||
jadandha-mika-badhira-pisaconmadakavad-avadhiita-veso
'bhibhasyamano 'pi jananarn grhita-mauna-vratas tasnim

babhuva.

After accepting the dress of an avadhuita (avadhuita-vesah), Lord
Rsabhadeva acted like a dull person, blind, deat and mute (jada-
andha-miuka-badhira), like a ghost or a madman (pisaca-
unmadakavad). When addressed by people (jananam
abhibhasyamanah api), he remained silent (tasnim babhiiva),
since he had taken a vow of silence (grhita-mauna-vratah).




15.5.30 |
tatra tatra pura-gramakara-kheta-vata-kharvata-sibira-vraja-ghosa-sartha-giri-
vanasramadisv anupatham avanicarapasadaih paribhttyamano maksikabhir iva vana-
gajas tarjana-tadanavamehana-sthivana-grava-sakrd-rajah-praksepa-piuti-vata-duruktais
tad aviganayann evasat-samsthana etasmin dehopalaksane sad-apadesa ubhayanubhava-
svariipena sva-mahimavasthanenasamaropitaham-mamabhimanatvad avikhandita-manah
prthivim eka-carah paribabhrama.

He wandered the earth alone (prthivim eka-carah paribabhrama), going here and there
(tatra tatra anupatham), through towns, villages (pura-grama), mines (akara), farms
(kheta), mountain villages (kharvata), gardens (vata), military camps (Sibira), cow pens
(vraja), cowherd villages (ghosa), traveller’s refuges (sartha), mountains (giri), forests and
settlements of sages (vana asrama adisu). He remained indifferent (tad aviganayann), like
an elephant surrounded by flies (maksikabhir vana-gajah iva), though he was humiliated
(paribhtiyamanah) by the insults, scolding, and beatings (duruktaih-tarjana-tadana) of low
class people (avani cara apasadaih), who sometimes urinated on him, spat on him
(avamehana-sthivana), threw stones, stool or dust on him (grava-sakrd-rajah-praksepa) or
passed foul air on him (puti-vata). He was not aftlicted (avikhandita-manah) since he did
not identity with me or mine (a-samaropita aham-mama abhimanatvad) and was situated
in his spiritual body (sva-mahima avasthanena), understanding that his body composed of
the universe (etasmin deha upalaksane) was temporary (asat-samsthana) though real
(sad-apadesa), while distinguishing the functions of the spiritual and material energies
(ubhaya anubhava-svartipena).



15.5.311|
ati-sukumara-kara-caranorah-sthala-vipula-bahv-amsa-gala-vadanady-avayava-vinyasah
prakrti-sundara-svabhava-hasa-sumukho nava-nalina-dalayamana-sisira-tararunayata-
nayana-rucirah sadrsa-subhaga-kapola-karna-kantha-naso vigidha-smita-vadana-
mahotsavena pura-vanitanam manasi kusuma-sarasanam upadadhanah parag-
avalambamana-kutila-jatila-kapisa-kesa-bhuri-bharo 'vadhtita-malina-nija-sarirena graha-
grhita ivadrsyata.

His tender hands and feet (ati-sukumara-kara-carana), his chest (urah-sthala), long arms
(vipula-bahu), shoulders, neck, face (amsa-gala-vadana) and other limbs (avayava) were
well placed (vinyasah). His face had a natural smile and natural beauty (prakrti-sundara-
svabhava-hasa-sumukhah). He had beautiful eyes (nayana-rucirah) like new lotus petals
(ayata-nava-nalina-dalayamana), reddish with cooling pupils (SiSira-tara-aruna). His
forehead, neck, ears and nose (kapola-karna-kantha-naso) had intense beauty (sadrsa-
subhaga). He awakened love (kusuma-sarasanam upadadhanah) in the minds of the city
women (pura-vanitanam manasi) with his joyftul face with a deep smile (vigidha-smita-
vadana-mahotsavena). He had abundant (bhuri-bharo) brown, matted hair (kutila-jatila-
kapisa-kesa) falling all around (parag-avalambamana). Since his body was neglected and
covered with dirt (avadhuta-malina-nija-Sarirena), he appeared to be haunted (graha-
grhita iva adrsSyata).



15.5.32 ||
yarhi vava sa bhagavan lokam imam yogasyaddha pratipam
ivacaksanas tat-pratikriya-karma bibhatsitam iti vratam
ajagaram-asthitah Sayana evasnati pibati khadaty avamehati
hadati sma cestamana uccarita adigdhoddesah.

When he (yarhi vava sa bhagavan) saw (acaksanah) that the
world was unfavourable (imam lokam pratipam iva) for his
practice of yoga (yogasya addha), and that the remedial measures
of the materialists (tat-pratikriya-karma) were disgusting
(bibhatsitam), he took the vow of the python (ajagaram- vratam
-asthitah), and remained in one place, sleeping (sayana), eating
(asnati), drinking (pibati), chewing (khadaty), urinating
(avamehati), and passing stool there (hadati sma). He rolled in
the filth (cestamana uccarita) and his body became covered in it

(adigdha uddesah).




15.5.33 ||
tasya ha yah purisa-surabhi-saugandhya-vayus tam desam
dasa-yojanarm samantat surabhim cakara.

The wind (yah vayuh), fragrant from the smell of his stool
(tasya purisa-surabhi-saugandhya), made the place fragrant
(tarh desarn surabhim cakara) for ten yojanas around (dasa-
yojanarn samantat).



15.5.34 ||
evam go-mrga-kaka-caryaya vrajarms tisthann asinah sayanah
kaka-mrga-go-caritah pibati khadaty avamehati sma.

While moving, standing, sitting or lying down (vrajams tisthann
asinah Sayanah), acting like the cow, deer or crow (go-mrga-
kaka-caryaya), and displaying this nature to people who were
similar to crows and animals (evam kaka-mrga-go-caritah), he
drank, ate and urinated (pibati khadaty avamehati sma).



I15.5.35|
iti nana-yoga-caryacarano bhagavan kaivalya-patir rsabho 'virata-parama-
mahanandanubhava atmani sarvesarn bhiitanam atma-bhiite bhagavati
vasudeva atmano 'vyavadhanananta-rodara-bhavena siddha-samastartha-
paripiirno yogaisvaryani vaihayasa-mano-javantardhana-parakaya-pravesa-
dara-grahanadini yadrcchayopagatani nanjasa nrpa hrdayenabhyanandat.

The Supreme Lord Rsabha (bhagavan rsabh), performing many types of yoga
(nana-yoga-carya-acarano), the master who could award liberation
(kaivalya-patih), was always absorbed in the highest bliss (avirata-parama-
maha-ananda-anubhava). He was filled with perfection of all goals (siddha-
samasta-artha-paripturnah) through prema directly experienced within
himself, which produced unlimited tears directed to himself (atmano
avyavadhana-ananta-rodara-bhavena) in the form of Vasudeva (bhagavati
vasudeva), situated in all beings (sarvesam bhuitanam atma-bhiute). O King
(nrpa)! Thus he did not welcome in his mind (na hrdayena abhyanandat)
the mystic powers (yoga ai$varyani) such as flying in the sky (vaihayasa),
moving at the speed of the mind (mano-java), the ability to disappear
(antardhana), entering other bodies (para-kaya-pravesa), or seeing at a great
distance (dura-grahana-adini), which suddenly (anjasa) appeared of their
own accord within him (yadrcchaya upagatani).



Section II — 5.5.28-35 Rsabhadeva retires and accepts the guise of an

Verse

28

29

30

31

32-33

34
35

avadhuta

Rsabhadev instructed his sons although they were highly learned, to set an example for the

public. He then enthroned Bharata and accepting only bodily maintenance even while
remaining at home, and acting like a madman He walked about Brahmavarta naked.

Accepting the dress of an avadhtita He acted like a dull, blind, deaf and mute person. When
addressed by people, he remained silent, since he had taken a vow of silence.

He wandered the earth alone remaining indifferent to insults, scolding, and beatings of low
class people, who treated Him in disgusting ways. He was not afflicted since he did not
identify with me or mine and was situated in His spiritual body.

Though He had a very beautiful body, because it was neglected and covered with dirt, He
appeared to be haunted.

When he saw that the world was unfavourable for his practice of yoga, he took the vow of
the python, and remained in one place, sleeping, eating, drinking, urinating, and passing
stool there. He rolled in the filth and his body became covered in it. But His stool was so
fragrant that the wind carrying smell of his stool made the place fragrant for ten yojanas
around.

He thus acted like an animal to bewilder animalistic people.
He was always absorbed in the highest bliss of Prema towards Vasudeva. Thus He did not
welcome the eight siddhis which suddenly appeared of their own accord within him.



